0.0.1 The Great Six [sense] Domains

mahasalayatanikasuttam

1. Thus was heard by me: At one time the Auspicious
One was dwelling in Savatthi at Jeta’s Grove, Anatha-
pindika’s Park. At that place the Auspicious One ad-
dressed the bhikkhus: “Bhikkhus.” “Bhante,” those bhik-
khus replied to the Auspicious One. The Auspicious One
said this:

evam me sutam: ekam samayam bhagava savat-
thiyam viharati jetavane anathapindikassa arame.
tatra kho bhagava bhikkhu amantesi bhikkhavo'ti.
bhadante'ti te bhikkhu bhagavato paccassosum.
bhagava etadavoca:

2. “The great six [sense] domains, O bhikkhus, I will
expound for you. Listen to that and do mind it well, I
will speak.”.

mahasalayatanikam vo bhikkhave desessami tam
sunatha sadhukam manasi karotha bhasissamiti.

3. “Yes Bhante,” those bhikkhus replied to the Auspi-
cious One. The Auspicious One said this:

evam bhanteti kho te bhikkhu bhagavato paccas-
sosum. bhagava etadavoca:



4. O bhikkhus, one who does not know and does not
see the eye as it has come to be, one who does not know
and does not see forms as they have come to be, one who
does not know and does not see eye-consciousness as it
has come to be, one who does not know and does not see
eye-contact as it has come to be, and this feeling which
arises in dependence on eye-contact, whether pleasant
or painful or neither-painful-nor-pleasant, that too one
who does not know and does not see it as it has come
to be, becomes pleased in the eye, becomes pleased in
forms, becomes pleased in eye-consciousness, becomes
pleased in eye-contact, and this feeling which arises in
dependence on eye-contact, whether pleasant or painful
or neither-painful-nor-pleasant, that too one becomes
pleased in it.

cakkhum bhikkhave, ajanam apassam yathabhu-
tam, rupe ajanam apassam yathabhutam, cakkhu-
vinnanam ajanam apassam yathabhutam, cakkhu-
samphassam ajanam apassam yathabhutam, yam-
pidam cakkhusamphassapaccaya uppajjati veda-
yitam sukham va dukkham va adukkhamasukham
va, tampi ajanam apassam yathabhutam, cakkhus-
mim sarajjati, rupesu sarajjati, cakkhuvinnane sa-
rajjati, cakkhusamphasse sarajjati, yampidam cak-
khusamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tasmimpi
sarajjati.



5. And for he who abides impassioned, attached, obliv-
ious, seeing in accordance with gratification, his five
appropriable khandhas go to expansion for future [be-
ing]; and his thirsting—the renewer of being, accompa-
nied by lusting after delight, delighting now here now
there—increases. His bodily stresses increase, his mental
stresses increase, his bodily torments increase, his mental
torments increase, his bodily fevers increase, his mental
fevers increase, and he experiences bodily and mental
suffering.

tassa sarattassa samyuttassa sammulhassa assa-
danupassino viharato ayatim pancupadanakkhan-
dha upacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pavaddhati. tassa kayikapi daratha pavad-
dhanti, cetasikapi daratha pavaddhanti, kayikapi
santapa pavaddhanti, cetasikapi santapa pavad-
dhanti, kayikapi parilaha pavaddhanti, cetasikapi
parilaha pavaddhanti, so kayadukkhampi cetoduk-
khampi patisamvedeti.

6. O bhikkhus, one who does not know and does not see
the ear as it has come to be, one who does not know and
does not see sounds as they have come to be, one who
does not know and does not see ear-consciousness as it
has come to be, one who does not know and does not see
ear-contact as it has come to be, and this feeling which
arises in dependence on ear-contact, whether pleasant



or painful or neither-painful-nor-pleasant, that too one
who does not know and does not see it as it has come to
be, also becomes pleased in the ear, becomes pleased in
sounds, becomes pleased in ear-consciousness, becomes
pleased in ear-contact, and this feeling which arises in
dependence on ear-contact, whether pleasant or painful
or neither-painful-nor-pleasant, that too one becomes
pleased in it.

sotam bhikkhave, ajanam apassam yathabhutam,
sadde ajanam apassam yathabhutam, sotavinna-
nam ajanam apassam yathabhutam, sotasamphas-
sam ajanam apassam yathabhutam, yampidam so-
tasamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tampi aja-
nam apassam yathabhutam, sotasmim sarajjati,
saddesu sarajjati, sotavinnane sarajjati, sotasam-
phasse sarajjati, yampidam sotasamphassapaccaya
uppajjati vedayitam sukham va dukkham va aduk-
khamasukham va, tasmimpi sarajjati.

7. And for he who abides impassioned, attached, obliv-
ious, seeing in accordance with gratification, his five
appropriable khandhas go to expansion for future [be-
ing]; and his thirsting—the renewer of being, accompa-
nied by lusting after delight, delighting now here now
there—increases. His bodily stresses increase, his mental
stresses increase, his bodily torments increase, his mental
torments increase, his bodily fevers increase, his mental



fevers increase, and he experiences bodily and mental
suffering.

tassa sarattassa samyuttassa sammulhassa assa-
danupassino viharato ayatim pancupadanakkhan-
dha upacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pavaddhati. tassa kayikapi daratha pavad-
dhanti, cetasikapi daratha pavaddhanti, kayikapi
santapa pavaddhanti, cetasikapi santapa pavad-
dhanti, kayikapi parilaha pavaddhanti, cetasikapi
parilaha pavaddhanti, so kayadukkhampi cetoduk-
khampi patisamvedeti.

8. O bhikkhus, one who does not know and does not see
the nose as it has come to be, one who does not know and
does not see aromas as they have come to be, one who
does not know and does not see nose-consciousness as it
has come to be, one who does not know and does not see
nose-contact as it has come to be, and this feeling which
arises in dependence on nose-contact, whether pleasant
or painful or neither-painful-nor-pleasant, that too one
who does not know and does not see it as it has come to
be, also becomes pleased in the nose, becomes pleased in
aromas, becomes pleased in nose-consciousness, becomes
pleased in nose-contact, and this feeling which arises in
dependence on nose-contact, whether pleasant or painful
or neither-painful-nor-pleasant, that too one becomes
pleased in it.



ghanam bhikkhave, ajanam apassam yathabhu-
tam, gandhe ajanam apassam yathabhutam, gha-
navinnanam ajanam apassam yathabhutam, gha-
nasamphassam ajanam apassam yathabhutam, yam-
pidam gandhasamphassapaccaya uppajjati veda-
yitam sukham va dukkham va adukkhamasukham
va, tampi ajanam apassam yathabhutam, ghanas-
mim sarajjati, gandhesu sarajjati, ghanavifinane
sarajjati, ghanasamphasse sarajjati, yampidam gha-
nasamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tasmimpi
sarajjati.

9. And for he who abides impassioned, attached, obliv-
ious, seeing in accordance with gratification, his five
appropriable khandhas go to expansion for future [be-
ing]; and his thirsting—the renewer of being, accompa-
nied by lusting after delight, delighting now here now
there—increases. His bodily stresses increase, his mental
stresses increase, his bodily torments increase, his mental
torments increase, his bodily fevers increase, his mental
fevers increase, and he experiences bodily and mental
suffering.

tassa sarattassa samyuttassa sammulhassa assa-
danupassino viharato ayatim pancupadanakkhan-
dha upacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pavaddhati. tassa kayikapi daratha pavad-



dhanti, cetasikapi daratha pavaddhanti, kayikapi
santapa pavaddhanti, cetasikapi santapa pavad-
dhanti, kayikapi parilaha pavaddhanti, cetasikapi
parilaha pavaddhanti, so kayadukkhampi cetoduk-
khampi patisamvedeti.

10. O bhikkhus, one who does not know and does not
see the tongue as it has come to be, one who does not
know and does not see flavours as they have come to
be, one who does not know and does not see tongue-
consciousness as it has come to be, one who does not
know and does not see tongue-contact as it has come
to be, and this feeling which arises in dependence on
tongue-contact, whether pleasant or painful or neither-
painful-nor-pleasant, that too one who does not know
and does not see it as it has come to be, also becomes
pleased in the tongue, becomes pleased in flavours, be-
comes pleased in tongue-consciousness, becomes pleased
in tongue-contact, and this feeling which arises in depen-
dence on tongue-contact, whether pleasant or painful
or neither-painful-nor-pleasant, that too one becomes
pleased in it.

jivham bhikkhave, ajanam apassam yathabhutam,
nam ajanam apassam yathabhutam, jivhasamphas-
sam ajanam apassam yathabhutam, yampidam jiv-
hasamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tampi aja-



nam apassam yathabhutam, jivhasmim sarajjati,
rasesu sarajjati, jivhavinnane sarajjati, jivhasam-
phasse sarajjati, yampidam jivhasamphassapac-
caya uppajjati vedayitam sukham va dukkham va
adukkhamasukham va, tasmimpi sarajjati.

11. And for he who abides impassioned, attached, obliv-
ious, seeing in accordance with gratification, his five ap-
propriable khandhas go to expansion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—in-
creases. His bodily stresses increase, his mental stresses
increase, his bodily torments increase, his mental tor-
ments increase, his bodily fevers increase, his mental
fevers increase, and he experiences bodily and mental
suffering.

tassa sarattassa samyuttassa sammulhassa assa-
danupassino viharato ayatim pancupadanakkhan-
dha upacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pavaddhati. tassa kayikapi daratha pavad-
dhanti, cetasikapi daratha pavaddhanti, kayikapi
santapa pavaddhanti, cetasikapi santapa pavad-
dhanti, kayikapi parilaha pavaddhanti, cetasikapi
parilaha pavaddhanti, so kayadukkhampi cetoduk-
khampi patisamvedeti.

12. O bhikkhus, one who does not know and does not



see the body as it has come to be, one who does not
know and does not see tangibles as they have come
to be, one who does not know and does not see body-
consciousness as it has come to be, one who does not
know and does not see body-contact as it has come to
be, and this feeling which arises in dependence on body-
contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one who does not know and does
not see it as it has come to be, also becomes pleased in
the body, becomes pleased in tangibles, becomes pleased
in body-consciousness, becomes pleased in body-contact,
and this feeling which arises in dependence on body-
contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one becomes pleased in it.

kayam bhikkhave, ajanam apassam yathabhutam,
photthabbe ajanam apassam yathabhutam, kaya-
vinlhanam ajanam apassam yathabhutam, kaya-
samphassam ajanam apassam yathabhutam, yam-
pidam kayasamphassapaccaya uppajjati vedayi-
tam sukham va dukkham va adukkhamasukham
va, tampi ajanam apassam yathabhutam, kayas-
mim sarajjati, photthabbesu sarajjati, kayavinnane
sarajjati, kayasamphasse sarajjati, yampidam ka-
yasamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tasmimpi
sarajjati.

13. And for he who abides impassioned, attached, obliv-
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ious, seeing in accordance with gratification, his five ap-
propriable khandhas go to expansion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—in-
creases. His bodily stresses increase, his mental stresses
increase, his bodily torments increase, his mental tor-
ments increase, his bodily fevers increase, his mental
fevers increase, and he experiences bodily and mental
suffering.

tassa sarattassa samyuttassa sammulhassa assa-
danupassino viharato ayatim pancupadanakkhan-
dha upacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pavaddhati. tassa kayikapi daratha pavad-
dhanti, cetasikapi daratha pavaddhanti, kayikapi
santapa pavaddhanti, cetasikapi santapa pavad-
dhanti, kayikapi parilaha pavaddhanti, cetasikapi
parilaha pavaddhanti, so kayadukkhampi cetoduk-
khampi patisamvedeti.

14. O bhikkhus, one who does not know and does not
see the mind as it has come to be, one who does not
know and does not see dhammas as they have come
to be, one who does not know and does not see mind-
consciousness as it has come to be, one who does not
know and does not see mind-contact as it has come to
be, and this feeling which arises in dependence on mind-

bjt page 596]}



11

contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one who does not know and does
not see it as it has come to be, also becomes pleased in the
mind, becomes pleased in dhammas, becomes pleased in
mind-consciousness, becomes pleased in mind-contact,
and this feeling which arises in dependence on mind-
contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one becomes pleased in it.

manam bhikkhave, ajanam apassam yathabhutam,
dhamme ajanam apassam yathabhutam, manovin-
nanam ajanam apassam yathabhutam, manosam-
phassam ajanam apassam yathabhutam, yampi-
dam manosamphassapaccaya uppajjati vedayitam
sukham va dukkham va adukkhamasukham va,
tampi ajanam apassam yathabhutam, manasmim
sarajjati, dhammesu sarajjati, manovinnane sa-
rajjati, manosamphasse sarajjati, yampidam ma-
nosamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tasmimpi
sarajjati.

15. And for he who abides impassioned, attached, obliv-
ious, seeing in accordance with gratification, his five ap-
propriable khandhas go to expansion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—in-
creases. His bodily stresses increase, his mental stresses
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increase, his bodily torments increase, his mental tor-
ments increase, his bodily fevers increase, his mental
fevers increase, and he experiences bodily and mental
suffering.

tassa sarattassa samyuttassa sammulhassa assa-
danupassino viharato ayatim pancupadanakkhan-
dha upacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pavaddhati. tassa kayikapi daratha pavad-
dhanti, cetasikapi daratha pavaddhanti, kayikapi
santapa pavaddhanti, cetasikapi santapa pavad-
dhanti, kayikapi parilaha pavaddhanti, cetasikapi
parilaha pavaddhanti, so kayadukkhampi cetoduk-
khampi patisamvedeti.

16. But O bhikkhus, one who knows and sees the eye
as it has come to be, one who knows and sees forms as
they have come to be, one who knows and sees eye-
consciousness as it has come to be, one who knows
and sees eye-contact as it has come to be, and this feel-
ing which arises in dependence on eye-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that
too one who knows and sees it as it has come to be, does
not become pleased in the eye, does not become pleased
in forms, does not become pleased in eye-consciousness,
does not become pleased in eye-contact, and this feel-
ing which arises in dependence on eye-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that



13

too one does not become pleased in it.

cakkhunca kho bhikkhave, janam passam yatha-
bhutam, rupe janam passam yathabhutam, cak-
khuvinnanam janam passam yathabhutam, cak-
khusamphassam janam passam yathabhutam, yam-
pidam cakkhusamphassapaccaya uppajjati veda-
yitam sukham va dukkham va adukkhamasukham
va, tampi janam passam yathabhutam, cakkhus-
mim na sarajjati, rupesu na sarajjati, cakkhuvin-
nane na sarajjati, cakkhusamphasse na sarajjati,
yampidam cakkhusamphassapaccaya uppajjati ve-
dayitam sukham va dukkham va adukkhamasu-
kham va, tasmimpi na sarajjati.

17. And for he who abides passionless, unattached,
mindful, seeing in accordance with liability, his five ap-
propriable khandhas go to depletion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—is
abandoned. His bodily stresses are abandoned, his men-
tal stresses are abandoned, his bodily torments are aban-
doned, his mental torments are abandoned, his bodily
fevers are abandoned, his mental fevers are abandoned,
and he experiences bodily and mental pleasure.

tassa asarattassa asamyuttassa asammulhassa adi-
navanupassino viharato ayatim pancupadanakkhan-
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dha apacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa

cassa pahiyati. tassa kayikapi daratha pahiyanti,

cetasikapi daratha pahiyanti, kayikapi santapa pa-
hiyanti, cetasikapi santapa pahiyanti, kayikapi pa-
rilaha pahiyanti, cetasikapi parilaha pahiyanti, so

kayasukhampi cetosukhampi patisamvedeti.

18. He who has come to be of such view, that is his
right view. He who has come to be of such thought, that
is his right thought. He who has come to be of such effort,
that is his right effort. He who has come to be of such
mindfulness, that is his right mindfulness. He who has
come to be of such samadhi, that is his right samadhi. But
his bodily actions, verbal actions and livelihood are well
purified just earlier. Thus, of him, this noble eight-fold
path goes to full maturation by enculturation.

ya tathabhutassa ditthi, sassa hoti sammaditthi.
yo tathabhutassa sankappo, svassa hoti samma-
sankappo. yo tathabhutassa vayamo, svassa hoti
sammavayamo. ya tathabhutassa sati, sassa hoti
sammasati. yo tathabhutassa samadhi, svassa
hoti sammasamadhi. pubbeva kho panassa kaya-
kammam vacikammam ajivo suparisuddho hoti.
evamassayam ariyo atthangiko maggo bhavana-
paripurim gacchati.

19. From his maturation of the noble eight-fold path,
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the four establishments of mindfulness also go to full mat-
uration by enculturation. The four right strivings also
go to full maturation by enculturation. The four bases
for psychic powers also go to full maturation by encul-
turation. The five faculties also go to full maturation by
enculturation. The five powers also go to full maturation
by enculturation. The seven awakening factors also go
to full maturation by enculturation.

tassa evam imam ariyam atthangikam maggam
bhavayato cattaropi satipatthana bhavana pari-
purim gacchanti. cattaropi sammappadhana bha-
vana paripurim gacchanti. cattaropi iddhipada
bhavana paripurim gacchanti. pafncapi indriyani
bhavana paripurim gacchanti. paficapi balani bha-
vana paripurim gacchanti. sattapi bojjhanga bha-
vana paripurim gacchanti.

20. Of him these two dhammas turn yoked together:
samatha and vipassana. He comprehensively knows by
supreme knowledge those dhammas that should be com-
prehensively known by supreme knowledge. He aban-
dons by supreme knowledge those dhammas that should
be abandoned by supreme knowledge. He brings into
being by supreme knowledge those dhammas that should
be brought into being by supreme knowledge. He real-
izes by supreme knowledge those dhammas that should
be realized by supreme knowledge.



16

tassime dve dhamma yuganaddha vattanti sama-
tho ca vipassana ca. so ye dhamma abhinna pa-
rinneyya, te dhamme abhinna parijanati. ye dhamma
abhinna pahatabba, te dhamme abhinna pajahati.

ye dhamma abhinna bhavetabba, te dhamme abhinna
bhaveti. ye dhamma abhinna sacchikatabba, te
dhamme abhifna sacchikaroti.

21. And what, O bhikkhus, are the dhammas that should
be comprehensively known by supreme knowledge? It
should be said, the five appropriable khandhas. That
is: the form appropriable khandha, the feeling appropri-
able khandha, the perception appropriable khandha, the
sankharas appropriable khandha, the consciousness ap-
propriable khandha. These are the dhammas that should
be comprehensively known by supreme knowledge.

katame ca bhikkhave, dhamma abhinna parinneyya:
pancupadanakkhandhatissa vacaniyam. seyyathi-
dam: rupupadanakkhandho vedanupadanakkhan-
dho sannupadanakkhandho sankharupadanakkhan-
dho vihnanupadanakkhandho. ime dhamma abhinna
parinfieyya.

22. And what, O bhikkhus, are the dhammas that should
be abandoned by supreme knowledge? Ignorance and
thirsting for being. These are the dhammas that should
be abandoned by supreme knowledge.
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katame ca bhikkhave, dhamma abhinna pahatabba:
avijja ca bhavatanha ca. ime dhamma abhinna
pahatabba.

23. And what, O bhikkhus, are the dhammas that should
be brought into being by supreme knowledge? Samatha
and vipassana. These are the dhammas that should be
brought into being by supreme knowledge.

katame ca bhikkhave, dhamma abhinna bhave-
tabba: samatho ca vipassana ca. ime dhamma
abhinna bhavetabba.

24. And what, O bhikkhus, are the dhammas that should
be realized by supreme knowledge? Noble knowledge
and liberation. These are the dhammas that should be
realized by supreme knowledge.

katame ca bhikkhave, dhamma abhinna sacchika-
tabba: vijja ca vimutti ca. ime dhamma abhinna
sacchikatabba.

25. O bhikkhus, one who knows and sees the ear as
it has come to be, one who knows and sees sounds as
they have come to be, one who knows and sees ear-
consciousness as it has come to be, one who knows
and sees ear-contact as it has come to be, and this feel-
ing which arises in dependence on ear-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that
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too one who knows and sees it as it has come to be,
also does not become pleased in the ear, does not be-
come pleased in sounds, does not become pleased in ear-
consciousness, does not become pleased in ear-contact,
and this feeling which arises in dependence on ear-contact,
whether pleasant or painful or neither-painful-nor-pleasant,
that too one does not become pleased in it.

sotam bhikkhave, janam passam yathabhutam, sadde
janam passam yathabhutam, sotavinfianam janam
passam yathabhutam, sotasamphassam janam pas-
sam yathabhutam, yampidam sotasamphassapac-
caya uppajjati vedayitam sukham va dukkham va
adukkhamasukham va, tampi janam passam ya-
thabhutam, sotasmim na sarajjati, saddesu na sa-
rajjati, sotavinhane na sarajjati, sotasamphasse
na sarajjati, yampidam sotasamphassapaccaya up-
pajjati vedayitam sukham va dukkham va aduk-
khamasukham va, tasmimpi na sarajjati.

26. And for he who abides passionless, unattached,
mindful, seeing in accordance with liability, his five ap-
propriable khandhas go to depletion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—is
abandoned. His bodily stresses are abandoned, his men-
tal stresses are abandoned, his bodily torments are aban-
doned, his mental torments are abandoned, his bodily
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fevers are abandoned, his mental fevers are abandoned,
and he experiences bodily and mental pleasure.

tassa asarattassa asamyuttassa asammulhassa adi-
navanupassino viharato ayatim pancupadanakkhan-
dha apacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pahiyati. tassa kayikapi daratha pahiyanti,
cetasikapi daratha pahiyanti, kayikapi santapa pa-
hiyanti, cetasikapi santapa pahiyanti, kayikapi pa-
rilaha pahiyanti, cetasikapi parilaha pahiyanti, so
kayasukhampi cetosukhampi patisamvedeti.

27. He who has come to be of such view, that is his
right view. He who has come to be of such thought, that
is his right thought. He who has come to be of such effort,
that is his right effort. He who has come to be of such
mindfulness, that is his right mindfulness. He who has
come to be of such samadhi, that is his right samadhi. But
his bodily actions, verbal actions and livelihood are well
purified just earlier. Thus, of him, this noble eight-fold
path goes to full maturation by enculturation.

ya tathabhutassa ditthi, sassa hoti sammaditthi.
yo tathabhutassa sankappo, svassa hoti samma-
sankappo. yo tathabhutassa vayamo, svassa hoti
sammavayamo. ya tathabhutassa sati, sassa hoti
sammasati. yo tathabhutassa samadhi, svassa
hoti sammasamadhi. pubbeva kho panassa kaya-
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kammam vacikammam ajivo suparisuddho hoti.
evamassayam ariyo atthangiko maggo bhavana-
paripurim gacchati.

28. From his maturation of the noble eight-fold path,
the four establishments of mindfulness also go to full mat-
uration by enculturation. The four right strivings also
go to full maturation by enculturation. The four bases
for psychic powers also go to full maturation by encul-
turation. The five faculties also go to full maturation by
enculturation. The five powers also go to full maturation
by enculturation. The seven awakening factors also go
to full maturation by enculturation.

tassa evam imam ariyam atthangikam maggam
bhavayato cattaropi satipatthana bhavana pari-
purim gacchanti. cattaropi sammappadhana bha-
vana paripurim gacchanti. cattaropi iddhipada
bhavana paripurim gacchanti. pancapi indriyani
bhavana paripurim gacchanti. pancapi balani bha-
vana paripurim gacchanti. sattapi bojjhanga bha-
vana paripurim gacchanti.

29. Of him these two dhammas turn yoked together:
samatha and vipassana. He comprehensively knows by
supreme knowledge those dhammas that should be com-
prehensively known by supreme knowledge. He aban-
dons by supreme knowledge those dhammas that should
be abandoned by supreme knowledge. He brings into
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being by supreme knowledge those dhammas that should
be brought into being by supreme knowledge. He real-
izes by supreme knowledge those dhammas that should
be realized by supreme knowledge.

tassime dve dhamma yuganaddha vattanti sama-
tho ca vipassana ca. so ye dhamma abhinna pa-
rinneyya, te dhamme abhinna parijanati. ye dhamma
abhinna pahatabba, te dhamme abhinna pajahati.

ye dhamma abhinna bhavetabba, te dhamme abhinna
bhaveti. ye dhamma abhinfa sacchikatabba, te
dhamme abhifna sacchikaroti.

30. And what, O bhikkhus, are the dhammas that should
be comprehensively known by supreme knowledge? It
should be said, the five appropriable khandhas. That
is: the form appropriable khandha, the feeling appropri-
able khandha, the perception appropriable khandha, the
sankharas appropriable khandha, the consciousness ap-
propriable khandha. These are the dhammas that should
be comprehensively known by supreme knowledge.

katame ca bhikkhave, dhamma abhinna parinneyya:
pancupadanakkhandhatissa vacaniyam. seyyathi-
dam: rupupadanakkhandho vedanupadanakkhan-
dho sannupadanakkhandho sankharupadanakkhan-
dho vihhanupadanakkhandho. ime dhamma abhinna
pariniieyya.



22

31. And what, O bhikkhus, are the dhammas that should
be abandoned by supreme knowledge? Ignorance and
thirsting for being. These are the dhammas that should
be abandoned by supreme knowledge.

katame ca bhikkhave, dhamma abhinna pahatabba:
avijja ca bhavatanha ca. ime dhamma abhinna
pahatabba.

32. And what, O bhikkhus, are the dhammas that should
be brought into being by supreme knowledge? Samatha
and vipassana. These are the dhammas that should be
brought into being by supreme knowledge.

katame ca bhikkhave, dhamma abhinna bhave-
tabba: samatho ca vipassana ca. ime dhamma
abhinna bhavetabba.

33. And what, O bhikkhus, are the dhammas that should
be realized by supreme knowledge? Noble knowledge
and liberation. These are the dhammas that should be
realized by supreme knowledge.

katame ca bhikkhave, dhamma abhinna sacchika-
tabba: vijja ca vimutti ca. ime dhamma abhinna
sacchikatabba.

34. O bhikkhus, one who knows and sees the nose as
it has come to be, one who knows and sees aromas as
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they have come to be, one who knows and sees nose-
consciousness as it has come to be, one who knows and
sees nose-contact as it has come to be, and this feeling
which arises in dependence on nose-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that
too one who knows and sees it as it has come to be, also
does not become pleased in the nose, does not become
pleased in aromas, does not become pleased in nose-
consciousness, does not become pleased in nose-contact,
and this feeling which arises in dependence on nose-
contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one does not become pleased in
it.

ghanam bhikkhave, janam passam yathabhutam,
gandhe janam passam yathabhutam, ghanavin-
nanam janam passam yathabhutam, ghanasam-
phassam janam passam yathabhutam, yampidam
ghanasamphassapaccaya uppajjati vedayitam su-
kham va dukkham va adukkhamasukham va, tampi
janam passam yathabhutam, ghanasmim na sa-
rajjati, gandhesu na sarajjati, ghanavinnane na
sarajjati, ghanasamphasse na sarajjati, yampidam
ghanasamphassapaccaya uppajjati vedayitam su-
kham va dukkham va adukkhamasukham va, tas-
mimpi na sarajjati.

35. And for he who abides passionless, unattached,
mindful, seeing in accordance with liability, his five ap-



24

propriable khandhas go to depletion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—is
abandoned. His bodily stresses are abandoned, his men-
tal stresses are abandoned, his bodily torments are aban-
doned, his mental torments are abandoned, his bodily
fevers are abandoned, his mental fevers are abandoned,
and he experiences bodily and mental pleasure.

tassa asarattassa asamyuttassa asammulhassa adi-
navanupassino viharato ayatim pancupadanakkhan-
dha apacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pahiyati. tassa kayikapi daratha pahiyanti,
cetasikapi daratha pahiyanti, kayikapi santapa pa-
hiyanti, cetasikapi santapa pahiyanti, kayikapi pa-
rilaha pahiyanti, cetasikapi parilaha pahiyanti, so
kayasukhampi cetosukhampi patisamvedeti.

36. He who has come to be of such view, that is his
right view. He who has come to be of such thought, that
is his right thought. He who has come to be of such effort,
that is his right effort. He who has come to be of such
mindfulness, that is his right mindfulness. He who has
come to be of such samadhi, that is his right samadhi. But
his bodily actions, verbal actions and livelihood are well
purified just earlier. Thus, of him, this noble eight-fold
path goes to full maturation by enculturation.
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ya tathabhutassa ditthi, sassa hoti sammaditthi.
yo tathabhutassa sankappo, svassa hoti samma-
sankappo. yo tathabhutassa vayamo, svassa hoti
sammavayamo. ya tathabhutassa sati, sassa hoti
sammasati. yo tathabhutassa samadhi, svassa
hoti sammasamadhi. pubbeva kho panassa kaya-
kammam vacikammam ajivo suparisuddho hoti.
evamassayam ariyo atthangiko maggo bhavana-
paripurim gacchati.

37. From his maturation of the noble eight-fold path,
the four establishments of mindfulness also go to full mat-
uration by enculturation. The four right strivings also
go to full maturation by enculturation. The four bases
for psychic powers also go to full maturation by encul-
turation. The five faculties also go to full maturation by
enculturation. The five powers also go to full maturation
by enculturation. The seven awakening factors also go
to full maturation by enculturation.

tassa evam imam ariyam atthangikam maggam
bhavayato cattaropi satipatthana bhavana pari-
purim gacchanti. cattaropi sammappadhana bha-
vana paripurim gacchanti. cattaropi iddhipada
bhavana paripurim gacchanti. pancapi indriyani
bhavana paripurim gacchanti. pancapi balani bha-
vana paripurim gacchanti. sattapi bojjhanga bha-
vana paripurim gacchanti.
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38. Of him these two dhammas turn yoked together:
samatha and vipassana. He comprehensively knows by
supreme knowledge those dhammas that should be com-
prehensively known by supreme knowledge. He aban-
dons by supreme knowledge those dhammas that should
be abandoned by supreme knowledge. He brings into
being by supreme knowledge those dhammas that should
be brought into being by supreme knowledge. He real-
izes by supreme knowledge those dhammas that should
be realized by supreme knowledge.

tassime dve dhamma yuganaddha vattanti sama-
tho ca vipassana ca. so ye dhamma abhinna pa-
rinfieyya, te dhamme abhinfia parijanati. ye dhamma
abhinna pahatabba, te dhamme abhinna pajahati.

ye dhamma abhinna bhavetabba, te dhamme abhinna
bhaveti. ye dhamma abhinna sacchikatabba, te
dhamme abhinna sacchikaroti.

39. And what, O bhikkhus, are the dhammas that should
be comprehensively known by supreme knowledge? It
should be said, the five appropriable khandhas. That
is: the form appropriable khandha, the feeling appropri-
able khandha, the perception appropriable khandha, the
sankharas appropriable khandha, the consciousness ap-
propriable khandha. These are the dhammas that should
be comprehensively known by supreme knowledge.

katame ca bhikkhave, dhamma abhinfna parifineyya:
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pancupadanakkhandhatissa vacaniyam. seyyathi-
dam: rupupadanakkhandho vedanupadanakkhan-
dho sannupadanakkhandho sankharupadanakkhan-
dho vinhanupadanakkhandho. ime dhamma abhinna
parinneyya.

40. And what, O bhikkhus, are the dhammas that should
be abandoned by supreme knowledge? Ignorance and
thirsting for being. These are the dhammas that should
be abandoned by supreme knowledge.

katame ca bhikkhave, dhamma abhinna pahatabba:
avijja ca bhavatanha ca. ime dhamma abhinfa
pahatabba.

41. And what, O bhikkhus, are the dhammas that should
be brought into being by supreme knowledge? Samatha
and vipassana. These are the dhammas that should be
brought into being by supreme knowledge.

katame ca bhikkhave, dhamma abhinna bhave-
tabba: samatho ca vipassana ca. ime dhamma
abhinna bhavetabba.

42. And what, O bhikkhus, are the dhammas that should
be realized by supreme knowledge? Noble knowledge
and liberation. These are the dhammas that should be
realized by supreme knowledge.
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katame ca bhikkhave, dhamma abhinna sacchika-
tabba: vijja ca vimutti ca. ime dhamma abhinna
sacchikatabba.

43. O bhikkhus, one who knows and sees the tongue as
it has come to be, one who knows and sees flavours as
they have come to be, one who knows and sees tongue-
consciousness as it has come to be, one who knows and
sees tongue-contact as it has come to be, and this feeling
which arises in dependence on tongue-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that
too one who knows and sees it as it has come to be,
also does not become pleased in the tongue, does not
become pleased in flavours, does not become pleased
in tongue-consciousness, does not become pleased in
tongue-contact, and this feeling which arises in depen-
dence on tongue-contact, whether pleasant or painful
or neither-painful-nor-pleasant, that too one does not
become pleased in it.

jivham bhikkhave, janam passam yathabhutam,
rasa janam passam yathabhutam, jivhavinfianam
janam passam yathabhutam, jivhasamphassam ja-
nam passam yathabhutam, yampidam jivhasam-
phassapaccaya uppajjati vedayitam sukham va duk-
kham va adukkhamasukham va, tampi janam pas-
sam yathabhutam, jivhasmim na sarajjati, rasesu
na sarajjati, jivhavinnane na sarajjati, jivhasam-
phasse na sarajjati, yampidam jivhasamphassa-
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paccaya uppajjati vedayitam sukham va dukkham
va adukkhamasukham va, tasmimpi na sarajjati.

44. And for he who abides passionless, unattached,
mindful, seeing in accordance with liability, his five ap-
propriable khandhas go to depletion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—is
abandoned. His bodily stresses are abandoned, his men-
tal stresses are abandoned, his bodily torments are aban-
doned, his mental torments are abandoned, his bodily
fevers are abandoned, his mental fevers are abandoned,
and he experiences bodily and mental pleasure.

tassa asarattassa asamyuttassa asammulhassa adi-
navanupassino viharato ayatim pancupadanakkhan-
dha apacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pahiyati. tassa kayikapi daratha pahiyanti,
cetasikapi daratha pahiyanti, kayikapi santapa pa-
hiyanti, cetasikapi santapa pahiyanti, kayikapi pa-
rilaha pahiyanti, cetasikapi parilaha pahiyanti, so
kayasukhampi cetosukhampi patisamvedeti.

45. He who has come to be of such view, that is his
right view. He who has come to be of such thought, that
is his right thought. He who has come to be of such effort,
that is his right effort. He who has come to be of such
mindfulness, that is his right mindfulness. He who has
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come to be of such samadhi, that is his right samadhi. But
his bodily actions, verbal actions and livelihood are well
purified just earlier. Thus, of him, this noble eight-fold
path goes to full maturation by enculturation.

ya tathabhutassa ditthi, sassa hoti sammaditthi.
yo tathabhutassa sankappo, svassa hoti samma-
sankappo. yo tathabhutassa vayamo, svassa hoti
sammavayamo. ya tathabhutassa sati, sassa hoti
sammasati. yo tathabhutassa samadhi, svassa
hoti sammasamadhi. pubbeva kho panassa kaya-
kammam vacikammam ajivo suparisuddho hoti.
evamassayam ariyo atthangiko maggo bhavana-
paripurim gacchati.

46. From his maturation of the noble eight-fold path,
the four establishments of mindfulness also go to full mat-
uration by enculturation. The four right strivings also
go to full maturation by enculturation. The four bases
for psychic powers also go to full maturation by encul-
turation. The five faculties also go to full maturation by
enculturation. The five powers also go to full maturation
by enculturation. The seven awakening factors also go
to full maturation by enculturation.

tassa evam imam ariyam atthangikam maggam
bhavayato cattaropi satipatthana bhavana pari-
purim gacchanti. cattaropi sammappadhana bha-
vana paripurim gacchanti. cattaropi iddhipada
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bhavana paripurim gacchanti. pancapi indriyani
bhavana paripurim gacchanti. pancapi balani bha-
vana paripurim gacchanti. sattapi bojjhanga bha-
vana paripurim gacchanti.

47. Of him these two dhammas turn yoked together:
samatha and vipassana. He comprehensively knows by
supreme knowledge those dhammas that should be com-
prehensively known by supreme knowledge. He aban-
dons by supreme knowledge those dhammas that should
be abandoned by supreme knowledge. He brings into
being by supreme knowledge those dhammas that should
be brought into being by supreme knowledge. He real-
izes by supreme knowledge those dhammas that should
be realized by supreme knowledge.

tassime dve dhamma yuganaddha vattanti sama-
tho ca vipassana ca. so ye dhamma abhinna pa-
rinnheyya, te dhamme abhinna parijanati. ye dhamma
abhinna pahatabba, te dhamme abhinna pajahati.

ye dhamma abhinna bhavetabba, te dhamme abhinna
bhaveti. ye dhamma abhinfia sacchikatabba, te
dhamme abhifna sacchikaroti.

48. And what, O bhikkhus, are the dhammas that should
be comprehensively known by supreme knowledge? It
should be said, the five appropriable khandhas. That
is: the form appropriable khandha, the feeling appropri-
able khandha, the perception appropriable khandha, the
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sankharas appropriable khandha, the consciousness ap-
propriable khandha. These are the dhammas that should
be comprehensively known by supreme knowledge.

katame ca bhikkhave, dhamma abhinfna parifineyya:
pancupadanakkhandhatissa vacaniyam. seyyathi-
dam: rupupadanakkhandho vedanupadanakkhan-
dho sannupadanakkhandho sankharupadanakkhan-
dho vinhanupadanakkhandho. ime dhamma abhinna
parinneyya.

49. And what, O bhikkhus, are the dhammas that should
be abandoned by supreme knowledge? Ignorance and
thirsting for being. These are the dhammas that should
be abandoned by supreme knowledge.

katame ca bhikkhave, dhamma abhinna pahatabba:
avijja ca bhavatanha ca. ime dhamma abhinfha
pahatabba.

50. And what, O bhikkhus, are the dhammas that should
be brought into being by supreme knowledge? Samatha
and vipassana. These are the dhammas that should be
brought into being by supreme knowledge.

katame ca bhikkhave, dhamma abhifna bhave-
tabba: samatho ca vipassana ca. ime dhamma
abhinna bhavetabba.
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51. And what, O bhikkhus, are the dhammas that should
be realized by supreme knowledge? Noble knowledge
and liberation. These are the dhammas that should be
realized by supreme knowledge.

katame ca bhikkhave, dhamma abhinna sacchika-
tabba: vijja ca vimutti ca. ime dhamma abhinna
sacchikatabba.

52. O bhikkhus, one who knows and sees the body as
it has come to be, one who knows and sees tangibles as
they have come to be, one who knows and sees body-
consciousness as it has come to be, one who knows and
sees body-contact as it has come to be, and this feeling
which arises in dependence on body-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that
too one who knows and sees it as it has come to be, also
does not become pleased in the body, does not become
pleased in tangibles, does not become pleased in body-
consciousness, does not become pleased in body-contact,
and this feeling which arises in dependence on body-
contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one does not become pleased in
it.

kayam bhikkhave, janam passam yathabhutam,
photthabbe janam passam yathabhutam, kayavin-
nanam janam passam yathabhutam, kayasamphas-
sam janam passam yathabhutam, yampidam ka-
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yasamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tampi ja-

nam passam yathabhutam, kayasmim na saraj-

jati, potthabbesu na sarajjati, kayavinnane na sa-

rajjati, kayasamphasse na sarajjati, yampidam ka-
yesamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tasmimpi

na sarajjati.

53. And for he who abides passionless, unattached,
mindful, seeing in accordance with liability, his five ap-
propriable khandhas go to depletion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—is
abandoned. His bodily stresses are abandoned, his men-
tal stresses are abandoned, his bodily torments are aban-
doned, his mental torments are abandoned, his bodily
fevers are abandoned, his mental fevers are abandoned,
and he experiences bodily and mental pleasure.

tassa asarattassa asamyuttassa asammulhassa adi-
navanupassino viharato ayatim pancupadanakkhan-
dha apacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pahiyati. tassa kayikapi daratha pahiyanti,
cetasikapi daratha pahiyanti, kayikapi santapa pa-
hiyanti, cetasikapi santapa pahiyanti, kayikapi pa-
rilaha pahiyanti, cetasikapi parilaha pahiyanti, so
kayasukhampi cetosukhampi patisamvedeti.
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54. He who has come to be of such view, that is his
right view. He who has come to be of such thought, that
is his right thought. He who has come to be of such effort,
that is his right effort. He who has come to be of such
mindfulness, that is his right mindfulness. He who has
come to be of such samadhi, that is his right samadhi. But
his bodily actions, verbal actions and livelihood are well
purified just earlier. Thus, of him, this noble eight-fold
path goes to full maturation by enculturation.

ya tathabhutassa ditthi, sassa hoti sammaditthi.
yo tathabhutassa sankappo, svassa hoti samma-
sankappo. yo tathabhutassa vayamo, svassa hoti
sammavayamo. ya tathabhutassa sati, sassa hoti
sammasati. yo tathabhutassa samadhi, svassa
hoti sammasamadhi. pubbeva kho panassa kaya-
kammam vacikammam ajivo suparisuddho hoti.
evamassayam ariyo atthangiko maggo bhavana-
paripurim gacchati.

55. From his maturation of the noble eight-fold path,
the four establishments of mindfulness also go to full mat-
uration by enculturation. The four right strivings also
go to full maturation by enculturation. The four bases
for psychic powers also go to full maturation by encul-
turation. The five faculties also go to full maturation by
enculturation. The five powers also go to full maturation
by enculturation. The seven awakening factors also go
to full maturation by enculturation.
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tassa evam imam ariyam atthangikam maggam
bhavayato cattaropi satipatthana bhavana pari-
purim gacchanti. cattaropi sammappadhana bha-
vana paripurim gacchanti. cattaropi iddhipada
bhavana paripurim gacchanti. pancapi indriyani
bhavana paripurim gacchanti. pafncapi balani bha-
vana paripurim gacchanti. sattapi bojjhanga bha-
vana paripurim gacchanti.

56. Of him these two dhammas turn yoked together:
samatha and vipassana. He comprehensively knows by
supreme knowledge those dhammas that should be com-
prehensively known by supreme knowledge. He aban-
dons by supreme knowledge those dhammas that should
be abandoned by supreme knowledge. He brings into
being by supreme knowledge those dhammas that should
be brought into being by supreme knowledge. He real-
izes by supreme knowledge those dhammas that should
be realized by supreme knowledge.

tassime dve dhamma yuganaddha vattanti sama-
tho ca vipassana ca. so ye dhamma abhinna pa-
rinfieyya, te dhamme abhinfia parijanati. ye dhamma
abhinna pahatabba, te dhamme abhinna pajahati.

ye dhamma abhinna bhavetabba, te dhamme abhinna
bhaveti. ye dhamma abhinna sacchikatabba, te
dhamme abhinna sacchikaroti.

57. And what, O bhikkhus, are the dhammas that should
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be comprehensively known by supreme knowledge? It
should be said, the five appropriable khandhas. That
is: the form appropriable khandha, the feeling appropri-
able khandha, the perception appropriable khandha, the
sankharas appropriable khandha, the consciousness ap-
propriable khandha. These are the dhammas that should
be comprehensively known by supreme knowledge.

katame ca bhikkhave, dhamma abhinna parinneyya:
pancupadanakkhandhatissa vacaniyam. seyyathi-
dam: rupupadanakkhandho vedanupadanakkhan-
dho sannupadanakkhandho sankharupadanakkhan-
dho vihnanupadanakkhandho. ime dhamma abhinna
parinfieyya.

58. And what, O bhikkhus, are the dhammas that should
be abandoned by supreme knowledge? Ignorance and
thirsting for being. These are the dhammas that should
be abandoned by supreme knowledge.

katame ca bhikkhave, dhamma abhififia pahatabba:
avijja ca bhavatanha ca. ime dhamma abhinna
pahatabba.

59. And what, O bhikkhus, are the dhammas that should
be brought into being by supreme knowledge? Samatha
and vipassana. These are the dhammas that should be
brought into being by supreme knowledge.
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katame ca bhikkhave, dhamma abhinna bhave-
tabba: samatho ca vipassana ca. ime dhamma
abhinna bhavetabba.

60. And what, O bhikkhus, are the dhammas that should
be realized by supreme knowledge? Noble knowledge
and liberation. These are the dhammas that should be
realized by supreme knowledge.

katame ca bhikkhave, dhamma abhinna sacchika-
tabba: vijja ca vimutti ca. ime dhamma abhinna
sacchikatabba.

61. O bhikkhus, one who knows and sees the mind as
it has come to be, one who knows and sees dhammas as
they have come to be, one who knows and sees mind-
consciousness as it has come to be, one who knows and
sees mind-contact as it has come to be, and this feeling
which arises in dependence on mind-contact, whether
pleasant or painful or neither-painful-nor-pleasant, that
too one who knows and sees it as it has come to be, also
does not become pleased in the mind, does not become
pleased in dhammas, does not become pleased in mind-
consciousness, does not become pleased in mind-contact,
and this feeling which arises in dependence on mind-
contact, whether pleasant or painful or neither-painful-
nor-pleasant, that too one does not become pleased in
it.
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manam bhikkhave, janam passam yathabhutam,
dhamme janam passam yathabhutam, manovin-
nanam janam passam yathabhutam, manosamphas-
sam janam passam yathabhutam, yampidam ma-
nosamphassapaccaya uppajjati vedayitam sukham
va dukkham va adukkhamasukham va, tampi ja-
nam passam yathabhutam, manasmim na saraj-
jati, dhammesu na sarajjati, manovinfiane na sa-
rajjati, manosamphasse na sarajjati, yampidam
manosamphassapaccaya uppajjati vedayitam su-
kham va dukkham va adukkhamasukham va, tas-
mimpi na sarajjati.

62. And for he who abides passionless, unattached,
mindful, seeing in accordance with liability, his five ap-
propriable khandhas go to depletion for future [being];
and his thirsting—the renewer of being, accompanied by
lusting after delight, delighting now here now there—is
abandoned. His bodily stresses are abandoned, his men-
tal stresses are abandoned, his bodily torments are aban-
doned, his mental torments are abandoned, his bodily
fevers are abandoned, his mental fevers are abandoned,
and he experiences bodily and mental pleasure.

tassa asarattassa asamyuttassa asammulhassa adi-
navanupassino viharato ayatim pancupadanakkhan-
dha apacayam gacchanti. tanha cassa ponobha-
vika nandiragasahagata tatratatrabhinandini, sa
cassa pahiyati. tassa kayikapi daratha pahiyanti,
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cetasikapi daratha pahiyanti, kayikapi santapa pa-
hiyanti, cetasikapi santapa pahiyanti, kayikapi pa-
rilaha pahiyanti, cetasikapi parilaha pahiyanti, so
kayasukhampi cetosukhampi patisamvedeti.

63. He who has come to be of such view, that is his
right view. He who has come to be of such thought, that
is his right thought. He who has come to be of such effort,
that is his right effort. He who has come to be of such
mindfulness, that is his right mindfulness. He who has
come to be of such samadhi, that is his right samadhi. But
his bodily actions, verbal actions and livelihood are well
purified just earlier. Thus, of him, this noble eight-fold
path goes to full maturation by enculturation.

ya tathabhutassa ditthi, sassa hoti sammaditthi.
yo tathabhutassa sankappo, svassa hoti samma-
sankappo. yo tathabhutassa vayamo, svassa hoti
sammavayamo. ya tathabhutassa sati, sassa hoti
sammasati. yo tathabhutassa samadhi, svassa
hoti sammasamadhi. pubbeva kho panassa kaya-
kammam vacikammam ajivo suparisuddho hoti.
evamassayam ariyo atthangiko maggo bhavana-
paripurim gacchati.

64. From his maturation of the noble eight-fold path,
the four establishments of mindfulness also go to full mat-
uration by enculturation. The four right strivings also
go to full maturation by enculturation. The four bases
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for psychic powers also go to full maturation by encul-
turation. The five faculties also go to full maturation by
enculturation. The five powers also go to full maturation
by enculturation. The seven awakening factors also go
to full maturation by enculturation.

tassa evam imam ariyam atthangikam maggam
bhavayato cattaropi satipatthana bhavana pari-
purim gacchanti. cattaropi sammappadhana bha-
vana paripurim gacchanti. cattaropi iddhipada
bhavana paripurim gacchanti. pancapi indriyani
bhavana paripurim gacchanti. paficapi balani bha-
vana paripurim gacchanti. sattapi bojjhanga bha-
vana paripurim gacchanti.

65. Of him these two dhammas turn yoked together:
samatha and vipassana. He comprehensively knows by
supreme knowledge those dhammas that should be com-
prehensively known by supreme knowledge. He aban-
dons by supreme knowledge those dhammas that should
be abandoned by supreme knowledge. He brings into
being by supreme knowledge those dhammas that should
be brought into being by supreme knowledge. He real-
izes by supreme knowledge those dhammas that should
be realized by supreme knowledge.

tassime dve dhamma yuganaddha vattanti sama-
tho ca vipassana ca. so ye dhamma abhinna pa-
riffieyya, te dhamme abhinfa parijanati. ye dhamma
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abhinna pahatabba, te dhamme abhinna pajahati.

ye dhamma abhinna bhavetabba, te dhamme abhinna
bhaveti. ye dhamma abhinna sacchikatabba, te
dhamme abhinna sacchikaroti.

66. And what, O bhikkhus, are the dhammas that should
be comprehensively known by supreme knowledge? It
should be said, the five appropriable khandhas. That
is: the form appropriable khandha, the feeling appropri-
able khandha, the perception appropriable khandha, the
sankharas appropriable khandha, the consciousness ap-
propriable khandha. These are the dhammas that should
be comprehensively known by supreme knowledge.

katame ca bhikkhave, dhamma abhifnfna parifneyya:
pancupadanakkhandhatissa vacaniyam. seyyathi-
dam: rupupadanakkhandho vedanupadanakkhan-
dho sannupadanakkhandho sankharupadanakkhan-
dho vinhanupadanakkhandho. ime dhamma abhinna
parinneyya.

67. And what, O bhikkhus, are the dhammas that should
be abandoned by supreme knowledge? Ignorance and
thirsting for being. These are the dhammas that should
be abandoned by supreme knowledge.

katame ca bhikkhave, dhamma abhinna pahatabba:
avijja ca bhavatanha ca. ime dhamma abhinfa
pahatabba.
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68. And what, O bhikkhus, are the dhammas that should
be brought into being by supreme knowledge? Samatha
and vipassana. These are the dhammas that should be
brought into being by supreme knowledge.

katame ca bhikkhave, dhamma abhinna bhave-
tabba: samatho ca vipassana ca. ime dhamma
abhififa bhavetabba.

69. And what, O bhikkhus, are the dhammas that should
be realized by supreme knowledge? Noble knowledge
and liberation. These are the dhammas that should be
realized by supreme knowledge.

katame ca bhikkhave, dhamma abhinna sacchika-
tabba: vijja ca vimutti ca. ime dhamma abhinna
sacchikatabbati.

70. This is what the Auspicious One said. Delighted,
those bhikkhus rejoiced in the Auspicious One’s words.

idamavoca bhagava. attamana te bhikkhu bhaga-
vato bhasitam abhinandunti.
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