0.0.1 The Great Discourse
on Classification of
Kamma

1. Thus was heard by me.
At one time the Auspicious
One was dwelling in Raja-
gaha at the Bamboo Grove,
the Squirrel’s feeding place.
At that time the venerable
Samiddhi was a forest hut
dweller.

2. Now Potaliputta, the
wanderer, who was walk-
ing and wandering about,
walking along back and forth,
stopped by the venerable
Samiddhi. Upon arrival, he
exchanged friendly greetings
with the venerable Samiddhi.
Having exchanged friendly
greetings and cordial talk, he
sat down to one side. Having
sat down to one side, Potal-
iputta, the wanderer, said
this to the venerable Samid-
dhi: “ In the presence of the
samana Gotama, O friend
Samiddhi, this was heard by

mahakammavibhanga
suttam

evam me sutam: ekam
samayam bhagava
rajagahe viharati ve-
luvane kalandakani-
vape. tena kho pana
samayena ayasma
samiddhi arannakuti-
kayam viharati.

atha kho potaliputto
paribbajako jangha-
viharam anucanka-
mamano anuvicara-
mano yenayasma sa-
middhi tenupasan-
kami. upasankami-
tva ayasmata samid-
dhina saddhim sam-
modi. sammodani-
yam katham sarani-
yam vitisaretva eka-
mantam nisidi. eka-
mantam nisinno kho
potaliputto paribba-
jako ayasmantam sa-
middhim etadavoca:



me, received by me in his
presence. “Bodily kamma

is empty, verbal kamma is
empty, only mental kamma is
true.” “And there is an attain-
ment whereby one who has
entered upon that attainment
does not feel anything.”

3. Never let it be said thus,
O friend Potaliputta, never
let it be said thus, O friend
Potaliputta. Never let the
Auspicious One be misrepre-
sented. For indeed misrepre-
sentation of the Auspicious
One is not good. The Auspi-
cious One would definately
not say thus: “Bodily kamma
is empty, verbal kamma is
empty, only mental kamma
is true.” “And there is an at-
tainment, O friend, whereby
one who has entered upon

'sammukha metam
avuso samiddhi, sa-
manassa gotamassa
sutam, sammukha
patiggahitam: mo-
gham kayakammam,
mogham vacikam-
mam, manokamma-
meva sacca'nti. atthi
ca sa samapatti yam
samapattim sama-
panno na kinci vedi-
yatiti.

ma evam avuso po-
taliputta avaca, ma
evam avuso potali-
putta avaca, ma bha-
gavantam abbhacik-
khi, na hi sadhu bha-
gavato abbhakkha-
nam, na hi bhagava
evam vadeyya: 'mo-
gham kayakammam,
mogham vacikam-
mam, manokamma-
meva sacca'nti. atthi
ca kho sa avuso, sa-
mapatti yam sama-
pattim samapanno



that attainment does not feel
anything.”

4. “How long has it been, O
friend Samiddhi, since you
went forth?”

5. “Notlong, O friend, three
years.”

6. “Here now, what should
we say to elder bhikkhus
where a new bhikkhu thinks
the Teacher should be de-
fended thus. Having done an
intentional kamma by body,
speech or mind, O friend
Samiddhi, what does one
experience?”

7. “Having done an in-
tentional kamma by body,
speech or mind, O friend
Potaliputta, one experiences
suffering.”

na kinci vediyatiti.

kiva ciram pabba-
jitosi avuso, samid-
dhiti.

na ciram avuso, tini
vassaniti.

etthadani mayam
there bhikkhu kim
vakkhama, yatra hi
namevam navo bhik-
khu sattharam pari-
rakkhitabbam mafi-
nissati. sancetani-
kam avuso samiddhi,
kammam katva ka-
yena vacaya manasa,
kim so vediyatiti.

sancetanikam avuso
potaliputta, kam-
mam katva kayena
vacaya manasa, duk-
kham so vediyatiti.

atha kho potaliputto



8. Then Potaliputta, the
wanderer, neither delighted
in nor rejected the venerable
Samiddhi’s statement. Hav-
ing not delighted in, having
not rejected, having risen up
from his seat, he departed.

9. Then the venerable Samid-
dhi, not long after Potal-
iputta, the wanderer had left,
approached the venerable
Ananda. Upon arrival, he ex-
changed friendly greetings
with the venerable Ananda.
Having exchanged friendly
greetings and cordial talk, he
sat down to one side. Hav-
ing sat down to one side, the
venerable Samiddhi informed
the venerable Ananda the full
extent of his friendly conver-
sation with Potaliputta, the
wanderer. When thus was
said, the venerable Ananda
said this to the venerable
samiddhi: “This subject of
conversation, O friend Samid-

dhi, is indeed worth see-

paribbajako ayas-
mato samiddhissa
bhasitam neva abhi-
nandi na patikkosi.
anabhinanditva ap-
patikkositva utthaya-
sana pakkami.

atha kho ayasma
samiddhi acirapak-
kante potaliputte
paribbajake yena-
yasma anando tenu-
pasankami. upasan-
kamitva ayasmata
anandena saddhim
sammodi. sammo-
daniyam katham sa-
raniyam vitisaretva
ekamantam nisidi.
ekamantam nisinno
kho ayasma samid-
dhi yavatako ahosi
potaliputtena parib-
bajakena saddhim
kathasallapo, tam
sabbam ayasmato
anandassa arocesi.
evam vutte ayasma
anando ayasman-



ing the Auspicious One and
telling him. We must visit
with the Auspicious One, O
friend Samiddhi. Upon ar-
rival, we must inform the
Auspicious One of this matter.
In which ever way the Auspi-
cious One will answer, in just
that way we must bear it in
mind.”

10. “Yes, O friend,” the ven-
erable Samiddhi assented to
the venerable Ananda. So
then, the venerable Ananda
and the venerable Samiddhi
visited with the Auspicious
One. Upon arrival, having
bowed down to the Auspi-
cious One, they sat down to
one side. Having sat down
to one side, the venerable
Ananda informed the Aus-
picious One the full extent

tam samiddhim eta-
davoca: 'atthi kho
idam avuso samid-
dhi, kathapabhatam
bhagavantam das-
sanaya. ayamavuso
samiddhi. yena bha-
gava tenupasanka-
meyyama, upasanka-
mitva etamattham
bhagavato arocey-
yama. yatha no bha-
gava vyakarissati,
tatha nam dhareyya-
mati.

evamavusoti kho
ayasma samiddhi
ayasmato anandassa
paccassosi. atha kho
ayasma ca anando
ayasma ca samid-
dhi yena bhagava
tenupasankamimsu.
upasankamitva bha-
gavantam abhivade-
tva ekamantam nisi-
dimsu. ekamantam
nisinno kho ayasma
anando yavatako



of the venerable Samiddhi’s
conversation with Potaliputta,
the wanderer.

11. When thus was said, the
Auspicious One said this to
the venerable Ananda. “I, O
Ananda, do not even recall
seeing Potaliputta, the wan-
derer, so how could there
have been such a conver-
sation. But O Ananda, this
empty man Samiddhi an-
swered Potaliputta, the wan-
derer’s question categorically
when [it is a question] to be
answered after making a dis-
tinction.”

12. When thus was said,
the venerable Udayi said this
to the Auspicious One. “But
Bhante, perhaps the venera-
ble Samiddhi answered with
reference to this statement:

ahosi ayasmato sa-
middhissa potaliput-
tena paribbajakena
saddhim katha sal-
lapo, tam sabbam
bhagavato arocesi.

evam vutte bhagava
ayasmantam anan-
dam etadavoca: 'das-
sanampi kho aham
ananda, potaliput-
tassa paribbajakassa
nabhijanami. kuto
panevarupam katha-
sallapam. imina ca
ananda, samiddhina
moghapurisena po-
taliputtassa parib-
bajakassa vibhajja
vayakaraniyo panho
ekamsena vyakato'ti.

evam vutte ayasma
uday1 bhagavantam
etadavoca: 'sace
pana bhante, ayas-
mata samiddhina
idam sandhaya bha-
sitam,yam kinci ve-



Whatever is felt, all that is
[included] in suffering.”

13. Then the Auspicious
One addressed the venera-
ble Ananda. “Do you see, O
Ananda, [how] this empty
man Udayi [has deduced]

in the wrong way? I knew
just now, O Ananda, that
this empty man Udayi, while
deducing will deduce with-
out root reason considera-
tion. From the very start, O
Ananda, Potaliputta, the wan-
derer, asked about the three-
fold feeling. If, O Ananda,
this empty man Samiddhi
when asked by Potaliputta,
the wanderer, would have
answered thus: “Having done
an intentional kamma to be
felt as pleasure by body,
speech or mind, O friend
Potaliputta, one experiences
pleasure.” “Having done an
intentional kamma to be felt
as pain by body, speech or
mind, O friend Potaliputta,

dayitam tam duk-
khasmi'nti.

atha kho! bhagava
ayasmantam anan-
dam amantesi: 'passa
kho tvam ananda,
imassa udayissa mo-
ghapurisassa um-
maggam?. anfnasim
kho aham ananda,
idanevayam udayi
moghapuriso ummuj-
jamano ayoniso um-
mujjissati'ti. adim-
yeva ananda, po-
taliputtena parib-
bajakena tisso ve-
dana pucchita. sa-
cayam ananda, sa-
middhi moghapuriso
potaliputtassa pa-
ribbajakassa evam
puttho evam vyaka-
reyya: 'sancetani-
kam avuso potali-
putta, kammam ka-

evam vutte - sya]
*ummangam - majasami



one experiences pain.” “Hav-

ing done an intentional kamma

to be felt as neither pain nor
pleasure by body, speech or
mind, O friend Potaliputta,
one experiences neither pain
nor pleasure.” Answering
thus, O Ananda, the empty
man Samiddhi would have
answered Potaliputta, the
wanderer, rightly. But, O
Ananda, who are those fool-
ish and incompetent wan-
derers of other standpoints,
that they will understand
the Tathagata’s great classi-
fication of kamma. If you,

O Ananda, would listen, the
Tathagata will analyze the
great classification of kamma.”

tva kayena vacaya
manasa sukhaveda-
niyam, sukham so
vediyati®. sanceta-
nikam avuso potali-
putta, kammam ka-
tva kayena vacaya
manasa dukkhave-
daniyam, dukkham
so vediyati. sanceta-
nikam avuso potali-
putta, kammam ka-
tva kayena vacaya
manasa adukkha-
masukhavedaniyam,
adukkhamasukham
so vediyatiti. evam
vyakaramano kho
ananda, samiddhi
moghapuriso potali-
puttassa paribbaja-
kassa samma vyaka-
reyya. apicananda,
ke ca annatitthiya
paribbajaka bala
avyatta, ke ca tatha-
gatassa mahakam-
mavibhangam janis-

*vedayati - majasam, simul]



14. “This is the appropri-
ate time, O Auspicious One,
this is the appropriate time,
O Well-farer, the Auspicious
One should analyze the great
classification of kamma. Hav-
ing heard from the Auspi-
cious One, the bhikkhus will
bear it in mind.”

15. “Well then, O Ananda,
listen and do mind it well. I
will speak.”

16. Yes, Bhante, the vener-
able Ananda assented to the
Auspicious One. The Auspi-
cious One said this:

17. These four individuals,
O Ananda, are to be found
existing in the world. What

santi. sace tumhe
ananda, suneyyatha
tathagatassa maha-
kammavibhangam
vibhajantassati.

etassa bhagava kalo,
etassa sugata kalo,
yam bhagava maha-
kammavibhangam
vibhajeyya. bhaga-
vato sutva bhikkhu
dharessantiti.

tena ha'nanda, su-
nahi, sadhukam ma-
nasi karohi, bhasis-
samiti.

evam bhanteti kho
ayasma anando bha-
gavato paccassosi.
bhagava etadavoca:

cattaro me ananda,
puggala santo sam-
vijjamana lokasmim.
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four? Here, O Ananda, a cer-
tain individual in this world
is a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision. He arises in
a lower world, unhappy des-
tination, the woeful plane, in
hell, with the body’s breakup
after death.

18. But here, O Ananda,

a certain individual in this
world is a killer of living be-
ings, a taker of what is not
given, an engager in miscon-
duct in sensual pleasures,

a speaker of falsehood, a
speaker of divisive speech,
a speaker of harsh speech,

a covetous one, one with a
mind of ill-will, a holder of
wrong view and distorted

katame cattaro: idha-
nanda, ekacco pug-
galo idha panatipati
hoti, adinnadayi hoti,
kamesu micchacari
hoti, musavadi hoti,
pisunavaco hoti, pha-
rusavaco hoti, sam-
phappalapi hoti, abhij-
jhalu hoti, vyapanna-
citto hoti, micchadit-
thi hoti, so kayassa
beda parammarana
apayam duggatim
vinipatam nirayam
upapajjati.

idha pana ananda,
ekacco puggalo idha
panatipati hoti adin-
naday1 hoti, kamesu
micchacari hoti, mu-
savadi hoti, pisuna-
vaco hoti, pharusa-
vaco hoti, samphap-
palap1 hoti, abhij-
jhalu hoti, vyapanna-
citto hoti, micchadit-
thi hoti. so kayassa
bheda parammarana



vision. He arises in a happy
state, in the heavenly world,
with the body’s breakup after
death.

19. Here, O Ananda, a cer-
tain individual in this world
is an abstainer from the killing
of living beings, an abstainer
from taking what is not given,
an abstainer from miscon-
duct in sensual pleasures, an
abstainer from false speech,
an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted
vision. He arises in a happy
state, in the heavenly world,
with the body’s breakup after
death.

20. But here, O Ananda,
a certain individual in this
world is an abstainer from

11

sugatim saggam lo-
kam upapajjati.

idhananda ekacco
puggalo idha panati-
pata pativirato hoti,
adinnadana pativi-
rato hoti, kamesu
micchacara pativi-
rato hoti, musavada
pativirato hoti, pi-
suna vaca* pativi-
rato hoti, pharusa
vaca® pativirato hoti,
samphappalapa pa-
tivirato hoti, ana-
bhijjhalu hoti, avya-
pannacitto hoti, sam-
maditthi hoti, so ka-
yassa bheda param-
marana sugatim sag-
gam lokam upapaj-
jati.
4pisunaya vacaya - majasam,
simu.J]

5pharuséya vacaya - majasam,
simu.J]
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the killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetous-
ness, without a mind of ill-
will, a holder of right view
and undistorted vision. He
arises in a lower world, un-
happy destination, the woeful
plane, in hell, with the body’s
breakup after death.

21. Now here, O Ananda, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right at-
tention, mentally touches a

idhapanananda, ekacco

puggalo idha panati-
pata pativirato hoti,
adinnadana pativi-
rato hoti, kamesu
micchacara pativi-
rato hoti, musavada
pativirato hoti, pi-
suna vaca pativirato
hoti, pharusa vaca
pativirato hoti, sam-
phappalapa pativi-
rato hoti, anabhij-
jhalu hoti, vyapanna-
citto hoti, sammadit-
thi hoti, so kayassa
bheda parammarana
apayam duggatim
vinipatam nirayam
upapajjati.

idhananda, ekacco
samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
samma manasika-
ramanvaya tatha-
rupam cetosama-



type of samadhi by which in
that state of mind, with the
divine eye which is purified
and surpasses the human,

he sees that such an individ-
ual in this world who was:

a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision, has arisen in
a lower world, unhappy des-
tination, the woeful plane, in
hell, with the body’s breakup
after death. He says thus: “In-
deed sir, there is evil kamma,
there is the result of bad con-
duct. “For I see that individ-
ual in this world who was:

a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of
divisive speech, a speaker

13

dhim phusati. yatha
samahite citte dib-
bena cakkhuna vi-
suddhena atikkanta-
manusakena amum
puggalam passati:
'idha panatipatim
adinnadayim kamesu
micchacarim musa-
vadim pisuna vacam
pharusavacam sam-
phappalapim abhij-
jhalum vyapannacit-
tam micchaditthim.
kayassa bheda pa-
rammarana passati
apayam duggatim
vinipatam nirayam
uppannam. SO eva-
maha: 'atthi kira
bho, papakani kam-
mani, atthi ducca-
ritassa vipako, apa-
ham puggalam ad-
dasam idha panati-
patim adinnadayim
kamesu micchaca-
rim musavadim pi-
sunavacam pharu-
savacam samphap-
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of harsh speech, a covetous
one, one with a mind of ill-
will, a holder of wrong view
and distorted vision, has
arisen in a lower world, un-
happy destination, the woeful
plane, in hell, with the body’s
breakup after death.” So he
says thus: “Truly sir, whoever
is a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision, all arise in a
lower world, unhappy desti-
nation, the woeful plane, in
hell, with the body’s breakup
after death.” “Those who
know thus, they know rightly.
Those who know otherwise,
they have wrong knowledge.
Thus, he obstinately adheres
to only that which he has just
known by himself, seen by
himself, understood by him-

palapim abhijjhalum
vyapannacittam mic-
chaditthim kayassa
bheda parammarana
passami apayam
duggatim vinipatam
nirayam uppannanti.
so evamaha: 'yo kira
bho panatipati adin-
nadayl kamesu mic-
chacarl1 musavadi
pisunavaci pharu-
savacl samphappa-
lap1 anabhijjhalu
hoti, vyapannacitto
hoti, micchaditthi,
sabbo so kayassa
bheda parammarana
apayam duggatim
vinipatam nirayam
upapajjati. ye evam
jananti, te samma
jananti, ye anfatha
jananti, miccha te-
sam nananti. iti so
yadeva tassa samam
natam samam dit-
tham samam vidi-
tam, tadeva tattha



self, and asserts: “Only this is
the truth, otherwise is false.”

22. But here, O Ananda, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches a type
of samadhi by which in that
state of mind, with the divine
eye which is purified and sur-
passes the human, he sees
that such an individual in
this world who was: a killer
of living beings, a taker of
what is not given, an engager
in misconduct in sensual plea-
sures, a speaker of falsehood,
a speaker of divisive speech,
a speaker of harsh speech,

a covetous one, one with a
mind of ill-will, a holder of
wrong view and distorted vi-
sion, has arisen in a happy

15

thamasa paramassa®
abhinivissa voharati:
idameva saccam mo-
ghamanna'nti.

idha panananda, ekacco
samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
samma manasika-
ramanvaya tatha-
rupam cetosama-
dhim phusati yatha
samahite citte dib-
bena cakkhuna vi-
suddhena atikkanta-
manusakena amum
puggalam passati.
idha panatipatim
adinnadayim kamesu
micchacarim musa-
vadim pisuna vacam
pharusavacam sam-
phappalapim abhij-
jhalum vyapannacit-
tam micchaditthim,

®paramasa-majasami



16

state, in the heavenly world,
with the body’s breakup after
death. He says thus: “Indeed
sir, there is not evil kamma,
there is not the result of bad
conduct. “For I see that in-
dividual in this world who
was: a killer of living beings,
a taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision, has arisen
in a happy state, in the heav-
enly world, with the body’s
breakup after death.” So he
says thus: “Truly sir, whoever
is a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and

kayassa bheda pa-
rammarana passati
sugatim saggam lo-
kam uppannam. so
evamaha: 'natthi
kira bho, papakani
kammani, natthi duc-
caritassa vipako,
apaham puggalam
addasam idha pa-
natipatim adinna-
dayim kamesu mic-
chacarim musava-
dim pisunavacam
pharusavacam sam-
phappalapim abhij-
jhalum vyapannacit-
tam micchaditthim
kayassa bheda pa-
rammarana passami
sugatim saggam lo-
kam uppannanti. so
evamaha: 'yo kira
bho panatipati adin-
nadayl kamesu mic-
chacari musavadi
pisunavaci pharusa-
vacl samphappalapi
abhijjhalu hoti, vya-
pannacitto hoti, mic-



distorted vision, all arise in
a happy state, in the heav-
enly world, with the body’s
breakup after death.” “Those
who know thus, they know
rightly. Those who know
otherwise, they have wrong
knowledge. Thus, he obsti-
nately adheres to only that
which he has just known by
himself, seen by himself, un-
derstood by himself, and as-
serts: “Only this is the truth,
otherwise is false.”

23. But here, O Ananda, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right at-
tention, mentally touches a
type of samadhi by which in
that state of mind, with the
divine eye which is purified
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chaditthi, sabbo so
kayassa bheda pa-
rammarana suga-
tim saggam lokam
upapajjati. ye evam
jananti, te samma
jananti, ye annatha
jananti, miccha te-
sam nananti. iti so
yadeva tassa samam
natam samam dit-
tham samam vidi-
tam, tadeva tattha
thamasa paramassa
abhinivissa voharati:
idameva saccam mo-
ghamanna'nti.

idhananda, ekacco
samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
samma manasika-
ramanvaya tatha-
rupam cetosama-
dhim phusati. yatha
samabhite citte dib-
bena cakkhuna vi-
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and surpasses the human, he
sees that such an individual
in this world who is: an ab-
stainer from the killing of
living beings, an abstainer
from taking what is not given,
an abstainer from miscon-
duct in sensual pleasures, an
abstainer from false speech,
an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted
vision, has arisen in a happy
state, in the heavenly world,
with the body’s breakup after
death. He says thus: “Indeed
sir, there is good kamma,
there is the result of good
conduct. “For I see that in-
dividual in this world who
was: an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from

suddhena atikkanta-
manusakena amum
puggalam passati
'‘idha panatipata pati-
viratam adinnadana
pativiratam kamesu
micchacara pativi-
ratam musavada
pativiratam pisuna
vaca pativiratam
pharusa vaca pati-
viratam samphap-
palapa pativiratam
anabhijjhalum avya-
pannacittam sam-
maditthim kayassa
bheda parammarana
passati sugatim sag-
gam lokam upapan-
nam. so evamabha:
‘atthi kira bho kalya-
nani kammani, atthi
sucaritassa vipako.
apaham puggalam
addasam idha pana-
tipata pativiratam
adinnadana pativi-
ratam kamesu mic-
chacara pativiratam
musavada pativi-



false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetousness,
without a mind of ill-will,

a holder of right view and
undistorted vision, has arisen
in a happy state, in the heav-
enly world, with the body’s
breakup after death.” So he
says thus: “Truly sir, who-
ever is an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetousness,
without a mind of ill-will,

a holder of right view and
undistorted vision, all arise
in a happy state, in the heav-
enly world, with the body’s
breakup after death.” “Those
who know thus, they know
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ratam pisunavaca
pativiratam pharu-
savaca pativiratam
samphappalapa pa-
tiviratam anabhijjha-
lum avyapannacit-
tam sammaditthim
kayassa bheda pa-
rammarana passami
sugatim saggam lo-
kam upapanna'nti.
so evamaha: 'yo kira
bho panatipata pa-
tivirato adinnadana
pativirato kamesu
micchacara pativi-
rato musavada pati-
virato pisunavaca pa-
tivirato pharusavaca
pativirato samphap-
palapa pativirato
anabhijjhalu hoti,
avyapannacitto hoti,
sammaditthi sabbo
so kayassa bheda
parammarana suga-
tim saggam lokam
upapajjati ye evam
jananti, te samma
jananti, ye annatha
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rightly. Those who know
otherwise, they have wrong
knowledge. Thus, he obsti-
nately adheres to only that
which he has just known by
himself, seen by himself, un-
derstood by himself, and as-
serts: “Only this is the truth,
otherwise is false.”

24. But here, O Ananda, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right at-
tention, mentally touches a
type of samadhi by which in
that state of mind, with the
divine eye which is purified
and surpasses the human, he
sees that such an individual
in this world who was: an
abstainer from the killing of
living beings, an abstainer
from taking what is not given,
an abstainer from miscon-

jananti, miccha te-
sam hananti. iti so
yadeva tassa samam
natam samam dit-
tham samam vidi-
tam, tadeva tattha
thamasa paramassa
abhinivissa voharati:
'idameva saccam mo-
ghamanna'nti.

idha panananda, ekacco

samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
samma manasika-
ramanvaya tatha-
rupam cetosama-
dhim phusati, yatha
samahite citte dib-
bena cakkhuna vi-
suddhena atikkanta-
manusakena amum
puggalam passati.
idha panatipata pati-
viratam adinnadana
pativiratam kamesu
micchacara pativira-



duct in sensual pleasures, an
abstainer from false speech,
an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted vi-
sion, arisen in a lower world,
unhappy destination, the
woeful plane, in hell, with
the body’s breakup after
death. He says thus: “Indeed
sir, there is not good kamma,
there is not the result of good
conduct. “For I see that in-
dividual in this world who
was: an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetous-
ness, without a mind of ill-
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tam musavada pati-
viratam pisuna vaca
pativiratam pharusa
vaca pativiratam
samphappalapa pa-
tiviratam anabhijjha-
lum avyapannacit-
tam sammaditthim
kayassa bheda pa-
rammarana apayam
duggatim vinipatam
nirayam upapannam.
so evamaha: 'nat-
thi kira bho kalya-
nani kammani, nat-
thi sucaritassa vi-
pako. apaham pug-
galam addasam idha
panatipata pativi-
ratam adinnadana
pativiratam kamesu
micchacara pativira-
tam musavada pati-
viratam pisuna vaca
pativiratam pharu-
savaca pativiratam
samphappalapa pa-
tiviratam anabhijjha-
lum avyapannacit-
tam sammaditthim,
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will, a holder of right view
and undistorted vision, has
arisen in a lower world, un-
happy destination, the woeful
plane, in hell, with the body’s
breakup after death.” So he
says thus: “Truly sir, who-
ever is an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetousness,
without a mind of ill-will,

a holder of right view and
undistorted vision, all arise in
a lower world, unhappy des-
tination, the woeful plane, in
hell, with the body’s breakup
after death.” “Those who
know thus, they know rightly.
Those who know otherwise,
they have wrong knowledge.
Thus, he obstinately adheres
to only that which he has just

kayassa bheda pa-
rammarana passami
apayam duggatim
vinipatam nirayam
upapanna'nti. so
evamaha: 'yo kira
bho panatipata pa-
tivirato adinnadana
pativirato kamesu
micchacara pativi-
rato musavada pa-
tivirato pisunavaca
pativirato pharusa-
vaca pativirato sam-
phappalapa pativi-
rato anabhijjhalu
hoti, avyapannacitto
hoti sammaditthi.
sabbo so kayassa
bheda parammarana
apayam duggatim
vinipatam nirayam
upapajjati, ye evam
jananti, te samma
jananti, ye anfiatha
jananti, miccha te-
sam nana'nti. iti so
yadeva tassa samam
natam samam dit-
tham samam vidi-



known by himself, seen by

himself, understood by him-
self, and asserts: “Only this is
the truth, otherwise is false.”

25. Therein, O Ananda, the
samana or brahmana who
says thus: “Indeed sir, there
is evil kamma, there is the re-
sult of bad conduct”, I grant
him this. Also he who says
thus: “For I see that individ-
ual in this world who was:

a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision, has arisen in
a lower world, unhappy des-
tination, the woeful plane, in
hell, with the body’s breakup
after death”, I grant him

this also. But he who says
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tam, tadeva tattha
thamasa paramassa
abhinivissa voharati:
'idameva saccam mo-
ghamanna'nti.

tatrananda, yvayam
samano va brahmano
va evamaha: atthi
kira bho, papakani
kammani, atthi duc-
caritassa vipakoti.
idamassa anujanami.
yampi so evamaha:
apaham puggalam
addasam idha pana-
tipatim adinnadayim
kamesu micchaca-
rim musavadim pi-
sunavacim pharusa-
vacim samphappala-
pim anabhijjhalum
avyapannacittam
sammaditthim ka-
yassa bheda param-
marana passami apa-
yam duggatim vini-
patam nirayam upa-
panna'nti. idampissa
anujanami. yanca
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thus: “Truly sir, whoever is
a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision, all arise in a
lower world, unhappy desti-
nation, the woeful plane, in
hell, with the body’s breakup
after death”, I do not grant
him this. Also he who says
thus: “Those who know thus,
they know rightly. Those
who know otherwise, they
have wrong knowledge”, 1
do not grant him this also.
Also he who obstinately ad-
heres to just what he has
known by himself, seen by
himself, understood by him-
self, and asserts thus: “Only
this is the truth, otherwise is
false,” I do not grant him this
also. What is the reason for
that? Because, O Ananda, the

kho so evamaha: 'yo
kira bho panatipati
adinnaday1 kamesu
micchacari musa-
vadi1 pisunavaci pha-
rusavacl samphap-
palapi anabhijjhalu
hoti, avyapannacitto
hoti, sammaditthi,
sabbo so kayassa
bheda parammarana
apayam duggatim
vinipatam nirayam
upapajjati'ti. ida-
massa nanujanami.
yampi so evamaha:
ye evam jananti, te
samma jananti, ye
annatha jananti, mic-
cha tesam nananti.
idampissa nanuja-
nami. yampi so ya-
deva tassa samam
natam samam dit-
tham samam vidi-
tam, tadeva tattha
thamasa paramassa
abhinivissa voharati,
'idameva saccam mo-
ghamanna'nti. idam-



Tathagata’s knowledge of the
great classification of kamma
is otherwise.

26. Therein, O Ananda, the
samana or brahmana who
says thus: “Indeed sir, there
is not evil kamma, there is
not the result of bad con-
duct”, I do not grant him this.
Also he who says thus: “For
I see that individual in this
world who was: a killer of
living beings, a taker of what
is not given, an engager in
misconduct in sensual plea-
sures, a speaker of falsehood,
a speaker of divisive speech,
a speaker of harsh speech,

a covetous one, one with a
mind of ill-will, a holder of
wrong view and distorted vi-
sion, has arisen in a happy
state, in the heavenly world,
with the body’s breakup af-
ter death”, I grant him this.
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pissa nanujanami.
tam kissa hetu: an-
natha hi ananda, ta-
thagatassa maha-
kammavibhange na-
nam hoti.

tatrananda, yvayam
samano va brahmano
va evamaha: natthi
kira bho, papakani
kammani natthi duc-
caritassa vipakoti.
idamassa nanuja-
nami. yampi kho

so evamaha: apa-
ham puggalam ad-
dasam idha panati-
patim adinnadayim
kamesu micchaca-
rim musavadim pi-
sunavacim pharu-
savacim samphap-
palapim anabhijjha-
lum avyapannacit-
tam sammaditthim
kayassa bheda pa-
rammarana passami
sugatim saggam lo-
kam upapanna'nti,
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But he who says thus: “Truly
sir, whoever is a killer of liv-
ing beings, a taker of what

is not given, an engager in
misconduct in sensual plea-
sures, a speaker of falsehood,
a speaker of divisive speech,
a speaker of harsh speech,

a covetous one, one with a
mind of ill-will, a holder of
wrong view and distorted
vision, all arise in a happy
state, in the heavenly world,
with the body’s breakup af-
ter death”, I do not grant
him this. Also he who says
thus: “Those who know thus,
they know rightly. Those
who know otherwise, they
have wrong knowledge”, 1
do not grant him this also.
Also he who obstinately ad-
heres to just what he has
known by himself, seen by
himself, understood by him-
self, and asserts thus: “Only
this is the truth, otherwise is
false,” I do not grant him this
also. What is the reason for
that? Because, O Ananda, the

idamassa anujanami.
yanca kho so eva-
maha: 'yo kira bho
panatipati adinna-
day1l kamesu miccha-
carl musavadi pisu-
navacl pharusavaci
samphappalapi ana-
bhijjhalu hoti, avya-
pannacitto hoti sam-
maditthi, sabbo so
kayassa bheda pa-
rammarana suga-
tim saggam lokam
upapajjati'ti. ida-
massa nanujanami.
yampi so evamaha:
ye evam jananti, te
samma jananti ye
annatha jananti, mic-
cha tesam nananti.
idampissa nanuja-
nami. yampi so ya-
deva tassa samam
natam samam dit-
tham samam vidi-
tam, tadeva tattha
thamasa paramassa
abhinivissa voharati:
'idameva saccam mo-



Tathagata’s knowledge of the
great classification of kamma
is otherwise.

27. Therein, O Ananda, the
samana or brahmana who
says thus: “Indeed sir, there
is good kamma, there is the
result of good conduct”, I
grant him this. Also he who
says thus: “For I see that indi-
vidual in this world who was:
an abstainer from the killing
of living beings, an abstainer
from taking what is not given,
an abstainer from miscon-
duct in sensual pleasures, an
abstainer from false speech,
an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted
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ghamanna'nti. idam-
pissa nanujanami.
tam kissa hetu: an-
natha hi ananda, ta-
thagatassa maha-
kammavibhange na-
nam hoti.

tatrananda, yvayam
samano va brahmano
va evamaha: atthi
kira bho kalyanani
kammani, atthi su-
caritassa vipakoti.
idamassa anujanami.
yampi kho so eva-
maha: apaham pug-
galam addasam idha
panatipata pativi-
ratam adinnadana
pativiratam kamesu
micchacara pativi-
ratam musavada
pativiratam pisuna
vaca pativiratam
pharusa vaca pati-
viratam samphap-
palapa pativiratam
anabhijjhalum avya-
pannacittam sam-
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vision, has arisen in a happy
state, in the heavenly world,
with the body’s breakup af-
ter death”, I grant him this
also. But he who says thus:
“Truly sir, whoever is an ab-
stainer from the killing of
living beings, an abstainer
from taking what is not given,
an abstainer from miscon-
duct in sensual pleasures, an
abstainer from false speech,
an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted
vision, all arise in a happy
state, in the heavenly world,
with the body’s breakup af-
ter death”, I do not grant
him this. Also he who says
thus: “Those who know thus,
they know rightly. Those
who know otherwise, they
have wrong knowledge”, I
do not grant him this also.
Also he who obstinately ad-

maditthim. kayassa
bheda parammarana
passami sugatim
saggam lokam upa-
panna'nti. idampissa
anujanami. yanca
kho so evamaha: yo
kira bho panatipata
pativirato adinna-
dana pativirato ka-
mesu micchacara pa-
tivirato musavada
pativirato pisuna-
vaca pativirato pha-
rusavaca pativirato
anabhijjhalum avya-
pannacittam samma-
ditthi, sabbo so ka-
yassa bheda param-
marana sugatim sag
gam lokam upapaj-
jati'ti. idamassa na-
nujanami yampi so
evamaha: ye evam
jananti te samma ja-
nanti, ye annatha ja-
nanti miccha tesam
nananti. idampissa
nanujanami. yampi
so yadeva tassa sa-



heres to just what he has
known by himself, seen by
himself, understood by him-
self, and asserts thus: “Only
this is the truth, otherwise is
false,” I do not grant him this
also. What is the reason for
that? Because, O Ananda, the
Tathagata’s knowledge of the
great classification of kamma
is otherwise.

28. Therein, O Ananda, the
samana or brahmana who
says thus: “Indeed sir, there
is not good kamma, there is
not the result of good con-
duct”, I do not grant him
this. But he who says thus:
“For I see that individual in
this world who was: an ab-
stainer from the killing of
living beings, an abstainer
from taking what is not given,
an abstainer from miscon-
duct in sensual pleasures, an
abstainer from false speech,
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mam natam samam
dittham samam vidi-
tam, tadeva tattha
thamasa paramassa
abhinivissa voharati:
idameva saccam mo-
ghamanna'nti. idam-
pissa nanujanami.
tam kissa hetu: an-
natha hi ananda, ta-
thagatassa maha-
kammavibhange na-
nam hoti.

tatrananda, yvayam
samano va brahmano
va evamaha: natthi
kira bho kalyanani
kammani, natthi su-
caritassa vipakoti.
idamassa nanuja-
nami. yafnca kho so
evamaha: apaham
puggalam addasam
idha panatipata pati-
viratam adinnadana
pativiratam kamesu
micchacara pativira-
tam musavada pati-
viratam pisuna vaca
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an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted
vision, has arisen in a lower
world, unhappy destination,
the woeful plane, in hell,
with the body’s breakup after
death”, I grant him this. And
he who says thus: “Truly sir,
whoever is an abstainer from
the killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetousness,
without a mind of ill-will,

a holder of right view and
undistorted vision, all arise in
a lower world, unhappy des-
tination, the woeful plane, in
hell, with the body’s breakup

pativiratam pharusa
vaca pativiratam
samphappalapa pa-
tiviratam anabhijjha-
lum avyapannacit-
tam sammaditthim.
kayassa bheda pa-
rammarana passami
apayam duggatim
vinipatam nirayam
upapanna'nti. ida-
massa anujanami.
yanca kho so eva-
maha: yo kira bho
panatipata pativirato
adinnadana pativi-
rato kamesu miccha-
cara pativirato mu-
savada pativirato pi-
sunavaca pativirato
pharusavaca pativi-
rato anabhijjhalum
avyapannacittam
sammaditthi, sabbo
so kayassa bheda pa-
rammarana apayam
duggatim vinipatam
nirayam upapajjati'ti.
idamassa nanuja-
nami yanca so kho



after death”, I do not grant
him this. Also he who says
thus: “Those who know thus,
they know rightly. Those
who know otherwise, they
have wrong knowledge”, 1
do not grant him this also.
Also he who obstinately ad-
heres to just what he has
known by himself, seen by
himself, understood by him-
self, and asserts thus: “Only
this is the truth, otherwise is
false,” I do not grant him this
also. What is the reason for
that? Because, O Ananda, the
Tathagata’s knowledge of the
great classification of kamma
is otherwise.

29. Therein, O Ananda, this
individual who in this world
was a killer of living beings,

a taker of what is not given,

an engager in misconduct in
sensual pleasures, a speaker

of falsehood, a speaker of di-
visive speech, a speaker of
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evamaha: ye evam
jananti, te samma ja-
nanti, ye annatha ja-
nanti, miccha tesam
nananti. idampissa
nanujanami. yampi
so yadeva tassa sa-
mam Nnatam samam
dittham samam vidi-
tam, tadeva tattha
thamasa paramassa
abhinivissa voharati:
idameva saccam mo-
ghamanna'nti. idam-
pissa nanujanami.
tam kissa hetu: an-
natha hi ananda, ta-
thagatassa maha-
kammavibhange na-
nam hoti.

tatrananda, yvayam
puggalo idha pana-
tipati adinnadayi ka-
mesu micchacarl mu-
savadil pisunavaci
pharusavaci abhij-
jhalu vyapannacit-
tam micchaditthi,
kayassa bheda pa-
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harsh speech, a covetous one,
one with a mind of ill-will,

a holder of wrong view and
distorted vision, arose in a
lower world, unhappy desti-
nation, the woeful plane, in
hell, with the body’s breakup
after death, either he had
done an evil kamma to be
felt as pain previously, or he
had done an evil kamma to
be felt as pain afterwards, or
had adopted and undertaken
wrong view at the time of
death by which he arose in a
lower world, unhappy desti-
nation, the woeful plane, in
hell, with the body’s breakup
after death. But [since] here
in this world he was a killer
of living beings, a taker of
what is not given, an engager
in misconduct in sensual plea-
sures, a speaker of falsehood,
a speaker of divisive speech,
a speaker of harsh speech,

a covetous one, one with a
mind of ill-will, a holder of
wrong view and distorted
vision, he experiences the re-

rammarana apayam
duggatim vinipatam
nirayam upapajjati.
pubbe vassa tam ka-
tam hoti papakam-
mam dukkhavedani-
yam. paccha vassa-
tam katam hoti pa-
pakammam dukkha-
vedaniyam. marana-
kale vassa hoti mic-
chaditthi samatta
samadinna’. tena
so kayassa bheda
parammarana apa-
yam duggatim vini-
patam nirayam upa-
pajjati. yanca kho
so idha panatipati
hoti adinnaday1 hoti
kamesu micchacari
hoti musavadi hoti
pisunavaci hoti pha-
rusavaci hoti abhij-
jhalu hoti vyapanna-
cittam micchaditthi
hoti tassa dittheva
dhamme vipakam

7samadinna - pts.Jjj



sults in this [new] life, or in
the [next] arising or in some
other [arisings] in succession.

30. Therein, O Ananda, this
individual who in this world
was a killer of living beings,
a taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of
divisive speech, a speaker

of harsh speech, a covetous
one, one with a mind of ill-
will, a holder of wrong view
and distorted vision, arose
in a happy state, in the heav-
enly world, with the body’s
breakup after death, either
he had done a good kamma
to be felt as pleasure previ-
ously, or he had done a good
kamma to be felt as pleasure
afterwards, or had adopted
and undertaken right view at
the time of death by which
he arose in a happy state, in
the heavenly world, with the
body’s breakup after death.
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patisamvedeti, upa-
pajje® va, apare va
pariyaye.

tatrananda, yvayam
puggalo idha pana-
tipatl adinnaday1 ka-
mesu micchacarl mu-
savadil pisunavaci
pharusavaci abhij-
jhalum vyapanna-
cittam micchaditthi,
kayassa bheda pa-
rammaranasugatim
saggam lokam upa-
pajjati. pubbe vassa
tam katam hoti kal-
yanakammam sukha-
vedaniyam. paccha
vassa tam katam
hoti kalyanakam-
mam sukhavedani-
yam. maranakale
vassa hoti samma-
ditthi samatta sa-
madinna, tena so
kayassa bheda pa-

8upapajja - majasam, simu.
upapajjam - ptsjjj
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But [since] here in this world
he was a killer of living be-
ings, a taker of what is not
given, an engager in miscon-
duct in sensual pleasures,

a speaker of falsehood, a
speaker of divisive speech,

a speaker of harsh speech,

a covetous one, one with a
mind of ill-will, a holder of
wrong view and distorted
vision, he experiences the re-
sults in this [new] life, or in
the [next] arising or in some

other [arisings] in succession.

31. Therein, O Ananda, this
individual who in this world
was an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless

rammarana sugatim
saggam lokam upa-
pajjati. yanca kho
so idha panatipati
hoti adinnaday1 hoti
kamesu micchacari
hoti musavadi hoti
pisunavaci hoti pha-
rusavaci hoti abhij-
jhalum hoti vyapan-
nacittam micchadit-
thi hoti. tassa dit-
theva dhamme vipa-
kam patisamvedeti,
upapajje va, apare
va, pariyaye.

tatrananda, yvayam
puggalo idha panati-
pata pativirato adin-
nadana pativirato
kamesu micchacara
pativirato musavada
pativirato pisuna-
vaca pativirato pha-
rusavaca pativirato
anabhijjhalum avya-
pannacittam sam-
maditthi, kayassa
bheda paramma-



prattle, without covetousness,
without a mind of ill-will,

a holder of right view and
undistorted vision, arose in
a happy state, in the heav-
enly world, with the body’s
breakup after death, either
he had done a good kamma
to be felt as pleasure previ-
ously, or he had done a good
kamma to be felt as pleasure
afterwards, or had adopted
and undertaken right view at
the time of death by which
he arose in a happy state, in
the heavenly world, with the
body’s breakup after death.
But [since] here in this world
he was an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetousness,
without a mind of ill-will, is
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rana sugatim sag-
gam lokam upapaj-
jati. pubbe vassa
tam katam hoti kal-
yanakammam sukha-
vedaniyam. paccha
vassa tam katam
hoti kalyanakam-
mamsukhavedani-
yam. maranakale
vassa hoti samma-
ditthi samatta sa-
madinna. tena so
kayassa bheda pa-
rammarana sugatim
saggam lokam upa-
pajjati. yanca kho
so idha panatipata
pativirato hoti adin-
nadana pativirato
hoti kamesu miccha-
cara pativirato hoti
musavada pativirato
hoti pisunavaca pa-
tivirato hoti pharu-
savaca pativirato
hoti anabhijjhalum
hoti avyapannacit-
tam sammaditthi
hoti. tassa dittheva
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a holder of right view and
undistorted vision, he ex-
periences the results in this
[new] life, or in the [next]
arising or in some other [aris-
ings] in succession.

32. Therein, O Ananda, this
individual who in this world
was an abstainer from the
killing of living beings, an
abstainer from taking what
is not given, an abstainer
from misconduct in sensual
pleasures, an abstainer from
false speech, an abstainer
from divisive speech, an ab-
stainer from harsh speech,
an abstainer from senseless
prattle, without covetousness,
without a mind of ill-will,

a holder of right view and
undistorted vision, arose in a
lower world, unhappy desti-
nation, the woeful plane, in
hell, with the body’s breakup
after death, either he had
done a bad kamma to be

felt as pain previously, or

dhamme vipakam
patisamvedeti, upa-
pajje va, apare va
pariyaye.

tatrananda, yvayam
puggalo idha panati-
pata pativirato adin-
nadana pativirato
kamesu micchacara
pativirato musavada
pativirato pisuna-
vaca pativirato pha-
rusavaca pativirato
anabhijjhalum avya-
pannacittam sam-
maditthi, kayassa
bheda parammarana
apayam duggatim
vinipatam nirayam
upapajjati. pubbe
vassa tam katam
hoti papakammam
dukkhavedaniyam.
paccha vassa tam
katam hoti papakam-
mam dukkhaveda-
niyam. maranakale



he had done a bad kamma to
be felt as pain afterwards, or
had adopted and undertaken
wrong view at the time of
death by which he arose in a
lower world, unhappy desti-
nation, the woeful plane, in
hell, with the body’s breakup
after death. But [since] here
in this world he was an ab-
stainer from the killing of
living beings, an abstainer
from taking what is not given,
an abstainer from miscon-
duct in sensual pleasures, an
abstainer from false speech,
an abstainer from divisive
speech, an abstainer from
harsh speech, an abstainer
from senseless prattle, with-
out covetousness, without a
mind of ill-will, a holder of
right view and undistorted
vision, he experiences the re-
sults in this [new] life, or in
the [next] arising or in some
other [arisings] in succession.

33. Thus, O Ananda, there
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vassa hoti miccha-
ditthi samatta sa-
madinna. tena so
kayassa bheda pa-
rammarana apayam
duggatim vinipatam
nirayam upapajjati.
yafnca kho so idha
panatipata pativirato
hoti adinnadana pa-
tivirato hoti kamesu
micchacara pativi-
rato hoti musavada
pativirato hoti pisu-
navaca pativirato
hoti pharusavaca
pativirato hoti ana-
bhijjhalum hoti avya-
pannacittam samma-
ditthi hoti, tassa dit-
theva dhamme vipa-
kam patisamvedeti,
upapajje va, apare
va, pariyaye.

iti kho ananda, at-
thi kammam abhab-
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is kamma that is incapable
[of good results] and appears
incapable. There is kamma
that is incapable [of good re-
sults] but appears capable.
But indeed, there is kamma
that is truly capable [of good
results] and appears capable.
There is kamma that is ca-
pable [of good results] but
appears incapable.

34. This is what the Auspi-
cious One said. Delighted,
the venerable Ananda re-
joiced in the Auspicious
One’s words.

bam abhabbabha-
sam, atthi kammam
abhabbam bhabba-
bhasam. atthi kam-
mam bhabbaficeva
bhabbabhasanca, at-
thi kammam bhab-
bam abhabbabha-
santi.

idamavoca bhagava.
attamano ayasma
anando bhagavato
bhasitam abhinan-
diti.
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