0.0.1 At Parileyyaka

1. At one time the Auspi-
cious One dwelled in Kosam-
bi at Ghosita’s Park. Then in
the morning time, the Aus-
picious One, having dressed,
having taken bowl and robes,
entered Kosambi for alms
food. Having wandered in
Kosambi for alms food, after
his meal, having gone back
after alms gathering, he set
his dwelling place in order by
himself. Having taken bowl
and robes, without having
informed his personal atten-
dants, without taking leave
of the bhikkhu Sangha, he set
out wondering alone without
a companion.

2. Then not long after the
Auspicious One had left,

a certain bhikkhu visited
with the venerable Ananda.
Upon arrival, he said this
to the venerable Ananda:
“Alas! O friend Ananda, the

parileyyakasuttam

ekam samayam bha-
gava kosambiyam
viharati ghositarame.
atha kho bhagava
pubbanhasamayam
nivasetva, pattaciva-
ramadaya kosambi-
yam pindaya pavisi.
kosambiyam pindaya
caritva pacchabhat-
tam pindapatapatik-
kanto samam sena-
sam samsametva
pattacivaramadaya
anamantetva upat-
thake anapaloketva
bhikkhusangham
eko adutiyo carikam
pakkami.

atha kho annataro
bhikkhu acirapak-
kantassa bhagavato
yenayasma anando
tenupasankami. upa-
sankamitva ayas-
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Auspicious One has set his
dwelling place in order by
himself. Having taken his
bowl and robes, without hav-
ing informed his personal
attendants, without taking
leave of the bhikkhu Sangha,
he has set out wondering
alone without a companion”.

3. “Friend, on whatever oc-
casion the Auspicious One
sets his dwelling place in or-
der by himself, having taken
his bowl and robes, without
having informed his personal
attendants, without taking
leave of the bhikkhu Sangha,
sets out wondering alone
without a companion, on that
occasion the Auspicious One
wishes to dwell all alone. On
that occasion the Auspicious
One is not to be pursued by
anyone”.

4. So then, the Auspicious

mantam anandam
etadavoca: "eha'vuso
ananda, bhagava
samam senasanam
samsametva patta-
civaramadaya ana-
mantetva upatthake
anapaloketva bhik-
khusangham eko
adutiyo carikam pak-
kanto'ti.

yasmim avuso sa-
maye bhagava sa-
mam senasanam
samsametva patta-
clvaramadaya ana-
mantetva upatthake
anapaloketva bhik-
khusangham eko
adutiyo carikam pak-
kamati ekova bha-
gava tasmim samaye
viharitukamo hoti.
na bhagava tasmim
samaye kenaci anu-
bandhitabbo hotiti.

pts page 095]



One, wandering on tour by
stages, by which way [led
to] Parileyyaka, by that way
he arrived. There at Pari-
leyyaka, the Auspicious One
just dwelled at the root of an
auspicious Sal tree. Later on,
many bhikkhus went to the
venerable Ananda. Upon ar-
rival, they exchanged friendly
greetings with the venerable
Ananda. Having exchanged
friendly greetings and cordial
talk, they sat down to one
side. Having sat to one side,
those bhikkhus said this to
the venerable Ananda. “O
friend Ananda, a Dhamma
talk face to face from the
Auspicious One has not been
heard by us for a very long
time. O friend Ananda, we
wish to hear a Dhamma talk
face to face from the Auspi-
cious One”

atha kho bhagava
anupubbena cari-
kam caramano yena
parileyyakam! tada-
vasari. tatra sudam
bhagava parileyyake
viharati bhaddasala-
mule atha kho sam-
bahula bhikkhu yena
ayasma anando tenu-
pasankamimsu. upa-
samkamitva ayas-
mata anandena sad-
dhim sammodimsu.
sammodaniyam ka-
tham saraniyam wviti-
saretva ekamantam
nisidimsu. ekaman-
tam nisinna kho te
bhikkhu ayasman-
tam anandam eta-
davocum: "ciras-
suta kho no avuso
ananda bhagavato
sammukha dhammi-
katha icchama ma-
yam avuso ananda,

!palileyyakam (machasam,
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5. So then, the venerable
Ananda stopped by the root
of the auspicious Sal tree

in Parileyyaka along with
those bhikkhus. Upon ar-
rival, they bowed down to
the Auspicious One and sat
down to one side. Having sat
to one side, the Auspicious
One instructed, exhorted, in-
spired, and gladdened those
bhikkhus with a Dhamma
talk. At that time, a reflec-
tion arose in the mind of a
certain bhikkhu thus: “Pre-
cisely, how knowing, how
seeing, does the immediate
extinction of asavas come to
be?”

bhagavato sammu-
kha dhammim ka-
tham sotu'nti"

atha kho ayasma
anando tehi bhik-
khuhi saddhim yena
parileyyakam bhad-
dasalamulam yena
bhagava tenupasan-
kami. upasamkami-
tva bhagavantam
abhivadetva ekaman-
tam nisidi, ekaman-
tam nisinne kho te
bhikkhu bhagava
dhammiya kathaya
sandassesi sama-
dapesi samuttejesi
sampahamsesi. tena
kho pana samayena
annatarassa bhik-
khuno evam cetaso
parivitakko udapadi:
"katham nu kho ja-
nato katham passato
anantara asavanam
khayo hoti"ti.
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6. So then the Auspicious
One, having known the re-
flection in the mind of that
bhikkhu with his [own] mind,
addressed the bhikkhus: “The
Dhamma, O bhikkhus, has
been thoroughly taught by
me. The four establishments
of mindfulness have been
thoroughly taught. The four
right strivings have been
thoroughly taught. The four
bases of psychic power have
been thoroughly taught. The
five faculties have been thor-
oughly taught. The five pow-
ers have been thoroughly
taught. The seven factors of
awakening have been thor-
oughly taught. The noble
eightfold path has been thor-
oughly taught. Thus, O bhik-
khus, is the Dhamma ever
thoroughly taught by me.
And in this Dhamma, O bhik-
khus, ever thoroughly taught
by me thus, now a reflection
arose in the mind for an as-
piration of a certain bhikkhu
thus: “Precisely, how know-

atha kho bhagava
tassa bhikkhuno ce-
tasa cetoparivitak-
kamannaya bhikkhu
amantesi: "vicayaso
desito bhikkhave,
maya dhammo: vica-
yaso desita cattaro
satipatthana. vica-
yaso desita cattaro
sammappadhana.
vicayaso desita cat-
taro iddhipada vica-
yaso desitani pan-
cindriyani. vicayaso
desitani pancabalani
vicayaso desita satta-
bojjhanga. vicayaso
desito ariyo atthan-
giko maggo. evam
vicayaso kho desito
bhikkhave, maya
dhammo. evam vi-
cayaso desite kho
bhikkhave, maya
dhamme atha ca pa-
nidhekaccassa bhik-
khuno evam cetaso
parivitakko udapadi:
"katham nu kho ja-



ing, how seeing, does the im-
mediate extinction of asavas
come to be?”

7. And, O bhikkhus, how
knowing, how seeing, does
the immediate extinction
of the asavas come to be?

“Here, O bhikkhus, the Dhamma:

deaf puthujjana, who does
not possess the vision of

the noble ones, not an ex-
pert, not trained in the noble
ones’ Dhamma, who does
not possess the vision of
true persons, not an expert,
not trained in true person’s
Dhamma, recognizes form
as from self. Yet, that which
is the very recognition, O
bhikkhus, that is a sankhara.
But that sankhara, what is its
source? What is its origin?
From what is it born? From
what does it come into be-
ing?” Touched by a feeling
born of ignorance-contact, O
bhikkhus, craving has arisen
for the one to whom the hear-

nato katham passato
anantara asavanam
khayo hot1i"ti.

katham ca bhikkhave,
janato katham pas-
sato anantara asa-
vanam khayo hoti:
idha bhikkhave, as-
sutava puthujjano
ariyanam adassavi
ariyadhammassa
akovido ariyadhamme
avinito sappurisa-
nam adassavi sap-
purisadhammassa
akovido sappurisa-
dhamme avinito, ru-
pam attato samanu-
passati ya kho pana
sa bhikkhave, sa-
manupassana, sam-
kharo so. so pana
samkharo kinnidano
kimsamudayo kinja-
tiko kimpabhavo'ti:
avijjasamphassa-
jena bhikkhave, ve-
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ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

8. Thus, O bhikkhus, that
very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.

9. Indeed not only does he
recognize form as from self,
but he also recognizes self

dayitena phutthassa
assutavato puthuj-
janassa uppanna
tanha tatojo so san-
kharo.

iti kho bhikkhave,
sopi kho sankharo
anicco sankhato pa-
ticcasamuppanno,
sapi tanha anicca
sankhata paticca-
samuppanna, sapi
vedana anicca san-
khata paticcasamup-
panna. sopi phasso
anicco sankhato pa-
ticcasamuppanno.
sapi avijja anicca
sankhata paticcasa-
muppanna. evampi
kho bhikkhave, ja-
nato evam passato
anantara asavanam
khayo hoti.

na heva kho rupam
attato samanupas-
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as endowed with form. Yet,
that which is the very recog-
nition, O bhikkhus, that is a
sankhara. But that sankhara,
what is its source? What is its
origin? From what is it born?
From what does it come into
being? Touched by a feeling
born of ignorance-contact, O
bhikkhus, craving has arisen
for the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

10. Thus, O bhikkhus, that
very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-

sati api ca kho rupa-
vantam attanam sa-
manupassati. ya kho
pana sa bhikkhave,
samanupassana san-
kharo so, so pana
sankharo kinnidano
kimsamudayo kin-
jatiko kimpabhavo:
avijjasamphassa-
jena bhikkhave, ve-
dayitena phutthassa
assutavato puthuj-
janassa uppanna
tanha. tatojo so san-
kharo.

iti kho bhikkhave,
sopi sankharo anicco
sankhato paticca-
samuppanno sapi
tanha anicca san-
khata paticcasamup-
panna, sapi vedana
anicca sankhata pa-
ticcasamuppanna,
so'pi phasso anicco
sankhato paticca-
samuppanno, sapi
avijja anicca sam-



manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.

11. Indeed not only does
he recognize form as from
self, nor recognize self as
endowed with form, but he
also recognizes form as in
self. Yet, that which is the
very recognition, O bhik-
khus, that is a sankhara. But
that sankhara, what is its
source? What is its origin?
From what is it born? From
what does it come into being?
Touched by a feeling born of
ignorance-contact, O bhik-
khus, craving has arisen for
the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

12. Thus, O bhikkhus, that

khata paticcasamup-
panna. evampi kho
bhikkhave, janato
evam passato anan-
tara asavanam khayo
hoti.

na heva kho rupam
attato samanupas-
sati, na rupavantam
attanam samanu-
passati. api ca kho
attani rupam sama-
nupassati. ya kho
pana sa bhikkhave,
samanupassana san-
kharo so. so pana
samkharo kinnidano
kimsamudayo kin-
jatiko kimpabhavo:
avijjasamphassa-
jena bhikkhave, ve-
dayitena phutthassa
assutavato puthuj-
janassa uppanna
tanha tatojo so sam-
kharo.

iti kho bhikkhave,
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very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.

13. Indeed not only does
he recognize form as from
self, nor recognize self as
endowed with form, nor rec-
ognize form as in self, but
he also recognizes self as

in form. Yet, that which is
the very recognition, O bhik-
khus, that is a sankhara. But
that sankhara, what is its

sopi kho samkharo
anicco samkhato pa-
ticcasamuppanno,
sapi tanha anicca
samkhata paticca-
samuppanna, sapi
vedana anicca sam-
khata paticcasamup-
panna. sopi phasso
anicco samkhato pa-
ticcasamuppanno.
sapi avijja anicca
samkhata paticcasa-
muppanna. evampi
kho bhikkhave, ja-
nato evam passato
anantara asavanam
khayo hoti.

na heva kho rupam
attato samanupas-
sati, na rupavantam
attanam samanu-
passati. na attani
rupam samanupas-
sati api ca kho ru-
pasmim attanam sa-
manupassati. ya kho
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source? What is its origin?
From what is it born? From
what does it come into being?
Touched by a feeling born of
ignorance-contact, O bhik-
khus, craving has arisen for
the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

14. Thus, O bhikkhus, that
very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus

11

pana bhikkhave, sa-
manupassana sam-
kharo so. so pana
samkharo kinnidano
kimsamudayo kin-
jatiko kimpabhavo:
avijjasamphassa-
jena bhikkhave, ve-
dayitena phutthassa
assutavato puthuj-
janassa uppanna
tanha. tatojo so sam-
kharo.

iti kho bhikkhave,
so'pi samkharo anicco
samkhato paticca-
samuppanno. sa'pi
tanha anicca sam-
khata paticcasamup-
panna. sapi vedana
anicca sankhata pa-
ticcasamuppanna.
so'pi phasso anicco
samkhato paticca-
samuppanno. sa'pi
avijja anicca sam-
khata paticcasamup-
panna. evampi kho
bhikkhave, janato
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seeing, does the immediate
extinction of the asavas come
to be.

15. Indeed not only does
he recognize form as from
self, nor recognize self as
endowed with form, nor rec-
ognize form as in self, nor
recognize self as in form, but
he also recognizes feeling as
from self, but he also recog-
nizes self as endowed with
feeling, but he also recog-
nizes feeling as in self, but he
also recognizes self as in feel-
ing, but he also recognizes
perception as self, but he also
recognizes self as endowed
with perception, but he also
recognizes perception as in
self, but he also recognizes
self as in perception, but he
also recognizes sankharas as
from self, but he also recog-
nizes self as endowed with
sankharas, but he also rec-
ognizes sankharas as in self,
but he also recognizes self

evam passato anan-
tara asavanam khayo
hoti.

na heva kho rupam
attato samanupas-
sati na rupavantam
attanam samanupas-
sati na attani rupam
samanupassati na
rupasmim attanam
samanupassati. api
ca kho vedanam at-
tato samanupassati
api ca kho vedana-
vantam attanam sa-
manupassati api ca
kho attani vedanam
samanupassati api
ca kho vedanaya
attanam samanu-
passati. api ca kho
sannam attato sa-
manupassati api ca
kho sannavantam
attanam samanu-
passati api ca kho
attani sannam sa-
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as in sankharas, but he also
recognizes consciousness as
from self, but he also recog-
nizes self as endowed with
consciousness, but he also
recognizes consciousness as
in self, but he also recognizes
self as in consciousness. Yet,
that which is the very recog-
nition, O bhikkhus, that is a
sankhara. But that sankhara,
what is its source? What is its
origin? From what is it born?
From what does it come into
being? Touched by a feeling
born of ignorance-contact, O
bhikkhus, craving has arisen
for the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

13

manupassati api ca
kho sannaya atta-
nam samanupassati.
api ca kho samkhare
attato samanupas-
sati api ca samkha-
ravantam attanam
samanupassati api
ca kho attani sam-
khare samanupas-
sati na samkharesu
attanam samanu-
passati, api ca kho
vinnhanam attato sa-
manupassati api ca
kho vinfianavantam
attanam samanupas-
sati api ca kho attani
vilhanam samanu-
passati. api ca kho
vinnanasmim atta-
nam samanupassati.
ya kho pana sa bhik-
khave samanupas-
sana, sankharo so.
so pana sankharo
kinnidano kimsa-
kimpabhavo: avijja-
samphassajena bhik-
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16. Thus, O bhikkhus, that
very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.

17. Indeed not only does
he recognize form as from
self, nor recognize self as

khave, vedayitena
phutthassa assuta-
vato puthujjanassa
uppanna tanha. ta-
tojo so sankharo.

iti kho bhikkhave,
so'pi sankharo anicco
sankhato paticca-
samuppanno. sa'pi
tanha anicca san-
khata paticcasamup-
panna. sapi vedana
anicca sankhata pa-
ticcasamuppanna.
so'pi phasso anicco
sankhato paticca-
samuppanno. sapi
avijja anicca san-
khata paticcasamup-
panna. evampi kho
bhikkhave, janato
passato anantara
asavanam khayo
hoti.

na heva kho rupam
attato samanupas-
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endowed with form, nor rec-
ognize form as in self, nor
recognize self as in form, nor
recognize feeling as from
self, nor recognize self as en-
dowed with feeling, nor rec-
ognize feeling as in self, nor
recognize self as in feeling,
nor recognize perception as
from self, nor recognize self
as endowed with perception,
nor recognize perception as
in self, nor recognize self as
in perception, nor recognize
sankharas as from self, nor
recognize self as endowed
with sankharas nor recognize
sankharas as in self, nor rec-
ognize self as in sankharas,
nor recognize consciousness
as from self, nor recognize
self as endowed with con-
sciousness, nor recognize
consciousness as in self, nor
recognize self as in conscious-
ness, but he holds the view
thus: “That which is the self,
that is the world. After death,
that shall I be, permanent,
everlasting, eternal, not of

15

sati na rupavantam
attanam samanupas-
sati na attani rupam
samanupassati na
rupasmim attanam
samanupassati. na
vedanam attato sa-
manupassati na ve-
danavantam atta-
nam samanupassati
na attani vedanam
samanupassati na
vedanaya attanam
samanupassati. na
sannam attato sa-
manupassati na san-
navantam attanam
samanupassati na
attani sannam sa-
manupassati na san-
naya attanam sama-
nupassati. na san-
khare attato sama-
nupassati na san-
kharavantam atta-
nam samanupassati
na attani sankhare
samanupassati na
sankharesu attanam
samanupassati. na
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a nature to change.” Yet,
that which is the eternalist
view, O bhikkhus, that is a
sankhara. But that sankhara,
what is its source? What is its
origin? From what is it born?
From what does it come into
being? Touched by a feeling
born of ignorance-contact, O
bhikkhus, craving has arisen
for the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

18. Thus, O bhikkhus, that

vinhanam attato sa-
manupassati na vin-
nanavantam atta-
nam samanupassati
na attani vinhanam
samanupassati na
vilfianasmim atta-
nam samanupassati.
api ca kho evam dit-
thi hoti: " so atta so
loko so pecca bha-
vissami nicco dhuvo
sassato aviparinama-
dhammo"ti. ya kho
pana sa bhikkhave,
sassataditthi sam-
kharo so, so pana
samkharo kinnidano
kimsamudayo kin-
jatiko kimpabhavo:
avijja samphassa-
jena bhikkhave, ve-
dayitena phutthassa
assutavato puthuj-
janassa uppanna
tanha. tatojo so sam-
kharo.
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very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.

19. Indeed not only does
he recognize form as from
self, nor recognize self as
endowed with form, nor rec-
ognize form as in self, nor
recognize self as in form, nor
recognize feeling as from
self, nor recognize self as en-
dowed with feeling, nor rec-

17

iti kho bhikkhave,
so'pi samkharo anicco
samkhato paticca-
samuppanno. sapi
tanha anicca sam-
khata paticcasamup-
panna. sa'pi vedana
anicca samkhata pa-
ticcasamuppanna.
so'pi phasso anicco
samkhato paticca-
samuppanno. sapi
avijja anicca sam-
khata paticcasamup-
panna. evampi kho
bhikkhave, janato
evam passato anan-
tara asavanam khayo
hoti.

na heva kho rupam
attato samanupas-
sati na rupavantam
attanam samanu-
passati na attani ru-
pam samanupassati
na rupasmim atta-
nam samanupassati.
na vedanam attato
samanupassati na
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ognize feeling as in self, nor
recognize self as in feeling,
nor recognize perception as
from self, nor recognize self
as endowed with perception,
nor recognize perception as
in self, nor recognize self as
in perception, nor recognize
sankharas as from self, nor
recognize self as endowed
with sankharas nor recognize
sankharas as in self, nor rec-
ognize self as in sankharas,
nor recognize consciousness
as from self, nor recognize
self as endowed with con-
sciousness, nor recognize
consciousness as in self, nor
recognize self as in conscious-
ness, nor hold the view thus:
“That which is the self, that
is the world. After death,
that shall I be, permanent,
everlasting, eternal, not of

a nature to change,” but he
holds the view thus: “I might
not be, and it might not be
for me; I will not be, and it
will not be for me.” Yet, that
which is the annihilationist

vedanam attato sa-
manupassati veda-
navantam attanam
samanupassati na
attani vedanam sa-
manupassati na ve-
danaya attanam sa-
manupassati. na safi-
nam attato samanu-
passati na sannavan-
tam attanam sama-
nupassati na attani
salam samanupas-
sati na sanfnaya atta-
nam samanupassati.
na samkhare attato
samanupassati na
sankharavantam at-
tanam samanupas-
sati na attani san-
khare samanupas-
sati. na sankharesu
attanam samanupas-
sati. na vinnanam at-
tato samanupassati
na vinnanavantam
attanam samanupas-
sati na attani vinna-
nam samanupassati
na vinnanasmim at-



view, O bhikkhus, that is a
sankhara. But that sankhara,
what is its source? What is its
origin? From what is it born?
From what does it come into
being? Touched by a feeling
born of ignorance-contact, O
bhikkhus, craving has arisen
for the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

20. Thus, O bhikkhus, that
very sankhara is imperma-
nent, conditioned, depen-
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tanam samanupas-
sati. na'pi evam dit-
thi hoti. so atta so
loko so pecca bha-
vissami nicco dhuvo
sassato aviparina-
madhammo'ti, api
ca kho evam ditthi
hoti. " no cassam no
ca me siya na bha-
vissami na me bha-
vissati"ti. ya kho
pana sa bhikkhave,
ucchedaditthi sam-
kharo so. so pana
samkharo kinnidano
kimsamudayo Kkin-
jatiko kimpabhavo:
avijjasamphassajena,
bhikkhave, veda-
yitena phutthassa
assutavato puthuj-
janassa uppanna
tanha tatojo so sam-
kharo.

iti kho bhikkhave,
so'pi samkharo anicco
samkhato paticca-
sampanno. sapi tanha
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dently arisen. That craving
too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.

21. Indeed not only does
he recognize form as from
self, nor recognize self as
endowed with form, nor rec-
ognize form as in self, nor
recognize self as in form, nor
recognize feeling as from
self, nor recognize self as en-
dowed with feeling, nor rec-
ognize feeling as in self, nor
recognize self as in feeling,
nor recognize perception as
from self, nor recognize self

anicca sankhata pa-
ticcasamuppanna.
sapi vedana anicca
sankhata paticca-
samuppanna sopi
phasso anicco san-
khato paticcasamup-
panno. sapi avijja
anicca samkhata pa-
ticcasamuppanna.
evampi kho bhik-
khave, janato evam
passato anantara
asavanam khayo
hoti.

na heva kho rupam
attato samanupas-
sati na rupavantam
attanam samanupas-
sati na attani rupam
samanupassati na
rupasmim attanam
samanupassati. na
vedanam attato sa-
manupassati na ve-
danavantam atta-
nam samanupassati
na attani vedanam
samanupassati na



as endowed with perception,
nor recognize perception as
in self, nor recognize self as
in perception, nor recognize
sankharas as from self, nor
recognize self as endowed
with sankharas nor recognize
sankharas as in self, nor rec-
ognize self as in sankharas,
nor recognize consciousness
as from self, nor recognize
self as endowed with con-
sciousness, nor recognize
consciousness as in self, nor
recognize self as in conscious-
ness, nor hold the view thus:
“That which is the self, that
is the world. After death,
that shall I be, permanent,
everlasting, eternal, not of a
nature to change,” nor hold
the view thus: “I might not
be, and it might not be for
me; I will not be, and it will
not be for me,” but he has
perplexity, doubt and uncer-
tainty in the true Dhamma.
Yet, that which is the perplex-
ity, doubt and uncertainty
in the true Dhamma, O bhik-
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vedanaya attanam
samanupassati. na
sannam attato sa-
manupassati na san-
navantam attanam
samanupassati na at-
tani sannam samanu-
passati. na sannaya
attanam samanupas-
sati. na samkhare
samanupassati na
samkharavantam at-
tanam samanupas-
sati na attani sam-
khare samanupas-
sati na samkharesu
attanam samanupas-
sati. na vinhanam
attato samanupas-
sati na vinnanavan-
tam attanam sama-
nupassati na attani
vilhanam samanu-
passati. na vinna-
nasmim attanam sa-
manupassati. na'pi
evam ditthi hoti. 'so
atta so loko so pecca
bhavissami nicco
dhuvo sassato avi-
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khus, that is a sankhara. But
that sankhara, what is its
source? What is its origin?
From what is it born? From
what does it come into being?
Touched by a feeling born of
ignorance-contact, O bhik-
khus, craving has arisen for
the one to whom the hear-
ing of the Dhamma does not
come to be, for the puthuj-
jana. Thence that sankhara is
born.

22. Thus, O bhikkhus, that
very sankhara is imperma-
nent, conditioned, depen-
dently arisen. That craving

parinamadhammo'ti.
na'pi evam ditthi
hoti: "no cassam no
ca me siya na bhavis-
sami na me bhavis-
sat1"ti. api ca kho
"kankhi hoti veci-
kicchi anitthangato
saddhamme" ya kho
pana sa bhikkhave,
kamkhita vecikic-
chita anitthangatata
saddhamme, sam-
kharo so. so pana
samkharo kinnidano
kimsamudayo kin-
jatiko kimpabhavo:
avijja samphassa-
jena bhikkhave, ve-
dayitena phutthassa
assutavato puthuj-
janassa uppanna
tanha. tatojo so sam-
kharo.

iti kho bhikkhave,
so'pi samkharo anicco
samkhato paticca-
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too is impermanent, condi-
tioned, dependently arisen.
That feeling too is imperma-
nent, conditioned, depen-
dently arisen. That contact
too is impermanent, condi-
tioned, dependently arisen.
That ignorance too is imper-
manent, conditioned, depen-
dently arisen. Just so, O bhik-
khus, thus knowing, thus
seeing, does the immediate
extinction of the asavas come
to be.
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samuppanno, sa'pi
tanha anicca sam-
khata paticcasamup-
panna. sa'pi vedana
anicca samkhata pa-
ticcasamuppanna.
so'pi phasso anicco
samkhato paticca-
samuppanno, sa'pi
avijja anicca sam-
khata paticcasamup-
panna. evam pi kho
bhikkhave, janato
evam passato anan-
tara asavanam khayo
hotiti.
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