0.0.1 Thorough Investigation

1. Thus was heard by me. At one time the Auspicious
One was dwelling at Savatthi in Jeta’s Grove, Anatha-
pindika’s Park. At that place the Auspicious One ad-
dressed the bhikkhus: “Bhikkhus.” “Bhante,” those bhik-
khus replied to the Auspicious One. The Auspicious One
said this:

2. “To what extent, O bhikkhus, should a bhikkhu who
is thoroughly investigating, rightly investigate for the
extinction of all suffering?” The Auspicious One O Bhante,
is the root of the Dhamma for us. The Auspicious One is
the guide. The Auspicious One is the refuge. Certainly,
please let the meaning of this statement be only evident
to the Auspicious One. Having heard of this [from] the
Auspicious One, the bhikkhus will bear it in mind.”

3. “Well then, O bhikkhus, listen and do mind it well.
I will speak.”

4. “Yes Bhante.” Those bhikkhus replied to the Auspi-
cious One. The Auspicious One said this:

5. “This, O bhikkhus, is how a bhikkhu who is thor-
oughly investigating, investigates: The diverse and nu-
merous kinds of suffering which arise here in the world
[including] old age and death, what is this suffering’s
source, what is its origin, from what is it born, from what



0.0.1 parivimamsanasuttam

1. evam me sutam: ekam samayam bhagava savat-
thiyam viharati jetavane anathapindikassa arame. ta-
tra kho'! bhagava bhikkht amantesi bhikkhavo'ti. bha-
dante'ti te bhikkhu bhagavato paccassosum. bhagava
etadavoca:

2. kittavata nu kho bhikkhave bhikkhu parivimamsa-
mano parivimamseyya sabbaso samma dukkhakkha-
yaya'ti? 'bhagava mulaka no bhante, dhamma. bhaga-
vam nettika, bhagavam patisarana. sadhu vata bhante,
bhagavantam eva patibhatu etassa bhasitassa attho.
bhagavato sutva bhikkhu dharessanti'ti.

3. tena hi bhikkhave? sunatha. sadhukam manasika-
rotha. bhasissami'ti.

4. evam bhante'ti kho te bhikkhu bhagavato paccas-
sosum. bhagava etadavoca:

5. imam bhikkhave, bhikkhu parivimamsamano pari-
vimamsati: 'yam kho idam anekavidham. nanappaka-
rakam® dukkham loke uppajjati jaramaranam. idam
nu kho dukkham kinnidanam, kim samudayam, kifja-
tikam, kim pabhavam. kismim sati jaramaranam hoti.
kismim asati jaramaranam na hoti'ti.

Ukho’iti natthi - ptsj]
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does it arise, when there is what within does old age and
death come to be, when there is not what within does
old age and death not come to be?”

6. Thoroughly investigating, he wisely understands thus:
“The diverse and numerous kinds of suffering which arise
here in the world [including] old age and death, this suf-
fering has birth as its source, birth as its origin, it is
born from birth, it arises from birth; when there is birth
within, old age and death come to be, when there is not
birth within, old age and death does not come to be.”

7. He wisely understands old age and death, and he
wisely understands the origination of old age and death,
and he wisely understands the cessation of old age and
death, and that which is the path that properly leads to
the cessation of old age and death, that too he wisely
understands. So he has entered upon the path and is
one whose conduct accords with the Dhamma. This,
O bhikkhus, is called a bhikkhu who has entered upon
the right path for the extinction of all suffering, for the
cessation of old age and death.

8. Thoroughly investigating further, he investigates:
“But this birth, what is its source, what is its origin, from
what is it born, from what does it arise, when there is
what within does birth come to be, when there is not
what within does birth not come to be?”



6. soparivimamsamano evam pajanati: 'vam kho idam
anekavidham nanappakarakam dukkham loke uppaj-
jatijaramaranam, idam kho dukkham jatinidanam jati-
samudayam jatijatikam jatippabhavam. jatiya sati ja-
ramaranam hoti. jatiya asati jaramaranam na hot1'ti.

7. so jaramaranafca pajanati. jaramaranasamuda-
yanca pajanati. jaramarananirodhanca pajanati. ya
ca jaramarananirodhasaruppagamini patipada tam ca
pajanati. tatha patipanno ca hoti anudhammacari. ayam
vuccati bhikkhave, bhikkhu sabbaso samma dukkhak-
khayaya patipanno hoti* jaramarananirodhaya.

8. athaparam parivimamsamano parivimamsati: 'ja-
tipanayam kinnidana, kim samudaya, kinjatika, kim-
pabhava, kismim sati jati hoti, kismim asati jati na
hoti'ti.

9. so parivimamsamano evam pajanati: 'jati bhavani-
dana, bhavasamudaya, bhavajatika, bhavappabhava.
bhave sati jati hoti. bhave asati jati na hoti'ti.

10. so jatim ca pajanati. jatisamudayam ca pajanati.
jatinirodham ca pajanati. ya ca jatinirodhasaruppa-
gamini patipada, tam ca pajanati. tatha patipanno ca
hoti anudhammacari. ayam vuccati bhikkhave, bhik-

“bhoti’ iti sabbattha natthi. * jakicaro ta dissate - ptsj]



9. Thoroughly investigating, he wisely understands thus:
“Birth has being as its source, being as its origin, it is
born from being, it arises from being; when there is being
within, birth comes to be, when there is not being within,
birth does not come to be.”

10. He wisely understands birth, and he wisely under-
stands the origination of birth, and he wisely understands
the cessation of birth, and that which is the path that
properly leads to the cessation of birth, that too he wisely
understands. So he has entered upon the path and is one
whose conduct accords with the Dhamma. This, O bhik-
khus, is called a bhikkhu who has entered upon the right
path for the extinction of all suffering, for the cessation
of birth.

11. Thoroughly investigating further, he investigates:
“But this being, what is its source, what is its origin, from
what is it born, from what does it arise, when there is
what within does being come to be, when there is not
what within does being not come to be?”

12. Thoroughly investigating, he wisely understands
thus: “Being has undertaking as its source, undertaking
as its origin, it is born from undertaking, it arises from
undertaking; when there is undertaking within, being
comes to be, when there is not undertaking within, being
does not come to be.”



khu sabbaso dukkhakkhayaya patipanno hoti® jatini-
rodhaya.

11. athaparam parivimamsamano parivimamsati: 'bhavo
bhavo, kismim sati bhavo hoti, kismim asati bhavo na
hoti'ti.

12. so parivimamsamano evam pajanati: bhavo upa-
dananidano. upadanasamudayo, upadanajatiko, upa-
danapabhavo. upadane sati bhavo hoti. upadane asati
bhavo na hoti'ti.

13. so bhavam ca pajanati. bhavasamudayam ca pa-
janati. bhavanirodham ca pajanati. ya ca bhavaniro-
dhasaruppagamini patipada, tam ca pajanati. tatha
patipanno ca hoti anudhammacari. ayam vuccati bhik-
khave, bhikkhu sabbaso dukkhakkhayaya patipanno
hoti bhavanirodhaya.

14. athaparam parivimamsamano parivimamsati: upa-
danam panidam kinnidanam, kim samudayam, kinja-
tikam, kimpabhavam, kismim sati upadanam hoti, ki-
smim asati upadanam na hoti'ti.

15. so parivimamsamano evam pajanati: upadanam
tanhanidanam. tanhasamudayam, tanhajatikam, tan-
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13. He wisely understands being, and he wisely under-
stands the origination of being, and he wisely under-
stands the cessation of being, and that which is the path
that properly leads to the cessation of being, that too he
wisely understands. So he has entered upon the path and
is one whose conduct accords with the Dhamma. This,
O bhikkhus, is called a bhikkhu who has entered upon
the right path for the extinction of all suffering, for the
cessation of being.

14. Thoroughly investigating further, he investigates:
“But this undertaking, what is its source, what is its origin,
from what is it born, from what does it arise, when there
is what within does undertaking come to be, when there
is not what within does undertaking not come to be?”

15. Thoroughly investigating, he wisely understands
thus: “undertaking has thirsting as its source, thirsting as
its origin, it is born from thirsting, it arises from thirsting;
when there is thirsting within, undertaking comes to be,
when there is not thirsting within, undertaking does not
come to be.”

16. He wisely understands undertaking, and he wisely
understands the origination of undertaking, and he wisely
understands the cessation of undertaking, and that which
is the path that properly leads to the cessation of under-
taking, that too he wisely understands. So he has entered
upon the path and is one whose conduct accords with



hapabhavam, tanha sati upadanam hoti. tanha asati
upadanam na hoti'ti.

16. so upadanam ca pajanati. upadanasamudayam
ca pajanati. upadananirodham ca pajanati. ya ca upa-
dananirodhasaruppagamini patipada, tam ca pajanati.
tatha patipanno ca hoti anudhammacari. ayam vuc-
cati bhikkhave, bhikkhu sabbaso dukkhakkhayaya pa-
tipanno hoti upadana nirodhaya.

17. athaparam parivimamsamano parivimamsati: 'tanha
panayam kinnidana, kim samudaya, kinjatika, kimpa-
bhava, kismim sati tanha hoti, kismim asati tanha na
hot1'ti.

18. so parivimamsamano evam pajanati: tanha veda-
nanidana. vedanasamudaya, vedanajatika, vedanapa-
bhava. vedana sati tanha hoti. vedana asati tanha na
hoti'ti.

19. sotanham ca pajanati. tanhasamudayam ca paja-
nati. tanhanirodham ca pajanati. ya ca tanhanirodha-
saruppagamini patipada, tam ca pajanati. tatha pa-
tipanno ca hoti anudhammacari. ayam vuccati bhik-
khave, bhikkhu sabbaso dukkhakkhayaya patipanno
hoti tanhanirodhaya.

20. athaparam parivimamsamano parivimamsati: 've-
dana panayam kinnidana, kim samudaya, kifjatika,



the Dhamma. This, O bhikkhus, is called a bhikkhu who
has entered upon the right path for the extinction of all
suffering, for the cessation of undertaking.

17. Thoroughly investigating further, he investigates:
“But this thirsting, what is its source, what is its origin,
from what is it born, from what does it arise, when there
is what within does thirsting come to be, when there is
not what within does thirsting not come to be?”

18. Thoroughly investigating, he wisely understands
thus: “thirsting has feeling as its source, feeling as its
origin, it is born from feeling, it arises from feeling; when
there is feeling within, thirsting comes to be, when there
is not feeling within, thirsting does not come to be.”

19. He wisely understands thirsting, and he wisely un-
derstands the origination of thirsting, and he wisely un-
derstands the cessation of thirsting, and that which is
the path that properly leads to the cessation of thirst-
ing, that too he wisely understands. So he has entered
upon the path and is one whose conduct accords with
the Dhamma. This, O bhikkhus, is called a bhikkhu who
has entered upon the right path for the extinction of all
suffering, for the cessation of thirsting.

20. Thoroughly investigating further, he investigates:
“But this feeling, what is its source, what is its origin,
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kimpabhava, kismim sati vedana hoti, kismim asati ve-
dana na hot1'ti.

21. so parivimamsamano evam pajanati: vedana phas-
sanidana, phassasamudaya, phassajatika, phassapa-
bhava. phasse sati vedana hoti. phasse asati vedana
na hoti'ti.

22. so vedanam ca pajanati. vedanasamudayam ca
pajanati. vedananirodham ca pajanati. ya ca vedana-
nirodhasaruppagamini patipada, tam ca pajanati. ta-
tha patipanno ca hoti anudhammacari. ayam vuccati
bhikkhave, bhikkhu sabbaso dukkhakkhayaya patipanno
hoti vedananirodhaya.

23. athaparam parivimamsamano parivimamsati, '‘phasso
bhavo, kismim sati phasso hoti, kismim asati phasso
na hoti'ti.

24. so parivimamsamano evam pajanati: phasso sala-
yatananidano. salayatanasamudayo, salayatanajatiko,
salayatanapabhavo, salayatane sati phasso hoti. sala-
yatane asati phasso na hot1'ti.

25. so phassam ca pajanati. phassasamudayam ca
pajanati. phassanirodham ca pajanati. ya ca phassa-
nirodhasaruppagamini patipada, tam ca pajanati. ta-
tha patipanno ca hoti anudhammacari. ayam vuccati
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from what is it born, from what does it arise, when there
is what within does feeling come to be, when there is
not what within does feeling not come to be?”

21. Thoroughly investigating, he wisely understands
thus: “feeling has contact as its source, contact as its
origin, it is born from contact, it arises from contact;
when there is contact within, feeling comes to be, when
there is not contact within, feeling does not come to be.”

22. He wisely understands feeling, and he wisely un-
derstands the origination of feeling, and he wisely under-
stands the cessation of feeling, and that which is the path
that properly leads to the cessation of feeling, that too he
wisely understands. So he has entered upon the path and
is one whose conduct accords with the Dhamma. This,
O bhikkhus, is called a bhikkhu who has entered upon
the right path for the extinction of all suffering, for the
cessation of feeling.

23. Thoroughly investigating further, he investigates:
“But this contact, what is its source, what is its origin,
from what is it born, from what does it arise, when there
is what within does contact come to be, when there is
not what within does contact not come to be?”

24. Thoroughly investigating, he wisely understands
thus: “contact has the six-sense domain as its source, the
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bhikkhave, bhikkhu sabbaso dukkhakkhayaya patipanno
hoti phassanirodhaya.

26. athaparam parivimamsamano parivimamsati: 'sala-
yatanam panidam kinnidanam, kim samudayam, kin-
jatikam, kimpabhavam, kismim sati salayatanam hoti,
kismim asati salayatanam na hoti'ti.

27. so parivimamsamano evam pajanati: salayatanam
namarupanidanam, namarupasamudayam, namarupa-
jatikam, namarupapabhavam. namarupe sati viiiano
hoti. namarupe asati vinfiano na hotiti.

28. so salayatanam ca pajanati. salayatanasamuda-
yam ca pajanati. salayatananirodham ca pajanati. ya
ca salayatananirodhasaruppagamini patipada, tam ca
pajanati. tatha patipanno ca hoti anudhammacari. ayam
vuccati bhikkhave, bhikkhu sabbaso dukkhakkhayaya
patipanno hoti salayatananirodhaya.

29. athaparam parivimamsamano parivimamsati: 'na-
marupam panidam kinnidanam, kim samudayam, kifi-
jatikam, kimpabhavam, kismim sati namarupam hoti,
kismim asati namarupam na hoti'ti.

30. soparivimamsamano evam pajanati: namarupam
vinhananidanam. vinhanasamudayam, vinhanajatikam,
vilhanapabhavam. vififiane sati namarupe hoti. vin-
nane asati namarupe na hoti'ti.
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six-sense domain as its origin, it is born from the six-
sense domain, it arises from the six-sense domain; when
there is the six-sense domain within, contact comes to be,
when there is not the six-sense domain within, contact
does not come to be.”

25. He wisely understands contact, and he wisely un-
derstands the origination of contact, and he wisely un-
derstands the cessation of contact, and that which is the
path that properly leads to the cessation of contact, that
too he wisely understands. So he has entered upon the
path and is one whose conduct accords with the Dhamma.
This, O bhikkhus, is called a bhikkhu who has entered
upon the right path for the extinction of all suffering, for
the cessation of contact.

26. Thoroughly investigating further, he investigates:
“But this six-sense domain, what is its source, what is its
origin, from what is it born, from what does it arise, when
there is what within does the six-sense domain come to
be, when there is not what within does the six-sense
domain not come to be?”

27. Thoroughly investigating, he wisely understands
thus: “the six-sense domain has name-and-form as its
source, name-and-form as its origin, it is born from name-
and-form, it arises from name-and-form; when there is
name-and-form within, the six-sense domain comes to be,
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31. so namarupam ca pajanati. namarusamudayam
ca pajanati. namarupanirodham ca pajanati. ya ca na-
marupanirodhasaruppagamini patipada, tam ca paja-
nati. tatha patipanno ca hoti anudhammacari. ayam
vuccati bhikkhave, bhikkhu sabbaso dukkhakkhayaya
patipanno hoti namarupanirodhaya.

32. athaparam parivimamsamano parivimamsati: 'viii-
fnanam panidam kinnidanam, kim samudayam, kifja-
tikam, kimpabhavam, kismim sati viihanam hoti, ki-
smim asati vilhanam na hoti'ti.

33. so parivimamsamano evam pajanati: vinhanam

sankharanidanam. sankharasamudayam, sankharaja-
tikam, sankharapabhavam. sankhare sati viifiane hoti.
sankhare asati vinfiane na hoti'ti.

34. so vifilanam ca pajanati. vinfianasamudayam ca
pajanati. vinnananirodham ca pajanati. ya ca vin-
fananirodhasaruppagamini patipada, tam ca pajanati.
tatha patipanno ca hoti anudhammacari. ayam vuc-
cati bhikkhave, bhikkhu sabbaso dukkhakkhayaya pa-
tipanno hoti vihhananirodhaya.

35. so parivimamsamano parivimamsati: 'sankhara
panime kinnidana, kim samudaya, kinjatika, kimpa-
bhava, kismim sati sankhara honti, kismim asati san-
khara na honti'ti.
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when there is not name-and-form within, the six-sense
domain does not come to be.”

28. He wisely understands the six-sense domain, and
he wisely understands the origination of the six-sense
domain, and he wisely understands the cessation of the
six-sense domain, and that which is the path that properly
leads to the cessation of the six-sense domain, that too he
wisely understands. So he has entered upon the path and
is one whose conduct accords with the Dhamma. This,
O bhikkhus, is called a bhikkhu who has entered upon
the right path for the extinction of all suffering, for the
cessation of the six-sense domain.

29. Thoroughly investigating further, he investigates:
“But this name-and-form, what is its source, what is its
origin, from what is it born, from what does it arise,
when there is what within does name-and-form come to
be, when there is not what within does name-and-form
not come to be?”

30. Thoroughly investigating, he wisely understands
thus: “name-and-form has consciousness as its source,
consciousness as its origin, it is born from consciousness,
it arises from consciousness; when there is consciousness
within, name-and-form comes to be, when there is not
consciousness within, name-and-form does not come to
be.”
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36. so parivimamsamano evam pajanati: 'sankhara

avijjanidana, avijjasamudaya, avijjajatika, avijjapabhava.

avijjaya sati sankhara honti. avijjaya asati sankhara
na honti'ti.

37. so sankhare ca pajanati. sankharasamudayam
ca pajanati. sankharanirodham ca pajanati. ya ca
sankharanirodhasaruppagamini patipada, tam ca pa-
janati. tatha patipanno ca hoti anudhammacari. ayam
vuccati bhikkhave, bhikkhu sabbaso samma dukkhak-
khayaya patipanno hoti sankharanirodhaya.

38. avijjagatoyam bhikkhave, purisapuggalo punnam
ce sankharam abhisankharoti, pufihopagam hoti vii-
nanam. apufilam ce sankharam abhisankharoti, apun-
fnopagam hoti vihfianam. anefijjam ce sankharam abhi-
sankharoti, anenjupagam hoti vinhanam.

39. yato kho bhikkhave, bhikkhuno avijja pahina hoti
vijja uppanna, so avijjaviraga vijjuppada neva pufifa-
bhisankharam abhisankharoti. na apunnabhisankha-
ram abhisankharoti. na anefjabhisankharam abhisan-
kharoti anabhisankharonto anabhisafcetayanto na kinci
loke upadiyati. anupadiyam na paritassati. aparitas-
sam paccattam yeva parinibbayati. 'khina jati. vusi-
tam brahmacariyam. katam karanlyam naparam it-
thattaya'ti pajanati.
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31. He wisely understands name-and-form, and he wisely
understands the origination of name-and-form, and he

wisely understands the cessation of name-and-form, and

that which is the path that properly leads to the cessa-

tion of name-and-form, that too he wisely understands.

So he has entered upon the path and is one whose con-

duct accords with the Dhamma. This, O bhikkhus, is

called a bhikkhu who has entered upon the right path

for the extinction of all suffering, for the cessation of

name-and-form.

32. Thoroughly investigating further, he investigates:
“But this consciousness, what is its source, what is its
origin, from what is it born, from what does it arise,
when there is what within does consciousness come to
be, when there is not what within does consciousness
not come to be?”

33. Thoroughly investigating, he wisely understands
thus: “consciousness has sankharas as its source, sankha-
ras as its origin, it is born from sankharas, it arises from
sankharas; when there are sankharas within, conscious-
ness comes to be, when there are not sankharas within,
consciousness does not come to be.”

34. He wisely understands consciousness, and he wisely
understands the origination of consciousness, and he
wisely understands the cessation of consciousness, and
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40. so sukham ce vedanam vediyati, sa aniccati pa-
janati. anajjhositati® pajanati. anabhinanditati paja-
nati. dukkham ce vedanam vediyati, sa aniccati paja-
nati. anajjhositati pajanati. anabhinanditati pajanati.
adukkhamasukham ce vedanam vediyati, sa aniccati
pajanati. anajjhositati pajanati. anabhinanditati’ pa-
janati.

41. so sukham ce vedanam vediyati, visafiiutto nam
8 vedanam vediyati. dukkham ce vedanam vediyati, vi-
safinutto nam vedanam vediyati. adukkhamasukham
ce vedanam vediyati, visafiiutto nam vedanam vedi-
yati.

42. so kayapariyantikam vedanam vedayamano® ka-
yapariyantikam vedanam vedayamiti pajanati. jivita-
pariyantikam vedanam vedayamano jivitapariyantikam
vedanam vedayamiti'® pajanati. kayassa bheda ud-
dham jivitapariyadana idheva sabbavedayitani anabhi-
nanditani siti bhavissanti. sarirani avasissanti'ti paja-
nati.

43. seyyathapi bhikkhave, puriso kumbhakarapaka
unham kumbham uddharitva same bhumibhage pati-

®salayatananirodhasaruppagamini na ajjhosita - simu.
’na abhinandita - simul]

Svisamyutto tam - simufff

°vediyamano - simu, ptsffj

"Ovediyami - simulfl]
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that which is the path that properly leads to the cessa-
tion of consciousness, that too he wisely understands.
So he has entered upon the path and is one whose con-
duct accords with the Dhamma. This, O bhikkhus, is
called a bhikkhu who has entered upon the right path
for the extinction of all suffering, for the cessation of
consciousness.

35. Thoroughly investigating further, he investigates:
“But this sankhara, what is its source, what is its origin,
from what is it born, from what does it arise, when there
is what within do sankharas come to be, when there is
not what within do sankharas not come to be?”

36. Thoroughly investigating, he wisely understands
thus: “sankharas have ignorance as their source, igno-
rance as their origin, they are born from ignorance, they
arise from ignorance; when there is ignorance within,
sankharas come to be, when there is not ignorance within,
sankharas do not come to be.”

37. He wisely understands sankhara, and he wisely
understands the origination of sankhara, and he wisely
understands the cessation of sankhara, and that which is
the path that properly leads to the cessation of sankhara,
that too he wisely understands. So he has entered upon
the path and is one whose conduct accords with the
Dhamma. This, O bhikkhus, is called a bhikkhu who
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viseyya!l, tatra yayam usma sa tattheva vipasameyya.
kapallani avasisseyyum. evameva kho bhikkhave bhik-
khu kayapariyantikam vedanam vediyamano (kayapa-
riyantikam vedanam vediyami'ti pajanati) jivitapariyan-
tikam vedanam vediyamano jivitapariyantikam veda-
nam vediyami'ti pajanati. kayassa bheda uddham ji-
vitapariyadana idheva sabbavedayitani anabhinandi-
tani siti bhavissanti, sarirani avasissanti'ti pajanati.

44, tam kim mannatha bhikkhave, api nu kho khi-
nasavo bhikkhu punnabhisankharam va abhisankha-
reyya, apunnabhisankharam va abhisankhareyya, anen-
jabhisankharam va abhisankhareyya'ti?

45. 'no hetam bhante'

46. sabbaso va pana sankharesu asati sankharaniro-
dha api nu kho vinhanam pafhnayetha'ti?

47. 'no hetam bhante'

48. sabbaso va pana vififane asati viifilananirodha
api nu kho namarupam pannayetha'ti?

49. 'no hetam bhante'

! patisisseyya - machasam; patitthapeyya - sya, ptsj]
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has entered upon the right path for the extinction of all
suffering, for the cessation of sankhara.

38. Bhikkhus, if a person entrenched in ignorance ac-
tivates a meritorious activity, consciousness fares on to
the meritorious; if he activates a demeritorious activity,
consciousness fares on to the demeritorious; if he acti-
vates an imperturbable activity, consciousness fares on
to the imperturbable.

39. But from the time, O bhikkhus, a bhikkhu’s igno-
rance has been abandoned and noble knowledge has
arisen, from the fading away of ignorance, from the
arising of noble knowledge, he neither activates a meri-
torious activity, nor activates a demeritorious activity,
nor activates an imperturbable activity. Not activating,
not intending, he does not undertake anything in the
world. Not undertaking, he is not perturbed. Not per-
turbed, he definately attains parinibbana by himself. He
wisely understands: “Extincted is birth, lived is the life
of purity, done is what had to be done, there is nothing
further [to do] for thusness.”

40. If he is feeling a pleasant feeling, he wisely under-
stands: “Itis impermanent.” He wisely understands: “It is
not held to.” He wisely understands: “It is not delighted
in.” If he is feeling a painful feeling, he wisely under-
stands: “It is impermanent.” He wisely understands: “It is
not held to.” He wisely understands: “It is not delighted
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50. sabbaso va pana namarupe asati namarupaniro-
dha api nu kho salayatanam pannayetha'ti?

51. 'no hetam bhante'

52. 'sabbaso va pana salayatane asati salayatanani-
rodha api nu kho phasso pannayetha'ti?

53. 'no hetam bhante'

54. sabbaso va pana phasse asati phassanirodha api
nu kho vedana pannayetha'ti?

55. 'no hetam bhante'

56. sabbaso va pana vedanaya asati vedananirodha
api nu kho tanha pannayetha'ti?

57. 'no hetam bhante'

58. sabbaso va pana tanhaya asati tanhanirodha api
nu kho upadanam pannayetha'ti?

59. 'no hetam bhante'

60. sabbaso va pana upadane asati upadananirodha
api nu kho bhavo pafnnayetha'ti?
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in.” If he is feeling a neither painful nor pleasant feeling,
he wisely understands: “It is impermanent.” He wisely
understands: “It is not held to.” He wisely understands:
“It is not delighted in.”

41. If he is feeling a pleasant feeling, he feels it de-
tached. If he is feeling a painful feeling, he feels it de-
tached. If he is feeling a neither painful nor pleasant
feeling, he feels it detached.

42. When feeling a feeling limited to the body, he wisely
understands: “I feel a feeling limited to the body.” When
feeling a feeling limited to life, he wisely understands:
“I feel a feeling limited to life.” He wisely understands:
“With the body’s breakup, following the exhaustion of
life, all that is felt, not being delighted in, will become
cool right here. [Mere] bodily remains will be left.”

43. Just as, O bhikkhus, a man, having pulled out a
hot clay pot from the potter’s oven, would leave it to
stand on the ground. Whatever is heat there, that would
simply dissipate. The clay pot would be left. So too,
O bhikkhus, a bhikkhu feeling a feeling limited to the
body, wisely understands: “I feel a feeling limited to the
body.” When feeling a feeling limited to life, he wisely
understands: “I feel a feeling limited to life.” He wisely
understands: “With the body’s breakup, following the
exhaustion of life, all that is felt, not being delighted in,
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61. 'nmo hetam bhante'

62. sabbaso va pana bhave asati bhavanirodha api
nu kho jati pannayetha'ti?

63. 'no hetam bhante'

64. sabbaso va pana jatiya asati jatinirodha api nu
kho jaramaranam panfnayetha'ti?

65. 'no hetam bhante'

66. sadhusadhukho'? bhikkhave, evamevetam!'® bhik-
khave, netam afifiatha saddahatha evamevetam'* bhik-
khave, adhimuccatha. nikkankha ettha hotha nibbici-
kiccha. esevanto dukkhassati.

"?kho iti natthi - machasam, sya, ptsjj]
"Yevametam - machasaml]
l4saddahatha me tam-machasam, pts; saddahatha evametam-syé.
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will become cool right here. [Mere] bodily remains will
be left.”

44. “Sowhat do you think, O bhikkhus, could a bhikkhu
with asavas extincted activate a meritorious activity or a
demeritorious activity or an imperturbable activity?”

45. Certainly not, Bhante.

46. “But all sankharas not being, from the cessation of
sankharas, would consciousness be discerned?”

47. Certainly not, Bhante.

48. “But all consciousness not being, from the cessation
of consciousness, would name-and-form be discerned?”

49. Certainly not, Bhante.

50. “But all name-and-form not being, from the cessa-
tion of name-and-form, would the six-sense domain be
discerned?”

51. Certainly not, Bhante.
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52. “But all the six-sense domain not being, from the
cessation of the six-sense domain, would contact be dis-
cerned?”

53. Certainly not, Bhante.

54. “But all contact not being, from the cessation of
contact, would feeling be discerned?”

55. Certainly not, Bhante.

56. “But all feeling not being, from the cessation of
feeling, would thirsting be discerned?”

57. Certainly not, Bhante.

58. “But all thirsting not being, from the cessation of
thirsting, would undertaking be discerned?”

59. Certainly not, Bhante.

60. “But all undertaking not being, from the cessation
of undertaking, would being be discerned?”

61. Certainly not, Bhante.
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62. “Butall being not being, from the cessation of being,
would birth be discerned?”

63. Certainly not, Bhante.

64. “But all birth not being, from the cessation of birth,
would old age and death be discerned?”

65. Certainly not, Bhante.

66. “Good, good, O bhikkhus. It is just so, O bhikkhus,
not otherwise. Have faith in just this, O bhikkhus. Re-
solve on this. Be without doubt or perplexity here. Just
this, is the end of suffering.”
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