0.0.1 Kosambi

1. Thus was heard by me.
At one time the Auspicious
One was living in Kosambi
at Ghosita’s park. By then
the bhikkhus at Kosambi
were dwelling very quar-
relsome, disputatious, con-
tentious, stabbing one an-
other with the daggers of the
mouth. They just [could] not
convince one another and
[could] not arrive at appease-
ment. And they [could] not
win over one another and
[could] not arrive at under-
standing.

2. Then a certain bhikkhu
visited with the Auspicious
One. Upon arrival, he bowed
down to the Auspicious One
and sat down to one side.
Having sat down to one side,
that bhikkhu said this to

the Auspicious One: “Here,
O Bhante, the bhikkhus at

kosambiyasuttam

evam me sutam: ekam
samayam bhagava
kosambiyam viharati
ghositarame. tena
kho samayena ko-
sambiyam bhikkhu
bhandanajata kala-
hajata vivadapanna
anNnamannam mu-
khasattihi vitudanta
viharanti. te na ceva
anfiamanfiam san-
Napenti, na ca san-
nattim upenti, na ca
anfamannam nijjha-
penti, na ca nijjhat-
tim upenti.

atha kho annataro
bhikkhu yena bha-
gava tenupasankami.
upasankamitva bha-
gavantam abhiva-
detva ekamantam
nisidi. ekamantam
nisinno kho so bhik-
khu bhagavantam

etadavoca: idha bhante



Kosambi are dwelling quar-
relsome, disputatious, con-
tentious, stabbing one an-
other with the daggers of the
mouth. They just [can] not
convince one another and
[can] not arrive at appease-
ment. And they [can] not
win over one another and
[can] not arrive at under-
standing.”

3. So then, the Auspicious
One addressed a certain
bhikkhu: Come you bhikkhu.
Tell those bhikkhus in my
name: “the Teacher sum-
mons the venerables.” “Yes,
Bhante” that bhikkhu hav-
ing replied to the Auspicious
One, went to those bhikkhus.
Upon arrival, he said this

to those bhikkhus: “The
Teacher summons the ven-
erables.” Yes, friend. Those
bhikkhus having replied to
that bhikkhu, went to the
Auspicious One. Upon arrival,

kosambiyam bhik-
khu bhandanajata
kalahajata vivada-
panna anfiamannam
mukhasattihi vitu-
danta viharanti. te
na ceva aifiaman-
nam sannapenti, na
ca sannattim upenti,
na ca annamannam
nijjhapenti, na ca nij-
jhattim upentiti.

atha kho bhagava
annataram bhikkhum
amantesi: ehi tvam
bhikkhu mama va-
canena te bhikkhu
amantehi 'satthayas-
mante amanteti'ti.
evambhanteti kho

so bhikkhu bhaga-
vato patissutva yena
te bhikkhu tenupa-
sankami. upasan-
kamitva te bhikkhu
etadavoca: sattha
ayasmante aman-
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they bowed down to the Aus-
picious One and sat down to
one side. Having sat down
to one side, the Auspicious
One said this to those bhik-
khus: “Is it true as reported,
that you, O bhikkhus, are
dwelling quarrelsome, dispu-
tatious, contentious, stabbing
one another with the daggers
of the mouth. That you just
[can] not convince one an-
other and [can] not arrive

at appeasement. And that
you [can] not win over one
another and [can] not ar-
rive at understanding?” “Yes,
Bhante.”

4. “So what do you think,
O bhikkhus. On the occasion
when you abide quarrelsome,

tetiti. evamavusoti
kho te bhikkhu tassa
bhikkhuno patissu-
tva yena bhagava
tenupasankamimsu.
upasankamitva bha-
gavantam abhivade-
tva ekamantam nisi-
dimsu. ekamantam
nisinne kho te bhik-
khu bhagava etada-
voca: saccam kira
tumhe bhikkhave
bhandanajata kala-
hajata vivadapanna
anfiamanfiam mu-
khasattihi vitudanta
viharatha, te na ceva
anNNamannam san-
napetha, na ca san-
nattim upetha, te
na'ceva annaman-
nam nijjhapetha, na
ca nijjhattim upe-
thati. " evambhante".

tam kim mannatha
bhikkhave yasmim
tumhe samaye bhan-
danajata kalahajata



disputatious, contentious,
stabbing one another with
the daggers of the mouth,

do you, on that occasion, ex-
tend bodily acts [of] metta
to your companions in the
life of purity openly and also
in secret; and extend verbal
acts [of] metta to your com-
panions in the life of purity
openly and also in secret;
and extend mental acts [of]
metta to your companions in
the life of purity openly and
also in secret?” Certainly not,
Bhante.

5. “Thus really, O bhikkhus,
on the occasion when you
abide quarrelsome, disputa-
tious, contentious, stabbing
one another with the dag-
gers of the mouth, on that
occasion, you neither extend
bodily acts [of] metta to your
companions in the life of pu-

vivadapanna anna-
mannam mukhasat-
tihi vitudanta viha-
ratha, api nu tumha-
kam tasmim samaye
mettam kayakam-
mam paccupatthi-
tam hoti sabrahma-
carisu avi ceva raho
ca, mettam vacikam-
mam paccupatthi-
tam hoti sabrahma-
carisu avi ceva raho
ca, mettam mano-
kammam paccupat-
thitam hoti sabrah-
macarisu avi ceva
raho cati ' no hetam-
bhante'.

iti kira bhikkhave
yasmim tumhe bhan-
danajata kalahajata
vivadapanna anna-
mannam mukhasat-
tihi vitudanta viha-
ratha, neva tumha-
kam tasmim samaye
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rity openly and also in secret;
nor extend verbal acts [of]
metta to your companions

in the life of purity openly
and also in secret; nor ex-
tend mental acts [of] metta
to your companions in the
life of purity openly and also
in secret. Then what now,
you worthless men, knowing
what, seeing what, do you
dwell quarrelsome, disputa-
tious, contentious, stabbing
one another with the daggers
of the mouth. That you just
[can] not convince one an-
other and [can] not arrive

at appeasement. And that
you [can] not win over one
another and [can] not ar-
rive at understanding? That
indeed will be for you worth-
less men’s harm and suffering
for a long time.”

mettam kayakam-
mam paccupatthi-
tam hoti sabrahma-
carisu avi ceva raho
ca. na mettam vaci-
kammam paccupat-
thitam hoti sabrah-
macarisu avli ceva
raho ca. na mettam
manokammam pac-
cupatthitam hoti sa-
brahmacarisu avi
ceva raho ca. atha
kim carahi tumhe
moghapurisa kim ja-
nanta kim passanta
bhandanajata kala-
hajata vivadapanna
annamannam mu-
khasattihi vitudanta
viharatha, te na ceva
annamannam san-
napetha, na ca san-
nattim upetha, na ca
anfamanfam nijjha-
petha, na ca nijjhat-
tim upetha. tam hi
tumhakam mogha-
purisa bhavissati di-
gharattam ahitaya



6. Then the Auspicious
One addressed the bhikkhus:
These six dhammas, O bhik-
khus, causing delight, making
for affection, making for re-
spect, lead to friendliness,

to non-contentiousness, to
concord, to unity. Which six?

7. Here, O bhikkhus, a
bhikkhu extends bodily acts
of metta to his companions in
the life of purity openly and
also in secret. This dhamma
causing delight, making for
affection, making for respect,
leads to friendliness, to non-
contentiousness, to concord,
to unity.

8. Furthermore, O bhikkhus,
a bhikkhu extends verbal acts
of metta to his companions in
the life of purity openly and
also in secret. This dhamma

dukkhayati.

atha kho bhagava
bhikkhu amantesi:
chayime bhikkhave
dhamma saraniya
piyakarana garuka-
rana sangahaya avi-
vadaya samaggiya
ekibhavaya samvat-
tanti. katame cha?

idha bhikkhave bhik-
khuno mettam kaya-
kammam paccupat-
thitam hoti sabrah-
macarisu avi ceva
raho ca. ayampi dhammo
saraniyo piyakarano
garukarano sanga-
haya avivadaya sa-
maggiya ekibhavaya
samvattati.

puna ca param bhik-
khave bhikkhuno
mettam vacikam-
mam paccupatthi-
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causing delight, making for
affection, making for respect,
leads to friendliness, to non-
contentiousness, to concord,
to unity.

9. Furthermore, O bhik-
khus, a bhikkhu extends
mental acts of metta to his
companions in the life of pu-
rity openly and also in secret.
This dhamma causing delight,
making for affection, making
for respect, leads to friendli-
ness, to non-contentiousness,
to concord, to unity.

10. Furthermore, O bhik-
khus, that which is a righ-
teous gain, righteously ac-
quired, including even so

much as the mere contents
of alms bowl, that form of
gain too, a bhikkhu enjoys

tam hoti sabrahma-
carisu avl ceva raho
ca. ayampi dhammo
saraniyo piyakarano
garukarano sanga-
haya avivadaya sa-
maggiya ekibhavaya
samvattati.

puna ca param bhik-
khave bhikkhuno
mettam manokam-
mam paccupatthi-
tam hoti sabrahma-
carisu avi ceva raho
ca. ayampi dhammo
saraniyo piyakarano
garukarano sanga-
haya avivadaya sa-
maggiya ekibhavaya
samvattati.

puna ca param bhik-
khave bhikkhu ye

te labha dhammika
dhammaladdha an-
tamaso pattapari-
yapannamattampi,
tatharupehi labhehi
appativibhattabhogi



it in common with his virtu-
ous companions in the life
of purity, not making use

of it without sharing with
others. This dhamma too
causing delight, making for
affection, making for respect,
leads to friendliness, to non-
contentiousness, to concord,
to unity.

11. Furthermore, O bhik-
khus, that virtue which is
unbroken, untorn, unmottled,
unspeckled, freeing, praised
by the wise, unadhered to,
leading to samadhi, having
arrived at a virtue that is in
conformity with such a form
of virtue, a bhikkhu dwells
with his companions in the
life of purity openly and also
in secret. This dhamma too
causing delight, making for
affection, making for respect,
leads to friendliness, to non-
contentiousness, to concord,
to unity.

hoti silavantehi sa-
brahmacarihi sadha-
rana bhogi. ayampi
dhammo saraniyo
piyakarano garuka-
rano sangahaya avi-
vadaya samaggiya
ekibhavaya samvat-
tati.

puna ca param bhik-
khave bhikkhu yani
tani silani akhandani
acchiddani asaba-
lani akammasani
bhujissani vinhup-
pasatthani apara-
matthani samadhi-
samvattanikani, ta-
tharupesu silesu si-
lasamannagato vi-
harati sabrahmaca-
rihi avi ceva raho ca.
ayampi dhammo sa-
ranlyo piyakarano
garukarano sanga-
haya avivadaya sa-
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12. Furthermore, O bhik-
khus, this view which is no-
ble, emancipating, delivering
the doer thereof to the thor-
ough extinction of suffering,
having arrived at a view that
is in conformity with such

a form of view, a bhikkhu
dwells with his companions
in the life of purity openly
and also in secret. This dham-
ma too causing delight, mak-
ing for affection, making for
respect, leads to friendliness,
to non-contentiousness, to
concord, to unity.

13. O bhikkhus, these six
dhammas causing delight,
making for affection, making
for respect, lead to friendli-
ness, to non-contentiousness,
to concord, to unity.

14. O bhikkhus, of these six

maggiya ekibhavaya
samvattati.

puna ca param bhik-
khave bhikkhu ya-
yam ditthi ariya niy-
yanika niyyati tak-
karassa samma duk-
khakkhayaya, tatha-
rupaya ditthiya dit-
thisamannagato vi-
harati sabrahmaca-
rihi avi ceva raho ca.
ayampi dhammo sa-
raniyo piyakarano
garukarano sanga-
haya avivadaya sa-
maggiya ekibhavaya
samvattati.

ime kho bhikkhave
cha saraniya dhamma
piyakarana garuka-
rana sangahaya avi-
vadaya samaggiya
ekibhavaya samvat-
tanti.

imesam kho bhik-
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dhammas ever causing de-
light, this is the foremost, this
holds it together, this binds
it together, namely, the view
which is noble, emancipating,
delivering the doer thereof
to the thorough extinction
of suffering. Just as, O bhik-
khus, for a building with a
peaked roof this is the fore-
most, this holds it together,
this binds it together, namely,
the roofridge, just so, O bhik-
khus, of these six dhammas
ever causing delight, this is
the foremost, this holds it to-
gether, this binds it together,
namely, the view which is no-
ble, emancipating, delivering
the doer thereof to the thor-
ough extinction of suffering.

15. And how, O bhikkhus,
does this view which is noble,

khave channam sa-
ranlyanam dhamma-
nam etam aggam
etam sangahikam
etam samghatani-
kam yadidam yayam
ditthi ariya niyyatika
niyyati takkarassa
samma dukkhakkha-
yaya. seyyathapi
bhikkhave kutaga-
rassa etam aggam
etam sangahakam
etam samghatani-
kam yadidam kutam,
evameva kho bhik-
khave imesam chan-
nam saranlyanam
dhammanam etam
aggam etam sanga-
hikam etam samgha-
tanikam yadidam
yayam ditthi ariya
niyyanika niyyati tak-
karassa samma duk-
khakkhayaya.

kathanca bhikkhave
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emancipating, deliver the
doer thereof to the thorough
extinction of suffering?

16. Here, O bhikkhus, a
bhikkhu, gone to the forest or
gone to the root of the tree or
gone to an empty hut consid-
ers thus: is there really that
internal preoccupation una-
bandoned by me by which
[being] so preoccupied may
obsess my mind that I may
neither know nor see things
as they have come to be?

17. If, O bhikkhus, a bhikkhu
is overcome by sensual desire,
then certainly, his mind is
obsessed. If, O bhikkhus, a
bhikkhu is overcome by ill-
will, then certainly, his mind
is obsessed. If, O bhikkhus,

a bhikkhu is overcome by
sluggishness and lack of men-
tal agility, then certainly,

11

yayam ditthi ariya
niyyanika niyyati tak-
karassa samma duk-
khakkhayaya?

idha bhikkhave bhik-
khu arannagato va
rukkhamulagato va
sunnagaragato va iti
patisancikkhati: at-
thi nu kho me tam
pariyutthanam aj-
jhattam appahinam
yenaham pariyuttha-
nena pariyutthita-
citto yathabhutam
na janeyyam na pas-
seyyanti.

"sace bhikkhave bhik-
khu kamaraga pari-
yutthito hoti, pari-
yutthitacitto'va hoti.
sace bhikkhave bhik-
khu byapadapariyut-
thito hoti, pariyutthi-
tacitto'va hoti. sace
bhikkhave bhikkhu
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his mind is obsessed. If, O
bhikkhus, a bhikkhu is over-
come by restlessness and re-
morse, then certainly, his
mind is obsessed. If, O bhik-
khus, a bhikkhu is overcome
by doubt, then certainly,

his mind is obsessed. If, O
bhikkhus, a bhikkhu is over-
come by mentation about
this world, then certainly,
his mind is obsessed. If, O
bhikkhus, a bhikkhu is over-
come by mentation about the
other world, then certainly,
his mind is obsessed. If, O
bhikkhus, a bhikkhu is quar-
relsome, disputatious, con-
tentious, abides stabbing oth-
ers mutually with the daggers
of the mouth, then certainly,
his mind is obsessed.

thinamiddhapariyut-
thito hoti, pariyutthi-
tacitto'va hoti. sace
bhikkhave bhikkhu
uddhaccakukkuc-
capariyutthito hoti,
pariyutthitacitto'va
hoti. sace bhikkhave
bhikkhu vicikiccha-
pariyutthito hoti,
pariyutthitacitto'va
hoti. sace bhikkhave
bhikkhu idhaloka-
cintaya pasuto hoti,
pariyutthitacitto'va
hoti. sace bhikkhave
bhikkhu paraloka-
cintaya pasuto hoti,
pariyutthitacitto'va
hoti. sace bhikkhave
bhikkhu bhandana-
jato kalahajato viva-
dapanno anfaman-
nam'! mukhasattihi
vitudanto viharati,
pariyutthitacitto'va
hoti."

Dafifiamafifiam’ iti (simu) pot-
thake Gnamif



18. He understands thus:
“There is in fact not that in-
ternal preoccupation una-
bandoned by me by which
[being] so preoccupied may
obsess my mind that [ may
neither know nor see things
as they have come to be. My
mind is well inclined for
the truths, for awakening.”
This is the first knowledge
attained by him that is no-
ble, supramundane, not in
common with puthujjanas.

19. Furthermore, O bhik-
khus, a noble disciple con-
siders thus: “While pursuing,
maturing, making abundant
this view, do I really gain in-
ternal tranquility, do I gain
internal extinguishing?” He
understands thus: “In fact,
while pursuing, maturing,
making abundant this view, I
do gain internal tranquility,
I do gain internal extinguish-

13

SO evam pajanati:
natthi kho me tam
pariyutthanam aj-
jhattam appahinam
yenaham pariyuttha-
nena pariyutthita-
citto yathabhutam
na janeyyam na pas-
seyyam. suppanihi-
tam me manasam
saccanam bodhayati.
idamassa pathamam
nanam adhigatam
hoti ariyam lokutta-
ram asadharanam
puthujjanehi.

puna ca param bhik-
khave ariyasavako
iti patisancikkhati:
imam nu kho aham
ditthim asevanto
bhavento bahulika-
ronto labhami pac-
cattam samatham,
labhami paccattam
nibbuti'nti. so evam
pajanati: imam kho
aham ditthim ase-
vanto bhavento ba-
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ing.”This is the second knowl-
edge attained by him that is
noble, supramundane, not in
common with puthujjanas.

20. Furthermore, O bhik-
khus, a noble disciple con-
siders thus: “Given such a
form of view that I am en-
dowed with, is there really
other samanas or brahmanas
from outside this [Buddha’s
teachings] that are endowed
with such a form of view?”
He understands thus: “Given
such a form of view that I am
endowed with, there is no
other samanas or brahmanas
from outside this [Buddha’s
teachings] that are endowed
with such a form of view?”
This is the third knowledge
attained by him that is no-
ble, supramundane, not in

hulikaronto labhami
paccattam sama-
tham, labhami pac-
cattam nibbuti'nti.
idamassa dutiyam
nanam adhigatam
hoti ariyam lokutta-
ram asadharanam
puthujjanehi.

puna ca param bhik-
khave ariyasavako
iti patisancikkhati:
yatharupayaham dit-
thiya samannagato,
atthi nu kho ito ba-
hiddha anno samano
va brahmano va ta-
tharupaya ditthiya
samannagato'ti. so
evam pajanati: ya-
tharupayaham dit-
thiya samannagato,
natthi ito bahiddha
anno samano va brah-
mano va tatharu-
paya ditthiya saman-
nagato'ti. idamassa
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common with puthujjanas.

21. Furthermore, O bhik-
khus, a noble disciple con-
siders thus: “That form of
character which an individ-
ual accomplished in view is
endowed with, am I too en-
dowed with such a form of
character?”

22. And what form of char-
acter, O bhikkhus, is an in-
dividual accomplished in
view endowed with? This,
O bhikkhus, is the charac-
ter of an individual accom-
plished in view. By which
form of offense there is a re-
habilitation, however little
that form of offense he gets
into, he just quickly makes
it evident to the Teacher or
wise man or companions in

15

tatiyam nanam adhi-
gatam hoti ariyam
lokuttaram asadha-
ranam puthujjanehi.

puna ca param bhik-
khave ariyasavako
iti patisancikkhati:
yatharupaya dham-
mataya ditthisam-
panno puggalo sa-
mannagato, ahampi
tatharupaya dham-
mataya samanna-
gato'ti.

"kathamrupaya ca
bhikkhave dhamma-
taya ditthisampanno
puggalo samanna-
gato? dhammata
esa bhikkhave dit-
thisampannassa pug-
galassa: kincapi ta-
tharupim apattim?
apajjati yatharupaya
apattiya utthanam
bjt page 760j
2tathartipiapattim (si, kan-

thac)]
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the life of purity, makes it
known, makes it clear, makes
a confession. Having made it
known, having made it clear,
having made a confession, he
undertakes future restraint.
Just as, O bhikkhus, a little
young boy, an infant, having
treaded on a charcoal, just
quickly withdraws his hand
or foot, similarly, O bhikkhus,
this is the character of an
individual accomplished in
view: By which form of of-
fense there is a rehabilitation,
however little that form of
offense he gets into, he just
quickly makes it evident to
the Teacher or wise man or
companions in the life of pu-
rity, makes it known, makes
it clear, makes a confession.
Having made it known, hav-
ing made it clear, having
made a confession, he under-
takes future restraint.

3 pannayati, atha
kho khippameva sat-
thari va vinnusu va
sabrahmacarisu de-
seti vivarati uttani

4 karoti. desetva vi-
varitva uttani kari-
tva® ayatim samva-
ram apajjati. seyya-
thapi bhikkhave da-
haro kumaro mando
uttanaseyyako hat-
thena va padena

va angaram akka-
mitva khippameva
patisamharati, eva-
meva kho bhikkhave
dhammata esa dit-
thisampannassa pug-
galassa: kincapi ta-
tharupim apattim
apajjati yatharupaya
apattiya utthanam
pannayati, atha kho
nam khippameva sat-

*vutthanam (sDJ

*uttanim (machasam)[j

Suttanim katva (machasam);
uttani katva (sya, pts); uttani
katva (sDJj



23. He understands thus:
“That form of character which
an individual accomplished
in view is endowed with, I
too am endowed with such

a form of character?” This

is the fourth knowledge at-
tained by him that is noble,
supramundane, not in com-
mon with puthujjanas.

24. Furthermore, O bhik-
khus, a noble disciple con-
siders thus: “That form of
character which an individ-
ual accomplished in view is
endowed with, am I too en-
dowed with such a form of
character?”

17

thari va vinnusu va
sabrahmacarisu de-
seti vivarati uttani
karoti. desetva viva-
ritva uttani karitva
ayatim samvaram
apajjati.”

SO evam pajanati: ya-
tharupaya dhamma-
taya ditthisampanno
puggalo samanna-
gato, ahampi tatha-
rupaya dhammataya
samannagato'ti. ida-
massa catuttham na-
nam adhigatam hoti
ariyam lokuttaram
asadharanam puthuj-
janehi.

puna ca param bhik-
khave ariyasavako
iti patisancikkhati:
yatharupaya dham-
mataya ditthisam-
panno puggalo sa-
mannagato, ahampi
tatha rupaya dham-
mataya samanna-
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25. And what form of char-
acter, O bhikkhus, is an indi-
vidual accomplished in view
endowed with? This, O bhik-
khus, is the character of an
individual accomplished in
view: however much various
obligations he has entered
upon with zeal for his com-
panions in the life of purity
there, he still has keen de-
sire for training in the higher
virtue, for training in the
higher states of mind, for
training in the higher wis-
dom. Just as, O bhikkhus, a
cow with a young calf grazes
while watching over her
small calf, just so, O bhik-
khus, is the character of an
individual accomplished in
view: however much various
obligations he has entered
upon with zeal for his com-
panions in the life of purity
there, he still has keen de-
sire for training in the higher

gato'ti.

"katham rupaya ca
bhikkhave dhamma-
taya ditthisampanno
puggalo samanna-
gato? dhammata
esa bhikkhave dit-
thisampannassa pug-
galassa: kificapi yani
tani sabrahmacari-
nam uccavacani kin-
karaniyani, tattha
ussukkam apanno®
hoti. atha khvassa

7 tibbapekkha hoti
adhisilasikkhaya
adhicittasikkhaya
adhipannasikkhaya.
seyyathapi bhikkhave
gavl tarunavaccha
thambarfica® alum-
pati vacchakafica
apavinati®, evameva

Susasukkamapanno (macha-
sam)f

7athakhvassa (sya)[j

®dabbarica (machasam)[j

9apacinati (machasam, sya)
apacinati (si, katthaci).[Jj



virtue, for training in the
higher states of mind, for
training in the higher wis-
dom.

26. He understands thus:
“That form of character which
an individual accomplished
in view is endowed with, I
too am endowed with such

a form of character?” This is
the fifth knowledge attained
by him that is noble, supra-
mundane, not in common
with puthujjanas.

27. Furthermore, O bhik-
khus, a noble disciple con-
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kho bhikkhave dham-
mata esa ditthisam-
pannassa pugga-
lassa: kincapi yani
tani sabrahmacari-
nam uccavacani kin-
karaniyani tattha us-
sukkam apanno hoti.
atha khvassa tibba-
pekkha hoti adhisi-
lasikkhaya adhicitta-
sikkhaya adhipanna-
sikkhaya."

SO evam pajanati: ya-
tharupaya dhamma-
taya ditthisampanno
puggalo samanna-
gato, ahampi tatha-
rupaya dhammataya
samannagato'ti. ida-
massa paiicamam
nanam adhigatam
hoti ariyam lokutta-
ram asadharanam
puthujjanehi.

puna ca param bhik-

pts page 325'

bjt page 762
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siders thus: “That form of
strength which an individ-
ual accomplished in view is
endowed with, am I too en-
dowed with such a form of
strength?”

28. And what form of strengt
O bhikkhus, is an individual
accomplished in view en-
dowed with? This, O bhik-
khus, is the strength of an
individual accomplished in
view: When the Dhamma and
Vinaya declared by the Tatha-
gata is being taught, he lis-
tens to the dhamma, having
made it his aim, having at-
tended to it with all his mind,
having collected it together
with eager ears.

29. He understands thus:
“That form of strength which
an individual accomplished
in view is endowed with, I
too am endowed with such a

khave ariyasavako
iti patisancikkhati:
yatharupaya bala-
taya ditthisampanno
puggalo samanna-
gato, ahampi tatha-
rupaya balataya sa-
mannagato'ti.

"katham rupaya ca
bhikkhave balataya
ditthisampanno pug-
galo samannagato?
balata esa bhikkhave
ditthisampannassa
puggalassa: yam ta-
thagatappavedite
dhammavinaye de-
siyamane atthika-
tva'® manasi katva
sabbacetaso saman-
naharitva ohitasoto
dhammam sunati."”

=

SO evam pajanati: ya-
tharupaya balataya
ditthisampanno pug-
galo samannagato,

'Yatthimkatva (machasam)[j



form of strength?” This is the
sixth knowledge attained by
him that is noble, supramun-
dane, not in common with
puthujjanas.

30. Furthermore, O bhik-
khus, a noble disciple con-
siders thus: “That form of
strength which an individ-
ual accomplished in view is
endowed with, am I too en-
dowed with such a form of
strength?”

31. And what form of strengt
O bhikkhus, is an individual
accomplished in view en-
dowed with? This, O bhik-
khus, is the strength of an
individual accomplished in
view: When the Dhamma and
Vinaya declared by the Tatha-
gata is being taught, he gains
intuition of the meaning,
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ahampi tatharupaya
balataya samanna-
gato'ti. idamassa
chattham nanam
adhigatam hoti ari-
yam lokuttaram asa-
dharanam puthujja-
nehi.

puna ca param bhik-
khave ariyasavako
iti patisancikkhati:
yatharupaya bala-
taya ditthisampanno
puggalo samanna-
gato, ahampi tatha-
rupaya balataya sa-
mannagato'ti.

"katham rupaya ca
bhikkhave balataya
ditthisampanno pug-
galo samannagato?
balata esa bhikkhave
ditthisampannassa
puggalassa: yam ta-
thagatappavedite
dhammavinaye de-
siyamane labhati at-

=

thavedam, labhati
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gains intuition of the Dham-
ma, gains joy connected with
the Dhamma.

32. He understands thus:
“That form of strength which
an individual accomplished
in view is endowed with, I
too am endowed with such a
form of strength?” This is the
seventh knowledge attained
by him that is noble, supra-
mundane, not in common
with puthujjanas.

33. “A noble disciple, O
bhikkhus, thus endowed with
seven factors, has really well
matched to perfection the
character for realization of
the fruit of sotapanna. In fact
a noble disciple, O bhikkhus,
thus endowed with seven
factors, possesses the fruit of
sotapanna.”

dhammavedam, la-
bhati dhammupa-
samhitam pamuj-
jam."

SO evam pajanati: ya-
tharupaya balataya
ditthisampanno pug-
galo samannagato,
ahampi tatharupaya
balataya samanna-
gato'ti. idamassa
sattamam hanam
adhigatam hoti ari-
yam lokuttaram asa-
dharanam puthujja-
nehi.

evam sattangasa-
mannagatassa kho
bhikkhave ariyasa-
vakassa dhammata
susamannittha hoti
sotapattiphalasac-
chikiriyaya. evam
sattangasamanna-
gato kho bhikkhave
ariyasavako sotapat-
tiphalasamannagato



34. This is what the Auspi-
cious One said. Delighted,
those bhikkhus rejoiced in
the Auspicious One’s words.
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hotiti.

idamavoca bhagava.
attamana te bhikkhu
bhagavato bhasitam
abhinandunti.

pts page 326
bjt page 764
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