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0.0.1 The Great Forty

1. Thus was heard by me. At one time the Auspicious
One was dwelling at Savatthi in Jeta’s Grove, Anathapin-
dika’s Park. At that place the Auspicious One addressed
the bhikkhus. ”Bhikkhus.” ”Yes, Bhante” those bhikkhus
replied to the Auspicious One. The Auspicious One said
this:

2. “I will teach you, O bhikkhus, the noble right samadhi
with its supports, with its requisites. Do you listen to
that and mind it well. I will speak.”

3. “Yes Bhante,” those bhikkhus replied to the Auspi-
cious One. the Auspicious One said this:

4. And what, O bhikkhus, is noble right samadhi with
its supports, with its requisites? That is: right view, right
thought, right speech, right action, right livelihood, right
effort, right mindfulness. That which, O bhikkhus, is the
unique peak of mind equipped with these seven factors.
This is called, O bhikkhus, noble right samadhi with its
supports proper, with its requisites proper.

5. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? “One
wisely understands wrong view as wrong view.” “One
wisely understands right view as right view.” That is
one’s right view.
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6. And what, O bhikkhus, is wrong view? “There is
not what is offered, there is not what is given, there is
not what is sacrificed. There are no fruits and results
of kamma, of what is well done and badly done. There
is not this world, there is not another world, there is
not mother, there is not father, there are no beings from
spontaneous birth, there is not in the world samanas
and brahmanas who have come to the right path, en-
tered upon the right path, those who, having realized by
themselves this world and the other world with supreme
knowledge, they cause to make it known.” This, O bhik-
khus, is wrong view.

7. And what, O bhikkhus, is right view? Right view,
O bhikkhus, is of two types I say. There is, O bhikkhus,
right view connected with asavas, partaking in merits,
ripening in ownership. There is, O bhikkhus, right view
that is noble, asava-free, supramundane, a factor of the
path.

8. And what, O bhikkhus, is right view connected with
asavas, partaking inmerits, ripening in ownership? “There
is what is offered, there is what is given, there is what is
sacrificed. There are fruits and results of kamma, of what
is well done and badly done. There is this world, there
is another world, there is mother, there is father, there
are beings from spontaneous birth, there is in the world
samanas and brahmanas who have come to the right
path, entered upon the right path, those who, having
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realized by themselves this world and the other world
with supreme knowledge, they cause to make it known.”
This, O bhikkhus, is right view connected with asavas,
partaking in merits, ripening in ownership.

9. And what, O bhikkhus, is the right view that is noble,
asava-free, supramundane, a factor of the path? That
which, O bhikkhus, is the wisdom, the faculty of wis-
dom, the power of wisdom, the investigation of dham-
mas awakening factor, the right view path factor, of one
whose mind is noble, of one whose mind is asava-free,
one endowed with the noble path and is maturing the
noble path. This is called, O bhikkhus, right view that
is noble, asava-free, supramundane, a factor of the path.
One makes effort for the abandoning of wrong view, for
the entering upon of right view. That is one’s right effort.
Mindfully one abandons wrong view, mindfully one en-
ters upon and abides in right view. That is one’s right
mindfulness. Thus these three dhammas run about right
view in circle, that is: right view, right effort and right
mindfulness.

10. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? “One
wisely understands wrong thought as wrong thought.”
“One wisely understands right thought as right thought.”
That is one’s right view.
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11. And what, O bhikkhus, is wrong thought? Thoughts
of sensual desire, thoughts of ill-will, thoughts of harm-
ing. This, O bhikkhus, is wrong thought.

12. And what, O bhikkhus, is right thought? Right
thought, O bhikkhus, is of two types I say. There is, O
bhikkhus, right thought connected with asavas, partaking
in merits, ripening in ownership. There is, O bhikkhus,
right thought that is noble, asava-free, supramundane, a
factor of the path.

13. And what, O bhikkhus, is right thought connected
with asavas, partaking in merits, ripening in owner-
ship? Thoughts of renunciation, thoughts of non-ill-
will, thoughts of non-harming. This, O bhikkhus, is
right thought connected with asavas, partaking in merits,
ripening in ownership.

14. And what, O bhikkhus, is the right thought that is
noble, asava-free, supramundane, a factor of the path?
That which, O bhikkhus, is the reasoning, thought, mo-
tive, musing, depth of thought, application of mind, ver-
bal sankhara, of one whose mind is noble, of one whose
mind is asava-free, one endowed with the noble path and
is maturing the noble path. This is called, O bhikkhus,
right thought that is noble, asava-free, supramundane, a
factor of the path. One makes effort for the abandoning
of wrong thought, for the entering upon of right thought.
That is one’s right effort. Mindfully one abandons wrong
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thought, mindfully one enters upon and abides in right
thought. That is one’s right mindfulness. Thus these
three dhammas run about right thought in circle, that is:
right view, right effort and right mindfulness.

15. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? “One
wisely understands wrong speech as wrong speech.” “One
wisely understands right speech as right speech.” That is
one’s right view.

16. And what, O bhikkhus, is wrong speech? False
speech, divisive speech, harsh speech, senseless prattle.
This, O bhikkhus, is wrong speech.

17. And what, O bhikkhus, is right speech? Right
speech, O bhikkhus, is of two types I say. There is, O
bhikkhus, right speech connected with asavas, partaking
in merits, ripening in ownership. There is, O bhikkhus,
right speech that is noble, asava-free, supramundane, a
factor of the path.

18. And what, O bhikkhus, is right speech connected
with asavas, partaking in merits, ripening in ownership?
Abstinence from false speech, abstinence from divisive
speech, abstinence from harsh speech, abstinence from
senseless prattle. This, O bhikkhus, is right speech con-
nected with asavas, partaking in merits, ripening in own-
ership.
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19. And what, O bhikkhus, is the right speech that is
noble, asava-free, supramundane, a factor of the path?
That which, O bhikkhus, is the leaving off, ending, desist-
ing, abstinence from the four verbal misconducts, of one
whose mind is noble, of one whose mind is asava-free,
one endowed with the noble path and is maturing the
noble path. This is called, O bhikkhus, right speech that
is noble, asava-free, supramundane, a factor of the path.
One makes effort for the abandoning of wrong speech,
for the entering upon of right speech. That is one’s right
effort. Mindfully one abandons wrong speech, mindfully
one enters upon and abides in right speech. That is one’s
right mindfulness. Thus these three dhammas run about
right speech in circle, that is: right view, right effort and
right mindfulness.

20. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? “One
wisely understands wrong action as wrong action.” “One
wisely understands right action as right action.” That is
one’s right view.

21. And what, O bhikkhus, is wrong action? Killing
living beings, taking what is not given, misconduct in
sensual pleasures. This, O bhikkhus, is wrong action.

22. And what, O bhikkhus, is right action? Right action,
O bhikkhus, is of two types I say. There is, O bhikkhus,
right action connected with asavas, partaking in merits,
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ripening in ownership. There is, O bhikkhus, right action
that is noble, asava-free, supramundane, a factor of the
path.

23. And what, O bhikkhus, is right action connected
with asavas, partaking in merits, ripening in ownership?
Abstinence from killing living beings, abstinence from
taking what is not given, abstinence from misconduct
in sensual pleasures. This, O bhikkhus, is right action,
connected with asavas, partaking in merits, ripening in
ownership.

24. And what, O bhikkhus, is the right action that is
noble, asava-free, supramundane, a factor of the path?
That which, O bhikkhus, is the leaving off, ending, desist-
ing, abstinence from the three bodily misconducts, of one
whose mind is noble, of one whose mind is asava-free,
one endowed with the noble path and is maturing the
noble path. This is called, O bhikkhus, right action that
is noble, asava-free, supramundane, a factor of the path.
One makes effort for the abandoning of wrong action,
for the entering upon of right action. That is one’s right
effort. Mindfully one abandons wrong action, mindfully
one enters upon and abides in right action. That is one’s
right mindfulness. Thus these three dhammas run about
right action in circle, that is: right view, right effort and
right mindfulness.
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25. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? “One
wisely understands wrong livelihood as wrong liveli-
hood.” “One wisely understands right livelihood as right
livelihood.” That is one’s right view.

26. And what, O bhikkhus, is wrong livelihood? False
impression, flattery, hinting, belittling, pursuing gain
with gain. This, O bhikkhus, is wrong livelihood.

27. And what, O bhikkhus, is right livelihood? Right
livelihood, O bhikkhus, is of two types I say. There
is, O bhikkhus, right livelihood connected with asavas,
partaking in merits, ripening in ownership. There is,
O bhikkhus, right livelihood that is noble, asava-free,
supramundane, a factor of the path.

28. And what, O bhikkhus, is right livelihood connected
with asavas, partaking in merits, ripening in ownership?
Here, O bhikkhus, a noble disciple, having abandoned
wrong means of livelihood, makes his living by right
livelihood. This, O bhikkhus, is right livelihood con-
nected with asavas, partaking in merits, ripening in own-
ership.

29. And what, O bhikkhus, is the right livelihood that
is noble, asava-free, supramundane, a factor of the path?
That which, O bhikkhus, is the leaving off, ending, de-
sisting, abstinence from wrong livelihood, of one whose
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mind is noble, of one whose mind is asava-free, one en-
dowed with the noble path and is maturing the noble
path. This is called, O bhikkhus, right livelihood that is
noble, asava-free, supramundane, a factor of the path.
One makes effort for the abandoning of wrong livelihood,
for the entering upon of right livelihood. That is one’s
right effort. Mindfully one abandons wrong livelihood,
mindfully one enters upon and abides in right livelihood.
That is one’s right mindfulness. Thus these three dham-
mas run about right livelihood in circle, that is: right
view, right effort and right mindfulness.

30. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? In one of
right view, right thought comes into being. In one of
right thought, right speech comes into being. In one of
right speech, right action comes into being. In one of
right action, right livelihood comes into being. In one of
right livelihood, right effort comes into being. In one of
right effort, right mindfulness comes into being. In one
of right mindfulness, right samadhi comes into being.
In one of right samadhi, right knowledge comes into
being. In one of right knowledge, right liberation comes
into being. Thus, O bhikkhus, the sekha is endowed with
eight factors and the arahant is endowed with ten factors.

31. Therein, O bhikkhus, right view comes first. And
how, O bhikkhus, does right view come first? “For one
of right view, O bhikkhus, wrong view is worn away.
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And those numerous evil unwholesome dhammas that
arise in dependence on wrong view are also worn away,
and those numerous wholesome dhammas that arise in
dependence on right view go to full maturation by encul-
turation.

32. For one of right thought, O bhikkhus, wrong thought
is worn away. And those numerous evil unwholesome
dhammas that arise in dependence on wrong thought
are also worn away, and those numerous wholesome
dhammas that arise in dependence on right thought go
to full maturation by enculturation.

33. For one of right speech, O bhikkhus, wrong speech
is worn away. And those numerous evil unwholesome
dhammas that arise in dependence on wrong speech
are also worn away, and those numerous wholesome
dhammas that arise in dependence on right speech go to
full maturation by enculturation.

34. For one of right action, O bhikkhus, wrong action
is worn away. And those numerous evil unwholesome
dhammas that arise in dependence on wrong action are
also worn away, and those numerous wholesome dham-
mas that arise in dependence on right action go to full
maturation by enculturation.

35. For one of right livelihood, O bhikkhus, wrong
livelihood is worn away. And those numerous evil un-
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wholesome dhammas that arise in dependence on wrong
livelihood are also worn away, and those numerous
wholesome dhammas that arise in dependence on right
livelihood go to full maturation by enculturation.

36. For one of right effort, O bhikkhus, wrong effort
is worn away. And those numerous evil unwholesome
dhammas that arise in dependence on wrong effort are
also worn away, and those numerous wholesome dham-
mas that arise in dependence on right effort go to full
maturation by enculturation.

37. For one of right mindfulness, O bhikkhus, wrong
mindfulness is worn away. And those numerous evil un-
wholesome dhammas that arise in dependence on wrong
mindfulness are also worn away, and those numerous
wholesome dhammas that arise in dependence on right
mindfulness go to full maturation by enculturation.

38. For one of right samadhi, O bhikkhus, wrong samadhi
is worn away. And those numerous evil unwholesome
dhammas that arise in dependence on wrong samadhi
are also worn away, and those numerous wholesome
dhammas that arise in dependence on right samadhi go
to full maturation by enculturation.

39. For one of right knowledge, O bhikkhus, wrong
knowledge is worn away. And those numerous evil un-
wholesome dhammas that arise in dependence on wrong
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knowledge are also worn away, and those numerous
wholesome dhammas that arise in dependence on right
knowledge go to full maturation by enculturation.

40. For one of right liberation, O bhikkhus, wrong lib-
eration is worn away. And those numerous evil unwhole-
some dhammas that arise in dependence on wrong libera-
tion are also worn away, and those numerous wholesome
dhammas that arise in dependence on right liberation go
to full maturation by enculturation.”

41. “Thus, O bhikkhus, there are twenty on the side
of the wholesome, there are twenty on the side of the
unwholesome. The great forty dhamma exposition that
has been set rolling cannot be rolled back by any samana
or brahmana or deva or mara or brahma or any one in
the world.”

42. Whichever samanas or brahmanas, O bhikkhus,
would think this great forty dhamma exposition should
be reproached and censured, incur ten grounds of crit-
icism that accords with the dhamma. If the venerables
censure right view, then those venerable samanas and
brahmanas commend and praise wrong view. If the
venerables censure right thought, then those venerable
samanas and brahmanas commend and praise wrong
thought. If the venerables censure right speech, then
those venerable samanas and brahmanas commend and
praise wrong speech. If the venerables censure right
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action, then those venerable samanas and brahmanas
commend and praise wrong action. If the venerables
censure right livelihood, then those venerable samanas
and brahmanas commend and praise wrong livelihood.
If the venerables censure right effort, then those venera-
ble samanas and brahmanas commend and praise wrong
effort. If the venerables censure right mindfulness, then
those venerable samanas and brahmanas commend and
praise wrong mindfulness. If the venerables censure right
samadhi, then those venerable samanas and brahmanas
commend and praise wrong samadhi. If the venerables
censure right knowledge, then those venerable samanas
and brahmanas commend and praise wrong knowledge.
If the venerables censure right liberation, then those
venerable samanas and brahmanas commend and praise
wrong liberation.

43. Whichever samanas or brahmanas, O bhikkhus,
would think this great forty dhamma exposition should
be reproached and censured, incur these ten grounds of
criticism that accords with the dhamma.

44. “Even Vassa and Bhanna from Ukkala, O bhikkhus,
who were proponents of the doctrine of non-cause, the
doctrine of non-doing, the doctrine of non-existence,
would not think this great forty dhamma exposition
should be reproached and censured. what is the rea-
son for that? For fear of confutation, antagonism and
condemnation.”
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45. That is what the Auspicious One said. Delighted,
those bhikkhus rejoiced in the Auspicious One’s words.
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