0.0.1 Malunkyaputta

1. Then, the venerable Malunkyaputta visited with the
Auspicious One. Upon arrival, he bowed down to the
Auspicious One and sat down to one side. Having sat
down to one side, the venerable Malunkyaputta said this
to the Auspicious One. “It would be good, O Bhante, if
the Auspicious One would teach me the Dhamma in brief,
so that, having heard the Dhamma from the Auspicious
One, I might dwell alone, withdrawn, vigilant, ardent,
resolute.”

2. “Here now, Malunkyaputta, what should we say to
the young bhikkhus, in as much as you, an aged bhikkhu,
old, an old man, advanced in years, reached decay, asks
for advice in brief?” “I am aged, O Bhante, old, an old
man, advanced in years, reached decay, [but] somehow,
let the Auspicious One teach me the Dhamma in brief,
O Bhante, let the Well-farer teach me the Dhamma in
brief. Perhaps I might understand the meaning of the
Auspicious One’s statement. Perhaps I may become an
heir of the Auspicious One’s statement.”

3. What do you think about that, Malunkyaputta:
Of forms cognizable by the eye,

Those [forms] that have not been seen,

That have formally not been seen,

That you’re not seeing [now],

That you don’t expect to see,



0.0.1 malunkyaputtasuttam

1. atha kho ayasma malunkyaputto! yena bhagava
tenupasankami. upasankamitva bhagavantam abhi-
vadetva ekamantam nisidi. ekamantam nisinno kho
ayasma malunkyaputto bhagavantam etadavoca: sa-
dhu me bhante, bhagava sankhittena dhammam de-
setu yamaham bhagavato dhammam sutva eko vupa-
kattho appamatto atapi pahitatto vihareyyanti.

2. etthadani malunkyaputta kim dahare bhikkhu vak-
khama, yatra hi nama tvam bhikkhu jinno vuddho ma-
hallako addhagato vayoanuppatto sankhittena ovadam
yacasiti. kicapaham bhante jinno vuddho mahallako

addhagato vayoanuppatto, desetu me bhante bhagava

sankhittena dhammam, desetu me sugato sankhittena

dhammam, appevanamaham bhagavato bhasitassa at-
tham ajaneyyam, appevanamaham bhagavato bhasi-
tassa dayado assa'nti.

3. tam kimmafinasi malunkyaputta ye te cakkhuvin-
feyya rupa adittha aditthapubba, na ca passasi, na ca
te hoti. passeyyanti, atthi te tattha chando va rago va
pemam vati. no hetam bhante.

4. ye te sotavinneyya sadda assuta assutapubba, na
ca sunasi, na ca te hoti suneyyanti, atthi te tattha
chando va rago va pemam vati. no hetam bhante.
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Could there be desire or lust,
or love in relation to them?
Surely not, venerable sir.

4. Of sounds cognizable by the ear,
Those [sounds] that have not been heard,
That have formally not been heard,

That you’re not hearing [now],

That you don’t expect to hear,

Could there be desire or lust,

or love in relation to them?

Surely not, venerable sir.

5. Of aromas cognizable by the nose,
Those [aromas] that have not been smelled,
That have formally not been smelled,

That you’re not smelling [now],

That you don’t expect to smell,

Could there be desire or lust,

or love in relation to them?

Surely not, venerable sir.

6. Of flavors cognizable by the tongue,
Those [flavors] that have not been tasted,
That have formally not been tasted,

That you’re not tasting [now],

That you don’t expect to taste,

Could there be desire or lust,



5. ye te ghanavinneyya gandha aghayita aghayita-
pubba, na ca ghayasi, na ca te hoti ghayeyyanti, atthi
te tattha chando va rago va pemam vati. no hetam
bhante.

6. ye te jivhaviifieyya rasa asayita asayitapubba, na
ca sayasi, na ca te hoti ghayeyyanti, atthi te tattha
chando va rago va pemam vati. no hetam bhante.

7. ye te kayavinfieyya photthabba asamphuttha asam-
phutthapubba, na ca phusasi, na ca te hoti phusey-
yanti, atthi te tattha chando va rago va pemam vati.
no hetam bhante.

pubba, na ca vijanasi, na ca te hoti vijaneyyanti, atthi
te tattha chando va rago va pemam vati. no hetam
bhante.

9. ettha ca te malunkyaputta ditthasutamutavinna-
tabbesu dhammesu ditthe ditthamattam bhavissati, sute
sutamattam bhavissati, mute mutamattam bhavissati,
vinnate vinnatamattam bhavissati. yato kho te ma-
lunkyaputta ditthasutamutavinfnatabbesu dhammesu
ditthe ditthamattam bhavissati, sute sutamattam bha-
vissati, mute mutamattam bhavissati, vinfiate vinfiata-
mattam bhavissati. tato tvam malunkyaputta na tena,
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or love in relation to them?
Surely not, venerable sir.

7. Of tangibles cognizable by the body,
Those [tangibles] that have not been touched,
That have formally not been touched,

That you’re not touching [now],

That you don’t expect to touch,

Could there be desire or lust,

or love in relation to them?

Surely not, venerable sir.

8. Of dhammas cognizable by the mind,
Those [dhammas] that have not been cognized,
That have formally not been cognized,

That you’re not cognizing [now],

That you don’t expect to cognize,

Could there be desire or lust,

or love in relation to them?

Surely not, venerable sir.

9. Here, for you Malunkyaputta, in regard to dham-
mas seen, heard, thought, or cognized: “In the seen
there will be merely the seen. In the heard there will be
merely the heard. In the thought there will be merely
the thought. In the cognized there will be merely the
cognized.” “Since for you Malunkyaputta, in regard to
dhammas seen, heard, thought, or cognized, in the seen
there will be merely the seen, in the heard there will be



yato tvam malunkaputta na tena, tato tvam malunkya-
putta na tattha, yato tvam malunkyaputta na tattha,
tato tvam malunakyaputta nevidha na huram na ubha-
yamantarena esevanto dukkhassati.

10. imassa khvaham bhante bhagavata sankhittena
bhasitassa evam vittharena? attham ajanami.

rupam disva sati muttha,

piyam nimittam® manasi karoto,
sarattacitto vedeti,

tafica ajjhesaya? titthati.

tassa vaddhanti vedana,

aneka rupasambhava,

abhijjha ca vihesa ca,
cittamassupahannati.

evam acinato dukkham,

ara nibbanam?® vuccati.

saddam sutva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tanca ajjhosaya titthati,

tassa vaddhanti vedana,

aneka saddasambhava,
abhijjha ca vihesa ca,

Ybhasitassa vitvarena - machasam, sya, sirnu..
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merely the heard, in the thought there will be merely
the thought, in the cognized there will be merely the
cognized, therefore you Malunkyaputta, are not that by
which. Since you Malunkyaputta, are not that by which,
therefore you Malunkyaputta, are not in that place. Since
you Malunkyaputta, are not in that place, therefore you
Malunkyaputta, are neither in this world, nor in the other
world, nor in between both [worlds]. Just this is the end
of suffering.”

10. Indeed, O Bhante, for this brief statement spoken by
the Auspicious One, I understand the meaning in detail.

“Having seen a form with mindfulness mud-
dled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with seeing forms,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Having heard a sound with mindfulness mud-
dled,

Attending to the pleasing sign,

He feels it with infatuated mind,



cittamassupahannati,
evam acinato dukkham,
ara nibbanam vuccati.

gandham ghatva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tafica ajjhesaya titthati.

tassa vaddhanti vedana,

aneka gandhasambhava,
abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

rasam bhotva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tafica ajjhosaya titthati,

tassa vaddhanti vedana,

aneka rasasambhava,

abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

phassam® phussa sati muttha,
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And remains tightly holding to it.

So for him increases various feelings,
That originate with hearing sounds,
And by covetousness and by vexation,
does his mind become disturbed.

For one heaping up suffering like this,
nibbana is said to be far.

Having smelled an aroma with mindfulness
muddled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with smelling aromas,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Having tasted a flavor with mindfulness mud-
dled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with tasting flavors,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,
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piyam nimittam manasi karoto,
sarattacitto vedeti,

tanca ajjhosaya titthati,

tassa vaddhanti vedana,

aneka phassasambhava,
abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

dhammam natva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tanca ajjhesaya titthati.

tassa vaddhanti vedana,

aneka dhammasambhava,
abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

na so rajjati rupesu,

rupam disva patissato’ virattacitto vedeti,
tafica najjhosaya titthati,

yathassa passato rupam,

sevato capi vedanam,

khiyati nopaciyati,

evam so carati sato,
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nibbana is said to be far.

Having touched a tangible with mindfulness
muddled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with touching tangibles,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Having cognized a dhamma with mindfulness
muddled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with cognizing dhammas,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Not tainted among forms,

having seen a form he is mindful.

He experiences it fade away from the mind,
and does not remain holding to it.
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evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati saddesu,

saddam sutva patissato virattacitto vedeti,
tafica najjhosaya titthati,

yathassa sunato saddam,

sevatocapi vedanam,

khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,

santike nibbanam vuccati.

na so rajjati gandhesu,
gandham ghatva patissato,
virattacitto vedeti,

tafica najjhosaya titthati,
yathassa ghayato gandham,
sevatocapi vedanam,
khiyati no paciyati,

evam so caratl sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati rasesu,
rasam bhotva patissato,
virattacitto vedeti,

tafica najjhosaya titthati,
yathassa sayato rasam,
sevato capi vedanam,
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For him seeing a form,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among sounds,

having heard a sound he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him hearing a sound,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among aromas,

having smelled an aroma he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him smells an aroma,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,
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khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati phassesu,
phassam phussa patissato,
virattacitto vedeti,

tanca najjhosaya titthati,
yathassa phusato phassam,
sevato capi vedanam,
khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati dhammesu,
dhammam nhatva patissato,
virattacitto vedeti,

tanca najjhosaya titthati,
yathassa vijanato® dhammam,
sevatocapi vedanam,

khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati ti.
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is said to be in the presence of nibbana.

Not tainted among flavors,

having tasted a flavor he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him tasting a flavor,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among tangibles,

having touched a tangible he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him touching a tangible,

and experiences the feeling in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among dhammas,

having cognized a dhamma he is mindful.
He experiences it fade away from the mind,
and does not remain holding to it.
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11. imassa kho'ham bhante bhagavata sankhittena
bhasitassa evam vittharena attham ajanamiti. sadhu
sadhu malunkyaputta, sadhu kho tvam malunkyaputta
maya sankhittena bhasitassa vittharena attham aja-
nasi.

rupam disva sati muttha,

piyanimittam manasi karoto,

sarattacitto vedeti,

tafica ajjhesaya titthati. tassa vaddhanti ve-
dana,

aneka rupasambhava,

abhijjha ca vihesa ca,

cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

saddam sutva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tafica ajjhosaya titthati,

tassa vaddhanti vedana,

aneka saddasambhava,
abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

gandham ghatva sati muttha,
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For him cognizing a dhamma,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

11. It is in this way, O Bhante, that I understand in
detail the meaning of this brief statement spoken by
the Auspicious One.” Good, good Malunkyaputta. It is
good that you, Malunkyaputta, understand in detail the
meaning of what was stated by me in brief.

“Having seen a form with mindfulness mud-
dled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with seeing forms,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Having heard a sound with mindfulness mud-
dled,
Attending to the pleasing sign,
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piyam nimittam manasi karoto,
sarattacitto vedeti,

tanca ajjhesaya titthati.

tassa vaddhanti vedana,

aneka gandhasambhava,
abhijjha ca vibhesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

rasam bhotva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tanca ajjhosaya titthati,

tassa vaddhanti vedana,

aneka rasasambhava,

abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

phassam phussa sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tanca ajjhosaya titthati,

tassa vaddhanti vedana,

aneka phassasambhava,
abhijjha ca vihesa ca,
cittamassupahannati,

evam acinato dukkham,



19

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,
That originate with hearing sounds,
And by covetousness and by vexation,
does his mind become disturbed.

For one heaping up suffering like this,
nibbana is said to be far.

Having smelled an aroma with mindfulness
muddled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with smelling aromas,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Having tasted a flavor with mindfulness mud-
dled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with tasting flavors,

And by covetousness and by vexation,

does his mind become disturbed.



ara nibbanam vuccati.

dhammam fatva sati muttha,
piyam nimittam manasi karoto,
sarattacitto vedeti,

tafica ajjhesaya titthati.

tassa vaddhanti vedana,

aneka dhammasambhava,
abhijjha ca vibhesa ca,
cittamassupahannati,

evam acinato dukkham,

ara nibbanam vuccati.

na so rajjati rupesu,
rupam disva patissato,
virattacitto vedeti,

tafica najjhosaya titthati,
yathassa passato rupam,
sevato capi vedanam,
khiyati no paciyati,

evam so caratl sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati saddesu,
saddam sutva patissato,
virattacitto vedeti,

tafica najjhosaya titthati,
yathassa sunato saddam,
sevatocapi vedanam,
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For one heaping up suffering like this,
nibbana is said to be far.

Having touched a tangible with mindfulness
muddled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with touching tangibles,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Having cognized a dhamma with mindfulness
muddled,

Attending to the pleasing sign,

He feels it with infatuated mind,

And remains tightly holding to it.

So for him increases various feelings,

That originate with cognizing dhammas,

And by covetousness and by vexation,

does his mind become disturbed.

For one heaping up suffering like this,

nibbana is said to be far.

Not tainted among forms,
having seen a form he is mindful.
He experiences it fade away from the mind,



22

khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati gandhesu,
gandham ghatva patissato,
virattacitto vedeti,

tanca najjhosaya titthati,
yathassa ghayato gandham,
sevatocapi vedanam,
khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati rasesu,
rasam bhotva patissato,
virattacitto vedeti,

tanca najjhosaya titthati,
yathassa sayato rasam,
sevato capi vedanam,
khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati phassesu,
phassam phussa patissato,
virattacitto vedeti,
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and does not remain holding to it.

For him seeing a form,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among sounds,

having heard a sound he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him hearing a sound,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among aromas,

having smelled an aroma he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him smells an aroma,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.
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tafnica najjhosaya titthati,
yathassa phusato phassam,
sevato capi vedanam,
khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati.

na so rajjati dhammesu,
dhammam fatva patissato,
virattacitto vedeti,

tafnica najjhosaya titthati,
yathassa vijanato dhammam,
sevatocapi vedanam,

khiyati no paciyati,

evam so carati sato,

evam apacinato dukkham,
santike nibbanam vuccati ti.

12. imassa kho malunkyaputta maya sankhittena bha-
sitassa evam vittharena attho datthabboti. atha kho

ayasma malunkyaputto bhagavato bhasitam abhinan-
ditva anumoditva utthayasana bhagavantam abhiva-
detva padakkhinam katva pakkami.

13. atha kho ayasma malunkyaputto eko vupakattho
appamatto atapi pahitatto viharanto na cirasseva yas-
satthaya kulaputta sammadeva agarasma anagariyam
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For one dismantling suffering like this,
is said to be in the presence of nibbana.

Not tainted among flavors,

having tasted a flavor he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him tasting a flavor,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among tangibles,

having touched a tangible he is mindful.

He experiences it fade away from the mind,

and does not remain holding to it.

For him touching a tangible,

and experiences the feeling in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

Not tainted among dhammas,
having cognized a dhamma he is mindful.
He experiences it fade away from the mind,
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pabbajanti, tadanuttaram brahmacariyapariyosanam
dittheva dhamme sayam abhififia sacchikatva upasam-
pajja vihasi. khina jati, vusitam brahmacariyam, ka-
tam karaniyam, naparam itthattayati abbhannasi. an-
nataro ca panayasma malunkyaputto arahatam aho-
Siti.
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and does not remain holding to it.

For him cognizing a dhamma,

and partaking of the experience in this way,

thisis the exhaustion [of khandhas], the not-
building-up.

He thus lives mindfully.

For one dismantling suffering like this,

is said to be in the presence of nibbana.

12. It is in this way, Malunkyaputta, that the detailed
meaning of this brief statement spoken by me should be
understood.” Then, the venerable Malunkyaputta, having
delighted, having rejoiced in the Auspicious One’s words,
having risen up from his seat, having bowed down, hav-
ing circumambulated the Auspicious One, he departed.

13. Then, the venerable Malunkyaputta, dwelling alone,
withdrawn, vigilant, ardent, resolute, not long entered
upon and dwelled in that unsurpassed consummation of
the life of purity for the sake of which sons of clansmen
just rightly go forth from the household life into homeless-
ness, having realized it with his own supreme knowledge
in just this very life. He understood: “Destroyed is birth,
lived is the life of purity, done is what had to be done,
there is nothing else for thusness.” And the venerable
Malunkyaputta became one of the arahants.



28



	Malunkyaputta
	māluṅkyaputtasuttaṃ

