0.0.1 Seeing in Accordance with a Duality

dvayatanupassanasuttam

1. Thus was heard by me. At one time the Auspicious
One was dwelling in Savatthi at the Eastern Monastery,
the mansion of Migara’s Mother. At that time the Auspi-
cious One was seated in the open air surrounded by the
bhikkhu Sangha during the Uposatha day, the night of
the fifteenth day full moon. Then the Auspicious One,
having surveyed the silent bhikkhu Sangha, addressed
the bhikkhus.

evam me sutam ekam samayam bhagava savat-
thiyam viharati pubbarame migaramatu pasade,
tena kho pana samayena bhagava tadahuposathe
pannarase punnaya punnamaya rattiya bhikkhu-
sanghaparivuto abbhokase nisinno hoti. atha kho
bhagava tunhibhutam tunhibhutam bhikkhusan-
gham anuviloketva bhikkhu amantesi.

2. Those wholesome dhammas, O bhikkhus, which are
noble and emancipating, leading to self-awakening, O
bhikkhus, what is the reason for you samanas under-
taking those wholesome dhammas which are noble and
emancipating, leading to self-awakening? If you were
to be questioned thus, O bhikkhus, thus should be said:
“It is only for the knowledge of those dhammas that are
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dualities, as they have come to be.” And what are the
dualities that you must speak of:

ye te bhikkhave, kusala dhamma ariya niyyanika

sambodha gamino, tesam vo bhikkhave, kusala-
nam dhammanam ariyanam niyyanikanam sam-
bodha gaminam ka upanisa samanayati. iti ce

bhikkhave, pucchitaro assu te evamassu vacaniya:
yavadeva dvayatanam dhammanam yathabhutam
nanayati, kiica dvayatam vadetha:

3. “This is suffering. This is the origination of suffer-
ing.” This is one mode of seeing. “This is the cessation
of suffering. This is the path leading to the cessation of
suffering.” This is the second mode of seeing. Rightly
seeing in accordance with such and such duality, O bhik-
khus, for a bhikkhu who dwells ever vigilant, ardent and
resolute, of two fruits a certain fruit is to be expected: “in
just this very life final knowledge, or non-returning [if]
there is residue remaining.” This is what the Auspicious
One said. Having said this, the Well-farer, the Teacher,
further said this:

idam dukkham ayam dukkhasamudayo'ti ayame-
kanupassana, ayam dukkhanirodho, ayam dukkha-
nirodhagaminipatipada'ti ayam dutiyanupassana.
evam samma dvayatanupassino kho bhikkhave,
bhikkhuno appamattassa atapito pahitattassa vi-
harato dvinnam phalanam anfiataram phalam pa-



tikankham dittheva dhamme anna, sati va upadi-
sese anagamitati. idamavoca bhagava idam va-
tva sugato athaparam etadavoca sattha:

727. “Those who do not wisely understand
suffering,

and suffering’s origin;

and where all sufferings,

are cut off without remainder;

they do not wisely understand that path ,

leading to suffering’s appeasement.

727. ye dukkham nappajananti,
atho dukkhassa sambhavam;
yattha ca sabbaso dukkham,
asesam uparujjhati;

tanica maggam na jananti,
dukkhupasamagaminam.

728. With inferior mind liberation,
and wisdom liberation;

they are incapable of making an end,
they surely go to birth and old age.

728. cetovimuttihina te,
atho pannavimuttiya;
ahabba te antakiriyaya,
te ve jatijarupaga.
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729. But those who wisely understand suffer-
ing,

and suffering’s origin;

and where all sufferings,

are cut off without remainder;

they wisely understand that path ,

leading to suffering’s appeasement.

729. ye ca dukkham pajananti,
atho dukkhassa sambhavam;
yattha ca sabbaso dukkham,
asesam uparujjhati;

tafica maggam pajananti,
dukkhupasamagaminam.

730. Endowed with mind liberation,
and wisdom liberation;
they are capable of making an end to the path,

they do not go to birth and old age.”

730. cetovimuttisampanna,
atho pannavimuttiya;

bhabba maggam antakiriyaya,
na te jatijarupagati.

16. If, O bhikkhus, you are questioned further thus:
Might there also be another method by which [there is]
right seeing in accordance with a duality? There might
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be, should be said. And how might there be? “Form-
less [self-begetting], O bhikkhus, is more peaceful than
form [self-begetting].” This, O bhikkhus, is one mode
of seeing. “Cessation is more peaceful than formless
[self-begetting].” This, O bhikkhus, is the second mode
of seeing. Rightly seeing in accordance with such and
such duality, O bhikkhus, for a bhikkhu who dwells ever
vigilant, ardent and resolute, of two fruits a certain fruit
is to be expected: “In just this very life final knowledge,
or non-returning [if] there is residue remaining.” This
is what the Auspicious One said. Having said this, the
Well-farer, the Teacher, further said this:

siya anfnena'pi pariyayena samma dvayatanupa-
sasnati iti ce bhikkhave, pucchitaro assum siya-
tisasu vacaniya, kathanca siya rupehi bhikkhave
aruppa! santatarati ayamekanupassana, aruppehi
2 nirodho santataroti ayam dutiyanupassana. evam
samma dvayatanupassino kho bhikkhave, bhik-
khuno appamattassa atapito pahitattassa viharato
dvinnam phalanam annataram phalam patikan-
kham dittheva dhamme anna, sati va upadisese
anagamitati. idamavoca bhagava idam vatva su-
gato athaparam etadavoca sattha:

757. Those beings who have gone to the form
realms,
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17.

even those who dwell in the formless realms;
not wisely understanding cessation,
are returners to renewed being.

757. ye ca rupupaga satta,
ye va aruppavasino?;
nirodham appajananna,
agantaro punabbhavam.

758. But those who, having comprehensively
known forms,

are not settled in the formless realms;

they are liberated in cessation,

they are the ones who have abandoned death.

758. ye ca rupe parinnaya,
arupesu susanthita;
nirodhe ye vimuccanti,

te jana maccu hayinoti.

If, O bhikkhus, you are questioned further thus:
Might there also be another method by which [there is]
right seeing in accordance with a duality? There might
be, should be said. And how might there be? O bhikkhus,
of the deva, mara and brahma worlds, together with
the population of samanas and brahmanas, devas and
humans, that which is looked upon as: “This is the truth,”
that the noble ones have well seen with right wisdom as
it has come to be: “This is false.” This, O bhikkhus, is one
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mode of seeing. Of the deva, mara and brahma worlds,
together with the population of samanas and brahmanas,
devas and humans, that which is looked upon as: “This
is false,” that the noble ones have well seen with right
wisdom as it has come to be: “This is the truth.” This, O
bhikkhus, is the second mode of seeing. Rightly seeing in
accordance with such and such duality, O bhikkhus, for
a bhikkhu who dwells ever vigilant, ardent and resolute,
of two fruits a certain fruit is to be expected: “In just this
very life final knowledge, or non-returning [if] there is
residue remaining.” This is what the Auspicious One said.
Having said this, the Well-farer, the Teacher, further said
this:

siya afifiena'pi pariyayena samma dvayatanupas-
sanati iti ce bhikkhave, pucchitaro assum siyati-
sasu vacaniya, kathanca siya yam bhikkhave sa-
devakassa lokassa samarakassa sabrahmakassa
sassamanabrahmaniya pajaya sadeva manussaya
idam saccanti upanijjhayitam tada' mariyanam etam
musati yatha bhutam sammappafinaya sudittham
ayamekanupassana, yam bhikkhave sadevakassa
lokassa samarakassa sabrahmakassa sassamana-
brahmaniya pajaya sadeva manussaya idam sac-
canti upanijjhayitam tada' mariyanam etam mu-
sati yatha bhutam sammappannaya sudittham aya-
mekanupassana, yam bhikkhave sadevamanussa
etam musati upanijjhayitam tada mariyanam etam
musati yatha bhutam sammappafifnaya sudittham
ayam dutiyanupassana evam evam samma dvaya-



tanupassino kho bhikkhave, bhikkhuno appamat-
tassa atapito pahitattassa viharato dvinnam pha-
lanam annataram phalam patikankham dittheva
dhamme anna, sati va upadisese anagamitati. ida-
mavoca bhagava idam vatva sugato athaparam
etadavoca sattha:

759. “Conceiving a self in the non-self,
see the world, with its devas;
entrenched in name-and-form,

it conceives: “This is the truth.”

759. anattani attamanim

passa lokam sadevakam,

nivittham namarupasmim
idam saccanti mannati.

760. Indeed, in whatever way they conceive,
from that it becomes otherwise;

that indeed is the falsity of that,

because of its fleeting deceptive nature.

760. yena yena hi mannanti
tato tam hoti anfatha,

tam hi tassa musa hoti
mosadhammam hi ittaram.

761. Nibbana is of non-deceptive nature,
that the noble ones know as the truth;
surely, by the penetration of that truth,



they are wishless, fully extinguished.”

761. amosadhammam nibbanam
tadariya saccuto vidum,

te ve saccabhisamaya

nicchati parinibbutati.

18. If, O bhikkhus, you are questioned further thus:
Might there also be another method by which [there
is] right seeing in accordance with a duality? There
might be, should be said. And how might there be? O
bhikkhus, of the deva, mara and brahma worlds, together
with the population of samanas and brahmanas, devas
and humans, that which is looked upon as: “This is
pleasure,” that the noble ones have well seen with right
wisdom as it has come to be: “This is suffering.” This,
O bhikkhus, is one mode of seeing. Of the deva, mara
and brahma worlds, together with the population of
samanas and brahmanas, devas and humans, that which
is looked upon as: “This is suffering,” that the noble ones
have well seen with right wisdom as it has come to be:
“This is pleasure.” This, O bhikkhus, is the second mode
of seeing. Rightly seeing in accordance with such and
such duality, O bhikkhus, for a bhikkhu who dwells ever
vigilant, ardent and resolute, of two fruits a certain fruit
is to be expected: “in just this very life final knowledge,
or non-returning [if] there is residue remaining.” This
is what the Auspicious One said. Having said this, the
Well-farer, the Teacher, further said this:
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siya annena'pi pariyayena samma dvayatanupas-
sanati iti ce bhikkhave, pucchitaro assu siyatisasu
vacaniya, kathanca siya yam bhikkhave yam bhik-
khave sadevakassa lokassa samarakassa sabrah-
makassa sassamanabrahmaniya pajaya sadeva ma-
nussaya idam sukhanti upanijjhayitam tadamari-
yanam etam dukkhanti yathabhutam sammappan-
naya sudittham ayamekanupassana, yam bhikkhave
sadevakassa lokassa samarakassa sabrahmakassa
sassamanabrahmaniya pajaya sadeva manussaya
idam dukkhanti upanijjhayitam tada' mariyanam
etam sukhanti yathabhutam sammappannaya su-
dittham ayamekanupassana, evam samma dvaya-
tanupassino kho bhikkhave, bhikkhuno appamat-
tassa atapito pahitattassa viharato dvinnam pha-
lanam annataram phalam patikankham dittheva
dhamme anna, sati va upadisese anagamitati. ida-
mavoca bhagava idam vatva sugato athaparam
etadavoca sattha:

762. “Forms, sounds, flavours, aromas,
contacts, dhammas, and its entirety;

are desirable, lovely, pleasing,

but to the extent that it is said: ‘““They exist.”

762. rupa sadda rasa gandha
phassa dhamma ca kevala,
ittha kanta manapa

ca yavatatthiti vuccati.



763. Of the world with its devas,
these are deemed a pleasure by them;
wherein if those cease,

that is deemed suffering for them.

763. sadevakassa lokassa

ete vo sukhasammata,

yathe ce te nirujjhanti

tam tesam dukkhasammatam.

764. The noble ones have seen as happiness,
the extinction of self-affirmation;

this is contradicted,

by what the whole world sees.

764. sukhanti ditthamariyehi
sakkayassuparodhanam,
paccanikamidam hoti
sabbalokena passatam

765. That which others have said is pleasure,
that the noble ones have said is suffering;
that which others have said is suffering,

that the noble ones have known as pleasure.

765. yam pare sukhato ahu
tadariya ahu dukkhato,
yam pare dukkhato ahu
tadariya sukhato vidum.
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766. See this Dhamma, difficult to understand,

here the fools are bewildered;
they are enveloped in ignorance,
the ones in darkness, not seeing.

766. passa dhammam durajanam
sampamulhettha aviddasu,
nivutanam tamo hoti

andhakaro apassatam.

767. But to the good it is made clear,

just like light to those who see;

present [yet] there is no understanding,
for beasts not well-versed in the Dhamma.

767. satanca vivatam hoti
aloko passatamiva,
sattike na vijananti
maga dhammassa'kovida,

768. Overcome by lust for being,
flowingalong the stream of being;
well-settled in Mara’s realm,

this Dhamma is not easy to awaken to.

768. bhavaragaparetehi
bhavasotanusaribhi,
maradheyyanupattehi

nayam dhammo susamabudho.
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769. Who apart from the noble ones,

are worthy to awaken to the path;

that path which by its right understanding,
they are asava-free, fully extinguished.”

769. ko nu annatra mariyehi
padam sambuddhumarahati,
yam padam sammadannaya
parinibbanti anasavati.

19. This is what the Auspicious One said. Delighted,
those bhikkhus rejoiced in the Auspicious One’s words.
Still while this discourse was being spoken, the minds of
sixty bhikkhus were liberated from the asavas by non-
undertaking.

idamavoca bhagava, attamana te bhikkhu bhaga-
vato bhasitam abhinandunti - imasmim kho pana
veyyakaranasmim bhafinamane satthittanam bhik-
khunam anupadaya asavehi cittani vimuccimsuti.
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