0.0.1 Yamaka

1. Thus was heard by me.
At one time the venerable
Sariputta was dwelling in
Savatthi at Jeta’s Grove,
Anathapindika’s Park.

2. At that time, such a form
of evil entrenchment in view
had arisen for a bhikkhu
named Yamaka thus: “As

I understand the Dhamma
taught by the Auspicious One,
from the breakup of the body,
a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

3. Many bhikkhus heard, ap-
parently, such a form of evil
entrenchment in view has
arisen for a bhikkhu named
Yamaka thus: “As I under-
stand the Dhamma taught by

yamaka suttam

evam me sutam ekam
samayam ayasma sa-
riputto savatthiyam
viharati jetavane
anathapindikassa
arame.

tena kho pana sa-
mayena yamakassa
nama bhikkhuno
evarupam papakam
ditthigatam uppan-
nam hoti tathaham
bhagavata dham-
mam, desitam aja-
nami yatha khina-
savo bhikkhu ka-
yassa bheda ucchij-
jati vinassati na hoti
parammarana'ti.

assosum kho sam-
bahula bhikkhu ya-
makassa kira nama
bhikkhuno evaru-
pam papakam dit-
thigatam uppannam
hoti: tathaham bha-



the Auspicious One, from
the breakup of the body,

a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

4. So then, those bhikkhus
went to the venerable Ya-
maka. Upon arrival, they
exchanged friendly greetings
with the venerable Yamaka.
Having exchanged friendly
greetings and cordial talk,
they sat down to one side.
Having sat down to one side,
those bhikkhus said this to
the venerable Yamaka: “Is

it true as reported, for you

O friend Yamaka, such a
form of evil entrenchment
in view has arisen thus: “As
I understand the Dhamma
taught by the Auspicious One,
from the breakup of the body,
a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not

gavata dhammam
desitam ajanami, ya-
tha khinasavo bhik-
khu kayassa bheda
ucchijjati vinassati
na hoti paramma-
rana"ti.

atha kho te bhik-
khu yenayasma ya-
mako tenupasam-
kamimsu. upasam-
kamitva ayasmata
yamakena saddhim
sammodimsu sam-
modaniyam katham
saraniyam vitisare-
tva ekamantam nisi-
dimsu. ekamantam
nisinna kho te bhik-
khu ayasmantam
yamakam etadavo-
cum: "saccam Kkira
te avuso yamaka,
evarupam papakam
ditthigatam uppan-
nam "tathaham bha-
gavata dhammam
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exist after death.””

5. Yes, O friends. “As I un-
derstand the Dhamma taught
by the Auspicious One, from
the breakup of the body,

a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

6. Do not say so, O friend
Yamaka, to misrepresent the
Auspicious One. Indeed, the
misrepresentation of the Aus-
picious One is not good. The
Auspicious One would cer-
tainly not say thus: “From
the breakup of the body,

a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

desitam ajanami, ya-
tha khinasavo bhik-
khu kayassa bheda
ucchijjati vinassati
na hoti paramma-
rana, ti.

evam kho'ham' avuso
bhagavata dham-
mam desitam aja-
nami yatha khina-
savo bhikkhu ka-
yassa bheda ucchij-
jati vinassati na hoti
parammarana'ti.

ma avuso yamaka
evam avaca, bhaga-
vantam abbhacik-
khi, na hi sadhu bha-
gavato abbhakkha-
nam?, na hi bhagava
evam vadeyya: "khi-
nasavo bhikkhu ka-
yassa bheda ucchij-
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7. Even [while] those bhik-
khus were saying thus, the
venerable Yamaka still ob-
stinately adhered to [and]
expressed that same evil
entrenchment in view: “As

I understand the Dhamma
taught by the Auspicious One,
from the breakup of the body,
a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

8. Since those bhikkhus
were unable to detach the
venerable Yamaka from this
evil entrenchment in view,
having risen up from their
seats, they went to the ven-
erable Sariputta. Upon ar-
rival, they said this to the
venerable Sariputta. O friend
Sariputta, an evil entrench-

jati vinassati na hoti
parammarana"ti.

evampi kho ayasma
yamako tehi bhik-
khuhi vuccamano
tatheva tam papa-
kam ditthagatam
thamasa paramassa?
abhinivissa voharati
“tathaham bhaga-
vata dhammam de-
sitam ajanami yatha
khinasavo bhikkhu
kayassa bheda uc-
chijjati vinassati na
hoti parammarana'ti.

yato kho te bhikkhu
nasakkhimsu. ayas-
mantam yamakam
etasma papaka dit-
thigata vivecetum.
atha kho te bhikkhu
utthayasana yena-
yasma sariputto te-
nupasankamimsu,

*paramasa - machasam.Jj



ment in view has arisen for
the bhikkhu named Yamaka
thus: “As I understand the
Dhamma taught by the Auspi-
cious One, from the breakup
of the body, a bhikkhu with
asavas extincted becomes an-
nihilated and destroyed and
does not exist after death.”
“[1t would be] good, [if] the
venerable Sariputta [would]
visit with the bhikkhu Ya-
maka, out of compassion.”
The venerable Sariputta con-
sented by silence.

9. Then in the evening
time, the venerable Sariputta
emerged from seclusion and
visited with the venerable
Yamaka. Upon arrival, he ex-
changed friendly greetings

upasankamitva ayas-
mantam sariputtam
etadavocum: yama-
kassa nama avuso
sariputta, bhikkhuno
evarupam papakam
ditthigatam uppan-
nam: "tatha'ham
bhagavata dham-
mam desitam aja-
nami yatha khina-
savo bhikkhu ka-
yassa bheda ucchij-
jati vinassati na hoti
parammarana'ti. sa-
dhayasma sariputto
yena yamako bhik-
khu tenupasanka-
matu anukampam
upadaya"ti. adhiva-
sesi kho ayasma sari-
putto tunhibhavena.

atha kho ayasma sa-
riputto sayanhasa-
mayam patisallana
vutthito yenayasma
yamako tenupasan-
kami, upasankami-
tva ayasmata yama-



with the venerable Yamaka.
Having exchanged friendly
greetings and cordial talk, he
sat down to one side. Hav-
ing sat down to one side, the
venerable Sariputta said this
to the venerable Yamaka: Is
it true as reported, for you

O friend Yamaka, such a
form of evil entrenchment

in view has arisen thus? “As
I understand the Dhamma
taught by the Auspicious One,
from the breakup of the body,
a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

10. But of course, friend.
“As I understand the Dhamma
taught by the Auspicious One,
from the breakup of the body,
a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death.”

kena saddhim sam-
modi sammodani-
yam katham sarani-
yam vitisaretva eka-
mantam nisidi, eka-
mantam nisinno kho
ayasma sariputto
ayasmantam yama-
kam etadavoca: sac-
cam kira te avuso
yamaka, evarupam
papakam ditthiga-
tam uppannam? ta-
thaham bhagavata
dhammam desitam
ajanami, yatha khi-
nasavo bhikkhu ka-
yassa bheda ucchij-
jati vinassati na hoti
parammarana"ti.

evanca khoham avuso,

bhagavata dham-
mam desitam aja-
nami: "yatha khi-
nasavo bhikkhu ka-
yassa bheda ucchij-
jati vinassati na hoti
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11. “So what do you think,
O friend Yamaka? Is form
permanent or impermanent?”
Impermanent, O friend.

12. “But that which is im-
permanent, is that suffering
or happiness? Suffering, O
friend.”

13. “But that which is im-
permanent, suffering, and
liable to degenerate, is that
proper to recognize [as]
“This is mine, this I am, this
is myself?” Certainly not, O
friend.

14. “Is feeling permanent or
impermanent?” Impermanent,
O friend.

15. “But that which is im-
permanent, is that suffering
or happiness? Suffering, O

parammarana"ti.

"tam kim mannasi?
avuso, yamaka "rupa
niccam va aniccam
va"ti aniccam avuso.

yam pananiccam
dukkham va tam
sukham va'ti? duk-
kham avuso.

yam pananiccam
dukkham viparina-
madhammam kal-
lannu tam samanu-
passitum "etam mama
esohamasmi, eso me
atta"ti? no hetam
avuso.

vedana niccam va
aniccam va'ti? anic-
cam avuso.

yam pananiccam
dukkham va tam
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friend.”

16. “But that which is im-
permanent, suffering, and
liable to degenerate, is that
proper to recognize [as]
“This is mine, this I am, this
is myself?” Certainly not, O
friend.

17. “Is perception perma-
nent or impermanent?” Im-
permanent, O friend.

18. “But that which is im-
permanent, is that suffering
or happiness? Suffering, O
friend.”

19. “But that which is im-
permanent, suffering, and
liable to degenerate, is that
proper to recognize [as]
“This is mine, this I am, this
is myself?” Certainly not, O
friend.

sukham va'ti? duk-
kham avuso.

yam pananiccam
dukkham viparina-
madhammam kal-
lannu tam samanu-

passitum "etam mama

esohamasmi, eso me
atta"ti? no hetam
avuso.

safnna niccam va
aniccam va'ti? anic-
cam avuso.

yam pananiccam
dukkham va tam
sukham va'ti? duk-
kham avuso.

yam pananiccam
dukkham viparina-
madhammam kal-
lannu tam samanu-

passitum "etam mama

esohamasmi, eso me
atta"ti? no hetam
avuso.



20. “Are sankharas perma-
nent or impermanent?” Im-
permanent, O friend.

21. “But that which is im-
permanent, is that suffering
or happiness? Suffering, O
friend.”

22. “But that which is im-
permanent, suffering, and
liable to degenerate, is that
proper to recognize [as]
“This is mine, this I am, this
is myself?” Certainly not, O
friend.

23. “Is consciousness per-
manent or impermanent?”
Impermanent, O friend.

24. “But that which is im-
permanent, is that suffering
or happiness? Suffering, O
friend.”

25. “But that which is im-

samkhara niccam va
aniccam va'ti? anic-
cam avuso.

yam pananiccam
dukkham va tam
sukham va'ti? duk-
kham avuso.

yam pananiccam
dukkham viparina-
madhammam kal-
lannu tam samanu-
passitum "etam mama
esohamasmi, eso me
atta"ti? no hetam
avuso.

vilfianam niccam va
aniccam va'ti? anic-
cam avuso.

yam pananiccam
dukkham va tam
sukham va'ti? duk-
kham avuso.

yam pananiccam
dukkham viparina-
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permanent, suffering, and
liable to degenerate, is that
proper to recognize [as]
“This is mine, this I am, this
is myself?” Certainly not, O
friend.

26. Therefore, O friend
Yamaka, whichever form,
whether of the past, future
or present, internal or exter-
nal, gross or subtle, inferior
or superior, that which is
far or near, all forms, this
should be seen with right
wisdom as it has come to be
thus: “Not this is mine, not
this I am, not this is myself.”
Whichever feeling, whether
of the past, future or present,
internal or external, gross or
subtle, inferior or superior,
that which is far or near, all
feelings, this should be seen
with right wisdom as it has
come to be thus: “Not this is
mine, not this I am, not this
is myself.” Whichever per-
ception, whether of the past,

madhammam kal-
lannu tam samanu-
passitum "etam mama
esohamasmi, eso me
atta"ti? no hetam
avuso.

tasmatihavuso ya-
maka, yam kinci ru-
pam atitanagatapac-
cuppannam ajjhat-
tam va bahiddha

va olarikam va su-
khumam va hinam
va panitam va yam
dure santike va sab-
bam rupam "netam
mama neso'hamasmi
na me'so atta"ti. eva-
metam yathabhutam
sammappannaya dat-
thabbam. ya kaci ve-
dana atitanagatapac-
cuppannam ajjhat-
tam va bahiddha va
olarikam va sukhu-
mam va hinam va pa-
nitam va yam dure
santike va sabbam
vedanam: 'netam



future or present, internal or
external, gross or subtle, in-
ferior or superior, that which
is far or near, all perceptions,
this should be seen with right
wisdom as it has come to

be thus: “Not this is mine,
not this I am, not this is my-
self.” Whichever sankharas,
whether of the past, future
or present, internal or exter-
nal, gross or subtle, inferior
or superior, that which is far
or near, all sankharas, these
should be seen with right
wisdom as it has come to be
thus: “Not this is mine, not
this I am, not this is myself.”
Whichever consciousness,
whether of the past, future
or present, internal or exter-
nal, gross or subtle, inferior
or superior, that which is far
or near, all consciousnesses,
this should be seen with right
wisdom as it has come to be
thus: “Not this is mine, not
this I am, not this is myself.”

11

mama neso'hamasmi
na me so atta"ti, eva-
metam yathabhutam
sammappannaya dat-
thabbam. ya kaci
sanna atitanagata-
paccuppannam aj-
jhattam va bahid-
dha va olarikam va
sukhumam hinam

va panitam va yam
dure santike va sab-
bam sannam: 'metam
mama neso‘hamasmi
na me so atta"ti, eva-
metam yathabhutam
sammappannaya dat-
thabbam. ye keci
sankhara atitana-
gatapaccuppannam
ajjhattam va bahid-
dha va olarikam va
sukhumam va hi-
nam va panitam va
yam dure santike

va sabbam sankha-
ram: 'metam mama
neso'hamasmi na

me so atta"ti, eva-
metam yathabhutam
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27. Seeing thus, O friend
Yamaka, the Dhamma-hearer,
the noble disciple, attenuates
form. He also attenuates feel-
ing. He also attenuates per-
ception. He also attenuates
sankharas. He also attenu-
ates consciousness. Attenu-
ated, [they] fade away. Their
fading away liberates. In
liberation, there is the knowl-
edge: “Liberated.”. He wisely

sammappannaya dat-
thabbam. yam kinci
vinnanam atitana-
gatapaccuppannam
ajjhattam va bahid-
dha va olarikam va
sukhumam va hi-
nam va panitam va
yam dure santike

va sabbam vinna-
nam: 'netam mama
neso'hamasmi na

me so atta"ti, eva-
metam yathabhutam
sammappannaya dat-
thabbam.

evam passam avuso,
yamaka sutava ariya-
savako rupasmimpi
nibbindati vedana-
yapi nibbindati san-
nayapi nibbindati
samkharesupi nib-
bindati. vinnanas-
mimpi nibbindati.
nibbindam virajjati.
viraga vimuccati. vi-
muttasmim vimut-
tamiti' nanam hoti.



understands: “Extincted is
birth, lived is the life of pu-
rity, done is what had to be
done, there is nothing further
[to do] for thusness.”

28. “So what do you think,
O friend Yamaka? Do you
recognize the Tathagata

as form?” Certainly not, O
friend.

29. “Do you recognize the
Tathagata as feeling?” Cer-
tainly not, O friend.

30. “Do you recognize the
Tathagata as perception?”
Certainly not, O friend.

31. “Do you recognize the
Tathagata as sankharas?”
Certainly not, O friend.

32. “Do you recognize the
Tathagata as consciousness?”
Certainly not, O friend.
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khina jati. vusitam
brahmacariyam. ka-
tam karaniyam na-
param itthattayati
pajanatiti.

tam kim mannasi
avuso yamaka, 'ru-
pam tathagato'ti sa-
manupassasiti? no
hetam avuso.

vedana tathagato'ti
samanupassasiti? no
hetam avuso.

sanna tathagato'ti
samanupassasiti? no
hetam avuso.

samkhare tathagato'ti
samanupassasiti? no
hetam avuso.

vinfianam tathagato'ti
samanupassasiti? no
hetam avuso.
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33. “So what do you think,
O friend Yamaka? Do you
recognize the Tathagata as

in form?” Certainly not, O
friend. Do you recognize

the Tathagata as apart from
form?” Certainly not, O friend.

34. “Do you recognize the
Tathagata as in feeling?” Cer-
tainly not, O friend. Do you
recognize the Tathagata as
apart from feeling?” Certainly
not, O friend.

35. “Do you recognize the
Tathagata as in perception?”
Certainly not, O friend. Do
you recognize the Tathagata
as apart from perception?”
Certainly not, O friend.

36. “Do you recognize the
Tathagata as in sankharas?”
Certainly not, O friend. Do

tam kim mannasi
avuso yamaka, ru-
pasmim "tathagato'ti
samanupassasiti? no
hetam avuso. an-
Nnatra rupa tatha-
gatoti samanupas-
sasi'ti? no hetam
avuso.

vedanaya "tathagato'ti
samanupassasiti?
no hetam avuso. an-
natra vedanaya ta-
thagato'ti samanu-
passasiti? no hetam
avuso.

sannaya "tathagato'ti
samanupassasiti? no
hetam avuso. an-
natra sannaya ta-
thagato'ti samanu-
passasiti? no hetam
avuso.

samkharesu "tatha-

gato'ti samanupassa-
siti? no hetam avuso.
annatra samkharesu



you recognize the Tathagata
as apart from sankharas?”
Certainly not, O friend.

37. “Do you recognize the
Tathagata as in conscious-
ness?” Certainly not, O friend.
Do you recognize the Tatha-
gata as apart from conscious-
ness?” Certainly not, O friend.

38. “So what do you think,
O friend Yamaka? Do you
recognize the Tathagata

as form, feeling, percep-
tion, sankharas, and con-
sciousness?” Certainly not,
O friend.

39. “So what do you think,
O friend Yamaka? Do you
recognize the Tathagata as
without form, without feeling,
without perception, without
sankharas, and without con-
sciousness?” Certainly not, O
friend.
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tathagato'ti samanu-
passasiti? no hetam
avuso.

vinflanasmim rupas-
mim "tathagato'ti
samanupassasiti?
no hetam avuso. an-
natra vinnanasmim
tathagato'ti samanu-
passasiti? no hetam
avuso.

tam kim mannasi
avuso yamaka, ru-
pam vedanam san-
nam sankhare vin-
nanam tathagatoti
samanupassasi"ti?
"No hetam, avuso".

tam kim mannasi
avuso yamaka, ayam
so arup1 avedano
asanni asamkharo
avinnano tathagatoti
samanupassiti. no
hetam avuso.
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40. But here, O friend Ya-
maka, [given that] from truth
and fact, the Tathagata is not
being affirmed by you even
in this very life, is it proper
for you to declare thus: “As

I understand the Dhamma
taught by the Auspicious One,
from the breakup of the body,
a bhikkhu with asavas ex-
tincted becomes annihilated
and destroyed and does not
exist after death?” “Formerly,
O friend Sariputta, as a fool,
that evil entrenchment in
view came to be for me. But
now, having heard this Dham-
ma exposition of the vener-
able Sariputta, for me that
evil entrenchment in view
has been abandoned, and the
breakthrough to the Dhamma
has been made by me.”

ettha ca te avuso
yamaka dittheva
dhamme saccato
thetato* tathagate
anupalabbhiyamane
> kallam nu te tam
veyyakaranam "ta-
thaham bhagavata
dhammam desitam
ajanami yatha khi-
nasavo bhikkhu ka-
yassa bheda ucchij-
jati vinassati na hoti
parammarana'ti?
ahu kho me tam avuso
sariputta, pubbe
aviddasuno papa-
kam ditthigatam
idanca pana me ayas-
mato sariputtassa
dhammadesanam
sutva tanceva ca pa-
pakam ditthigatam
pahinam, dhammo

ca me abhisameto'ti
6

*tathato - syaJJj

Stathagato anupalabbhiyamano -
machasam, sya.JJ]
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41. Then if, O friend Ya-
maka, they were to ask you
thus: “That bhikkhu, O friend
Yamaka, who is an arahant
with asavas extincted, with
the breakup of the body, after
death, what does he come

to be? [If] you were asked
thus, O friend Yamaka, how
precisely will you answer?”

42. If, O friend, they were
to ask me thus: “That bhikkhu,
O friend Yamaka, who is

an arahant with asavas ex-
tincted, with the breakup of
the body, after death, what
does he come to be? Thus
asked, O friend, I would an-
swer thus: Form, O friend,

is impermanent, that which
is impermanent is suffering.
That which is suffering has
ceased, that has disappeared.
Feeling is impermanent, that
which is impermanent is suf-
fering. That which is suf-
fering has ceased, that has
disappeared. Perception is
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sace tam avuso ya-
maka, evam puc-
cheyyum: "yo so avuso
yamaka, bhikkhu
araham khinasavo

so kayassa bheda
parammarana kim
hotiti evam puttho
tvam avuso yamaka,
kinti byakareyyasi"ti?

sace mam avuso evam
puccheyyum: "yo so
yamaka, bhikkhu
araham khinasavo

so kayassa bheda
parammarana kim
hoti"ti? evam put-
tho'ham avuso, evam
byakareyyam: ru-
pam kho avuso anic-
cam, yadaniccam
tam dukkham, yam
dukkham tam nirud-
dham, tadatthaga-
tam. vedana anic-
cam yadaniccam
tam dukkham yam
dukkham tam ni-
ruddham tadattha-
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impermanent, that which
is impermanent is suffering.
That which is suffering has

ceased, that has disappeared.

Sankharas are impermanent,
that which is impermanent
is suffering. That which is
suffering has ceased, that has
disappeared. Consciousness
is impermanent, that which
is impermanent is suffering.
That which is suffering has

ceased, that has disappeared.

Thus asked, O friend, I would
answer thus.

43. Good good, friend Ya-
maka. If that is so, O friend
Yamaka, I will make a simile
for you for this meaning to be
understood even more.

44. Just as, O friend Ya-
maka, a head of household
or head of household’s son,

gatam. sanna anic-
cam yadaniccam
tam dukkham yam
dukkham tam ni-
ruddham tadattha-
gatam. samkhare
anicca yadaniccam
tam dukkham yam
dukkham tam ni-
ruddham tadattha-
gatam. vinnhanam
aniccam yadanic-
cam tam dukkham
yam dukkham tam
niruddham tadat-
thagatanti". evam
puttho'ham avuso,
evam byakareyyanti.

sadhu sadhu avuso
yamaka, tenahavuso
yamaka, upamante
karissami etasseva
atthassa bhiyyoso-
mattaya nanaya.

seyyathapi avuso
yamaka, gahapati
va gahapatiputto
va addho mahad-



wealthy, having great riches,
one endowed with great
wealth and protection, just
for him some man might
arise, one who wishes his
harm, one who wishes his
ruin, one who wishes for his
danger, one who wishes to
deprive him of life. It occurs
to him thus: “This head of
household or head of house-
hold’s son is wealthy, having
great riches, one endowed
with great wealth and protec-
tion. To forcibly deprive him
of life cannot be easily done.
What if, having intruded
[unsuspectedly], I might
deprive him of life?”. Hav-
ing approached that head of
household or head of house-
hold’s son, he might say thus:
“I would attend on you, sir.”.
Then he would attend on this
head of household or head
of household’s son. As an at-
tendant, he would wait on
him, getting up before him,
retiring after him, obedient
in his service, pleasing in his
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dhano mahabhogo,
so ca arakkhasam-
panno tassa koci-
deva puriso uppaj-
jeyya anatthakamo
ahitakamo ayogak-
khemakamo jivita vo-
ropetukamo, tassa
evamassa: "ayam
kho gahapati va ga-
hapatiputto va ad-
dho mahaddhano
mahabhogo, so ca
arakkhasampanno
na vyasukaro’ pasa-
yiha jivita vorope-
tum, yannunaham
anupakhajja jivita vo-
ropeyya'nti. so tam
gahapatim va gaha-
patiputtam va upa-
samkamitva evam
vadeyya: "upattha-
heyyam tam bhante"ti.
tamenam so gaha-
pati va gahapati putto
va upatthapeyya, so

7?nayam sukaro - machasam
nahayam sukaro - sya.JJj
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conduct, endearing in his
speech.

45. For him the head of
household or head of house-
hold’s son would have faith,
even befriend him. From
friendship too he would truly
accept and would undertake
trust in him. When, O friend,
it occurs to the man thus:
“Dismiss this head of house-
hold or head of household’s
son of mine altogether.” Then
having found out he has gone
to a lonely place, he would
deprive him of life with a
sharp knife.

46. So what do you think,
O friend Yamaka? When that
man, having approached the
head of household or head
of household’s son, had said
thus: “I would attend on you,

upatthaheyya, pub-
butthayi pacchati-
pati kimkarapatis-
savi manapacari pi-
yavadi.

tassa so gahapati
va gahapatiputto

va mittato'pi nam
saddaheyya. suhaj-
jato 'pi nam sadda-
heyya tasmim vissa-
sam apajjeyya, yada
kho avuso tassa pu-
risassa evamassa:
"samvissattho kho
myayam gahapati va
gahapatiputto vati.
" atha nam rahoga-
tam viditva tinhena
satthena jivita voro-
peyya.

tam kim mannasi
avuso yamaka, yada'pi
SO puriso amum ga-
hapatim va gahapa-
tiputtam va upasam-

pts page 113
bjt page 196



sir,” even then he was just

a murderer, and yet did he
not understand the murderer
to be: “my murderer?” Also
when he would wait on him,
getting up before him, retir-
ing after him, obedient in his
service, pleasing in his con-
duct, endearing in his speech,
even then he was just a mur-
derer, and yet did he not un-
derstand the murderer to be:
“my murderer?” Also when,
for him having found out he
has gone to lonely place, he
deprived him of life with a
sharp knife, even then he was
just a murderer, and yet did
he not understand the mur-
derer to be: “my murderer?”
“Yes, friend.”

47. Itis just so, O friend,
the Dhamma-deaf puthujjana;
the one who does not possess
the vision of the noble ones,
not an expert, not trained
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kamitva evamaha:
"upatthaheyyam tam
bhante, ti, tadapi

so vadhakova, va-
dhakanca pana san-
tam na annasi. "va-
dhako me"ti yada'pi
so upatthati pubbut-
thayi pacchanipati
kimkarapatissavi ma-
nanapacari piyavadi.
tada'pi so vadha-
kova, vadhakafca
pana santam na an-
nasi. "vadhako me"ti.
yada'pi nam raho-
gatam viditva tin-
hena satthena jivita-
voropeti. tada'pi so
vadhakova, vadha-
kafnca pana santam
na annasi "vadhako
me'ti. evamavusoti.

evameva kho avuso
assutava puthujjano
ariyanam adassavi
ariyadhammassa
akovido ariyadhamme
avinito, sappurisa-
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in the noble ones’ Dhamma;
the one who does not possess
the vision of the true men,
not an expert, not trained

in the true men’s Dhamma,
recognizes form as self, or
self as endowed with form, or
form as in self, or self as in
form.

48. He recognizes feeling as
self, or self as endowed with
feeling, or feeling as in self,
or self as in feeling.

49. He recognizes percep-
tion as self, or self as en-
dowed with perception, or
perception as in self, or self
as in perception.

50. He recognizes sankharas
as self, or self as endowed
with sankharas, or sankharas
as in self, or self as in sankha-
ras.

nam adassavi sap-
purisadhammassa
akovido sappurisa-
dhamme avinito, ru-
pam attato samanu-
passati, rupavantam
va attanam, attani
va rupam, rupasmim
va attanam.

vedanam attato sa-
manupassati, veda-
navantam va atta-
nam, attani va veda-
nam, vedanaya va
attanam.

sannam attato sa-
manupassati, sanna-
vantam va attanam,
attani va sannam,
sannaya va attanam.

samkhare attato sa-
manupassati, sam-
kharavantam va atta-
nam, attani va sam-
khare, samkharesu
va attanam.



51. He recognizes conscious-
ness as self, or self as en-
dowed with consciousness,
or consciousness as in self, or
self as in consciousness.

52. He does not wisely un-
derstand as it has come to be,
impermanent form as imper-
manent form, impermanent
feeling as impermanent feel-
ing, impermanent perception
as impermanent perception,
impermanent sankharas as
impermanent sankharas, im-
permanent consciousness as
impermanent consciousness.

53. He does not wisely un-
derstand as it has come to
be, suffering form as suffer-
ing form, suffering feeling as
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vinhanam attato sa-
manupassati, vinna-
navantam va atta-
nam, attani va vinna-
nam, vinnanasmim
va attanam.

SO aniccam rupam
aniccam rupanti ya-
thabhutam nappaja-
nati, aniccam veda-
nam anicca vedanati
yathabhutam nap-
pajanati, aniccam
saflflam anicca san-
nati yathabhtutam
nappajanati, anicce
samkhare anicca
samkharati yatha-
bhutam nappajanati,
aniccam vinnanam
aniccam vinnananti
yathabhutam nappa-
janati.

dukkham rupam duk-
kham rupanti yatha-
bhutam nappajanati,

pts page 114]]
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suffering feeling, suffering
perception as suffering per-
ception, suffering sankharas
as suffering sankharas, suffer-
ing consciousness as suffering
consciousness.

54. He does not wisely un-
derstand as it has come to be,
selfless form as selfless form,
selfless feeling as selfless feel-
ing, selfless perception as
selfless perception, selfless
sankharas as selfless sankha-
ras, selfless consciousness as
selfless consciousness.

dukkham vedanam
dukkham vedanatti
yathabhutam nap-
pajanati, dukkham
sanna dukkham san-
natti yathabhutam
nappajanati, duk-
kham samkhare duk-
kham samkhareti
yathabhutam nap-
pajanati, dukkham
vinnanam dukkham
vinnanati yathabhu-
tam nappajanati.

anattam rupam anatta
8 rupanti yathabhii-
tam nappajanati,
anattam vedanam
anatta vedanati ya-
thabhutam nappa-
janati, anattam san-
nam anatta sanna-
yati yathabhutam
nappajanati. anatte
samkhare anatta
samkharati yatha-
bhutam nappajanati,

Sanattam - simu.J]



55. He does not wisely un-
derstand as it has come to
be, conditioned form as con-
ditioned form, conditioned
feeling as conditioned feel-
ing, conditioned perception
as conditioned perception,
conditioned sankharas as
conditioned sankharas, con-
ditioned consciousness as
conditioned consciousness.

56. He does not wisely un-
derstand as it has come to be,
murderous form as murder-
ous form, murderous feeling
as murderous feeling, mur-
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anattam vinhanam
anattam vinnana'nti
yathabhutam nappa-
janati.

samkhatam rupam
samkhatam rupanti
yathabhutam nappa-
janati, samkhatam
vedanam samkhata
vedanati yathabhu-
tam nappajanati,
samkhatam sannam
samkhata safinayati
yathabhutam nap-
pajanati. samkhate
samkhare samkhata
samkharati yatha-
bhutam nappajanati,
samkhatam vinna-
nam samkhatam vin-
nana'nti yathabhu-
tam nappajanati.

vadhakam rupam
vadhakam rupanti
yathabhutam nap-
pajanati, vadhakam
vedanam vadhaka
vedanati yathabhu-
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derous perception as mur-
derous perception, murder-
ous sankharas as murderous
sankharas, murderous con-
sciousness as murderous con-
sciousness.

57. He becomes engaged in
form, appropriates it, takes

a stand upon it as: “myself.”
He becomes engaged in feel-
ing, appropriates it, takes a
stand upon it as: “myself.”
He becomes engaged in per-
ception, appropriates it, takes
a stand upon it as: “myself.”
He becomes engaged in sankha
ras, appropriates them, takes
a stand upon them as: “my-
self.” He becomes engaged in
consciousness, appropriates
it, takes a stand upon it as:
“myself.” These five appropri-

tam nappajanati,
vadhakam sannam
vadhaka sannayati
yathabhutam nap-
pajanati. vadhake
samkhare samkhata
samkharati yatha-
bhutam nappajanati,
vadhakam vinna-
nam vadhakam vin-
nana'nti yathabhu-
tam nappajanati.

so rupam upeti upa-
diyati adhitthati 'atta
me'ti, vedanam upeti
upadiyati adhitthati
'‘attameti' sannam
upeti upadiyati adhit-
thati 'attameti' sam-
khare upeti upadi-
yati adhitthati 'at-
tameti' viihanam
upeti upadiyati adhit-
thati 'atta me'ti, tas-
sime pancupadakak-
khandha upeta upa-
dinna digharattam

bjt page 198J]



able khandhas, of which he
becomes engaged in and ap-
propriates, lead to his harm

and suffering for a long time.

58. But, O friend, the one
to whom the hearing [of the
Dhamma] comes to be, the
noble disciple; the one who
possesses the vision of the
noble ones, an expert, well-
trained in the noble one’s
Dhamma; the one who pos-
sesses the vision of the true
men, an expert, well-trained
in the true men’s Dhamma,
does not recognize form as
self, or self as endowed with
form, or form as in self, or
self as in form.

59. He does not recognize
feeling as self, or self as en-
dowed with feeling, or feel-
ing as in self, or self as in
feeling.

60. He does not recognize
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ahitaya dukkhaya
pamvattanti.

sutava ca kho avuso
ariyasavako ariya-
nam dassavl ariya-
dhammassa kovido
ariyadhamme suvi-
nito, sappurisanam
dassavi sappurisa-
dhammassa kovido
sappurisadhamme
suvinito na rupam at-
tato samanupassati,
na rupavantam va at-
tanam. na attani va
rupam, na rupasmim
va attanam.

na vedana attato sa-
manupassati, na ve-
danavantam va at-
tanam, na attani va
vedanam, na veda-
nasmim va attanam.

na sanna attato sa-
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perception as self, or self as
endowed with perception, or
perception as in self, or self
as in perception.

61. He does not recognize
sankharas as self, or self as
endowed with sankharas, or
sankharas as in self, or self as
in sankharas.

62. He does not recognize
consciousness as self, or self
as endowed with conscious-
ness, or consciousness as in
self, or self as in conscious-
ness.

62. He wisely understands
as it has come to be, imper-
manent form as impermanent
form, impermanent feeling as
impermanent feeling, im-
permanent perception as
impermanent perception,

manupassati, na san-
nanavantam va at-
tanam, na attani va
sannam, na sannas-
mim va attanam.

na samkhare attato
samanupassati, na
samkharavantam va
attanam, na attani
va samkharanam, na
samkharanasmim va
attanam.

na vinnanam attato
samanupassati, na
vilhanavantam va
attanam, na attani
va viifilanam, na vin-
nanasmim va atta-
nam.

SO aniccam rupam
aniccam rupanti ya-
thabhutam pajanati
aniccam vedanam
SO aniccam rupam
aniccam rupanti ya-
thabhutam pajanati



impermanent sankharas as

impermanent sankharas, im-
permanent consciousness as
impermanent consciousness.

63. He wisely understands
as it has come to be, suffer-
ing form as suffering form,
suffering feeling as suffer-
ing feeling, suffering percep-
tion as suffering perception,
suffering sankharas as suf-
fering sankharas, suffering
consciousness as suffering
consciousness.
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aniccam sanna so
aniccam rupam anic-
cam rupanti yatha-
bhutam pajanati anic-
cam samkhare so
aniccam rupam anic-
cam rupanti yatha-
bhutam pajanati anic-
cam vinnanam anic-
cam vinnananti ya-
thabhutam pajanati.

dukkham rupam duk-
kham rupanti ya-
thabhutam pajanati
dukkham vedanam
so dukkham rupam
dukkham rupanti
yathabhutam paja-
nati dukkham sanna
so dukkham rupam
dukkham rupanti ya-
thabhutam pajanati
dukkham samkhare
so dukkham rupam
dukkham rupanti ya-
thabhutam pajanati
dukkham vinnanam

pts page 115]]
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64. He wisely understands
as it has come to be, selfless
form as selfless form, self-
less feeling as selfless feeling,
selfless perception as selfless
perception, selfless sankharas
as selfless sankharas, selfless
consciousness as selfless con-
sciousness.

65. He wisely understands
as it has come to be, condi-
tioned form as conditioned
form, conditioned feeling

as conditioned feeling, con-
ditioned perception as con-
ditioned perception, con-

dukkham vinnananti
yathabhutam paja-
nati.

anattam rupam anatta
rupanti yathabhu-

tam pajanati anat-

tam vedanam so anatta
rupam anatta ru-

panti yathabhutam
pajanati anatta sanna
SO anatta rupam anatta
rupanti yathabhu-

tam pajanati anat-

tam samkhare so
anatta rupam anatta
rupanti yathabhu-

tam pajanati anatta
vinnanam anattam
vinfiiananti yathabhu-
tam pajanati.

samkhatam rupam
samkhatam rupanti
yathabhutam pa-
janati samkhatam
vedanam so sam-
khatam rupam sam-
khatam rupanti ya-
thabhutam pajanati



ditioned sankharas as con-
ditioned sankharas, condi-
tioned consciousness as con-
ditioned consciousness.

66. He wisely understands
as it has come to be, murder-
ous form as murderous form,
murderous feeling as mur-
derous feeling, murderous
perception as murderous per-
ception, murderous sankha-
ras as murderous sankharas,
murderous consciousness as
murderous consciousness.
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samkhatam sanna so
samkhatam rupam
rupanti yathabhu-
tam pajanati sam-
khate samkhare so
anatta rupam sam-
khatam rupanti ya-
thabhutam pajanati
samkhatam vinna-
nam samkhatam vin-
nananti yathabhu-
tam pajanati.

vadhakam rupam
vadhakam rupanti
yathabhutam paja-
nati vadhakam veda-
nam so vadhakam
rupam vadhakam ru-
panti yathabhutam
pajanati vadhakam
sanna so vadhakam
rupam rupanti ya-
thabhutam pajanati
vadhake samkhare
so vadhakam rupam
vadhakam rupanti
yathabhutam paja-
nati vadhakam vin-
nanam vadhakam
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67. He does not become en-
gaged in form, appropriate
it, take a stand upon it as:
“myself.” He does not become
engaged in feeling, appropri-
ate it, take a stand upon it as:
“myself.” He does not become
engaged in perception, appro-
priate it, take a stand upon
it as: “myself.” He does not
become engaged in sankha-
ras, appropriate them, take a
stand upon them as: “myself.”
He does not become engaged
in consciousness, appropri-
ate it, take a stand upon it as:
“myself.” These five appropri-
able khandhas, of which he
does not become engaged in
and appropriate, lead to his
welfare and happiness for a
long time.

68. “Just this comes to be,
O friend Sariputta, for those
venerables who [have] such

vinnananti yathabhu-
tam pajanati.

SO rupam na upeti,
na upadiyati, na adhit-
thati atta meti. veda-
nam na upeti na upa-
diyati, na adhitthati
atta meti. sannam
na upeti na upadi-
yati, na adhitthati
atta meti. samkhare
na upeti na upadi-
yati, na adhitthati
atta meti. vinhanam
na upeti na upadi-
yati, na adhitthati
atta meti. tassime
pancupadanakkhan-
dha anupeta anupa-
dinna digharattam
hitaya sukhaya sam-
vattantiti.

evametam® avuso
sariputta hoti. ye-

%evaiihetam - sya.JJj



compassionate ones, well
wishers, advisers, instruc-
tors as companions in the
life of purity. And now hav-
ing heard this Dhamma ex-
position of the venerable
Sariputta, my mind is liber-
ated from the asavas without
undertakings.”

69. This is what the ven-
erable Sariputta said. De-
lighted, the venerable Ya-
maka rejoiced in the venera-
ble Sariputta’s words.
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sam ayasmantadisa
10 sabrahmacarino
anukampaka attha-
kama ovadaka anu-
sasaka. idanica pana
me ayasmato sari-
puttassa dhammade-
sanam sutva anupa-
daya asavehi cittam
vimuttanti.

idamavoca ayasma
sariputto. attamano
ayasma yamako ayas-
mato sariputtassa
bhasitam abhinan-
diti.

103yasmantanam tadisa - macha-
sam, sya.JJ]
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