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0.1 All the Asavas

sabbasavasuttam

1. Thus was heard by me. At one time the Auspicious
One was dwelling at Savatthi in Jeta’s Grove, Anatha-
pindika’s Park. At that place the Auspicious One ad-
dressed the bhikkhus: “Bhikkhus.” “Bhante,” those bhik-
khus replied to the Auspicious One. The Auspicious One
said this:

evam me' sutam. ekam samayam bhagava savat-
thiyam viharati jetavane anathapindikassa arame.
tatra kho bhagava bhikkhu amantesi bhikkhavo'ti.
bhadante'ti te bhikkht bhagavato paccassosum.
bhagava etadavoca.

2. “O bhikkhus, I will teach you an exposition on the
restraint of all the asavas. Listen to that and do mind it
well, I will speak.”. “Yes Bhante,” those bhikkhus replied
to the Auspicious One. The Auspicious One said this:

sabbasavasamvarapariyayam vo bhikkhave desis-
sami?. tam sunatha sadhukam manasikarotha bha-
sissami'ti. evam bhante'ti kho te bhikkhu bhaga-
vato paccassosum. bhagava etadavoca.
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3. [Itis from knowing, O bhikkhus, from seeing, that
the extinction of the asavas come to be, I say, not from
unknowing, not from unseeing. But knowing what, O
bhikkhus, seeing what, does the extinction of the asavas
come to be? Attention to the root-source and attention
to the non-root-source. From attending to the non-root-
source, O bhikkhus, unarisen asavas arise and arisen
asavas increase. But from attending to the root-source, O
bhikkhus, unarisen asavas do not arise and arisen asavas
get abandoned.

janato aham bhikkhave passato asavanam kha-
yam vadami no ajanato no apassato. kifica bhik-
khave janato kim?® passato asavanam khayo hoti
4? yoniso ca manasikaram® ayoniso ca manasi-
karam. ayoniso bhikkhave manasikaroto anup-
panna ceva asava uppajjanti uppanna ca asava
pavaddhanti. yoniso® ca kho bhikkhave manasi-
karoto anuppanna ceva asava na uppajjanti, up-
panna ca asava pahiyanti’.

4. There are, O bhikkhus, asavas that should be aban-
doned by seeing. There are asavas that should be aban-
doned by restraining. There are asavas that should be
abandoned by using. There are asavas that should be
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abandoned by enduring. There are asavas that should be
abandoned by avoiding. There are asavas that should be
abandoned by dispelling. There are asavas that should
be abandoned by enculturation.

atthi bhikkhave asava dassana pahatabba atthi
asava samvara pahatabba atthi asava patisevana
pahatabba atthi asava adhivasana pahatabba at-
thi asava parivajjana pahatabba atthi asava vino-
dana pahatabba atthi asava bhavana pahatabba.

5. And what, O bhikkhus, are the asavas that should be
abandoned by seeing? Here, O bhikkhus, the Dhamma-
deaf puthujjana, who does not possess the vision of the
noble ones, not well-versed, not trained in the noble one’s
Dhamma, who does not possess the vision of the true
persons, not well-versed, not trained in the true person’s
Dhamma, does not wisely understand the dhammas that
should be attended to. He does not wisely understand
the dhammas that should not be attended to. Not wisely
understanding the dhammas that should be attended to,
not wisely understanding the dhammas that should not
be attended to, he attends to the dhammas that should
not be attended to, he does not attend to the dhammas
that should be attended to.

katame ca bhikkhave asava dassana pahatabba?
idha bhikkhave assutava puthujjano ariyanam adas-
savl ariyadhammassa akovido ariyadhamme avi-



nito sappurisanam adassavi sappurisadhammassa
akovido sappurisadhamme avinito manasikaraniye
dhamme nappajanati amanasikaraniye dhamme
nappajanati. so manasikaraniye dhamme appaja-
nanto amanasikaraniye dhamme appajananto ye
dhamma na manasikaraniya te dhamme manasi
karoti, ye dhamma manasikaraniya te dhamme
na manasi karoti.

6. And what, O bhikkhus, are the dhammas that should
not be attended to, that he attends to? They are, O
bhikkhus, the dhammas that while attending to them,
unarisen asavas of sensual desire arise and arisen asavas
of sensual desire increase; unarisen asavas of being arise
and arisen asavas of being increase; unarisen asavas of
ignorance arise and arisen asavas of ignorance increase.

katame ca bhikkhave dhamma na manasikaraniya

ye dhamme manasi karoti? yassa bhikkhave dhamme
manasi karoto anuppanno va kamasavo uppajjati,
uppanno va kamasavo pavaddhati, anuppanno va
bhavasavo uppajjati, uppanno va bhavasavo pa-
vaddhati, anuppanno va avijjasavo uppajjati, up-
panno va avijjasavo pavaddhati. ime dhamma na
manasikaraniya ye dhamme manasi karoti.

7. And what, O bhikkhus, are the dhammas that should
be attended to, that he does not attend to? They are, O
bhikkhus, the dhammas that while attending to them,
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unarisen asavas of sensual desire do not arise and arisen
asavas of sensual desire get abandoned; unarisen asavas
of being do not arise and arisen asavas of being get aban-
doned; unarisen asavas of ignorance do not arise and
arisen asavas of ignorance get abandoned.

katame ca bhikkhave dhamma na manasikaraniya
ye dhamme na manasi karoti? yassa bhikkhave
dhamme manasi karoto anuppanno va kamasavo

na uppajjati, uppanno kamasavo pahiyati®, anup-
panno va bhavasavo na uppajjati, uppanno va bha-
vasavo pahiyati, anuppanno va avijjasavo na up-
pajjati, uppanno va avijjasavo pahiyati. ime dhamma
manasikaraniya ye dhamme na manasi karoti.

8. For him attending to the dhammas that should not
be attended to, not attending to the dhammas that should
be attended to, unarisen asavas arise and arisen asavas
increase.

tassa amanasikaraniyanam dhammanam manasi-
kara manasikaraniyanam dhammanam amanasi-
kara anuppanna ceva asava uppajjanti, uppanna
ca asava pavaddhanti.

9. He attends to the non-root-source thus: “Was I in
the past? Was I not in the past? What was I in the past?
How was I in the past? Having been what, what did I

Spahiyyati - sya]Jj



become in the past? Will I be in the future? Will I not be
in the future? What will I be in the future? How will I be
in the future? Having been what, what will I become in
the future? Am I? Am I not? What am I? How am I? This
being, from where did it come? Where is it headed?”

SO evam ayoniso manasi karoti: ahosim nu kho
aham atitamaddhanam. na nu kho ahosim ati-
tamaddhanam. kinnu kho ahosim atitamaddha-
nam. kathannu kho ahosim atitamaddhanam. kim
hutva kim ahosim nu kho aham atitamaddhanam.
bhavissami nu kho aham anagatamaddhanam. na
nu kho bhavissami anagatamaddhanam. kinnu
kho bhavissami anagatamaddhanam. kathannu
kho bhavissami anagatamaddhanam. kim hutva
kim bhavissami nu kho aham anagatamaddhananti
9. etarahi va paccuppannam!® addhanam ajjhat-
tam kathamkathl hoti: aham nu kho'smi no nu
kho'smi kinnu kho'smi katham nu kho'smi ayam
nu kho satto kuto agato so kuhim gami bhavis-
sati'ti.

10. Of him attending to the non-root-source thus, six
views or a certain one among them arises. The view:
“There is a self for me” arises as real and actual; or the
view: “There is not a self for me” arises as real and actual,
or the view: “A self percieves a self” arises as real and

anagatamaddhanam - katthacil]
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actual; or the view: “A self percieves a non-self” arises as
real and actual; or the view: “A non-self percieves a self”
arises as real and actual; or there is a view thus: “It is this
self of mine which speaks and feels and experiences here
and there the results of good and evil kamma. But this
self of mine is permanent, everlasting, eternal, not liable
to degenerate. It will remain just so forever and ever.”
This, O bhikkhus, is called an entrenchment in views, a
jungle of views, a desert of views, an entangling of views,
a wriggling of views, a fetter of views. Yoked to the fetter
of views, O bhikkhus, the Dhamma-deaf puthujjana is
not freed from birth, old age, death, sorrow, lamentation,
physical suffering, mental suffering, and despair. He is
not freed from suffering, I say.”

tassa evam ayoniso manasi karoto channam dit-
thinam annatara ditthi uppajjati: atthi me atta'ti
va'ssa saccato thetato ditthi uppajjati, natthi me
atta'ti va'ssa saccato thetato ditthi uppajjati, at-
tana' va attanam safijanami'ti va'ssa saccato the-
tato ditthi uppajjati, attana'va anattanam sanja-
nami'ti va'ssa saccato thetato ditthi uppajjati, anat-
tana'va attanam safijanami'ti va'ssa saccato the-
tato ditthi uppajjati. atha va pana'ssa evam dit-
thi hoti. yo'! me ayam atta vado vedeyyo!? tatra
tatra kalyanapapakanam kammanam vipakam pa-
tisamvedeti. so kho pana me ayam atta nicco

"'so - katthacil}
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dhuvo sassato aviparinamadhammo sassatisamam
tatheva thassati'ti. idam vuccati bhikkhave dit-
thigatam ditthigahanam!?® ditthikantaro!* ditthi-
visukam ditthivipphanditam ditthisamyojanam. dit-
thisamyojanasamyutto bhikkhave assutava puthuj-
jano na parimuccati jatiya jaramaranena'® sya. so-
kehi paridevehi dukkhehi domanassehi upayasehi
16 na parimuccati dukkhasma'ti vadami.

11. But the Dhamma-hearer, O bhikkhus, the noble
disciple; the one who possesses the vision of the noble
ones, an expert, well-trained in the noble one’s Dhamma,;
the one who possesses the vision of the true persons,
an expert, well-trained in the true person’s Dhamma,
wisely understands the dhammas that should be attended
to. He wisely understands the dhammas that should
not be attended to. Wisely understanding the dhammas
that should be attended to, wisely understanding the
dhammas that should not be attended to, he attends to
the dhammas that should be attended to, he does not
attend to the dhammas that should not be attended to.

sutava ca kho bhikkhave ariyasavako ariyanam
dassavi ariyadhammassa kovido ariyadhamme su-
vinito sappurisanam dassavi sappurisadhammassa
kovido sappurisadhamme suvinito manasikaraniye
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dhamme pajanati amanasikaraniye dhamme pa-
janati. so manasikaraniye dhamme pajananto ama-
nasikaraniye dhamme pajananto ye dhamma na
manasikaraniya te dhamme na manasi karoti, ye
dhamma manasikaraniya te dhamme manasi ka-
roti.

12. And what, O bhikkhus, are the dhammas that should
not be attended to, that he does not attend to? They are,
O bhikkhus, the dhammas that while attending to them,
unarisen asavas of sensual desire arise and arisen asavas
of sensual desire increase; unarisen asavas of being arise
and arisen asavas of being increase; unarisen asavas of
ignorance arise and arisen asavas of ignorance increase.

katame ca bhikkhave dhamma na manasikaraniya
ye dhamme na manasi karoti? yassa bhikkhave
dhamme manasi karoto anuppanno va kamasavo
uppajjati, uppanno va kamasavo pavaddhati. anup-
panno va bhavasavo!” uppajjati, uppanno va bha-
vasavo pavaddhati. anuppanno va avijjasavo up-
pajjati, uppanno va avijjasavo pavaddhati. ime
dhamma na manasikaraniya ye dhamme na ma-
nasi karoti.

13. And what, O bhikkhus, are the dhammas that should
be attended to, that he attends to? They are, O bhikkhus,

7uppajjati, uppanno va bhavasavo pavaddhati, anuppanno vi - machasam,
SE |
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the dhammas that while attending to them, unarisen
asavas of sensual desire do not arise and arisen asavas of
sensual desire get abandoned; unarisen asavas of being
do not arise and arisen asavas of being get abandoned;
unarisen asavas of ignorance do not arise and arisen
asavas of ignorance get abandoned.

katame ca bhikkhave dhamma manasikaraniya

ye dhamme manasi karoti? yassa bhikkhave dhamme
manasi karoto anuppanno va kamasavo na uppaj-
jati, uppanno va kamasavo pahiyati. anuppanno

va bhavasavo'® na uppajjati, uppanno va bhava-
savo pahiyati. anuppanno va avijjasavo na uppaj-
jati, uppanno va avijjasavo pahiyati. ime dhamma
manasikaraniya ye dhamme manasi karoti.

14. For him not attending to the dhammas that should
not be attended to, attending to the dhammas that should
be attended to, unarisen asavas do not arise and arisen
asavas get abandoned. He attends to the root-source
thus: “This is suffering”; he attends to the root-source
thus: “This is the origination of suffering”; he attends to
the root-source thus: “This is the cessation of suffering”;
he attends to the root-source thus: “This is the path
leading to the cessation of suffering.”Of him attending
to the root-source thus, three fetters get abandoned: the
self-affirmation view, doubt, strong hold on virtue and

8na uppaijjati, uppanno va bhavasavo pahiyati, anuppanno va - machasam
syalll
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practices. These, O bhikkhus, are called the asavas to be
abandoned by seeing.

tassa amanasikaraniyanam dhammanam amana-
sikara manasikaraniyanam dhammanam manasi-
kara anuppanna ceva asava na uppajjanti, uppanna
ca asava pahiyanti. so idam dukkhanti yoniso
manasi karoti, ayam dukkhasamudayo'ti yoniso
manasi karoti, ayam dukkhanirodho'ti yoniso ma-
nasi karoti, ayam dukkhanirodhagaminipatipada'ti
yoniso manasi karoti. tassa evam yoniso mana-
sikaroto tini samyojanani pahiyanti: sakkayadit-
thi vicikiccha silabbataparamaso!®. ime vuccanti
bhikkhave asava dassana pahatabba.

15. And what, O bhikkhus, are the asavas to be aban-
doned by restraining? Here, O bhikkhus, with root reason
reflection, a bhikkhu dwells restrained by the restraint
of the eye faculty. Indeed, O bhikkhus, whatever vex-
ing and feverish asavas might arise for one who dwells
unrestrained by the restraint of the eye faculty, those
vexing and feverish asavas do not come to be for one
who dwells restrained by the restraint of the eye faculty.

katame ca bhikkhave asava samvara pahatabba?
idha bhikkhave bhikkhu patisankha yoniso cak-
khundriyasamvarasamvuto viharati. yam?® hi'ssa

Ysilabbatta - syalj
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bhikkhave cakkhundriyasamvaram asamvutassa
viharato uppajjeyyum asava vighataparilaha cak-
khundriyasamvarasamvutassa viharato evamsa te
asava vighataparilaha na honti.

16. With root reason reflection, a bhikkhu dwells re-
strained by the restraint of the ear faculty. Indeed, O
bhikkhus, whatever vexing and feverish asavas might
arise for one who dwells unrestrained by the restraint of
the ear faculty, those vexing and feverish asavas do not
come to be for one who dwells restrained by the restraint
of the ear faculty.

patisankha yoniso sotindriyasamvarasamvuto vi-
harati. yam hi'ssa bhikkhave sotindriyasamva-
ram asamvutassa viharato uppajjeyyum asava vi-
ghataparilaha sotindriyasamvarasamvutassa viha-
rato evamsa te asava vighataparilaha na honti.

17. With root reason reflection, a bhikkhu dwells re-
strained by the restraint of the nose faculty. Indeed, O
bhikkhus, whatever vexing and feverish asavas might
arise for one who dwells unrestrained by the restraint of
the nose faculty, those vexing and feverish asavas do not
come to be for one who dwells restrained by the restraint
of the nose faculty.

patisankha yoniso ghanindriyasamvarasamvuto vi-
harati. yam hi'ssa bhikkhave ghanindriyasamva-
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ram asamvutassa viharato uppajjeyyum asava vi-
ghataparilaha ghanindriyasamvarasamvutassa vi-
harato evamsa te asava vighataparilaha na honti.

18. With root reason reflection, a bhikkhu dwells re-
strained by the restraint of the tongue faculty. Indeed,
O bhikkhus, whatever vexing and feverish asavas might
arise for one who dwells unrestrained by the restraint
of the tongue faculty, those vexing and feverish asavas
do not come to be for one who dwells restrained by the
restraint of the tongue faculty.

patisankha yoniso jivhindriyasamvarasamvuto vi-
harati. yam hi'ssa bhikkhave jivhindriyasamva-
ram asamvutassa viharato uppajjeyyum asava vi-
ghataparilaha jivhindriyasamvarasamvutassa vi-
harato evamsa te asava vighataparilaha na honti.

19. With root reason reflection, a bhikkhu dwells re-
strained by the restraint of the body faculty. Indeed, O
bhikkhus, whatever vexing and feverish asavas might
arise for one who dwells unrestrained by the restraint of
the body faculty, those vexing and feverish asavas do not
come to be for one who dwells restrained by the restraint
of the body faculty.

patisankha yoniso kayindriyasamvarasamvuto vi-
harati. yam hi'ssa bhikkhave kayindriyasamva-
ram asamvutassa viharato uppajjeyyum asava vi-
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ghataparilaha kayindriyasamvarasamvutassa vi-
harato evamsa te asava vighataparilaha na honti.

20. With root reason reflection, a bhikkhu dwells re-
strained by the restraint of the mind faculty. Indeed, O
bhikkhus, whatever vexing and feverish asavas might
arise for one who dwells unrestrained by the restraint
of the mind faculty, those vexing and feverish asavas
do not come to be for one who dwells restrained by the
restraint of the mind faculty.

patisankha yoniso manindriyasamvarasamvuto vi-
harati. yam hi'ssa bhikkhave manindriyasamva-
ram asamvutassa viharato uppajjeyyum asava vi-
ghataparilaha manindriyasamvarasamvutassa vi-
harato evamsa te asava vighataparilaha na honti.

21. Indeed O bhikkhus, whatever vexing and feverish
asavas might arise for one who dwells unrestrained by
[these] restraints, those vexing and feverish asavas do
not come to be for one who dwells restrained by [these]
restraints. These, O bhikkhus, are called the asavas to
be abandoned by restraining.

yam hi'ssa bhikkhave samvaram asamvutassa vi-
harato uppajjeyyum asava vighataparilaha sam-
varasamvutassa viharato evamsa te asava vigha-
taparilaha na honti. ime vuccanti bhikkhave asava
samvara pahatabba.
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23. And what, O bhikkhus, are the asavas to be aban-
doned by using? Here, O bhikkhus, with root reason
reflection, a bhikkhu makes use of robes only for the
sake of repelling against coldness, repelling against hot-
ness, repelling against the touch of gadflies, mosquitoes,
wind, heat and creepy crawlers, merely for the sake of
concealing that which brings shame.

katame ca bhikkhave asava patisevana pahatabba?
idha bhikkhave bhikkhu patisankha yoniso civa-
ram patisevati: yavadeva sitassa patighataya un-
hassa patighataya damsamakasavatatapasirimsa-
pasamphassanam? patighataya yavadeva hiriko-
pinapaticchadanattham.

24. With root reason reflection, a bhikkhu makes use
of alms food neither for enjoyment nor for intoxication,
nor for decoration, nor for beautification, [but] merely
for the sustenance of this body, for nourishment, for
abstinence from harm [and] for assisting the life of purity.
“Thus my termination of the former feeling will not give
rise to a new feeling. And life support for me will be
blameless and one of comfortable abiding.”

patisankha yoniso pindapatam patisevati: neva
davaya na madaya na mandanaya na vibhusanaya
yavadeva imassa kayassa thitiya yapanaya vihim-

*!sarisapa - machasamlf]
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stuparatiya?? brahmacariyanuggahaya. iti pura-
nanca vedanam patihankhami navanca vedanam
na uppadessami yatra ca me bhavissati anavaj-
jata ca phasuviharo ca'ti®.

25. With root reason reflection, a bhikkhu makes use
of a dwelling place merely for repelling against coldness,
for repelling against hotness, for repelling against con-
tacts with gadflies, mosquitoes, wind, heat and creepy
crawlers, merely for allaying the perils of the seasons,
[and] for the purpose of enjoying seclusion.

patisankha yoniso senasanam patisevati: yava-
deva sitassa patighataya unhassa patighataya dam-
samakasavatatapasirimsapasamphassanam pati-
ghataya yavadeva utuparissayavinodanam?* pati-
sallanaramattham.

26. With root reason reflection, a bhikkhu makes use
of medicinal requisites for support when sick, merely for
repelling against arisen afflictive feelings, for freedom
from oppression at most.”

patisankha yoniso gilanapaccayabhesajjaparikkha-
ram patisevati: yavadeva uppannanam veyyaba-

*?vihimsuparatiya - sya]Jj
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dhikanam vedananam patighataya abyapajjhapa-
ramataya®.

27. Indeed O bhikkhus, whatever vexing and feverish
asavas might arise for one who does not make use of
[these things], those vexing and feverish asavas do not
come to be for one who makes use [of them]. These,
O bhikkhus, are called the asavas to be abandoned by
using.

yam hissa bhikkhave apatisevato?® uppajjeyyum
asava vighataparilaha. patisevato evamsa te asava
vighataparilaha na honti. ime vuccanti bhikkhave
asava patisevana pahatabba.

28. And what, O bhikkhus, are the asavas to be aban-
doned by enduring? Here, O bhikkhus, with root reason
reflection, a bhikkhu endures coldness, hotness, hunger,
thirst, contacts with gadflies, mosquitoes, wind, heat and
creepy crawlers, offensive speech, unwelcome ways of
speech, arisen bodily feelings that are painful, piercing,
sharp, severe, disagreeable, detestable, menacing to life,
from [all] that he endures.

katame ca bhikkhave asava adhivasana pahatabba?
idha bhikkhave bhikkhu patisankha yoniso khamo
hoti sitassa unhassa jighacchaya pipasaya dam-

Babyapajja - katthacia; abyapajjha - bjt; abyabaijjha - pts, abyabaijjha - nld.
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samakasavatatapasirimsapasamphassanam durut-
tanam duragatanam vacanapathanam uppanna-
nam saririkanam vedananam dukkhanam tippa-
nam?” kharanam katukanam asatanam amanapa-
nam panaharanam adhivasakajatiko?® hoti.

29. Indeed O bhikkhus, whatever vexing and feverish
asavas might arise for one who does not endure [these
things], those vexing and feverish asavas do not come to
be for one who endures [them]. These, O bhikkhus, are
called the asavas to be abandoned by enduring.

yam hissa bhikkhave anadhivasayato uppajjeyyum
asava vighataparilaha adhivasayato evamsa te asava
vighataparilaha na honti. ime vuccanti bhikkhave
asava adhivasana pahatabba.

30. And what, O bhikkhus, are the asavas to be aban-
doned by avoiding? Here, O bhikkhus, with root reason
reflection, a bhikkhu avoids a wild elephant, a wild horse,
a wild bull, a wild dog, a snake, a stump, a thorny place,
a pit, a precipice, a sewer, a cesspool, sitting on any type
of unsuitable seats, wandering about any type of unsuit-
able resorts, associating with evil friends, by which his
wise companions in the life of purity may find grounds
to suspect him of evil. And so with root reason reflection,
he avoids those unsuitable seats, those unsuitable resorts,

*7adhivasikajatiko - syalJ}
*$tibbanam - machasamff]



0.1. ALL THE ASAVAS 19

and those evil friends.

katame ca bhikkhave asava parivajjana pahatabba?
idha bhikkhave bhikkhu patisankha yoniso can-
dam hatthim parivajjeti. candam assam parivaj-
jeti. candam gonam parivajjeti. candam kukku-
ram parivajjeti ahim khanum kantakadhanam?°
sobbham papatam candanikam oligallam. yatha-
rupe anasane nisinnam yatharupe agocare caran-
tam yatharupe papake mitte bhajantam vinnu sa-
brahmacari papakesu thanesu okappeyyum. so
tafica anasanam tafica agocaram te ca papake
mitte patisankha yoniso parivajjeti.

31. Indeed, O bhikkhus, whatever vexing and feverish
asavas might arise for one who does not avoid [these
things], those vexing and feverish asavas do not come
to be for one who avoid [them]. These, O bhikkhus, are
called the asavas to be abandoned by avoiding.

yam hissa bhikkhave aparivajjayato uppajjeyyum
asava vighataparilaha. parivajjayato evamsa te
asava vighataparilaha na honti. ime vuccanti bhik-
khave asava parivajjana pahatabba.

32. And what, O bhikkhus, are the asavas to be aban-
doned by dispelling? Here, O bhikkhus, with root reason
reflection, a bhikkhu does not tolerate arisen thoughts of

*kantakatthanam - machasam, syajJj
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sensual desire. He abandons them, dispels them, makes
an end of them, puts them out of existence. With root
reason reflection, he does not tolerate arisen thoughts of
ill-will. He abandons them, dispels them, makes an end
of them, puts them out of existence. With root reason re-
flection, he does not tolerate arisen thoughts of harming.
He abandons them, dispels them, makes an end of them,
puts them out of existence. With root reason reflection,
he does not tolerate any arisen evil unwholesome dham-
mas. He abandons them, dispels them, makes an end of
them, puts them out of existence.

katame ca bhikkhave asava vinodana pahatabba?
idha bhikkhave bhikkhu patisankha yoniso uppan-
nam kamavitakkam nadhivaseti pajahati vinodeti
byantikaroti*®*. anabhavam gameti. uppannam
vyapadavitakkam?®!' nadhivaseti pajahati vinodeti
byantikaroti anabhavam gameti. uppannam vi-
himsavitakkam nadhivaseti pajahati vinodeti byan-
tikaroti anabhavam gameti. uppannuppanne pa-
pake akusale dhamme nadhivaseti pajahati vino-
deti byantikaroti anabhavam gameti.

33. Indeed O bhikkhus, whatever vexing and feverish
asavas might arise for one who does not dispel [these
things], those vexing and feverish asavas do not come to

30byantim karoti - katthaci; byantikaroti - pts; byantikaroti - bjt; byantikaroti
- nldj]
*byapadavitakkam - machasam, pts, sya[j
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be for one who dispels [them]. These, O bhikkhus, are
called the asavas to be abandoned by dispelling.

yam hissa bhikkhave avinodayato uppajjeyyum
asava vighataparilaha. vinodayato evamsa te asava
vighataparilaha na honti. ime vuccanti bhikkhave
asava vinodana pahatabba.

34. And what, O bhikkhus, are the asavas to be aban-
doned by enculturation? Here, O bhikkhus, with root
reason reflection, a bhikkhu enculturates the mindful-
ness awakening factor, in dependence on seclusion, in
dependence on fading away, in dependence on cessation,
maturing in relinquishment.

katame ca bhikkhave asava bhavana pahatabba?
idha bhikkhave bhikkhu patisankha yoniso sati-
sambojjhangam bhaveti vivekanissitam viraganis-
sitam nirodhanissitam vossaggaparinamim?32.

35. With root reason reflection, he enculturates the
investigation of dhammas awakening factor, in depen-
dence on seclusion, in dependence on fading away, in
dependence on cessation, maturing in relinquishment.

patisankha yoniso dhammavicayasambojjhangam
bhaveti vivekanissitam viraganissitam nirodhanis-
sitam vossaggaparinamim.

*vossaggaparinamam - syal]
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36. With root reason reflection, he enculturates the
energy awakening factor, in dependence on seclusion, in
dependence on fading away, in dependence on cessation,
maturing in relinquishment.

patisankha yoniso viriyasambojjhangam bhaveti
vivekanissitam viraganissitam nirodhanissitam vos-
saggaparinamim.

37. With root reason reflection, he enculturates the hap-
piness awakening factor, in dependence on seclusion, in
dependence on fading away, in dependence on cessation,
maturing in relinquishment.

patisankha yoniso pitisambojjhangam bhaveti vi-
vekanissitam viraganissitam nirodhanissitam vos-
saggaparinamim.

38. With root reason reflection, he enculturates the
tranquility awakening factor, in dependence on seclu-
sion, in dependence on fading away, in dependence on
cessation, maturing in relinquishment.

patisankha yoniso passaddhisambojjhangam bha-
veti vivekanissitam viraganissitam nirodhanissi-
tam vossaggaparinamim.

39. With root reason reflection, he enculturates the
samadhi awakening factor, in dependence on seclusion,
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in dependence on fading away, in dependence on cessa-
tion, maturing in relinquishment.

patisankha yoniso samadhisambojjhangam bha-
veti vivekanissitam viraganissitam nirodhanissi-
tam vossaggaparinamim.

40. With root reason reflection, he enculturates the
equanimity awakening factor, in dependence on seclu-
sion, in dependence on fading away, in dependence on
cessation, maturing in relinquishment.

patisankha yoniso upekkha?®? sambojjhangam bha-
veti vivekanissitam viraganissitam nirodhanissi-
tam vossaggaparinamim.

41. Indeed O bhikkhus, whatever vexing and feverish
asavas might arise for one who does not enculturates
[these things], those vexing and feverish asavas do not
come to be for one who enculturates them.

yam hissa bhikkhave abhavayato uppajjeyyum asava
vighataparilaha bhavayato evamsa te asava vigha-
taparilaha na honti. ime vuccanti bhikkhave asava
bhavana pahatabba.

42. From the time, O bhikkhus, for a bhikkhu, those

*upekha - simul]
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asavas that should be abandoned by seeing have been
abandoned by seeing, those asavas that should be aban-
doned by restraining have been abandoned by restrain-
ing, those asavas that should be abandoned by using have
been abandoned by using, those asavas that should be
abandoned by enduring have been abandoned by endur-
ing, those asavas that should be abandoned by avoiding
have been abandoned by avoiding, those asavas that
should be abandoned by dispelling have been abandoned
by dispelling, those asavas that should be abandoned
by enculturation have been abandoned by encultura-
tion, this, O bhikkhus, is called “a bhikkhu who dwells
restrained by the restraint of all the asavas. He has cut-
off thirsting, untied the fetters, and by rightly breaking
through to conceit, has made an end of suffering.”

yato3* ca bhikkhave bhikkhuno ye asava dassana
pahatabba te dassana pahina honti. ye asava sam-
vara pahatabba te samvara pahina honti. ye asava
patisevana pahatabba te patisevana pahina honti.
ye asava adhivasana pahatabba te adhivasana pa-
hina honti. ye asava parivajjana pahatabba te pa-
rivajjana pahina honti. ye asava vinodana paha-
tabba te vinodana pahina honti. ye asava bha-
vana pahatabba te bhavana pahina honti. ayam
vuccati bhikkhave bhikkhu sabbasavasamvarasam-
vuto viharati, acchecchi tanham, vavattayi sam-
yojanam, samma manabhisamaya antamakasi duk-

3*yato kho - machasam, ptsff
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khassa'ti.

43. This is what the Auspicious One said. Delighted,
those bhikkhus rejoiced in the Auspicious One’s words.

idamavoca bhagava. attamana te bhikkhu bhaga-
vato bhasitam abhinandunti.
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