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0.0.1 Of a nature to arise

0. At Savatthi

1. Then a certain bhikkhu
visited with the Auspicious
One. Upon arrival, he bowed
down to the Auspicious One
and sat down to one side.
Having sat down to one side,
that bhikkhu said this to the
Auspicious One: “Ignorance,
ignorance” O Bhante, it is
said. What, O Bhante, is igno-
rance? To what extent is one
entrenched in ignorance?

2. “Here O Bhikkhu, the
Dhamma-deaf puthujjana
does not wisely understand
as it has come to be “form is
of a nature to arise as form
is of a nature to arise.” He
does not wisely understand
as it has come to be “form is

samudayadhamma sut-

taṃ

sāvatthiyaṃ

atha kho aññataro
bhikkhu yena bha-
gavā tenupasaṃ-
kami. upasaṃkami-
tvā bhagavantaṃ
abhivādetvā eka-
mantaṃ nisīdi. eka-
mantaṃ nisinno kho
so bhikkhu bhaga-
vantaṃ etadavoca:
"avijjā, avijjā"ti bhan-
tena, vuccati. ka-
tamā nu kho bhante,
avijjā? kittāvatā ca
avijjāgato hotiti.

idha bhikkhu, assu-
tavā puthujjano sa-
mudayadhammaṃ
rūpaṃ samudaya-
dhammaṃ rūpanti
yathābhūtaṃ nap-
pajānāti. vayadham-
maṃ rūpaṃ vaya-
dhammaṃ rūpanti
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of a nature to vanish as form
is of a nature to vanish.” He
does not wisely understand
as it has come to be “form is
of a nature to arise and van-
ish as form is of a nature to
arise and vanish.” He does
not wisely understand as it
has come to be “feeling is of
a nature to arise as feeling is
of a nature to arise.” He does
not wisely understand as it
has come to be “feeling is of
a nature to vanish as feeling
is of a nature to vanish.” He
does not wisely understand
as it has come to be “feeling
is of a nature to arise and
vanish as feeling is of a na-
ture to arise and vanish.” He
does not wisely understand
as it has come to be “percep-
tion is of a nature to arise as
perception is of a nature to
arise.” He does not wisely
understand as it has come to
be “perception is of a nature
to vanish as perception is of
a nature to vanish.” He does
not wisely understand as it

yathābhūtaṃ nappa-
jānāti. samudayava-
yadhammaṃ rūpaṃ
samudayavayadham-
maṃ rūpanti yathā-
bhūtaṃ nappajānāti.
samudayadhammaṃ
vedanaṃ, 'samuda-
yadhammaṃ veda-
nāti' yathābhūtaṃ
nappajānāti 'vaya-
dhammaṃ vedanaṃ
vayadhammaṃ ve-
danāti' yathābhūtaṃ
nappajānāti. samu-
dayavayadhammaṃ
vedanaṃ, samudaya-
vayadhammā veda-
nāti, yathābhūtaṃ
nappajānāti. samu-
dayadhammaṃ sañ-
ñaṃ samudayadham-
maṃ saññāti' yathā-
bhūtaṃ nappajānāti
'vayadhammaṃ sañ-
ñaṃ vayadhammaṃ
saññāti' yathābhū-
taṃ nappajānāti. sa-
mudayavayadham-
maṃ saññaṃ, samu-
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has come to be “perception
is of a nature to arise and
vanish as perception is of a
nature to arise and vanish.”
He does not wisely under-
stand as it has come to be
“sankharas are of a nature
to arise as sankharas are of
a nature to arise.” He does
not wisely understand as it
has come to be “sankharas
are of a nature to vanish as
sankharas are of a nature to
vanish.” He does not wisely
understand as it has come
to be “sankharas are of a na-
ture to arise and vanish as
sankharas are of a nature to
arise and vanish.” He does
not wisely understand as it
has come to be “conscious-
ness is of a nature to arise
as consciousness is of a na-
ture to arise.” He does not
wisely understand as it has
come to be “consciousness is
of a nature to vanish as con-
sciousness is of a nature to
vanish.” He does not wisely
understand as it has come

dayavayadhammā
saññāti, yathābhū-
taṃ nappajānāti. sa-
mudayadhammaṃ
saṃkhāre samudaya-
dhammaṃ saṃkhā-
rāti' yathābhūtaṃ
nappajānāti 'vaya-
dhamme saṃkhāre
vayadhammā saṃ-
khārāti'yathābhūtaṃ
nappajānāti. samu-
dayavayadhamme
saṃkhāre, samu-
dayavayadhammā
saṃkhārāti, yathā-
bhūtaṃ nappajānāti.
samudayadhammaṃ
viññāṇaṃ samuda-
yadhammaṃ viññā-
ṇanti yathābhūtaṃ
nappajānāti 'vaya-
dhammaṃ viññā-
ṇaṃ vayadhammaṃ
viññāṇanti' yathā-
bhūtaṃ nappajānāti.
ayaṃ vuccati bhik-
khu, avijjā. ettāvatā
ca avijjāgato hotīti.
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to be “consciousness is of a
nature to arise and vanish as
consciousness is of a nature
to arise and vanish.” This, O
Bhikkhu, is called ignorance.
It is to this extent that one is
entrenched in ignorance.”

3. When thus was said, that
bhikkhu said this to the Aus-
picious One. “noble knowl-
edge, noble knowledge,” O
Bhante, it is said. What, O
Bhante, is noble knowledge?
To what extent is one well
settled in noble knowledge?

4. “Here O Bhikkhu, the
Dhamma-hearer, the noble
disciple, wisely understands
as it has come to be “form is
of a nature to arise as form
is of a nature to arise.” He
wisely understands as it has
come to be “form is of a na-
ture to vanish as form is of a
nature to vanish.” He wisely
understands as it has come
to be “form is of a nature to

evaṃ vutte so bhik-
khu bhagavantaṃ
etadavoca: "vijjā
vijjā"ti bhante vuc-
cati. katamā nu kho
bhante, vijjā? kit-
tāvatā ca vijjāgato
hoti?

idha bhikkhu, sutavā
ariyasāvako samuda-
yadhammaṃ rūpaṃ
samudayadhammaṃ
rūpanti yathābhū-
taṃ pajānāti. vaya-
dhammaṃ rūpaṃ va-
yadhammaṃ rūpanti
yathābhūtaṃ pajā-
nāti. samudayava-
yadhammaṃ rūpaṃ
samudayavayadham-
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arise and vanish as form is of
a nature to arise and vanish.”
He wisely understands as it
has come to be “feeling is of
a nature to arise as feeling
is of a nature to arise.” He
wisely understands as it has
come to be “feeling is of a
nature to vanish as feeling
is of a nature to vanish.” He
wisely understands as it has
come to be “feeling is of a
nature to arise and vanish as
feeling is of a nature to arise
and vanish.” He wisely un-
derstands as it has come to
be “perception is of a nature
to arise as perception is of a
nature to arise.” He wisely
understands as it has come
to be “perception is of a na-
ture to vanish as perception
is of a nature to vanish.” He
wisely understands as it has
come to be “perception is of
a nature to arise and vanish
as perception is of a nature to
arise and vanish.” He wisely
understands as it has come to
be “sankharas are of a nature

maṃ rūpanti yathā-
bhūtaṃ pajānāti. sa-
mudayadhammaṃ
vedanaṃ, 'samuda-
yadhammaṃ veda-
nāti' yathābhūtaṃ
pajānāti 'vayadham-
maṃ vedanaṃ va-
yadhammaṃ veda-
nāti' yathābhūtaṃ
pajānāti. samuda-
yavayadhammaṃ
vedanaṃ, samuda-
yavayadhammā ve-
danāti, yathābhūtaṃ
pajānāti. samudaya-
dhammaṃ saññaṃ
samudayadhammaṃ
saññāti' yathābhū-
taṃ pajānāti 'vaya-
dhammaṃ saññaṃ
vayadhammaṃ sañ-
ñāti' yathābhūtaṃ
pajānāti. samudaya-
vayadhammaṃ sañ-
ñaṃ, samudayavaya-
dhammā saññāti, ya-
thābhūtaṃ pajānāti.
samudayadhammaṃ
saṃkhāre samuda-
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to arise as sankharas are of
a nature to arise.” He wisely
understands as it has come
to be “sankharas are of a na-
ture to vanish as sankharas
are of a nature to vanish.”
He wisely understands as it
has come to be “sankharas
are of a nature to arise and
vanish as sankharas are of a
nature to arise and vanish.”
He wisely understands as it
has come to be “conscious-
ness is of a nature to arise as
consciousness is of a nature
to arise.” He wisely under-
stands as it has come to be
“consciousness is of a nature
to vanish as consciousness
is of a nature to vanish.” He
wisely understands as it has
come to be “consciousness is
of a nature to arise and van-
ish as consciousness is of a
nature to arise and vanish.”
This, O Bhikkhu, is called no-
ble knowledge. It is to this
extent that one is well settled
in noble knowledge.”

yadhammaṃ saṃ-
khārāti' yathābhū-
taṃ pajānāti 'vaya-
dhammaṃ saṃkhāre
vayadhammā saṃ-
khārāti'yathābhūtaṃ
pajānāti. samudaya-
vayadhammaṃ saṃ-
khāre, samudayava-
yadhammā saṃkhā-
rāti, yathābhūtaṃ
pajānāti. samudaya-
vayadhammaṃ viñ-
ñāṇaṃ, samudayava-
yadhammaṃ viññā-
ṇanti, yathābhūtaṃ
pajānāti. vayadham-
maṃ viññāṇaṃ va-
yadhammaṃ viññā-
ṇanti yathābhūtaṃ
pajānāti. samudaya-
vayadhammaṃ viñ-
ñāṇaṃ samudayava-
yadhammaṃ viññā-
ṇanti yathābhūtaṃ
pajānāti. ayaṃ vuc-
cati bhikkhu, vijjā.
ettāvatā ca vijjāgato
hotīti.
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