0.0.1 The Ten Powers (2)

0. At Savatthi.

1. Endowed with ten pow-
ers, O bhikkhus, and en-
dowed with four self-assurance
the Tathagata acknowledges
his position as the head-bull,
roars his lion’s roar in an
assembly and sets rolling

the wheel of Brahma [thus:]
“Such is form, such is form’s
arising, such is form’s dis-
appearance, such is feeling,
such is feeling’s arising, such
is feeling’s disappearance,
such is perception, such is
perception’s arising, such is
perception’s disappearance,
such are sankharas, such are
sankharas’ arising, such are
sankharas’ disappearance,
such is consciousness, such is
consciousness’s arising, such
is consciousness’s disappear-
ance.”

dutiyadasabalasuttam
savatthiyam

dasabalasamanna-
gato bhikkhave, ta-
sthagato catuhi ca
Vesarajjehi saman-
nagato asabham tha-
nam patijanati. pa-
risasu sthanadam
nadati. brahmacak-
kam pavatteti: iti
rupam, iti rupassa
samudayo, iti ru-
passa atthamgamo
1. iti vedana, iti ve-
danaya samudayo,
iti vedanaya attham-
gamo. iti sanfia, iti
sannaya samudayo,
iti sannaya attham-
gamo. iti sankhara,
iti sankharanam sa-
mudayo, iti sankha-
ranam atthamgamo.
iti vinhanam, iti vin-
nanassa samudayo,

'atthagamo. - siJ]



2. Thus, this comes to be
when there is this herein.
This arises with the arising
of this. This does not come
to be when there is not this
herein. This ceases with

the cessation of this. That

is: “In dependence on igno-
rance, there are sankharas.
In dependence on sankharas,
there is consciousness. In de-
pendence on consciousness,
there is name-and-form. In
dependence on name-and-
form, there is the six-sense
domain. In dependence on
the six-sense domain, there
is contact. In dependence on
contact, there is feeling. In
dependence on feeling, there
is thirsting. In dependence
on thirsting, there is under-
taking. In dependence on un-
dertaking, there is being. In
dependence on being, there is
birth. In dependence on birth,

iti vinnanassa at-
thamgamo.

iti imasmim sati idam
hoti. imassuppada
idam uppajjati. imas-
mim asati idam na
hoti. imassa nirodha
idam nirujjhati. yadi-
dam: avijjapaccaya
sankhara, sankhara-
paccaya vinnanam.
viifianapaccaya na-
marupam. namaru-
papaccaya salayata-
nam. salayatanapac-
caya phasso. phassa-
paccaya vedana. ve-
danapaccaya tanha.
tanhapaccaya upa-
danam. upadanapac-
caya bhavo. bhava-
papaccaya jati. ja-
tipaccaya jarama-
ranam, sokaparide-
vadukkhadomanas-
supayasa sambha-
vanti. evametassa
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old age and death, sorrow,
lamentation, physical suf-
fering, mental suffering and
despair arise. Just so, is the
arising of this entire amass-
ment of suffering. From the
complete fading away and
cessation of this very igno-
rance, there is the cessation
of sankharas. From the cessa-
tion of sankharas, there is the
cessation of consciousness.
From the cessation of con-
sciousness, there is the cessa-
tion of name-and-form. From
the cessation of name-and-
form, there is the cessation of
six-sense domain. From the
cessation of six-sense domain,
there is the cessation of con-
tact. From the cessation of
contact, there is the cessation
of feeling. From the cessation
of feeling, there is the cessa-
tion of thirsting. From the
cessation of thirsting, there is
the cessation of undertaking.
From the cessation of under-
taking, there is the cessation
of being. From the cessation

kevalassa dukkhak-
khandhassa samu-
dayo hoti. avijjaya-
tveva asesaviraga-
nirodha sankharani-
rodho. sankharani-
rodha vinnananiro-
dho. vinnananirodha
namarupanirodho.
namarunirodha sala-
yatananirodho. sala-
yatananirodha phas-
sanirodho. phassa-
nirodha vedananiro-
dho. vedananirodha
tanhanirodho. tan-
hanirodha upadana-
nirodho. upadanani-
rodha bhavanirodho.
bhavanirodha jatini-
rodho. jatinirodha ja-
ramaranam, sokapa-
ridevadukkhadoma-
nassupayasa niruj-
jhanti. evametassa
kevalassa dukkhak-
khandhassa nirodho
hoti.



of being, there is the cessa-
tion of birth. From the ces-
sation of birth, old age and
death, sorrow, lamentation,
physical suffering, mental
suffering and despair cease.
Just so, is the cessation of
this entire stock of suffering.”

3. O bhikkhus, the Dham-
ma well-proclaimed by me
thus, is clear, open, self-
evident, free from patch-
work. O bhikkhus, in the
Dhamma well-proclaimed
by me thus, which is clear,
open, self-evident, free from
patchwork, it is just enough
for a young clansman who
has gone forth out of faith
to arouse his energy [thus]:
“truly let flesh and blood dry
up in the body, and my skin
and senews and bones be left
over. That energy will not be
relaxed having not attained
that which can be attained
by manly strength, by manly
energy, by manly exertion.”.

evam svakkhato bhik-
khave, maya dhammo
uttano vivato paka-
sito chinnapilotiko.
evam svakkhate kho
bhikkhave, maya
dhamme uttane vi-
vate pakasite chin-
napilotike alameva
saddha pabbajitena
kulaputtena viriyam

2 arabhitum: kamam
taco ca naharu ca
atthi ca avasissatu,
sarire upasussatu
mamsalohitam, yam
tam purisatthamena

3 purisaviriyena pu-
*viriyam - machasam.JJ]
purisathamena - machasam.[J]



4. Indeed the lazy one, O
bhikkhus, dwells in suffering,
polluted by evil, unwhole-
some dhammas, and great is
the true advantage that he
neglects. But the one firm in
energy, O bhikkhus, dwells in
happiness, secluded from evil
unwholesome dhammas, and
great is the true advantage
that he achieves.

5. “Itis not by the inferior,
O bhikkhus, that the superior
is attained. Rather, it is by
the superior that the supe-
rior is attained. This life of
purity, O bhikkhus, is a bev-
erage of cream. The Teacher
has been encountered by
you. Therefore, O bhikkhus,

risaparakkamena
pattabbam na tam
apapunitva viriyassa
santhanam bhavis-
sati.

dukkham hi bhik-
khave, kusito viha-
rati vokinno papa-
kehi akusalehi dham-
mehi. mahantafica
sadattham pariha-
peti. araddhaviriyo
ca kho bhikkhave
sukham viharati pa-
vivitto papakehi aku-
salehi dhammehi ma-
hantanca sadattham
paripureti.

na bhikkhave, hi-
nena aggassa patti
hoti aggena ca kho
4 aggassa patti hoti
mandapeyyamidam
bhikkhave, brah-
pts page 029]

‘aggena ca kho bhikkhave -
machasam.[J]



you must arouse your en-
ergy for the attainment of
the as-yet-unattained, for the
achievement of the as-yet-
unachieved, for the realiza-
tion of the as-yet-unrealized
[with the thought]: “Thus,
this going forth of ours will
not be barren, [but] fruitful
and fertile, so that for those
whose [offer of] robes, alms-
food, lodgings, and medicines,
provisions and necessities for
the sick that we make use of,
their services will bear great
fruits and great profits.” Thus
indeed O bhikkhus, should it
be trained. Indeed consider-
ing your own benefit, O bhik-
khus, is just enough to strive
to accomplish [the goal] with
vigilance. Indeed considering
the benefit of others, O bhik-
khus, is just enough to strive
to accomplish [the goal] with
vigilance. Indeed considering
the benefit of both, O bhik-
khus, is just enough to strive
to accomplish [the goal] with
vigilance.”

macariyam, sattha®
sammukhibhuto. tas-
matiha bhikkhave,
viriyam arabhatha
appattassa pattiya,
anadhigatassa adhi-
gamaya, asacchi-
katassa sacchiki-
riyaya, ''evam no
ayam amhakam pab-
bajja avafjha® bha-
vissati, saphala sa-
udraya, yesam’ ma-
yam paribhufijama
clvarapindapatase-
nasanagilanapacca-
yabhesajjaparikkha-
ram, tesam te kara
amhesu mahapphala
bhavissanti mahani-
samsa''ti. evam hi vo
bhikkhave sikkhitab-
bam. attattham va hi
bhikkhave sampas-
samanena alameva
appamadena sampa-
detum. parattham

*satthussa - simu.JJj
®avarnkata avaiijha - sya.J]
7yesarica - machasam.Jj



va hi bhikkhave sam-
passamanena ala-
meva appamadena
sampadetum. ubha-
yattham va hi bhik-
khave sampassama-
nena alameva ap-
pamadena sampa-
detu'nti.
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