0.0.1 To Kaccanagotta

0. At Savatthi:

1. Then, the venerable Kac-
canagotta visited with the
Auspicious One. Upon arrival,
he bowed down to the Aus-
picious One and sat down to
one side. Having sat down to
one side, the venerable Kac-
canagotta ever said this to
the Auspicious One: “Right
view, right view,” it is said, O
Bhante. “To what extent, O
Bhante, is there really right
view?”

2. Indeed, O Kaccana, the
majority [view] the world
in dependence on the dual-
ity of definate existence and
non-existence. But for one
who is seeing the very aris-
ing of the world with right
wisdom as it has come to be,
O Kaccana, that which is the

kaccanagottasuttam
savatthiyam-

atha kho ayasma
kaccanagotto yena
bhagava tenupasan-
kami. upasankami-
tva bhagavantam
abhivadetva eka-
mantam nisidi. eka-
mantam nisinno kho
ayasma kaccana-
gotto bhagavantam
etadavoca: ''samma-
ditthi sammaditthi'ti
bhante vuccati, kitta-
vata nu kho bhante
sammaditthi hotiti?

dvayam! nissito kho'yam
kaccana loko yebhuy-
yena atthitaficeva
natthitanca. loka-
samudayanca kho
kaccana yathabhu-

tam sammappan-

naya passato ya loke
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non-existence in the world,
does not come to be. For one
who is seeing the very cessa-
tion of the world with right
wisdom as it has come to

be, O Kaccana, that which

is the existence in the world,
does not come to be. Cer-
tainly this world, O Kaccana,
is mostly in the bondage of
engagement, undertaking and
adherence. But such one’s
mind does not engage, does
not hold, does not resolve
on engagements and under-
takings, resolutions, under-
lying tendency to adherence
[about], “my self.” He has
no perplexity, no doubt that
what arises is only suffering
arising, “what ceases is suf-
fering ceasing.” Indeed his
knowledge of this is indepen-
dent of others. It is really to
that extent, O Kaccana, that
there is right view.

natthita, sa na hoti.
lokanirodham kho
kaccana yathabhu-
tam sammappan-
naya passato ya loke
atthita, sa na hoti.
upayupadanabhini-
vesavinibaddho? kh-
vayam kaccana loko
yebhuyyena tanca
upayupadanam ce-
taso adhitthanam
abhinivesanusayam
na upeti, na upa-
diyati, nadhitthati
‘atta me'ti. dukkha-
meva uppajjamanam
uppajjati, dukkham
nirujjhamanam niruj-
jhati'ti na kankhati.
na vicikicchati. apa-
rappaccaya naname-
vassa ettha hoti. et-
tavata® kho kaccana,
sammaditthi hoti.
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3. “All exists.” Indeed, O
Kaccana, this is one extreme.
“All do not exist.” This is the
second extreme. Not having
approached both these ex-
tremes, for you O Kaccana,
the Tathagata teaches the
Dhamma by the middle. “In
dependence on ignorance,
there are sankharas. In de-
pendence on sankharas, there
is consciousness. In depen-
dence on consciousness, there
is name and form. In depen-
dence on name and form,
there is the six sense do-
mains. In dependence on
the six sense domains, there
is contact. In dependence

on contact, there is feeling.
In dependence on feeling,
there is thirsting. In depen-
dence on thirsting, there is
undertaking. In dependence
on undertaking, there is be-
ing. In dependence on being,
there is birth. In dependence
on birth, there are old age
and death, sorrow, lamen-
tation, physical suffering,

sabbamatthi'ti kho
kaccana, ayameko
anto. sabbam nat-
thi'ti ayam dutiyo
anto. ete te kaccana
ubho ante anupa-
gamma majjhena ta-
thagato dhammam
deseti. avijjapaccaya
sankhara. sankhara-
paccaya vinnanam.
vilnanapaccaya na-
marupam. namaru-
papaccaya salayata-
nam salayatanapac-
caya phasso. phassa-
paccaya vedana. ve-
danapaccaya tanha.
tanhapaccaya upa-
danam. upadanapac-
caya bhavo. bhava-
paccaya jati. jatipac-
caya jaramaranam,
sokaparidevadukkha-
domanassupayasa
sambhavanti. eva-
metassa kevalassa
dukkhakkhandhassa
samudayo hoti. avij-
jayatveva asesavira-



mental suffering and despair
arise. Just so, is the arising
of this entire amassment of
suffering. From the complete
fading away and cessation
of this very ignorance, there
is the cessation of sankha-
ras. From the cessation of
sankharas, there is the cessa-
tion of consciousness. From
the cessation of conscious-
ness, there is the cessation
of name and form. From the
cessation of name and form,
there is the cessation of six
sense domains. From the ces-
sation of six sense domains,
there is the cessation of con-
tact. From the cessation of
contact, there is the cessation
of feeling. From the cessation
of feeling, there is the cessa-
tion of thirsting. From the
cessation of thirsting, there
is the cessation of undertak-
ing. From the cessation of
undertaking, there is the ces-
sation of being. From the
cessation of being, there is
the cessation of birth. From

ganirodha sankhara-
nirodho. sankhara-
nirodha vinnanani-
rodho. vinnananiro-
dha namarupaniro-
dho. namarupaniro-
dha salayatananiro-
dho. salayatananiro-
dha phassanirodho.
phassanirodha veda-
nanirodho. vedanani-
rodha tanhanirodho.
tanhanirodha upada-
nanirodho. upadana-
nirodha bhavaniro-
dho. bhavanirodha
jatinirodho. jatiniro-
dha jaramaranam,
sokaparidevadukkha-
domanassupayasa
nirujjhanti. evame-
tassa kevalassa duk-
khakkhandhassa ni-
rodho hoti'ti.



the cessation of birth, there is
the cessation of old age and
death, sorrow, lamentation,
physical suffering, mental
suffering and despair. Just so,
is the cessation of this entire
stock of suffering.”
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