0.0.1 Classification of the
Six Domains

1. Thus was heard by me:
At one time the Auspicious
One was dwelling in Savatthi
at Jeta’s Grove, Anathapin-
dika’s Park. At that place the
Auspicious One addressed
the bhikkhus: Bhikkhus.
[Yes] Bhante, those bhikkhus
replied to the Auspicious One.
The Auspicious One said this:

2. “The classification of
the six [sense] domains, O
bhikkhus, I will expound for
you. Listen to that and do
mind it well, I will speak.”

3. “Yes Bhante.” Those bhik-
khus replied to the Auspi-
cious One. The Auspicious
One said this:

4, “The six internal domains
should be known. The six

salayatanavibhanga-
suttam

evam me sutam: ekam
samayam bhagava
savatthiyam viharati
jetavane anathapin-
dikassa arame. tatra
kho bhagava bhik-
khu amantesi bhik-
khavoti. bhadanteti
te bhikkhu bhaga-
vato paccassosum.
bhagava etadavoca:

salayatanavibhan-
gam vo bhikkhave,
desissami tam suna-
tha sadhukam ma-
nasi karotha bhasis-
samiti.

evam bhanteti kho
te bhikkhu bhaga-
vato paccassosum.
bhagava etadavoca:

cha ajjhattikani aya-
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external domains should

be known. The six forms

of consciousness should be
known. The six forms of con-
tact should be known. The
eighteen mental ponderings
should be known. The thirty
six paths of beings should

be known. Therein, in de-
pendence on this, you must
abandon this. The three es-
tablishments of mindfulness
which the Noble One exempli-
fies, exemplifying which, the
Noble One is the Teacher
worthy to lead a group.”
Among teachers of training,
he is called “the unsurpassed
charioteer of tamed persons.”
This is the outline of the clas-
sification of the six [sense]
domains.

5. “The six internal domains
should be known.” Yet, this
was said thus. On account
of what was this said? The
eye domain, the ear domain,
the nose domain, the tongue

tanani veditabbani.
cha bahirani aya-
tanani veditabbani.
cha vinnanakaya ve-
ditabba. cha phas-
sakaya veditabba.
attharasa manopavi-
cara veditabba. chat-
timsa sattapada ve-
ditabba. tatridam
nissaya idam paja-
hatha tayo satipat-
thana yadiriyo se-
vati, yadiriyo seva-
mano sattha gana-
manusasitumarahati,
so vuccati yoggacari-
yanam anuttaro pu-
risadammasarathi'ti.
ayamuddeso salaya-
tanavibhangassa.

cha ajjhattikani aya-
tanani veditabbaniti
iti kho panetam vut-
tam, kincetam pa-
ticca vuttam: cak-
khayatanam sotaya-
tanam ghanayata-



domain, the body domain,
the mind domain. “The six
internal domains should be
known.” That which was said
thus, it is on account of this
here that it was said. “The
six external domains should
be known.” Yet this was said
thus. On account of what
was this said? The form do-
main, the sound domain, the
aroma domain, the flavour
domain, the tangible domain,
the dhammas domain. “The
six external domains should
be known.” That which was
said thus, it is on account of
this here that it was said.

6. “The six forms of con-
sciousness should be known.”
Yet this was said thus. On ac-
count of what was this said?
The eye consciousness, the
ear consciousness, the nose
consciousness, the tongue

nam jivhayatanam
kayayatanam mana-
yatanam. cha ajjhat-
tikani ayatanani ve-
ditabbaniti iti yam
tam vuttam, idame-
tam paticca vuttam.
cha bahirani ayata-
nani veditabbaniti iti
kho panetam vuttam,
kincetam paticca
vuttam: rupayata-
nam saddayatanam
gandhayatanam ra-
sayatanam photthab-
bayatanam dhamma-
yatanam. cha bahi-
rani ayatanani vedi-
tabbaniti iti yam tam
vuttam, idametam
paticca vuttam.

cha vifihanakaya ve-
ditabbaniti iti kho
panetam vuttam, kin-
cetam paticca vut-
tam: cakkhuvinna-
nam sotavinnanam
ghanaviihanam jiv-
havinnanam kayavin-



consciousness, the body con-
sciousness, the mind con-
sciousness. “The six forms
of consciousness should be
known.” That which was said
thus, it is on account of this
here that it was said.

7. “The six forms of contact
should be known.” Yet this
was said thus. On account
of what was this said? The
eye contact, the ear contact,
the nose contact, the tongue
contact, the body contact, the
mind contact. “The six forms
of contact should be known.”
That which was said thus, it
is on account of this here that
it was said.

8. “The eighteen mental
ponderings should be known.’
Yet this was said thus. On ac-
count of what was this said?
Having seen forms with the
eye, one ponders a mental

)

nanam manovinna-
nam. cha vinnana-
kaya veditabbaniti
iti yam tam vuttam,
idametam paticca
vuttam.

cha phassakaya vedi-
tabbaniti iti kho pa-
netam vuttam, kince-
tam paticca vuttam:
cakkhusamphasso
sotasamphasso gha-
nasamphasso jivha-
samphasso kayasam-
phasso manosam-
phasso. cha phas-
sakaya veditabbaniti
iti yam tam vuttam,
idametam paticca
vuttam.

attharasa manopavi-
cara veditabbati iti
kho panetam vuttam,
kincetam paticca
vuttam: cakkhuna
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pleasure based on forms, one
ponders a mental pain based
on forms, one ponders equa-
nimity based on forms. Hav-
ing heard sounds with the
ear, one ponders a mental
pleasure based on sounds,
one ponders a mental pain
based on sounds, one ponders
equanimity based on sounds.
Having smelled aromas with
the nose, one ponders a men-
tal pleasure based on aromas,
one ponders a mental pain
based on aromas, one pon-
ders equanimity based on
aromas. Having tasted flavors
with the tongue, one ponders
a mental pleasure based on
flavors, one ponders a mental
pain based on flavors, one
ponders equanimity based
on flavors. Having touched
tangibles with the body, one
ponders a mental pleasure
based on tangibles, one pon-
ders a mental pain based on
tangibles, one ponders equa-
nimity based on tangibles.
Having cognized dhammas

rupam disva soma-
nassatthaniyam ru-
pam upavicarati. do-
manassatthaniyam
rupam upavicarati.
upekkhatthaniyam
rupam upavicarati.
sotena saddam sutva
somanassatthaniyam
saddam upavicarati.
domanassatthani-
yam saddam upavi-
carati. upekkhattha-
niyam saddam upa-
vicarati. ghanena
gandham ghayitva
somanassatthaniyam
gandham upavica-
rati. domanassat-
thaniyam gandham
upavicarati. upek-
khatthaniyam ghan-
dham upavicarati.
jivhaya rasam sayi-
tva somanassattha-
niyam rasam upa-
vicarati. domanas-
satthaniyam rasam
upavicarati. upek-
khatthaniyam rasam



with the mind, one ponders
a mental pleasure based on
dhammas, one ponders a
mental pain based on dham-
mas, one ponders equanimity
based on dhammas. Thus,
[there are] six mental plea-
sure ponderings, six mental
pain ponderings, six equanim-
ity ponderings. “The eighteen
mental ponderings should be
known.” That which was said
thus, it is on account of this
here that it was said.

upavicarati. kayena
photthabbam phu-
sitva somanassat-
thaniyam photthab-
bam upavicarati. do-
manassatthaniyam
photthabbam upavi-
carati. upekkhattha-
niyam photthabbam
upavicarati.manasa
dhammam vinnaya
somanassatthani-
yam dhammam upa-
vicarati. domanas-
satthaniyam dham-
mam upavicarati.
upekkhatthaniyam

! dhammam upavi-
carati. iti cha so-
manassupavicara,
cha domanassupavi-
cara, cha upekkhu-
pavicara. attharasa
manopavicara vedi-
tabbati iti yam tam
vuttam, idametam
paticca vuttam.
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9. “The thirty six paths of
beings should be known.”
Yet this was said thus. On ac-
count of what was this said?
The six mental pleasures con-
nected with the household
life, the six mental pleasures
connected with renuncia-
tion, the six mental pains
connected with the house-
hold life, the six mental pains
connected with renunciation,
the six equanimity connected
with the household life, the
six equanimity connected
with renunciation.

10. Therein, what are the
six mental pleasures con-
nected with the household
life? Perceiving the acquisi-
tion of forms cognizable by
the eye that are agreeable,
lovely, pleasing, delightful,
connected with worldly gains,
or from calling to mind a
former acquisition, having
obtained before, that have
passed, ceased, degenerated,

chattimsa sattapada
veditabbati iti kho
panetam vuttam,
kince tam paticca
vuttam: cha geha-
sitani somanassani,
cha nekkhammasi-
tani somanassani,
cha gehasitani do-
manassani, cha nek-
khammasitani do-
manassani, cha ge-
hasita upekkha, cha
nekkhammasita upek-
kha.

tattha katamani cha
gehasitani somanas-
sani: cakkhuvinney-
yanam rupanam it-
thanam kantanam
manapanam mano-
ramanam lokamisa-
patisamyuttanam
patilabham va pa-
tilabhato samanu-
passato pubbe va
patiladdhapubbam
atitam niruddham vi-



mental pleasure arises. Such
a form of mental pleasure

as this is called the mental
pleasure connected with the
household life. Perceiving
the acquisition of sounds cog-
nizable by the ear that are
agreeable, lovely, pleasing,
delightful, connected with
worldly gains, or from calling
to mind a former acquisition,
having obtained before, that
have passed, ceased, degener-
ated, mental pleasure arises.
Such a form of mental plea-
sure as this is called the men-
tal pleasure connected with
the household life. Perceiving
the acquisition of aromas cog-
nizable by the nose that are
agreeable, lovely, pleasing,
delightful, connected with
worldly gains, or from calling
to mind a former acquisi-
tion, having obtained before,
that have passed, ceased, de-
generated, mental pleasure
arises. Such a form of mental
pleasure as this is called the
mental pleasure connected

parinatam samanus-
sarato uppajjati so-
manassam, yam eva-
rupam somanassam
idam vuccati geha-
sitam somanassam.
sotavinfieyyanam
saddanam itthanam
kantanam manapa-
nam manoramanam
lokamisapatisamyut-
tanam patilabham
va patilabhato sama-
nupassato pubbe va
patiladdhapubbam
atitam niruddham
viparinatam sama-
nussarato uppajjati
somanassam, yam
rupanam somanas-
sam idam vuccati
gehasitam somanas-
sam. ghanavinney-
yanam gandhanam
itthanam kantanam
manapanam mano-
ramanam lokamisa-
patisamyuttanam
patilabham va pa-
tilabhato samanu-



with the household life. Per-
ceiving the acquisition of
flavors cognizable by the
tongue that are agreeable,
lovely, pleasing, delightful,
connected with worldly gains,
or from calling to mind a
former acquisition, having
obtained before, that have
passed, ceased, degenerated,
mental pleasure arises. Such
a form of mental pleasure

as this is called the mental
pleasure connected with the
household life. Perceiving the
acquisition of tangibles cog-
nizable by the body that are
agreeable, lovely, pleasing,
delightful, connected with
worldly gains, or from calling
to mind a former acquisition,
having obtained before, that
have passed, ceased, degener-
ated, mental pleasure arises.
Such a form of mental plea-
sure as this is called the men-
tal pleasure connected with
the household life. Perceiving
the acquisition of dhammas
cognizable by the mind that

passato pubbe va
patiladdhapubbam
atitam niruddham vi-
parinatam samanus-
sarato uppajjati so-
manassam, yam eva-
rupam somanassam
idam vuccati geha-
sitam somanassam.
jivhavinneyyanam
rasanam itthanam
kantanam manapa-
nam manoramanam
lokamisapatisamyut-
tanam patilabham
va patilabhato sama-
nupassato pubbe va
patiladdhapubbam
atitam niruddham
viparinatam sama-
nussarato uppajjati
somanassam, yam
evarupam somanas-
sam idam vuccati ge-
hasitam somanas-
sam. kayavinney-
yanam photthabba-
nam itthanam kan-
tanam manapanam
manoramanam lo-
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are agreeable, lovely, pleas-
ing, delightful, connected
with worldly gains, or from
calling to mind a former ac-
quisition, having obtained
before, that have passed,
ceased, degenerated, mental
pleasure arises. Such a form
of mental pleasure as this is
called the mental pleasure
connected with the house-
hold life. These are the six
mental pleasures connected
with the household life.

kamisapatisamyut-
tanam patilabham
va patilabhato sama-
nupassato pubbe va
patiladdhapubbam
atitam niruddham
viparinatam sama-
nussarato uppajjati
somanassam, yam
evarupam somanas-
sam idam vuccati ge-
hasitam somanas-
sam. manovinney-
yanam dhammanam
itthanam kantanam
manapanam mano-
ramanam lokamisa-
patisamyuttanam
patilabham va pa-
tilabhato samanu-
passato pubbe va
patiladdhapubbam
atitam niruddham vi-
parinatam samanus-
sarato uppajjati so-
manassam, yam eva-
rupam somanassam
idam vuccati geha-
sitam somanassam.
imani cha gehasitani



11. Therein, what are the
six mental pleasures con-
nected with renunciation?
Having known just the imper-
manence, changing, fading
away and cessation of forms,
and also seeing just this with
right wisdom as it has come
to be: “forms formerly and at
present, all those forms are
impermanent, suffering and
liable to degenerate,” mental
pleasure arises. Such a form
of mental pleasure as this is
called the mental pleasure
connected with renunciation.
Having known just the imper-
manence, changing, fading
away and cessation of sounds,
and also seeing just this with
right wisdom as it has come
to be: “sounds formerly and
at present, all those sounds
are impermanent, suffering
and liable to degenerate,”
mental pleasure arises. Such
a form of mental pleasure as

11

somanassani.

tattha katamani cha
nekkhammasitani so-
manassani: rupanam
tveva aniccatam vidi-
tva viparinamavira-
ganirodham, pubbe
ceva rupa etarahi ca
sabbe te rupa anicca
dukkha viparinama-
dhamma'ti evame-
tam yathabhutam
sammappannaya
passato uppajjati so-
manassam. yam eva-
rupam somanassam,
idam vuccati nek-
khammasitam soma-
nassam.saddanam
tveva aniccatam vidi-
tva viparinamavira-
ganirodham, pubbe
ceva sadda etarahi
ca sabbe te sadda
anicca dukkha vipa-
rinamadhamma'ti
evametam yatha-
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this is called the mental plea-
sure connected with renun-
ciation. Having known just
the impermanence, changing,
fading away and cessation
of aromas, and also seeing
just this with right wisdom
as it has come to be: “aro-
mas formerly and at present,
all those aromas are imper-
manent, suffering and liable
to degenerate,” mental plea-
sure arises. Such a form of
mental pleasure as this is
called the mental pleasure
connected with renunciation.
Having known just the imper-
manence, changing, fading
away and cessation of flavors,
and also seeing just this with
right wisdom as it has come
to be: “flavors formerly and
at present, all those flavors
are impermanent, suffering
and liable to degenerate,”
mental pleasure arises. Such
a form of mental pleasure as
this is called the mental plea-
sure connected with renun-
ciation. Having known just

bhutam sammap-
pannaya passato
uppajjati somanas-
sam. yam evarupam
somanassam, idam
vuccati nekkhamma-
sitam somanassam.
gandhanam tveva
aniccatam viditva
viparinamaviraga-
nirodham, pubbe
ceva gandha etarahi
ca sabbe te sadda
anicca dukkha vipa-
rinamadhamma'ti
evametam yatha-
bhutam sammap-
pannaya passato
uppajjati somanas-
sam. yam evarupam
somanassam, idam
vuccati nekkham-
masitam somanas-
sam. rasanam tveva
aniccatam viditva
viparinamaviraga-
nirodham, pubbe
ceva rasa etarahi ca
sabbe te rasa anicca
dukkha viparinama-



the impermanence, changing,
fading away and cessation
of tangibles, and also seeing
just this with right wisdom
as it has come to be: “tangi-
bles formerly and at present,
all those tangibles are imper-
manent, suffering and liable
to degenerate,” mental plea-
sure arises. Such a form of
mental pleasure as this is
called the mental pleasure
connected with renuncia-
tion. Having known just the
impermanence, changing,
fading away and cessation
of dhammas, and also seeing
just this with right wisdom as
it has come to be: “dhammas
formerly and at present, all
those dhammas are imperma-
nent, suffering and liable to
degenerate,” mental pleasure
arises. Such form of mental
pleasure as this is called the
mental pleasure connected
with renunciation. These are
the six mental pleasures con-
nected with renunciation.
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dhamma'ti evame-
tam yathabhutam
sammappannaya
passato uppajjati
somanassam. yam
evarupam somanas-
sam, idam vuccati
nekkhammasitam
somanassam. phot-
thabbanam tveva
aniccatam viditva
viparinamaviraga-
nirodham, pubbe
ceva photthabba
etarahi ca sabbe te
photthabba anicca
dukkha viparinama-
dhamma'ti evame-
tam yathabhutam
sammappannaya
passato uppajjati
somanassam. yam
evarupam somanas-
sam, idam vuccati
nekkhammasitam
somanassam. dham-
manam tveva anicca-
tam viditva viparina-
maviraganirodham,
pubbe ceva dhamma,
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12. Therein, what are the
six mental pains connected
with the household life? Per-
ceiving the non-acquisition of
forms cognizable by the eye
that are agreeable, lovely,
pleasing, delightful, con-
nected with worldly gains,
or from calling to mind a
former non-acquisition, not
having obtained before, that
have passed, ceased, degen-
erated, mental pain arises.
Such a form of mental pain as

etarahi ca sabbe

te dhamma anicca
dukkha viparinama-
dhamma'ti evame-
tam yathabhutam
sammappannaya
passato uppajjati
somanassam. yam
evarupa somanas-
sam, idam vuccati
nekkhammasitam
somanassam. imani
cha nekkhammasi-
tani somanassani.

tattha katamani cha
gehasitani domanas-
sani: cakkhuvinney-
yanam rupanam it-
thanam kantanam
manapanam mano-
ramanam lokami-
sapatisamyuttanam
appatilabham va ap-
patilabhato samanu-
passato pubbe va ap-
patiladdhapubbam
atitam niruddham vi-
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this is called the mental pain
connected with the house-
hold life. Perceiving the non-
acquisition of sounds cogniz-
able by the ear that are agree-
able, lovely, pleasing, delight-
ful, connected with worldly
gains, or from calling to mind
a former non-acquisition, not
having obtained before, that
have passed, ceased, degen-
erated, mental pain arises.
Such a form of mental pain
as this is called the mental
pain connected with the
household life. Perceiving
the non-acquisition of aro-
mas cognizable by the nose
that are agreeable, lovely,
pleasing, delightful, con-
nected with worldly gains,
or from calling to mind a
former non-acquisition, not
having obtained before, that
have passed, ceased, degen-
erated, mental pain arises.
Such a form of mental pain
as this is called the mental
pain connected with the
household life. Perceiving

15

parinatam samanus-
sarato uppajjati do-
manassam. yam eva-
rupam domanassam.
idam vuccati gehasi-
tam domanassam.
sotavinfieyyanam
saddanam itthanam
kantanam manapa-
nam manoramanam
lokamisapatisamyut-
tanam appatilabham
va appatilabhato sa-
manupassato pubbe
va appatiladdhapub-
bam atitam nirud-
dham viparinatam
samanussarato up-
pajjati domanassam.
yam evarupam do-
manassam. idam
vuccati gehasitam
domanassam. gha-
navinfieyyanam gan-
dhanam itthanam
kantanam manapa-
nam manoramanam
lokamisapatisamyut-
tanam appatilabham
va appatilabhato sa-
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the non-acquisition of fla-
vors cognizable by the tongue
that are agreeable, lovely,
pleasing, delightful, con-
nected with worldly gains,
or from calling to mind a
former non-acquisition, not
having obtained before, that
have passed, ceased, degen-
erated, mental pain arises.
Such a form of mental pain
as this is called the mental
pain connected with the
household life. Perceiving
the non-acquisition of tangi-
bles cognizable by the body
that are agreeable, lovely,
pleasing, delightful, con-
nected with worldly gains,
or from calling to mind a
former non-acquisition, not
having obtained before, that
have passed, ceased, degen-
erated, mental pain arises.
Such a form of mental pain
as this is called the mental
pain connected with the
household life. Perceiving
the non-acquisition of dham-
mas cognizable by the mind

manupassato pubbe
va appatiladdhapub-
bam atitam nirud-
dham viparinatam
samanussarato up-
pajjati domanassam.
yam evarupam do-
manassam. idam
vuccati gehasitam
domanassam. jivha-
vineyyanam rasa-
nam itthanam kan-
tanam manapanam
manoramanam loka-
misapatisamyutta-
nam appatilabham
va appatilabhato sa-
manupassato pubbe
va appatiladdhapub-
bam atitam nirud-
dham viparinatam
samanussarato up-
pajjati domanassam.
yam evarupam do-
manassam. idam
vuccati gehasitam
domanassam. kaya-
vinneyyanam phot-
thabbanam itthanam
kantanam manapa-



that are agreeable, lovely,
pleasing, delightful, con-
nected with worldly gains, or
from calling to mind a former
non-acquisition, not having
obtained before, that have
passed, ceased, degenerated,
mental pain arises. Such a
form of mental pain as this
is called the mental pain con-
nected with the household
life. These are the six men-
tal pains connected with the
household life.
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nam manoramanam
lokamisapatisamyut-
tanam appatilabham
va appatilabhato sa-
manupassato pubbe
va appatiladdhapub-
bam atitam nirud-
dham viparinatam
samanussarato up-
pajjati domanassam.
yam evarupam do-
manassam. idam
vuccati gehasitam
domanassam. mano-
vinneyyanam dham-
manam itthanam
kantanam manapa-
nam manoramanam
lokamisapatisamyut-
tanam appatilabham
va appatilabhato sa-
manupassato pubbe
va appatiladdhapub-
bam atitam nirud-
dham viparinatam
samanussarato up-
pajjati domanassam.
yam evarupam do-
manassam. idam
vuccati gehasitam
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13. Therein what are the
six mental pains connected
with renunciation? Hav-

ing known just the imper-
manence, changing, fading
away and cessation of forms,
and also having seen just
this with right wisdom as

it has come to be: “forms
formerly and at present, all
those forms are imperma-
nent, suffering and liable to
degenerate,” one arouses a
yearning for the unsurpassed
liberations [thus]: “O when
indeed will I enter upon and
dwell in that domain, that
which is the domain the no-
ble ones at present enter
upon and dwell in?” Men-
tal pain arises in dependence
on arousing of the yearning.
Such a form of mental pain
as this is called the mental
pain connected with renun-

domanassam. imani
cha gehasitani doma-
nassani.

tattha katamani cha
nekkhammasitani
domanassani: rupa-
nam tveva anicca-
tam viditva viparina-
maviraganirodham,
pubbe ceva rupa
etarahi ca sabbe te
rupa anicca dukkha
viparinamadham-
mati. evametam ya-
thabhutam sammap-
pannaya disva anut-
taresu vimokkhesu
piham upatthapeti:
kudassu? namaham
tadayatanam upa-
sampajja viharis-
sami. yadariya eta-
rahi ayatanam upa-
sampajja viharanti'ti.
iti anuttaresu vimok-
khesu piham upat-
thapayato upapaj-
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ciation. Having known just
the impermanence, changing,
fading away and cessation of
sounds, and also having seen
just this with right wisdom
as it has come to be: “sounds
formerly and at present, all
those sounds are imperma-
nent, suffering and liable to
degenerate,” one arouses a
yearning for the unsurpassed
liberations [thus]: “when in-
deed will I enter upon and
dwell in that domain, that
which is the domain the no-
ble ones at present enter
upon and dwell in?” Men-
tal pain arises in dependence
on arousing of the yearning.
Such a form of mental pain
as this is called the mental
pain connected with renun-
ciation. Having known just
the impermanence, changing,
fading away and cessation of
aromas, and also having seen
just this with right wisdom
as it has come to be: “aromas
formerly and at present, all
those aromas are imperma-
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jati pihappaccaya
domanassam. yam
evarupam domanas-
sam, idam vuccati
nekkhammasitam
domanassam. sad-
danam tveva anicca-
tam viditva viparina-
maviraganirodham,
pubbe ceva sadda
etarahi ca sabbe te
sadda anicca dukkha
viparinamadham-
mati. evametam ya-
thabhutam sammap-
pannaya disva anut-
taresu vimokkhesu
piham upatthapeti:
kudassu namaham
tadayatanam upa-
sampajja viharis-
sami. yadariya eta-
rahi ayatanam upa-
sampajja viharanti'ti.
iti anuttaresu vimok-
khesu piham upat-
thapayato upapajjati
pihappaccaya doma-
nassam. yam evaru-
pam domanassam,
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nent, suffering and liable to
degenerate,” one arouses a
yearning for the unsurpassed
liberations [thus]: “O when
indeed will I enter upon and
dwell in that domain, that
which is the domain the no-
ble ones at present enter
upon and dwell in?” Men-
tal pain arises in dependence
on arousing of the yearning.
Such a form of mental pain
as this is called the mental
pain connected with renun-
ciation. Having known just
the impermanence, changing,
fading away and cessation of
flavors, and also having seen
just this with right wisdom
as it has come to be: “flavors
formerly and at present, all
those flavors are imperma-
nent, suffering and liable to
degenerate,” one arouses a
yearning for the unsurpassed
liberations [thus]: “O when
indeed will I enter upon and
dwell in that domain, that
which is the domain the no-
ble ones at present enter

idam vuccati nek-
khammasitam do-
manassam. gandha-
nam tveva anicca-
tam viditva viparina-
maviraganirodham,
pubbe ceva rupa
etarahi ca sabbe te
rupa anicca dukkha
viparinamadham-
mati. evametam ya-
thabhutam sammap-
pannaya disva anut-
taresu vimokkhesu
piham upatthapeti:
kudassu namaham
tadayatanam upa-
sampajja viharis-
sami. yadariya eta-
rahi ayatanam upa-
sampajja viharanti'ti.
iti anuttaresu vimok-
khesu piham upat-
thapayato upapaj-
jati pihappaccaya
domanassam. yam
evarupam domanas-
sam, idam vuccati
nekkhammasitam
domanassam. rasa-



upon and dwell in?” Men-
tal pain arises in dependence
on arousing of the yearning.
Such a form of mental pain as
this is called the mental pain
connected with renunciation.
Having known just the imper-
manence, changing, fading
away and cessation of tan-
gibles, and also having seen
just this with right wisdom as
it has come to be: “tangibles
formerly and at present, all
those tangibles are imperma-
nent, suffering and liable to
degenerate,” one arouses a
yearning for the unsurpassed
liberations [thus]: “O when
indeed will I enter upon and
dwell in that domain, that
which is the domain the no-
ble ones at present enter
upon and dwell in?” Men-
tal pain arises in dependence
on arousing of the yearning.
Such a form of mental pain
as this is called the mental
pain connected with renun-
ciation. Having known just
the impermanence, changing,
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nam tveva anicca-
tam viditva viparina-
maviraganirodham,
pubbe ceva rasa eta-
rahi ca sabbe te rasa
anicca dukkha vipa-
rinamadhammati.
evametam yatha-
bhutam sammap-
pannaya disva anut-
taresu vimokkhesu
piham upatthapeti:
kudassu namaham
tadayatanam upa-
sampajja viharis-
sami. yadariya eta-
rahi ayatanam upa-
sampajja viharanti'ti.
iti anuttaresu vimok-
khesu piham upat-
thapayato upapajjati
pihappaccaya doma-
nassam. yam evaru-
pam domanassam,
idam vuccati nek-
khammasitam doma-
nassam. photthab-
banam tveva anicca-
tam viditva viparina-
maviraganirodham,
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fading away and cessation
of dhammas, and also hav-
ing seen just this with right
wisdom as it has come to be:
“dhammas formerly and at
present, all those dhammas
are impermanent, suffering
and liable to degenerate,”
one arouses a yearning for
the unsurpassed liberations
[thus]: “O when indeed will
I enter upon and dwell in
that domain, that which is
the domain the noble ones
at present enter upon and
dwell in?” Mental pain arises
in dependence on arousing of
the yearning. Such a form of
mental pain as this is called
the mental pain connected
with renunciation. These
are the six mental pains con-
nected with renunciation.

pubbe ceva phot-
thabba etarahi ca
sabbe te photthabba
anicca dukkha vipa-
rinamadhammati.
evametam yatha-
bhiutam sammappan-
naya disva anutta-
resu vimokkhesu pi-
ham upatthapeti: ku-
dassu namaham ta-
dayatanam upasam-
pajja viharissami. ya-
dariya etarahi ayata-
nam upasampajja vi-
haranti'ti. iti anutta-
resu vimokkhesu pi-
ham upatthapayato
upapajjati pihappac-
caya domanassam.
yam evarupam do-
manassam, idam
vuccati nekkhamma-
sitam domanassam.
dhammanam tveva
aniccatam viditva
viparinamaviragani-
rodham, pubbe ceva
dhamma etarahi ca
sabbe te dhamma



14. Therein, what are the
six [forms of] equanimity
connected with the house-
hold life? Having seen forms
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anicca dukkha vipa-
rinamadhammati.
evametam yatha-
bhutam sammap-
pannaya disva anut-
taresu vimokkhesu
piham upatthapeti:
kudassu namaham
tadayatanam upa-
sampajja viharis-
sami. yadariya eta-
rahi ayatanam upa-
sampajja viharanti'ti.
iti anuttaresu vimok-
khesu piham upat-
thapayato upapaj-
jati pihappaccaya
domanassam. yam
evarupam domanas-
sam, idam vuccati
nekkhammasitam
domanassam. imani
cha nekkhammasi-
tani domanassani.

tattha katama cha
gehasita upekkha:
cakkhuna rupam di-
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with the eye, equanimity
arises for a foolish, confused
puthujjana, one who has

not conquered the confine-
ments [imposed by the six
sense domains], one who has
not conquered results [not
having seen where results

of kamma cease without re-
mainder], one who is blind to
danger [in samsara], one to
whom hearing [of the Dham-
ma] does not come to be, the
puthujjana. Such a form of
equanimity does not tran-
scend the form, therefore that
is called the equanimity con-
nected with the household
life. Having heard sounds
with the ear, equanimity
arises for a foolish, confused
puthujjana, one who has

not conquered the confine-
ments [imposed by the six
sense domains], one who has
not conquered results [not
having seen where results

of kamma cease without re-
mainder], one who is blind to
danger [in samsara], one to

sva upapajjati upek-
kha balassa mulhassa
puthujjanassa ano-
dhijinassa avipakaji-
nassa anadinavadas-
savino assutavato
puthujjanassa. ya
evarupa upekkha,
rupam sa nativattati.
tasma sa upekkha
gehasitani vuccati.
sotena saddam sutva
upapajjati upekkha
balassa mulhassa pu-
thujjanassa anodhiji-
nassa avipakajinassa
anadinavadassavino
assutavato puthuj-
janassa. ya evarupa
upekkha, sadda sa
nativattati. tasma sa
upekkha gehasitani
vuccati. ghanena
gandham ghayitva
upapajjati upekkha
balassa mulhassa pu-
thujjanassa anodhiji-
nassa avipakajinassa
anadinavadassavino
assutavato puthujja-



whom hearing [of the Dham-
ma] does not come to be, the
puthujjana. Such a form of
equanimity does not tran-
scend the sound, therefore
that is called the equanimity
connected with the house-
hold life. Having smelled an
aroma with the nose, equa-
nimity arises for a foolish,
confused puthujjana, one
who has not conquered the
confinements [imposed by
the six sense domains], one
who has not conquered re-
sults [not having seen where
results of kamma cease with-
out remainder], one who

is blind to danger [in sam-
sara], one to whom hear-
ing [of the Dhamma] does
not come to be, the puthu-
jjana. Such a form of equa-
nimity does not transcend
the aroma, therefore that is
called the equanimity con-
nected with the household
life. Having tasted a flavor
with the tongue, equanimity
arises for a foolish, confused
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nassa. ya evarupam
upekkha, gandha sa
nativattati. tasma
sa upekkha geha-
sitani vuccati. jiv-
haya rasam sayitva
upapajjati upekkha
balassa mulhassa
puthujjanassa ano-
dhijinassa avipakaji-
nassa anadinavadas-
savino assutavato
puthujjanassa. ya
evarupam upekkha,
rasa sa nativattati.
tasma sa upekkha
gehasitani vuccati.
kayena photthabbam
phusitva upapajjati
upekkha balassa mu-
lhassa puthujjanassa
anodhijinassa avipa-
kajinassa anadina-
vadassavino asuta-
vato puthujjanassa.
ya evarupam upek-
kha, photthabbam
sa nativattati. tasma
sa upekkha gehasi-
tani vuccati. manasa
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puthujjana, one who has not
conquered the confinements
[imposed by the six sense do-
mains], one who has not con-
quered results [does not see
where results of kamma cease
without remainder], one who
is blind to danger [in sam-
sara], one to whom hearing
[of the Dhamma] does not
come to be, the puthujjana.
Such a form of equanimity
does not transcend the flavor,
therefore that is called the
equanimity connected with
the household life. Having
touched a tangible with the
body, equanimity arises for a
foolish, confused puthujjana,
one who has not conquered
the confinements [imposed
by the six sense domains],
one who has not conquered
results [does not see where
results of kamma cease with-
out remainder], one who is
blind to danger [in samsara],
one to whom hearing [of the
Dhamma] does not come

to be, the puthujjana. Such

dhammam vinnaya
upapajjati upekkha
balassa mulhassa pu-
thujjanassa anodhiji-
nassa avipakajinassa
anadinavadassavino
assutavato puthuj-
janassa. ya evarupa
upekkha, dhammam
sa nativattati. tasma
sa upekkha gehasi-
tani vuccati. ima cha
gehasita upekkha.
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a form of equanimity does
not transcend the tangible,
therefore that is called the
equanimity connected with
the household life. Having
cognized a dhamma with the
mind, equanimity arises for a
foolish, confused puthujjana,
one who has not conquered
the confinements [imposed
by the six sense domains],
one who has not conquered
results [does not see where
results of kamma cease with-
out remainder], one who is
blind to danger [in samsara],
one to whom hearing [of the
Dhamma] does not come

to be, the puthujjana. Such
a form of equanimity does
not transcend the dhamma,
therefore that is called the
equanimity connected with
the household life. These are
the six [forms of] equanimity
connected with the house-
hold life.

15. Therein, what are the
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tattha katama cha
nekkhammasita upek-
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six equanimity connected
with renunciation? Hav-

ing known just the imper-
manence, changing, fading
away and cessation of forms,
and also seeing just this with
right wisdom as it has come
to be: “forms formerly and at
present, all those forms are
impermanent, suffering and
liable to degenerate,” equa-
nimity arises. Such a form
of equanimity as this tran-
scends the form, therefore
that is called the equanimity
connected with renunciation.
Having known just the imper-
manence, changing, fading
away and cessation of sounds,
and also seeing just this with
right wisdom as it has come
to be: “sounds formerly and
at present, all those sounds
are impermanent, suffering
and liable to degenerate,”
equanimity arises. Such a
form of equanimity as this
transcends the sound, there-
fore that is called the equa-
nimity connected with renun-

kha: rupanam tveva
aniccatam viditva
viparinamaviraga-
nirodham, pubbe
ceva rupa etarahi

ca sabbe te rupa
anicca dukkha vipa-
rinamadhamma'ti
evametam yathabhu-
tam sammappan-
naya passato upa-
pajjati upekkha ya
evarupa upekkha
rupam sa ativattati.
tasma sa upekkha
nekkhammasitati
vuccati. saddhanam
tveva aniccatam vidi-
tva viparinamavira-
ganirodham, pubbe
ceva sadda etarahi
ca sabbe te sadda
anicca dukkha vipa-
rinamadhamma'ti
evametam yathabhu-
tam sammappai-
naya passato upa-
pajjati upekkha ya
evarupa upekkha
saddam sa ativattati.



ciation. Having known just
the impermanence, changing,
fading away and cessation
of aromas, and also seeing
just this with right wisdom
as it has come to be: “aro-
mas formerly and at present,
all those aromas are imper-
manent, suffering and liable
to degenerate,” equanim-

ity arises. Such a form of
equanimity as this transcends
the aroma, therefore that is
called the equanimity con-
nected with renunciation.
Having known just the imper-
manence, changing, fading
away and cessation of flavors,
and also seeing just this with
right wisdom as it has come
to be: “flavors formerly and
at present, all those flavors
are impermanent, suffering
and liable to degenerate,”
equanimity arises. Such a
form of equanimity as this
transcends the flavor, there-
fore that is called the equa-
nimity connected with renun-
ciation. Having known just
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tasma sa upekkha
nekkhammasitati
vuccati. gandhanam
tveva aniccatam vidi-
tva viparinamavira-
ganirodham, pubbe
ceva gandha etarahi
ca sabbe te gandha
anicca dukkha vipa-
rinamadhamma'ti
evametam yathabhu-
tam sammappan-
naya passato upa-
pajjati upekkha ya
evarupa upekkha
gandham sa ativat-
tati. tasma sa upek-
kha nekkhammasi-
tati vuccati. rasa-
nam tveva anicca-
tam viditva viparina-
maviraganirodham,
pubbe ceva rasa eta-
rahi ca sabbe te rasa
anicca dukkha vipa-
rinamadhamma'ti
evametam yatha-
bhutam sammap-
pannaya passato
upapajjati upekkha
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the impermanence, changing,
fading away and cessation
of tangibles, and also seeing
just this with right wisdom
as it has come to be: “tangi-
bles formerly and at present,
all those tangibles are im-
permanent, suffering and
liable to degenerate,” equa-
nimity arises. Such a form
of equanimity as this tran-
scends the tangible, therefore
that is called the equanimity
connected with renuncia-
tion. Having known just the
impermanence, changing,
fading away and cessation
of dhammas, and also seeing
just this with right wisdom as
it has come to be: “dhammas
formerly and at present, all
those dhammas are imper-
manent, suffering and liable
to degenerate,” equanimity
arises. Such form of equa-
nimity as this transcends the
dhamma, therefore that is
called the equanimity con-
nected with renunciation.
These are the six [forms of]

ya evarupa upek-
kha rasam sa ativat-
tati. tasma sa upek-
kha nekkhammasi-
tati vuccati. phot-
thabbanam tveva
aniccatam viditva
viparinamaviraga-
nirodham, pubbe
ceva photthabba
etarahi ca sabbe te
photthabba anicca
dukkha viparinama-
dhamma'ti evame-
tam yathabhutam
sammappannaya
passato upapajjati
upekkha ya evarupa
upekkha photthab-
bam sa ativattati.
tasma sa upekkha
nekkhammasitati
vuccati. dhamma
tveva aniccatam vi-
ditva viparinamavira-
ganirodham, pubbe
ceva dhamma eta-
rahi ca sabbe te dhamma
anicca dukkha vipa-
rinamadhamma'ti



equanimity connected with
renunciation. “The thirty six
paths of beings should be
known.” That which was said
thus, it is on account of this
here that it was said.

16. Therein, in dependence
on this, you must abandon
this. Yet this was said thus.
On account of what was this
said? Therein, O bhikkhus,
that which are the six men-
tal pleasures connected with
renunciation, in dependence
on that, by means of that,
you must abandon, you must
surmount that which is the
six mental pleasures con-
nected with the household
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evametam yatha-
bhutam sammappan-
naya passato upapaj-
jati upekkha ya eva-
rupa upekkha dham-
mam sa ativattati.
tasma sa upekkha
nekkhammasitati
vuccati. ima cha nek-
khammasita upek-
kha. chattimsa sat-
tapada veditabbati
iti yam tam vuttam,
idametam paticca
vuttam.

tatridam nissaya
idam pajahathati

iti kho panetam vut-
tam, kincetam pa-
ticca vuttam: tatra
bhikkhave, yani cha
nekkhammasitani so-
manassani, tani nis-
saya tani agamma,
yani cha gehasitani
somanassani tani pa-
jahatha, tani sama-
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life. Thus, is their abandon-
ing, thus is their surmount-
ing. Therein, O bhikkhus,
that which are the six mental
pains connected with renun-
ciation, in dependence on
that, by means of that, you
must abandon, you must sur-
mount that which is the six
mental pains connected with
the household life. Thus, is
their abandoning, thus is
their surmounting. Therein,
O bhikkhus, that which are
the six [forms of] equanimity
connected with renuncia-
tion, in dependence on that,
by means of that, you must
abandon, you must surmount
that which is the six [forms
of] equanimity connected
with the household life. Thus,
is their abandoning, thus is
their surmounting. Therein,
O bhikkhus, that which are
the six mental pleasures con-
nected with renunciation,

in dependence on that, by
means of that, you must aban-
don, you must surmount that

tikkamatha. evame-
tesam pahanam hoti,
evametesam sama-
tikkamo hoti. tatra
bhikkhave yani cha
nekkhammasitani
domanassani tani
nissaya tani agamma
yani cha gehasitani
domanassani, tani
pajahatha. tani sa-
matikkamatha. eva-
metesam pahanam
hoti. evametesam
samatikkamo hoti.
tatra bhikkhave ya
cha nekkhammasita
upekkha, ta nissaya
ta agamma, ya cha
gehasita upekkha ta
pajahatha, ta sama-
tikkamatha evame-
tasam pahanam hoti,
evametasam sama-
tikkamo hoti. tatra
bhikkhave, yani cha
nekkhammasitani so-
manassani, tani nis-
saya tani agamma,
yani cha nekkham-



which is the six mental pains
connected with renunciation.
Thus, is their abandoning,
thus is their surmounting.
Therein, O bhikkhus, that
which are the six [forms

of] equanimity connected
with renunciation, in depen-
dence on that, by means of
that, you must abandon, you
must surmount that which

is the six mental pleasures
connected with renunciation.
Thus, is their abandoning,
thus is their surmounting.

17. There is, O bhikkhus,
diversified equanimity, con-
nected with diversity. There
is unified equanimity, con-
nected with unity. And which,
O bhikkhus, is the diversi-
fied equanimity, connected
with diversity? There is, O
bhikkhus, equanimity in
forms, there is [equanimity]
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masitani domanas-
sani. tani pajaha-
tha, tani samatik-
kamatha. evamete-
sam pahanam hoti,
evametesam sama-
tikkamo hoti. tatra
bhikkhave, ya cha
nekkhammasita upek-
kha, ta nissaya ta
agamma yani cha
nekkhammasitani
somanassani tani pa-
jahatha, tani sama-
tikkamatha. evame-
tesam pahanam hoti,
evametesam sama-
tikkamo hoti.

atthi bhikkhave, upek-
kha nanatta nanatta-
sita. atthi upekkha
ekatta ekattasita. ka-
tama ca bhikkhave,
upekkha nanatta
nanattasita: atthi
bhikkhave, upek-
kha rupesu, atthi
saddesu, atthi gan-
dhesu, atthi rasesu,
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in sounds, there is [equa-
nimity] in aromas, there is
[equanimity] in flavors, there
is [equanimity] in tangibles.
This, O bhikkhus is the diver-
sified equanimity, connected
with diversity.

18. And which, O bhikkhus,
is unified equanimity, con-
nected with unity? There

is, O bhikkhus, equanimity
depending on the domain

of infinite space, there is
[equanimity] depending on
domain of infinite conscious-
ness, there is [equanimity]
depending on domain of
nothingness, there is [equa-
nimity] depending on domain
of neither perception nor non-
perception. This, O bhikkhus,
is unified equanimity, con-
nected with unity. Therein, O
bhikkhus, that which is uni-
fied equanimity, connected
with unity, in dependence
on that, by means of that,
you must abandon, you must

atthi photthabbesu.
ayam bhikkhave upek-
kha nanatta nanatta-
sita.

katama ca bhikkhave,
upekkha ekatta ekat-
tasita: atthi bhik-
khave, upekkha aka-
sanaficayatananis-
sita,atthi vihnanan-
cayatananissita, akifi-
cannayatananissita,
atthi nevasannana-
sannayatananissita.
ayam bhikkhave,
upekkha ekatta ekat-
tasita. tatra bhik-
khave, ya'yam upek-
kha ekatta ekatta-
sita, tam nissaya

tam agamma, ya'yam
upekkha nanatta na-
nattasita, tam pa-
jahatha, tam sama-
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surmount that which is the
diversified equanimity, con-
nected with diversity.Thus,
is their abandoning, thus is
their surmounting. Not-made-
of-that-ness, O bhikkhus, in
dependence on not-made-
of-that-ness, by means of
that, you must abandon, you
must surmount that which

is the unified equanimity,
connected with unity. Thus,
is their abandoning, thus is
their surmounting. “Therein,
in dependence on this, you
must abandon this.” That
which was said thus, it is on
account of this here that it
was said.

19. The three establish-
ments of mindfulness which
the Noble One exemplifies,
exemplifying which, the No-
ble One is the Teacher wor-
thy to lead a group.” Yet this
was said thus. On account of
what was this said? “Here,

O bhikkhus, compassionate,
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tikkamatha. evame-
tissa pahanam hoti,
evametissa samatik-
kamo hoti. atamma-
yatam bhikkhave,
nissaya atammaya-
tam agamma ya'yam
upekkha ekatta ekat-
tasita tam pajahatha.
tam samatikkama-
tha. evametissa sa-
matikkamo hoti. tat-
ridam nissaya idam
pajahatha'ti iti yam
tam vuttam, idame-
tam paticca vuttam.

‘tayo satipatthana
yadariyo sevati, ya-
dariyo sevamano
sattha ganamanu-
sasitumarahati'ti iti
kho panetam vut-
tam. kificetam pa-
ticca vuttam: idha
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desiring their welfare, the
Teacher teaches the Dham-
ma for his disciples out of
compassion [thus] “this is for
your welfare, this is for your
happiness.”. Of that the dis-
ciples do not listen. They do
not give ear attentively. They
do not apply their minds to
understand it. They carry

on having turned aside from
the Teacher’s instructions.
Therein, O bhikkhus, the
Tathagata is just not con-
tented and experiences no
contentment. [Yet] not filled
with desire, he abides mind-
ful and contemplative. This,
O bhikkhus, is the first es-
tablishment of mindfulness,
which the Noble One exem-
plifies, exemplifying which,
the Noble One is the Teacher
worthy to lead a group.”

20. “Furthermore, O bhik-
khus, compassionate, desiring

bhikkhave, sattha sa-
vakanam dhammam
deseti anukampako
hites1 anukampam
upadaya: 'idam vo
hitaya idam vo su-
khaya'ti. tassa sa-
vaka na sussusanti.
na sotam odahanti.
na anna cittam upat-
thapenti. vokkamma
ca satthusasanam
vattanti. tatra bhik-
khave, tathagato

na ceva attamano
hoti. na ca attama-
natam patisamve-
deti. anavassuto ca
viharati sato sam-
pajano. idam bhik-
khave, pathamam
satipatthanam, yada-
riyo sevati, yadariyo
sevamano sattha ga-
namanusasitumara-
hati.

puna ca param bhik-
khave, sattha sava-
kanam dhammam



their welfare, the Teacher
teaches the Dhamma for

his disciples out of compas-
sion [thus] “this is for your
welfare, this is for your hap-
piness.”. Of that, some of
the disciples do not listen.
They do not give ear atten-
tively. They do not apply
their minds to understand it.
They carry on having turned
aside from the Teacher’s
instructions. Some of the
disciples listen. They give
ear attentively. They apply
their minds to understand

it. They do not carry on
having turned aside from

the Teacher’s instructions.
Therein, O bhikkhus, the
Tathagata is just not con-
tented and experiences no
contentment, and not discon-
tented and experiences no dis-
contentment. Having avoided
both contentment and discon-
tentment, he abides equani-
mous, mindful and contem-
plative. This, O bhikkhus, is
the second establishment of
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deseti anukampako
hites1 anukampam
upadaya: 'idam vo
hitaya, idam vo su-
khaya'ti. tassa ekacce
savaka na sussusanti,
na sotam odahanti,
na anna cittam upat-
thapenti. vokkamma
ca satthusasanam
vattanti. ekacce sa-
vaka sussusanti. so-
tam odahanti anna
cittam upatthapenti.
na ca vokkamma sat-
thusasanam vattanti.
tatra bhikkhave, ta-
thagato na ceva at-
tamano hoti, na ca
attamanatam pati-
samvedeti. na ca
anattamano hoti. na
ca anattamanatam
patisamvedeti. at-
tamanatafnca anat-
tamanatarfica® tadu-
bhayam abhinivaj-

Sattamanata ca anattamanata
ca-majasam.[Jj
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mindfulness, which the Noble
One exemplifies, exemplify-
ing which, the Noble One is
the Teacher worthy to lead a
group.”

21. “Furthermore, O bhik-
khus, compassionate, desiring
their welfare, the Teacher
teaches the Dhamma for

his disciples out of com-
passion [thus] “this is for
your welfare, this is for your
happiness.”. Of that the
disciples listen. They give
ear attentively. They apply
their minds to understand

it. They do not carry on
having turned aside from
the Teacher’s instructions.
Therein, O bhikkhus, the
Tathagata is just contented

and experiences contentment.

[Yet] not filled with desire,
he abides mindful and con-

jetva so upekkhako
viharati sato sampa-
jano. idam vuccati
bhikkhave, dutiyam
satipatthanam yada-
riyo sevati, yadariyo
sevamano sattha ga-
namanusasitumara-
hati.

puna ca param bhik-
khave, sattha sava-
kanam dhammam
deseti anukampako
hitesi anukampam
upadaya: 'idam vo
hitaya, idam vo su-
khaya'ti tassa sa-
vaka sussusanti, so-
tam odahanti, ania
cittam upatthapenti,
na ca vokkamma sat-
thusasanam vattanti.
tatra bhikkhave, ta-
thagato attamano
ceva hoti, attama-
natanca patisamve-
deti. anavassuto ca

bjt page 468j]



templative. This, O bhikkhus,
is the third establishment of
mindfulness, which the Noble
One exemplifies, exemplify-
ing which, the Noble One is
the Teacher worthy to lead a
group.”

22. “The three establish-
ments of mindfulness which
the Noble One exemplifies,
exemplifying which, the No-
ble One is the Teacher wor-
thy to lead a group.” That
which was said thus, it is on
account of this here that it
was said.

23. Among teachers of train-
ing, he is called “the unsur-
passed charioteer of tamed
persons.” Yet this was said
thus. On account of what
was this said? Led by the ele-
phant tamer, O bhikkhus, the
tamed elephant runs along
only one direction, eastern
or western or northern or
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viharati sato sampa-
jano. idam vuccati
bhikkhave, tatiyam
satipatthanam yada-
riyo sevati yadariyo
sevamano sattha ga-
namanusasitumara-
hati.

tayo satipatthana ya-
dariyo sevati, yada-
riyo sevamano sat-
tha ganamanusasi-
tumarahatiti iti yam
tam vuttam idame-
tam, paticca vuttam.

so vuccati yoggacari-
yanam anuttaro puri-
sadammasarathiti iti
kho panetam vuttam,
kincetam paticca
vuttam: hatthida-
makena bhikkhave,
hatthidammo sarito
ekamyeva disam

pts page 222
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southern. Led by the horse
tamer, O bhikkhus, the tamed
horse runs along only one
direction, eastern or west-
ern or northern or south-
ern. Led by the bull tamer,
O bhikkhus, the tamed bull
runs along only one direc-
tion, eastern or western or
northern or southern. In-
deed, led by the Tathagata,
the Arahant, the rightly self-
awakened One, the tamed
person roams in eight direc-
tions. One possessed of form
sees forms. This is the first
direction. Not percipient of
internal forms, one sees ex-
ternal forms. This is the sec-
ond direction. One is intent
on just this: “the beautiful”.
This is the third direction.
From the complete surmount-
ing of perceptions of form,
from the extinquishing of
perceptions of resistance,
from non-attention to per-
ceptions of diversity, “space
is infinite,” one enters and
dwells in the domain of infi-

dhavati, puratthi-
mam va pacchimam
va uttaram va dak-
khinam va. assada-
makena bhikkhave,
assadammo sarito
ekamyeva disam
dhavati, puratthi-
mam va pacchimam
va uttaram va dak-
khinam va. godama-
kena bhikkhave, go-
dammo sarito ekam-
yeva disam dhavati
puratthimam va pac-
chimam va uttaram
va dakkhinam va. ta-
thagatena hi bhik-
khave, arahata sam-
masambuddhena pu-
risadammo sarito
atthadisa vidhavati
rupl rupani passati.
ayam pathama disa

4 ajjhattam arupa-
sanni bahiddha ru-
pani passati. ayam
dutiya disa. subhan-

*ayam ekadisa-majasam.Jj



nite space. This is the fourth
direction. Having completely
surmounted the domain of
infinite space, “consciousness
is infinite,” one enters and
dwells in the domain of in-
finite consciousness. This is
the fifth direction. Having
completely surmounted the
domain of infinite conscious-
ness, “there is nothing,” one
enters and dwells in the do-
main of nothingness. This is
the sixth direction. Having
completely surmounted the
domain of nothingness, one
enters and dwells in the do-
main of neither perception
nor non-perception. This is
the seventh direction. Having
completely surmounted the
domain of neither perception
nor non-perception, one en-
ters and dwells in the cessa-
tion of perception and feeling.
This is the eighth direction.
Indeed, led by the Tathagata,
the Arahant, the rightly self-
awakened One, the tamed
person roams in these eight
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tveva adhimutto hoti.
ayam tatiya disa.
sabbaso rupasanna-
nam samatikkama
patighasafnnanam
atthangama nanatta-
saflfianam amanasi-
kara 'ananto akaso'ti
akasanancayatanam
upasampajja viha-
rati. ayam catutthi
disa. sabbaso aka-
sanafncayatanam sa-
matikkamma anan-
tam vinnananti vin-
nanancayatanam
upasampajja viharati
ayam pancami disa.
sabbaso vinnanan-
cayatanam samatik-
kamma natthi kinciti
akincannayatanam
upasampajja viha-
rati. ayam chatthi
disa. sabbaso akin-
cannayatanam sama-
tikkamma nevasan-
nanasannayatanam
upasampajja viha-
rati. ayam sattami



42

directions. Among teachers
of training, he is called “the
unsurpassed charioteer of
tamed persons.” That which
was said thus, it is on account
of this here that it was said.

24. This is what the Auspi-
cious One said. Delighted,
those bhikkhus rejoiced in
the Auspicious One’s words.

disa. sabbaso neva-
sanna nasannayata-
nam samatikkamma
sannavedayitaniro-
dham upasampajja
viharati. ayam at-
thami disa. tatha-
gatena bhikkhave,
arahata sammasam-
buddhena purisa-
dammo sarito. ima
attha disa vidhavati.
so vuccati yoggacari-
yanam anuttaro pu-
risadammasarathiti
iti yam tam vuttam,
idametam paticca
vuttanti.

idamavoca bhagava

attamana te bhikkhu
bhagavato bhasitam
abhinandunti.
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