0.0.1 Vasettha

1. Thus was heard by me.
At one time the Auspicious
One was dwelling at Iccha-
nangala in the Icchanangala
Forest Grove. At that time
many well-known wealthy
brahmins were dwelling at
Icchanangala, such as: the
brahmin Canki, the brah-
min Tarukkha, the brah-
min Pokkharasati, the brah-
min Janussoni, the brahmin
Todeyya, and many other
well-known and wealthy
brahmins.

2. Then brahmin youths
Vasettha and Bharadvaja
while walking and wandering
about, walking along back
and forth, this talk arose be-
tween them: “How indeed is
one a brahmin?” The brah-

vasetthasuttam

evam mesutam: ekam
samayam bhagava
icchanangale viha-
rati icchanangalava-
nasande. tena kho
pana samayena sam-
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namahasala iccha-
nangale pativasanti.
seyyathidam: canki
brahmano, tarukkho
brahmano, pokkha-
rasati brahmano, ja-
nussoni brahmano,
todeyyo brahmano,
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namahasala.

atha kho vasettha-
bharadvajanam ma-
navanam janghavi-
haram anucankama-
mananam anuvicara-



min youth Bharadvaja said
thus: “So far as, dear Sir, one
is well borne, of pure descent
from both the maternal and
paternal sides as far back as
seven generations, unblem-
ished and irreproachable
with regard to ancestory, it is
to this extent, dear Sir, that
one is a brahmin.” The brah-

min youth Vasettha said thus:

“So far as, dear Sir, one is
virtuous and excells in re-
ligious duties, it is to this
extent, dear Sir, that one is a
brahmin.”. Neither was the
brahmin youth Bharadvaja
able to convince the brah-
min youth Vasettha, nor was
the brahmin youth Vasettha
able to convince the brahmin
youth Bharadvaja.

mananam! ayaman-
tara katha udapadi:

' kathambho brah-
mano hoti'ti. bhara-
dvajo manavo eva-
maha: yato kho bho
ubhato sujato hoti
matito ca pitito ca,
samsuddhagahaniko
yava sattama pita-
mahayuga akkhitto
anupakkuttho ja-
tivadena. ettavata
kho bho, brahmano
hoti'ti. vasettho ma-
navo evamaha: 'yato
kho bho, silava ca
hoti vatasampanno?
ca. ettavata kho bho,
brahmano hot1'ti.
neva kho asakkhi
bharadvajo manavo
vasettham mana-
vam sannapetum. na
pana asakkhi vaset-
tho manavo bhara-

lanucankamantanam anuvica-
rantanam - machasam, syé.l

2yattasampanno - machasam,
simu, sya.[JJj



3. So then, brahmin youth
Vasettha address the brah-
min youth, Bharadvaja. Mas-
ter Bharadvaja, there is this
samana Gotama, son of the
Sakyans who has gone forth
from the Sakyan clan, dwelling
at Icchanangala in the Iccha-
nangala Forest Grove. Now
a good reputation has been
spread about that Auspicious
Gotama thus: “Truly is he
the Auspicious One, the Ara-
hant, rightly self-awakened,
excelling in knowledge and
conduct, well-farer, knower
of worlds, incomparable
charioteer of tamed per-
sons, teacher of devas and
humans, awakened, auspi-
cious.” We must visit with
the samana Gotama, O Mas-
ter Bharadvaja. Upon arrival,
we must ask the samana Go-
tama about this matter. In
which ever way the samana

dvajam manavam
sannapetum.

atha kho vasettho
manavo bharadva-
jam manavam aman-
tesi: 'ayam kho bho
bharadvaja, samano
gotamo sakyaputto
sakyakula pabbajito
icchanangale viha-
rati icchanangalava-
nasande. tam kho
pana bhagavantam
gotamam evam kal-
yano kittisaddo ab-
bhuggato: itipi so
bhagava araham
sammasambuddho
vijjacaranasampanno
sugato lokavidu anut-
taro purisadammasa-
rathi sattha devama-
nussanam buddho
bhagava'ti. ayama
bho bharadvaja, yena
samano gotamo te-
nupasankamissama.
upasankamitva sa-
manam gotamam



Gotama will answer, in just
that way we must bear it in
mind.” “Yes sir.” The brah-
min youth Bharadvaja replied
to the brahmin youth Vaset-
tha.

4. So then, the brahmin
youths Vasettha and Bharad-
vaja visited with the Aus-
picious One. Having ap-
proached, they exchanged
friendly greetings with the
Auspicious One. Having ex-
changed friendly greetings
and cordial talk, they sat
down to one side. Having
sat down to one side, the
brahmin youth Vasettha ad-
dressed the Auspicious One
in verse:

We are accepted and ac-
knowledged,

as triple knowledge mas-
ters;

etamattham pucchis-
sama. yatha no sa-
mano gotamo bya-
karissati. tatha nam
dharessama'ti. evam-
bhoti kho bharadvajo
manavo vasetthassa
manavassa paccas-
SOsSi.

atha kho vasettha,
bharadvaja manava
yena bhagava tenu-
pasankamimsu. upa-
sankamitva bhaga-
vata saddhim sam-
modimsu, sammo-
daniyam katham
saraniyam vitisare-
tva ekamantam nisi-
dimsu. ekamantam
nisinno kho vasettho
manavo bhagavan-
tam gathahi ajjha-
bhasi:

o~ =

tevijja mayamassu
bho;
aham pokkharasa-



I am Pokkharasati’s stu-
dent,

and this is Tarukkha’s
student.

Of the three knowledges
which are declared,

there is perfection [by
usl;

from its etimology and
grammar,

we are equal to our teach-
ers in recitation.

For us in regard to ances-
tory,

there is a dispute, O Go-
tama;

one is a brahmin by birth,

Bharadvaja speaks thus;

but I say by kamma,

know thus, O One En-
dowed with Eyes.

We are both unable,

to convince one another;

we have come to ques-
tion the Auspicious
One,

tissa,
tarukkhassayam ma-
navo.

tevijjanam yadakkha-
tam,
tattha kevalino'smase;

padakasma veyyaka-
rana?,
jappe acariyasadisa.

tesam no jativadas-
mim,

vivado atthi gotama;

jatiya brahmano hoti,

bharadvajo iti bha-
sati;

ahanca kammana brumi,

evam janahi cakkhuma.

te na sakkoma nape-
tum,

annamannam mayam
ubho;

*no byakarana - simuffl}



the Awakened One renownec

as such.

As the newly formed
waxing moon,

people worship with
hands in anjali;

they paying homage to
the moon,

so in the world is Go-
tama;

the eye arisen in the
world,

we ask you Gotama.

Is one a brahmin by
birth,

or by kamma;

tell us, we who do not
know,

how we may know a
brahmin.

For you, I will distin-
guish,

one and the other be-
cause of their species;

i

bhagavantam puttu-
magamma®“,

sambuddham iti vissu-
tam.

candam yatha khaya-
titam,

pecca panjalika jana;

candamana namas-
santi,

evam lokasmim gota-
mam;

cakkhum loke samup-
pannam,

mayam pucchama go-
tamam.

jatiya brahmano hoti,

udahu bhavati kam-
mana;

ajanatam no pabruhi,

yatha janemu brah-
mananti.

tesam voham vyacik-

‘putthumagama - machasam;
putthum agamma - syal]



the analysis of birth of
living beings,
in sequence as it truly is.

Know that the grass and
trees,

even though [their birth]
is not acknowledged;

their characteristics are
made from birth,

one and the other be-
cause of their species.

Next the moths and grasshop
pers,

up to the biting insects
and ants;

their characteristics are
made from birth,

one and the other be-
cause of their species.

Know the four footed too,

among the small and the

large;
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khissam® (vasetthati
bhagava),
anupubbam yathata-
tham;
jativibhangam pana-
nam,
afiifiamanna hi jatiyo.

tinarukkhepi janatha,

na capi patijanare;

lingam jatimayam te-
Sam,

afifiamanna hi jatiyo.

tato kite patange ca,

yava kunthakipillike;

lingam jatimayam te-
Sam,

annamanna hi jatiyo.

catuppadepi janatha,
khuddake ca mahal-

®vo aham byakkhissam - macha-

saml]



their characteristics are
made from birth,

one and the other be-
cause of their species.

Know those that crawl
with their stomachs
too,

serpents, long backed
crawlers;

their characteristics are
made from birth,

one and the other be-
cause of their species.

Next know from the
fishes in water too,
with water as their pas-
ture;

their characteristics are
made from birth,

one and the other be-
cause of their species.

Next know from the birds
too,

with wings as vehicles,
going by the sky;

their characteristics are
made from birth,

lake;

lingam jatimayam te-
Sam,

anfhamanna hi jatiyo.

padudarepi janatha,

urage dighapitthike®;

lingam jatimayam te-
Sam,

anfamanna hi jatiyo.

tato macchepi jana-
tha,

udake varigocare;

lingam jatimayam te-
sam,

afifiamanna hi jatiyo.

tato pakkhipi janatha,
pattayane vihangame;

lingam jatimayam te-
sam,

®dighapitthake - sima.JJ]



one and the other be-
cause of their species.

As among these species,

there are various char-
acteristics made from
birth;

these various character-
istics made from birth,

do not exist among hu-
mans.

Neither by head hairs nor
by head,

neither by ear nor by
eyes;

neither by face nor by
nose,

neither by mouth nor by
eyebrows.

Neither by neck nor by
shoulder,

neither by stomach nor
by back;

neither by waist nor by
breast,

neither by genitals nor by
mating.

annamanna hi jatiyo.

yatha etasu jatisu,

lingam jatimayam pu-
thu;

evam natthi manus-
sesu,

lingam jatamayam pu-
thu.

na kesehi na sisehi,
na kannehi na akkhihi;

na mukhena na na-
saya,

na otthehi bhamuhi
va.

na givaya na amsehi,

na udarena na pittiya;

na soniya na urasa,

na sambadhena me-
thune.



10

Neither by hands nor by
feet,

neither by fingers nor by
nails;

neither by calf nor by
thigh,

neither by color nor by
voice;

certainly there are no
characteristics made
from birth,

as in the case of other
species.

But among the bodies of
individuals,

this [difference] among
humans is not to be
found;

but characteristics among
humans,

are for the sake of desig-
nation, it is said.

Indeed, whoever among
humans,

lives in dependence on
cow-keeping;

know him thus, O Vaset-
tha,

na hatthehi na pa-
dehi,

nangulihi nakhehi va;

na janghahi na uruhi,

na vannena sarena
va;

lingam jatimayam
neva,

yatha annasu jatisu.

paccattam ca sari-
resu,

manussesvetam na
vijjati;

vokaranca manus-
sesu,

samafnnaya pavuccati.

yo hi koci manussesu,

gorakkham upajivati;

evam vasettha janahi,

kassako so na brah-
mano.



he is a farmer, not a brah-
min.

Indeed, whoever among
humans,

lives in dependence on
the various kind of
crafts;

know him thus, O Vaset-
tha,

he is a craftsman, not a
brahmin.

Indeed, whoever among
humans,

lives in dependence on
trade;

know him thus, O Vaset-
tha,

he is a merchant, not a
brahmin.

Indeed, whoever among
humans,

lives in dependence on
serving others;

know him thus, O Vaset-
tha,

he is a servant, not a
brahmin.
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yo hi koci manussesu,

puthusippena jivati;

evam vasettha janahi,

sippiko so na brah-
mano.

yo hi koci manussesu,
voharam upajivati;
evam vasettha janahi,
vanijo so na brahmano.

yo hi koci manussesu,

parapessena jivati;

evam vasettha janahi

pessiko so na brah-
mano.
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Indeed, whoever among
humans,

lives in dependence on
what is not given;

know him thus, O Vaset-
tha,

he is a thief, not a brah-
min.

Indeed, whoever among
humans,

lives in dependence on
shooting arrows;

know him thus, O Vaset-
tha,

he is a soldier, not a
brahmin.

Indeed, whoever among
humans,

lives in dependence on
the office of chief priest;

know him thus, O Vaset-
tha,

he is a sacrificing priest,
not a brahmin.

Indeed, whoever among
humans,

yo hi koci munussesu,
adinnam upajivati;
evam vasettha janahi,
coro eso na brahmano.

yo hi koci manussesu,

issattham upajivati;

evam vasettha janahi,

yodhajivo na brah-
mano.

yo hi koci manussesu,

porohiccena jivati;

evam vasettha janahi,

yajako so na brah-
mano.

yo hi koci manussesu,
gamam ratthanca



enjoys [the revenue]
from the nation and
its villages;

know him thus, O Vaset-
tha,

he is a king, not a brah-
min.

But I do not call him a
brahmin,

born of a womb, begot-
ten from a mother;

he is called a sir-sayer,

if he owns something;

owning nothing, a dis-
owner,

it is him I call a brahmin.

He who, having cut all
fetters,

is truly not perturbed;

who is detached with all
bonds surmounted,

it is him I call a brahmin.

He who having cut de-
light and the thong,
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bhunjati;
evam vasettha janahi,
raja eso na brahmano.

na caham brahma-
nam brumi,

yonijam mattisambha-
vam;

bhovadi nama so hoti,

sace hoti sakinicano;

akincanam anada-
nam,

tamaham brumi brah-
manam.

sabbasafifojanam
chetva,

yo ve na paritassati;

sangatigam visannut-
tam,

tamaham brumi brah-
manam.

chetva nandim varat-
tafca,
sandanam sahanukka-
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the tether together with
the reins;

the awakened one who
has raised the cross
bar,

it is him I call a brahmin.

He who is not offended
but forbears,

abusive speech, beating
and binding;

the powerful one with
the strength of pa-
tience,

it is him I call a brahmin.

The one endowed with
conduct, not inclined
to anger,

endowed with virtue, not
arrogant;

tamed, bearing his final
body,

it is him I call a brahmin.

Like water on lotus leaf,

like mustard seed on a
needle tip;

who is not smeared in
sensual pleasures,

mam;
ukkhittapaligham
buddham,
tamaham brumi brah-
manam.

akkosam vadhaban-
dhanca,

aduttho yo titikkhati;

khantibalam balani-
kam,

tamaham brumi brah-
manam.

akkodhanam vatavan-
tam,

silavantam anussa-
dam;

dantam antimasari-
ram,

tamaham brumi brah-
manam.

vari pokkharapatteva,
araggeriva sasapo;
yo na lippati” kamesu,

’limpati - stmu, machasam,

syal]



it is him I call a brahmin.

He who wisely under-
stands suffering,

has extincted it right
here by himself;

who has put down the
burden, detached,

it is him I call a brahmin.

The wise one with deep
wisdom,

the expert of the path
and the non-path;

one attained to the supreme
goal,

it is him I call a brahmin.

He who mixes neither
with householders,

nor homeless ones alike;

roaming without abode,
with fewness of wishes,

it is him I call a brahmin.

Having layed aside the
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tamaham brumi brah-
manam.

yo dukkhassa paja-
nati,

idheva khayamattano;

pannabharam visam-
yuttam,

tamaham brumi brah-
manam.

gambhirapannam me-
dhavim,

maggamaggassa kovi-
dam;

uttamatthamanuppat-
tam,

tamaham brumi brah-
manam.

asamsattham gahat-
thehi,

anagarehi cubhayam;

anokasarim appic-
cham,

tamaham brumi brah-
manam.

nidhaya dandanam
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rod among living be-
ings,

both the frail and the
firm;

who neither kills nor
cause to Kkill,

it is him I call a brahmin.

unobstructed among
those obstructed,

extinguished in the tak-
ing up of sticks;

a disowner among own-
ers,

it is him I call a brahmin.

For whom lust and hate,

conceit and denigration
are laid down;

like mustard seed on a
needle tip,

it is him I call a brahmin.

He who utters truthful
words,

not harsh, conveying the
meaning;

who does not abuse any-
one,

bhutesu,

tasesu thavaresu ca;

yo na hanti na gha-
teti,

tamaham brumi brah-
manam.

aviruddham virud-
dhesu,

attadandesu nibbu-
tam;

sadanesu anadanam,

tamaham brumi brah-
manam.

yassa rago ca doso ca,
mano makkho ca ohito;

sasaporiva aragga,
tamaham brumi brah-
manam.

akakkasam vinnapa-
nims8,

giram saccam udi-
raye;

8vifiiapanim - simu, machasam,

SE |



it is him I call a brahmin.

He who does not take
what is not given in the
world,

whether long or short;

small or big, beautiful or
ugly;

it is him I call a brahmin.

For whom hope is not to
be found,

in this world and in the
other;

hopeless and detached,

it is him I call a brahmin.

For whom reliance is not
to be found,

having known, without
perplexity;

attained to firm footing
in the deathless,

it is him I call a brahmin.
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yaya nabhisaje® kifci,
tamaham brumi brah-
manam.

yo ca digham ca ras-
sam va,

anum thulam subha-
subham;

loke adinnam nadi-
yatil?,

tamaham brumi brah-
manam.

asa yassa na vijjanti,

asmim loke parambhi
ca;

nirasayam!! visamyut-
tam,

tamaham brumi brah-
manam.

yassalaya navijjanti,
annaya akathankathi
12,

amatogadham anup-
pattam,
tamaham brumi brah-

°nabhisajje - machasam, sya|]
'%nadeti - machasam, sya]j

! nirasasam - machasam, syaff
!?akatankathi - simu.JJj
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He who here merit and
demerit,

attachment to both he
has overcome;

sorrowless, stainless,
pure,

it is him I call a brahmin.

Like the moon unblem-
ished, pure,

clear and lucid;

with delight for being
wholly extincted,

it is him I call a brahmin.

He who has transcended
this wandering on in
delusion,

an obstruction so hard to
penetrate;

the meditator who has
crossed and gone be-
yond,

unperturbed without per-
plexity;

manam.

yodha punnanca pa-
panca,

ubhosangam upac-
caga;

asokam virajam sud-
dham,

tamaham brumi brah-
manam.

candamva vimalam
suddham,

vippasannamanavi-
lam;

nandibhavaparikkhi-
nam,

tamaham brumi brah-
manam.

yo imam palipatham
duggam,

samsaram mohamac-
caga;

tinno paragato jhayi,

anejo akathankathi;

anupadaya nibbuto,

tamaham brumi brah-
manam.



without undertakings,
fully quenched,
it is him I call a brahmin.

He who having aban-
doned sensual plea-
sures here,

wanders about homeless;

with delight for sensual
pleasures wholly ex-
tincted,

it is him I call a brahmin.

He who having aban-
doned thirsting here,

wanders about homeless;

thirsting in being wholly
extincted,

it is him I call a brahmin.

Having abandoned the
human bondage,

he has overcome the ce-
lestial bondage;

detached from all bondages,

it is him I call a brahmin.
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yodha kame paha-
tvana,

anagaro paribbaje;

kamabhavaparikkhi-
nam,

tamaham brumi brah-
manam.

yodha tanham paha-
tvana,

anagaro paribbaje;

tanha bhavaparikkhi-
nam,

tamaham brumi brah-
manam.

hitva manusakam yo-
gam,

dibbam yogam upac-
caga;

sabbayogavisamyut-
tam,

tamaham brumi brah-
manam.
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Having abandoned de-
light and discontent,

he has become cool, with-
out ownership;

the hero who has con-
quered all the worlds,

it is him I call a brahmin.

He who knows death of
beings,

and all their arisings;

unattached, well-fared,
awakened,

it is him I call a brahmin.

For he who devas, ghand-
habbas and human
beings,

cannot understand his
destiny;

The asava-free, the ara-
hant,

it is him I call a brahmin.

For he who after and
before,
and in-between there is

hitva ratinca aratim,

sitibhutam nirupa-
dhim;

sabbalokabhibhum
viram,

tamaham brumi brah-
manam.

cutim yo vedi satta-
nam,

upapattinca sabbaso;

asattam sugatam bud-
dham,

tamaham brumi brah-
manam.

yassa gatim na ja-
nanti,

deva gandhabbama-
nusa;

khinasavam arahan-
tam,

tamaham brumi brah-
manam.

yassa pure ca paccha
ca,
majjhe ca natthi kin-



not something;

owning nothing, a dis-
owner,

it is him I call a brahmin.

The chief bull, the most
excellent hero,

the great seer, victorious;

the Buddha unperturbed,
fully cleansed [with the
inner] bathing,

it is him I call a brahmin.

He who knows his former
abodes,

and sees the heavens and
the lower worlds;

then attained to the ex-
tinction of birth,

it is him I call a brahmin.

Truly this is a designa-
tion in the world,

the assignment of name
and clan;

arisen according to com-
mon usage,

it is assigned as so and
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canam;

akincanam anada-
nam,

tamaham brumi brah-
manam.

usabham pavaram vi-
ram,

mahesim vijitavinam;

anejam nahatakam
buddham,

tamaham brumi brah-
manam.

pubbenivasam yo vedi,

saggapayanca pas-
sati;
atho jatikkhayam patto,

tamaham brumi brah-
manam.

samanna'hesa lokas-
mim,

namagottam pakappi-
tam;

samucca'® samudaga-
tam,

¥sammucca - simu.JJ]
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SO.

For a long time it has
persisted,

those entrenched in views,
not understanding;

from not understanding
they declare to us,

one is a brahmin by
birth.

Neither by birth is one a
brahmin,

nor by birth is one not a
brahmin;

by kamma is one a brah-
min,

by kamma is one not a
brahmin.

By kamma is one a farmer,

by kamma is one a crafts-
man;

by kamma is one a mer-
chant,

by kamma is one a ser-
vant.

tattha tattha pakappi-
tam.

digharattamanusayi-
tam,

ditthigatamajanatam;

ajananta'* no pabru-
vanti'®,

jatiya hoti brahmano.

na jacca brahmano!®
hoti,

na jacca hoti abrah-
mano'’;

kammana brahmano'®
hoti,

kammana hoti abrah-
mano

kassako kammana
hoti,
sippiko hoti kammana;

Mjananta - simu.J]

"®pabrunti - machasaml]
'®vasalo - sya]]
!7pabrunti - machasam]f}
"¥vasalo - sya]]



A thief too, one comes to
be by kamma,

by kamma is one also a
soldier;

by kamma is one a sacri-
ficing priest,

a king too, one comes to
be by kamma.

The wise ones see kamma,

in just this way as it has
come to be;

the seers of dependent
origination,

experts in the results of
kamma.

By kamma the world
keeps rolling,

by kamma the genera-
tions turn;

beings are bound by
kamma,

like the linchpin of a
travelling chariot.
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vanijo kammana hoti,
pessiko hoti kammana.

coropi kammana hoti,
yodhajivopi kammana;

yajako kammana hoti,
rajapi hoti kammana.

evametam yathabhu-
tam,

kammam passanti
pandita;

paticcasamuppada-
dasa,

kammavipakakovida.

kammana vattati loko,
kammana vattati paja;
kammanibandhana

satta,
rathassaniva yayato.
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By ardency in the life of
purity,

by self-control and tam-
ing;

by this one is a brahmin,

this is the brahmin unsur-
passed.

Endowed with the triple
knowledges,

the peaceful one with
renewal of being ex-
tincted;

know him thus, O Vaset-
tha,

as Brahma, the capable
one who understands
discriminately.

5. When thus was said, the
young brahmins Vasettha
and Bharadvaja said this to
the Auspicious One: “Excel-
lent, O Bhante! Excellent, O
Bhante! Just as, O Bhante,
one might set upright what
has been overturned, or open
up what has been closed, or
show a path to one who is

tapena brahmacari-
yena,

samyamena damena
ca;

etena brahmano hoti,

etam brahmanamutta-
mam.

tihi vijjahi sampanno,

santo khinapunab-
bhavo;

evam vasettha janahi,

brahma sakko vijana-
tanti.

evam vutte vasettha-
bharadvaja manava
bhagavantam etada-
vocum: abhikkantam
bho gotama, abhik-
kantam bho gotama,
seyyathapi bho go-
tama, nikkujjitam

va ukkujjeyya, pa-
ticchannam va viva-
reyya, mulhassa va



lost, or bear an oil lamp in
the darkness so that those
with good eyesight can see
forms, just so has the Dham-
ma been explained by the
venerable Gotama in count-
less ways. We go, O Bhante,
to the Auspicious Gotama, as
refuge, and to the Dhamma,
and to the Sangha of bhik-
khus. May Master Gotama
bear it in mind, that we are
lay disciples who have gone
for refuge from today for as
long as life lasts.”
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maggam acikkheyya,
andhakare va tela-
pajjotam dhareyya,
cakkhumanto rupani
dakkhinti'ti. evame-
vam bhota gotamena
anekapariyayena
dhammo pakasito,
ete mayam bhavan-
tam gotamam sa-
ranam gacchama,
dhammanca bhik-
khusanghatica. upa-
sake no bhavam go-
tamo dharetu ajja-
tagge panupetam
saranam gateti.
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