0.0.1 Two Categories of
Thoughts

1. Thus was heard by me.
At one time the Auspicious
One was dwelling at Savatthi
in Jeta’s Grove, Anathapin-
dika’s Park. At that place the
Auspicious One addressed
the bhikkhus: “Bhikkhus.”
“Bhante,” those bhikkhus
replied to the Auspicious One.
The Auspicious One said this:

2. In the past, O bhikkhus,
when I was just a bodhisatta,
not yet fully awakened to per-
fect awakening, this occurred
to me: “What if I were to
dwell having repeatedly put
my thoughts into two cate-
gories.” So I, O bhikkhus, put
into one category thoughts
of sensual desire, thoughts
of ill-will and thoughts of
harming; and into the second
category thoughts of renunci-
ation, thoughts of non-ill-will
and thoughts of non-harming.

dvedhavitakkasuttam

evam me sutam: ekam
samayam bhagava
savatthiyam viharati
jetavane anathapin-
dikassa arame tatra
kho bhagava bhik-
kht amantesi bhik-
khavoti. bhadanteti
te bhikkhu bhaga-
vato paccassosum.
bhagava etadavoca:

pubbeva me bhik-
khave sambodha
anabhisambuddhassa
bodhisattasseva sato
etadahosi: yannu-
naham dvedha' ka-
tva dvedha katva vi-
takke vihareyyanti.
so kho aham bhik-
khave yo cayam ka-
mavitakko yo ca bya-
padavitakko yo ca vi-
himsavitakko, imam
ekam bhagamaka-
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3. Of me, O bhikkhus, dwelliz
thus ever vigilant, ardent and
resolute, thoughts of sensual
desire arose. I wisely under-
stood: This thought of sen-
sual desire has arisen in me.
It leads to my own affliction,
to the affliction of others and
to the affliction of both. It im-
pedes wisdom, is on the side
of vexation, leads away from
nibbana. While reviewing,

O bhikkhus, that: “It leads
to my own affliction,” it sub-
sided in me. While reviewing,
O bhikkhus, that: “It leads to
the affliction of others too,”
it subsided in me. While re-
viewing, O bhikkhus, that:
“It leads to the affliction of
both too,” it subsided in me.
While reviewing, O bhikkhus,

sim. yo cayam nek-
khammavitakko yo
ca abyapadavitakko
yo ca avihimsavi-
takko, imam duti-
yam bhagamakasim.

fassa mayham bhik-
have evam appa-
mattassa atapino
pahitattassa viha-
rato uppajjati ka-
mavitakko. so evam
pajanami: uppanno
kho me ayam kama-
vitakko. so ca kho at-
tavyabadhayapi sam-
vattati, paravyaba-
dhayapi samvattati,
ubhayavyabadhayapi
samvattati, pafihani-
rodhiko vighatapak-
khiko anibbanasam-
vattaniko. attavyaba-
dhaya samvattatitipi
me bhikkhave pati-
sancikkhato abbhat-
tham gacchati. pa-
ravyabadhaya sam-
vattatitipi me bhik-




that: “It impedes wisdom, is
on the side of vexation, leads
away from nibbana too,” it
subsided in me. Whatever
thoughts of sensual desire
that arose, O bhikkhus, I sim-
ply abandoned it, dispelled it,
put an end to it.

4. Of me, O bhikkhus, dwellis
thus ever vigilant, ardent and
resolute, thoughts of ill-will
arose. I wisely understood:
This thought of ill-will has
arisen in me. It leads to my
own affliction, to the afflic-
tion of others and to the af-
fliction of both. It impedes

khave patisancik-
khato abbhattham
gacchati ubhayavya-
badhaya samvatta-
titipi me bhikkhave
patisancikkhato ab-
bhattham gacchati,
pannanirodhiko vi-
ghatapakkhiko anib-
banasamvattaniko-
tipi me bhikkhave
patisancikkhato ab-
bhattham gacchati.
so kho aham bhik-
khave uppannuppan-
nam kamavitakkam
pajahameva vinoda-
meva byanteva nam
akasim.

\fassa mayham bhik-
have evam appa-
mattassa atapino pa-
hitattassa viharato
uppajjati byapadavi-
takko. so evam paja-
nami: uppanno kho
me ayam byapadavi-
takko. so ca kho at-
tavyabadhayapi sam-



wisdom, is on the side of
vexation, leads away from
nibbana. While reviewing,

O bhikkhus, that: “It leads
to my own affliction,” it sub-
sided in me. While reviewing,
O bhikkhus, that: “It leads to
the affliction of others too,”
it subsided in me. While re-
viewing, O bhikkhus, that:
“It leads to the affliction of
both too,” it subsided in me.
While reviewing, O bhikkhus,
that: “It impedes wisdom, is
on the side of vexation, leads
away from nibbana too,” it
subsided in me. Whatever
thoughts of ill-will that arose,
O bhikkhus, I simply aban-
doned it, dispelled it, put an
end to it.

vattati, paravyaba-
dhayapi samvattati,
ubhayavyabadhayapi
samvattati, pannani-
rodhiko vighatapak-
khiko anibbanasam-
vattaniko. attavyaba
dhaya samvattatitipi
me bhikkhave pati-
sancikkhato abbhat-
tham gacchati. pa-
ravyabadhaya sam-
vattatitipi me bhik-
khave patisancik-
khato abbhattham
gacchati ubhayavya-
badhaya samvatta-
titipi me bhikkhave
patisancikkhato ab-
bhattham gacchati,
pannanirodhiko vi-
ghatapakkhiko anib-
banasamvattaniko-
tipi me bhikkhave
patisancikkhato ab-
bhattham gacchati.
so kho aham bhik-
khave uppannuppan-
nam byapadavitak-
kam pajahameva vi-



5. Of me, O bhikkhus, dwellir
thus ever vigilant, ardent and
resolute, thoughts of harming
arose. I wisely understood:
This thought of harming has
arisen in me. It leads to my
own affliction, to the afflic-
tion of others and to the af-
fliction of both. It impedes
wisdom, is on the side of vex-
ation, a leads away from nib-
bana. While reviewing, O
bhikkhus, that: “It leads to
my own affliction,” it sub-
sided in me. While reviewing,
O bhikkhus, that: “It leads to
the affliction of others too,”
it subsided in me. While re-
viewing, O bhikkhus, that:
“It leads to the affliction of
both too,” it subsided in me.
While reviewing, O bhikkhus,
that: “It impedes wisdom, is
on the side of vexation, leads
away from nibbana too,” it
subsided in me. Whatever

nodameva byanteva
nam akasim.

\fassa mayham bhik-
have evam appa-
mattassa atapino pa-
hitattassa viharato
uppajjati vihimsavi-
takko. so evam paja-
nami: uppanno kho
me ayam vihimsavi-
takko. so ca kho at-
tavyabadhayapi sam-
vattati, paravyaba-
dhayapi samvattati,
ubhayavyabadhayapi
samvattati, pannani-
rodhiko vighatapak-
khiko anibbanasam-
vattaniko. attavyaba-
dhaya samvattatitipi
me bhikkhave pati-
sancikkhato abbhat-
tham gacchati. pa-
ravyabadhaya sam-
vattatitipi me bhik-
khave patisancik-
khato abbhattham
gacchati ubhayavya-
badhaya samvatta-



thoughts of harming that
arose, O bhikkhus, I simply
abandoned it, dispelled it,
put an end to it.

6. Whatever, O bhikkhus, a
bhikkhu thinks and ponders
a lot about, just that becomes
the inclination of the mind.
If, O bhikkhus, a bhikkhu
thinks and ponders a lot
about thoughts of sensual de-
sire, then he has abandoned
thoughts of renunciation to
cultivate thoughts of sensual
desire, and his mind inclines
to thoughts of sensual desire
accordingly. If, O bhikkhus,

titipi me bhikkhave
patisancikkhato ab-
bhattham gacchati,
pannanirodhiko vi-
ghatapakkhiko anib-
banasamvattaniko-
tipi me bhikkhave
patisafncikkhato ab-
bhattham gacchati.
so kho aham bhik-
khave uppannuppan-
nam vihimsavitak-
kam pajahameva? vi-
nodameva?® byanteva
4 nam akasim.

yannadeva bhikkhave
bhikkhu bahulama-
nuvitakketi anuvica-
reti tatha tatha nati
hoti cetaso. kamavi-
takkance bhikkhave
bhikkhu bahulama-
nuvitakketi anuvi-
careti, pahasi nek-

2pajahameva - simu, pajjaha-
meva - sya
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a bhikkhu thinks and pon-
ders a lot about thoughts of
ill-will, then he has aban-
doned thoughts of non-ill-
will to cultivate thoughts

of ill-will, and his mind in-
clines to thoughts of ill-will
accordingly. If, O bhikkhus, a
bhikkhu thinks and ponders
a lot about thoughts of harm-
ing, then he has abandoned
thoughts of non-harming to
cultivate thoughts of harm-
ing, and his mind inclines to
thoughts of harming accord-

ingly.

7. Just as, O bhikkhus, after
the rainy season, during the
occasion of harvesting in the
autumn, a cowherd would

khammavitakkam.
kamavitakkam ba-
hulamakasi. tassa
tam kamavitakkaya
cittam namati. bya-
padavitakkance bhik-
khave bhikkhu ba-
hulamanuvitakketi
anuvicareti, pahasi
abyapadavitakkam.
byapadavitakkam ba-
hulamakasi. tassa
tam byapadavitak-
kaya cittam namati.
vihimsavitakkance
bhikkhave bhikkhu
bahulamanuvitak-
keti anuvicareti, pa-
hasi avihimsavitak-
kam. vihimsavitak-
kam bahulamakasi.
tassa tam vihimsa-
vitakkaya cittam na-
mati.

seyyathapi bhikkhave
vassanam pacchime
mase saradasamaye
kitthasambadhe go-
palako gavo rakkheyya,



guard the cows by tapping
and poking them here and
there with a stick to keep
them away and ward them
off [from the crops]. What
is the reason for that? Be-
cause the cowherd sees, O
bhikkhus, from that as the
source, a punishment, impris-
onment, a fine or reproach.
So too, O bhikkhus, I saw of
unwholesome dhammas the
danger, degradation and de-
filement, and of wholesome
dhammas the advantages of
renunciation, the position of
purity.

8. Of me, O bhikkhus, dwelliz
thus ever vigilant, ardent

and resolute, thoughts of re-
nunciation arose. I wisely
understood: This thought of
renunciation has arisen in me.
It neither leads to my own
affliction, nor to the affliction
of others nor to the affliction

so ta gavo tato tato
dandena akoteyya
patikoteyya® sanni-
rundheyya® sanni-
vareyya. tam kissa
hetu? passati hi so
bhikkhave gopalako
tatonidanam vadham
va bandham?’ va ja-
nim va garaham va.
evameva kho aham
bhikkhave addasam
akusalanam dham-
manam adinavam
okaram sankilesam,
kusalanam dham-
manam nekkhamme
anisamsam vodana-
pakkham.

\fassa mayham bhik-
have evam appa-
mattassa atapino pa-
hitattassa viharato
uppajjati nekkham-
mavitakko. so evam

Spatikoteyya, machasam, pati-
kotteyya - syall]
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of both. It increases wisdom,
is on the side of non-vexation
and leads to nibbana. Even
if I were to think and ponder
about it all night, I do not

see any fear from it as source.

Even if I were to think and
ponder about it all day, I

do not see any fear from it
as source. Even if I were to
think and ponder about it all
night and day, I do not see
any fear from it as source.
But thinking and pondering
for too long would tire my
body. When the body is tired,
the mind would be disturbed.
A disturbed mind is far from
samadhi. So, O bhikkhus, I
steadied my mind internally,
quietened it, unified it and
stilled it. What is the reason
for that? “Let my mind not
be disturbed.”

pajanami: uppanno
kho me ayam nek-
khammavitakko. so
ca kho nevattavya-
badhaya samvattati,
na paravyabadhaya
samvattati, na ubha-
yavyabadhaya sam-
vattati, pannavud-
dhiko avighatapak-
khiko nibbanasam-
vattaniko. rattincepi
nam bhikkhave anu-
vitakkeyyam anuvi-
careyyam neva ta-
tonidanam bhayam
samanupassami. di-
vasancepi nam bhik-
khave anuvitakkey-
yam anuvicareyyam
neva tatonidanam
bhayam samanupas-
sami. rattindivan-
cepi nam bhikkhave
anuvitakkeyyam anu-
vicareyyam neva ta-
tonidanam bhayam
samanupassami. api
ca kho me aticiram
anuvitakkayato anu-
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9. Of me, O bhikkhus, dwellis
thus ever vigilant, ardent
and resolute, thoughts of
non-ill-will arose. I wisely
understood: This thought of
non-ill-will has arisen in me.
It neither leads to my own
affliction, nor to the affliction
of others nor to the affliction
of both. It increases wisdom,
is on the side of non-vexation
and leads to nibbana. Even
if I were to think and ponder
about it all night, I do not
see any fear from it as source.

vicarayato kayo kila-
meyya. kaye kilante
8 cittam thanneyya® .
uhate!? citte ara cit-
tam samadhimbhati.
so kho aham bhik-
khave ajjhattameva
cittam santhapemi
sannisademi!! eko-
dim!? karomi sama-
dahami. tam kissa
hetu: ma me cittam
uhanniti.

\fassa mayham bhik-
have evam appa-

mattassa atapino pa-
hitattassa viharato
uppajjati abyapa-
davitakko. so evam
pajanami: uppanno
kho me ayam abya-
padavitakko. so ca
kho nevattavyaba-
dhaya samvattati,

Skilamatte - katthacif}
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Even if I were to think and
ponder about it all day, I

do not see any fear from it
as source. Even if I were to
think and ponder about it all
night and day, I do not see
any fear from it as source.
But thinking and pondering
for too long would tire my
body. When the body is tired,
the mind would be disturbed.
A disturbed mind is far from
samadhi. So, O bhikkhus, I
steadied my mind internally,
quietened it, unified it and
stilled it. What is the reason
for that? “Let my mind not
be disturbed.”

11

na paravyabadhaya
samvattati, na ubha-
yavyabadhaya sam-
vattati, pannavud-
dhiko avighatapak-
khiko nibbanasam-
vattaniko. rattificepi
nam bhikkhave anu-
vitakkeyyam anuvi-
careyyam neva ta-
tonidanam bhayam
samanupassami. di-
vasancepi nam bhik-
khave anuvitakkey-
yam anuvicareyyam
neva tatonidanam
bhayam samanupas-
sami. rattindivan-
cepi nam bhikkhave
anuvitakkeyyam anu-
vicareyyam neva
tatonidanam bha-
yam samanupassami.
api ca kho me ciram
anuvitakkayato anu-
vicarayato kayo kila-
meyya. kaye kilante
cittam uhanneyya.
citte uhate ara cit-
tam samadhimbhati.
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10. Of me, O bhikkhus,
dwelling thus ever vigilant,
ardent and resolute, thoughts
of non-harming arose. I wisely
understood: This thought of
non-harming has arisen in
me. It neither leads to my
own affliction, nor to the af-
fliction of others nor to the
affliction of both. It increases
wisdom, is on the side of non-
vexation and leads to nib-
bana. Even if I were to think
and ponder about it all night,
I do not see any fear from

it as source. Even if I were
to think and ponder about

it all day, I do not see any
fear from it as source. Even
if I were to think and ponder
about it all night and day, I

so kho aham bhik-
khave agjjhattameva
cittam santhapemi
sannisademi ekodim
karomi samadahami.
tam kissa hetu: ma
me cittam thanni ti.

tassa mayham bhik-
khave evam appa-
mattassa atapino pa-
hitattassa viharato
uppajjati avihimsavi-
takko. so evam paja-
nami: uppanno kho
me ayam avihimsa-
vitakko. so ca kho
nevattavyabadhaya
samvattati, na para-
vyabadhaya samvat-
tati, na ubhayavya-
badhaya samvattati,
pannavuddhiko avi-
ghatapakkhiko nib-
banasamvattaniko.
rattincepi nam bhik-
khave anuvitakkey-
yam anuvicareyyam
neva tatonidanam
bhayam samanupas-



do not see any fear from it
as source. But thinking and
pondering for too long would
tire my body. When the body
is tired, the mind would be
disturbed. A disturbed mind
is far from samadhi. So, O
bhikkhus, I steadied my mind
internally, quietened it, uni-
fied it and stilled it. What is
the reason for that? “Let my
mind not be disturbed.”

11. Whatever, O bhikkhus,
a bhikkhu thinks and pon-

13

sami. divasancepi
nam bhikkhave anu-
vitakkeyyam anuvi-
careyyam neva ta-
tonidanam bhayam
samanupassami. rat-
tindivaficepi nam
bhikkhave anuvitak-
keyyam anuvicarey-
yam neva tatonida-
nam bhayam sama-
nupassami. api ca
kho me aticiram anu-
vitakkayato anuvi-
carayato kayo kila-
meyya. kaye kilante
cittam uhanneyya,
uhate citte ara cit-
tam samadhimhati.
so kho aham bhik-
khave ajjhattameva
cittam santhapemi
sannisademi ekodim
karomi samadahami.
tam kissa hetu: ma
me cittam thanni ti.

yannadeva bhikkhave
bhikkhu bahulama-
nuvitakketi anuvi-
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ders a lot about, just that
becomes the inclination of
the mind. If, O bhikkhus, a
bhikkhu thinks and ponders a
lot about thoughts of renunci-
ation, then he has abandoned
thoughts of sensual desire to
cultivate thoughts of renunci-
ation, and his mind inclines
to thoughts of renunciation
accordingly. If, O bhikkhus,
a bhikkhu thinks and pon-
ders a lot about thoughts of
non-ill-will, then he has aban-
doned thoughts of ill-will to
cultivate thoughts of non-ill-
will, and his mind inclines

to thoughts of non-ill-will
accordingly. If, O bhikkhus,
a bhikkhu thinks and pon-
ders a lot about thoughts of
non-harming, then he has
abandoned thoughts of harm-
ing to cultivate thoughts of
non-harming, and his mind
inclines to thoughts of non-
harming accordingly.

careti tatha tatha
nati hoti cetaso nek-
khammavitakkance
bhikkhave bhikkhu
bahulamanuvitak-
keti anuvicareti, pa-
hasi kamavitakkam.
nekkhammavitak-
kam bahulamakasi.
tassa tam nekkham-
mavitakkaya cittam
namati. abyapada vi-
takkance bhikkhave
bhikkhu bahulama-
nuvitakketi anuvica-
reti, pahasi byapa-
davitakkam. abya-
padavitakkam ba-
hulamakasi. tassa
tam abyapadavitak-
kaya cittam namati.
avihimsavitakkance
bhikkhave bhikkhu
bahulamanuvitak-
keti anuvicareti pa-
hasi vihimsavitak-
kam. avihimsavitak-
kam bahulamakasi.
tassa tam avihim-
savitakkaya cittam



12. Just as, O bhikkhus, af-
ter the cold season, when all
the crops have been collected
in the village, a cowherd hav-
ing gone to the root of a tree
or in the open air, would
guard the cows simply by
keeping in mind: “Here are
the cows.” So too, O bhik-
khus, there was simply mind-
fulness: “There are these
dhammas.”

13. For me, O bhikkhus, un-
sluggish energy was aroused.
Unmuddled mindfulness

was established. My body
was tranquil and at ease,

my mind was unified and
attained to samadhi. Quite
secluded from sense-desires,
O bhikkhus, secluded from
unwholesome dhammas, I
entered upon and abided in
the happiness and pleasure

15

namati.

seyyathapi bhikkhave
gimhanam pacchime
mase sabbasassesu
gamantasambhatesu
gopalako gavo rak-
kheyya. tassa ruk-
khamulagatassa va
abbhokasagatassa
va satikaraniyameva
hoti: etam!® gavoti.
evameva'4 kho bhik-
khave satikarani-
yameva ahosi: ete
dhammati.

araddham kho pana
me bhikkhave viri-
yam ahosi asallinam.
upatthita sati asam-
muttha®® . passad-
dho kayo asarad-
dho. samahitam cit-
tam ekaggam. so
kho aham bhikkhave
vivicceva kamehi
Pete, katthacilf

"“evamevam - machasami]
*apammuttham, syajf]



16

born of seclusion, connected
with thinking and pondering,
the first jhana.

14. From the subsiding of
thinking and pondering, with
the internal tranquilization
and unification of mind, with-
out thinking and pondering,
I entered upon and abided in
the happiness and pleasure
born of samadhi, the second
jhana. With the fading away
of happiness, I, dwelling
mindful and contemplative,
looked on with equanimity
as I experienced pleasure in
the body, of which the No-
ble Ones say: “The equani-
mous dweller in pleasure is
the mindful one,” I entered
upon and abided in the third
jhana. From the abandoning
of [physical] pleasure and
pain, from the extinction of

vivicca akusalehi
dhammehi savitak-
kam savicaram vi-
vekajam pitisukham
pathamam jhanam
upasampajja viha-
sim.

vitakkavicaranam
vupasama ajjhattam
sampasadanam ce-
taso ekodibhavam
avitakkam avicaram
samadhijam pitisu-
kham dutiyam jha-
nam upasampajja
vihasim. pitiya ca vi-
raga upekkhako'® ca
vihasim sato ca sam-
pajano. sukhafca
kayena patisamvede-
sim. yam tam ariya
acikkhanti: upek-
khako satima sukha-
vihariti tatiyam jha-
nam upasampajja vi-
hasim. sukhassa ca
pahana dukkhassa

'®upekhako - samul]



former mental pleasure and
mental pain, I entered upon
and abided in the utter purity
of mindfulness and equanim-
ity without pain, without
pleasure, the fourth jhana.

15. When my samadhi was
thus purified, cleansed, un-
blemished, devoid of defile-
ments, malleable, workable,
steady, and attained to im-
perturbability, I directed it
to knowledge of the recol-
lection of past abodes. I rec-
ollected my manifold past
abodes, that is, one birth,
two births, three births, four
births, five births, ten births,
twenty births, thirty births,
forty births, fifty births, a
hundred births, a thousand
births, a hundred thousand
births, many aeons of world-
contraction, many aeons of
world expansion, many aeons
of world-contraction and ex-
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ca pahana pubbeva
somanassadomanas-
sanam atthagama
adukkhamasukham
upekkha satiparisud-
dhim catuttham jha-
nam upasampajja
vihasim.

so evam samahite
citte parisuddhe pa-
riyodate anangane
vigatupakkilese mu-
dubhute kamma-
niye thite anenjap-
patte pubbenivasa-
nussatinanaya cit-
tam abhininname-
sim. so anekavihi-
tam pubbenivasam
anussarami. sey-
yathidam: ekampi
jatim dvepi jatiyo
tissopi jatiyo catas-
sopi jatiyo pancapi
jatiyo dasapi jatiyo
visatimpi jatiyo tim-
sampi jatiyo catta-
risampi jatiyo pan-
nasampi jatiyo jati-
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pansion thus: “There I was so
named, of such a clan, with
such an appearance, such
was my nutriment, such my
experience of pleasure and
pain, such my life span; and
passing away from there, I
appeared elsewhere; and
there too I was so named,

of such a clan, with such an
appearance, such was my nu-
triment, such my experience
of pleasure and pain, such my
life span; and passing away
from there, I appeared here.”
Thus with their aspects and
particulars, I recollected my
manifold past abodes. This, O
bhikkhus, was the first noble
knowledge attained by me in
the first watch of the night.
Ignorance was abandoned,
noble knowledge arose. Dark-
ness was abandoned, light
arose, as happens for one
dwelling vigilant, ardent and
resolute.

satampi jatisahas-
sampi jatisatasahas-
sampi, anekepi sam-
vattakappe anekepi
vivattakappe ane-
kepi samvattavivat-
takappe " amutra-
sim evannamo evam
gotto evam vanno
evamaharo evam su-
khadukkhapatisam-
vedl evamayupari-
yanto. so tato cuto
amutra upapadim.
tatrapasim evan-
namo evam gotto
evam vanno evama-
haro evam sukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto idhu-
papanno'ti. iti sa-
karam sauddesam
anekavihitam pub-
benivasam anussa-
rami. ayam kho me
bhikkhave rattiya
pathame yame pa-
thama vijja adhigata
avijja vihata. vijja



16. When my samadhi was
thus purified, cleansed, un-
blemished, devoid of defile-
ments, malleable, workable,
steady, and attained to im-
perturbability, I directed it
to knowledge of the pass-
ing away and reappearance
of beings. With the divine
eye, which is purified and
surpasses the human, I saw
beings passing away and ap-
pearing, inferior and superior,
beautiful and ugly, fortunate
and unfortunate. I under-
stood how beings pass on
according to their kamma
thus: “These worthy beings
who were ill-conducted in
body, speech, and mind, re-
vilers of Noble Ones, wrong
in their views, giving effect
to wrong view in their ac-
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uppanna tamo vi-
hato aloko uppanno
yatha tam appamat-
tassa atapino pahi-
tattassa viharato.

so evam samabhite
citte parisuddhe pa-
riyodate anangane
vigatupakkilese mu-
dubhute kammaniye
thite anenjappatte
sattanam cutupa-
patafianaya cittam
abhininnamesim. so
dibbena cakkhuna
visuddhena atikkan-
tamanusakena satte
passami cavamane
uppajjamane hine
panite suvanne dub-
banne sugate dug-
gate, yathakammu-
page satte pajanami:
“ime vata bhonto
satta kayaduccari-
tena samannagata,
vaciduccaritena sa-
mannagata, mano-
duccaritena saman-



20

tions, on the dissolution of
the body, after death, have
reappeared in a state of depri-
vation, in a bad destination,
in perdition, even in hell;
but these worthy beings who
were well-conducted in body,
speech, and mind, not revil-
ers of Noble Ones, right in
their views, giving effect to
right view in their actions, on
the dissolution of the body,
after death, have reappeared
in a good destination, even
in the heavenly world.” Thus
with the divine eye, which

is purified and surpasses the
human, I saw beings passing
away and appearing, inferior
and superior, beautiful and
ugly, fortunate and unfortu-
nate, and I understood how
beings pass on according to
their kamma. This, O bhik-
khus, was the second noble
knowledge attained by me in
the second watch of the night.
Ignorance was abandoned,
noble knowledge arose. Dark-
ness was abandoned, light

nagata, ariyanam
upavadaka, miccha-
ditthika micchadit-
thikammasamadana.
te kayassa bheda
parammarana apa-
yam duggatim vini-
patam nirayam upa-
panna. ime va pana
bhonto satta kaya-
sucaritena saman-
nagata, vacisucari-
tena samannagata,
manosucaritena sa-
mannagata, ariya-
nam anupavadaka,
sammaditthika sam-
maditthikammasa-
madana. te kayassa
bheda parammarana
sugatim saggam lo-
kam upapanna'ti. iti
dibbena cakkhuna
visuddhena atikkan-
tamanusakena satte
passami cavamane
uppajjamane hine
panite suvanne dub-
banne suggate dug-
gate, yathakammu-



arose, as happens for one
dwelling vigilant, ardent and
resolute.

17. When my samadhi was
thus purified, cleansed, un-
blemished, devoid of defile-
ments, malleable, workable,
steady, and attained to im-
perturbability, I directed it to
knowledge of the extinction
of the asavas. I understood
as it has come to be: “This is
suffering”; I understood as it
has come to be: “This is the
origination of suffering”; I
understood as it has come to
be: “This is the cessation of
suffering”; I understood as it
has come to be: “This is the
path leading to the cessation
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page satte pajanami.
ayam kho me bhik-
khave rattiya maj-
jhime yame dutiya
vijja adhigata, avijja
vihata, vijja uppanna,
tamo vihato aloko
uppanno, yatha tam
appamattassa ata-
pino pahitattassa vi-
harato.

so evam samabhite
citte parisuddhe pa-
riyodate anangane
vigatupakkilese mu-
dubhute kammaniye
thite anenjappatte
asavanam khayana-
naya cittam abhinin-
namesim. so idam
dukkhanti yathabhu-
tam abbhanfasim.
ayam dukkhasamu-
dayoti yathabhutam
abbhannasim. ayam
dukkhanirodhoti ya-
thabhutam abbhan-
nasim. ayam duk-
khanirodhagamini
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of suffering.” I understood

as it has come to be: “These
are the asavas”; I understood
as it has come to be: “This is
the origination of the asavas”;
I understood as it has come
to be: “This is the cessation
of the asavas”; I understood
as it has come to be: “This is
the path leading to the cessa-
tion of the asavas.” When I
knew and saw thus, my mind
was liberated from the asava
of sensual desire, from the
asava of being, and from the
asava of ignorance. When

it was liberated there came
the knowledge: “It is liber-
ated.” I understood “Birth

is extincted, the life of pu-
rity has been lived, what had
to be done has been done,
there is nothing else for thus-
ness.” This, O bhikkhus, was
the third noble knowledge
attained by me in the third
watch of the night. Ignorance
was abandoned, noble knowl-
edge arose. Darkness was
abandoned, light arose, as

patipadati yathabhu-
tam abbhannasim.
ime asavati yatha-
bhutam abbhanna-
sim. ayam asava-
samudayoti yatha-
bhutam abbhanna-
sim. ayam asavaniro-
dhoti yathabhutam
abbhannasim. ayam
asavanirodhagamini
patipadati yathabhu-
tam abbhannasim.
tassa me evam ja-
nato evam passato
kamasavapi cittam
vimuccittha. bha-
vasavapi cittam vi-
muccittha. avijjasa-
vapi cittam vimuc-
cittha. vimuttasmim
vimuttamiti Nanam
ahosi. 'khina jati,
vusitam brahmaca-
riyam, katam kara-
niyam, naparam it-
thattaya'ti abbhan-
nasim. ayam kho me
bhikkhave rattiya
pacchime yame ta-



happens for one dwelling
vigilant, ardent and resolute.

18. Suppose, O bhikkhus,
that a great community of
dear were to live in depen-
dence on a small lake in an
extensive valley of a wood-
land forest. For them some
man might arise, one who
wishes for their harm, one
who wishes for their ruin,
one who wishes for their dan-
ger. He would close the path
which would be safe, auspi-
cious, leading to happiness.
He would open a wrong path,
would set up a decoy, and
put a tamed and trained fe-
male dear on one side. Thus
indeed, O bhikkhus, the great
community of deer on a later
occasion would undergo deci-
mation, ruin and misfortune.
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tiya vijja adhigata,
avijja vihata, vijja
uppanna, tamo vi-
hato, aloko uppanno,
yatha tam appamat-
tassa atapino pahi-
tattassa viharato.

seyyathapi bhikkhave
aranne pavane ma-
hantam ninnam pal-
lalam, tamenam ma-
hamigasangho upa-
nissaya vihareyya.
tassa kocideva pu-
riso uppajjeyya anat-
thakamo ahitakamo
ayogakkhemakamo,
SO yvassa maggo
khemo sovatthiko
pitigamaniyo, tam
maggam pidaheyya
vivareyya kummag-
gam odaheyya oka-
caram, thapeyya
okacarikam. evam hi
so bhikkhave maha-
migasangho aparena
samayena anayavya-
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19. However, O bhikkhus,
for just that great commu-
nity of deer, another man
might arise, one who wishes
for their benefit, one who
wishes for their welfare, one
who wishes for their release
from bondage. He would
open the path which would
be safe, auspicious, leading to
happiness. He would close
the wrong path, destroy

the decoy, drive away the
tamed and trained female
deer. Thus that great commu-
nity of deer on a later occa-
sion, would undergo increase,
growth and abundance.

20. This simile, O bhikkhus,
is made by me for convey-
ing a meaning. Just this is
the meaning: “Small lake in
an extensive valley,” O bhik-
khus, this is a designation

sanam!” tanuttam!'®
apajjeyya.

tasseva kho pana
bhikkhave mahato
migasanghassa ko-
cideva puriso uppaj-
jeyya atthakamo hi-
takamo yogakkhe-
makamo, so yvassa
maggo khemo so-
vatthiko pitigama-
nilyo, tam maggam
vivareyye pidaheyya
kummaggam, uha-
neyya okacaram, na-
seyya okacarikam.
evam hi so bhikkhave
mahamigasangho
aparena samayena
vuddhim virulhim ve-
pullam apajjeyya.

upama kho me ayam
bhikkhave kata at-
thassa viiihapanaya.

'7anayavyasanam - machasamff]

Btanuttanti padam maramma-
chatthasangiti pitaka potthake
na dissate]]



for sensual pleasures. “The
great community of deer,” O
bhikkhus, this is a designa-
tion for beings. “Man who
wishes their harm, ruin and
danger,” O bhikkhus, this

is a designation for Mara,
the Evil One. “Wrong path,”
O bhikkhus, this is a desig-
nation for the wrong eight-
fold path. That is wrong
view, wrong thought, wrong
speech, wrong action, wrong
livelihood, wrong effort,
wrong mindfulness, wrong
samadhi. “The decoy,” O
bhikkhus, this is a designa-
tion for lusting after delight.
“The tamed and trained fe-
male deer,” O bhikkhus, this

is a designation for ignorance.

“Man who wishes their bene-
fit, welfare and release from
bondage,” O bhikkhus, this is
a designation for the Tatha-
gata, the arahant, the rightly
self-awakened One. “The
path which would be safe,
auspicious, leading to hap-
piness,” O bhikkhus, this is
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ayancevettha attho:
mahantam ninnam
pallalanti kho bhik-
khave kamaname-
tam adhivacanam
mahamigasanghoti
kho bhikkhave sat-
tanametam adhiva-
canam puriso anat-
thakamo ahitakamo
ayogakkhemakamoti
kho bhikkhave ma-
rassetam papimato
adhivacanam. kum-
maggoti kho bhik-
khave atthangikas-
setam micchamag-
gassa adhivacanam
seyyathidam: mic-
chaditthiya miccha-
sankappassa miccha-
vacaya micchakam-
mantassa micchaa-
jivassa micchavaya-
massa micchasatiya
micchasamadhissa.
okacaroti kho bhik-
khave nandiragas-
setam adhivacanam.
okacarikati kho bhik-
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a designation for the noble
eight fold path. That is right
view, right thought, right
speech, right action, right
livelihood, right effort, right
mindfulness, right samadhi.

21. Thus, O bhikkhus, openec
by me is the path which is
safe, auspicious, leading to
happiness. The wrong path is
closed, the decoy destroyed,
the tamed and trained female

khave avijjayetam
adhivacanam. puriso
atthakamo yogak-
khemakamoti kho
bhikkhave tathaga-
tassetam adhivaca-
nam arahato sam-
masambuddhassa.
khemo maggo so-
vatthiko pitigama-
niyoti kho bhikkhave
ariyassetam atthan-
gikassa maggassa
adhivacanam. seyya-
thidam: sammadit-
thiya sammasankap-
passa sammavacaya
sammakammantassa
sammaajlvassa sam-
mavayamassa sam-
masatiya sammasa-
madhissa.

it kho bhikkhave vi-
vato maya khemo
maggo sovatthiko pi-
tigamaniyo, pihito
kummaggo, uhato
okacaro, nasita oka-
carika. yam bhik-



deer removed. Whatever
should be done, O bhikkhus,
by a teacher for his disciples,
desiring their welfare, hav-
ing sympathy for them, that
has been done for you by me,
out of compassion. These are
the feet of trees, O bhikkhus,
these are empty huts. Medi-
tate, O bhikkhus, do not be
negligent, lest you regret it
later. This is our instructions
to you.”

22. This is what the Auspi-
cious One said. Delighted,
those bhikkhus rejoiced in
the Auspicious One’s words.
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khave satthara ka-
ranlyam savakanam
hitesina anukam-
pam upadaya, katam
vo tam maya. etani
bhikkhave rukkha-
mulani, etani sun-
nagarani. jhayatha
bhikkhave, ma pama-
dattha, ma paccha
vippatisarino ahuvat-
tha. ayam vo amha-
kam anusasaniti.

idamavoca bhagava

attamana te bhikkhu
bhagavato bhasitam
abhinandunti.
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