0.0.1 Bhaddali (Excerpt)

1. Thus was heard by me.
At one time the Auspicious
One was dwelling in Savatthi
at Jeta’s Grove, Anathapin-
dika’s Park. There, the Aus-
picious One did address the
bhikkhus: O bhikkhus, I only

ever eat a meal in one-sitting.

But I, O bhikkhus, eating a
meal in one-sitting, do per-
ceive that little affliction and
that little illness, a lightness
and strength and a comfort-
able abiding. “Come you, O
bhikkhus, you too must eat
a meal only in one-sitting.
You too, O bhikkhus, eating
a meal in one-sitting, you
will nevertheless perceive
that little affliction and that
little illness, a lightness and
strength and a comfortable
abiding.”

bhaddalisuttam (Exce-
rpt)

evam me sutam ekam
samayam bhagava
savatthiyam viha-
rati jetavane anatha-
pindikassa arame.
tatra kho bhagava
bhikkhu amantesi
bhikkhavoti. bha-
danteti te bhikkhu
bhagavato paccas-
sosum. bhagava eta-
davoca: aham kho
bhikkhave ekasa-
nabhojanam bhun-
jami. ekasanabhoja-
nam kho aham bhik-
khave bhufijamano
appabadhatanca san-
janami appatanka-
tanca lahutthananca
balafnca phasuviha-
ranca. etha tumhepi
bhikkhave ekasana-
bhojanam bhuijatha,
ekasanabhojanam
kho bhikkhave tum-
hepi bhunhjamana ap-



2. When thus was said, the
venerable Bhaddali said this
to the Auspicious One: “I,

O Bhante, cannot endeavor
to eat a meal in one-sitting.
Indeed Bhante, there might
be worry in me from eating
a meal in one-sitting, there
might be regret.” “Well now
Bhaddali, the place at which
you are invited [for alms], in
that place, having eaten one
portion, having also taken
out one portion, [you] may
eat. Thus eating too, you
bhaddali, do keep [yourself]
going.” “Even so too, I, O
Bhante, cannot endeavor to
eat a meal in one-sitting. In-
deed Bhante, there might
be worry in me from eating
a meal in one-sitting, there
might be regret. So when

pabadhatanca sanja-
nissatha appatanka-
tanca lahutthananca
balafica phasuviha-
rancati.

evam vutte ayasma
bhaddali bhagavan-
tam etadavoca: 'aham
kho bhante na ussa-
hami ekasanabhoja-
nam bhunjitum. eka-
sanabhojanam hi me
bhante bhunjato siya
kukkuccam, siya vip-
patisaroti. tena hi
tvam bhaddali yat-
tha nimantito assasi
tattha ekadesam
bhuinjitva ekadesam
niharitva'pi bhun-
jeyyasi. evampi kho
tvam bhaddali bhun-
jamano! yapessasiti.
evampi kho aham
bhante na ussahami
bhuijitum. evampi

'bhufijamano ekasano (macha-
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the training rule was being
made known by the Auspi-
cious One, when the bhikkhu
Sangha was upholding the
training, the venerable Bhad-
dali declared his lack of en-
durance for undertaking the
training. So then, the ven-
erable Bhaddali, for all that
three months, did not present
[himself] face to face to the
Auspicious One, as happens
for one who does not fulfill
the training in line with the
Teacher’s instructions.

3. At that time, many bhik-
khus were engaged in robe
making for the Auspicious
One, [with the expectation:]
“With the passing away of
three months, the Auspicious
One will set out wondering
when the robe is finished.” So
then, the venerable Bhaddali
visited with those bhikkhus.
Upon arrival, he exchanged

hi me bhante bhun-
jato siya kukkuccam
siya vippatisaroti.
atha kho ayasma
bhaddali bhagavata
sikkhapade panna-
piyamane? bhikkhu-
sanghe sikkham sa-
madiyamane anussa-
ham pavedesi. atha
kho ayasma bhad-
dali sabbantam te-
masam na bhaga-
vato sammukhibha-
vam adasi yatha tam
satthusasane sik-
khaya aparipurakari.

tena kho pana sa-
mayena sambahula
bhikkhu bhagavato
civarakammam Kka-
ronti, nitthitacivaro
bhagava temasacca-
yena carikam pak-
kamissatiti. atha
kho ayasma bhad-
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friendly greetings with those
bhikkhus. Having exchange
greetings of friendliness and
courtesy, he sat down to one
side. Having sat down to
one side, those bhikkhus
said this to the venerable
Bhaddali. “This robe making
[here] friend Bhaddali, is be-
ing done for the Auspicious
One [with the expectation:]
“With the passing away of
three months, the Auspicious
One will set out wondering
when the robe is finished.”
“Come now friend Bhaddali,
pay good attention to this
advice. Let it not come to be
even more difficult for you
afterwards.”

4. “Yes friends.” The vener-
able Bhaddali having replied
to those bhikkhus, went to

dali yena te bhik-
khu tenupasankami.
upasankamitva tehi
bhikkhuhi saddhim
sammodi, sammo-
daniyam katham
saranlyam vitisa-
retva ekamantam
nisidi. ekamantam
nisinnam kho ayas-
mantam bhaddalim
te bhikkhu etada-
vocum: 'idam kho
avuso bhaddali bha-
gavato civarakam-
mam kariyati. nit-
thitacivaro bhagava
temasaccayena cari-
kam pakkamissati'ti.
inghavuso bhaddali
etam desakam? sa-
dhukam manasi ka-
rohi. ma te paccha
dukkarataram aho-
siti.

evamavusoti kho

3dosakam (simu, machasam);
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the Auspicious One. Upon ar-
rival, he bowed down to the
Auspicious One and he sat
down to one side. Having sat
down to one side, the venera-
ble Bhaddali said this to the
Auspicious One. A transgres-
sion overcame me, O Bhante,
in that being so foolish, so
deluded, so unskillful, when
the training rule was being
made known by the Auspi-
cious One, when the bhikkhu
Sangha was upholding the
training, I declared my lack
of endurance for undertaking
the training. Bhante, may the
Auspicious One forgive my
transgression seen as trans-
gression for the sake of future
restraint.

5. Certainly, a transgression
overcame you Bhaddali, in
that being so foolish, so de-

ayasma bhaddali
tesam bhikkhunam
patissutva yena bha-
gava tenupasankami.
upasankamitva bha-
gavantam abhiva-
detva ekamantam
nisidi. ekamantam
nisinno kho ayasma
bhaddali bhagavan-
tam etadavoca: ac-
cayo mam bhante
accagama yathaba-
lam yathamulham
yatha akusalam, yo-
ham bhagavata sik-
khapade pannapiya-
mane bhikkhusan-
ghe sikkham samadi-
yamane anussaham
pavedesim. tassa me
bhante bhagava ac-
cayam accayato pati-
ganhatu ayatim sam-
varayati.

taggha tvam bhad-
dali accayo acca-
gama yathabalam
yathamulham yatha



luded, so unskillful, when
the training rule was being
made known by me, when
the bhikkhu Sangha was up-
holding the training, you de-
clared your lack of endurance
for undertaking the training.

6. On that occasion, O Bhad-
dali, this was not compre-
hended by you: “The Aus-
picious One dwells in [this]
very Savatthi. The Auspicious
One will know me [thus:] in-
deed the bhikkhu Bhaddali,
is one who does not fulfill
the training in line with the
Teacher’s instructions.” On
that occasion, O Bhaddali,
this was not comprehended
by you.

7. On that occasion, O Bhad-
dali, this too was not com-
prehended by you: “Many
bhikkhus have come to [this]
very Savatthi for the rains.
Those too will know me
[thus:] the bhikkhu named

akusalam, yam tvam
maya sikkhapade
pannapiyamane bhik-
khusanghe sikkham
samadiyamane anus-
saham pavedesi.

samayo'pi kho te
bhaddali appativid-
dho ahosi, bhagava
kho savatthiyam vi-
harati. bhagava'pi
mam janissati bhad-
dali nama bhikkhu
satthu sasane sik-
khaya aparipuraka-
riti. ayampi kho te
bhaddali samayo ap-
patividdho ahosi.

samayo'pi kho te
bhaddali appativid-
dho ahosi. samba-
hula kho bhikkhu sa-
vatthiyam vassam
upagata, te'pi mam
janissanti: 'bhad-



Bhaddali, is one who does
not fulfill the training in line
with the Teacher’s instruc-
tions.” On that occasion, O
Bhaddali, this too was not
comprehended by you.

8. On that occasion, O Bhad-
dali, this too was not com-
prehended by you: “Many
bhikkhunis have come to
[this] very Savatthi for the
rains. Those too will know
me [thus:] the bhikkhu named
Bhaddali, is one who does
not fulfill the training in line
with the Teacher’s instruc-
tions.” On that occasion, O
Bhaddali, this too was not
comprehended by you.

9. On that occasion, O Bhad-
dali, this too was not compre-
hended by you: “Many male
lay disciples dwell in [this]
very Savatthi. Those too will
know me [thus:] the bhikkhu
named Bhaddali, is one who
does not fulfill the training

dali nama bhikkhu
satthusasane sik-
khaya aparipura-
kari'ti. ayampi kho
te bhaddali samayo
appatividdho ahosi.

samayo'pi kho te
bhaddali appativid-
dho ahosi. samba-
hula kho bhikkhu-
niyo savatthiyam

vassam upagata, ta'pi
mam janissanti: 'bhad-

dali nama bhikkhu
satthusasane sik-
khaya aparipura-
kari'ti. ayampi kho
te bhaddali samayo
appatividdho ahosi.

samayo'pi kho te
bhaddali appativid-
dho ahosi. samba-
hula kho upasaka
savatthiyam pati-
vasanti. te'pi mam
janissanti: 'bhad-
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in line with the Teacher’s in-
structions.” On that occasion,
O Bhaddali, this too was not

comprehended by you.

10. On that occasion, O
Bhaddali, this too was not
comprehended by you: “Many
female lay disciples dwell in
[this] very Savatthi. Those
too will know me [thus:]
the bhikkhu named Bhad-
dali, is one who does not
fulfill the training in line
with the Teacher’s instruc-
tions.” On that occasion, O
Bhaddali, this too was not
comprehended by you.

11. On that occasion, O
Bhaddali, this too was not
comprehended by you: “Many
samanas and brahmanas of
various sects have come to
[this] very Savatthi for the
rains. Those too will know
me [thus:] a certain elder

dali nama bhikkhu
satthusasane sik-
khaya aparipura-
kari'ti. ayampi kho
te bhaddali samayo
appatividdho ahosi.

samayo pi kho te
bhaddali appativid-
dho ahosi: samba-
hula kho upasika
savatthiyam pativa-
santi. ta'pi mam ja-
nissanti: bhaddali
nama bhikkhu sat-
thusasane sikkhaya
aparipurakari'ti. ayampi
kho te bhaddali sa-
mayo appatividdho
ahosi.

samayo'pi kho te
bhaddali appativid-
dho ahosi: samba-
hula kho nana tit-
thiya samanabrah-
mana savatthiyam
vassam upagata, te'pi
mam janissanti: 'bhad-



bhikkhu named Bhaddali, a
disciple of the samana Go-
tama, is one who does not
fulfill the training.” On that
occasion, O Bhaddali, this too
was not comprehended by
you.

12. A transgression over-
came me, O Bhante, in that
being so foolish, so deluded,
so unskillful, when the train-
ing rule was being made
known by the Auspicious
One, when the bhikkhu San-
gha was upholding the train-
ing, I declared my lack of
endurance for undertaking
the training. Bhante, may the
Auspicious One forgive my
transgression seen as trans-
gression for the sake of fu-
ture restraint. Certainly, a
transgression overcame you
Bhaddali, in that being so
foolish, so deluded, so unskill-
ful, when the training rule
was being made known by

dali nama bhikkhu
samanassa gotamassa
savako theranna-

taro satthusasane
sikkhaya aparipura-
kar1'ti. ayampi kho

te bhaddali samayo
appatividdho ahositi.

accayo mam bhante
accagama yathaba-
lam yathamulham
yatha akusalam, yo'ham
bhagavata sikkha-
pade panfiapiyamane
bhikkhusanghe sik-
kham samadiyamane
anussaham pavede-
sim. tassa me bhante
bhagava accayam
accayato patigan-
hatu ayatim samva-
rayati, taggha tvam
bhaddali accayo ac-
cagama yathabalam
yathamulham yatha-
akusalam yam tvam
maya sikkhapade
pannapiyamane bhik-
khusanghe sikkham
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me, when the bhikkhu San-
gha was upholding the train-
ing, you declared your lack
of endurance for undertaking
the training.

13. So what do you think
Bhaddali? [Suppose] here
that I might say of a both
ends liberated bhikkhu thus:
“come you bhikkhu, be a
bridge in the mud for me.”
Would he cross over [the
mud himself] or would he
turn his body another way,
or would he say “no.” Cer-
tainly not Bhante. So what
do you think Bhaddali? [Sup-
pose] here that I might say of
a wisdom liberated bhikkhu
thus: “come you bhikkhu,

be a bridge in the mud for
me.” Would he cross over
[the mud himself] or would
he turn his body another way,
or would he say “no.” Cer-
tainly not Bhante. So what
do you think Bhaddali? [Sup-
pose] here that I might say

samadiyamane anus-
saham pavedesi.

tam kim mannasi
bhaddali: idhassa
bhikkhu ubhatobha-
gavimutto, tama-
ham evam vadey-
yam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
annena va kayam
sannameyya, noti
va vadeyyati. no he-
tam bhante. tam kim
mannasi bhaddali:
'idhassa bhikkhu
pannavimutto, ta-
maham evam vadey-
yam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
annena va kayam

bjt page 178J}]



of a body witness bhikkhu
thus: “come you bhikkhu,

be a bridge in the mud for
me.” Would he cross over
[the mud himself] or would
he turn his body another way,
or would he say “no.” Cer-
tainly not Bhante. So what
do you think Bhaddali? [Sup-
pose] here that I might say
of a view attainer bhikkhu
thus: “come you bhikkhu,

be a bridge in the mud for
me.” Would he cross over
[the mud himself] or would
he turn his body another way,
or would he say “no.” Cer-
tainly not Bhante. So what
do you think Bhaddali? [Sup-
pose] here that I might say
of a faith liberated bhikkhu
thus: “come you bhikkhu,

be a bridge in the mud for
me.” Would he cross over
[the mud himself] or would
he turn his body another way,
or would he say “no.” Cer-
tainly not Bhante. So what
do you think Bhaddali? [Sup-
pose] here that I might say of

11

sannameyya, noti
va vadeyyati. no he-
tam bhante. tam
kim mannasi bhad-
dali: idhassa bhik-
khu kayasakkhi, ta-
maham evam vadey-
yam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
anfnena va kayam
sannameyya, noti
va vadeyyati. no he-
tam bhante. tam
kim manfasi bhad-
dali: idhassa bhik-
khu ditthappatto, ta-
maham evam vadey-
yam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
annena va kayam
sannameyya, noti
va vadeyyati. no he-
tam bhante. tam kim
mannasi bhaddali:
idhassa bhikkhu sad-
dhavimutto, tama-
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a dhamma follower bhikkhu
thus: “come you bhikkhu,

be a bridge in the mud for
me.” Would he cross over
[the mud himself] or would
he turn his body another way,
or would he say “no.” Cer-
tainly not Bhante. So what
do you think Bhaddali? [Sup-
pose] here that I might say
of a faith follower bhikkhu
thus: “come you bhikkhu, be
a bridge in the mud for me.”
Would he cross over [the
mud himself] or would he
turn his body another way, or
would he say “no.” Certainly
not Bhante. So what do you
think Bhaddali? “Were you
then, O Bhaddali, on that oc-
casion, both ends liberated
and wisdom liberated, or

a body witness, or view at-
tainer, or faith liberated, or
dhamma follower and faith
follower?”). Certainly not
Bhante. “Were you not, O
Bhaddali, on that occasion
empty, barren, and at fault?”
Yes Bhante. A transgression

ham evam vadey-
yam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
anfnena va kayam
sannameyya, noti

va vadeyyati. no he-
tam bhante. tam
kim mannasi bhad-
dali: idhassa bhik-
khu dhammanusari,
tamaham evam va-
deyyam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
annena va kayam
sannameyya, noti

va vadeyyati. no he-
tam bhante. tam kim
mannasi bhaddali:
idhassa bhikkhu sad-
dhanusari, tama-
ham evam vadey-
yam: 'ehi me tvam
bhikkhu panke san-
kamo hohi'ti. apinu
so sankameyya va
annena va kayam



overcame me, O Bhante, in
that being so foolish, so de-
luded, so unskillful, when
the training rule was being
made known by the Auspi-
cious One, when the bhikkhu
Sangha was upholding the
training, I declared my lack
of endurance for undertaking
the training. Bhante, may the
Auspicious One forgive my
transgression seen as trans-
gression for the sake of future
restraint.

13

sannameyya, noti
va vadeyyati. no he-
tam bhante. tam
kim mannasi bhad-
dali: 'api nu tvam
bhaddali tasmim sa-
maye ubhato bha-
gavimutto va hosi,
pannavimutto ca ka-
yasakkhi va ditthap-
patto va saddhavi-
mutto va dhamma-
nusari ca saddha-
nusari vati. no he-
tam bhante. nanu
tvam bhaddali tas-
mim samaye ritto
tuccho aparaddho'ti.
evam bhante. ac-
cayo mam bhante
accagama yathaba-
lam yathamulham
yatha akusalam, yo-
ham bhagavata sik-
khapade panfiapiya-
mane bhikkhusan-
ghe sikkham sama-
diyamane anussa-
ham pavedesi. tassa
me bhante bhagava
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14. Certainly, a transgres-
sion overcame you Bhaddali,
in that being so foolish, so
deluded, so unskillful, when
the training rule was being
made known by me, when
the bhikkhu Sangha was up-
holding the training, you de-
clared your lack of endurance
for undertaking the training.
But since you, O Bhaddali,
having seen your transgres-
sion as transgression, make
amends in accordance with
the Dhamma for the sake

of future restraint, we for-
give you. For this is growth
indeed, O Bhaddali, in the
Noble Ones’ discipline when,
having seen one’s transgres-
sion as transgression, one
makes amends for the sake of
future restraint.

15. Here, O Bhaddali, a cer-

accayam accayato
patiganhatu ayatim
samvarayati.

taggha tvam bhad-
dali accayo acca-
gama yathabalam
yathamulham yatha
akusalam yam tvam
maya sikkhapade
pannapiyamane bhik-
khusanghe sikkham
samadiyamane anus-
saham pavedesi. yato
ca kho tvam bhad-
dali accayam acca-
yato disva yatha-
dhammam patika-
rosi. tam te mayam
patiganhama. vud-
dhi hesa bhaddali
ariyassa vinaye yo
accayam accayato di-
sva yathadhammam
patikaroti, ayatim
samvaram apajjati.
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tain bhikkhu is one who does
not fulfill the training in line
with the Teacher’s instruc-
tions. It occurs to him thus:
What if I were to resort to
secluded lodging, a wilder-
ness, a root of a tree, a moun-
tain glen, a hillside cave, a
charnel ground, a lonely spot
in the forest, the open air,

a heap of straw. Perhaps

I might realize a beyond-
human dhamma, a distinc-
tion in knowledge and vision
worthy of the Noble Ones.
He resorts to a secluded lodg-
ing, a wilderness, a root of a
tree, a mountain glen, a hill-
side cave, a charnel ground,
a lonely spot in the forest,
the open air, a heap of straw.
Of him dwelling thus with-
drawn, the Teacher censors
[him]. Having found out, his
wise companions in the life
of purity also censor [him].
The devas too censor [him].
He himself too censors him-
self. He being censored by
the Teacher, also censored

15

idha bhaddali ekacco
bhikkhu satthusa-
sane sikkhaya apari-
purakari* hoti, tassa
evam hoti: yannuna-
ham vivittam sena-
sanam bhajeyyam,
arafinam rukkhamu-
lam pabbatam kan-
daram giriguham
susanam vanapat-
tham abbhokasam
palalapunjam. ap-
pevanamaham utta-
rimanussadhamma
alamariyananadassa-
navisesam sacchi-
kareyyanti. so vi-
vittam senasanam
bhajati, arannam
rukkhamulam pab-
batam kandaram gi-
riguham susanam
vanapattham abbho-
kasam palalapufjam.
tassa tatha vupa-
katthassa viharato

4satthusasane aparipiirakari hoti

D) |



16

by his wise fellows in the life
of purity having found out,
also censored from the devas,
also self-censored by he him-
self, he does not realize a
beyond-human dhamma, a
distinction in knowledge and
vision worthy of the Noble
Ones. What is the reason for
that? This is just so indeed, O
Bhaddali, as happens for one
who does not fulfill the train-
ing in line with the Teacher’s
instructions.

16. Here, O Bhaddali, a
certain bhikkhu is one who
fulfills the training in line
with the Teacher’s instruc-
tions. It occurs to him thus:
What if I were to resort to

sattha'pi upavadati.
anuvicca pi vinnu
sabrahmacari upa-
vadanti. devata'pi
upavadanti. attapi
attanam upavadati.
so satthara'pi upa-
vadito anuvicca vin-
nuhi sabrahmaca-
rihi upavadito de-
vatahi'pi upavadito
attana'pi attanam
upavadito na uttari-
manussadhamma®
alamariyananadassa-
navisesam sacchi-
karoti. tam kissa
hetu: evam hetam
bhaddali hoti, yatha
tam satthusasane
sikkhaya aparipura-
karissa.

idha bhaddali ekacco
bhikkhu satthusa-
sane sikkhaya pari-
purakari hoti, tassa

Suttarim manussadhamma
Gsya)]
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secluded lodging, a wilder-
ness, a root of a tree, a moun-
tain glen, a hillside cave, a
charnel ground, a lonely spot
in the forest, the open air,

a heap of straw. Perhaps

I might realize a beyond-
human dhamma, a distinc-
tion in knowledge and vision
worthy of the Noble Ones. He
resorts to a secluded lodging,
a wilderness, a root of a tree,
a mountain glen, a hillside
cave, a charnel ground, a
lonely spot in the forest, the
open air, a heap of straw. Of
him dwelling thus withdrawn,
the Teacher does not censor
[him]. Having found out, his
wise companions in the life
of purity also do not censor
[him]. The devas too do not
censor [him]. He himself too
does not censor himself. He
not being censored by the
Teacher, also not censored by
his wise fellows in the life of
purity having found out, also
not censored from the devas,
also not self-censored by him-
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evam hoti: yannuna-
ham vivittam sena-
sanam bhajeyyam,
arannam rukkhamu-
lam pabbatam kan-
daram giriguham
susanam vanapat-
tham abbhokasam
palalapunjam. ap-
pevanamaham utta-
rimanussadhamma
alamariyananadassa-
navisesam sacchika-
reyyanti. so vivittam
senasanam bhajati,
arafinam rukkhamu-
lam pabbatam kan-
daram giriguham
susanam vanapat-
tham abbhokasam
palalapunjam. tassa
tatha vupakatthassa
viharato sattha'pi na
upavadati. anuvicca
pi vinfiu sabrahma-
carl na upavadanti.
na devata'pi na upa-
vadanti. atta'pi at-
tanam na upavadati.
so satthara'pi anu-
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self, he realizes a beyond-
human dhamma, a distinction
in knowledge and vision wor-
thy of the Noble Ones. What
is the reason for that? This is
just so indeed, O Bhaddali, as
happens for one who fulfills
the training in line with the
Teacher’s instructions.

17. “Quite secluded from
sense-desires, secluded from
unwholesome dhammas, he
enters upon and abides in
the happiness and pleasure
born of seclusion connected
with thinking and pondering,
the first jhana. What is the
reason for that? This is just
so indeed, O Bhaddali, as
happens for one who fulfills
the training in line with the
Teacher’s instructions.

18. Furthermore, O Bhad-
dali, from the subsiding of
thinking and pondering, with
the internal tranquilization

pavadito anuvicca
vinnuhi sabrahma-
carihi anupavadito
devatahi'pi anupava-
dito attana'pi atta-
nam anupavadito ut-
tarimanussadhamma
alamariyananadassa-
navisesam sacchika-
roti.

so vivicceva kamehi
vivicca akusalehi
dhammehi savitak-
kam savicaram vi-
vekajam pitisukham
pathamam jhanam
upasampajja viha-
rati tam kissa hetu:
evam hetam bhad-
dali hoti yathatam
satthusasane sik-
khaya paripuraka-
rissa.

puna ca param bhad-
dali bhikkhu vitak-
kavicaranam vupa-
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and unification of mind [due
to] the absense of thinking
and pondering, a bhikkhu
enters upon and abides in
the happiness and pleasure
born of samadhi, the second
jhana. What is the reason for
that? This is just so indeed,
O Bhaddali, as happens for
one who fulfills the training
in line with the Teacher’s
instructions.

19. Furthermore, O Bhad-
dali, with detachment from
happiness, a bhikkhu dwelling
mindful and contemplative,
looks on with equanimity as
he experiences pleasure in
the body, of which the No-
ble Ones say: “He is a mind-
ful one who [looks on with]
equanimity, one who dwells
in pleasure,” enters upon
and abides in the third jhana.
What is the reason for that?
This is just so indeed, O Bhad-
dali, as happens for one who

19

sama ajjhattam sam-
pasadanam cetaso
ekodibhavam avi-
takkam avicaram
samadhijam pitisu-
kham dutiyam jha-
nam upasampajja
viharati. tam kissa
hetu: evam hetam
bhaddali hoti yatha
tam satthusasane
sikkhaya paripuraka-
rissa.

puna ca param bhad-
dali bhikkhu pitiya
ca viraga upekkhako
ca viharati. sato ca
sampajano sukhanca
kayena patisamve-
deti. yantam ariya
acikkhanti upekkhako
satima sukhaviha-
riti, tatiyam jhanam
upasampajja viha-
rati. tam kissa hetu:
evam hetam bhad-
dali hoti yathatam
satthusasane sik-
khaya paripuraka-
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fulfills the training in line
with the Teacher’s instruc-
tions.

20. Furthermore, O Bhad-
dali, from the abandoning

of [physical] pleasure and
pain, from the extinction of
former mental pleasure and
mental pain, a bhikkhu en-
ters upon and abides in the
utter purity of mindfulness
and equanimity without pain,
without pleasure, the fourth
jhana. What is the reason for
that? This is just so indeed,
O Bhaddali, as happens for
one who fulfills the training
in line with the Teacher’s
instructions.

rissa.

puna ca param bhad-
dali bhikkhu sukhassa
ca pahana dukkhassa
ca pahana pubbeva
somanassadomanas-
sanam atthangama
adukkham asukham
upekkha satiparisud-
dhim catuttham jha-
nam upasampajja
viharati. tam kissa
hetu: evam hetam
bhaddali hoti yatha-
tam satthusasane
sikkhaya paripuraka-
rissa.

21. SO evam sama-
hite citte parisud-
dhe pariyodate anan-
gane vigatupakki-
lese mudubhute kam-
maniye thite anen-
jappatte pubbeniva-
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sanussatinanaya cit-
tam abhininnameti.
so anekavihitam pub-
benivasam anussa-
rati, seyyathidam:
ekampi jatim dvepi
jatiyo tissopi jatiyo
catassopi jatiyo pan-
capi jatiyo dasapi
jatiyo visatimpi ja-
tiyo timsampi jatiyo
cattarisampi jatiyo
pannasampi jatiyo
jatisatampi jatisahas-
sampi jatisatasahas-
sampi anekepi sam-
vattakappe anekepi
vivattakappe ane-
kepi samvattavivat-
takappe amutrasim
evannamo evangotto
evamvanno evama-
haro evamsukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto amutra
udapadim tatrapa-
sim evannamo evan-
gotto evamvanno
evamaharo evamsu-
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22. When his samadhi is
thus purified, cleansed, un-
blemished, devoid of defile-
ments, malleable, workable,
steady, and attained to im-
perturbability, he directs it
to knowledge of the passing
away and reappearance of
beings. With the divine eye,
which is purified and sur-
passes the human, he sees be-
ings passing away and reap-
pearing, inferior and superior,
beautiful and ugly, fortunate
and unfortunate. He under-

khadukkhapatisam-
vedl evamayupari-
yanto. so tato cuto
idhupapanno'ti. iti
sakaram sauddesam
anekavihitam pub-
benivasam anussa-
rati. tam kissa hetu:
evam hetam bhad-
dali hoti yatha tam
satthusasane sik-
khaya paripuraka-
rissa.

so evam samabhite
citte parisuddhe pa-
riyodate anangane
vigatupakkilese mu-
dubhute kammaniye
thite anenjappatte
sattanam cutupa-
patafianaya cittam
abhininnameti. so
dibbena cakkhuna
visuddhena atikkan-
tamanusakena satte
passati cavamane
upapajjamane, hine
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stands how beings pass on
according to their actions
thus: “These worthy beings
who were ill-conducted in
body, speech, and mind, re-
vilers of Noble Ones, wrong
in their views, giving effect
to wrong view in their ac-
tions, on the dissolution of
the body, after death, have
reappeared in a state of depri-
vation, in a bad destination,
in perdition, even in hell;
but these worthy beings who
were well-conducted in body,
speech, and mind, not revil-
ers of Noble Ones, right in
their views, giving effect to
right view in their actions, on
the dissolution of the body,
after death, have reappeared
in a good destination, even
in the heavenly world.” Thus
with the divine eye, which is
purified and surpasses the hu-
man, he sees beings passing
away and reappearing, infe-
rior and superior, beautiful
and ugly, fortunate and unfor-
tunate, and he understands

23

panite suvanne dub-
banne sugate dug-
gate yathakammu-
page satte pajanati.
ime vata bhonto satta
kayaduccaritena sa-
mannagata vaciduc-
caritena samanna-
gata manoduccari-
tena samannagata
ariyanam upavadaka
micchaditthika mic-
chaditthikammasa-
madana, te kayassa
bheda parammarana
apayam duggatim
vinipatam nirayam
upapanna, ime va
pana bhonto satta
kayasucaritena sa-
mannagata vacisuca-
ritena samannagata
manosucaritena sa-
mannagata ariya-
nam anupavadaka
sammaditthika sam-
maditthikammasa-
madana, te kayassa
bheda parammarana
sugatim saggam lo-
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how beings pass on accord-
ing to their actions. What is
the reason for that? This is
just so indeed, O Bhaddali, as
happens for one who fulfills
the training in line with the
Teacher’s instructions.

23. When his samadhi is
thus purified, cleansed, un-
blemished, devoid of defile-
ments, malleable, workable,
steady, and attained to im-
perturbability, he directs it to
knowledge of the extinction
of the asavas. He understands
as it has come to be: “This

is suffering”; he understands
as it has come to be: “This

is the origination of suffer-
ing”; he understands as it

kam upanna'ti. iti
dibbena cakkhuna
visuddhena atikkan-
tamanusakena satte
passati cavamane
upapajjamane hine
panite suvanne dub-
banne sugate dug-
gate yathakammau-
page satte pajanati.
tam kissa hetu: evam
hetam bhaddali hoti
yatha tam satthusa-
sane sikkhaya pari-
purakarissa.

so evam samahite
citte parisuddhe pa-
riyodate anangane
vigatupakkilese mu-
dubhute kammaniye
thite anenjappatte
asavanam khayana-
naya cittam abhinin-
nameti. so idam duk-
khanti yathabhutam
pajanati. ayam duk-
khasamudayoti ya-
thabhutam pajanati.
ayam dukkhaniro-



has come to be: “This is the
cessation of suffering”; he
understands as it has come
to be: “This is the path lead-
ing to the cessation of suffer-
ing.” He understands as it has
come to be: “These are the
asavas”; he understands as it
has come to be: “This is the
origination of the asavas”; he
understands as it has come to
be: “This is the cessation of
the asavas”; he understands
as it has come to be: “This is
the path leading to the ces-
sation of the asavas.” When
he knows and sees thus, his
mind is liberated from the
asava of sensual desire, from
the asava of being, and from
the asava of ignorance. When
it is liberated there comes the
knowledge: “It is liberated.”
He understands: “Birth is ex-
tincted, the holy life has been
lived, what had to be done
has been done, there is noth-
ing else for thusness.” What
is the reason for that? This is
just so indeed, O Bhaddali, as
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dhoti yathabhutam
pajanati. ayam duk-
khanirodhagamini-
patipadati yathabhu-
tam pajanati. ime
asavati yathabhu-
tam pajanati. ayam
asavasamudayoti ya-
thabhutam pajanati.
ayam asavanirodhoti
yathabhutam paja-
nati. ayam asava-
nirodhagaminipa-
tipadati yathabhu-
tam pajanati. tassa
evam janato evam
passato kamasava
pi cittam vimuccati.
bhavasavapi cittam
vimuccati. avijjasava
pi cittam vimuccati.
vimuttasmim vimut-
tamiti nanam hoti.
khina jati, vusitam
brahmacariyam, ka-
tam karaniyam, na-
param itthattayati
pajanati. tam kissa
hetu: evam hetam
bhaddali hoti yatha
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happens for one who fulfills
the training in line with the
Teacher’s instructions.”

tam satthusasane
sikkhaya paripuraka-
rissa'ti.
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