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0.0.1 The Shorter Dis-
course on Analysis
of Kamma

1. Thus, was heard by me.
At one time the Auspicious
One was dwelling at Savatthi
in Jeta’s Grove, Anathapin-
dika’s Park. Then the brah-
min youth Subha, Todeyya’s
son, visited with the Auspi-
cious One. Upon arrival, he
exchanged friendly greet-
ings with the Auspicious One.
Having exchange friendly
greetings and cordial talk, he
sat down to one side. Hav-
ing sat down to one side,
the brahmin youth Subha,
Todeyya’s son, said this to
the Auspicious One:

2. What, O Master Gotama,
is the cause, what is the rea-
son why for human beings,
for those who have come into
being as humans, inferiority
and superiority are clearly

cūḷakammavibhaṅga

suttaṃ

evaṃ me sutaṃ: ekaṃ
samayaṃ bhagavā
sāvatthiyaṃ viharati
jetavane anāthapiṇ-
ḍikassa ārāme, atha
kho subho māṇavo
todeyyaputto yena
bhagavā,tenupasaṅ-
kami. upasaṅkami-
tvā bhagavatā sad-
dhiṃ sammodi, sam-
modanīyaṃ kathaṃ
sārāṇīyaṃ vītisāre-
tvā ekamantaṃ ni-
sīdi ekamantaṃ ni-
sinno kho subho mā-
ṇavo todeyyaputto
bhagavantaṃ etada-
voca:

ko nu kho bho go-
tama, hetu ko pac-
cayo, yena manussā-
naṃ yeva sataṃ ma-
nussabhūtānaṃ dis-
santi hīnappaṇītatā.
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seen. For indeed, Master Go-
tama, human beings are seen
to be short lived, long lived,
of much sickness, of little
sickness, ugly, beautiful, of
little influence, of great in-
fluence, of little wealth, of
great wealth, of lowly re-
garded families, of highly re-
garded families, unwise, wise.
What, O Master Gotama, is
the cause, what is the reason
why for human beings, for
those who have come into
being as humans, inferiority
and superiority are clearly
seen.

3. “Beings, O Young Brah-
min, are owners of their
kamma, heirs of their kamma,
born of their kamma, descen-
dants of their kamma, have
kamma as their refuge. It is

dissanti hi bho go-
tama, manussā appā-
yukā, dissanti dīghā-
yukā. dissanti bav-
hābādhā, dissanti
appābādhā. dissanti
dubbaṇṇā, dissanti
vaṇṇavanto. dissanti
appesakkhā, dissanti
mahesakkhā. dis-
santi appabhogā, dis-
santi mahābhogā,
dissanti nīcakulīnā,
dissanti uccākulinā.
dissanti duppaññā,
dissanti paññavanto.
ko nu kho gotama
hetu ko paccayo,
yena manussānaṃ
yeva sataṃ manus-
sabhūtānaṃ dissanti
hinappaṇītatāni.

kammassakā mā-
ṇava, sattā kamma-
dāyādā kammayoni
kammabandhu kam-
mapaṭisaraṇā, kam-
maṃ satte vibhajati
yadidaṃ hinappaṇī-
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kamma that distinguishes be-
ings as inferior and superior.”

4. I do not understand the
detailed meaning of this state-
ment that Master Gotama
has given in brief without
expounding the meaning in
detail. May Master Gotama
teach me the Dhamma in
such a way that I can under-
stand the detailed meaning
of this statement that Master
Gotama has given in brief
without expounding the de-
tail.

5. “Well then, Young Brah-
min, listen and do mind it
well. I will speak.”

6. Yes, the brahmin youth
Subha, Todeyya’s son, as-
sented to the Auspicious One.
The Auspicious One said this:

tatāyāti.

na kho ahaṃ imassa
bhoto gotamassa
saṅkhittena bhāsi-
tassa vitthārena at-
thaṃ avibhattassa
vitthārena atthaṃ
ājānāmi, sādhu me
bhavaṃ gotamo ta-
thā dhammaṃ de-
setu, yathāhaṃ imassa
bhoto gotamassa
saṅkhittena bhāsi-
tassa vitthārena at-
thaṃ avibhattassa
vitthārena atthaṃ
ājāneyyanti.

tena hi māṇava, su-
ṇāhi sādhukaṃ ma-
nasikarohi, bhāsissā-
mīti.

evaṃ hoti kho su-
bho māṇavo todey-
yaputto bhagavato
paccassosi bhagavā
etadavoca:
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7. Here, O Young Brahmin,
a certain woman or man is a
killer of living beings. He or
she is cruel, bloody-handed,
violent, merciless towards
all living beings. Having per-
formed and undertaken such
kamma, with the breakup
of the body, after death, he
or she arises in the lower
worlds, unhappy destination,
the woeful plane, hell. If with
the breakup of the body, af-
ter death, he or she does not
arise in the lower worlds, un-
happy destination, the woeful
plane, hell, but comes to the
human state, then wherever
he or she is born, he or she
is short lived. This, O Young
Brahmin, is treading the path
that leads to short life. That
is, being a killer of living
beings, being cruel, bloody-
handed, violent, merciless
towards all living beings.

idha māṇava, ekacco
itthi vā puriso vā pā-
ṇātipātī hoti luddo
lohitapāṇi hatapa-
hate niviṭṭho ada-
yāpanno sabbapā-
ṇabhutesu1 so tena
kammena evaṃ sa-
mantena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
apāyaṃ duggatiṃ
vinipātaṃ nirayaṃ
upapajjati. no ce
kāyassa bhedā pa-
rammaraṇā apāyaṃ
duggatiṃ vinipātaṃ
nirayaṃ upapajjati,
sace manussattaṃ
āgacchati, yattha
yattha paccājāyati,
appāyuko hoti. appā-
yukasaṃvattanikā
esā mānava paṭi-
padā, yadidaṃ pāṇā-
tipātī hoti luddo lo-
hitapāṇī hatapahate
niviṭṭho adayāpanno

1pāṇabhutesu - machasaṃ, pts
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8. Yet here, O Young Brah-
min, a certain woman or
man, having abandoned the
killing of living beings, ab-
stains from the killing of liv-
ing beings. Having buried the
rod, having buried the sword,
he or she dwells conscien-
tious, with kindness and sym-
pathy, compassionate for the
welfare of all living beings.
Having performed and un-
dertaken such kamma, with
the breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup of
the body, after death, he or
she does not arise in a happy
destination, a heavenly world,
but comes to the human state,
then wherever he or she is
born, he or she is long lived.
This, O Young Brahmin, is
treading the path that leads
to long life. That is, being an
abstainer from the killing of

sabbapāṇabhutesu.

idha pana māṇava,
ekacco itthi vā pu-
riso vā pāṇātipātaṃ
pahāya pāṇātipātā
paṭivirato hoti, nihi-
tadaṇḍo nihitasattho
lajjī dayāpanno sab-
bapāṇabhūtahitānu-
kampī viharati. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
sugatiṃ saggaṃ lo-
kaṃ upapajjati. no
ce kāyassa bhedā
parammaraṇā suga-
tiṃ saggaṃ lokaṃ
upapajjati, sace ma-
nussattaṃ āgacchati,
yattha paccājāyati,
dīghāyuko hoti. dī-
ghāyukasaṃvatta-
nikā esā māṇava pa-
ṭipadā yadidaṃ pā-
ṇātipātaṃ pahāya
pāṇātipātā paṭivirato
hoti nihitadaṇḍo ni-
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living beings. Having buried
the rod, having buried the
sword, being one who dwells
conscientious, with kindness
and sympathy, compassionate
for the welfare of all living
beings.

9. Here, O Young Brahmin,
a certain woman or man, is
of a nature to injure beings
with either fists, stones, sticks
or knives. Having performed
and undertaken such kamma,
with the breakup of the body,
after death, he or she arises
in the lower worlds, unhappy
destination, the woeful plane,
hell. If with the breakup of
the body, after death, he
or she does not arise in the
lower worlds, unhappy desti-
nation, the woeful plane, hell,
but comes to the human state,
then wherever he or she is
born, he or she is sickly. This,
O Young Brahmin, is treading
the path that leads to sickli-
ness. That is, being one of a

hitasattho lajjī dayā-
panno sabbapāṇa-
bhūtahitānukampī
viharati.

idha māṇava, ekacco
itthī vā puriso vā sat-
tānaṃ viheṭhakajā-
tiko hoti pāṇinā vā
leḍḍunā vā daṇḍena
vā satthena vā. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
apāyaṃ duggatiṃ
vinipātaṃ nirayaṃ
upapajjati. no ce
kāyassa bhedā pa-
rammaraṇā apāyaṃ
duggatiṃ vinipātaṃ
nirayaṃ upapajjati,
sace manussattaṃ
āgacchati, yattha
yattha paccājāyati,
bavhābādho hoti.
bavhābādhasaṃvat-
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nature to injure beings with
either fists, stones, sticks or
knives.

10. Yet here, O Young Brah-
min, a certain woman or
man, is not of a nature to
injure beings with either fists,
stones, sticks or knives. Hav-
ing performed and under-
taken such kamma, with the
breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup of
the body, after death, he or
she does not arise in a happy
destination, a heavenly world,
but comes to the human state,
then wherever he or she is
born, he or she is seldom sick.
This, O Young Brahmin, is
treading the path that leads
to good health. That is, not
being of a nature to injure be-
ings with either fists, stones,

tanikā esā māṇava,
paṭipadā yadidaṃ
sattānaṃ viheṭhaka-
jātiko hoti pāṇinā vā
leḍḍunā vā daṇḍena
vā satthena vā.

idha pana māṇava,
ekacco itthī vā pu-
riso vā sattānaṃ avi-
heṭhakajātiko hoti
pāṇinā vā leḍḍunā
vā daṇḍena vā sat-
thena vā. so tena
kammena evaṃ sa-
mattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
sugatiṃ saggaṃ lo-
kaṃ upapajjati. no
ce kāyassa bhedā
parammaraṇā suga-
tiṃ saggaṃ lokaṃ
upapajjati, sace ma-
nussattaṃ āgacchati,
yattha yattha paccā-
jāyati, appābādho
hoti. appābādhasaṃ-
vattanikā esā mā-
ṇava, paṭipadā ya-
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sticks or knives.

11. Here, O Young Brahmin,
a certain woman or man, is
prone to anger and easily
annoyed. When being pro-
voked even a little, he or
she loses temper, becomes
angry, upset, outraged, stub-
born and displays anger, hate
and bitterness. Having per-
formed and undertaken such
kamma, with the breakup
of the body, after death, he
or she arises in the lower
worlds, unhappy destination,
the woeful plane, hell. If with
the breakup of the body, af-
ter death, he or she does not
arise in the lower worlds, un-
happy destination, the woeful
plane, hell, but comes to the
human state, then wherever
he or she is born, he or she is
ugly. This, O Young Brahmin,

didaṃ sattānaṃ avi-
heṭhakajātiko hoti
pāṇinā vā leḍḍunā
vā daṇḍena vā sat-
thena vā.

idha pana māṇava,
ekacco itthi vā pu-
riso vā kodhano hoti
upāyāsabahulo, ap-
pampi vutto samāno
abhisajjati kuppati
vyāpajjati patitthī-
yati kopañca dosañca
appaccayañca pātu-
karoti. so tena kam-
mena evaṃ samat-
tena evaṃ samādin-
nena kāyassa bhedā
parammaraṇā apā-
yaṃ duggatiṃ vi-
nipātaṃ nirayaṃ
upapajjati. no ce
kāyassa bhedā pa-
rammaraṇā apāyaṃ
duggatiṃ vinipātaṃ
nirayaṃ upapajjati,
sace manussattaṃ
āgacchati, yattha
yattha paccājāyati
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is treading the path that leads
to ugliness. That is, being
prone to anger and easily an-
noyed. Being one who loses
temper when being provoked
even a little, becoming angry,
upset, outraged, stubborn,
and displaying anger, hate
and bitterness.

12. Yet here, O Young Brah-
min, a certain woman or
man, is not prone to anger
and easily annoyed. When
being provoked even a lot, he
or she does not lose temper,
becomes angry, upset, out-
raged, stubborn and display
anger, hate and bitterness.
Having performed and un-
dertaken such kamma, with
the breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup
of the body, after death, he

dubbaṇṇo hoti. dub-
baṇṇasaṃvattanikā
esā māṇava, paṭi-
padā yadidaṃ ko-
dhano hoti upāyā-
sabahulo, appampi
vutto samāno abhi-
sajjati kuppati vyā-
pajjati patitthīyati
kopañca dosañca ap-
paccayañca pātuka-
reti.

idha pana māṇava,
ekacco itthī vā pu-
riso vā akkodhano
hoti anupāyāsaba-
hulo, bahumpi vutto
samāno nābhisaj-
jati, na kuppati na
vyāpajjati na patit-
thīyati na kopañca
dosañca appacca-
yañca pātukaroti. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
sugatiṃ saggaṃ lo-
kaṃ upapajjati. no
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or she does not arise in a
happy destination, a heavenly
world, but comes to the hu-
man state, then wherever he
or she is born, he or she is
elegant. This, O Young Brah-
min, is treading the path that
leads to elegance. That is, not
being prone to anger and eas-
ily annoyed. Being one who
when being provoked even a
lot, does not lose temper, be-
come angry, upset, outraged,
stubborn and display anger,
hate and bitterness.

13. Here, O Young Brahmin,
a certain woman or man, has
a mind of jealousy. Being
obsessed with envy and re-
sentment, he or she envies
other’s gain, honour, esteem,
respect, homage and worship.
Having performed and un-
dertaken such kamma, with
the breakup of the body, after

ce kāyassa bhedā
parammaraṇā suga-
tiṃ saggaṃ lokaṃ
upapajjati, sace ma-
nussattaṃ āgacchati,
yattha yattha paccā-
jāyati pāsādiko hoti.
pāsādikasaṃvatta-
nikā esā māṇava,
paṭipadā yadidaṃ
akkodhano hoti anu-
pāyāsabahulo, ba-
humpi vutto samāno
nābhisajjati na vyā-
pajjati na patitthīyati
na kopañca dosañca
appaccayañca pātu-
kareti.

idha pana māṇava,
ekacco itthī vā pu-
riso vā issāmanako
hoti, paralābhasak-
kāragarukāramāna-
navandanapūjanāsu
issati, upadussati
issaṃ bandhati. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
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death, he or she arises in the
lower worlds, unhappy des-
tination, the woeful plane,
hell. If with the breakup
of the body, after death, he
or she does not arise in the
lower worlds, unhappy des-
tination, the woeful plane,
hell, but comes to the human
state, then wherever he or
she is born, he or she is un-
influential. This, O Young
Brahmin, is treading the path
that leads to little influence.
That is, having a mind of jeal-
ousy. Being one who is ob-
sessed with envy and resent-
ment and envious of other’s
gain, honour, esteem, respect,
homage and worship.

14. Yet here, O Young Brah-
min, a certain woman or
man, does not have a mind of
jealousy. Not being obsessed
with envy and resentment, he
or she does not envy other’s
gain, honour, esteem, respect,
homage and worship. Hav-

bhedā parammaraṇā
apāyaṃ duggatiṃ
vinipātaṃ nirayaṃ
upapajjati. no ce
kāyassa bhedā pa-
rammaraṇā apāyaṃ
duggatiṃ vinipātaṃ
nirayaṃ upapajjati,
sace manussattaṃ
āgacchati, yattha
yattha paccājāyati
appesakkho hoti. ap-
pesakkhasaṃvatta-
nikā esā māṇava, pa-
ṭipadā yadidaṃ issā-
manako hoti, paralā-
bhasakkāragarukāra-
mānanavandanapū-
janāsu issati upadus-
sati issaṃ bandhati.

idha pana māṇava,
ekacco itthī vā pu-
riso vā anissāma-
nako hoti, paralā-
bhasakkāragarukā-
ramānanavandana-
pūjanāsu na issati,
na upadussati issaṃ
bandhati. so tena
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ing performed and under-
taken such kamma, with the
breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup
of the body, after death, he
or she does not arise in a
happy destination, a heav-
enly world, but comes to the
human state, then wherever
he or she is born, he or she
is influential. This, O Young
Brahmin, is treading the path
that leads to great influence.
That is, not having a mind of
jealousy. Being one who is
not obsessed with envy and
resentment and envious of
other’s gain, honour, esteem,
respect, homage and worship.

15. Here, O Young Brah-
min, a certain woman or
man, is not a giver of food,
drinks, cloths, vehicles, gar-
lands, perfumes, ointments,

kammena evaṃ sa-
mattena evaṃ sa-
mādinnena kāyassa
bhedā paramma-
raṇā sugatiṃ lokaṃ
upapajjati. no ce
kāyassa bhedā pa-
rammaraṇā suga-
tiṃ saggaṃ lokaṃ
upapajjati, sace ma-
nussattaṃ āgacchati,
yattha yattha paccā-
jāyati mahesakkho
hoti. mahesakkha-
saṃvattanikā esā
māṇava, paṭipadā ya-
didaṃ anissāmanako
hoti, paralābhasak-
kāragarukāramāna-
navandanapūjanāsu
na issati na upadus-
sati na issaṃ ban-
dhati.

idha pana māṇava,
ekacco itthī vā pu-
riso vā na dātā hoti
samaṇassa vā brāh-
maṇassa vā annaṃ
pānaṃ vatthaṃ yā-
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beds, lodgings and lightings
to samanas and brahmanas.
Having performed and un-
dertaken such kamma, with
the breakup of the body, after
death, he or she arises in the
lower worlds, unhappy desti-
nation, the woeful plane, hell.
If with the breakup of the
body, after death, he or she
does not arise in the lower
worlds, unhappy destination,
the woeful plane, hell, but
comes to the human state,
then wherever he or she is
born, there is little wealth.
This, O Young Brahmin, is
treading the path that leads
to little wealth. That is, not
giving food, drinks, cloths,
vehicles, garlands, perfumes,
ointments, beds, lodgings
and lightings to samanas and
brahmanas.

naṃ mālāgandhavi-
lepanaṃ seyyāvasa-
thapadīpeyyaṃ. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
apāyaṃ duggatiṃ
vinipātaṃ nirayaṃ
upapajjati. no ce
kāyassa bhedā pa-
rammaraṇā apāyaṃ
duggatiṃ vinipātaṃ
nirayaṃ upapajjati,
sace manussataṃ
āgacchati, yattha
yattha paccājāyati
appabhogo hoti. ap-
pabhogasaṃvatta-
nikā esā māṇava, pa-
ṭipadā yadidaṃ na
dātā hoti samaṇassa
vā brāhmaṇassa vā
annaṃ pānaṃ vat-
thaṃ yānaṃ mālā-
gandhavilepanaṃ
seyyāvasathapadī-
peyyaṃ.

idha pana māṇava,
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16. Yet Here, O Young
Brahmin, a certain woman
or man, is a giver of food,
drinks, cloths, vehicles, gar-
lands, perfumes, ointments,
beds, lodgings and lightings
to samanas and brahmanas.
Having performed and un-
dertaken such kamma, with
the breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup
of the body, after death, he
or she does not arise in a
happy destination, a heavenly
world, but comes to the hu-
man state, then wherever he
or she is born, there is much
wealth. This, O Young Brah-
min, is treading the path that
leads to much wealth, that
is, giving food, drinks, cloths,
vehicles, garlands, perfumes,
ointments, beds, lodgings
and lightings to samanas and
brahmanas.

ekacco itthī vā pu-
riso vā dātā hoti sa-
maṇassa vā brāh-
maṇassa vā annaṃ
pānaṃ vatthaṃ yā-
naṃ mālāgandhavi-
lepanaṃ seyyāvasa-
thapadīpeyyaṃ. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
sugatiṃ saggaṃ lo-
kaṃ upapajjati. no
ce kāyassa bhedā
parammaraṇā suga-
tiṃ saggaṃ lokaṃ
upapajjati, sace ma-
nussattaṃ āgacchati,
yattha yattha paccā-
jāyati, mahābhogo
hoti. mahābhoga-
saṃvattanikā esā
māṇava, paṭipadā
yadidaṃ dātā hoti
samaṇassa vā brāh-
maṇassa vā annaṃ
pānaṃ vatthaṃ yā-
naṃ mālāgandhavi-
lepanaṃ seyyāvasa-
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17. Here, O Young Brahmin,
a certain woman or man, is
arrogant and conceited, and
does not pay respects to those
worthy of respect; does not
stand up in the presence of
those worthy to be stood up
for; does not offer seats to
those worthy of seats; does
not yield way to those wor-
thy of yielding way to; does
not honor those worthy of
honor; does not esteem those
worthy of esteem; does not
pay homage to those worthy
of paying homage to; does
not worship those worthy of
worship. Having performed
and undertaken such kamma,
with the breakup of the body,
after death, he or she arises
in the lower worlds, unhappy
destination, the woeful plane,
hell. If with the breakup of
the body, after death, he
or she does not arise in the
lower worlds, unhappy desti-

thapadīpeyyaṃ.

idha pana māṇava,
ekacco itthī vā pu-
riso vā thaddho hoti
atimānī. abhivāde-
tabbaṃ na abhivā-
deti. paccuṭṭhātab-
baṃ na paccuṭṭheti,
āsanārahassa āsa-
naṃ na deti, maggā-
rahassa maggaṃ na
deti, sakkātabbaṃ
na sakkaroti, garu-
kātabbaṃ na garu-
karoti. mānetabbaṃ
na māneti, pūjetab-
baṃ na pūjeti. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā paramma-
raṇā apāyaṃ dug-
gatiṃ vinipātaṃ ni-
rayaṃ upapajjati. no
ce kāyassa bhedā
parammaraṇā apā-
yaṃ duggatiṃ vini-
pātaṃ nirayaṃ upa-
pajjati, sace manus-
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nation, the woeful plane, hell,
but comes to the human state,
then wherever he or she is
born, he or she is born in a
lowly regarded family. This,
O Young Brahmin, is treading
the path that leads to birth in
lowly regarded families. That
is, being one who does not
pay respects to those worthy
of respect; does not stand up
in the presence of those wor-
thy to be stood up for; does
not offer seats to those wor-
thy of seats; does not yield
way to those worthy of yield-
ing way to; does not honor
those worthy of honor; does
not esteem those worthy of
esteem; does not pay homage
to those worthy of paying
homage to; does not worship
those worthy of worship.

18. Yet here, O Young Brah-
min, a certain woman or
man, is not arrogant and
conceited, but pays respects
to those worthy of respect;

sattaṃ āgacchati,
yattha yattha pac-
cājāyati, nīcakulīno
hoti. nīcakulīnasaṃ-
vattanikā esā mā-
ṇava, paṭipadā ya-
didaṃ thaddho hoti
atimānī, abhivāde-
tabbaṃ na abhivā-
deti, paccuṭṭhātab-
baṃ na paccuṭṭheti,
āsanārahassa na āsa-
naṃ deti, maggāra-
hassa na maggaṃ
deti, sakkātabbaṃ
na sakkaroti, garu-
kātabbaṃ na garuka-
roti, mānetabbaṃ na
māneti, pūjetabbaṃ
na pūjeti.

idha pana māṇava,
ekacco itthī vā pu-
riso vā atthaddho
hoti anatimānī. abhi-
vādetabbaṃ abhi-
vādeti, paccuṭṭhā-
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stands up in the presence
of those worthy to be stood
up for; offers seats to those
worthy of seats; yields way
to those worthy of yielding
way to; honors those worthy
of honor; esteems those wor-
thy of esteem; pays homage
to those worthy of paying
homage to; worships those
worthy of worship. Hav-
ing performed and under-
taken such kamma, with the
breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup of
the body, after death, he or
she does not arise in a happy
destination, a heavenly world,
but comes to the human state,
then wherever he or she is
born, he or she is born in a
highly regarded family. This,
O Young Brahmin, is treading
the path that leads to birth
in highly regarded families.
That is, being one who is not
arrogant and conceited, but
pays respects to those wor-

tabbaṃ paccuṭṭheti,
āsanārahassa āsa-
naṃ deti, maggāra-
hassa maggaṃ deti,
sakkātabbaṃ sakka-
roti, garukātabbaṃ
garukāti. mānetab-
baṃ māneti, pūje-
tabbaṃ pūjeti. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
sugatiṃ saggaṃ lo-
kaṃ upapajjati. no
ce kāyassa bhedā
parammaraṇā suga-
tiṃ saggaṃ lokaṃ
upapajjati, sace ma-
nussattaṃ āgacchati,
yattha yattha pac-
cājāyati, uccākulīno
hoti. uccākulīnasaṃ-
vattanikā esā mā-
ṇava, paṭipadā yadi-
daṃ atthaddho hoti
anatimānī, abhivāde-
tabbaṃ abhivādeti,
paccuṭṭhātabbaṃ
paccuṭṭheti, āsanā-
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thy of respect; stands up in
the presence of those wor-
thy to be stood up for; offers
seats to those worthy of seats;
yields way to those worthy of
yielding way to; honors those
worthy of honor; esteems
those worthy of esteem; pays
homage to those worthy of
paying homage to; worships
those worthy of worship.

19. Here, O Young Brahmin,
a certain woman or man, hav-
ing approached a samana or
brahmana, does not ask them
questions: “What, O Bhante,
is wholesome? What is un-
wholesome? What is blame-
worthy? What is blameless?
What should be associated
with? What should not be as-
sociated with? What is it that
when undertaken, leads to
one’s harm and suffering for
a long time? What is it that
when undertaken, leads to
one’s welfare and happiness
for a long time?” Having per-

rahassa āsanaṃ deti,
maggārahassa mag-
gaṃ deti, sakkātab-
baṃ sakkaroti, ga-
rukātabbaṃ garuka-
roti, mānetabbaṃ
māneti, pūjetabbaṃ
pūjeti.

idha pana māṇava,
ekacco itthī vā pu-
riso vā samaṇaṃ vā
brāhmaṇaṃ vā upa-
saṅkamitvā na pari-
pucchitā hoti: kiṃ
bhante kusalaṃ, kiṃ
akusalaṃ, kiṃ sā-
vajjaṃ, kiṃ anavaj-
jaṃ, kiṃ sevitabbaṃ,
kiṃ na sevitabbaṃ,
kiṃ me karīyamā-
naṃ dīgharattaṃ
ahitāya dukkhāya
hoti, kiṃ vā pana
me karīyamānaṃ
dīgharattaṃ hitāya
sukhāya hotīti. so
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formed and undertaken such
kamma, with the breakup
of the body, after death, he
or she arises in the lower
worlds, unhappy destination,
the woeful plane, hell. If with
the breakup of the body, af-
ter death, he or she does not
arise in the lower worlds, un-
happy destination, the woeful
plane, hell, but comes to the
human state, then wherever
he or she is born, he or she
is unwise. This, O Young
Brahmin, is treading the path
that leads to lack of wisdom.
That is, being one who, hav-
ing approached a samana or
brahmana, does not ask them
questions: “What, O Bhante,
is wholesome? What is un-
wholesome? What is blame-
worthy? What is blameless?
What should be associated
with? What should not be as-
sociated with? What is it that
when undertaken, leads to
one’s harm and suffering for
a long time? What is it that
when undertaken, leads to

tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
apāyaṃ duggatiṃ
nirayaṃ upapajjati.
no ce kāyassa bhedā
parammaraṇā apā-
yaṃ duggatiṃ nira-
yaṃ upapajjati, sace
manussattaṃ āgac-
chati, yattha yattha
paccājāyati, dup-
pañño hoti. duppañ-
ñasaṃvattatikā esā
māṇava, paṭipadā
yadidaṃ samaṇaṃ
vā brāhmaṇaṃ vā
upasaṅkamitvā na
paripucchitā hoti:
kiṃ bhante, kusa-
laṃ, kiṃ akusalaṃ,
kiṃ sāvajjaṃ, kiṃ
anavajjaṃ, kiṃ sevi-
tabbaṃ, kiṃ na se-
vitabbaṃ, kiṃ me
karīyamānaṃ dīgha-
rattaṃ ahitāya duk-
khāya hoti, kiṃ vā
pana me karīyamā-
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one’s welfare and happiness
for a long time?”

20. Yet here, O Young Brah-
min, a certain woman or
man, having approached a
samana or brahmana, asks
them questions: “What, O
Bhante, is wholesome? What
is unwholesome? What is
blameworthy? What is blame-
less? What should be associ-
ated with? What should not
be associated with? What
is it that when undertaken,
leads to one’s harm and suf-
fering for a long time? What
is it that when undertaken,
leads to one’s welfare and
happiness for a long time?”
Having performed and un-
dertaken such kamma, with
the breakup of the body, after
death, he or she arises in a
happy destination, a heavenly
world. If with the breakup of
the body, after death, he or
she does not arise in a happy
destination, a heavenly world,

naṃ dīgharattaṃ hi-
tāya sukhāya hotīti.

idha pana māṇava,
ekacco itthī vā pu-
riso vā samaṇaṃ
vā brāhmaṇaṃ vā
upasaṅkamitvā pari-
pucchitā hoti: kiṃ
bhante, kusalaṃ
kiṃ akusalaṃ kiṃ
sāvajjaṃ kiṃ anavaj-
jaṃ, kiṃ sevitabbaṃ
kiṃ na sevitabbaṃ
kiṃ me karīyamā-
naṃ dīgharattaṃ
ahitāya dukkhāya
hoti, kiṃ vā pana
me karīyamānaṃ
dīgharattaṃ hitāya
sukhāya hotīti. so
tena kammena evaṃ
samattena evaṃ sa-
mādinnena kāyassa
bhedā parammaraṇā
sugatiṃ saggaṃ lo-
kaṃ upapajjati. no
ce kāyassa bhedā
parammaraṇā suga-
tiṃ saggaṃ lokaṃ
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but comes to the human state,
then wherever he or she is
born, he or she is wise. This,
O Young Brahmin, is tread-
ing the path that leads to
wisdom. That is, being one
who, having approached a
samana or brahmana, asks
them questions: “What, O
Bhante, is wholesome? What
is unwholesome? What is
blameworthy? What is blame-
less? What should be associ-
ated with? What should not
be associated with? What
is it that when undertaken,
leads to one’s harm and suf-
fering for a long time? What
is it that when undertaken,
leads to one’s welfare and
happiness for a long time?”

21. Thus, O Young Brah-
min, treading the path that
leads to short life makes one
short lived; treading the path
that leads to longevity makes

upapajjati, sace ma-
nussattaṃ āgacchati,
yattha yattha paccā-
jāyati, mahāpañño
hoti. mahāpañña-
saṃvattatikā esā
māṇava, paṭipadā
yadidaṃ samaṇaṃ
vā brāhmaṇaṃ vā
upasaṅkamitvā pa-
ripucchitā hoti: kiṃ
bhante kusalaṃ, kiṃ
akusalaṃ, kiṃ sāvaj-
jaṃ, kiṃ anavajjaṃ,
kiṃ sevitabbaṃ, kiṃ
na sevitabbaṃ, kiṃ
me karīyamānaṃ dī-
gharattaṃ ahitāya
dukkhāya hoti, kiṃ
vā pana me karīya-
mānaṃ dīgharattaṃ
hitāya sukhāya ho-
tīti.

iti kho māṇava, ap-
pāyukasaṃvattanikā
paṭipadā appāyukat-
taṃ upaneti. dīghā-
yukasaṃvattanikā
paṭipadā dīghāyukat-
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one long lived; treading the
path that leads to poor health
makes one sickly; treading
the path that leads to good
health makes one healthy;
treading the path that leads
to ugliness makes one ugly;
treading the path that leads
to elegance makes one ele-
gant; treading the path that
leads to little influence makes
one uninfluential; treading
the path that leads to great
influence makes one influen-
tial; treading the path that
leads to little wealth makes
one be born to a poor family;
treading the path that leads
to great wealth makes one
be born to a wealthy family;
treading the path that leads
to lowly-regarded family
makes one be born in a lowly-
regarded family; treading
the path that leads to highly-
regarded family makes one
be born in a highly-regarded
family; treading the path that
leads to little wisdom makes
one unwise; treading the path

taṃ upaneti. bavhā-
bādhasaṃvattanikā
paṭipadā bavhābā-
dhattaṃ upaneti. ap-
pābādhasaṃvatta-
nikā paṭipadā appā-
bādhattaṃ upaneti.
dubbaṇṇasaṃvatta-
nikā paṭipadā dub-
baṇṇattaṃ upaneti.
pāsādikasaṃvatta-
nikā paṭipadā pāsā-
dikattaṃ upaneti.
appesakkhasaṃvat-
tanikā paṭipadā ap-
pesakkhattaṃ upa-
neti. mahesakkha-
saṃvattanikā paṭi-
padā mahesakkhat-
taṃ upaneti. appa-
bhogasaṃvattanikā
paṭipadā appabho-
gattaṃ upaneti. ma-
hābhogasaṃvatta-
nikā paṭipadā mahā-
bhogattaṃ upaneti.
nīcakulīnasaṃvatta-
nikā paṭipadānīca-
kulīnattaṃ upaneti.
uccākulīnasaṃvatta-
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that leads to great wisdom
makes one wise.

22. “Beings, O Young Brah-
min, are owners of their
kamma, heirs of their kamma,
born of their kamma, descen-
dants of their kamma, have
kamma as their refuge. It is
kamma that distinguishes be-
ings as inferior and superior.”

23. When thus was said,
the brahmin youth, Subha,
Todeyya’s son, said this to
the Auspicious One: “Excel-
lent, O Master Gotama! Ex-
cellent, O Master Gotama!
Just as, O Master Gotama,
one might set upright what
has been overturned, or open
up what has been closed, or

nikā paṭipadā uccā-
kulīnattaṃ upaneti.
duppaññasaṃvatta-
nikā paṭipadā dup-
paññattaṃ upaneti.
mahāpaññasaṃvat-
tanikā paṭipadā ma-
hāpaññattaṃ upa-
neti.

kammassakā mā-
ṇava, sattā kamma-
dāyādā kammayoni
kammabandhu kam-
mapaṭisaraṇā, kam-
maṃ satte vibhajati
yadidaṃ hinappaṇī-
tatāyāti.

evaṃ vutte subho
māṇavo todeyya-
putto bhagavantaṃ
etadavoca. abhik-
kantaṃ bho gotama,
abhikkantaṃ bho
gotama, seyyathāpi
bho gotama, nikkuj-
jiṃ vā ukkujjeyya,
paṭicchannaṃ vā vi-
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show a path to one who is
lost, or bear an oil lamp in
the darkness so that those
with good eyesight can see
forms, just so has the Dham-
ma been explained by the
venerable Gotama in count-
less ways. I go, to the Aus-
picious Gotama, as refuge,
and to the Dhamma, and to
the Sangha of bhikkhus. May
Master Gotama bear it in
mind, that I am a lay disci-
ple who has gone for refuge
from today for as long as life
lasts.”

vareyya, mūḷhassa
vā maggaṃ ācik-
kheyya, andhakāre
vā telapajjotaṃ dhā-
reyya cakkhumanto
rūpāni dakkhintīti.
evamevaṃ bhotā go-
tamena anekapari-
yāyena dhammo pa-
kāsito esāhaṃ bha-
vantaṃ gotamaṃ
saraṇaṃ gacchāmi
dhammañca bhik-
khusaṅghañca. upā-
sakaṃ maṃ bhavaṃ
gotamo dhāretu aj-
jatagge pāṇupetaṃ
saraṇaṃ gatanti.



25


	The Shorter Discourse on Analysis of Kamma

