0.0.1 Bhumija

0. At Savatthi.

1. Then in the evening
time, the venerable Bhumija
emerged from seclusion and
visited with the venerable
Sariputta. Upon arrival, he
exchanged friendly greetings
with the venerable Sariputta.
Having exchanged friendly
greetings and cordial talk, he
sat down to one side. Having
sat down to one side, the ven-
erable Bhumija said this to
the venerable Sariputta.

2. There are, O friend Sariput
some samanas and brah-
manas, proponents of kamma,
who declare that suffering is
made by oneself. Yet there
are, O friend Sariputta, some
samanas and brahmanas, pro-
ponents of kamma, who de-

bhumijasuttam
savatthiyam

atha kho ayasma
bhumijo sayanhasa-
mayam patisallana
vutthito yenayasma
sariputto tenupa-
sankami. upasan-
kamitva ayasmata
sarittena saddhim
sammodi. sammo-
daniyam katham sa-
raniyam vitisaretva
ekamantam nisidi.
ekamantam nisinno
kho ayasma bhumijo
ayasmantam sariput-
tam etadavoca:

tgantéwuso sariputta,
eke samanabrah-
mana kammavada
sayamkatam sukha-
dukkham pannapenti.
santi panavuso sari-
putta, eke samana-
brahmana kamma-
vada paramkatam



clare that suffering is made
by another. Yet there are,

O friend Sariputta, some
samanas and brahmanas,
proponents of kamma, who
declare that suffering is made
by both oneself and another.
Yet there are, O friend Sariputt
some samanas and brah-
manas, proponents of kamma,
who declare that suffering is
made by neither oneself nor
another, but has arisen by
chance.

3. “Here now, O friend
Sariputta, what is the Aus-
picious One’s doctrine [on
this]? What does he declare?
How answering would we
[say] just what has been said
by the Auspicious One, and
not misrepresent the Aus-
picious One with what is
falsehood, and how should
we answer in truth in accor-
dance with the Dhamma, so

sukhadukkham pan-
napenti. santi pa-
navuso' sariputta
eke samanabrah-
mana kammavada
sayamkatanca pa-
ramkatanna sukha-
adukkham pannapenti.
santi panavuso sari-
putta eke samana-
brahmana kamma-
vada asayamkaram
aparamkaram adhic-
casamuppannam su-
khadukkham panna-
penti.

idha no avuso sari-
putta bhagava kim
vadi? kimakkhayi?
katham vyakaramana
ca mayam vuttava-
dino ceva bhagavato
assama? na ca bha-
gavantam abhutena
abbhacikkheyyama?
dhammassa canu-
dhammam byakarey-

!santavuso - machasam, syalJj



that whoever is a Dhamma
companion, will not arrive
at a reason to blame these

assertions?”

4. The Auspicious One, O
friend, has said pleasure and
pain are dependently arisen.
In dependence on what?

In dependence on contact.
Speaking thus, you would
[speak] just what has been
said by the Auspicious One,
and not misrepresent the
Auspicious One with what

is falsehood, and you would
answer in truth in accordance
with the Dhamma, so that
whoever is a Dhamma com-
panion, will not arrive at a
reason to blame these asser-
tions.

5. Therein, O friend, those
samanas and brahmanas, pro-
ponents of kamma, who de-
clare that suffering is made
by oneself, that too is due

yama? na ca ko ci
sahadhammiko va-
danupato garayham
thanam agacchey-
yati?

paticcasamuppan-
nam kho avuso su-
khadukkham vuttam
bhagavata. kim pa-
ticca? phassam pa-
ticca. iti vadam vut-
tavadi ceva. bhaga-
vato assa, na ca bha-
gavantam abhutena

abbhacikkheyya, dham-

massa canudham-
mam byakareyya, na
ca ko ci sahadham-
miko vadanupato
garayham thanam
agaccheyya.

tatra'vuso ye te sa-
manabrahmana kam-
mavada sayamkatam
sukhadukkham pan-
napenti, tadapi phas-



to contact. Those samanas
and brahmanas, proponents
of kamma, who declare that
suffering is made by another,
that too is due to contact.
Those samanas and brah-
manas, proponents of kamma,
who declare that suffering

is made by both oneself and
another, that too is due to
contact. Those samanas and
brahmanas, proponents of
kamma, who declare that
suffering is made by neither
oneself nor another, but has
arisen by chance, that too is
due to contact.

6. Therein, O friend, those
samanas and brahmanas, pro-
ponents of kamma, who de-
clare that suffering is made
by oneself, “indeed, that they
will experience apart from
contact,” this possibility is
not to be found. Therein
those samanas and brah-

sapaccaya. yepi te
samanabrahmana
kammavada param-
katam dukkham pam-
napenti, tadapi phas-
sapaccaya. yepi te
samanabrahmana
kammavada sayam-
katafica paramka-
tanca dukkham pan-
napenti, tadapi phas-
sapaccaya. yepi te
samanabrahmana
kammavada asayam-
karam aparamkaram
adhiccasamuppan-
nam sukhadukkham
pannapenti, tadapi
phassapaccaya.

tatra'vuso yepi te sa-
manabrahmana kam-
mavada sayamkatam
sukhadukkham pan-
napenti, te vata an-
natra phassa pati-
samvedissanti'ti ne-
tam thanam vijjati.
yepi te samanabrah-
mana kammavada



manas, proponents of kamma,
who declare that suffering is
made by another, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.
Therein those samanas and
brahmanas, proponents of
kamma, who declare that
suffering is made by both
oneself and another, “in-
deed, that they will experi-
ence apart from contact,” this
possibility is not to be found.
Therein those samanas and
brahmanas, proponents of
kamma, who declare that
suffering is made by neither
oneself nor another, but has
arisen by chance, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.

7. The venerable Ananda
heard this friendly conversa-
tion between the venerable
Sariputta and the venerable
Bhumija. Then the venera-

paramkatam duk-
kham pannapenti, te
vata annatra phassa
patisamvedissanti'ti
netam thanam vij-
jati. yepi te samana-
brahmana kamma-
vada sayamkatafica
paramkatanca duk-
kham pannapenti, te
vata annatra phassa
patisamvedissanti'ti
netam thanam vij-
jati. yepi te sama-
nabrahmana kam-
mavada asayamka-
ram aparamkaram
adhiccasamuppan-
nam sukhadukkham
pannapenti, te vata
annatra phassa pati-
samvedissanti'ti ne-
tam thanam vijjati.

assosi kho ayasma
anando ayasmato sa-
riputtassa ayasmata
bhumijena saddhim
imam kathasallapam.
atha kho ayasma



ble Ananda visited with the
Auspicious One. Upon ar-
rival, having bowed down,
he sat down to one side. Hav-
ing sat down to one side, the
venerable Ananda informed
the Auspicious One the ex-
tent of the friendly conversa-
tion between the venerable
Sariputta and the venerable
Bhumija.

8. Good, good, O Ananda.
Rightly declaring, one would
declare just as Sariputta [has
declared]. Pleasure and pain,
O Ananda, have been said by
me to be dependently arisen.
In dependence on what?

In dependence on contact.
Declaring thus, one would
speak just what is said by
me, and not misrepresent me
with what is falsehood, and
would answer in truth in ac-
cordance with the Dhamma,
so that whoever is a Dhamma

anando yena bha-
gava tenupasankami.
upasankamitva bha-
gavantam abhivade-
tva emantam nisidi.
ekamantam nisinno
kho ayasma anando
yavatako ayasmato
sariputtassa ayas-
mata bhumijena sad-
dhim ahosi kathasal-
lapo, tam sabbam
bhagavato arocesi.

sadhu sadhu ananda,
yatha tam sariputto
ca samma vyakara-
mano vyakareyya.
paticcasamuppan-
nam kho ananda, su-
khadukkham vuttam
maya, kim paticca?
phassam paticca.

iti vadam vuttavadi
ceva me assa na ca
mam abhutena ab-
bhacikkheyya, dham-
massa canudham-
mam byakareyya, na
ca ko ci sahadham-



companion will not arrive
at a reason to blame these
assertions.

9. Therein, O Ananda, those
samanas and brahmanas, pro-
ponents of kamma, who de-
clare that suffering is made
by oneself, that too is due

to contact. Those samanas
and brahmanas, proponents
of kamma, who declare that
suffering is made by another,
that too is due to contact.
Those samanas and brah-
manas, proponents of kamma,
who declare that suffering

is made by both oneself and
another, that too is due to
contact. Those samanas and
brahmanas, proponents of
kamma, who declare that
suffering is made by neither
oneself nor another, but has
arisen by chance, that too is
due to contact.

miko vadanupato
garayham thanam
agaccheyya.

tatrananda ye te sa-
manabrahmana kam-
mavada sayamkatam
sukhadukkham pan-
napenti, tadapi phas-
sapaccaya. yepi te
samanabrahmana
kammavada param-
katam dukkham pan-
napenti, tadapi phas-
sapaccaya. yepi te
samanabrahmana
kammavada sayam-
katanca paramka-
tanca dukkham pan-
napenti, tadapi phas-
sapaccaya. yepi te
samanabrahmana
kammavada asayam-
karam aparamkaram
adhiccasamuppan-
nam sukhadukkham
pannapenti, tadapi
phassapaccaya.

tatrananda ye te sa-



10. Therein, O Ananda,
those samanas and brah-
manas, proponents of kamma,
who declare that suffering is
made by oneself, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.
Therein those samanas and
brahmanas, proponents of
kamma, who declare that suf-
fering is made by another,
“indeed, that they will experi-
ence apart from contact,” this
possibility is not to be found.
Therein those samanas and
brahmanas, proponents of
kamma, who declare that
suffering is made by both
oneself and another, “in-
deed, that they will experi-
ence apart from contact,” this
possibility is not to be found.
Therein those samanas and
brahmanas, proponents of
kamma, who declare that
suffering is made by neither
oneself nor another, but has
arisen by chance, “indeed,
that they will experience

manabrahmana kam-
mavada sayamkatam
sukhadukkham pan-
napenti, te vata an-
Nnatra phassa pati-
samvedissanti'ti ne-
tam thanam vijjati.
yepi te samanabrah-
mana kammavada
paramkatam duk-
kham pannapenti, te
vata annatra phassa
patisamvedissanti'ti
netam thanam vij-
jati. yepi te samana-
brahmana kamma-
vada sayamkatafica
paramkatanca duk-
kham pannapenti, te
vata annatra phassa
patisamvedissanti'ti
netam thanam vij-
jati. yepi te sama-
nabrahmana kam-
mavada asayamka-
ram aparamkaram
adhiccasamuppan-
nam sukhadukkham
pannapenti, te vata
annatra phassa pati-



apart from contact,” this pos-
sibility is not to be found.

11. Indeed when there is
body, O Ananda, then with
bodily intention as cause,
there arises internal plea-
sure and pain. When there is
speech, O Ananda, then with
verbal intention as cause,
there arises internal plea-
sure and pain. When there is
mind, O Ananda, then with
mental intention as cause,
there arises internal pleasure
and pain, only in dependence
on ignorance.

12. Either one’s self, O
Ananda, activates that bod-
ily activity, conditioned by
which there arises that in-
ternal pleasure and pain. Or
else others, O Ananda, acti-
vate for one that bodily ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain. Either with
contemplation, O Ananda,

samvedissanti'ti ne-
tam thanam vijjati.

kaye va hananda sati
kayasaficetanahetu
uppajjati ajjhattam
sukhadukkham, va-
caya? va hananda
sati vacisancetana-
hetu uppajjati ajjhat-
tam sukhadukkham,
mane va hananda
sati manosafcetana-
hetu uppajjati ajjhat-
tam sukhadukkham
avijjapaccaya ca3.

samam va tam ananda
kayasankharam abhi-
sankharoti yampac-
cayassa* tam uppaj-
jati ajjhattam sukha-
dukkham, parevassa

> tam ananda kaya-
*vacayam - sya]]

*avijjapaccaya ca - si, mu, sya]Jj

yampaccayaya - syé.
parevaya tam - sya; parevatam
- machasam|]

[S1
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one activates that bodily ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain. Or else with-
out contemplation, O Ananda,
one activates that bodily ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain.

13. Either one’s self, O
Ananda, activates that ver-
bal activity, conditioned by
which there arises that in-
ternal pleasure and pain. Or
else others, O Ananda, acti-
vate for one that verbal ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain. Either with
contemplation, O Ananda,
one activates that verbal ac-

sankharam abhisan-
kharonti®, yampacca-
yassa tam uppajjati
ajjhattam sukhaduk-
kham. sampajano va
tam ananda kayasan-
kharam abhisankha-
roti, yam paccayassa
tam uppajjati ajjhat-
tam sukhadukkham.
asampajano va tam
ananda kayasankha-
ram abhisankharoti,
yam paccayassa tam
uppajjati ajjhattam
sukhadukkham.

samam va tam ananda
vacisankharam abhi-
sankharoti. yam pac-
cayassa tam uppaj-
jati ajjhattam su-
khadukkham’, pa-
revassa tam ananda
vacisankharam abhi-
sankharonti, yam
paccayassa tam up-

®abhimsakaroti - sya]fj
7sukhadukkham -pe- s, mul]



tivity, conditioned by which
there arises that internal plea-
sure and pain. Or else with-
out contemplation, O Ananda,
one activates that verbal ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain.

14. Either one’s self, O
Ananda, activates that men-
tal activity, conditioned by
which there arises that in-
ternal pleasure and pain. Or
else others, O Ananda, acti-
vate for one that mental ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain. Either with
contemplation, O Ananda,
one activates that mental ac-
tivity, conditioned by which
there arises that internal plea-

11

pajjati ajjhattam su-
khadukkham. sam-
pajano va tam ananda
vacisankharam abhi-
sankharoti, yampac-
cayassa tam uppaj-
jati ajjhattam sukha-
dukkham. asampa-
jano va tam ananda
vacisankharam abhi-
sankharoti, yam pac-
cayassa tam uppaj-
jati ajjhattam sukha-
dukkham.

samam va tam ananda
manosankharam
abhisankharoti, yam
paccayassa tam up-
pajjati ajjhattam su-
khadukkham. pare-
vassa tam ananda
manosankharam
abhisankharonti,

yam paccayassa tam
uppajjati ajjhattam
sukhadukkham, sam-
pajano va tam ananda
manosankharam
abhisankharoti, yam-
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sure and pain. Or else with-
out contemplation, O Ananda,
one activates that mental ac-
tivity, conditioned by which
there arises that internal plea-
sure and pain.

15. Immersion in ignorance,
O Ananda, is the nature of
these [activities]. But with
the remainderless fading
away and cessation of that
very ignorance, O Ananda,
there is not that body, con-
ditioned by which there
arises that internal pleasure
and pain. There is not that
speech, conditioned by which
there arises that internal plea-
sure and pain. There is not
that mind, conditioned by
which there arises that inter-
nal pleasure and pain. There
is not that field, there is not
that ground, there is not that
domain, there is not that lo-

paccayassa tam up-
pajjati ajjhattam su-
khadukkham. asam-
pajano va tam ananda
manosankharam
abhisankharoti, yam
paccayassa tam up-
pajjati ajjhattam su-
khadukkham.

imesu ananda dham-
mesu avijja anupa-
tita. avijjayatveva
ananda asesavira-
ganirodha so kayo
na hoti. yam pac-
cayassa tam uppaj-
jati ajjhattam sukha-
dukkham. sa vaca
na hoti. yam pac-
cayassa tam uppaj-
jati ajjhattam sukha-
dukkham. so mano
na hoti. yam pacca-
yassa tam uppajjati
ajjhattam sukhaduk-
kham. khettam tam
8 na hoti. yam pacca-

Skhettam va - sya]fj



cation conditioned by which
there arises that internal plea-
sure and pain.
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yassa tam uppajjati
ajjhattam sukhaduk-
kham. vatthu tam

° na hoti yam pac-
cayassa tam uppaj-
jati ajjhattam sukha-
dukkham. ayatanam
tam!” na hoti yam
paccayassa tam up-
pajjati ajjhattam su-
khadukkham. adhi-
karanam tam'! na
hoti yam paccayassa
tam uppajjati ajjhat-
tam sukhadukkhanti.

Svatthum v4, - sya]
'%9ayatanam va - syalj
"adhikaranam va - syaj]
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