0.0.1 Bhumija

bhumijasuttam

1. Thus was heard by me. At one time, the Auspi-
cious One was living at Rajagaha at the Bamboo Grove,
the Squirrel’s Feeding Place. It so happened that in the
morning, the venerable Bhumija, having dressed, having
taken bowl and robe, stopped by Prince Jayasena’s house.
Upon arrival, he sat down on a prepared seat.

evam me sutam: ekam samayam bhagava raja-
gahe viharati veluvane kalandakanivape, atha kho
ayasma bhumijo pubbanhasamayam nivasetva pat-
tacivaramadaya yena jayasenassa rajakumarassa
nivesanam, tenupasankami. upasankamitva pan-
nattena asane nisidi.

2. Then, Prince Jayasena went to the venerable Bhu-
mija. Upon arrival, he exchanged friendly greetings with
the venerable Bhumija. Having exchanged friendly greet-
ings and cordial talk, he sat down to one side. Having sat
to one side, Prince Jayasena said this to the venerable
Bhumija: “There are, Master Bhumija, some samanas and
brahmanas who hold such a doctrine, such a view: “If,
having made an aspiration, one leads the life of purity,
one is incapable of attaining any fruit. Also if, having
made no aspiration, one leads the life of purity, one is
incapable of attaining any fruit. Also if, having made
both an aspiration and no aspiration, one leads the life



of purity, one is incapable of attaining any fruit. Also if,
having made neither an aspiration nor non aspiration,
one leads the life of purity, one is incapable of attain-
ing any fruit.” Here, what is Master Bhumija’s Teacher’s
doctrine, what does he declare?”

atha kho jayaseno rajakumaro yenayasma bhu-
mijo tenupasankami. upasankamitva ayasmata
bhumijena saddhim sammodi. sammodaniyam ka-
tham saraniyam vitisaretva ekamantam nisidi. eka-
mantam nisinno kho jayaseno rajakumaro ayas-
mantam bhumijam etadavoca: santi bho bhumija.
eke samanabrahmana evamvadino evamditthino:
asafncepi karitva brahmacariyam caranti, abhabba
phalassa adhigamaya. anasancepi karitva brah-
macariyam caranti, abhabba phalassa adhigamaya.
asanca anasancepi karitva brahmacariyam caranti,
abhabba phalassa adhigamaya. nevasam nana-
sancepi karitva brahmacariyam caranti, abhabba
phalassa adhigamaya'ti. idha bhoto bhumijassa
sattha kimvadi kimakkhay1'ti?

3. “Prince, this has not been heard by me in the pres-
ence of the Auspicious One, not received in his presence.
But this possibility is to be found, in that the Auspicious
One might declare thus: “ If, having made an aspiration,
one leads the life of purity not [based on] the root cause
[for purity], one is incapable of attaining any fruit. Also
if, having made no aspiration, one leads the life of pu-



rity not [based on] the root cause [for purity], one is
incapable of attaining any fruit. Also if, having made
both an aspiration and no aspiration, one leads the life
of purity not [based on] the root cause [for purity], one
is incapable of attaining any fruit. Also if, having made
neither an aspiration nor non aspiration, one leads the
life of purity not [based on] the root cause [for purity],
one is incapable of attaining any fruit. If, having made an
aspiration, one leads the life of purity [based on] the root
cause [for purity], one is capable of attaining fruit. Also
if, having made no aspiration, one leads the life of purity
[based on] the root cause [for purity], one is capable of
attaining fruit. Also if, having made both an aspiration
and no aspiration, one leads the life of purity [based on]
the root cause [for purity], one is capable of attaining
fruit. Also if, having made neither an aspiration nor non
aspiration, one leads the life of purity [based on] the
root cause [for purity], one is capable of attaining fruit.”
Prince, this has not been heard by me in the presence
of the Auspicious One, not received in his presence. But
this possibility is to be found, in that the Auspicious One
might declare thus.”

na kho metam rajakumara, bhagavato sammukha
sutam, sammukha patiggahitam. thananca kho
etam vijjati yam bhagava evam vyakareyya: asan-
cepi karitva ayoniso brahmacariyam caranti, abhabba
phalassa adhigamaya anasancepi karitva ayoniso
brahmacariyam caranti, abhabba phalassa adhi-
gamaya. asanca anasancepikaritva ayoniso brah-



macariyam caranti, abhabba phalassa adhigamaya.
nevasam nanasancepi karitva ayoniso brahmaca-
riyam caranti, abhabba phalassa adhigamaya. asan-
cepi karitva yoniso brahmacariyam caranti, bhabba
phalassa adhigamaya. anasancepi karitva yoniso
brahmacariyam caranti, bhabba phalassa adhiga-
maya. asafica anasancepi karitva yoniso brahma-
cariyam caranti, bhabba phalassa adhigamaya. ne-
vasam nanasancepi karitva yoniso brahmacariyam
caranti, bhabba phalassa adhigamaya'ti. na kho
metam rajakumara, bhagavato sammukha sutam,
sammukha patiggahitam, thananca kho etam vij-
jati, yam bhagava evam vyakareyya'ti.

4. “If thus is Master Bhumija’s Teacher’s doctrine, thus
is what he declares, then I think certainly Master Bhu-
mija’s Teacher simply stands having defeated all the
foolish ordinary samanas and brahmanas.” Then Prince
Jayasena served the venerable Bhumija with his very
own dish of boiled rice.

sace kho bhoto bhumijassa sattha evamvadi eva-
makkhayil, addha bhoto bhumijassa sattha sab-
besamyeva puthusamanabrahmananam muddha-
nam manne ahacca titthatiti. atha kho jayaseno
rajakumaro ayasmantam bhumijam sakeneva tha-
lipakena parivisi.
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5. So then, the venerable Bhumija, having taken alms-
food at Prince Jayasena’s house, having risen from his
seat, departed. Then after the meal, the venerable Bhu-
mija, having gone back after alms gathering, he visited
with the Auspicious One. Upon arrival, he bowed down
to the Auspicious One and sat down to one side. Having
sat down to one side, the venerable Bhumija said this
to the Auspicious One: “Here Bhante, in the morning,
having dressed, having taken bowl and robe, I stopped
by Prince Jayasena’s house. Upon arrival, I sat down
on a prepared seat. Then, Prince Jayasena came to me.
Upon arrival, he exchanged friendly greetings with me.
Having exchanged friendly greetings and cordial talk,
he sat down to one side. Having sat to one side, Prince
Jayasena said this to me: “There are, Master Bhumija,
some samanas and brahmanas who hold such a doctrine,
such a view: “If, having made an aspiration, one leads
the life of purity, one is incapable of attaining any fruit.
Also if, having made no aspiration, one leads the life of
purity, one is incapable of attaining any fruit. Also if,
having made both an aspiration and no aspiration, one
leads the life of purity, one is incapable of attaining any
fruit. Also if, having made neither an aspiration nor non
aspiration, one leads the life of purity, one is incapable
of attaining any fruit.” Here, what is Master Bhumija’s
Teacher’s doctrine, what does he declare?”

atha kho ayasma bhumijo pacchabhattam pinda-
patapatikkanto yena bhagava tenupasankami. upa-
sankamitva bhagavantam abhivadetva ekamantam



nisidi. ekamantam nisinno kho ayasma bhumijo
bhagavantam etadavoca: 'idhaham bhante pub-
banhasamayam nivasetva pattacivaramadaya yena
jayasenassa rajakumarassa nivesanam, tenupasan-
kamim. upasankamitva pannatte asane nisidim.
atha kho bhante jayaseno rajakumaro yenaham,
tenupasankami. upasankamitva mama saddhim!
sammodi. sammodaniyam katham saraniyam vi-
tisaretva ekamantam nisidi. ekamantam nisinno
kho bhante, jayaseno rajakumaro mam etadavoca:
'santi bho bhumija, eke samanabrahmana evam-
vadino evamditthino asancepi karitva brahmaca-
riyam caranti, abhabba phalassa adhigamaya. ana-
sancepi karitva brahmacariyam caranti, abhabba
phalassa adhigamaya. asafica anasafcepi kari-
tva brahmacariyam caranti, abhabba phalassa adhi-
gamaya. nevasam nanasancepi karitva brahma-
cariyam caranti, abhabba phalassa adhigamaya'ti.
idha bhoto bhumijassa sattha kimvadi kimakkha-
yiti?

6. When thus was said, Bhante, I said this to Prince
Jayasena: “Prince, this has not been heard by me in
the presence of the Auspicious One, not received in his
presence. But this possibility is to be found, in that the
Auspicious One might declare thus: “If, having made an
aspiration, one leads the life of purity not [based on]
the root cause [for purity], one is incapable of attain-

'maya saddhim-majasam,syé..



ing any fruit. Also if, having made no aspiration, one
leads the life of purity not [based on] the root cause [for
purity], one is incapable of attaining any fruit. Also if,
having made both an aspiration and no aspiration, one
leads the life of purity not [based on] the root cause [for
purity], one is incapable of attaining any fruit. Also if,
having made neither an aspiration nor non aspiration,
one leads the life of purity not [based on] the root cause
[for purity], one is incapable of attaining any fruit. If,
having made an aspiration, one leads the life of purity
[based on] the root cause [for purity], one is capable of
attaining fruit. Also if, having made no aspiration, one
leads the life of purity [based on] the root cause [for
purity], one is capable of attaining fruit. Also if, having
made both an aspiration and no aspiration, one leads
the life of purity [based on] the root cause [for purity],
one is capable of attaining fruit. Also if, having made
neither an aspiration nor non aspiration, one leads the
life of purity [based on] the root cause [for purity], one
is capable of attaining fruit.” Prince, this has not been
heard by me in the presence of the Auspicious One, not
received in his presence. But this possibility is to be
found, in that the Auspicious One might declare thus.”
[Then Prince Jayasena said thus:] “If thus is Master Bhu-
mija’s Teacher’s doctrine, thus is what he declares, then I
think certainly, Master Bhumija’s Teacher simply stands
having defeated all the foolish ordinary samanas and
brahmanas.”

evam vutte aham bhante, jayasenam rajakuma-



ram etadavocam: 'na kho metam rajakumara, bha-
gavato sammukha sutam sammukha patiggahitam.
thanam ca kho etam vijjati, yam bhagava evam
vyakareyya: 'asancepi karitva ayoniso brahma-
cariyam caranti, abhabba phalassa adhigamaya.
asafica anasafcepi karitva ayoniso brahmacari-
yam caranti, abhabba phalassa adhigamaya. saf-
cepi karitva ayoniso brahmacariyam caranti, abhabba
phalassa adhigamaya. asafcepi karitva yoniso
brahmacariyam caranti, bhabba phalassa adhiga-
maya, anasancepi karitva yoniso brahmacariyam
caranti, bhabba phalassa adhigamaya. asanca
anasancepi karitva yoniso brahmacariyam caranti,
bhabba phalassa adhigamaya. asafica anasancepi
karitva yoniso brahmacariyam caranti, bhabba
phalassa adhigamaya. nevasam nanasancepi ka-
ritva yoniso brahmacariyam caranti, bhabba pha-
lassa adhigamaya'ti. na kho metam rajakumara,
bhagavato sammukha sutam sammukha patigga-
hitam. thananca kho etam vijjati: yam bhagava
evam byakareyya'ti. sace bhoto bhumijassa sat-
tha evamvadi evamditthi addha bhoto bhumijassa
sattha sabbesam yeva puthusamanabrahmananam
muddhanam manne ahacca titthatiti.

7. Thope, O Bhante, that by answering thus when such
[a question] was brought up, I speak just what is said by
the Auspicious One, and not misrepresent the Auspicious
One with what is falsehood, and that I answered in truth



in accordance with the Dhamma, so that whoever is a
Dhamma companion will not arrive at a reason to blame
these assertions.

kacci bhante, evam puttho evam vyakaramano
vuttavadi ceva bhagavato homi, na ca bhagavan-
tam abhutena abbhacikkhami. dhammassa canu-
dhammam vyakaromi. na ca koci sahadhammiko
vadanuvado garayham thanam agacchatiti.

8. Certainly, O Bhumija, by answering thus when such
[a question] was brought up, you speak just what is said
by me, and not misrepresent me with what is falsehood,
and you answered in truth in accordance with the Dham-
ma, so that whoever is a Dhamma companion will not
arrive at a reason to blame these assertions.

taggha tvam bhumija, evam puttho evam vyaka-
ramano vuttavadi ceva me hoyi, na ca mam abhu-
tena abbhacikkhasi, dhammassa canudhammam
vyakarosi. na ca koci sahadhammiko vadanuvado
garayham thanam agacchati.

9. Indeed, O Bhumija, whichever samanas or brah-
manas [possess] misguided view, misguided thought,
misguided speech, misguided action, misguided liveli-
hood, misguided effort, misguided mindfulness, mis-
guided samadhi, for them, if having made an aspiration,
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they lead the life of purity, they are incapable of attain-
ing any fruit. Also if, having made no aspiration, they
lead the life of purity, they are incapable of attaining
any fruit. Also if, having made both an aspiration and no
aspiration, they lead the life of purity, they are incapable
of attaining any fruit. Also if, having made neither an
aspiration nor non aspiration, they lead the life of purity,
they are incapable of attaining any fruit. What is the
reason for that? Because, O Bhumija, this is not the root
cause for the attainment of fruit.

ye hi keci bhumija, samana va brahmana va mic-
chaditthino micchasankappa micchavaca miccha-
kammanta micchaajiva micchavayama micchasati
micchasamadhino, te asaficepi karitva brahma-
cariyam caranti, abhabba phalassa adhigamaya.
anasancepi karitva brahmacariyam caranti, abhabba
phalassa adhigamaya. asafnca anasancepi kari-
tva brahmacariyam caranti, abhabba phalassa adhi-
gamaya. nevasam nanasancepi karitva brahma-
cariyam caranti, abhabba phalassa adhigamaya.
tam kissa hetu: ayoni hesa bhumija, phalassa adhi-
gamaya.

10. Just as, O Bhumija, a man desirous of sesame oil, a
seeker of sesame oil, wandering in search of sesame oil,
having heaped up sand in a tub, having sprinkle it all
over with water, would crush it. If, having made an aspi-
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ration, having heaped up sand in a tub, having sprinkle
it all over with water, would crush it, he is incapable of
attaining any sesame oil. Also if, having made no aspi-
ration, having heaped up sand in a tub, having sprinkle
it all over with water, would crush it, he is incapable
of attaining sesame oil. Also if, having made both an
aspiration and no aspiration, having heaped up sand in a
tub, having sprinkle it all over with water, would crush
it, he is incapable of attaining any sesame oil. Also if],
having made neither an aspiration nor non aspiration,
having heaped up sand in a tub, having sprinkle it all
over with water, would crush it, he is incapable of attain-
ing any sesame oil. What is the reason for that? Because,
O Bhumija, this is not the root cause for the attainment of
sesame oil. In just the same way, O Bhumija, whichever
samanas or brahmanas [possess] misguided view, mis-
guided thought, misguided speech, misguided action,
misguided livelihood, misguided effort, misguided mind-
fulness, misguided samadhi, for them, if having made an
aspiration, they lead the life of purity, they are incapable
of attaining any fruit. Also if, having made no aspiration,
they lead the life of purity, they are incapable of attain-
ing any fruit. Also if, having made both an aspiration
and no aspiration, they lead the life of purity, they are
incapable of attaining any fruit. Also if, having made
neither an aspiration nor non aspiration, they lead the
life of purity, they are incapable of attaining any fruit.
What is the reason for that? Because, O Bhumija, this is
not the root cause for the attainment of fruit.
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seyyathapi bhumija, puriso telatthiko telagavesi
telapariyesanam caramano valikam doniya akiri-
tva udakena paripphosakam paripphosakam pi-
leyya, asancepi karitva valikam doniya akiritva
udakena paripphosakam pileyya, abhabbo telassa
adhigamaya. anasaficepi karitva valikam doniya
akaritva udakena paripphosakam paripphosakam
pileyya, abhabbo telassa adhigamaya. asafica ana-
sancepi karitva valikam doniya akiritva udakena
paripphosakam paripphosakam pileyya, abhabbo
telassa adhigamaya. nevasam nanasancepi ka-
ritva valikam doniya akiritva udakena parippho-
sakam paripphosakam pileyya, abhabbo telassa
adhigamaya. tam kissa hetu: ayoni hesa? bhu-
mija, telassa adhigamaya. evameva kho bhumija,
ye hi keci samana va brahmana va micchaditthino
micchasankappa micchavaca micchakammanta mic-
chaajiva micchavayama micchasati micchasama-
dhino, te asancepi karitva brahmacariyam caranti,
abhabba phalassa adhigamaya. anasancepi ka-
ritva brahmacariyam caranti, abhabba phalassa
adhigamaya. asanca anasancepi karitva brahma-
cariyam caranti, abhabba phalassa adhigamaya.
nevasam nanasancepi karitva brahmacariyam ca-
ranti, abhabba phalassa adhigamaya. tam kissa
hetu: ayoni hesa bhumija, phalassa adhigamaya.

2ayoniso hesé-majasam,simu..
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11. Just as, O Bhumija, a man desirous of milk, a seeker
of milk, wandering in search of milk, would pull the horn
of a cow with a young calf. If, having made an aspira-
tion, would pull the horn of a cow with a young calf,
he is incapable of attaining any milk. Also if, having
made no aspiration, would pull the horn of a cow with a
young calf, he is incapable of attaining any milk. Also
if, having made both an aspiration and no aspiration,
would pull the horn of a cow with a young calf, he is
incapable of attaining any milk. Also if, having made
neither an aspiration nor non aspiration, would pull the
horn of a cow with a young calf, he is incapable of at-
taining any milk. What is the reason for that? Because,
O Bhumija, this is not the root cause for the attainment
of milk. In just the same way, O Bhumija, whichever
samanas or brahmanas [possess] misguided view, mis-
guided thought, misguided speech, misguided action,
misguided livelihood, misguided effort, misguided mind-
fulness, misguided samadhi, for them, if having made an
aspiration, they lead the life of purity, they are incapable
of attaining any fruit. Also if, having made no aspiration,
they lead the life of purity, they are incapable of attain-
ing any fruit. Also if, having made both an aspiration
and no aspiration, they lead the life of purity, they are
incapable of attaining any fruit. Also if, having made
neither an aspiration nor non aspiration, they lead the
life of purity, they are incapable of attaining any fruit.
What is the reason for that? Because, O Bhumija, this is
not the root cause for the attainment of fruit.
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seyyathapi bhumija, puriso khiratthiko khiraga-
vesl khirapariyesanam caramano gavim taruna-
vaccham visanato avinjeyya, asancepi karitva ga-
vim tarunavaccham visanato avihjeyya, abhabbo
khirassa adhigamaya. anasancepi karitva gavim
tarunavaccham thanato avinjeyya, abhabbo khi-
rassa adhigamaya. asanca anasancepi karitva ga-
vim tarunavaccham thanato avinjeyya, abhabbo
khirassa adhigamaya. nevasam nanasafcepi ka-
ritva gavim tarunavaccham visanato avinjeyaya,
abhabbo khirassa adhigamaya. tam kissa hetu:
ayoni hesa bhumija, khirassa adhigamaya. eva-
meva kho bhumija, ye hi keci samana va brah-
mana va micchaditthino micchasankappa miccha-
vaca micchakammanta micchaajiva micchavayama
micchasati micchasamadhino te asancepi karitva
brahmacariyam caranti. abhabba phalassa adhi-
gamaya. asafca anasancepi karitva brahmacari-
yam caranti, abhabba phalassa adhigamaya. asanca
anasancepi karitva brahmacariyam caranti, abhabba
phalassa adhigamaya. nevasam nanasancepi ka-
ritva brahmacariyam caranti, abhabba phalassa
adhigamaya. tam kissa hetu: ayoni hesa bhumija,
phalassa adhigamaya.

12. Just as, O Bhumija, a man desirous of butter, a
seeker of butter, wandering in search of butter, having
poured water into a small water pot, would churn it with
a churning stick. If, having made an aspiration, having
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poured water into a small water pot, would churn it with
a churning stick, he is incapable of attaining any butter.
Also if, having made no aspiration, having poured water
into a small water pot, would churn it with a churning
stick, he is incapable of attaining any butter. Also if, hav-
ing made both an aspiration and no aspiration, having
poured water into a small water pot, would churn it with
a churning stick, he is incapable of attaining any butter.
Also if, having made neither an aspiration nor non aspira-
tion, having poured water into a small water pot, would
churn it with a churning stick, he is incapable of attain-
ing any butter. What is the reason for that? Because,
O Bhumija, this is not the root cause for the attainment
of butter. In just the same way, O Bhumija, whichever
samanas or brahmanas [possess] misguided view, mis-
guided thought, misguided speech, misguided action,
misguided livelihood, misguided effort, misguided mind-
fulness, misguided samadhi, for them, if having made an
aspiration, they lead the life of purity, they are incapable
of attaining any fruit. Also if, having made no aspiration,
they lead the life of purity, they are incapable of attain-
ing any fruit. Also if, having made both an aspiration
and no aspiration, they lead the life of purity, they are
incapable of attaining any fruit. Also if, having made
neither an aspiration nor non aspiration, they lead the
life of purity, they are incapable of attaining any fruit.
What is the reason for that? Because, O Bhumija, this is
not the root cause for the attainment of fruit.
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seyyathapi bhuimija, puriso nonitatthiko nonita®
gavesl nonitapariyesanam caramano udakam ka-
lase asincitva manthena* avifijjeyya, asaficepi ka-
ritva udakam kalase asincitva matthena avinjeyya,
abhabbo nonitassa adhigamaya. anasancepi kari-
tva udakam kalase asificitva matthena avinjeyya,
abhabbo nonitassa adhigamaya. asafica anasan-
cepi karitva udakam kalase asificitva matthena
avinjeyya, abhabbo nonitassa adhigamaya. neva-
sam nanasancepi karitva udakam kalase asinci-
tva manthena avinjeyya, abhabbo nonitassa adhi-
gamaya. tam kissa hetu: ayoni hesa bhumija, no-
nitassa adhigamaya. evameva kho bhumija, ye hi
keci samana va brahmana va micchaditthino mic-
chasankappa micchavaca micchakammanta mic-
chaajiva micchavayama micchasati micchasama-
dhino. te asancepi karitva brahmacariyam caranti,
abhabba phalassa adhigamaya. anasancepi ka-
ritva brahmacariyam caranti, abhabba phalassa
adhigamaya. asanca anasancepi karitva brahma-
cariyam caranti, abhabba phalassa adhigamaya.
nevasam nanasancepi karitva brahmacariyam ca-
ranti, abhabba phalassa adhigamaya, tam kissa
hetu: ayoni hesa bhumija, phalassa adhigamaya.

13. Just as, O Bhumija, a man desirous of fire, a seeker

*navanita-simu,majasam.[Jj

*matthena-simu,majasam,sya,pts.[J]
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of fire, wandering in search of fire, having taken an up-
per kindling stick might rub it against a wet sappy piece
of wood. If, having made an aspiration, having taken
an upper kindling stick might rub it against a wet sappy
piece of wood, he is incapable of attaining any fire. Also
if, having made no aspiration, having taken an upper
kindling stick might rub it against a wet sappy piece of
wood, he is incapable of attaining any fire. Also if, hav-
ing made both an aspiration and no aspiration, having
taken an upper kindling stick might rub it against a wet
sappy piece of wood, he is incapable of attaining any fire.
Also if, having made neither an aspiration nor non aspi-
ration, having taken an upper kindling stick might rub
it against a wet sappy piece of wood, he is incapable of
attaining any fire. What is the reason for that? Because,
O Bhumija, this is not the root cause for the attainment
of fire. In just the same way, O Bhumija, whichever
samanas or brahmanas [possess] misguided view, mis-
guided thought, misguided speech, misguided action,
misguided livelihood, misguided effort, misguided mind-
fulness, misguided samadhi, for them, if having made an
aspiration, they lead the life of purity, they are incapable
of attaining any fruit. Also if, having made no aspiration,
they lead the life of purity, they are incapable of attain-
ing any fruit. Also if, having made both an aspiration
and no aspiration, they lead the life of purity, they are
incapable of attaining any fruit. Also if, having made
neither an aspiration nor non aspiration, they lead the
life of purity, they are incapable of attaining any fruit.
What is the reason for that? Because, O Bhumija, this is
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not the root cause for the attainment of fruit.

seyyathapi bhumija, puriso aggitthiko® aggigavesi
aggipariyesanam caramano allam kattham sasne-
ham uttararanim adaya abhimantheyya®, asancepi
karitva allam kattham sasneham uttararanim adaya
abhimantheyya, abhabbo aggissa adhigamaya. ana-
safncepi karitva allam kattham sasneham uttara-
ranim adaya abhimantheyya, abhabbo aggissa adhi-
gamaya. asanca anasancepi karitva allam kat-
tham sasneham uttararanim adaya abhimantheyya,
abhabbo aggissa adhigamaya. nevasam nanasan-
cepi karitva allam kattham sasneham uttarara-
nim adaya abhimantheyya, abhabbo aggissa adhi-
gamaya. tam kissa hetu: ayoni hesa bhumija, ag-
gissa adhigamaya. evameva kho bhumija, ye hi
keci samana va brahmana va micchaditthino mic-
chasankappa micchavaca micchakammanta mic-
chaajiva micchavayama micchasati micchasama-
dhino, te asancepi karitva brahmacariyam caranti,
abhabba phalassa adhigamaya. anasancepi ka-
ritva brahmacariyam caranti, abhabba phalassa
adhigamaya, asanca anasancepi karitva brahma-
cariyam caranti, abhabba phalassa adhigamaya.
nevasam nanasancepi karitva brahmacariyam ca-
ranti, abhabba phalassa adhigamaya. tam kissa
hetu: ayoni hesa bhumija, phalassa adhigamaya.

®aggitthiko-simu,majasam,sya,pts.JJ]
®abhimattheyya-simu,sya,pts.[J]
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14. Indeed, O Bhumija, whichever samanas or brah-
manas [possess] right view, right thought, right speech,
right action, right livelihood, right effort, right mindful-
ness, right samadhi, for them, if having made an aspi-
ration, they lead the life of purity, they are capable of
attaining fruit. Also if, having made no aspiration, they
lead the life of purity, they are capable of attaining fruit.
Also if, having made both an aspiration and no aspiration,
they lead the life of purity, they are capable of attaining
fruit. Also if, having made neither an aspiration nor non
aspiration, they lead the life of purity, they are capable
of attaining fruit. What is the reason for that? Because,
O Bhumija, this is the root cause for the attainment of
fruit.

ye ca kho keci’” bhumija, samana va brahmana
va sammaditthika sammasankappa sammavaca
sammakammanta sammaajiva sammavayama sam-
masati sammasamadhino, te asancepi karitva brah-
macariyam caranti, bhabba phalassa adhigamaya.
anasancepi karitva brahmacariyam caranti, bhabba
phalassa adhigamaya. asafica anasafcepi kari-
tva brahmacariyam caranti, bhabba phalassa adhi-
gamaya. nevasam nanasancepi karitva brahma-
cariyam caranti, bhabba phalassa adhigamaya. tam
kissa hetu: yoni hesa bhumija, phalassa adhiga-
maya.

7yehi keci-simu,majasam, pts.[Jj
pts page 143J]
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15. Just as, O Bhumija, a man desirous of sesame oil,
a seeker of sesame oil, wandering in search of sesame
oil, having heaped up grain of sesamum in a tub, having
sprinkle it all over with water, would crush it. If, having
made an aspiration, having heaped up grain of sesamum
in a tub, having sprinkle it all over with water, would
crush it, he is capable of attaining sesame oil. Also if],
having made no aspiration, having heaped up grain of
sesamum in a tub, having sprinkle it all over with water,
would crush it, he is capable of attaining sesame oil. Also
if, having made both an aspiration and no aspiration, hav-
ing heaped up grain of sesamum in a tub, having sprinkle
it all over with water, would crush it, he is capable of
attaining sesame oil. Also if, having made neither an
aspiration nor non aspiration, having heaped up grain
of sesamum in a tub, having sprinkle it all over with
water, would crush it, he is capable of attaining sesame
oil. What is the reason for that? Because, O Bhumija,
this is the root cause for the attainment of sesame oil.
In just the same way, O Bhumija, whichever samanas
or brahmanas [possess] right view, right thought, right
speech, right action, right livelihood, right effort, right
mindfulness, right samadhi, for them, if having made an
aspiration, they lead the life of purity, they are capable
of attaining fruit. Also if, having made no aspiration,
they lead the life of purity, they are capable of attaining
fruit. Also if, having made both an aspiration and no
aspiration, they lead the life of purity, they are capable
of attaining fruit. Also if, having made neither an aspi-
ration nor non aspiration, they lead the life of purity,
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they are capable of attaining fruit. What is the reason
for that? Because, O Bhumija, this is the root cause for
the attainment of fruit.

seyyathapi bhumija, puriso telatthiko telagavesi
telapariyesanam caramano tilapitthim doniya aki-
ritva udakena paripphosakam paripphosakam pi-
leyya, asancepi karitva tilapitthim doniya akiri-
tva udakena paripphosakam paripphosakam pi-
leyya, bhabbo telassa adhigamaya. anasancepi
karitva tilapitthim doniya akiritva udakena parip-
phosakam paripphosakam pileyya, bhabbo telassa
adhigamaya. asafica anasaficepi karitva tilapit-
thim doniya akiritva udakena paripphosakam pa-
ripphosakam pileyya, bhabbo telassa adhigamaya.
nevasam nanasancepi karitva tilapitthim doniya
akiritva udakena paripphosakam paripphosakam
pileyya, bhabbo telassa adhigamaya. tam kissa
hetu: yoni hesa bhumija, telassa adhigamaya. eva-
meva kho bhumija, ye hi keci samana va brah-
mana va sammaditthino sammasankappa samma-
vaca sammakammanta sammaajiva sammavayama
sammasati sammasamadhino, te asancepi kari-
tva brahmacariyam caranti, bhabba phalassa adhi-
gamaya. anasancepi karitva brahmacariyam ca-
ranti, bhabba phalassa adhigamaya. asafnca ana-
sancepi karitva brahmacariyam caranti, bhabba
phalassa adhigamaya. nevasam nanasancepi ka-
ritva brahmacariyam caranti, bhabba phalassa adhi-
gamaya. tam kissa hetu: yoni hesa bhumija, pha-
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lassa adhigamaya.

16. Just as, O Bhumija, a man desirous of milk, a seeker
of milk, wandering in search of milk, would pull the
udder of a cow with a young calf. If, having made an
aspiration, would pull the udder of a cow with a young
calf, he is capable of attaining milk. Also if, having made
no aspiration, would pull the udder of a cow with a
young calf, he is capable of attaining milk. Also if, having
made both an aspiration and no aspiration, would pull
the udder of a cow with a young calf, he is capable of
attaining milk. Also if, having made neither an aspiration
nor non aspiration, would pull the udder of a cow with
a young calf, he is capable of attaining milk. What is
the reason for that? Because, O Bhumija, this is the root
cause for the attainment of milk. In just the same way,
O Bhumija, whichever samanas or brahmanas [possess]
right view, right thought, right speech, right action, right
livelihood, right effort, right mindfulness, right samadhi,
for them, if having made an aspiration, they lead the
life of purity, they are capable of attaining fruit. Also if,
having made no aspiration, they lead the life of purity,
they are capable of attaining fruit. Also if, having made
both an aspiration and no aspiration, they lead the life
of purity, they are capable of attaining fruit. Also if],
having made neither an aspiration nor non aspiration,
they lead the life of purity, they are capable of attaining
fruit. What is the reason for that? Because, O Bhumija,
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this is the root cause for the attainment of fruit.

seyyathapi bhumija, puriso khiratthiko khiraga-
vesl khirapariyesanam caramano gavim taruna-
vaccham thanato avifijeyya, asancepi karitva ga-
vim tarunavaccham thanato aviijeyya, bhabbo khi-
rassa adhigamaya. anasancepi karitva gavim ta-
runavaccham thanato avinjeyya, bhabbo khirassa
adhigamaya. asafca anasafcepi karitva gavim
tarunavaccham thanato avinjeyya, bhabbo khirassa
adhigamaya. nevasam nanasafcepi karitva ga-
vim tarunavaccham thanato avinjeyya, bhabbo khi-
rassa adhigamaya. tam kissa hetu: yoni hesa
bhumija, khirassa adhigamaya. evameva kho bhu-
mija, ye hi keci samana va brahmana va samma-
ditthino sammasankappa sammavaca sammakam-
manta sammaajiva sammavayama sammasati sam-
masamadhino, te asancepi karitva brahmacariyam
caranti, bhabba phalassa adhigamaya. anasan-
cepi karitva brahmacariyam caranti, bhabba pha-
lassa adhigamaya. asafnca anasancepi karitva brah-
macariyam caranti, bhabba phalassa adhigamaya.
nevasam nanasafcepi karitva brahmacariyam ca-
ranti, bhabba phalassa adhigamaya. tam kissa
hetu: yoni hesa bhumija, phalassa adhigamaya.

17. Just as, O Bhumija, a man desirous of butter, a
seeker of butter, wandering in search of butter, having
poured curds into a small water pot, would churn it with
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a churning stick. If, having made an aspiration, having
poured curds into a small water pot, would churn it with
a churning stick, he is capable of attaining butter. Also if],
having made no aspiration, having poured curds into a
small water pot, would churn it with a churning stick, he
is capable of attaining butter. Also if, having made both
an aspiration and no aspiration, having poured curds
into a small water pot, would churn it with a churning
stick, he is capable of attaining butter. Also if, having
made neither an aspiration nor non aspiration, having
poured curds into a small water pot, would churn it
with a churning stick, he is capable of attaining butter.
What is the reason for that? Because, O Bhumija, this is
the root cause for the attainment of butter. In just the
same way, O Bhumija, whichever samanas or brahmanas
[possess] right view, right thought, right speech, right
action, right livelihood, right effort, right mindfulness,
right samadhi, for them, if having made an aspiration,
they lead the life of purity, they are capable of attaining
fruit. Also if, having made no aspiration, they lead the
life of purity, they are capable of attaining fruit. Also
if, having made both an aspiration and no aspiration,
they lead the life of purity, they are capable of attaining
fruit. Also if, having made neither an aspiration nor non
aspiration, they lead the life of purity, they are capable
of attaining fruit. What is the reason for that? Because,
O Bhumija, this is the root cause for the attainment of
fruit.

seyyathapi bhumija, puriso nonitatthiko nonita-
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gavesl nonitapariyesanam caramano dadhim ka-
lase asincitva manthena avinjeyya, asancepi kari-
tva dadhim kalase asificitva matthena avinjeyya,
bhabbo nonitassa adhigamaya. anasancepi kari-
tva dadhim kalase asincitva manthena avinjeyya,
bhabbo nonitassa adhigamaya. asanca anasan-
cepi karitva dadhim kalase asincitva manthena
avinjeyya, bhabbo nonitassa adhigamaya. neva-
sam nanasafcepi karitva dadhim kalase asinci-
tva manthena avinjeyya, bhabbo nonitassa adhi-
gamaya. tam kissa hetu: yoni hesa bhumija, no-
nitassa adhigamaya. evameva kho bhumija, ye hi
keci samana va brahmana va sammaditthino sam-
masankappa sammavaca sammakammanta sam-
maajiva sammavayama sammasati sammasama-
dhino. te asancepi karitva brahmacariyam caranti,
bhabba phalassa adhigamaya. anasaficepi kari-
tva brahmacariyam caranti, bhabba phalassa adhi-
gamaya. asafnca anasancepi karitva brahmacari-
yam caranti, bhabba phalassa adhigamaya. neva-
sam nanasancepi karitva brahmacariyam caranti,
bhabba phalassa adhigamaya, tam kissa hetu: yoni
hesa bhumija, phalassa adhigamaya.

18. Just as, O Bhumija, a man desirous of fire, a seeker
of fire, wandering in search of fire, having taken an
upper kindling stick might rub it against a dry sapless
piece of wood. If, having made an aspiration, having
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taken an upper kindling stick might rub it against a dry
sapless piece of wood, he is capable of attaining fire. Also
if, having made no aspiration, having taken an upper
kindling stick might rub it against a dry sapless piece
of wood, he is capable of attaining fire. Also if, having
made both an aspiration and no aspiration, having taken
an upper kindling stick might rub it against a dry sapless
piece of wood, he is capable of attaining fire. Also if,
having made neither an aspiration nor non aspiration,
having taken an upper kindling stick might rub it against
a dry sapless piece of wood, he is capable of attaining
fire. What is the reason for that? Because, O Bhumija,
this is the root cause for the attainment of fire. In just the
same way, O Bhumija, whichever samanas or brahmanas
[possess] right view, right thought, right speech, right
action, right livelihood, right effort, right mindfulness,
right samadhi, for them, if having made an aspiration,
they lead the life of purity, they are capable of attaining
fruit. Also if, having made no aspiration, they lead the
life of purity, they are capable of attaining fruit. Also
if, having made both an aspiration and no aspiration,
they lead the life of purity, they are capable of attaining
fruit. Also if, having made neither an aspiration nor non
aspiration, they lead the life of purity, they are capable
of attaining fruit. What is the reason for that? Because,
O Bhumija, this is the root cause for the attainment of
fruit.

seyyathapi bhumija, puriso aggitthiko aggigavesi
aggipariyesanam caramano sukkam kattham ko-
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lapam uttararanim adaya abhimantheyya, bhabbo
aggissa asancepi karitva sukkam kattham kola-
pam uttararanim adaya abhimantheyya, bhabbo
aggissa adhigamaya. anasancepi karitva sukkam
kattham kolapam uttararanim adaya abhimatteyya,
bhabbo aggissa adhigamaya. asanca anasancepi
karitva sukkam kattham kolapam uttararanim adaya
abhimantheyya, bhabbo aggissa adhigamaya. tam
kissa hetu: yoni hesa bhumija, aggissa adhiga-
maya. evameva kho bhumija, ye hi keci samana
va brahmana va sammaditthino sammasankappa
sammavaca sammakammanta sammaajiva sam-
mavayama sammasati sammasamadhino, te asan-
cepi karitva brahmacariyam caranti, bhabba pha-
lassa adhigamaya. anasancepi karitva brahmaca-
riyam caranti, bhabba phalassa adhigamaya. asafca
anasafcepi karitva brahmacariyam caranti, bhabba
phalassa adhigamaya. nevasam nanasancepi ka-
ritva brahmacariyam caranti, bhabba phalassa adhi-
gamaya. tam kissa hetu: yoni hesa bhumija, pha-
lassa adhigamaya.

19. “If, O Bhumija, you would have naturally replied to
Prince Jayasena with these four similes, Prince Jayasena
would have gain devotion for you. And being devoted,
would have made [known] his state of devotion for you.”
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sace kho tam bhiumija®, jayasenassa rajakumarassa
ima catasso upama patibhaseyyum, anacchariyam
te jayaseno rajakumaro pasideyya. pasanno ca te
pasannakaram kareyya'ti.

20. But from where, O Bhante, could reply to Prince
Jayasena with these four similes naturally [occur] to me,
just as [they occur] to the Auspicious One? They are
formerly unheard before.

kuto pana mam bhante, jayasenassa rajakuma-

rassa ima catasso upama patibhasissanti. anac-

chariya pubbe assutapubba, seyyathapi bhagavan-
tanti.

21. This is what the Auspicious One said. Delighted,
a venerable Bhumija rejoiced in the Auspicious One’s
words.

idamavoca bhagava. attamano ayasma bhumijo
bhagavato bhasitam abhinanditi.

$sace kho bhiimija-sya,pts.JJ]
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