0.0.1 The Great Discourse on Classification of Kamma

1. Thus was heard by me. At one time the Auspicious
One was dwelling in Rajagaha at the Bamboo Grove,
the Squirrel’s feeding place. At that time the venerable
Samiddhi was a forest hut dweller.

2. Now Potaliputta, the wanderer, who was walking
and wandering about, walking along back and forth,
stopped by the venerable Samiddhi. Upon arrival, he
exchanged friendly greetings with the venerable Samid-
dhi. Having exchanged friendly greetings and cordial
talk, he sat down to one side. Having sat down to one
side, Potaliputta, the wanderer, said this to the venerable
Samiddhi: “ In the presence of the samana Gotama, O
friend Samiddhi, this was heard by me, received by me
in his presence. “Bodily kamma is empty, verbal kamma
is empty, only mental kamma is true.” “And there is
an attainment whereby one who has entered upon that
attainment does not feel anything.”

3. Never let it be said thus, O friend Potaliputta, never
let it be said thus, O friend Potaliputta. Never let the
Auspicious One be misrepresented. For indeed misrepre-
sentation of the Auspicious One is not good. The Auspi-
cious One would definately not say thus: “Bodily kamma
is empty, verbal kamma is empty, only mental kamma
is true.” “And there is an attainment, O friend, whereby
one who has entered upon that attainment does not feel



0.0.1 mahakammavibhanga suttam

1. evam me sutam: ekam samayam bhagava raja-
gahe viharati veluvane kalandakanivape. tena kho
pana samayena ayasma samiddhi arannakutikayam vi-
harati.

2. atha kho potaliputto paribbajako janghaviharam
anucankamamano anuvicaramano yenayasma samid-
dhi tenupasankami. upasankamitva ayasmata samid-
dhina saddhim sammodi. sammodaniyam katham sa-
raniyam vitisaretva ekamantam nisidi. ekamantam
nisinno kho potaliputto paribbajako ayasmantam sa-
middhim etadavoca: 'sammukha metam avuso samid-
dhi, samanassa gotamassa sutam, sammukha patig-
gahitam: mogham kayakammam, mogham vacikam-
mam, manokammameva sacca'nti. atthi ca sa sama-
patti yam samapattim samapanno na kifici vediyatiti.

3. ma evam avuso potaliputta avaca, ma evam avuso
potaliputta avaca, ma bhagavantam abbhacikkhi, na
hi sadhu bhagavato abbhakkhanam, na hi bhagava
evam vadeyya: 'mogham kayakammam, mogham va-
cilkammam, manokammameva sacca'nti. atthi ca kho
sa avuso, samapatti yam samapattim samapanno na
kifici vediyatiti.

4. Kkiva ciram pabbajitosi avuso, samiddhiti.

5. na ciram avuso, tini vassaniti.



anything.”

4. “How long has it been, O friend Samiddhi, since you
went forth?”

5. “Not long, O friend, three years.”

6. “Here now, what should we say to elder bhikkhus
where a new bhikkhu thinks the Teacher should be de-
fended thus. Having done an intentional kamma by body,
speech or mind, O friend Samiddhi, what does one expe-
rience?”

7. “Having done an intentional kamma by body, speech
or mind, O friend Potaliputta, one experiences suffering.”

8. Then Potaliputta, the wanderer, neither delighted in
nor rejected the venerable Samiddhi’s statement. Having
not delighted in, having not rejected, having risen up
from his seat, he departed.

9. Then the venerable Samiddhi, not long after Potal-
iputta, the wanderer had left, approached the venera-
ble Ananda. Upon arrival, he exchanged friendly greet-
ings with the venerable Ananda. Having exchanged
friendly greetings and cordial talk, he sat down to one
side. Having sat down to one side, the venerable Samid-
dhi informed the venerable Ananda the full extent of



6. etthadani mayam there bhikkhu kim vakkhama,
yatra hi namevam navo bhikkhu sattharam parirakkhi-
tabbam mannissati. safncetanikam avuso samiddhi,
kammam katva kayena vacaya manasa, kim so vedi-
yatiti.

7. safncetanikam avuso potaliputta, kammam katva
kayena vacaya manasa, dukkham so vediyatiti.

8. atha kho potaliputto paribbajako ayasmato samid-
dhissa bhasitam neva abhinandi na patikkosi. anabhi-
nanditva appatikkositva utthayasana pakkami.

9. atha kho ayasma samiddhi acirapakkante potali-
putte paribbajake yenayasma anando tenupasankami.
upasankamitva ayasmata anandena saddhim sammodi.
sammodaniyam katham saraniyam vitisaretva ekaman-
tam nisidi. ekamantam nisinno kho ayasma samid-
dhi yavatako ahosi potaliputtena paribbajakena sad-
dhim kathasallapo, tam sabbam ayasmato anandassa
arocesi. evam vutte ayasma anando ayasmantam sa-
middhim etadavoca: 'atthi kho idam avuso samiddhi,
kathapabhatam bhagavantam dassanaya. ayamavuso
samiddhi. yena bhagava tenupasankameyyama, upa-
sankamitva etamattham bhagavato aroceyyama. ya-
tha no bhagava vyakarissati, tatha nam dhareyyamati.

10. evamavusoti kho ayasma samiddhi ayasmato anan-
dassa paccassosi. atha kho ayasma ca anando ayasma



his friendly conversation with Potaliputta, the wanderer.
When thus was said, the venerable Ananda said this to
the venerable samiddhi: “This subject of conversation, O
friend Samiddhi, is indeed worth seeing the Auspicious
One and telling him. We must visit with the Auspicious
One, O friend Samiddhi. Upon arrival, we must inform
the Auspicious One of this matter. In which ever way the
Auspicious One will answer, in just that way we must
bear it in mind.”

10. “Yes, O friend,” the venerable Samiddhi assented
to the venerable Ananda. So then, the venerable Ananda
and the venerable Samiddhi visited with the Auspicious
One. Upon arrival, having bowed down to the Auspicious
One, they sat down to one side. Having sat down to one
side, the venerable Ananda informed the Auspicious One
the full extent of the venerable Samiddhi’s conversation
with Potaliputta, the wanderer.

11. When thus was said, the Auspicious One said this
to the venerable Ananda. “I, O Ananda, do not even
recall seeing Potaliputta, the wanderer, so how could
there have been such a conversation. But O Ananda,
this empty man Samiddhi answered Potaliputta, the wan-
derer’s question categorically when [it is a question] to
be answered after making a distinction.”

12. When thus was said, the venerable Udayi said this
to the Auspicious One. “But Bhante, perhaps the venera-



ca samiddhi yena bhagava tenupasankamimsu. upa-
sankamitva bhagavantam abhivadetva ekamantam ni-
sidimsu. ekamantam nisinno kho ayasma anando ya-
vatako ahosi ayasmato samiddhissa potaliputtena pa-
ribbajakena saddhim katha sallapo, tam sabbam bha-
gavato arocesi.

11. evam vutte bhagava ayasmantam anandam eta-
davoca: 'dassanampi kho aham ananda, potaliputtassa
paribbajakassa nabhijanami. kuto panevarupam ka-
thasallapam. imina ca ananda, samiddhina moghapu-
risena potaliputtassa paribbajakassa vibhajja vayaka-
raniyo pafiho ekamsena vyakato'ti.

12. evam vutte ayasma udayi bhagavantam etadavoca:
'sace pana bhante, ayasmata samiddhina idam san-
dhaya bhasitam,yam kifici vedayitam tam dukkhasmi'nti.

13. atha kho! bhagava ayasmantam anandam aman-
tesi: 'passa kho tvam ananda, imassa udayissa mogha-
purisassa ummaggam?. affiasim kho aham ananda,
idanevayam udayl moghapuriso ummujjamano ayoniso
ummujjissati'ti. adimyeva ananda, potaliputtena pa-
ribbajakena tisso vedana pucchita. sacayam ananda,
samiddhi moghapuriso potaliputtassa paribbajakassa
evam puttho evam vyakareyya: 'safiicetanikam avuso

'evam vutte - syaf]
*ummangam - majasamf]



ble Samiddhi answered with reference to this statement:
Whatever is felt, all that is [included] in suffering.”

13. Then the Auspicious One addressed the venerable
Ananda. “Do you see, O Ananda, [how] this empty man
Udayi [has deduced] in the wrong way? I knew just now,
O Ananda, that this empty man Udayi, while deducing
will deduce without root reason consideration. From the
very start, O Ananda, Potaliputta, the wanderer, asked
about the threefold feeling. If, O Ananda, this empty
man Samiddhi when asked by Potaliputta, the wanderer,
would have answered thus: “Having done an intentional
kamma to be felt as pleasure by body, speech or mind,
O friend Potaliputta, one experiences pleasure.” “Having
done an intentional kamma to be felt as pain by body,
speech or mind, O friend Potaliputta, one experiences
pain.” “Having done an intentional kamma to be felt
as neither pain nor pleasure by body, speech or mind,
O friend Potaliputta, one experiences neither pain nor
pleasure.” Answering thus, O Ananda, the empty man
Samiddhi would have answered Potaliputta, the wan-
derer, rightly. But, O Ananda, who are those foolish and
incompetent wanderers of other standpoints, that they
will understand the Tathagata’s great classification of
kamma. If you, O Ananda, would listen, the Tathagata
will analyze the great classification of kamma.”

14. “This is the appropriate time, O Auspicious One,
this is the appropriate time, O Well-farer, the Auspicious



potaliputta, kammam katva kayena vacaya manasa su-
kKhavedaniyam, sukham so vediyati®. saficetanikam
avuso potaliputta, kammam katva kayena vacaya ma-
nasa dukkhavedaniyam, dukkham so vediyati. safice-
tanikam avuso potaliputta, kammam katva kayena va-
caya manasa adukkhamasukhavedaniyam, adukkha-
masukham so vediyatiti. evam vyakaramano kho ananda,
samiddhi moghapuriso potaliputtassa paribbajakassa
samma vyakareyya. apicananda, ke ca annatitthiya
paribbajaka bala avyatta, ke ca tathagatassa maha-
kammavibhangam janissanti. sace tumhe ananda, su-
neyyatha tathagatassa mahakammavibhangam vibha-
jantassati.

14. etassa bhagava kalo, etassa sugata kalo, yam bha-
gava mahakammavibhangam vibhajeyya. bhagavato
sutva bhikkhu dharessantiti.

15. tena ha'nanda, sunahi, sadhukam manasi karohi,
bhasissamiti.

16. evam bhanteti kho ayasma anando bhagavato pac-
cassosi. bhagava etadavoca:

17. cattaro me ananda, puggala santo samvijjamana
lokasmim. katame cattaro: idhananda, ekacco pug-
galo idha panatipati hoti, adinnaday1 hoti, kamesu mic-
chacari hoti, musavadi hoti, pisunavaco hoti, pharu-

*vedayati - majasam, simul]



One should analyze the great classification of kamma.
Having heard from the Auspicious One, the bhikkhus
will bear it in mind.”

15. “Well then, O Ananda, listen and do mind it well. I
will speak.”

16. Yes, Bhante, the venerable Ananda assented to the
Auspicious One. The Auspicious One said this:

17. These four individuals, O Ananda, are to be found
existing in the world. What four? Here, O Ananda, a
certain individual in this world is a killer of living beings,
a taker of what is not given, an engager in misconduct
in sensual pleasures, a speaker of falsehood, a speaker
of divisive speech, a speaker of harsh speech, a covetous
one, one with a mind of ill-will, a holder of wrong view
and distorted vision. He arises in a lower world, unhappy
destination, the woeful plane, in hell, with the body’s
breakup after death.

18. But here, O Ananda, a certain individual in this
world is a killer of living beings, a taker of what is not
given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision.
He arises in a happy state, in the heavenly world, with
the body’s breakup after death.
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savaco hoti, samphappalapi hoti, abhijjhalu hoti, vya-
pannacitto hoti, micchaditthl hoti, so kayassa beda
parammarana apayam duggatim vinipatam nirayam
upapajjati.

18. idha pana ananda, ekacco puggalo idha panati-
pati hoti adinnadayi hoti, kamesu micchacari hoti, mu-
savadi hoti, pisunavaco hoti, pharusavaco hoti, sam-
phappalapi hoti, abhijjhalu hoti, vyapannacitto hoti,
micchaditthi hoti. so kayassa bheda parammarana su-
gatim saggam lokam upapajjati.

19. idhananda ekacco puggalo idha panatipata pati-
virato hoti, adinnadana pativirato hoti, kamesu mic-
chacara pativirato hoti, musavada pativirato hoti, pi-
suna vaca* pativirato hoti, pharusa vaca® pativirato
hoti, samphappalapa pativirato hoti, anabhijjhalu hoti,
avyapannacitto hoti, sammaditthi hoti, so kayassa bheda
parammarana sugatim saggam lokam upapajjati.

20. idhapanananda, ekacco puggalo idha panatipata
pativirato hoti, adinnadana pativirato hoti, kamesu
micchacara pativirato hoti, musavada pativirato hoti,
pisuna vaca pativirato hoti, pharusa vaca pativirato
hoti, samphappalapa pativirato hoti, anabhijjhalu hoti,
vyapannacitto hoti, sammaditthi hoti, so kayassa bheda

*pisunaya vacaya - majasam, simu.JJj
5pharuséya vacaya - majasam, simu..
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19. Here, O Ananda, a certain individual in this world
is an abstainer from the killing of living beings, an ab-
stainer from taking what is not given, an abstainer from
misconduct in sensual pleasures, an abstainer from false
speech, an abstainer from divisive speech, an abstainer
from harsh speech, an abstainer from senseless prattle,
without covetousness, without a mind of ill-will, a holder
of right view and undistorted vision. He arises in a happy
state, in the heavenly world, with the body’s breakup
after death.

20. But here, O Ananda, a certain individual in this
world is an abstainer from the killing of living beings,
an abstainer from taking what is not given, an abstainer
from misconduct in sensual pleasures, an abstainer from
false speech, an abstainer from divisive speech, an ab-
stainer from harsh speech, an abstainer from senseless
prattle, without covetousness, without a mind of ill-will,
a holder of right view and undistorted vision. He arises
in a lower world, unhappy destination, the woeful plane,
in hell, with the body’s breakup after death.

21. Now here, O Ananda, a certain samana or brah-
mana, in consequence of ardour, in consequence of en-
deavour, in consequence of application, in consequence
of vigilance, in consequence of right attention, mentally
touches a type of samadhi by which in that state of mind,
with the divine eye which is purified and surpasses the
human, he sees that such an individual in this world who
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parammarana apayam duggatim vinipatam nirayam
upapajjati.

21. idhananda, ekacco samano va brahmano va atap-
pamanvaya padhanamanvaya anuyogamanvaya appa-
madamanvaya samma manasikaramanvaya tatharupam
cetosamadhim phusati. yatha samahite citte dibbena
cakkhuna visuddhena atikkantamanusakena amum pug-
galam passati: 'idha panatipatim adinnadayim kamesu
micchacarim musavadim pisuna vacam pharusavacam
samphappalapim abhijjhalum vyapannacittam miccha-
ditthim. kayassa bheda parammarana passati apayam
duggatim vinipatam nirayam uppannam. so evamaha:
‘atthi kira bho, papakani kammani, atthi duccaritassa
vipako, apaham puggalam addasam idha panatipatim
adinnadayim kamesu micchacarim musavadim pisu-
navacam pharusavacam samphappalapim abhijjhalum
vyapannacittam micchaditthim kayassa bheda param-
marana passamiapayam duggatim vinipatam nirayam
uppannanti. so evamaha: 'yo kira bho panatipati adin-
nadayl kamesu micchacari musavadi pisunavaci pha-
rusavacl samphappalapi anabhijjhalu hoti, vyapanna-
citto hoti, micchaditthi, sabbo so kayassa bheda pa-
rammarana apayam duggatim vinipatam nirayam upa-
pajjati. ye evam jananti, te samma jananti, ye anhatha
jananti, miccha tesam fiananti. iti so yadeva tassa sa-
mam Natam samam dittham samam viditam, tadeva
tattha thamasa paramassa® abhinivissa voharati: ida-
meva saccam moghamanfia'nti.

®paramasa-majasami]
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was: a killer of living beings, a taker of what is not given,
an engager in misconduct in sensual pleasures, a speaker
of falsehood, a speaker of divisive speech, a speaker of
harsh speech, a covetous one, one with a mind of ill-will,
a holder of wrong view and distorted vision, has arisen in
a lower world, unhappy destination, the woeful plane, in
hell, with the body’s breakup after death. He says thus:
“Indeed sir, there is evil kamma, there is the result of
bad conduct. “For I see that individual in this world who
was: a killer of living beings, a taker of what is not given,
an engager in misconduct in sensual pleasures, a speaker
of falsehood, a speaker of divisive speech, a speaker of
harsh speech, a covetous one, one with a mind of ill-will,
a holder of wrong view and distorted vision, has arisen
in a lower world, unhappy destination, the woeful plane,
in hell, with the body’s breakup after death.” So he says
thus: “Truly sir, whoever is a killer of living beings, a
taker of what is not given, an engager in misconduct in
sensual pleasures, a speaker of falsehood, a speaker of
divisive speech, a speaker of harsh speech, a covetous
one, one with a mind of ill-will, a holder of wrong view
and distorted vision, all arise in a lower world, unhappy
destination, the woeful plane, in hell, with the body’s
breakup after death.” “Those who know thus, they know
rightly. Those who know otherwise, they have wrong
knowledge. Thus, he obstinately adheres to only that
which he has just known by himself, seen by himself, un-
derstood by himself, and asserts: “Only this is the truth,
otherwise is false.”
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22. idha panananda, ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya ap-
pamadamanvaya samma manasikaramanvaya tatharu-
pam cetosamadhim phusati yatha samahite citte dib-
bena cakkhuna visuddhena atikkantamanusakena amum
puggalam passati. idha panatipatim adinnadayim ka-
mesu micchacarim musavadim pisuna vacam pharu-
savacam samphappalapim abhijjhalum vyapannacittam
micchaditthim, kayassa bheda parammarana passati
sugatim saggam lokam uppannam. so evamaha: 'nat-
thi kira bho, papakani kammani, natthi duccaritassa
vipako, apaham puggalam addasam idha panatipatim
adinnadayim kamesu micchacarim musavadim pisu-
navacam pharusavacam samphappalapim abhijjhalum
vyapannacittam micchaditthim kayassa bheda param-
marana passami sugatim saggam lokam uppannanti.
so evamaha: 'yo kira bho panatipati adinnaday1 ka-
mesu micchacari musavadi pisunavaci pharusavaci sam-
phappalapi abhijjhalu hoti, vyapannacitto hoti, mic-
chaditthi, sabbo so kayassa bheda parammarana su-
gatim saggam lokam upapajjati. ye evam jananti, te
samma jananti, ye aifiatha jananti, miccha tesam fa-
nanti. iti so yadeva tassa samam natam samam dit-
tham samam viditam, tadeva tattha thamasa paramassa
abhinivissa voharati: idameva saccam moghamarfina'nti.

23. idhananda, ekacco samano va brahmano va atap-
pamanvaya padhanamanvaya anuyogamanvaya appa-
madamanvaya samma manasikaramanvaya tatharupam
cetosamadhim phusati. yatha samahite citte dibbena
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22. But here, O Ananda, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches a type of samadhi by which in that state of mind,
with the divine eye which is purified and surpasses the
human, he sees that such an individual in this world
who was: a killer of living beings, a taker of what is not
given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision,
has arisen in a happy state, in the heavenly world, with
the body’s breakup after death. He says thus: “Indeed
sir, there is not evil kamma, there is not the result of
bad conduct. “For I see that individual in this world
who was: a killer of living beings, a taker of what is not
given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision,
has arisen in a happy state, in the heavenly world, with
the body’s breakup after death.” So he says thus: “Truly
sir, whoever is a killer of living beings, a taker of what is
not given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision,
all arise in a happy state, in the heavenly world, with
the body’s breakup after death.” “Those who know thus,
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cakkhuna visuddhena atikkantamanusakena amum pug-
galam passati 'idha panatipata pativiratam adinnadana
pativiratam kamesu micchacara pativiratam musavada
pativiratam pisuna vaca pativiratam pharusa vaca pa-
tiviratam samphappalapa pativiratam anabhijjhalum
avyapannacittam sammaditthim kayassa bheda param-
marana passati sugatim saggam lokam upapannam.
so evamaha: 'atthi kira bho kalyanani kammani, at-
thi sucaritassa vipako. apaham puggalam addasam
idha panatipata pativiratam adinnadana pativiratam
kamesu micchacara pativiratam musavada pativiratam
pisunavaca pativiratam pharusavaca pativiratam sam-
phappalapa pativiratam anabhijjhalum avyapannacit-
tam sammaditthim kayassa bheda parammarana pas-
sami sugatim saggam lokam upapanna'nti. so eva-
maha: 'yo kira bho panatipata pativirato adinnadana
pativirato kamesu micchacara pativirato musavada pa-
tivirato pisunavaca pativirato pharusavaca pativirato
samphappalapa pativirato anabhijjhalu hoti, avyapan-
nacitto hoti, sammaditthi sabbo so kayassa bheda pa-
rammarana sugatim saggam lokam upapajjati ye evam
jananti, te samma jananti, ye aiifiatha jananti, miccha
tesam nananti. iti so yadeva tassa samam natam sa-
mam dittham samam viditam, tadeva tattha thamasa
paramassa abhinivissa voharati: 'idameva saccam mo-
ghamanna'nti.

24. idha panananda, ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya ap-
pamadamanvaya samma manasikaramanvaya tatharu-
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they know rightly. Those who know otherwise, they
have wrong knowledge. Thus, he obstinately adheres to
only that which he has just known by himself, seen by
himself, understood by himself, and asserts: “Only this
is the truth, otherwise is false.”

23. But here, O Ananda, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches a type of samadhi by which in that state of mind,
with the divine eye which is purified and surpasses the
human, he sees that such an individual in this world who
is: an abstainer from the Kkilling of living beings, an ab-
stainer from taking what is not given, an abstainer from
misconduct in sensual pleasures, an abstainer from false
speech, an abstainer from divisive speech, an abstainer
from harsh speech, an abstainer from senseless prattle,
without covetousness, without a mind of ill-will, a holder
of right view and undistorted vision, has arisen in a happy
state, in the heavenly world, with the body’s breakup
after death. He says thus: “Indeed sir, there is good
kamma, there is the result of good conduct. “For I see
that individual in this world who was: an abstainer from
the killing of living beings, an abstainer from taking what
is not given, an abstainer from misconduct in sensual
pleasures, an abstainer from false speech, an abstainer
from divisive speech, an abstainer from harsh speech, an
abstainer from senseless prattle, without covetousness,
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pam cetosamadhim phusati, yatha samahite citte dib-
bena cakkhuna visuddhena atikkantamanusakena amum
puggalam passati. idha panatipata pativiratam adin-
nadana pativiratam kamesu micchacara pativiratam
musavada pativiratam pisuna vaca pativiratam pha-
rusa vaca pativiratam samphappalapa pativiratam ana-
bhijjhalum avyapannacittam sammaditthim kayassa bheda
parammarana apayam duggatim vinipatam nirayam
upapannam. so evamaha: 'natthi kira bho kalyanani
kammani, natthi sucaritassa vipako. apaham pugga-
lam addasam idha panatipata pativiratam adinnadana
pativiratam kamesu micchacara pativiratam musavada
pativiratam pisuna vaca pativiratam pharusavaca pa-
tiviratam samphappalapa pativiratam anabhijjhalum
avyapannacittam sammaditthim, kayassa bheda param-
marana passami apayam duggatim vinipatam nirayam
upapanna'nti. so evamaha: 'yo kira bho panatipata
pativirato adinnadana pativirato kamesu micchacara
pativirato musavada pativirato pisunavaca pativirato
pharusavaca pativirato samphappalapa pativirato ana-
bhijjhalu hoti, avyapannacitto hoti sammaditthi. sabbo
so kayassa bheda parammarana apayam duggatim vi-
nipatam nirayam upapajjati, ye evam jananti, te samma
jananti, ye afifnatha jananti, miccha tesam fana'nti.
iti so yadeva tassa samam hatam samam dittham sa-
mam viditam, tadeva tattha thamasa paramassa abhi-
nivissa voharati: 'idameva saccam moghamanfa'nti.

25. tatrananda, yvayam samano va brahmano va eva-
maha: atthi kira bho, papakani kammani, atthi ducca-
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without a mind of ill-will, a holder of right view and
undistorted vision, has arisen in a happy state, in the
heavenly world, with the body’s breakup after death.” So
he says thus: “Truly sir, whoever is an abstainer from the
killing of living beings, an abstainer from taking what
is not given, an abstainer from misconduct in sensual
pleasures, an abstainer from false speech, an abstainer
from divisive speech, an abstainer from harsh speech,
an abstainer from senseless prattle, without covetous-
ness, without a mind of ill-will, a holder of right view
and undistorted vision, all arise in a happy state, in the
heavenly world, with the body’s breakup after death.”
“Those who know thus, they know rightly. Those who
know otherwise, they have wrong knowledge. Thus, he
obstinately adheres to only that which he has just known
by himself, seen by himself, understood by himself, and
asserts: “Only this is the truth, otherwise is false.”

24. But here, O Ananda, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches a type of samadhi by which in that state of mind,
with the divine eye which is purified and surpasses the
human, he sees that such an individual in this world who
was: an abstainer from the killing of living beings, an ab-
stainer from taking what is not given, an abstainer from
misconduct in sensual pleasures, an abstainer from false
speech, an abstainer from divisive speech, an abstainer
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ritassa vipakoti. idamassa anujanami. yampi so eva-
maha: apaham puggalam addasam idha panatipatim
adinnadayim kamesu micchacarim musavadim pisu-
navacim pharusavacim samphappalapim anabhijjha-
lum avyapannacittam sammaditthim kayassa bheda
parammarana passami apayam duggatim vinipatam
nirayam upapanna'nti. idampissa anujanami. yafca
kho so evamaha: 'yo kira bho panatipati adinnaday1
kamesu micchacari musavadi pisunavaci pharusavaci
samphappalapi anabhijjhalu hoti, avyapannacitto hoti,
sammaditthi, sabbo so kayassa bheda parammarana
apayam duggatim vinipatam nirayam upapajjati'ti. ida-
massa nanujanami. yampi so evamaha: ye evam ja-
nanti, te samma jananti, ye annatha jananti, miccha
tesam nananti. idampissa nanujanami. yampi so ya-
deva tassa samam natam samam dittham samam vidi-
tam, tadeva tattha thamasa paramassa abhinivissa vo-
harati, 'idameva saccam moghamanna'nti. idampissa
nanujanami. tam kissa hetu: annatha hi ananda, ta-
thagatassa mahakammavibhange nanam hoti.

26. tatrananda, yvayam samano va brahmano va eva-
maha: natthi kira bho, papakani kammani natthi duc-
caritassa vipakoti. idamassa nanujanami. yampi kho

so evamaha: apaham puggalam addasam idha panati-
patim adinnadayim kamesu micchacarim musavadim

pisunavacim pharusavacim samphappalapim anabhij-
jhalum avyapannacittam sammaditthim kayassa bheda
parammarana passami sugatim saggam lokam upa-
panna'nti, idamassa anujanami. yafica kho so eva-
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from harsh speech, an abstainer from senseless prattle,
without covetousness, without a mind of ill-will, a holder
of right view and undistorted vision, arisen in a lower
world, unhappy destination, the woeful plane, in hell,
with the body’s breakup after death. He says thus: “In-
deed sir, there is not good kamma, there is not the result
of good conduct. “For I see that individual in this world
who was: an abstainer from the killing of living beings,
an abstainer from taking what is not given, an abstainer
from misconduct in sensual pleasures, an abstainer from
false speech, an abstainer from divisive speech, an ab-
stainer from harsh speech, an abstainer from senseless
prattle, without covetousness, without a mind of ill-will,
a holder of right view and undistorted vision, has arisen
in a lower world, unhappy destination, the woeful plane,
in hell, with the body’s breakup after death.” So he says
thus: “Truly sir, whoever is an abstainer from the killing
of living beings, an abstainer from taking what is not
given, an abstainer from misconduct in sensual pleasures,
an abstainer from false speech, an abstainer from divi-
sive speech, an abstainer from harsh speech, an abstainer
from senseless prattle, without covetousness, without a
mind of ill-will, a holder of right view and undistorted
vision, all arise in a lower world, unhappy destination,
the woeful plane, in hell, with the body’s breakup af-
ter death.” “Those who know thus, they know rightly.
Those who know otherwise, they have wrong knowledge.
Thus, he obstinately adheres to only that which he has
just known by himself, seen by himself, understood by
himself, and asserts: “Only this is the truth, otherwise is
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maha: 'yo kira bho panatipati adinnadayi kamesu mic-
chacarl musavadi pisunavacl pharusavacli samphap-
palapi anabhijjhalu hoti, avyapannacitto hoti samma-
ditthi, sabbo so kayassa bheda parammarana sugatim
saggam lokam upapajjati'ti. idamassa nanujanami. yampi
so evamaha: ye evam jananti, te samma jananti ye ai-
natha jananti, miccha tesam nananti. idampissa nanu-
janami. yampi so yadeva tassa samam natam samam
dittham samam viditam, tadeva tattha thamasa para-
massa abhinivissa voharati: 'idameva saccam mogha-
manna'nti. idampissa nanujanami. tam kissa hetu:
annatha hi ananda, tathagatassa mahakammavibhange
nanam hoti.

27. tatrananda, yvayam samano va brahmano va eva-
maha: atthi kira bho kalyanani kammani, atthi suca-
ritassa vipakoti. idamassa anujanami. yampi kho so
evamaha: apaham puggalam addasam idha panatipata
pativiratam adinnadana pativiratam kamesu miccha-
cara pativiratam musavada pativiratam pisuna vaca
pativiratam pharusa vaca pativiratam samphappalapa
pativiratam anabhijjhalum avyapannacittam samma-
ditthim. kayassa bheda parammarana passami suga-
tim saggam lokam upapanna'nti. idampissa anujanami.
yanica kho so evamaha: yo kira bho panatipata pativi-
rato adinnadana pativirato kamesu micchacara pati-
virato musavada pativirato pisunavaca pativirato pha-
rusavaca pativirato anabhijjhalum avyapannacittam sam-
maditthi, sabbo so kayassa bheda parammarana su-
gatim saggam lokam upapajjati'ti. idamassa nanuja-
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false.”

25. Therein, O Ananda, the samana or brahmana who
says thus: “Indeed sir, there is evil kamma, there is the
result of bad conduct”, I grant him this. Also he who
says thus: “For I see that individual in this world who
was: a killer of living beings, a taker of what is not given,
an engager in misconduct in sensual pleasures, a speaker
of falsehood, a speaker of divisive speech, a speaker of
harsh speech, a covetous one, one with a mind of ill-will,
a holder of wrong view and distorted vision, has arisen
in a lower world, unhappy destination, the woeful plane,
in hell, with the body’s breakup after death”, I grant him
this also. But he who says thus: “Truly sir, whoever is
a killer of living beings, a taker of what is not given, an
engager in misconduct in sensual pleasures, a speaker
of falsehood, a speaker of divisive speech, a speaker of
harsh speech, a covetous one, one with a mind of ill-will,
a holder of wrong view and distorted vision, all arise in
a lower world, unhappy destination, the woeful plane, in
hell, with the body’s breakup after death”, I do not grant
him this. Also he who says thus: “Those who know thus,
they know rightly. Those who know otherwise, they have
wrong knowledge”, I do not grant him this also. Also
he who obstinately adheres to just what he has known
by himself, seen by himself, understood by himself, and
asserts thus: “Only this is the truth, otherwise is false,” I
do not grant him this also. What is the reason for that?
Because, O Ananda, the Tathagata’s knowledge of the
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namiyampi so evamaha: ye evam jananti te samma ja-
nanti, ye aiifiatha jananti miccha tesam fiananti. idam-
pissa nanujanami. yampi so yadeva tassa samam na-
tam samam dittham samam viditam, tadeva tattha tha-
masa paramassa abhinivissa voharati: idameva sac-
cam moghamaffa'nti. idampissa nanujanami. tam
kissa hetu: anfnatha hi ananda, tathagatassa maha-
kammavibhange hanam hoti.

28. tatrananda, yvayam samano va brahmano va eva-
maha: natthi kira bho kalyanani kammani, natthi su-
caritassa vipakoti. idamassa nanujanami. yanca kho
so evamaha: apaham puggalam addasam idha panati-
pata pativiratam adinnadana pativiratam kamesu mic-
chacara pativiratam musavada pativiratam pisuna vaca
pativiratam pharusa vaca pativiratam samphappalapa
pativiratam anabhijjhalum avyapannacittam samma-
ditthim. kayassa bheda parammarana passami apa-
yam duggatim vinipatam nirayam upapanna'nti. ida-
massa anujanami. yanca kho so evamaha: yo kira
bho panatipata pativirato adinnadana pativirato ka-
mesu micchacara pativirato musavada pativirato pisu-
navaca pativirato pharusavaca pativirato anabhijjha-
lum avyapannacittam sammaditthi, sabbo so kayassa
bheda parammarana apayam duggatim vinipatam ni-
rayam upapajjati'ti. idamassa nanujanami yanca so
kho evamaha: ye evam jananti, te samma jananti, ye
annatha jananti, miccha tesam nananti. idampissa na-
nujanami. yampi so yadeva tassa samam natam sa-
mam dittham samam viditam, tadeva tattha thamasa
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great classification of kamma is otherwise.

26. Therein, O Ananda, the samana or brahmana who
says thus: “Indeed sir, there is not evil kamma, there is
not the result of bad conduct”, I do not grant him this.
Also he who says thus: “For I see that individual in this
world who was: a killer of living beings, a taker of what is
not given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a
mind of ill-will, a holder of wrong view and distorted
vision, has arisen in a happy state, in the heavenly world,
with the body’s breakup after death”, I grant him this.
But he who says thus: “Truly sir, whoever is a killer of
living beings, a taker of what is not given, an engager in
misconduct in sensual pleasures, a speaker of falsehood,
a speaker of divisive speech, a speaker of harsh speech,
a covetous one, one with a mind of ill-will, a holder of
wrong view and distorted vision, all arise in a happy
state, in the heavenly world, with the body’s breakup
after death”, I do not grant him this. Also he who says
thus: “Those who know thus, they know rightly. Those
who know otherwise, they have wrong knowledge”, I do
not grant him this also. Also he who obstinately adheres
to just what he has known by himself, seen by himself,
understood by himself, and asserts thus: “Only this is
the truth, otherwise is false,” I do not grant him this
also. What is the reason for that? Because, O Ananda,
the Tathagata’s knowledge of the great classification of
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paramassa abhinivissa voharati: idameva saccam mo-
ghamanna'nti. idampissa nanujanami. tam kissa hetu:
annatha hi ananda, tathagatassa mahakammavibhange
nanam hoti.

29. tatrananda, yvayam puggalo idha panatipati adin-
nadayl kamesu micchacari musavadi pisunavaci pha-
rusavacl abhijjhalu vyapannacittam micchaditthi, ka-
yassa bheda parammarana apayam duggatim vinipa-
tam nirayam upapajjati. pubbe vassa tam katam hoti

papakammam dukkhavedaniyam. paccha vassatam

katam hoti papakammam dukkhavedaniyam. mara-
nakale vassa hoti micchaditthi samatta samadinna’.
tena so kayassa bheda parammarana apayam dugga-
tim vinipatam nirayam upapajjati. yafica kho so idha

panatipati hoti adinnadayi hoti kamesu micchacari hoti
musavadi hoti pisunavaci hoti pharusavaci hoti abhij-
jhalu hoti vyapannacittam micchaditthi hoti tassa dit-
theva dhamme vipakam patisamvedeti, upapajje® va,

apare va pariyaye.

30. tatrananda, yvayam puggalo idha panatipati adin-
naday1 kamesu micchacari musavadi pisunavaci pha-
rusavaci abhijjhalum vyapannacittam micchaditthi, ka-
yassa bheda parammaranasugatim saggam lokam upa-
pajjati. pubbe vassa tam katam hoti kalyanakammam

sukhavedaniyam. paccha vassa tam katam hoti ka-
lyanakammam sukhavedaniyam. maranakale vassa

7samadinna - pts.J|]
8upapajja - majasam, simu. upapajjam - pts.
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kamma is otherwise.

27. Therein, O Ananda, the samana or brahmana who
says thus: “Indeed sir, there is good kamma, there is the
result of good conduct”, I grant him this. Also he who
says thus: “For I see that individual in this world who
was: an abstainer from the killing of living beings, an
abstainer from taking what is not given, an abstainer
from misconduct in sensual pleasures, an abstainer from
false speech, an abstainer from divisive speech, an ab-
stainer from harsh speech, an abstainer from senseless
prattle, without covetousness, without a mind of ill-will,
a holder of right view and undistorted vision, has arisen
in a happy state, in the heavenly world, with the body’s
breakup after death”, I grant him this also. But he who
says thus: “Truly sir, whoever is an abstainer from the
killing of living beings, an abstainer from taking what
is not given, an abstainer from misconduct in sensual
pleasures, an abstainer from false speech, an abstainer
from divisive speech, an abstainer from harsh speech, an
abstainer from senseless prattle, without covetousness,
without a mind of ill-will, a holder of right view and
undistorted vision, all arise in a happy state, in the heav-
enly world, with the body’s breakup after death”, I do not
grant him this. Also he who says thus: “Those who know
thus, they know rightly. Those who know otherwise,
they have wrong knowledge”, I do not grant him this
also. Also he who obstinately adheres to just what he has
known by himself, seen by himself, understood by him-
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hoti sammaditthi samatta samadinna, tena so kayassa

bheda parammarana sugatim saggam lokam upapaj-
jati. yanca kho so idha panatipati hoti adinnaday1 hoti

kamesu micchacari hoti musavadi hoti pisunavaci hoti

pharusavaci hoti abhijjhalum hoti vyapannacittam mic-
chaditthi hoti. tassa dittheva dhamme vipakam pati-
samvedeti, upapajje va, apare va, pariyaye.

31. tatrananda, yvayam puggalo idha panatipata pa-
tivirato adinnadana pativirato kamesu micchacara pa-
tivirato musavada pativirato pisunavaca pativirato pha-
rusavaca pativirato anabhijjhalum avyapannacittam sam-
maditthi, kayassa bheda parammarana sugatim sag-
gam lokam upapajjati. pubbe vassa tam katam hoti
kalyanakammam sukhavedaniyam. paccha vassa tam
katam hoti kalyanakammamsukhavedaniyam. mara-
nakale vassa hoti sammaditthi samatta samadinna. tena
so kayassa bheda parammarana sugatim saggam lo-
kam upapajjati. yanca kho so idha panatipata pativi-
rato hoti adinnadana pativirato hoti kamesu miccha-
cara pativirato hoti musavada pativirato hoti pisuna-
vaca pativirato hoti pharusavaca pativirato hoti ana-
bhijjhalum hoti avyapannacittam sammaditthi hoti. tassa
dittheva dhamme vipakam patisamvedeti, upapajje va,
apare va pariyaye.

32. tatrananda, yvayam puggalo idha panatipata pa-
tivirato adinnadana pativirato kamesu micchacara pa-
tivirato musavada pativirato pisunavaca pativirato pha-
rusavaca pativirato anabhijjhalum avyapannacittam sam-
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self, and asserts thus: “Only this is the truth, otherwise
is false,” I do not grant him this also. What is the reason
for that? Because, O Ananda, the Tathagata’s knowledge
of the great classification of kamma is otherwise.

28. Therein, O Ananda, the samana or brahmana who
says thus: “Indeed sir, there is not good kamma, there
is not the result of good conduct”, I do not grant him
this. But he who says thus: “For I see that individual
in this world who was: an abstainer from the killing of
living beings, an abstainer from taking what is not given,
an abstainer from misconduct in sensual pleasures, an
abstainer from false speech, an abstainer from divisive
speech, an abstainer from harsh speech, an abstainer
from senseless prattle, without covetousness, without a
mind of ill-will, a holder of right view and undistorted
vision, has arisen in a lower world, unhappy destina-
tion, the woeful plane, in hell, with the body’s breakup
after death”, I grant him this. And he who says thus:
“Truly sir, whoever is an abstainer from the killing of
living beings, an abstainer from taking what is not given,
an abstainer from misconduct in sensual pleasures, an
abstainer from false speech, an abstainer from divisive
speech, an abstainer from harsh speech, an abstainer
from senseless prattle, without covetousness, without a
mind of ill-will, a holder of right view and undistorted
vision, all arise in a lower world, unhappy destination,
the woeful plane, in hell, with the body’s breakup after
death”, I do not grant him this. Also he who says thus:



30

maditthi, kayassa bheda parammarana apayam dug-
gatim vinipatam nirayam upapajjati. pubbe vassa tam
katam hoti papakammam dukkhavedaniyam. paccha
vassa tam katam hoti papakammam dukkhavedaniyam.
maranakale vassa hoti micchaditthi samatta samadinna.
tena so kayassa bheda parammarana apayam dugga-
tim vinipatam nirayam upapajjati. yanca kho so idha
panatipata pativirato hoti adinnadana pativirato hoti
kamesu micchacara pativirato hoti musavada pativi-
rato hoti pisunavaca pativirato hoti pharusavaca pati-
virato hoti anabhijjhalum hoti avyapannacittam sam-
maditthi hoti, tassa dittheva dhamme vipakam pati-
samvedeti, upapajje va, apare va, pariyaye.

33. iti kho ananda, atthi kammam abhabbam abhab-
babhasam, atthi kammam abhabbam bhabbabhasam.
atthi kammam bhabbaficeva bhabbabhasafca, atthi
kammam bhabbam abhabbabhasanti.

34. idamavoca bhagava. attamano ayasma anando
bhagavato bhasitam abhinanditi.
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“Those who know thus, they know rightly. Those who
know otherwise, they have wrong knowledge”, I do not
grant him this also. Also he who obstinately adheres
to just what he has known by himself, seen by himself,
understood by himself, and asserts thus: “Only this is
the truth, otherwise is false,” I do not grant him this
also. What is the reason for that? Because, O Ananda,
the Tathagata’s knowledge of the great classification of
kamma is otherwise.

29. Therein, O Ananda, this individual who in this
world was a killer of living beings, a taker of what is not
given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision,
arose in a lower world, unhappy destination, the woeful
plane, in hell, with the body’s breakup after death, either
he had done an evil kamma to be felt as pain previously,
or he had done an evil kamma to be felt as pain after-
wards, or had adopted and undertaken wrong view at
the time of death by which he arose in a lower world,
unhappy destination, the woeful plane, in hell, with the
body’s breakup after death. But [since] here in this world
he was a killer of living beings, a taker of what is not
given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision,
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he experiences the results in this [new] life, or in the
[next] arising or in some other [arisings] in succession.

30. Therein, O Ananda, this individual who in this
world was a killer of living beings, a taker of what is not
given, an engager in misconduct in sensual pleasures,
a speaker of falsehood, a speaker of divisive speech, a
speaker of harsh speech, a covetous one, one with a mind
of ill-will, a holder of wrong view and distorted vision,
arose in a happy state, in the heavenly world, with the
body’s breakup after death, either he had done a good
kamma to be felt as pleasure previously, or he had done
a good kamma to be felt as pleasure afterwards, or had
adopted and undertaken right view at the time of death
by which he arose in a happy state, in the heavenly world,
with the body’s breakup after death. But [since] here
in this world he was a killer of living beings, a taker of
what is not given, an engager in misconduct in sensual
pleasures, a speaker of falsehood, a speaker of divisive
speech, a speaker of harsh speech, a covetous one, one
with a mind of ill-will, a holder of wrong view and dis-
torted vision, he experiences the results in this [new]
life, or in the [next] arising or in some other [arisings]
in succession.

31. Therein, O Ananda, this individual who in this
world was an abstainer from the killing of living beings,
an abstainer from taking what is not given, an abstainer
from misconduct in sensual pleasures, an abstainer from
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false speech, an abstainer from divisive speech, an ab-
stainer from harsh speech, an abstainer from senseless
prattle, without covetousness, without a mind of ill-will,
a holder of right view and undistorted vision, arose in
a happy state, in the heavenly world, with the body’s
breakup after death, either he had done a good kamma
to be felt as pleasure previously, or he had done a good
kamma to be felt as pleasure afterwards, or had adopted
and undertaken right view at the time of death by which
he arose in a happy state, in the heavenly world, with the
body’s breakup after death. But [since] here in this world
he was an abstainer from the killing of living beings, an
abstainer from taking what is not given, an abstainer
from misconduct in sensual pleasures, an abstainer from
false speech, an abstainer from divisive speech, an ab-
stainer from harsh speech, an abstainer from senseless
prattle, without covetousness, without a mind of ill-will,
is a holder of right view and undistorted vision, he ex-
periences the results in this [new] life, or in the [next]
arising or in some other [arisings] in succession.

32. Therein, O Ananda, this individual who in this
world was an abstainer from the killing of living beings,
an abstainer from taking what is not given, an abstainer
from misconduct in sensual pleasures, an abstainer from
false speech, an abstainer from divisive speech, an ab-
stainer from harsh speech, an abstainer from senseless
prattle, without covetousness, without a mind of ill-will,
a holder of right view and undistorted vision, arose in
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a lower world, unhappy destination, the woeful plane,
in hell, with the body’s breakup after death, either he
had done a bad kamma to be felt as pain previously, or
he had done a bad kamma to be felt as pain afterwards,
or had adopted and undertaken wrong view at the time
of death by which he arose in a lower world, unhappy
destination, the woeful plane, in hell, with the body’s
breakup after death. But [since] here in this world he
was an abstainer from the killing of living beings, an ab-
stainer from taking what is not given, an abstainer from
misconduct in sensual pleasures, an abstainer from false
speech, an abstainer from divisive speech, an abstainer
from harsh speech, an abstainer from senseless prattle,
without covetousness, without a mind of ill-will, a holder
of right view and undistorted vision, he experiences the
results in this [new] life, or in the [next] arising or in
some other [arisings] in succession.

33. Thus, O Ananda, there is kamma that is incapable
[of good results] and appears incapable. There is kamma
that is incapable [of good results] but appears capable.
But indeed, there is kamma that is truly capable [of good
results] and appears capable. There is kamma that is
capable [of good results] but appears incapable.

34. This is what the Auspicious One said. Delighted,
the venerable Ananda rejoiced in the Auspicious One’s
words.
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