0.0.1 The sheaf of barley

yavakalapisuttam

1. Suppose O bhikkhus, that a sheaf of barley were to
be laid down at the crossroads. Then six men would
come with flail in hand. They would strike that sheaf
of barley with the six flails. Thus indeed, O bhikkhus,
that sheaf of barley would be well-beaten, being struck
with the six flails. Then a seventh man would come with
flail in hand. He would strike that sheaf of barley with
the seventh flail. Thus indeed O bhikkhus, that sheaf
of barley would be even more thoroughly well-beaten,
being struck with the seventh flail.

seyyathapi bhikkhave yavakalapl catummahapa-
the nikkhitta assa. atha cha purisa agaccheyyum
vyabhangihattha. ne te yavakalapim chahi vya-
bhangihi haneyyum. evam hi sa bhikkhave ya-
vakalapi suhata assa chahi vyabhangihi hanna-
mana. atha sattamo puriso agaccheyya vyabhan-
gihattho. so tam yavakalapim sattamaya vyabhan-
giya haneyya. evam hi sa bhikkhave yavakalapi
suhatatara assa sattamaya vyabhangiya hanna-
mana.

2. So too, O bhikkhus, the Dhamma-deaf puthujjana
is struck in the eye with agreeable and disagreeable
forms, struck in the ear with agreeable and disagree-
able sounds, struck in the nose with agreeable and dis-



agreeable aromas, struck in the tongue with agreeable
and disagreeable flavors, struck in the body with agree-
able and disagreeable tangibles, struck in the mind with
agreeable and disagreeable dhammas. If, O bhikkhus,
that Dhamma-deaf puthujjana is intent on a future re-
newal of being, then indeed, O bhikkhus, that empty
man is more thoroughly well-beaten, just as, O bhikkhus,
that sheaf of barley, having been even more thoroughly
well-beaten, being struck with the seventh flail.

evameva kho bhikkhave assutava puthujjano cak-
khusmim hannati manapamanapehi rupehi, sotas-
mim hanfiati manapamanapehi saddehi, ghanas-
mim hannati manapamanapehi gandhehi, jivhaya
hannati manapamanapehi rasehi, kayasmim ham-
nati manapamanapehi photthabbehi, manasmim
hannati manapamanapehi dhammehi. sace so bhik-
khave assutava puthujjano ayatim punabbhavaya
ceteti evam hi so bhikkhave moghapuriso suha-
tataro hoti, seyyathapi bhikkhave sa yavakalapi
sattamaya vyabhangiya hannamana.

3. Once upon a time, O bhikkhus, the devas and the
asuras were arrayed for a battle. Then, O bhikkhus,
Vepacitti, the ruler of the asuras, addressed the asuras:
“If dear sirs, in this imminent battle between the devas
and the asuras, should the asuras be victorious and the
devas defeated, having bound Sakka, ruler of the devas,
with the neck-as-the-fifth bondage, you must bring him



to my presence in the city of the asuras.” Sakka too, O
bhikkhus, the ruler of the devas addressed the Tavatimsa
devas: “If dear sirs, in this imminent battle between the
devas and the asuras, should the devas be victorious
and the asuras defeated, having bound Vepacitti, ruler
of the asuras, with the neck-as-the-fifth bondage, you
must bring him to my presence in sudhamma, hall of the
devas.”

bhutapubbam bhikkhave, devasurasangamo sa-
mupabbulho ahosi. atha kho bhikkhave vepacitti
asurindo asure amantesi: “sace marisa, devasu-
rasangame samupabbulhe, asura jineyyum deva
parajineyyum, yena naml sakkam devanamindam
kanthapancamehi bandhanehi bandhitva mama
santike aneyyatha asurapuranti”. sakkopi kho
bhikkhave devanamindo deve tavatimse amantesi:
“sace marisa devasurasangame samupabbulhe deva
jineyyum asura parajineyyum, yena ham vepacit-
tim2 asurindam kanthapancamehi bandhanehi ban-
dhitva mama santike aneyyatha sudhamma deva-
sabhanti”3.

4. But in that battle, O bhikkhus, the devas were victo-
rious and the asuras were defeated. So, O bhikkhus, the
Tavatimsa devas, having bound Vepacitti, ruler of the
asuras, with the neck-as-the-fifth bondage, brought him
to the presence of Sakka, ruler of the devas, in sudhamma,
hall of the devas.



tasmim kho pana bhikkhave sangame deva jinimsu
asura parajinimsu. atha kho bhikkhave deva ta-
vatimsa vepacittim asurindam kanthapancamehi
bandhanehi bandhitva sakkassa devanamindassa
santike anesum sudhammadevasabham.

5. Just there, O bhikkhus, Vepacitti, ruler of the Asuras,
was bounded with the neck-as-the-fifth bondage. When,
O bhikkhus, it occurred to Vepacitti, ruler of the asuras,
thus: “The devas are righteous, the asuras are unrigh-
teous. Right now I go just here, to the city of the devas,”
then he perceived himself freed from the neck-as-the-
fifth bondage, causing to amuse himself, being furnished
and endowed with the five cords of celestial sensual plea-
sures. But when, O bhikkhus, it occurred to Vepacitti,
ruler of the asuras, thus: “The asuras are righteous, the
devas are unrighteous. Right now I go just there, to the
city of the asuras,” then he perceived himself bounded
with the neck-as-the-fifth bondage, deprived of the five
cords of celestial sensual pleasures.

tatra sudam bhikkhave, vepacitti asurindo kan-
thapancamehi bandhanehi baddho4 hoti. yada
kho bhikkhave, vepacittissa asurindassa evam hoti;
“dhammika kho deva adhammika asura, idheva-
danaham5 devapuram6 gacchami”ti. atha kan-
thapancamehi bandhanehi muttam attanam sa-
manupassati, dibbehi pancakamagunehi samap-
pito samangibhuto paricareti. yada ca kho bhik-



khave vepacittissa asurindassa evam hoti: dham-
mika kho asura, adhammika deva, tattheva dana-
ham asurapuram gamissamiti, atha kanthapan-
camehi bandhanehi baddham1 attanam samanu-
passati; dibbehi ca pancakamagunehi parihayati.

6. So subtle, O bhikkhus, is the bondage of Vepacitti.
More subtle than that is the bondage of Mara. Conceiv-
ing, O bhikkhus, one is in the bondage of Mara. Not
conceiving, one is freed from the Evil One.

evam sukhumam kho bhikkhave vepacittibandha-
nam. tato sukhumataram marabandhanam. man-
namano bhikkhave, baddho2 marassa, amanna-
mano mutto papimato.

7. “I am.” O bhikkhus, this is a conceiving. “This I
am.” This is a conceiving. “Will be.” This is a conceiving.
“Will not be.” This is a conceiving. “Will be possessed of
form.” This is a conceiving. “Will be formless.” This is
a conceiving. “Will be percipient.” This is a conceiving.
“Will be non-percipient.” This is a conceiving. “Will be
neither percipient nor non-percipient.” This is a conceiv-
ing. To conceive is a disease, to conceive is a tumor,
to conceive is a dart. Therefore, O bhikkhus, “We will
dwell with a mind free from conceivings.” Thus indeed
for you, O bhikkhus, should it be trained.

asmiti bhikkhave mannitametam, ayamahamas-



miti mannitametam, bhavissanti mannitametam,
na bhavissanti mannitametam, rupi bhavissanti
mannitametam, arupi bhavissanti mannitametam,
sanni bhavissanti mannitametam, asanni bhavis-
santi mannitametam, nevasainninasanni bhavissanti
mannitametam; mannitam bhikkhave rogo, man-
nitam gando, mannitam sallam. tasmatiha bhik-
khave amanfiamanena cetasa viharissamati, evam
hi vo bhikkhave sikkhitabbam.

8. “I am.” O bhikkhus, this is a perturbation. “This
I am.” This is a perturbation. “Will be.” This is a per-
turbation. “Will not be.” This is a perturbation. “Will
be possessed of form.” This is a perturbation. “Will be
formless.” This is a perturbation. “Will be percipient.”
This is a perturbation. “Will be non-percipient.” This
is a perturbation. “Will be neither percipient nor non-
percipient.” This is a perturbation. To be perturbed is
a disease, to be perturbed is a tumor, to be perturbed
is a dart. Therefore, O bhikkhus, “We will dwell with a
mind free from perturbations.” Thus indeed for you, O
bhikkhus, should it be trained.

asmiti bhikkhave injitametam, ayamahamasmiti
injitametam, bhavissanti injitametam, na bhavis-
santi injitametam, rupil bhavissanti injitametam,
arupi bhavissanti injitametam, sanni bhavissanti
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vasanninasanni bhavissanti ifjjitametam. injitam



bhikkhave rogo, injitam gando, injitam sallam. tas-
matiha bhikkhave aninjamanena cetasa viharis-
samati, evam hi vo bhikkhave sikkhitabbam.

9. “I am.” O bhikkhus, this is an agitation. “This I
am.” This is an agitation. “Will be.” This is an agitation.
“Will not be.” This is an agitation. “Will be possessed of
form.” This is an agitation. “Will be formless.” This is an
agitation. “Will be percipient.” This is an agitation. “Will
be non-percipient.” This is an agitation. “Will be neither
percipient nor non-percipient.” This is an agitation. To
be agitated is a disease, to be agitated is a tumor, to be
agitated is a dart. Therefore, O bhikkhus, “We will dwell
with a mind free from agitations.” Thus indeed for you,
O bhikkhus, should it be trained.

asmiti bhikkhave phanditametam, ayamahamas-
miti phanditametam, bhavissanti phanditametam,
na bhavissanti phanditametam, rupi bhavissanti
phanditametam, arupi bhavissanti phanditametam,
sanni bhavissanti phanditametam, asanni bhavis-
santi phanditametam, nevasanninasanni bhavis-
santi phanditametam; phanditam bhikkhave rogo,
phanditam gando, phanditam sallam. tasmatiha
bhikkhave aphandamanena cetasa viharissamati
evam hi vo bhikkhave sikkhitabbam.

10. “I am.” O bhikkhus, this is papanca. “This I am.”
This is papanca. “Will be.” This is papanca. “Will not



be.” This is papanca. “Will be possessed of form.” This
is papanca. “Will be formless.” This is papanca. “Will be
percipient.” This is papanca. “Will be non-percipient.”
This is papanca. “Will be neither percipient nor non-
percipient.” This is papanca. Papanca is a disease, pa-
panca is a tumor, papanca is a dart. Therefore, O bhik-
khus, “We will dwell with a mind free from papanca.”
Thus indeed for you, O bhikkhus should it be trained.

asmitil bhikkhave papaficitametam, ayamahamas-
miti papancitametam bhavissanti papancitametam
na bhavissanti papancitametam, rupi bhavissanti
papaicitametam, arupi bhavissanti papancitame-
tam, sanfil bhavissanti papancitametam, asanni
bhavissanti papafcitametam, nevasanininasanni
bhavissanti papancitametam, papancitam bhikkhave
rogo, papancitam gando, papancitam sallam. tas-
matiha bhikkhave nippapafncaramena cetasa vi-
harissamati, evam hi vo bhikkhave sikkhitabbam.

11. “I am.” O bhikkhus, this is an entrenchment in con-
ceit. “This I am.” This is an entrenchment in conceit.
“Will be.” This is an entrenchment in conceit. “Will not
be.” This is an entrenchment in conceit. “Will be pos-
sessed of form.” This is an entrenchment in conceit. “Will
be formless.” This is an entrenchment in conceit. “Will
be percipient.” This is an entrenchment in conceit. “Will
be non-percipient.” This is an entrenchment in conceit.
“Will be neither percipient nor non-percipient.” This is



an entrenchment in conceit. Entrenchment in conceit is
a disease, entrenchment in conceit is a tumor, entrench-
ment in conceit is a dart. Therefore, O bhikkhus, “We will
dwell with a mind free from entrenchment in conceit.”
Thus indeed for you, O bhikkhus, should it be trained.

asmitil bhikkhave managatametam, ayamahamas-
miti managatametam, bhavissanti managatame-
tam, na bhavissanti managatametam, rupi bha-
vissanti managatametam, arupi bhavissanti ma-
nagatametam, sanni bhavissanti managatametam,
asanni bhavissanti managatametam, nevasanmi
nasafnni bhavissanti managatametam. managata-
metam bhikkhave rogo, managatametam gando,
managatametam sallam. tasmatiha bhikkhave,
nihatamanena cetasa viharissamati, evam hi vo
bhikkhave sikkhitabbanti.
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