0.0.1 Strong City Gate
Post

1. Indeed, O bhikkhus,
those samanas or brahmanas
who do not wisely under-
stand as it has come to be:
“This is suffering;” who do
not wisely understand as it
has come to be: “This is the
origination of suffering;” who
do not wisely understand as
it has come to be: “This is the
cessation of suffering;” who
do not wisely understand

as it has come to be: “This

is the path leading to the
cessation of suffering;” they
look at the face of another
samana or brahmana [think-
ing]: “Surely, this venerable
one, knowing, he knows; see-
ing, he sees.” Just as, O bhik-
khus, a light cotton wadding
or cotton-wool, grasped by
the wind, settles down on an
even part of the ground. An
easterly wind would carry it
westwards, a westerly wind
would carry it eastwards, a

indakhilasuttam

ye hi keci bhikkhave,
samana va brahmana
va "idam dukkha'"nti
yathabhutam nappa-
jananti "ayam duk-
khasamudayo"ti ya-
thabhutam nappa-
jananti "ayam duk-
khanirodho"ti ya-
thabhutam nappaja-
nanti "ayam dukkha-
nirodhagamini pa-
tipada"ti yathabhu-
tam nappajananti. te
annassa samanassa
va brahmanassa va
mukham olokenti!
"ayam nuna bhavam
janam janati pas-
sam passatiti. sey-
yathapi bhikkhave,
tulapicu va kappasa-
picu va lahuko vatu-
padano same bhumi-
bhage nikkhitto, ta-
menam puratthimo
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northerly wind would carry it
southwards, a southerly wind
would carry it northwards.
What is the reason for that?
O bhikkhus, [It is because of]
the lightness of the cotton. It
is just so, O bhikkhus, those
samanas or brahmanas who
do not wisely understand as
it has come to be: “This is
suffering;” who do not wisely
understand as it has come to
be: “This is the origination of
suffering;” who do not wisely
understand as it has come to
be: “This is the cessation of
suffering;” who do not wisely
understand as it has come

to be: “This is the way lead-
ing to the cessation of suf-
fering;” they look at the face
of another samana or brah-
mana [thinking]: “Surely,
this venerable one, knowing,
he knows; seeing, he sees.”
What is the reason for that?
O bhikkhus, [it is because of]
their blindness to the four
noble truths.

vato pacchimena
samhareyya, pac-
chimo vato puratthi-
mena samhareyya,
uttaro vato dakkhi-
nena samhareyya,
dakkhino vato utta-
rena samhareyya.
tam kissa hetu: la-
hukatta bhikkhave,
kappasapicuno. eva-
meva kho bhikkhave,
ye keci? samana va
brahmana va "idam
dukkha"nti yatha-
bhutam nappaja-
nanti "ayam duk-
khasamudayo"ti ya-
thabhutam nappa-
jananti "ayam duk-
khanirodho"ti ya-
thabhutam nappa-
jananti "ayam duk-
khanirodhagamini
patipada"ti yatha-
bhutam nappaja-
nanti. te annassa
samanassa va brah-
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2,
or brahmanas who wisely un-
derstand as it has come to
be: “This is suffering;” who
wisely understand as it has
come to be: “This is the orig-
ination of suffering;” who
wisely understand as it has
come to be: “This is the cessa-
tion of suffering;” who wisely
understand as it has come to
be: “This is the path leading
to the cessation of suffering;”
they do not look at the face
of another samana or brah-
mana [thinking]: “Surely,
this venerable one, know-
ing, he knows; seeing, he
sees.” Just as, O bhikkhus,
an iron post or a strong post,

O bhikkhus, those samanas

manassa va mukham
olokenti "ayam nuna
bhavam janam janati
passam passati”ti,
tam kissa hetu? adit-
thatta bhikkhave, ca-
tunnam ariyasacca-
nam.

ye ca kho keci bhik-
khave, samana va
brahmana va "idam
dukkha"nti yatha-
bhutam pajananti
"ayam dukkhasa-
mudayoti" yatha-
bhutam pajananti
"ayam dukkhaniro-
dhoti" yathabhutam
pajananti "ayam duk-
khanirodhagamini
patipada"ti yatha-
bhutam pajananti,
te nannassa sama-
nassa va brahma-
nassa va mukham
olokenti "ayam nu-
nam bhavam janam
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deeply planted, well dug in
before a city gate is immov-
able, unshakable. Even if
heavy wind with rain might
come from the eastern di-
rection, that would simply
not shake, would not trem-
ble, would not sway. Even if
heavy wind with rain might
come from the western di-
rection, that would simply
not shake, would not trem-
ble, would not sway. Even if
heavy wind with rain might
come from the northern di-
rection, that would simply
not shake, would not trem-
ble, would not sway. Even if
heavy wind with rain might
come from the southern di-
rection, that would simply
not shake, would not tremble,
would not sway. What is the
reason for that? O bhikkhus,
[it is because] of the depth of
its base, the firm foundation
of the strong city gate post. It
is just so, O bhikkhus, those
samanas or brahmanas who
wisely understand as it has

janati passam pas-
sat1"ti. seyyathapi
bhikkhave, ayokhilo
va indakhilo va gam-
bhiranemo sunikhato
acalo asampakampi.
puratthimaya cepi
disaya agaccheyya
bhusa vatavutthi,
neva nam sankam-
peyya na sampakam-
peyya na sampaca-
leyya. pacchimaya
cepi disaya agac-
cheyya bhusa va-
tavutthi, neva nam
sankampeyya na
sampakampeyya na
sampacaleyya. ut-
taraya cepi disaya
agaccheyya bhusa
vatavutthi, neva nam
sankampeyya na
sampakampeyya na
sampacaleyya. dak-
khinaya cepi disaya
agaccheyya bhusa
vatavutthi, neva nam
sankampeyya na
sampakampeyya na



come to be: “This is suffer-
ing;” who wisely understand
as it has come to be: “This

is the origination of suffer-
ing;” who wisely understand
as it has come to be: “This

is the cessation of suffering;”
who wisely understand as

it has come to be: “This is
the path leading to the cessa-
tion of suffering;” they do not
look at the face of another
samana or brahmana [think-
ing]: “Surely, this venerable
one, knowing, he knows; see-
ing, he sees.” What is the rea-
son for that? O bhikkhus, [it
is because of] the well-seeing-
ness of the four noble truths.
Which four? The noble truth
of suffering, the noble truth
of the origination of suffering,
the noble truth of the cessa-
tion of suffering, the noble
truth of the path leading to
the cessation of suffering.

sampacaleyya. tam
kissa hetu? gam-
bhiratta bhikkhave,
nemassa, sunikha-
tatta indakhilassa.
evameva kho bhik-
khave, ye hi keci sa-
mana va brahmana
va "idam dukkha"nti
yathabhutam paja-
nanti "ayam dukkha-
samudayoti" yatha-
bhutam pajananti
"ayam dukkhaniro-
dhoti" yathabhutam
pajananti "ayam duk-
khanirodhagamini
patipada"ti yatha-
bhutam pajananti. te
nannassa samanassa
va brahmanassa va
mukham olokenti
"ayam nuna bhavam
janam janati passam
passati"ti tam kissa
hetu? suditthatta
bhikkhave, catun-
nam ariyasaccanam.
katamesam catun-
nam: dukkhassa ari-



3. Therefore, O bhikkhus,
an endeavour should be
made [to realize]: “This is
suffering;” An endeavour
should be made [to realize]:
“This is the origination of
suffering;” An endeavour
should be made [to realize]:
“This is the cessation of suf-
fering;” An endeavour should
be made [to realize]: “This is
the path leading to the cessa-
tion of suffering;”

yasaccassa dukkha-
samudayassa ariya-
saccassa dukkhani-
rodhassa ariyasac-
cassa dukkhaniro-
dhagaminiya patipa-
daya ariyasaccassa.

tasmatiha bhikkhave,
"idam dukkha'"nti
yogo karaniyo "ayam
dukkhasamudayoti"
yogo karaniyo "ayam
dukkhanirodhoti"
yogo karaniyo "ayam
dukkhanirodhaga-
min1 patipada"ti yogo
karaniyoti.
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