0.0.1 Magandiya

magandiyasuttam

1. Thus was heard by me. At one time the Auspicious
One dwelled among the Kurus at a market town of the Ku-
rus named Kammassadamma in a brahmin of the bharad-
vaja clan’s grass hut where fire is kept. Then in the
morning time, the Auspicious One, having dressed, hav-
ing taken bowl and robes, entered Kammassadamma for
alms food. Having wandered in Kammassadamma for
alms food, after his meal, having gone back after alms
gathering, he stopped by a certain jungle thicket for the
daytime abiding. Having plunged into that jungle thicket,
he sat down at a certain root of a tree for the daytime
abiding.

evam me sutam: ekam samayam bhagava kurusu
viharati kammassadammam'® nama kurtnam ni-
gamo bharadvajagottassa brahmanassa agyagare
tinasantharake?. atha kho bhagava pubbanhasa-
mayam nivasetva pattacivaram adaya kammassa-
dammam pindaya pavisi. kammassadamme pin-
daya caritva pacchabhattam pindapatapatikkanto
yenannataro vanasando tenupasankami divaviha-
raya. tam vanasandam ajjhogahetva annataras-
mim rukkhamule divaviharam nisidi.

'kammasadhammam (machasam, syé).
2tinasantharake (machasam).
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2. Now Magandiya, the wanderer, who was walking
and wandering about, walking along back and forth,
stopped by the brahmin of the bharadvaja clan’s grass
hut where fire is kept. Magandiya, the wanderer, saw
the brahmin of the bharadvaja clan’s grass hut where
fire is kept prepared. Having seen, he said this to the
brahmin of the bharadvaja clan: “For whom is this master
Bharadvaja’s grass hut where fire is keptprepared. It
causes me to think about a form of samana’s bed.

atha kho magandiyo?® paribbajako janghaviharam
anucankamamano anuvicaramano yena bharadva-
jagottassa brahmanassa agyagaram tenupasan-
kami. addasa kho magandiyo paribbajako bha-
radvajagottassa brahmanassa agyagare tinasan-
tharakam pannattam, disvana bharadvajagottam
brahmanam etadavoca: 'kassa nvayam bhoto bha-
radvajassa agyagare tinasantharako pannatto. sa-
manaseyyarupam manneti.

3. “Master Magandiya, there is the samana Gotama, son
of the Sakyans, who has gone forth from the Sakyan clan.
Now a good reputation has been spread about that Auspi-
cious Gotama thus: “Truly is he the Auspicious One, the
Arahant, rightly self-awakened, excelling in knowledge
and conduct, well-farer, knower of worlds, incomparable
charioteer of tamed persons, teacher of devas and hu-
mans, awakened, auspicious.” The bed has been prepared

*magandiyo (sya, machasam)[j



for that master Gotama.” “It is an ill-sight indeed, master
Bharadvaja, we who see the sight of the bed of that mas-
ter Gotama, the destroyer of beings.” “Guard that speech
Magandiya. Guard that speech Magandiya. Indeed many
of master Gotama’s wise Khattiyas, wise Brahmans too,
wise heads of household too, wise samanas too, having
gained the higher faith, are trained in the noble know-
how, in the Dhamma that is wholesome.” “O Bharadvaja,
even if we were to see that Auspicious Gotama face to
face, we would say in his face too, “the samana Gotama
is a destroyer of beings.” What is the reason for that?
Because it is so, as handed down in our scriptures.” “If
it is not troublesome for master Magandiya, may I an-
nounce this to the samana Gotama?” “Be at ease, master
Bharadvaja, you may say to him just what is said.”

atthi bho magandiya samano gotamo sakyaputto
sakyakula pabbajito. tam kho pana bhavantam
gotamam evam kalyano kittisaddo abbhuggato:
'itipi so bhagava araham sammasambuddho vij-
jacaranasampanno sugato lokavidu anuttaro pu-
risadammasarathi sattha devamanussanam bud-
dho bhagava'ti. tassesa bhoto gotamassa seyya
pannattati. duddittham vata bho bharadvaja ad-
dasama* ye mayam tassa bhoto gotamassa bhiu-
nahuno® seyyam addasamati. 'rakkhassetam ma-
gandiya vacam, rakkhassetam magandiya vacam,

*dvikkhattumudiranam (machasam)ff
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bahu hi tassa bhoto gotamassa khattiyapanditapi
brahmanapanditapi gahapatipanditapi samanapan-
ditapi abhippasanna vinita ariye naye dhamme
kusale'ti. sammukha cepi mayam bharadvaja tam
bhavantam gotamam passeyyama sammukhapi nam
vadeyyama bhunahano 3 Si. Ma. Yu. bhunahu.
samano gotamoti tam kissa hetu: evam hi no sutte
ocaratiti. sace tam bhoto magandiyassa agaru
aroceyyametam® samanassa gotamassati. appos-
sukko bhavam bharadvajo vuttova nam vadeyyati.

4. With the purified divine ear element which surpasses
that of humans, the Auspicious One heard this friendly
conversation between the brahmin of the bharadvaja
clan and Magandiya the wanderer. Then in the evening
time, [having] emerged from seclusion, the Auspicious
One went to the brahmin of the bharadvaja clan’s grass
hut where fire is kept. Upon arrival, he sat down on the
prepared [bed] made of grass. So then, the brahmin of
the bharadvaja clan went to the Auspicious One. Upon
arrival, he exchanged friendly greetings with the Aus-
picious One. Having exchanged friendly greetings and
cordial talk, he sat down to one side. Having sat down
to one side, the Auspicious One said this to the brahmin
of the bharadvaja clan: “Now for you, O bharadvaja,
was there any friendly conversation with Magandiya,
the wanderer, regarding just this [bed] made of grass?”

barocessamitam (machasam); arocessami tam (syé).
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When thus was said, the brahmin of the bharadvaja clan,
moved by fear, with hairs standing on end, said this to the
Auspicious One: “We ever so desired to inform just this
to master Gotama, but now the good Gotama has just de-
clared the yet-to-be-declared.” But this talk between the
Auspicious One and the brahmin of the bharadvaja clan
was left unfinished [for] then, Magandiya, the wanderer,
who was walking and wandering about, walking along
back and forth, stopped by the brahmin of the bharad-
vaja clan’s grass hut where fire is kept. Upon arrival, he
exchanged friendly greetings with the Auspicious One.
Having exchanged friendly greetings and cordial talk, he
sat down to one side. Having sat down to one side, the
Auspicious One said this to Magandiya, the wanderer:
That eye, O Magandiya, which enjoys forms, delights in
forms, rejoices in forms, has been tamed for the Tatha-
gata, protected, guarded, restrained, and he teaches the
Dhamma for their restraint. For you, O magandiya, was
it with reference to this that this was said: “The samana
Gotama is a destroyer of beings.” It was with reference to
just this, master Gotama, that this was said: “The samana
Gotama is a destroyer of beings.” “What is the reason for
that? Because it is so, as handed down in our scriptures.”

assosi kho bhagava dibbaya sotadhatuya visud-
dhaya atikkantamanusakaya’ bharadvajagottassa
brahmanassa magandiyena paribbajakena saddhim
imam kathasallapam. atha kho bhagava sayan-

7 atikkantamanusikaya (simu, machasam).



hasamayam patisallina vutthito yena bharadva-
jagottassa brahmanassa agyagaram tenupasan-
kami. upasankamitva nisidi® panfnatte® tinasan-
tharake. atha kho bharadvajagotto brahmano yena
bhagava tenupasankami. upasankamitva bhaga-
vata saddhim sammodi, sammodaniyam katham
saraniyam vitisaretva ekamantam nisidi. ekaman-
tam nisinnam kho bharadvajagottam brahmanam
bhagava etadavoca: 'ahu pana te bharadvaja ma-
gandiyena paribbajakena saddhim imamyeva ti-
nasantharakam arabbha kocideva kathasallapo'ti.
evam vutte bharadvajagotto'®!! brahmano sam-
viggo lomahatthajato bhagavantam etadavoca: 'eta-
deva kho pana mayam bhoto gotamassa arocetu-
kama, atha ca pana bhavam gotamo anakkhatam-
yeva akkhasiti. ayanca hidam'2 bhagavato bhara-
dvajagottena brahmanena saddhim antara katha
vippakata hoti. atha magandiyo paribbajako jan-
ghaviharam anucankamamano anuvicaramano yena
bharadvajagottassa brahmanassa agyagaram, yena
bhagava tenupasankami, upasankamitva bhaga-
vata saddhim sammodi, sammodaniyam katham
saraniyam vitisaretva ekamantam nisidi. ekaman-
tam nisinnam kho magandiyam paribbajakam bha-
gava etadavoca. cakkhum kho magandiya rupa-

®nisidibhagava (machasam)J]
*paiifiatteva (simu)fj
'%bharadvajo (simu)[
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ramam ruparatam rupasammuditam. tam tatha-
gatassa dantam guttam rakkhitam samvutam. tassa
ca samvaraya dhammam deseti. idam nu te etam
magandiya sandhaya bhasitam: 'bhunahu samano
gotamo'ti. etadeva kho pana me bho gotama san-
dhaya bhasitam: 'bhunahu samano gotamo'ti. tam
kissa hetu: evam hi no sutte ocaratiti.

5. That ear, O Magandiya, which enjoys sounds, de-
lights in sounds, rejoices in sounds, has been tamed for
the Tathagata, protected, guarded, restrained, and he
teaches the Dhamma for their restraint. For you, O ma-
gandiya, was it with reference to this that this was said:
“The samana Gotama is a destroyer of beings.” It was
with reference to just this, master Gotama, that this was
said: “The samana Gotama is a destroyer of beings.”
“What is the reason for that? Because it is so, as handed
down in our scriptures.”

sotam kho magandiya saddaramam saddaratam

saddasammuditam. tam tathagatassa dantam gut-
tam rakkhitam samvutam. tassa ca samvaraya

dhammam deseti. idam nu te etam magandiya

sandhaya bhasitam: 'bhunahu samano gotamo'ti.

etadeva kho pana me bho gotama sandhaya bha-

sitam: 'bhunahu samano gotamo'ti. tam kissa

hetu: evam hi no sutte ocaratiti.
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6. That nose, O Magandiya, which enjoys aromas, de-
lights in aromas, rejoices in aromas, has been tamed
for the Tathagata, protected, guarded, restrained, and
he teaches the Dhamma for their restraint. For you, O
magandiya, was it with reference to this that this was
said: “The samana Gotama is a destroyer of beings.” It
was with reference to just this, master Gotama, that this
was said: “The samana Gotama is a destroyer of beings.”
“What is the reason for that? Because it is so, as handed
down in our scriptures.”

ghanam kho magandiya gandharamam gandha-
ratam gandhasammuditam. tam tathagatassa dan-
tam guttam rakkhitam samvutam. tassa ca sam-
varaya dhammam deseti. idam nu te etam ma-
gandiya sandhaya bhasitam: 'bhunahu samano
gotamo'ti. etadeva kho pana me bho gotama san-
dhaya bhasitam: 'bhunahu samano gotamo'ti. tam
kissa hetu: evam hi no sutte ocaratiti.

7. That tongue, O Magandiya, which enjoys flavors,
delights in flavors, rejoices in flavors, has been tamed
for the Tathagata, protected, guarded, restrained, and
he teaches the Dhamma for their restraint. For you, O
magandiya, was it with reference to this that this was
said: “The samana Gotama is a destroyer of beings.” It
was with reference to just this, master Gotama, that this
was said: “The samana Gotama is a destroyer of beings.”
“What is the reason for that? Because it is so, as handed



down in our scriptures.”

jivha kho magandiya rasarama rasaratta rasasam-
mudita. sa tathagatassa danta gutta rakkhita sam-
vuta. tassa ca samvaraya dhammam deseti. idam
nu te etam magandiya sandhaya bhasitam: 'bhu-
nahu samano gotamo'ti. etadeva kho pana me
bho gotama sandhaya bhasitam: 'bhunahu samano
gotamo'ti. tam kissa hetu: evam hi no sutte oca-
rati'ti.

8. That body, O Magandiya, which enjoys tangibles, de-
lights in tangibles, rejoices in tangibles, has been tamed
for the Tathagata, protected, guarded, restrained, and
he teaches the Dhamma for their restraint. For you, O
magandiya, was it with reference to this that this was
said: “The samana Gotama is a destroyer of beings.” It
was with reference to just this, master Gotama, that this
was said: “The samana Gotama is a destroyer of beings.”
“What is the reason for that? Because it is so, as handed
down in our scriptures.”

kayo kho magandiya photthabbaramo photthab-
barato photthabbammudito. so tathagatassa danto
gutto rakkhito samvuto. tassa ca samvaraya dham-
mam deseti. idam nu te etam magandiya san-
dhaya bhasitam: 'bhunahu samano gotamo'ti. eta-
deva kho pana me bho gotama sandhaya bhasi-
tam: 'bhunahu samano gotamo'ti. tam kissa hetu:
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evam hi no sutte ocarati'ti.

9. That mind, O Magandiya, which enjoys dhammas,
delights in dhammas, rejoices in dhammas, has been
tamed for the Tathagata, protected, guarded, restrained,
and he teaches the Dhamma for their restraint. For you,
O magandiya, was it with reference to this that this was
said: “The samana Gotama is a destroyer of beings.” It
was with reference to just this, master Gotama, that this
was said: “The samana Gotama is a destroyer of beings.”
“What is the reason for that? Because it is so, as handed
down in our scriptures.”

mano kho magandiya dhammaramo dhammarato
dhammasammudito. so tathagatassa danto gutto
rakkhito samvuto. tassa ca samvaraya dhammam
deseti. idam nu te etam magandiya sandhaya
bhasitam: 'bhunahu samano gotamo'ti. etadeva
kho pana me bho gotama sandhaya bhasitam: 'bhu-
nahu samano gotamo'ti. tam kissa hetu: evam hi
no sutte ocarati'ti.

10. So what do you think, O Magandiya? Here, a cer-
tain one might have previously caused to amuse him-
self with forms cognizable by the eye that are agree-
able, lovely, pleasing, endearing, connected with sensual
desires, provocative of lust. He, on another occasion,
having known as it has come to be just the arising, the
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disappearance, the gratification, the liability and the
stepping out of forms, having abandoned lust for forms,
having dispelled fever for forms, might abide rid of thirst,
with a mind inwardly calmed. Now, O Magandiya, what
might you say to him? Nothing, O master Gotama.

tam kim mannasi magandiya idhekacco cakkhu-
vinneyyehi rupehi paricaritapubbo assa, itthehi
kantehi manapehi piyarupehi kamupasamhitehi
rajaniyehi. so aparena samayena rupanamyeva
samudayanca atthangamanca assadanca adinavafica
nissarananca yathabhutam viditva rupatanham pa-
haya rupaparilaham pativinodetva vigatapipaso
ajjhattam vupasantacitto vihareyya. imassa pana

te magandiya kimassa vacaniyanti: na kinci bho
gotama.

11. So what do you think, O Magandiya? Here, a cer-
tain one might have previously caused to amuse himself
with sounds cognizable by the ear that are agreeable,
lovely, pleasing, endearing, connected with sensual de-
sires, provocative of lust. He, on another occasion, hav-
ing known as it has come to be just the arising, the disap-
pearance, the gratification, the liability and the stepping
out of sounds, having abandoned lust for sounds, hav-
ing dispelled fever for sounds, might abide rid of thirst,
with a mind inwardly calmed. Now, O Magandiya, what
might you say to him? Nothing, O master Gotama.
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tam kim mannasi magandiya idhekacco sotavin-
neyyehi saddehi paricaritapubbo assa, itthehi kan-
tehi manapehi piyarupehi kamupasambhitehi raja-
niyehi. so aparena samayena saddanamyeva sa-
mudayanca atthangamanca assadanca adinavafica
nissarananca yathabhutam viditva saddatanham
pahaya saddaparilaham pativinodetva vigatapipaso
ajjhattam vupasantacitto vihareyya. imassa pana
te magandiya kimassa vacaniyanti: na kinci bho
gotama.

12. So what do you think, O Magandiya? Here, a cer-
tain one might have previously caused to amuse himself
with aromas cognizable by the nose that are agreeable,
lovely, pleasing, endearing, connected with sensual de-
sires, provocative of lust. He, on another occasion, hav-
ing known as it has come to be just the arising, the disap-
pearance, the gratification, the liability and the stepping
out of aromas, having abandoned lust for aromas, hav-
ing dispelled fever for aromas, might abide rid of thirst,
with a mind inwardly calmed. Now, O Magandiya, what
might you say to him? Nothing, O master Gotama.

tam kim mannasi magandiya idhekacco ghana-
vinneyyehi gandhehi paricaritapubbo assa, itthehi
kantehi manapehi piyarupehi kamupasamhitehi
rajaniyehi. so aparena samayena gandhanamyeva
samudayanca atthangamanca assadafica adinavanca
nissarananca yathabhutam viditva gandhatanham
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pahaya gandhaparilaham pativinodetva vigatapi-
paso ajjhattam vupasantacitto vihareyya. imassa
pana te magandiya kimassa vacaniyanti: na kinci
bho gotama.

13. So what do you think, O Magandiya? Here, a cer-
tain one might have previously caused to amuse himself
with flavors cognizable by the tongue that are agree-
able, lovely, pleasing, endearing, connected with sensual
desires, provocative of lust. He, on another occasion,
having known as it has come to be just the arising, the
disappearance, the gratification, the liability and the
stepping out of flavors, having abandoned lust for fla-
vors, having dispelled fever for flavors, might abide rid of
thirst with a mind inwardly calmed. Now, O Magandiya,
what might you say to him? Nothing, O master Gotama.

tam kim mannasi magandiya idhekacco jivhavin-
neyyehi rasehi paricaritapubbo assa, itthehi kan-
tehi manapehi piyarupehi kamupasambhitehi raja-
niyehi. so aparena samayena rasanamyeva samu-
dayanca atthangamafca assadafica adinavainca
nissaranafnca yathabhutam viditva rasatanham pa-
haya rasaparilaham pativinodetva vigatapipaso
ajjhattam vupasantacitto vihareyya. imassa pana
te magandiya kimassa vacaniyanti: na kinci bho
gotama.

14. So what do you think, O Magandiya? Here, a cer-
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tain one might have previously caused to amuse himself
with tangibles cognizable by the body that are agree-
able, lovely, pleasing, endearing, connected with sensual
desires, provocative of lust. He, on another occasion,
having known as it has come to be just the arising, the
disappearance, the gratification, the liability and the
stepping out of tangibles, having abandoned lust for tan-
gibles, having dispelled fever for tangibles, might abide
rid of thirst with a mind inwardly calmed. Now, O Mag-
andiya, what might you say to him? Nothing, O master
Gotama.

tam kim manfasi magandiya idhekacco kayavih-
neyyehi photthabbehi paricaritapubbo assa, itthehi
kantehi manapehi piyarupehi kamupasamhitehi
rajaniyehi. so aparena samayena potthabbanam-
yeva samudayanca atthangamanca assadanca adi-
navanca nissarananca yathabhutam viditva phot-
thabbatanham pahaya photthabbaparilaham pa-
tivinodetva vigatapipaso ajjhattam vupasantacitto
vihareyya. imassa pana te magandiya kimassa
vacaniyanti: na kifici bho gotama.

15. Yet formerly, O Magandiya, indeed when I was
a householder, being furnished and endowed with the
five cords of sensual pleasure, caused to amuse my-
self with forms cognizable by the eye that are agree-
able, lovely, pleasing, endearing, connected with sen-
sual desires, provocative of lust; with sounds cognizable
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by the ear that are agreeable, lovely, pleasing, endear-
ing, connected with sensual desires, provocative of lust;
with aromas cognizable by the nose that are agreeable,
lovely, pleasing, endearing, connected with sensual de-
sires, provocative of lust; with flavors cognizable by
the tongue that are agreeable, lovely, pleasing, endear-
ing, connected with sensual desires, provocative of lust;
with tangibles cognizable by the body that are agree-
able, lovely, pleasing, endearing, connected with sensual
desires, provocative of lust. In reference to that, O Mag-
andiya, there were three mansions for me: one for the
rainy season, one for the cold season, one for the hot
season. I, O Magandiya, spent the four months of the
rains in that rainy season mansion, being served entirely
by female musicians, and I did not decend to the lower
mansion. On another occasion, having known as it has
come to be, just the arising, the disappearance, the grat-
ification, the liability and the stepping out of sensual
pleasures, I abandoned lust for sensual pleasures, dis-
pelled fever for sensual pleasures, I abide rid of thirst,
with a mind inwardly calmed. I see other beings not
rid of lust in sensual pleasures, being devoured by crav-
ing for sensual pleasures, burning with fever for sensual
pleasures, endulging in sensual pleasures, [but] I do not
envy them, nor do I find pleasure therein. What is the
reason for that? Because, O Magandiya, that which is
this delight just apart from sensual pleasures, apart from
unwholesome dhammas which even surpasses the level
of divine pleasures, having liking for that, delighting in
that, I do not envy what is inferior, nor do I find pleasure
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therein.

aham kho pana magandiya pubbe agariyabhuto
samano pancahi kamagunehi samappito saman-
gibhuto paricaresim. cakkhuvinneyyehi rupehi
itthehi kantehi manapehi piyarupehi kamupasam-
hitehi rajaniyehi. sotavinneyyehi saddehi itthehi
kantehi manapehi piyarupehi kamupasamhitehi
rajaniyehi. ghanavinneyyehi gandhehi itthehi kan-
tehi manapehi piyarupehi kamupasamhitehi raja-
niyehi. jivhavinneyyehi rasehi itthehi kantehi ma-
napehi piyarupehi kamupasamhitehi rajaniyehi.
kayavinneyyehi photthabbehi itthehi kantehi ma-
napehi piyarupehi kamupasamhitehi rajaniyehi.
tassa mayham magandiya tayo pasada ahesum:
eko vassiko eko hemantiko eko gimhiko. so kho
aham magandiya vassike pasade vassike cattaro
mase nippurisehi turiyehi paricarayamano na het-
thapasadam orohami. so aparena samayena ka-
manamyeva samudayanca atthamgamainca assa-
dafca adinavafica nissarananca yathabhutam vi-
ditva kamatanham pahaya kamaparilaham pati-
vinodetva vigatapipaso ajjhattam vupasantacitto
viharami. so anne satte passami kamesu avita-
rage kamatanhahi khajjamane kamaparilahena pa-
ridayhamane kame patisevante. so tesam na pi-
hemi. na tattha abhiramami. tam kissa hetu: ya
hayam magandiya rati annatreva kamehi annatra
akusalehi dhammehi api dibbam sukham sama-
dhigayha titthati, taya ratiya ramamano hinassa
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na pihemi. na tattha abhiramami.

16. “Just as, O Magandiya, a head of household or head
of household’s son, wealthy, having great riches, one en-
dowed with great wealth indeed, being furnished and
endowed with the five cords of sensual pleasure, might
amuse himself with forms cognizable by the eye that
are agreeable, lovely, pleasing, endearing, connected
with sensual desires, provocative of lust; with sounds
cognizable by the ear that are agreeable, lovely, pleasing,
endearing, connected with sensual desires, provocative
of lust; with aromas cognizable by the nose that are
agreeable, lovely, pleasing, endearing, connected with
sensual desires, provocative of lust; with flavors cogniz-
able by the tongue that are agreeable, lovely, pleasing,
endearing, connected with sensual desires, provocative
of lust; with tangibles cognizable by the body that are
agreeable, lovely, pleasing, endearing, connected with
sensual desires, provocative of lust. Having conducted
himself with good bodily conduct, having conducted him-
self with good verbal conduct, having conducted himself
with good mental conduct, with the breakup of the body,
after death, he might reappear in a good destination,
the heavenly world in companionship with the devas
of Tavatimsa. There in the Nandana grove surrounded
by a multitude of nymphs, indeed being furnished and
endowed with the five cords of divine sensual pleasure,
might amuse himself. He might see a head of household
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or head of household’s son being furnished and endowed
with the five cords of sensual pleasure indeed amusing
himself. So what do you think, O Magandiya, would
the son of devas surrounded by a multitude of nymphs
in the Nandana grove, amusing himself furnished and
endowed with the five cords of divine sensual pleasure,
long for the head of household or head of household’s
son amusing himself furnished and endowed with the
five cords of human sensual pleasure, or might he be en-
ticed by human sensual pleasures?” No master Gotama.
What is the reason for that? “Master Gotama, divine
sensual pleasures are more brilliant and more excellent
than human sensual pleasures.”

seyyathapi magandiya gahapati va gahapatiputto
va addho mahaddhano mahabhogo pancahi ka-
magunehi samappito samangibhuto paricareyya.
cakkhuvinneyyehi rupehi itthehi kantehi mana-
pehi piyarupehi kamupasamhitehi rajaniyehi. so-
tavinaneyyehi saddehi itthehi kantehi manapehi
piyarupehi kamupasamhitehi rajaniyehi ghanavin-
neyyehi gandhehi itthehi kantehi manapehi piya-
rupehi kamupasambhitehi rajaniyehi. jivhavinney-
yehi rasehi itthehi kantehi manapehi piyarupehi
kamupasamhitehi rajaniyehi. kayavinneyyehi phot-
thabbehi itthehi kantehi manapehi piyarupehi ka-
mupasambhitehi rajaniyehi. so kayena sucaritam
caritva vacaya sucaritam caritva manasa sucari-
tam caritva kayassa bheda parammarana suga-
tim saggam lokam upapajjeyya devanam tavatim-
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sanam sahavyatam. so tattha nandane vane ac-
charasanghaparivuto dibbehi pancahi kamagunehi
samappito samangito paricareyya. so passeyya
gahapatim va gahapatiputtam va pancahi kama-
gunehi samappitam samangibhutam paricaraya-
manam. tam kim manfasi magandiya, api nu so
devaputto nandane vane accharasanghaparivuto
dibbehi paficahi kamagunehi samappito saman-
gibhuto paricarayamano amussa gahapatissa va
gahapatiputtassa va piheyya manusakanam va pan-
cannam kamagunanam, manusakehi va kamehi
avatteyyati. no hidam bho gotama, tam kissa hetu:
manusakehi bho gotama kamehi dibba kama abhik-
kantatara panitatara cati.

17. In the same way, O Magandiya, formerly when I
was a householder, being furnished and endowed with
the five cords of sensual pleasure, caused to amuse my-
self with forms cognizable by the eye that are agree-
able, lovely, pleasing, endearing, connected with sen-
sual desires, provocative of lust; with sounds cognizable
by the ear that are agreeable, lovely, pleasing, endear-
ing, connected with sensual desires, provocative of lust;
with aromas cognizable by the nose that are agreeable,
lovely, pleasing, endearing, connected with sensual de-
sires, provocative of lust; with flavors cognizable by
the tongue that are agreeable, lovely, pleasing, endear-
ing, connected with sensual desires, provocative of lust;
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with tangibles cognizable by the body that are agree-
able, lovely, pleasing, endearing, connected with sensual
desires, provocative of lust. In reference to that, O Mag-
andiya, there were three mansions for me: one for the
rainy season, one for the cold season, one for the hot
season. I, O Magandiya, spent the four months of the
rains in that rainy season mansion, being served entirely
by female musicians, and I did not decend to the lower
mansion. On another occasion, having known as it has
come to be, just the arising, the disappearance, the grat-
ification, the liability and the stepping out of sensual
pleasures, I abandoned lust for sensual pleasures, dis-
pelled fever for sensual pleasures, I abide rid of thirst,
with a mind inwardly calmed. I see other beings not
rid of lust in sensual pleasures, being devoured by crav-
ing for sensual pleasures, burning with fever for sensual
pleasures, endulging in sensual pleasures, [but] I do not
envy them, nor do I find pleasure therein. What is the
reason for that? Because, O Magandiya, that which is
this delight just apart from sensual pleasures, apart from
unwholesome dhammas which even surpasses the level
of divine pleasures, having liking for that, delighting in
that, I do not envy what is inferior, nor do I find pleasure
therein.

evameva kho aham magandiya pubbe agariyabhuto
samano pancahi kamagunehi samappito saman-
gibhuto paricaresim: cakkhuvinneyyehi rupehi it-
thehi kantehi manapehi piyarupehi kamupasam-
hitehi rajaniyehi. sotavihaneyyehi saddehiitthehi
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kantehi manapehi piyarupehi kamupasamhitehi
rajaniyehi. ghanavinneyyehi gandhehiitthehi kan-
tehi manapehi piyarupehi kamupasambhitehi raja-
niyehi. jivhavinneyyehi rasehi itthehi kantehi ma-
napehi piyarupehi kamupasambhitehi rajaniyehi.
kayavinneyyehi photthabbehi itthehi kantehi ma-
napehi piyarupehi kamupasambhitehi rajaniyehi.
so aparena samayena kamanamyeva samudayafca
atthangamafca assadafca adinavafca nissaranafnca
yathabhutam viditva kamatanham pahaya kama-
parilaham pativinodetva vigatapipaso ajjhattam
vupasantacitto viharami. so anne satte passami
kamesu avitarage kamatanhahi khajjamane ka-
maparilahena paridayhamane kame patisevante.
so tesam na pihemi, na tattha abhiramami, tam
kissa hetu: ya ha'yam magandiya rati anhatreva
kamehi annatra akusalehi dhammehi api dibbam
sukham samadigayha titthati, taya ratiya rama-
mano hinassa na pihemi. na tattha abhiramami.

18. “Just as, O Magandiya, a man who is a leper with
sores on his body, his decaying body being devoured
by worms, scratching the surface of the wound with his
nails, roasting his body over a red hot charcoal pit. For
him, his friends and colleagues, blood relations, might
hire a physician, a surgeon. That physician or surgeon
might make medicine so that owing to that medicine he
might be cured of his leprosy, become free from sickness,
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a happy one, independent, being his own master, able to
go wherever he wishes. he might see another man who is
a leper with sores on his body, his decaying body being
devoured by worms, scratching the surface of the wound
with his nails roasting his body over a red hot charcoal
pit. So what do you think, O Magandiya? Might that
man envy that leper’s use of charcoal pit and medicine?”
Indeed not, master Gotama. What is the reason for that?
“Because, master Gotama, medicine is to be applied when
there is sickness herein. Medicine is not to be applied
when there is no sickness herein.”

seyyathapi magandiya kutthi puriso arugatto pak-
kagatto kimihi khajjamano nakhehi vanamukhani
vippatacchamano angarakasuya kayam paritapeyya,
tassa mittamacca natisalohita bhisakkam sallakat-
tam upatthapeyyum, tassa so bhisakko sallakatto
bhesajjam kareyya, so tam bhesajjam agamma
kutthehi parimucceyya arogo assa sukhi ser1 sa-
yamvasl yena kamangamo. so annam kutthim pu-
risam passeyya arugattam pakkagattam kimihi
khajjamanam nakhehi vanamukhani vippataccha-
manam angarakasuya kayam paritapentam. tam
kim mannasi magandiya, 'api nu so puriso amussa
kutthissa purisassa piheyya, angarakasuya va bhe-
sajjapatisevanaya va'ti. no hidam bho gotama,
tam kissa hetu: roge hi bho gotama sati bhesaj-
jena karaniyam hoti, roge asati bhesajjena kara-
niyam na hot1'ti.
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19. In the same way, O Magandiya, formerly when I
was a householder, being furnished and endowed with
the five cords of sensual pleasure, caused to amuse my-
self with forms cognizable by the eye that are agree-
able, lovely, pleasing, endearing, connected with sen-
sual desires, provocative of lust; with sounds cognizable
by the ear that are agreeable, lovely, pleasing, endear-
ing, connected with sensual desires, provocative of lust;
with aromas cognizable by the nose that are agreeable,
lovely, pleasing, endearing, connected with sensual de-
sires, provocative of lust; with flavors cognizable by
the tongue that are agreeable, lovely, pleasing, endear-
ing, connected with sensual desires, provocative of lust;
with tangibles cognizable by the body that are agree-
able, lovely, pleasing, endearing, connected with sensual
desires, provocative of lust. In reference to that, O Mag-
andiya, there were three mansions for me: one for the
rainy season, one for the cold season, one for the hot
season. I, O Magandiya, spent the four months of the
rains in that rainy season mansion, being served entirely
by female musicians, and I did not decend to the lower
mansion. On another occasion, having known as it has
come to be, just the arising, the disappearance, the grat-
ification, the liability and the stepping out of sensual
pleasures, I abandoned lust for sensual pleasures, dis-
pelled fever for sensual pleasures, I abide rid of thirst,
with a mind inwardly calmed. I see other beings not
rid of lust in sensual pleasures, being devoured by crav-
ing for sensual pleasures, burning with fever for sensual
pleasures, endulging in sensual pleasures, [but] I do not
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envy them, nor do I find pleasure therein. What is the
reason for that? Because, O Magandiya, that which is
this delight just apart from sensual pleasures, apart from
unwholesome dhammas which even surpasses the level
of divine pleasures, having liking for that, delighting in
that, I do not envy what is inferior, nor do I find pleasure
therein.

evameva kho aham magandiya pubbe agariyabhuto
samano pancahi kamagunehi samappito saman-
gibhuto paricaresim. cakkhuvinneyyehi rupehi
itthehi kantehi manapehi piyarupehi kamupasam-
hitehi rajaniyehi. sotavihaneyyehi saddehi itthehi
kantehi manapehi piyarupehi kamupasamhitehi
rajaniyehi. ghanavinneyyehi gandhehi itthehi kan-
tehi manapehi piyarupehi kamupasambhitehi raja-
niyehi. jivhavinneyyehi rasehi itthehi kantehi ma-
napehi piyarupehi kamupasambhitehi rajaniyehi.
kayavinneyyehi photthabbehi itthehi kantehi ma-
napehi piyarupehi kamupasambhitehi rajaniyehi.
S0 aparena samayena kamanamyeva samudayafica
atthangamanca assadanca adinavafnca nissarananca
yathabhutam viditva kamatanham pahaya kama-
parilaham pativinodetva vigatapipaso ajjhattam
vupasantacitto viharami. so anne satte passami
kamesu avitarage kamatanhahi khajjamane ka-
maparilahena paridayhamane kame patisevante.
so tesam na pihemi, na tattha abhiramami, tam
kissa hetu ya ha'yvam magandiya rati anhatreva
kamehi annatra akusalehi dhammehi api dibbam
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sukham samadigayha titthati, taya ratiya rama-
mano hinassa na pihemi. na tattha abhiramami.

20. “Just as, O Magandiya, a man who is a leper with
sores on his body, his decaying body being devoured
by worms, scratching the surface of the wound with his
nails, roasting his body over a red hot charcoal pit. For
him, his friends and colleagues, blood relations, might
hire a physician, a surgeon. That physician or surgeon
might make medicine so that owing to that medicine he
might be cured of his leprosy, become free from sickness,
a happy one, independent, being his own master, able
to go wherever he wishes. To him two strong men hav-
ing seized him by different arms might drag him near
a red hot charcoal pit. So what do you think, O Mag-
andiya? Might that man only twist his body this way
and that way?” Yes master Gotama. What is the reason
for that? “Because, O master Gotama, contact with such
fire is just painful, extremely hot and scorching.” “So
what do you think, O Magandiya? Is it only now that
contact with such fire is just painful, extremely hot and
scorching or also formally, contact with such fire was
just painful, extremely hot and scorching?” “Even now O
master Gotama, contact with such fire is just painful, and
extremely hot and scorching. Also formally, contact with
such fire was just painful, extremely hot and scorching.
But master Gotama, [when that man was] a leper with
sores on his body, his decaying body being devoured
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by worms, scratching the surface of the wound with his
nails, roasting his body over a red hot charcoal pit, with
impaired faculties, developed a distorted perception of
pleasure in the painful contact with fire.”

seyyathapi magandiya kutthi puriso arugatto pak-
kagatto kimihi khajjamano nakhehi vanamukhani
vippatacchamano angarakasuya kayam paritapeyya.
tassa mittamacca natisalohita bhisakkam sallakat-
tam upatthapeyyum. tassa so bhisakko sallakatto
bhesajjam kareyya. so tam bhesajjam agamma
kutthehi parimucceyya. arogo assa sukhi seri sa-
yamvasl yena kamangamo. tamenam dve bala-
vanto purisa nanabahasu gahetva angarakasum
upakaddheyyum. tam kim mannasi magandiya,
api nu so puriso iti citi ceva kayam sannameyya'ti.
evam bho gotama. tam kissa hetu: 'asu hi bho go-
tama aggi dukkhasamphasso ceva mahabhitapo
ca mahaparilahoca'ti. tam kim mannasi magan-
diya, idaneva nu kho so aggi dukkhasamphasso
ceva mahabhitapo ca mahaparilaho ca, udahu pub-
bepi so aggi dukkhasamphasso ceva mahabhitapo
ca mahaparilaho cati. idani ceva bho gotama so
aggi dukkhasamphasso ceva mahabhitapo ca ma-
haparilaho ca. pubbepi so aggi dukkhasamphasso
ceva mahabhitapo ca mahaparilaho ca, asuhi ca
bho gotama kutthi puriso arugatto pakkagatto ki-
mihi khajjamano nakhehi vanamukhani vippatac-
chamano upahatindriyo dukkhasamphasseyeva ag-
gismim sukhamiti viparitasannam paccalatthati.
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21. It is just so, O Magandiya, in the past too, sensual
pleasures contact was truly painful, extremely hot and
scorching, in the future too, sensual pleasures contact
will be truly painful, extremely hot and scorching, at
present too, sensual pleasures contact are truly painful,
extremely hot and scorching, These beings, O Magandiya,
not rid of lust in sensual pleasures, being devoured by
craving for sensual pleasures, burning with fever for
sensual pleasures, endulging in sensual pleasures, with
impaired faculties, have developed a distorted perception
of pleasure in the painful contact in sensual pleasure.”

evameva kho magandiya atitampi addhanam kama
dukkhasamphassa ceva mahabhitapa ca mahapa-
rilaha ca. anagatampi addhanam kama dukkha-
samphassa ceva mahabhitapa ca mahaparilaha
ca, etarahipi paccuppannam addhanam kama duk-
khasamphassa ceva mahabhitapa ca mahaparilaha
ca. ime ca magandiya satta kamesu avitaraga ka-
matanhahi khajjamana kamaparilahena pariday-
hamana upahatindriya dukkhasamphassesveva'?
kamesu sukhamiti viparitasannam paccalatthum.

22. “Just as, O Magandiya, a man who is a leper with
sores on his body, his decaying body being devoured
by worms, scratching the surface of the wound with
his nails, roasting his body over a red hot charcoal pit.
In whichever way a man who is a leper with sores on

®dukkhasamphassesu yeva (machasam, sya)JJj
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his body, his decaying body being devoured by worms,
scratches the surface of the wound with his nails and
roasts his body over a red hot charcoal pit, in conse-
quence of that, the surface of his wounds become even
more repulsive, become even more foul-smelling, be-
come even more rotten. Yet there is just some measure
of pleasure, some measure of enjoyment, namely, with
scratching the surface of his wounds as cause.

seyyathapi magandiya kutthi puriso arugatto pak-
kagatto kimihi khajjamano nakhehi vanamukhani
vippatacchamano angarakasuya kayam paritapeti.
yatha yatha kho magandiya asu kutthi puriso aru-
gatto pakkagatto kimihi khajjamano nakhehi va-
namukhani vippatacchamano angarakasuya kayam
paritapeti, tatha tathassa tani vanamukhani asu-
citarani ceva honti duggandhatarani ca putikata-
rani ca. hoti ceva kaci satamatta assadamatta
yadidam vanamukhanam kanduvanahetu.

23. Itisjustso, O Magandiya, [for] beings not rid of lust
in sensual pleasures, being devoured by craving for sen-
sual pleasures, burning with fever for sensual pleasures,
endulging in sensual pleasures. In whichever way, O Ma-
gandiya, those beings not rid of lust in sensual pleasures,
being devoured by craving for sensual pleasures, burning
with fever for sensual pleasures, endulge in sensual plea-
sures, as a consequence of that, those beings craving for
sensual pleasures only increase, their fever for sensual
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pleasures only increase. Yet there is just some measure
of pleasure, some measure of enjoyment, namely, on
account of the five cords of sensual pleasure.

evameva kho magandiya satta kamesu avitaraga
kamatanhahi khajjamana kamaparilahena pariday-
hamana kame patisevanti. yatha yatha kho ma-
gandiya satta kamesu avitaraga kamatanhahi khaj-
jamana kamaparilahena paridayhamana kame pa-
tisevanti, tatha tatha tesam sattanam kamatanha
ceva pavaddhati, kamaparilahena ca paridayhanti.
hoti ceva kaci satamatta assadamatta yadidam
pafnca kamagune paticca.

24. “So what do you think Magandiya? Perhaps you
have seen or heard of a king or royal minister who in-
deed causes to amuse himself furnished and endowed
with the five cords of sensual pleasure, without having
abandoned craving for sensual pleasure, without having
dispelled fever for sensual pleasures, who has abided, or
abides, or will abide rid of thirst, with a mind inwardly
calmed.” Indeed not, master Gotama. Good magandiya,
I too, O Magandiya, have also not seen or not heard of
a king or royal minister who indeed causes to amuse
himself furnished and endowed with the five cords of
sensual pleasure, without having abandoned craving for
sensual pleasure, without having dispelled fever for sen-
sual pleasures, who has abided, or abides, or will abide
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rid of thirst, with a mind inwardly calmed.” “Now, O
Magandiya, indeed any samana or brahmana who abided
rid of thirst, with a mind inwardly calmed, or is abiding,
or will abide, all those having known as it has come to
be just the arising, the disappearance, the gratification,
the liability and the stepping out of sensual pleasures,
abandoned lust for sensual pleasures, dispelled fever for
sensual pleasures, they abided rid of thirst, with a mind
inwardly calmed, or are abiding, or will abide.”

tam kim mannasi magandiya: api nu te dittho
va suto va raja va rajamahamatto va pancahi ka-
magunehi samappito samangibhuto paricaraya-
mano kamatanham appahaya kamaparilaham ap-
pativinodetva vigatapipaso ajjhattam vupasanta-
citto vihasi va, viharati va, viharissati vati. no hi-
dam bho gotama. sadhu magandiya, mayapi kho
etam magandiya neva dittham na sutam raja va
rajamahamatto va pancahi kamagunehi samap-
pito samangibhuto paricarayamano kamatanham
appahaya kamaparilaham appativinodetva viga-
tapipaso ajjhattam vupasantacitto vihasi va, viha-
rati va, viharissati va. atha kho magandiya ye hi
keci samana va brahmana va vigatapipasa ajjhat-
tam vupasantacitta vihamsu'“ va, viharanti va, vi-
harissanti va. sabbe te kamanamyeva samuda-
yanca atthangamanca assadanca adinavanca nis-
sarananca yathabhutam viditva kamatanham pa-

Yviharimsu (simu); vihasum (machasam)[j
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haya kamaparilaham pativinodetva vigatapipasa
ajjhattam vupasantacitta vihamsu va, viharanti
va, viharissanti vati.

25. So then, the Auspicious One at that time uttered
this inspired utterance:

atha kho bhagava tayam velayam imam udanam
udanesi:

“Freedom from [all] diseases is the highest
gain,

nibbana, the highest pleasure; and of paths,
the eight-factored,

leads safely to the deathless.”

arogyaparama labha,

nibbanam paramam sukham; atthangiko
ca magganam,

khemam amatagaminanti.

26. When thus was said, Magandiya, the wanderer said
this to the Auspicious One: “Marvellous, master Gotama.
Unprecedented master Gotama, the extent to which this
is well-stated by the venerable Gotama:

evam vutte magandiyo paribbajako bhagavantam
etadavoca : 'acchariyam bho gotama, abbhutam
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bho gotama, yava subhasitancidam bhota gota-
mena:

“Freedom from [all] diseases is the highest
gain,
nibbana, the highest pleasure.”

arogyaparama labha,
nibbanam paramam sukha'nti.

27. We too have heard this said, O master Gotama, of
former wanderers, teachers of teachers:

mayapi kho etam bho gotama sutam pubbakanam
paribbajakanam acariyapacariyanam bhasamana-
nam:

“Freedom from [all] diseases is the highest

gain,
nibbana, the highest pleasure.”

arogyaparama labha,
nibbanam paramam sukha'nti.

28. This agrees with that, O master Gotama.”

tayidam bho gotama sametiti.
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29. But for you, O Magandiya, of this saying which you
heard of former wanderers, teachers of teachers:

yampana te etam magandiya sutam pubbakanam
paribbajakanam acariyapacariyanam bhasamana-
nam:

“Freedom from [all] diseases is the highest
gain,
nibbana, the highest pleasure.”

arogyaparama labha,
nibbanam paramam sukha'nti.

30. “What is that freedom from [all] diseases, what
is that nibbana?” When thus was said, Magandiya, the
wanderer, just robbed over his own body with his hands
[saying:] “This is that freedom from [all] diseases, O
master Gotama, this is that nibbana. Indeed, O Master
Gotama, I at present, am free from sickness and happy,
since nothing afflicts me.”

'‘katamantam arogyam, katamantam nibbana'nti.
evam vutte magandiyo paribbajako sakaneva su-
dam gattani panina anomajjati. idantam bho go-
tama arogyam, idantam nibbanam. aham hi bho
gotama etarahi arogo sukhi, na mam kinci aba-
dhayati'ti.
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31. Just as, O Magandiya, a man blind from birth, who
cannot see black or white forms, cannot see blue forms,
cannot see yellow forms, cannot see red forms, cannot see
crimson forms, cannot see the even and uneven, cannot
see the stars, cannot see the moon and sun. He might hear
one possessed of eyes saying: “Flawless indeed, sir, is a
white cloth, beautiful, spotless and clean. He would walk
in search of a white [cloth]. To him another man might
cheat with a coarse robe stained with oil [saying]: Here
for you good man, is a white cloth, beautiful, spotless and
clean. He would accept it. Having accepted it, he would
wrap himself with it. Having wrapped himself with it,
contented, he would utter these words of contentment:
“Flawless indeed, sir, is a white cloth, beautiful, spotless
and clean.” So what do you think, Magandiya? When that
man blind from birth, accepted the coarse robe stained
with oil, [and] having accepted it, he would wrap himself
with it [and] having wrapped himself with it, contented,
he would utter these words of contentment: “Flawless
indeed, sir, is a white cloth, beautiful, spotless and clean,”
would he have done so knowing and seeing, or out of
faith in the man who possessed eyes?” Indeed Master
Gotama, when that man blind from birth, accepted the
coarse robe stained with oil, [and] having accepted it
he would wrap himself with it, [and] having wrapped
himself with it, contented, he would utter these words
of contentment: “Flawless indeed, sir, is a white cloth,
beautiful, spotless and clean,” he would have done so not
knowing and not seeing, but out of faith in the man who
possessed eyes.” It is just so, O Magandiya, wanderers
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of other standpoints are blind, without eyes. They do
not know freedom from [all] diseases, they do not see
nibbana. But yet, they utter this stanza:

seyyathapi magandiya jaccandho puriso, so na
passeyya kanhasukkani rupani, na passeyya nila-
kani rupani, na passeyya pitakani rupani, na pas-
seyya lohitakani rupani, na passeyya manjettha-
kani'® ripani, na passeyya samavisamam, na pas-
seyya tarakarupani, na passeyya candimasuriye,
so suneyya cakkhumato bhasamanassa: 'chekam
vata bho odatam vattham abhirupam nimmalam
sucinti'®. so odatapariyesanam careyya. tame-
nam annataro!” puriso telamasikatena'® sahula-
civarena'’?® vanceyya: idante amho purisa oda-
tam vattham abhirupam nimmalam sucinti. so
tam patiganheyya, patiggahetva parupeyya, pa-
rupitva attamano attamanavacam nicchareyya: 'che-
kam vata bho odatam vattham abhirupam nimma-
lam suci'nti. tam kim mannasi magandiya, api nu
so jaccandho puriso jananto passanto amum te-
lamasikatam sahulacivaram patiganheyya, patig-
gahetva parupeyya, parupitva attamano attama-
navacam nicchareyya: 'chekam vata bho odatam
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vattham abhirupam nimmalam suci'nti, udahu cak-
khumato saddayati. ajananto hi bho gotama apas-
santo so jaccandho puriso amum telamasikatam
sahulacivaram patiganheyya, patiggahetva paru-
peyya, parupitva attamano attamanavacam nic-
chareyya: chekam vata bho odatam vattham abhi-
rupam nimmalam sucinti, cakkhumate saddhayati.
evameva kho magandiya annatitthiya paribbajaka
andha acakkhuka, ajananta arogyam, apassanta
nibbanam. atha ca pani'mam gatham bhasanti.

“Freedom from [all] diseases is the highest
gain,
nibbana, the highest pleasure.”

arogyaparama labha,
nibbanam paramam sukha'nti.

32. These stanzas, O Magandiya, were uttered by past
arahants, rightly self-awakened Buddhas:

pubbakehesa magandiya arahantehi sammasam-
buddhehi gatha bhasita.

“Freedom from [all] diseases is the highest
gain,

nibbana, the highest pleasure; and of paths,
the eight-factored,
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leads safely to the deathless.”

arogyaparama labha,

nibbanam paramam sukham; atthangiko
ca magganam,

khemam amatagaminanti.

33. At present, it has gradually gone to puthujjanas.
“Although, O Magandiya, this body is an enbodiment of
disease, an enbodiment of tumor, an enbodiment of a
dart, an embodiment of a calamity, an embodiment of an
affliction, [yet] you say of this body which is an enbodi-
ment of disease, an enbodiment of tumor, an enbodiment
of a dart, an embodiment of a calamity, an embodiment
of an affliction that: “This is that freedom from [all]
diseases, O master Gotama, this is that nibbana.” Indeed
for you, O Magandiya, that noble eye does not exist, the
noble eye by which you can know freedom from [all]
diseases, see nibbana.”

sa etarahi anupubbena puthujjanagata. ayam kho
pana magandiya kayo rogabhtuto gandabhtuto sal-
labhuto aghabhuto abadhabhuito. so tvam imam

kayam rogabhutam gandabhutam sallabhutam agha-

bhutam abadhabhutam 'idam tam bho gotama arog-
yam idam tam nibbana'nti vadesi. tam hi te ma-
gandiya ariyam cakkhum natthi yena tvam ari-
yena cakkhuna arogyam janeyyasi, nibbanam pas-
seyyasiti.
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34. “I have confidence for the master Gotama thus, the
venerable Gotama is able to teach me the dhamma in
such a way that I might know freedom from [all] diseases,
that I might see nibbana.”

evam pasanno aham bhoto gotamassa, pahoti me
bhavam gotamo tatha dhammam desetum, yatha-
ham arogyam janeyyam, nibbanam passeyya'nti.

35. “Just as, O Magandiya, a man blind from birth, who
cannot see black or white forms, cannot see blue forms,
cannot see yellow forms, cannot see red forms, cannot see
crimson forms, cannot see the even and uneven, cannot
see the stars, cannot see the moon and sun. For him,
his friends and colleagues, blood relations, might hire a
physician, a surgeon. That physician or surgeon might
make medicine [but] owing to that medicine, his eyes
would not arise, his eyes would not be purified. So
what do you think, O Magandiya, wouldn’t that doctor
only partake in weariness and frustration?” Yes, master
Gotama.

seyyathapi magandiya jaccandho puriso, so na
passeyya kanhasukkani rupani, na passeyya nila-
kani rupani, na passeyya pitakani rupani, na pas-
seyya lohitakani rupani, na passeyya manjettha-
kani rupani, na passeyya samavisamam, na pas-
seyya tarakarupani, na passeyya candimasuriye,

bjt page 302}
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tassa mittamacca natisalohita bhisakkam sallakat-
tam upatthapeyyum. tassa so bhisakko sallakatto

bhesajjam kareyya. so tam bhesajjam agamma

na cakkhuni uppadeyya, na cakkhuni visodheyya.

tam kim mannasi magandiya, nanu so vejjo yava-

deva kilamathassa vighatassa bhagi assa'ti. evam
bho gotama.

36. “It is just so, O Magandiya, even [if] I would to
teach the Dhamma for you [thus]: “This is that freedom
from [all] diseases, this is that nibbana.” That you may
not know that freedom from [all] diseases, you may not
see that nibbana, that will be wearisome for me, that
will be troublesome.”

evameva kho magandiya ahaficeva?! te dhammam
deseyyam idantam arogyam, idantam nibbananti.
so tvam arogyam na janeyyasi, nibbanam na pas-
seyyasi. so mamassa kilamatho, sa mamassa vi-
hesa'ti.

37. “I have confidence for the master Gotama thus, the
venerable Gotama is able to teach me the dhamma in
such a way that I might know freedom from [all] diseases,
that I might see nibbana.”

evam pasanno aham bhoto gotamassa, pahoti me

*'ahafice (machasam)[j
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bhavam gotamo tatha dhammam desetum, yatha-
ham arogya janeyyam nibbanam passeyyanti.

38. Just as, O Magandiya, a man blind from birth, who
cannot see black or white forms, cannot see blue forms,
cannot see yellow forms, cannot see red forms, cannot
see crimson forms, cannot see the even and uneven, can-
not see the stars, cannot see the moon and sun. He might
hear one possessed of eyes saying: “Flawless indeed, sir,
is a white cloth, beautiful, spotless and clean. He would
walk in search of a white [cloth]. To him another man
might cheat with a coarse robe stained with oil [saying]:
Here for you good man, is a white cloth, beautiful, spot-
less and clean. He would accept it. Having accepted it,
he would wrap himself with it. Having wrapped himself
with it, contented, he would utter these words of content-
ment: “Flawless indeed, sir, is a white cloth, beautiful,
spotless and clean.” For him, his friends and colleagues,
blood relations, might hire a physician, a surgeon. That
physician or surgeon might make medicine: up-going
purgatives, down-going purgatives, ointments, counter-
ointments and nasal medicine. So owing to that medicine,
his eyes would arise, his eyes would be purified. For him,
along with the arising of his eyes, his lustful desire in
that coarse robe stained with oil gets abandoned, and he
might also burn with unfriendliness towards that man.
Rather, he might even burn with adversity thinking he
should be deprived of life [thus:] Indeed for a long time
sir, I have been cheated, deceived, tricked in this way
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by that man with a coarse robe stained with oil [say-
ing:] Here for you good man, is a white cloth, beautiful,
spotless and clean.

seyyathapi magandiya jaccandho puriso so na pas-
seyya kanhasukkani rupani, na passeyya nilakani
rupani, na passeyya pitakani rupani, na passeyya
lohitakani rupani, na passeyya manjetthakani ru-
pani, na passeyya samavisamam, na passeyya ta-
rakarupani, na passeyya candimasuriye. SO Su-
neyya cakkhumato bhasamanassa 'chekam vata
bho odatam vattham abhirupam nimmalam suci'nti.
so odatapariyesanam careyya. tamenannataro pu-
riso telamasikatena sahulacivarena?? vaficeyya, idante
ambho purisa odatam vattham abhirupam nim-
malam sucinti. so tam patiganheyya, patiggahe-
tva parupeyya. tassa mittamacca natisalohita bhi-
sakkam sallakattam upatthapeyyum. tassa so bhi-
sakko sallakatto bhesajjam kareyya: uddhavire-
canam?? adhovirecanam anjanam paccafjanam nat-
thukammam. so tam bhesajjam agamma cakkhuni
uppadeyya, cakkhuni visodheyya. tassa saha cak-
khuppada yo amusmim telamasikate sahulacivare
chandarago, so pahiyetha. tanca nam purisam
amittatopi daheyya. paccatthikatopi daheyya. api
ca jivita voropetabbam manneyya, 'digharattam
vata bho aham imina purisena telamasikatena sa-
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hulacivarena nikato vancito paluddho. 'idante am-
bho purisa odatam vattham chekam abhirapam?*
nimmalam sucinti.

39. “It is just so, O Magandiya, even [if] I would to
teach the Dhamma for you [thus]: “This is that freedom
from [all] diseases, this is that nibbana.” That you may
know that freedom from [all] diseases, you may see that
nibbana. Along with the arising of the [noble] eye, your
lustful desire for the five appropriable khandhas gets
abandoned, and it will occur to you thus: Indeed for a
long time sir, I have been cheated, deceived, tricked in
this way by this mind. Indeed I only undertook form
when undertaking, only undertook feeling when under-
taking, only undertook perception when undertaking,
only undertook sankharas when undertaking, only un-
dertook consciousness when undertaking. For me in
dependence on undertaking, there is being; in depen-
dence on being, there is birth; in dependence on birth,
old age and death, sorrow, lamentation, physical suffer-
ing, mental suffering and despair arise. Just so, is the
arising of this entire amassment of suffering.”

evameva kho magandiya ahanceva te dhammam
deseyyam: 'idantam arogyam, idantam nibbana'nti.
so tvam arogyam janeyyasi, nibbanam passeyyasi.
tassa te saha cakkhuppada yo pancasupadanak-
khandhesu chandarago, so pahiyetha, api ca te

**vattham abhirtipam (machasam, pts)[Jj
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evamassa digharattam vata bho aham imina cit-
tena nikato vancito paluddho,aham hi rupamyeva
upadiyamano upadiyim, vedanamyeva upadiyamano
upadiyim, sanhamyeva upadiyamano upadiyim, san-
khareyeva upadiyamano upadiyim, vinhhanamyeva
upadiyamano upadiyim. tassa me upadanapac-
caya bhavo, bhava paccaya jati, jatipaccaya jara-
maranam sokaparidevadukkhadomanassupayasa
sambhavanti. evametassa kevalassa dukkhakkhan-
dhassa samudayo hoti1'ti.

40. “I have confidence for the master Gotama thus,
the venerable Gotama is able to teach me the dhamma
in such a way that I might rise from my seat without
blindness.”

evam pasanno aham bhoto gotamassa: pahoti me
bhavam gotamo tatha dhammam desetum, yatha-
ham imamha asana anandho vutthaheyya'nti.

41. Well then you, O Magandiya, should associate with
true men. Since you, O Magandiya will associate with
true men, therefore you, O Magandiya, will hear the true
Dhamma. Since you, O Magandiya, will hear the true
Dhamma, therefore you, O Magandiya, will practice the
Dhamma in accordance with the Dhamma. Since you,
O Magandiya, will practice the Dhamma in accordance
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with the Dhamma, therefore you, O Magandiya, will
come to know just by yourself, come to see by yourself:
These are diseases, tumors and darts. Here, diseases,
tumors and darts cease without remainder. For me from
the cessation of undertaking, there is the cessation of
being; from the cessation of being, there is the cessation
of birth; from the cessation of birth, old age and death,
sorrow, lamentation, physical suffering, mental suffering
and despair cease. Just so, is the cessation of this entire
stock of suffering.”

tena hi tvam magandiya sappurise bhajeyyasi, yato
kho tvam magandiya sappurise bhajissasi, tato
tvam magandiya saddhammam sossasi. yato kho
tvam magandiya saddhammam sossasi, tato tvam
magandiya dhammanudhammam patipajjissasi. yato
kho tvam magandiya dhammanudhammam pati-
pajjissasi, tato tvam magandiya samamyeva nas-
sasi, samam dakkhisi®*®. ime roga ganda salla,
idha roga ganda salla aparisesa nirujjhanti, tassa
me upadananirodha bhavanirodho, bhavanirodha
jatinirodho, jatinirodha jaramaranam sokaparide-
vadukkhadomanassupayasa nirujjhanti, evametassa
kevalassa dukkhakkhandhassa nirodho hoti'ti.

42. When thus was said, Magandiya, the wanderer, said
this to the Auspicious One: “Excellent, O master Gotama!
Excellent, O master Gotama! Just as, O master Gotama,
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one might set upright what has been overturned, or open
up what has been closed, or show a path to one who is
lost, or bear an oil lamp in the darkness so that those with
good eyesight can see forms, just so has the Dhamma
been explained by the venerable Gotama in countless
ways. I go, to the Auspicious Gotama, as refuge, and to
the Dhamma, and to the Bhikkhu Sangha. May I gain the
going forth in master Gotama’s presence, may I obtain
the higher ordination.”

evam vutte magandiyo paribbajako bhagavantam
etadavoca: abhikkantam bho gotama abhikkan-
tam bho gotama, seyyathapi bho gotama nikkuj-
jitam va ukkujjeyya, paticchannam va vivareyya,
mulhassa va maggam acikkheyya' andhakare va
telapajjotam dhareyya, 'cakkhumanto rupani dak-
khinti'ti, evamevam bhota gotamena anekapari-
yayena dhammo pakasito. esaham bhavantam
gotamam saranam gacchami dhammanca bhik-
khusanghafica. labheyyaham bhoto gotamassa
santike pabbajjam, labheyyam upasampada'nti.

43. “Whoever, O Magandiya, was formally of another
standpoint, and wishes for the going forth, wishes for the
higher ordination in this Dhamma and Discipline, lives
under probation for four months. After the four months,
if the bhikkhus are convinced, they may give him the
going-forth, they may give him the higher ordination to
the state of a bhikkhu. But differences are known by me
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on individual case by case basis.”

yo kho magandiya anfatitthiyapubbo imasmim dham-
mavinaye akankhati pabbajjam, akankhati upa-
sampadam, so cattaro mase parivasati, catunnam
masanam accayena araddhacitta bhikkhu pabba-
jenti, upasampadenti bhikkhubhavaya. api ca met-
tha puggalacemattata viditati.

44. “If, O Bhante, one who was formally of another
standpoint, and wishes for the going forth, wishes for
the higher ordination in this Dhamma and Discipline,
lives under probation for four months, and after the four
months, if the bhikkhus are convinced, they may give him
the going-forth, they may give him the higher ordination
to the state of a bhikkhu, then I will live on probation
for four years. After the four years, if the bhikkhus are
convinced, they may give me the going-forth, they may
give me the higher ordination to the state of a bhikkhu.”

sace bhante annatitthiyapubba imasmim dham-
mavinaye akankhanta pabbajjam akankhanta upa-
sampadam, cattaro mase parivasanti, catunnam

masanam accayena araddhacitta bhikkhu pabba-
jenti. upasampadenti bhikkhubhavaya. aham cat-
tari vassani parivasissami. catunnam mam vassa-
nam accayena araddhacitta bhikkhu pabbajentu,
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upasampadentu bhikkhubhavayati.

45. Indeed Magandiya, the wanderer, gained the going-
forth in the Auspicious One’s presence, gained the higher
ordination. Not long after his higher ordination, the ven-
erable Magandiya, dwelling alone, withdrawn, vigilant,
ardent, resolute, not long entered upon and dwelled in
that unsurpassed consummation of the life of purity for
the sake of which sons of clansmen justly and rightly go
forth from the household life into homelessness, having
realized it with his own supreme knowledge in just this
very life. He understood: “Destroyed is birth, lived is
the life of purity, done is what had to be done, there is
nothing else for thusness.” And the venerable Magandiya
became one of the arahants.

alattha kho magandiyo paribbajako bhagavato san-
tike pabbajjam, alattha upasampadam. acirupa-
sampanno kho panayasma magandiyo eko vupa-
kattho appamatto atapi pahitatto viharanto na ci-
rasseva yassatthaya kulaputta sammadeva aga-
rasma anagariyam pabbajanti, tadanuttaram brah-
macariyapariyosanam dittheva dhamme sayam abhinna
sacchikatva upasampajja vihasi. khina jati, vusi-
tam brahmacariyam, katam karaniyam, naparam
itthattayati abbhannasi. annataro ca kho pana-
yasma magandiyo arahatam ahositi.
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