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0.0.1 The Ten Powers (2)

0. At Savatthi.

1. Endowed with ten powers, O bhikkhus, and endowed
with four self-assurances, the Tathagata acknowledges
his position as the head-bull, roars his lion’s roar in an
assembly and sets rolling the wheel of Brahma [thus:]
“Such is form, such is form’s arising, such is form’s disap-
pearance, such is feeling, such is feeling’s arising, such
is feeling’s disappearance, such is perception, such is
perception’s arising, such is perception’s disappearance,
such are sankharas, such are sankharas’ arising, such are
sankharas’ disappearance, such is consciousness, such
is consciousness’s arising, such is consciousness’s disap-
pearance.”

2. Thus, this comes to be when there is this herein.
This arises with the arising of this. This does not come
to be when there is not this herein. This ceases with
the cessation of this. That is: “In dependence on igno-
rance, there are sankharas. In dependence on sankharas,
there is consciousness. In dependence on consciousness,
there is name-and-form. In dependence on name-and-
form, there is the six-sense domain. In dependence on
the six-sense domain, there is contact. In dependence
on contact, there is feeling. In dependence on feeling,
there is thirsting. In dependence on thirsting, there is
undertaking. In dependence on undertaking, there is
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being. In dependence on being, there is birth. In depen-
dence on birth, old age and death, sorrow, lamentation,
physical suffering, mental suffering and despair arise.
Just so, is the arising of this entire amassment of suffer-
ing. From the complete fading away and cessation of
this very ignorance, there is the cessation of sankharas.
From the cessation of sankharas, there is the cessation
of consciousness. From the cessation of consciousness,
there is the cessation of name-and-form. From the cessa-
tion of name-and-form, there is the cessation of six-sense
domain. From the cessation of six-sense domain, there is
the cessation of contact. From the cessation of contact,
there is the cessation of feeling. From the cessation of
feeling, there is the cessation of thirsting. From the ces-
sation of thirsting, there is the cessation of undertaking.
From the cessation of undertaking, there is the cessation
of being. From the cessation of being, there is the ces-
sation of birth. From the cessation of birth, old age and
death, sorrow, lamentation, physical suffering, mental
suffering and despair cease. Just so, is the cessation of
this entire stock of suffering.”

3. O bhikkhus, the Dhamma well-proclaimed by me
thus, is clear, open, self-evident, free from patchwork. O
bhikkhus, in the Dhamma well-proclaimed by me thus,
which is clear, open, self-evident, free from patchwork, it
is just enough for a young clansman who has gone forth
out of faith to arouse his energy [thus]: “truly let flesh
and blood dry up in the body, and my skin and senews
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and bones be left over. That energy will not be relaxed
having not attained that which can be attained by manly
strength, by manly energy, by manly exertion.”.

4. Indeed the lazy one, O bhikkhus, dwells in suffering,
polluted by evil, unwholesome dhammas, and great is
the true advantage that he neglects. But the one firm
in energy, O bhikkhus, dwells in happiness, secluded
from evil unwholesome dhammas, and great is the true
advantage that he achieves.

5. “It is not by the inferior, O bhikkhus, that the su-
perior is attained. Rather, it is by the superior that the
superior is attained. This life of purity, O bhikkhus, is a
beverage of cream. The Teacher has been encountered
by you. Therefore, O bhikkhus, you must arouse your en-
ergy for the attainment of the as-yet-unattained, for the
achievement of the as-yet-unachieved, for the realization
of the as-yet-unrealized [with the thought]: “Thus, this
going forth of ours will not be barren, [but] fruitful and
fertile, so that for those whose [offer of] robes, almsfood,
lodgings, and medicines, provisions and necessities for
the sick that we make use of, their services will bear
great fruits and great profits.” Thus indeed O bhikkhus,
should it be trained. Indeed considering your own ben-
efit, O bhikkhus, is just enough to strive to accomplish
[the goal] with vigilance. Indeed considering the benefit
of others, O bhikkhus, is just enough to strive to accom-
plish [the goal] with vigilance. Indeed considering the
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benefit of both, O bhikkhus, is just enough to strive to
accomplish [the goal] with vigilance.”
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