0.0.1 Channa

channa suttam

1. At one time, many elder bhikkhus were dwelling
at Baranasi, in the Dear Park at Isipatana. Then in the
evening time, the venerable Channa emerged from seclu-
sion, [and] having taken key, went from dwelling to
dwelling.

ekam samayam sambahula thera bhikkhu bara-
nasiyam viharanti. isipatane migadaye. atha kho
ayasma channo sayanhasamayam patisallana vut-
thito avapuranam! adaya viharena viharam

2. Having approached the elder bhikkhus, he said this:
“May the venerable elders advice me. May the venerable
elders instruct me. May the venerable elders give me a
Dhamma talk in such a way that I can see the Dhamma.”

upasamkamitva there bhikkhu etadavoca: "ova-
dantu mam ayasmanto?. thera anusasantu mam
ayasmanto thera. karontu me ayasmanto thera
dhammim katham yathaham dhammam passey-
yanti.
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3. When thus was said, the elder bhikkhus said this
to the venerable Channa: “Form, O friend Channa, is
impermanent, feeling is impermanent, perception is im-
permanent, sankharas are impermanent, consciousness
is impermanent, form is not self, feeling is not self, per-
ception is not self, sankharas are not self, consciousness
is not self, all sankharas are impermanent, all dhammas
are not self.”

evam vutte ayasmantam channam thera bhikkhu
etadavocum: "rupam kho avuso channa, aniccam,
vedana anicca, sanna anicca, samkhara anicca,
vilflanam aniccam, rupam anatta, vedana anatta,
safina anatta, samkhara anatta, vinnanam anatta,
sabbe samkhara anicca, sabbe dhamma anatta"ti.

4. It then occurred to the venerable Channa: “For me
too it occurs thus: “Form is impermanent, feeling is im-
permanent, perception is impermanent, sankharas are
impermanent, consciousness is impermanent, form is not
self, feeling is not self, perception is not self, sankha-
ras are not self, consciousness is not self, all sankharas
are impermanent, all dhammas are not self.” And yet
my mind does not reach out towards the stilling of all
sankharas, the relinquishment of all ownership, the ex-
tinction of thirsting, fading away, cessation, Nibbana.
It does not get pleased in it, does not get steadied in it,
does not gain affinity with it. Rather, perturbation and
undertaking arise and return again to the mind [with



the thought]: “Then who is my self now?” But such does
not happen for one who sees the Dhamma. Who might
teach the Dhamma for me, in such a way that I can see
the Dhamma.”

atha kho ayasmato channassa etadahosi: may-
hampi kho etam evam hoti: "rupam aniccam, ve-
dana anicca, sanna anicca, samkhara anicca, vin-
nanam aniccam, rupam anatta, vedana anatta, sanna
anatta, samkhara anatta, vinnanam anatta, sabbe
samkhara anicca, sabbe dhamma anattati. atha
ca pana me sabbasamkhara samathe sabbupadhi-
patinissagge tanhakkhaye virage nirodhe nibbane
cittam na pakkhandati na pasidati na santitthati
nadhimuccati® paritassana upadanam uppajjati,
paccudavattati manasam, atha ko carahi me at-
tati, na kho panevam* dhammam passato hoti "ko
nu kho me tatha dhammam deseyya yathaham
dhammam passeyya"nti.

5. Then it occurred to the venerable Channa: “Indeed
the venerable Ananda dwells at this Kosambi in Ghosita’s
park. He is even praised by the Teacher and esteemed by
his wise companions in the life of purity. The venerable
Ananda is able to teach me the dhamma in such a way
that I can see the Dhamma. And for me there is so much
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love for the venerable Ananda. What if I were to visit
with the venerable Ananda?”

atha kho ayasmato channassa etadahosi. "ayam
kho ayasma anando kosambiyam viharati ghosi-
tarame. satthu ceva samvannito sambhavito ca
vinhunam sabrahmacarinam pahoti ca me ayasma
anando tatha dhammam desetam yathaham dham-
mam passeyyam, atthi ca me ayasmante anande
tavatika vissatthi, yannunaham yenayasma anando
tenupasankameyya'nti.

6. Then the venerable Channa, having set his dwelling
place in order, having taken bowl and robes, visit with
the venerable Ananda at Ghosita’s Park in Kosambi. Upon
arrival, he exchanged friendly greetings with the vener-
able Ananda. Having exchanged friendly greetings and
cordial talk, he sat down to one side. Having sat down
to one side, the venerable Channa said this to the vener-
able Ananda: “On one occasion, O friend Ananda, I was
dwelling at Baranasi, in the Dear Park at Isipatana. Then
in the evening time, I emerged from seclusion, [and]
having taken key, went from dwelling to dwelling. Hav-
ing approached the elder bhikkhus, I said this: “May the
venerable elders advice me. May the venerable elders in-
struct me. May the venerable elders give me a Dhamma
talk in such a way that I can see the Dhamma.”

atha kho ayasma channo senasanam samsame-



tva pattacivaramadaya yena kosambi ghositaramo,
yenayasma anando tenupasamkami. upasamka-
mitva ayasmata anandena saddhim sammodi. sam-
modaniyam katham saraniyam visaretva ekaman-
tam nisidi. ekamanatam nisinno kho ayasma channo
ayasmantam anandam etadavoca: "ekamidaham
avuso ananda, samayam baranasiyam viharami
isipatane migadaye, atha kho aham avuso sayan-
hasamayam patisallana vutthito avapuranam adaya
viharena viharam upasamkamim. upasamkami-
tva there bhikkhu etadavocum: "ovadantu mam
ayasmanto thera anusasantu mam ayasmanto thera,
karontu me ayasmanto thera dhammim katham
yathaham dhammam passeyya"nti.

7. When thus was said, the elder bhikkhus said this to
me: “Form, O friend Channa, is impermanent, feeling is
impermanent, perception is impermanent, sankharas are
impermanent, consciousness is impermanent, form is not
self, feeling is not self, perception is not self, sankharas
are not self, consciousness is not self, all sankharas are
impermanent, all dhammas are not self.”

evam vutte mam avuso, thera bhikkhu etadavo-
cum: rupam kho avuso channa, aniccam, vedana
anicca, sanna anicca, samkhara anicca, vinhanam
aniccam, rupam anatta, vedana anatta, sanna anatta,
samkhara anatta, vinhanam anatta, sabbe sam-



khara anicca, sabbe dhamma anattati.

8. It then occurred to me: “For me too it occurs thus:
“Form is impermanent, feeling is impermanent, percep-
tion is impermanent, sankharas are impermanent, con-
sciousness is impermanent, form is not self, feeling is
not self, perception is not self, sankharas are not self,
consciousness is not self, all sankharas are impermanent,
all dhammas are not self.”

tassa mayham avuso, etadahosi: "mayhampi kho
etam evam hoti: rupam aniccam, vedana anicca,
safina anicca, samkhara anicca, vinnhanam anic-
cam, rupam anatta, vedana anatta, sanna anatta,
samkhara anatta, vinhanam anatta, sabbe sam-
khara anicca, sabbe dhamma anattati.

9. And yet my mind does not reach out towards the still-
ing of all sankharas, the relinquishment of all ownership,
the extinction of thirsting, fading away, cessation, Nib-
bana. It does not get pleased in it, does not get steadied
in it, does not gain affinity with it. Rather, perturbation
and undertaking arise and return again to the mind [with
the thought]: “Then who is my self now?” But such does
not happen for one who sees the Dhamma. Who might
teach the Dhamma for me, in such a way that I can see
the Dhamma.”
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atha ca pana me sabbasamkharasamathe sabbu-
padhipatinissagge tanhakkhaye virage nirodhe nib-
bane cittam na pakkhandati na pasidati na san-
titthati nadhimuccati. paritassana upadanam up-
pajjati. paccudavattati manasam. atha ko carahi
me attati. na kho panetam dhammam passato
hoti, ko nu kho me tatha dhammam deyeyya ya-
thaham dhammam passeyya'nti.

10. Then it occurred to me: “Indeed the venerable
Ananda dwells at this Kosambi in Ghosita’s park. He
is even praised by the Teacher and esteemed by his wise
companions in the life of purity. The venerable Ananda
is able to teach me the dhamma in such a way that I can
see the Dhamma. And for me there is so much love for
the venerable Ananda. What if I were to visit with the
venerable Ananda?” “May the venerable Ananda advice
me. May the venerable Ananda instruct me. May the
venerable Ananda give me a Dhamma talk in such a way
that I can see the Dhamma.”

tassa mayham avuso, etadahosi: "ayam kho ayasma
anando kosambiyam viharati ghositarame satthu
ceva samvannito sambhavito ca vininunam sabrah-
macarinam. pahoti ca me ayasma anando tatha
dhammam desetum, yathaham dhammam passey-
yam. atthi ca me ayasmante anande tavatika vis-
satthi, yannunaham yenayasma anando tenupa-
samkameyya'nti. ovadatu mam ayasma anando,



anusasatu mam ayasma anando, karotu me ayasma
anando dhammim katham, yathaham dhammam
passeyyanti.

11. “Even by this much we are pleased with the venera-
ble Channa, satisfied that the venerable Channa, [having]
split asunder his barrenness, has made it to [our] pres-
ence. Lend an ear, O friend Channa, you are capable of
understanding the Dhamma.” Then at that moment, a
lofty joy and happiness arose for the venerable Channa
[from the thought]: “I am really capable of understand-
ing the Dhamma.”

ettakenapi mayam ayasmato channassa attamana
abhiraddha, tam® ayasma channo aviakasi. khi-
lam pabhindi®, odahavuso channa sotam. bhabbo'si
dhammam vinnatu'nti. atha kho ayasmato chan-
nassa tavatakeneva’ ularam pitipamojjam uppajji
bhabbo kirasmi dhammam vinnatu'"nti.

12. In the presence of the Auspicious One, O friend
Channa, this was heard by me and received in his pres-
ence, the admonishing for the bhikkhu Kaccanagotta
[thus]: “Indeed, O Kaccana, the majority [view] the
world in dependence on the duality of definate existence
and non-existence. But for one who is seeing the very
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arising of the world with right wisdom as it has come
to be, O Kaccana, that which is the non-existence in the
world, does not come to be. For one who is seeing the
very cessation of the world with right wisdom as it has
come to be, O Kaccana, that which is the existence in
the world, does not come to be. Certainly this world, O
Kaccana, is mostly in the bondage of engagement, un-
dertaking and adherence. But such one’s mind does not
engage, does not hold, does not resolve on engagements
and undertakings, resolutions, underlying tendency to
adherence [about], “my self.” He has no perplexity, no
doubt that what arises is only suffering arising, “what
ceases is suffering ceasing.” Indeed his knowledge of this
is independent of others. It is really to that extent, O
Kaccana, that there is right view.

sammukha me tam avuso channa, bhagavato su-
tam sammukha ca patiggahitam kaccanagottam
bhikkhum ovadantassa "dvayanissito khoyam kac-
cana, loko yebhuyyena atthitance va natthitarca,
lokasamudayam kho kaccana yathabhutam sam-
mappannaya passato ya loke natthita sa na hoti.
lokanirodham kho kaccana yathabhutam sammap-
pannaya passato ya loke atthita sa na hoti. upa-
yupadanabhinivesavinibandho kho'yam kaccana,
loko yebhuyyena, tancayam upayupadanam ce-
taso adhitthanabhinivesanusayam na upeti. na
upadiyati na adhitthati 'atta me'ti dukkhameva
uppajjamanam uppajjati. dukkham nirujjhama-
nam nirujjhati"ti. na kankhatina vicikicchati. apa-
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rapaccaya hanamevassa ettha hoti. ettavata kho
kaccana sammaditthi hoti.

13. “All exists.” Indeed, O Kaccana, this is one extreme.
“All do not exist.” This is the second extreme. Not having
approached both these extremes, for you O Kaccana, the
Tathagata teaches the Dhamma by the middle. In depen-
dence on ignorance, there are sankharas. In dependence
on sankharas, there is consciousness. In dependence on
consciousness, there is name and form. In dependence
on name and form, there is the six sense domains. In
dependence on the six sense domains, there is contact. In
dependence on contact, there is feeling. In dependence
on feeling, there is thirsting. In dependence on thirst-
ing, there is undertaking. In dependence on undertaking,
there is being. In dependence on being, there is birth.
In dependence on birth, there are old age and death,
sorrow, lamentation, physical suffering, mental suffering
and despair arise. Just so, is the arising of this entire
amassment of suffering.

"sabbamatthi"ti kho kaccana, ayameko anto, "sab-
bam natthi"ti kho ayam dutiyo anto, ete te kac-
cana, ubho ante anupagamma majjhena tathagato
dhammam deseti: "avijjapaccaya samkhara, sam-
kharapaccaya vihhanam, vinnanapaccaya nama-
rupam namarupa paccaya salayatanam. salaya-
tanapaccaya phasso, phassapaccaya vedana, ve-
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danapaccaya tanha, tanhapaccaya upadanam, upa-
danapaccaya bhavo, bhavapaccaya jati, jatipac-
caya jaramaranam sokaparidevadukkhadomanas-
supayasa sambhavanti, evametassa kevalassa duk-
khakkhandhassa samudayo hoti.

14. From the complete fading away and cessation of
this very ignorance, there is the cessation of sankharas.
From the cessation of sankharas, there is the cessation
of consciousness. From the cessation of consciousness,
there is the cessation of name and form. From the cessa-
tion of name and form, there is the cessation of six sense
domains. From the cessation of six sense domains, there
is the cessation of contact. From the cessation of contact,
there is the cessation of feeling. From the cessation of
feeling, there is the cessation of thirsting. From the ces-
sation of thirsting, there is the cessation of undertaking.
From the cessation of undertaking, there is the cessa-
tion of being. From the cessation of being, there is the
cessation of birth. From the cessation of birth, there is
the cessation of old age and death, sorrow, lamentation,
physical suffering, mental suffering and despair. Just so,
is the cessation of this entire stock of suffering.

avijjayatveva asesaviraganirodha samkharaniro-
dho samkharanirodha vinnananirodho, vinnana-
nirodha namarupanirodho, namarupanirodha sa-
layatananirodho, salayatanirodha phassanirodho
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phassanirodha vedananirodho, vedananirodha tan-
hanirodho tanhanirodha upadananirodho upada-
nanirodha bhavanirodho, bhavanirodha jatiniro-
dho, jatinirodha jaramaranam sokaparidevaduk-
khadomanassupayasa nirujjhanti. evametassa ke-
valassa dukkhakkhandhassa nirodho hoti"ti.

15. “Just this comes to be, O friend Ananda, for those
venerables who [have] such compassionate ones, well
wishers, advisers, instructors as companions in the life of
purity. And now having heard this Dhamma exposition of
the venerable Ananda, the breakthrough to the Dhamma
[has been made] by me.”

evametam?® avuso ananda hohi, yesam ayasman-
tanam tadisa sabrahmacarayo anukampaka attha-
kama ovadaka anusasaka. idanca pana me ayas-
mato anandassa dhammadesanam sutva dhammo
abhisametoti.
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