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0.0.1 The sheaf of barley

1. Suppose O bhikkhus,
that a sheaf of barley were
to be laid down at the cross-
roads. Then six men would
come with flail in hand. They
would strike that sheaf of
barley with the six flails.
Thus indeed, O bhikkhus,
that sheaf of barley would
be well-beaten, being struck
with the six flails. Then a sev-
enth man would come with
flail in hand. He would strike
that sheaf of barley with the
seventh flail. Thus indeed O
bhikkhus, that sheaf of barley
would be even more thor-
oughly well-beaten, being
struck with the seventh flail.

2. So too, O bhikkhus, the
Dhamma-deaf puthujjana is
struck in the eye with agree-

yavakalāpīsuttaṃ

seyyathāpi bhikkhave
yavakalāpī cātumma-
hāpathe nikkhittā
assa. atha cha pu-
risā āgaccheyyuṃ
vyābhaṅgihatthā.
ne te yavakalāpiṃ
chahi vyābhaṅgīhi
haneyyuṃ. evaṃ hi
sā bhikkhave yava-
kalāpī suhatā assa
chahi vyābhaṅgīhi
haññamānā. atha
sattamo puriso āgac-
cheyya vyābhaṅgi-
hattho. so taṃ yava-
kalāpiṃ sattamāya
vyābhaṅgiyā haneyya.
evaṃ hi sā bhikkhave
yavakalāpī suhata-
tarā assa sattamāya
vyābhaṅgiyā hañña-
mānā.

evameva kho bhik-
khave assutavā pu-
thujjano cakkhus-
miṃ haññati manā-
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able and disagreeable forms,
struck in the ear with agree-
able and disagreeable sounds,
struck in the nose with agree-
able and disagreeable aromas,
struck in the tongue with
agreeable and disagreeable
flavors, struck in the body
with agreeable and disagree-
able tangibles, struck in the
mind with agreeable and
disagreeable dhammas. If,
O bhikkhus, that Dhamma-
deaf puthujjana is intent on
a future renewal of being,
then indeed, O bhikkhus,
that empty man is more thor-
oughly well-beaten, just as, O
bhikkhus, that sheaf of bar-
ley, having been even more
thoroughly well-beaten, be-
ing struck with the seventh
flail.

3. Once upon a time, O
bhikkhus, the devas and the
asuras were arrayed for a
battle. Then, O bhikkhus,

pāmanāpehi rūpehi,
sotasmiṃ haññati
manāpāmanāpehi
saddehi, ghānasmiṃ
haññati manāpāma-
nāpehi gandhehi,
jivhāya haññati ma-
nāpāmanāpehi ra-
sehi, kāyasmiṃ hañ-
ñati manāpāmanā-
pehi phoṭṭhabbehi,
manasmiṃ haññati
manāpāmanāpehi
dhammehi. sace so
bhikkhave assutavā
puthujjano āyatiṃ
punabbhavāya ce-
teti evaṃ hi so bhik-
khave moghapuriso
suhatataro hoti, sey-
yathāpi bhikkhave
sā yavakalāpī satta-
māya vyābhaṅgiyā
haññamānā.

bhūtapubbaṃ bhik-
khave, devāsura-
saṅgāmo samupab-
būḷho ahosi. atha
kho bhikkhave vepa-
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Vepacitti, the ruler of the
asuras, addressed the asuras:
“If dear sirs, in this immi-
nent battle between the devas
and the asuras, should the
asuras be victorious and the
devas defeated, having bound
Sakka, ruler of the devas,
with the neck-as-the-fifth
bondage, you must bring him
to my presence in the city
of the asuras.” Sakka too, O
bhikkhus, the ruler of the
devas addressed the Tava-
timsa devas: “If dear sirs, in
this imminent battle between
the devas and the asuras,
should the devas be victo-
rious and the asuras defeated,
having bound Vepacitti, ruler
of the asuras, with the neck-
as-the-fifth bondage, you
must bring him to my pres-
ence in sudhamma, hall of
the devas.”

4. But in that battle, O bhik-

citti asurindo asure
āmantesi: “sace mā-
risā, devāsurasaṅ-
gāme samupabbū-
ḷhe, asurā jineyyuṃ
devā parājineyyuṃ,
yena naṃ1 sakkaṃ
devānamindaṃ kaṇ-
ṭhapañcamehi ban-
dhanehi bandhitvā
mama santike āney-
yātha asurapuranti”.
sakkopi kho bhik-
khave devānamindo
deve tāvatiṃse āman-
tesi: “sace mārisā
devāsurasaṅgāme
samupabbūḷhe devā
jineyyuṃ asurā parā-
jineyyuṃ, yena naṃ
vepacittiṃ2 asurin-
daṃ kaṇṭhapañca-
mehi bandhanehi
bandhitvā mama
santike āneyyātha
sudhamma devasa-
bhanti”3.

tasmiṃ kho pana
bhikkhave saṅgāme
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khus, the devas were victo-
rious and the asuras were
defeated. So, O bhikkhus,
the Tavatimsa devas, having
bound Vepacitti, ruler of the
asuras, with the neck-as-the-
fifth bondage, brought him to
the presence of Sakka, ruler
of the devas, in sudhamma,
hall of the devas.

5. Just there, O bhikkhus,
Vepacitti, ruler of the Asuras,
was bounded with the neck-
as-the-fifth bondage. When,
O bhikkhus, it occurred to
Vepacitti, ruler of the asuras,
thus: “The devas are righ-
teous, the asuras are unrigh-
teous. Right now I go just
here, to the city of the devas,”
then he perceived himself
freed from the neck-as-the-
fifth bondage, causing to
amuse himself, being fur-
nished and endowed with the
five cords of celestial sensual
pleasures. But when, O bhik-

devā jiniṃsu asurā
parājiniṃsu. atha
kho bhikkhave devā
tāvatiṃsā vepacit-
tiṃ asurindaṃ kaṇ-
ṭhapañcamehi ban-
dhanehi bandhitvā
sakkassa devānamin-
dassa santike āne-
suṃ sudhammadeva-
sabhaṃ.

tatra sudaṃ bhik-
khave, vepacitti asu-
rindo kaṇṭhapañca-
mehi bandhanehi
baddho4 hoti. yadā
kho bhikkhave, ve-
pacittissa asurin-
dassa evaṃ hoti;
“dhammikā kho devā
adhammikā asurā,
idhevadānāhaṃ5
devapuraṃ6 gac-
chāmī”ti. atha kaṇ-
ṭhapañcamehi ban-
dhanehi muttaṃ at-
tānaṃ samanupas-
sati, dibbehi pañca-
kāmaguṇehi samap-
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khus, it occurred to Vepacitti,
ruler of the asuras, thus:
“The asuras are righteous, the
devas are unrighteous. Right
now I go just there, to the
city of the asuras,” then he
perceived himself bounded
with the neck-as-the-fifth
bondage, deprived of the five
cords of celestial sensual plea-
sures.

6. So subtle, O bhikkhus,
is the bondage of Vepacitti.
More subtle than that is the
bondage of Mara. Conceiv-
ing, O bhikkhus, one is in the
bondage of Mara. Not con-
ceiving, one is freed from the
Evil One.

7. “I am.” O bhikkhus, this
is a conceiving. “This I am.”
This is a conceiving. “Will

pito samaṅgībhūto
paricāreti. yadā ca
kho bhikkhave vepa-
cittissa asurindassa
evaṃ hoti: dham-
mikā kho asurā, adham-
mikā devā, tattheva
dānāhaṃ asurapu-
raṃ gamissāmīti,
atha kaṇṭhapañca-
mehi bandhanehi
baddhaṃ1 attānaṃ
samanupassati; dib-
behi ca pañcakāma-
guṇehi parihāyati.

evaṃ sukhumaṃ
kho bhikkhave ve-
pacittibandhanaṃ.
tato sukhumataraṃ
mārabandhanaṃ.
maññamāno bhik-
khave, baddho2 mā-
rassa, amaññamāno
mutto pāpimato.

asmīti bhikkhave
maññitametaṃ, aya-
mahamasmīti mañ-
ñitametaṃ, bhavis-
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be.” This is a conceiving.
“Will not be.” This is a con-
ceiving. “Will be possessed
of form.” This is a conceiv-
ing. “Will be formless.” This
is a conceiving. “Will be per-
cipient.” This is a conceiv-
ing. “Will be non-percipient.”
This is a conceiving. “Will be
neither percipient nor non-
percipient.” This is a conceiv-
ing. To conceive is a disease,
to conceive is a tumor, to
conceive is a dart. Therefore,
O bhikkhus, “We will dwell
with a mind free from con-
ceivings.” Thus indeed for
you, O bhikkhus, should it be
trained.

8. “I am.” O bhikkhus, this
is a perturbation. “This I am.”
This is a perturbation. “Will
be.” This is a perturbation.
“Will not be.” This is a pertur-
bation. “Will be possessed of
form.” This is a perturbation.

santi maññitame-
taṃ, na bhavissanti
maññitametaṃ, rūpī
bhavissanti maññi-
tametaṃ, arūpī bha-
vissanti maññitame-
taṃ, saññī bhavis-
santi maññitametaṃ,
asaññī bhavissanti
maññitametaṃ, ne-
vasaññīnāsaññī bha-
vissanti maññitame-
taṃ; maññitaṃ bhik-
khave rogo, mañ-
ñitaṃ gaṇḍo, mañ-
ñitaṃ sallaṃ. tas-
mātiha bhikkhave
amaññamānena ce-
tasā viharissāmāti,
evaṃ hi vo bhikkhave
sikkhitabbaṃ.

asmīti bhikkhave iñ-
jitametaṃ, ayamaha-
masmīti iñjitametaṃ,
bhavissanti iñjitame-
taṃ, na bhavissanti
iñjitametaṃ, rūpī
bhavissanti iñjita-
metaṃ, arūpī bha-
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“Will be formless.” This is a
perturbation. “Will be percip-
ient.” This is a perturbation.
“Will be non-percipient.” This
is a perturbation. “Will be
neither percipient nor non-
percipient.” This is a pertur-
bation. To be perturbed is a
disease, to be perturbed is a
tumor, to be perturbed is a
dart. Therefore, O bhikkhus,
“We will dwell with a mind
free from perturbations.”
Thus indeed for you, O bhik-
khus, should it be trained.

9. “I am.” O bhikkhus, this
is an agitation. “This I am.”
This is an agitation. “Will
be.” This is an agitation.
“Will not be.” This is an agi-
tation. “Will be possessed of
form.” This is an agitation.
“Will be formless.” This is an
agitation. “Will be percip-
ient.” This is an agitation.
“Will be non-percipient.”
This is an agitation. “Will
be neither percipient nor

vissanti iñjitametaṃ,
saññī bhavissanti iñ-
jitametaṃ, asaññī
bhavissanti iñjita-
metaṃ, nevasaññī-
nāsaññī bhavissanti
iñjitametaṃ. iñjitaṃ
bhikkhave rogo, iñ-
jitaṃ gaṇḍo, iñjitaṃ
sallaṃ. tasmātiha
bhikkhave aniñjamā-
nena cetasā viharis-
sāmāti, evaṃ hi vo
bhikkhave sikkhitab-
baṃ.

asmīti bhikkhave
phanditametaṃ, aya-
mahamasmīti phan-
ditametaṃ, bhavis-
santi phanditame-
taṃ, na bhavissanti
phanditametaṃ, rūpī
bhavissanti phan-
ditametaṃ, arūpī
bhavissanti phan-
ditametaṃ, saññī
bhavissanti phan-
ditametaṃ, asaññī
bhavissanti phan-
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non-percipient.” This is an
agitation. To be agitated is a
disease, to be agitated is a tu-
mor, to be agitated is a dart.
Therefore, O bhikkhus, “We
will dwell with a mind free
from agitations.” Thus indeed
for you, O bhikkhus, should it
be trained.

10. “I am.” O bhikkhus, this
is papanca. “This I am.” This
is papanca. “Will be.” This
is papanca. “Will not be.”
This is papanca. “Will be
possessed of form.” This is
papanca. “Will be formless.”
This is papanca. “Will be
percipient.” This is papanca.
“Will be non-percipient.”
This is papanca. “Will be
neither percipient nor non-
percipient.” This is papanca.
Papanca is a disease, papanca
is a tumor, papanca is a dart.
Therefore, O bhikkhus, “We

ditametaṃ, neva-
saññīnāsaññī bha-
vissanti phandita-
metaṃ; phanditaṃ
bhikkhave rogo, phan-
ditaṃ gaṇḍo, phan-
ditaṃ sallaṃ. tas-
mātiha bhikkhave
aphandamānena ce-
tasā viharissāmāti
evaṃ hi vo bhikkhave
sikkhitabbaṃ.

asmīti1 bhikkhave
papañcitametaṃ,
ayamahamasmīti
papañcitametaṃ
bhavissanti papañ-
citametaṃ na bha-
vissanti papañcita-
metaṃ, rūpī bha-
vissanti papañcita-
metaṃ, arūpī bha-
vissanti papañcita-
metaṃ, saññī bha-
vissanti papañcita-
metaṃ, asaññī bha-
vissanti papañcita-
metaṃ, nevasaññī-
nāsaññī bhavissanti
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will dwell with a mind free
from papanca.” Thus indeed
for you, O bhikkhus should it
be trained.

11. “I am.” O bhikkhus, this
is an entrenchment in conceit.
“This I am.” This is an en-
trenchment in conceit. “Will
be.” This is an entrenchment
in conceit. “Will not be.” This
is an entrenchment in con-
ceit. “Will be possessed of
form.” This is an entrench-
ment in conceit. “Will be
formless.” This is an entrench-
ment in conceit. “Will be
percipient.” This is an en-
trenchment in conceit. “Will
be non-percipient.” This is
an entrenchment in conceit.
“Will be neither percipient
nor non-percipient.” This is

papañcitametaṃ, pa-
pañcitaṃ bhikkhave
rogo, papañcitaṃ
gaṇḍo, papañcitaṃ
sallaṃ. tasmātiha
bhikkhave nippapañ-
cārāmena cetasā vi-
harissāmāti, evaṃ hi
vo bhikkhave sikkhi-
tabbaṃ.

asmīti1 bhikkhave
mānagatametaṃ,
ayamahamasmīti
mānagatametaṃ,
bhavissanti māna-
gatametaṃ, na bha-
vissanti mānagata-
metaṃ, rūpī bhavis-
santi mānagatame-
taṃ, arūpī bhavis-
santi mānagatame-
taṃ, saññī bhavis-
santi mānagatame-
taṃ, asaññī bhavis-
santi mānagatame-
taṃ, nevasaññī nā-
saññī bhavissanti
mānagatametaṃ.
mānagatametaṃ
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an entrenchment in conceit.
Entrenchment in conceit is a
disease, entrenchment in con-
ceit is a tumor, entrenchment
in conceit is a dart. There-
fore, O bhikkhus, “We will
dwell with a mind free from
entrenchment in conceit.”
Thus indeed for you, O bhik-
khus, should it be trained.

bhikkhave rogo, mā-
nagatametaṃ gaṇḍo,
mānagatametaṃ
sallaṃ. tasmātiha
bhikkhave, nihata-
mānena cetasā viha-
rissāmāti, evaṃ hi
vo bhikkhave sikkhi-
tabbanti.
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