0.0.1 To be Associated with.

1. Thus was heard by me. At one time the Auspicious
One was dwelling at Savatthi in Jeta’s grove, Anatha-
pindika’s park. At that place the Auspicious One ad-
dressed the bhikkhus. Bhikkhus. “Bhante.” those bhik-
khus replied to the Auspicious One. The Auspicious One
said this:

2. “I will teach you, O bhikkhus, the dhamma exposi-
tion on what should be associated with and what should
not be associated with. Listen to that and do mind it
well. I will speak.” “Yes Bhante,” those bhikkhus replied
to the Auspicious One. The Auspicious One said this.

3. “Bodily conduct, O bhikkhus, is of two types, I say.
To be associated with and not to be associated with, and
bodily conduct is either one or the other. Verbal conduct,
O bhikkhus, is of two types, I say. To be associated with
and not to be associated with, and verbal conduct is
either one or the other. Mental conduct, O bhikkhus,
is of two types, I say. To be associated with and not to
be associated with, and mental conduct is either one or
the other. Arousal of mental states, O bhikkhus, is of
two types, I say. To be associated with and not to be
associated with, and arousal of mental states is either
one or the other. Acquisition of perception, O bhikkhus,
is of two types, I say. To be associated with and not to be
associated with, and acquisition of perception is either



0.0.1 sevitabbasevitabba suttam

1. evam me sutam: ekam samayam bhagava savat-
thiyam viharati jetavane anathapindikassa arame. ta-
tra kho bhagava bhikkhu amantesi bhikkhavoti: bha-
danteti te bhikkhu bhagavato paccassosum, bhagava
etadavoca:

2. sevitabbasevitabbam vo bhikkhave, dhammapari-
yayam desissami. tam sunatha sadhukam manasi ka-
rotha. bhasissamiti. evam bhanteti kho te bhikkhu
bhagavato paccassosum, bhagava etadavoca:

3. kayasamacarampaham' bhikkhave duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfiaman-
nam kayasamacaram. vacisamacarampaham bhikkhave,
duvidhena vadami: sevitabbampi asevitabbampi. tafica
afiflamannam vacisamacaram. manosamacarampaham
bhikkhave, duvidhena vadami:sevitabbampi asevitab-
bampi. taiica ahfhamannam manosamacaram. cittup-
padampaham bhikkhave, duvidhena vadami: sevitab-
bampi asevitabbampi. tafica anhamannam cittuppa-
dam. sannapatilabhampaham bhikkhave, duvidhena
vadami: sevitabbampi asevitabbampi. tafica afiiaman-
nam sannapatilabham. ditthipatilabhampaham bhik-
khave duvidhena vadami: sevitabbampi asevitabbampi.
tafnica annhamannam ditthipatilabham. attabhavapati-
labhampaham bhikkhave, duvidhena vadami: sevitab-

'kayasamacarampaham - simu, majasamff



one or the other. Acquisition of view, O bhikkhus, is of
two types, I say. To be associated with and not to be
associated with, and acquisition of view is either one or
the other. Acquisition of self-begetting, O bhikkhus, is
of two types, I say. To be associated with and not to
be associated with, and acquisition of self-begetting is
either one or the other.”

4. When thus was said, the venerable Sariputta said this
to the Auspicious One. I, O Bhante, understand the de-
tailed meaning of this brief statement by the Auspicious
One thus.

5. “Bodily conduct, O bhikkhus, is of two types, I say.
To be associated with and not to be associated with,
and bodily conduct is either one or the other.” Yet the
Auspicious One has said thus. On account of what was
this said? Whichever type of bodily conduct, O Bhante,
[causes] unwholesome dhammas to increase and whole-
some dhammas to diminish while associating with, such
type of bodily conduct should not be associated with.
Whichever type of bodily conduct, O Bhante, [causes] un-
wholesome dhammas to diminish and wholesome dham-
mas to increase while associating with, such type of
bodily conduct should be associated with.

6. What type of bodily conduct, O Bhante, causes un-
wholesome dhammas to increase and wholesome dham-
mas to diminish while associating with? Here, O Bhante,



bampi asevitabbampi. tafica ahfiamafnnam attabhava-
patilabha'nti.

4. evam vutte ayasma sariputto bhagavantam etada-
voca: imassa kho aham bhante bhagavata sankhittena
bhasitassa vittharena attham avibhattassa evam vit-
tharena attham ajanami.

5. kayasamacarampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfnaman-
nam kayasamacaranti. iti kho panetam vuttam bhaga-
vata. kincetam paticca vuttam: yatharupam bhante,
kayasamacaram sevato akusala dhamma abhivaddhanti
kusala dhamma parihayanti. evarupo kayasamacaro
na sevitabbo. yatharupanca kho bhante, kayasamaca-
ram sevato akusala dhamma parihayanti kusala dhamma
abhivaddhanti. evarupo kayasamacaro sevitabbo.

6. katham rupam bhante, kayasamacaram sevato aku-
sala dhamma abhivaddhanti. kusala dhamma pariha-
yanti. idha bhante, ekacco panatipati hoti, luddo lohi-
tapani hatapahate nivittho adayapanno panabhutesu.
adinnadayi kho pana hoti, yam tam parassa paravittu-
pakaranam gamagatam va arafifhagatam va tam adin-
nam theyyasankhatam adata hoti. kamesu miccha-
carl kho pana hoti, ya ta maturakkhita piturakkhita
matapiturakkhita bhaturakkhita bhagini rakkhita ha-
tirakkhita gottarakkhita dhammarakkhita sassamika
saparidanda antamaso malagulaparikkhittapi. tatha-
rupasu carittam apajjita hoti. evarupam bhante ka-



a certain person is a killer of living beings. He is cruel,
bloody-handed, violent, merciless towards all living be-
ings. He is a taker of what is not given. Gone to the
village or gone to the forest, he takes the belongings and
possessions of others, that which is reckoned as theft. He
misconducts [himself] in sensual pleasures. He habitu-
ally engages [in misconduct in sensual pleasures] with
such [women] as those protected by mother, protected
by father, protected by mother and father, protected
by brother, protected by sister, protected by relatives,
protected by clan, protected by their dhamma, having
a husband, [those whose violation] entails punishment,
and even those engaged to be married. Such type of bod-
ily conduct, O Bhante, causes unwholesome dhammas
to increase and wholesome dhammas to diminish while
associating with.

7. What type of bodily conduct, O Bhante, causes un-
wholesome dhammas to diminish and wholesome dham-
mas to increase while associating with? Here, O Bhante,
a certain person, having abandoned the killing of living
beings, abstains from the killing of living beings. Having
buried the rod, having buried the sword, he dwells con-
scientious, with kindness and sympathy, compassionate
for the welfare of all living beings. Having abandoned
the taking of what is not given, he abstains from taking
what is not given. Gone to the village or gone to the
forest, he does not take the belongings and possessions
of others, that which is reckoned as theft. Having aban-



yasamacaram sevato akusala dhamma abhivaddhanti.
kusala dhamma parihayanti.

7. katham rupam bhante, kayasamacaram sevato aku-
sala dhamma parihayanti. kusala dhamma abhivad-
dhanti: idha bhante ekacco panatipatam pahaya pa-
natipata pativirato hoti. nihitadando nihitasattho lajji
dayapanno sabbapanabhutahitanukampi viharati. adin-
nadanam pahaya adinnadana pativirato hoti, yam tam
parassa paravittupakaranam gamagatam va aranna-
gatam va, tam adinnam theyyasankhatam na adata
hoti kamesu micchacaram pahaya kamesu micchacara
pativirato hoti, ya ta maturakkhita piturakkhita mata-
pitu rakkhita bhaturakkhita bhaginirakkhita natirak-
khita gottarakkhita dhammarakkhita sassamika sapa-
ridanda antamaso malagulaparikkhittapi. tatharupasu
carittam na apajjita hoti. evarupam bhante kayasa-
macaram sevato akusala dhamma parihayanti. kusala
dhamma abhivaddhanti.

8. kayasamacarampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfnaman-
nam kayasamacaranti iti yam tam vuttam bhagavata.
idametam paticca vuttam.

9. vacisamacarampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfaman-
nam vacisamacaranti iti kho panetam vuttam bhaga-
vata. kincetam paticca vuttam: yathartupam bhante,
vacisamacaram sevato akusala dhamma abhivaddhanti,



doned misconduct in sensual pleasures, he abstains from
misconduct in sensual pleasures. He does not habitu-
ally engage [in misconduct in sensual pleasures] with
such [women] as those protected by mother, protected
by father, protected by mother and father, protected
by brother, protected by sister, protected by relatives,
protected by clan, protected by their dhamma, having
a husband, [those whose violation] entails punishment,
and even those engaged to be married. Such type of bod-
ily conduct, O Bhante, causes unwholesome dhammas
to diminish and wholesome dhammas to increase while
associating with.

8. “Bodily conduct, O bhikkhus, is of two types, I say.
To be associated with and not to be associated with, and
bodily conduct is either one or the other.” That which
was said by the Auspicious One thus, it is on account of
this here that it was said

9. “Verbal conduct, O bhikkhus, is of two types, I say.
To be associated with and not to be associated with,
and verbal conduct is either one or the other.” Yet the
Auspicious One has said thus. On account of what was
this said? Whichever type of verbal conduct, O Bhante,
[causes] unwholesome dhammas to increase and whole-
some dhammas to diminish while associating with, such
type of verbal conduct should not be associated with.
Whichever type of verbal conduct, O Bhante, [causes] un-
wholesome dhammas to diminish and wholesome dham-



kusala dhamma parihayanti. evarupo vacisamacaro

na sevitabbo. yatharupafica kho bhante vacisamaca-
ram sevato akusala dhamma parihayanti. kusala dhamma
abhivaddhanti. evarupo vacisamacaro sevitabbo.

10. katham rupam bhante, vacisamacaram sevato aku-
sala dhamma abhivaddhanti. kusala dhamma pariha-
yanti. idha bhante ekacco musavadi hoti. sahaggato
2 va parisaggato® va fiatimajjhagato va pugamajjha-
gato va rajakulamajjhagato va abhinito sakkhiputtho
‘ehambho purisa, yam janasi tam vadehi'ti. so ajanam
va aha 'Janami'ti, janam va aha 'na janami'ti, apassam
va aha 'passamiti, passam va aha 'na passami'ti. iti
attahetu va parahetu va amisakincikkhahetu va sam-
pajanamusa bhasita hoti. pisunavaco* kho pana hoti
ito sutva amutra akkhata imesam bhedaya, amutra va
sutva imesam akkhata amusam bhedaya, iti samagga-
nam va bhetta®4, bhinnanam va anuppadata, vagga-
ramo vaggarato vagganadi vaggakaranim vacam bha-
sita hoti. pharusavaco® kho pana hoti, ya sa vaca an-
daka’ kakkasa pharusa parakatuka parabhisajjani ko-
dhasamanta asamadhisamvattanika, tatharupim vacam
bhasita hoti. samphappalapi kho pana hoti akalavadi
abhutavadi anatthavadi adhammavadi avinayavadi ani-
dhanavatim vacam bhasita hoti akalena anapadesam

*sahagato - syalj

*parisagato - simu; parisagato - machasam, ptsfj
“pisunavaco - machasam, sya; pisunavaco - simu, pts.
®bhedeta - sya]}

®pharusavaco - simu, sya]Jj

"kannaka - simu, machasam.



mas to increase while associating with, such type of
verbal conduct should be associated with.

10. What type of verbal conduct, O Bhante, causes un-
wholesome dhammas to increase and wholesome dham-
mas to diminish while associating with? Here, O Bhante,
a certain person is a speaker of falsehood. Gone amidst
a community, or an assembly, or his relations, or a club,
or the royal court, being summoned as a witness [thus],
“come good man, tell us what you know.” He, either
not knowing, says: “I know,” or knowing says: “I don’t
know,” or not seeing, says: “I see,” or seeing says: “I don’t
see.” Thus he speaks a deliberate lie for his own sake or
for the sake of another or for the sake of some trifling
worldly gain. He is a speaker of divisive speech. Hav-
ing heard from here, he tells there to divide these [from
those], or having heard from there, he tells here to divide
those [from these]. Thus is he, a breaker of the united,
a destroyer of togetherness. He delights in factions, is
delighted with factions, rejoices in factions, utters speech
that creates factions. He is a speaker of harsh speech. He
utters speech that is harsh, rough, wrathful, offensive to
others, bordering on anger, not leading to samadhi. He
is a senseless prattler. He speaks at an improper time,
[speech that is] false, meaningless, in accordance with
what is not Dhamma, in accordance with what is not
Vinaya, speech not worth treasuring, at the improper
time he utters speech that is unreasonable, speech not
worth remembering, speech connected with loss. Such



10

apariyantavatim anatthasamhitam. evarupam bhante,
vacisamacaram sevato akusala dhamma abhivaddhanti,
kusala dhamma parihayanti.

11. katham rupa bhante, vacisamacaram sevato aku-
sala dhamma parihayanti, kusala dhamma abhivad-
dhanti: idha bhante, ekacco musavadam pahaya mu-
savada pativirato hoti. sahaggato va parisaggato va
natimajjhagato va pugamajjhagato va rajakulamajjha-
gato va abhinito sakkhiputtho 'ehambho purisa, yam
janasi tam 'vadehi'ti, so ajanam va aha 'na janami'ti,
apassam va aha na passamai'ti iti attahetu va parahetu
va amisakincikkhahetu va na sampajanamusa bhasita
hoti. pisunam vacam pahaya pisunaya vacaya pativi-
rato hoti ito sutva na amutra akkhata imesam bhe-
daya amutra va sutva na imesam akkhata amusam
bhedaya, iti bhinnanam va sandhata sahitanam va anup-
padata, samaggaramo samaggarato samagganadi sa-
maggakaranim vacam bhasita hoti. pharusam vacam
pahaya pharusaya vacaya pativirato hoti. ya sa vaca
nela kannasukha pemaniya hadayangama pori bahuja-
nakanta bahujanamanapa, tatharupim vacam bhasita
hoti. samphappalapam pahaya samphappalapa pativi-
rato hoti. kalavadi bhutavadi atthavadi dhammavadi
vinayavadl nidhanavatim vacam bhasita hoti kalena
sapadesam pariyantavatim atthasamhitam evarupam
bhante, vacisamacaram sevato akusala dhamma pari-
hayanti, kusala dhamma abhivaddhanti.
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type of verbal conduct, O Bhante, causes unwholesome
dhammas to increase and wholesome dhammas to dimin-
ish while associating with.

11. What type of bodily conduct, O Bhante, causes un-
wholesome dhammas to diminish and wholesome dham-
mas to increase while associating with? Here, O Bhante,
a certain person, having abandoned false speech, he ab-
stains from false speech. Gone amidst a community, or
an assembly, or his relations, or a club, or the royal court,
being summoned as a witness [thus], “come good man,
tell us what you know.” He, either not knowing, says: “I
don’t know,” or knowing says: “I know,” or not seeing,
says: “I don’t see,” or seeing says: “I see.” Thus he does
not speak a deliberate lie for his own sake or for the sake
of another or for the sake of some trifling worldly gain.
Having abandoned divisive speech, he abstains from di-
visive speech. Having heard from here, he does not tell
there to divide these [from those], or having heard from
there, he does not tell here to divide those [from these].
Thus is he, a reconciler of the divided, a bestower of
togetherness. He delights in harmony, is delighted with
harmony, rejoices in harmony, utters speech that creates
harmony. Having abandoned harsh speech, he abstains
from harsh speech. That speech which is gentle, pleas-
ant to the ear, endearing, heartwarming, polite, pleasing
to many, agreeable to many, that form of speech he ut-
ters. Having abandoned senseless prattle, he abstains
from senseless prattle. He speaks at the proper time,
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12. vacisamacarampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfiaman-
nam vacisamacaranti iti yam tam vuttam bhagavata,
idametam paticca vuttam.

13. manosamacarampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tam ca annaman-
nam manosamacaranti iti kho panetam vuttam bhaga-
vata. kificetam paticca vuttam: yathartupam bhante,
manosamacaram sevato akusala dhamma abhivaddhanti,
kusala dhamma parihayanti, evarupo manosamacaro

na sevitabbo. yatharupafica kho bhante, manosama-
caram sevato akusala dhamma parihayanti kusala dhamma
abhivaddhanti, evarupo manosamacaro sevitabbo.

14. katham rupam bhante, manosamacaram sevato
akusala dhamma abhivaddhanti, kusala dhamma pari-
hayanti: idha bhante ekacco abhijjhalu hoti, yam tam
parassa paravittupakaranam, tam abhijjhata® hoti: 'aho
vata yam parassa, tam mama assa'ti. vyapannavitto
kho pana hoti padutthamanasamkappo: ime satta han-
fiantu va vajjhantu va ucchijjantu va, vinassantu va,
ma va ahesunti’. evaripam bhante, manosamacaram
sevato akusala dhamma abhivaddhanti, kusala dhamma
parihayanti.

Sabhijjhata - pts.[]
°ma ahesum vati - sya.[Jj
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[speech that is] truthful, meaningful, in accordance with
the Dhamma, in accordance with the Vinaya, speech
worth treasuring, at the proper time he utters speech
that is reasonable, speech worth remembering, speech
connected with profit. Such type of bodily conduct, O
Bhante, causes unwholesome dhammas to diminish and
wholesome dhammas to increase while associating with.

12. “Verbal conduct, O bhikkhus, is of two types, I say.
To be associated with and not to be associated with, and
verbal conduct is either one or the other.” That which
was said by the Auspicious One thus, it is on account of
this here that it was said.

13. “Mental conduct, O bhikkhus, is of two types, I
say. To be associated with and not to be associated
with, and mental conduct is either one or the other.”
Yet the Auspicious One has said thus. On account of
what was this said? Whichever type of mental conduct,
O Bhante, [causes] unwholesome dhammas to increase
and wholesome dhammas to diminish while associating
with, such type of mental conduct should not be associ-
ated with. Whichever type of mental conduct, O Bhante,
[causes] unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with, such
type of mental conduct should be associated with.

14. What type of mental conduct, O Bhante, causes un-
wholesome dhammas to increase and wholesome dham-
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15. katham rupam bhante, manosamacaram sevato
akusala dhamma parihayanti, kusala dhamma abhi-
vaddhanti: idha bhante, ekacco anabhijjhalu hoti: yam
tam parassa paravittupakaranam, tam nabhijjhata hoti:
aho vata yam parassa, tam mama assa'ti. avyapanna-
citto kho pana hoti. appadutthamanasamkappo 'ime
satta avera abyapajjha anigha sukhino attanam!'® pa-
riharantu'ti. evarupam bhante, manosamacaram se-
vato akusala dhamma parihayanti kusala dhamma abhi-
vaddhanti.

16. manosamacarampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfiaman-
nam manosamacaranti iti yam tam vuttam bhagavata,
idametam paticca vuttam.

17. cittuppadampaham!! bhikkhave, duvidhena va-

dami: sevitabbampi asevitabbampi. tafica anfiaman-

fiam cittuppadanti iti kho panetam vuttam bhagavata,

kincetam paticca vuttam: yatharupam bhante, cittup-

padam sevato akusala dhamma abhivaddhanti, kusala

dhamma parihayanti, evarupo vittuppado na sevitabbo.
yatharupanca kho bhante, cittuppadam sevato aku-

sala dhamma parihayanti. kusala dhamma abhivad-

dhanti, evarupo cittuppado sevitabbo.

'%sukhi attanam - majasam.[Jj
!cittuppadampaham - simu, majasam.[Jj
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mas to diminish while associating with? Here, O Bhante,
a certain person is covetous. He harbors a wish for the
possessions and belongings of others thus: “O that what
belongs to others would be mine.”He has a mind of ill-
will. He harbors murderous thoughts in mind thus: “May
these beings be killed or captivated or annihilated or
destroyed, or made non-existent.” Such type of mental
conduct, O Bhante, causes unwholesome dhammas to
increase and wholesome dhammas to diminish while
associating with.

15. What type of mental conduct, O Bhante, causes un-
wholesome dhammas to diminish and wholesome dham-
mas to increase while associating with? Here, O Bhante,
a certain person is not covetous. He does not harbor a
wish for the possessions and belongings of others thus:
“O that what belongs to others would be mine.”He does
not have a mind of ill-will. He does not harbor mur-
derous thoughts in mind thus: “May these beings be
killed or captivated or annihilated or destroyed, or made
non-existent.” Such type of mental conduct, O Bhante,
causes unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with.

16. “Mental conduct, O bhikkhus, is of two types, I say.
To be associated with and not to be associated with, and
mental conduct is either one or the other.” That which
was said by the Auspicious One thus, it is on account of
this here that it was said.
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18. katham rupam bhante, cittuppadam sevato aku-
sala dhamma abhivaddhanti. kusala dhamma pariha-
yanti: idha bhante, ekacco abhijjhalu hoti, abhijjhasa-
hagatena cetasa viharati. vyapadava hoti, vyapadasa-
hagatena cetasa viharati. vihesava hoti. vihesa saha-
gatena cetasa viharati. evarupam bhante, cittuppa-
dam sevato akusala dhamma abhivaddhanti. kusala
dhamma parihayanti.

19. kathamrupam bhante, cittuppadam sevato aku-
sala dhamma parihayanti, kusala dhamma abhivad-
dhanti: idha bhante ekacco anabhijjhalu hoti, abhij-
jhasahagatena cetasa viharati. avyapadava hoti, avya-
dapadasahagatena cetasa viharati. avihesava hoti, avi-
hesasahagatena cetasa viharati. evarupam bhante cit-
tuppadam sevato akusala dhamma parihayanti. ku-
sala dhamma abhivaddhanti.

20. cittuppadampaham bhikkhave, duvidhena vadami:
sevitabbampi asevitabbampi, tafica ahfiamannam cit-
tupadanti iti yam tam vuttam bhagavata, idametam
paticca vuttam.

21. sannapatilabhampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi, tanca annaman-
fham sannapatilabhanti iti kho panetam vuttam bhaga-
vata, kincetam paticca vuttam: yatharupam bhante,
sannapatilabham sevato akusala dhamma abhivaddhanti,
kusala dhamma parihayanti, evarupo saffapatilabho
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17. “Arousal of mental states, O bhikkhus, is of two
types, I say. To be associated with and not to be asso-
ciated with, and arousal of mental states is either one
or the other.” Yet the Auspicious One has said thus. On
account of what was this said? Whichever type of arousal
of mental states, O Bhante, [causes] unwholesome dham-
mas to increase and wholesome dhammas to diminish
while associating with, such type of arousal of mental
states should not be associated with. Whichever type of
arousal of mental states, O Bhante, [causes] unwhole-
some dhammas to diminish and wholesome dhammas to
increase while associating with, such type of arousal of
mental states should be associated with.

18. What type of arousal of mental states, O Bhante,
causes unwholesome dhammas to increase and whole-
some dhammas to diminish while associating with? Here,
O Bhante, a certain person is covetous. He dwells with a
mind of covetousness. He is malicious. He dwells with a
mind of ill-will. He is harmful. He dwells with a mind
of harmfullness. Such type of arousal of mental states, O
Bhante, causes unwholesome dhammas to increase and
wholesome dhammas to diminish while associating with.

19. What type of arousal of mental states, O Bhante,
causes unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with? Here,
O Bhante, a certain person is not covetous. He dwells
with a mind free from covetousness. He is not mali-
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na sevitabbo, yatharupam ca kho bhante safifnapati-
labham sevato akusala dhamma parihayanti, kusala
dhamma abhivaddhanti. evarupo sanfiapatilabho se-
vitabbo.

22. kathamrupam bhante, sannapatilabham sevato
akusala dhamma abhivaddhanti, kusala dhamma pari-
hayanti: idha bhante, ekacco abhijjhalu hoti. abhijjha-
sahagataya safnfaya viharati. vyapadava hoti. vyapa-
dasahagataya safifaya viharati. vihesava hoti. vihesa-
sahagataya safifaya viharati. evarupam bhante, san-
napatilabham sevato akusala dhamma abhivaddhanti,
kusala dhamma parihayanti.

23. kathamrupam bhante sanna patilabham sevato
akusala dhamma parihayanti, kusala dhamma abhi-
vaddhanti: idha bhante ekacco anabhijjhalu hoti, ana-
bhijjhasahagataya sannaya viharati. avyapadava hoti,
avyapadasahagataya safifaya viharati. avihesava avi-
hesasahagataya safifiaya viharati. avihesava hoti, avi-
hesasahagataya safinaya viharati. evarupam bhante
safinapatilabham sevato akusala dhamma parihayanti,
kusala dhamma abhivaddhanti.

24. sannapatilabhampaham bhikkhave, duvidhena va
dami: sevitabbampi asevitabbampi, tam ca annaman-
fham sannapatilabhanti iti yam tam vuttam bhagavata,
idametam paticca vuttam.
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cious. He dwells with a mind free from ill-will. He is
not harmful. He dwells with a mind free from harmfull-
ness. Such type of arousal of mental states, O Bhante,
causes unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with.

20. “Arousal of mental states, O bhikkhus, is of two
types, I say. To be associated with and not to be associ-
ated with, and arousal of mental states is either one or
the other.” That which was said by the Auspicious One
thus, it is on account of this here that it was said.

21. “Acquisition of perception, O bhikkhus, is of two
types, I say. To be associated with and not to be asso-
ciated with, and acquisition of perception is either one
or the other.” Yet the Auspicious One has said thus. On
account of what was this said? Whichever type of acqui-
sition of perception, O Bhante, [causes] unwholesome
dhammas to increase and wholesome dhammas to dimin-
ish while associating with, such type of acquisition of per-
ception should not be associated with. Whichever type
of acquisition of perception, O Bhante, [causes] unwhole-
some dhammas to diminish and wholesome dhammas to
increase while associating with, such type of acquisition
of perception should be associated with.

22. What type of aquisition of perception, O Bhante,
causes unwholesome dhammas to increase and whole-
some dhammas to diminish while associating with? Here,
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25. ditthipatilabhampaham!? bhikkhave, duvidhena
vadami: sevitabbampi asevitabbampi, tam ca anna-
mannam ditthipatilabhanti iti kho panetam vuttam bha-
gavata, kincetam paticca vuttam, yatharupam bhante
ditthipatilabham sevato akusala dhamma abhivaddhanti,
kusala dhamma parihayanti. evarupo ditthipatilabho

na sevitabbo, yatharupafica kho bhante, ditthipatila-
bham sevato akusala dhamma parihayanti, kusala dhamma
abhivaddhanti evarupo ditthipatilabho sevitabbo.

26. kathamrupam bhante, ditthipatilabham sevato aku-
sala dhamma abhivaddhanti, kusala dhamma pariha-
yanti: idha bhante, ekacco evamditthiko hoti: 'natthi
dinnam, natthi yittham, natthi hutam, natthi sukata-
dukkatanam kammanam phalam vipako, natthi ayam
loko, natthi paro loko, natthi mata , natthi pita, nat-
thi satta opapatika, natthi loke samanabrahmana sam-
maggata sammapatipanna, ye imafica lokam parafica
lokam sayam abhifnina sacchikatva pavedenti'ti. evaru-
pam bhante ditthipatilabham sevato akusala dhamma
abhivaddhanti, kusala dhamma parihayanti.

27. kathamrupam bhante, ditthipatilabham sevato aku-
sala dhamma parihayanti, kusala dhamma abhivad-
dhanti? idha bhante, ekacco evam ditthiko hoti: 'atthi
dinnam. atthi yittham, atthi hutam, atthi sukataduk-
katanam kammanam phalam vipako, atthi ayam loko,
atthi paro loko, atthi mata, atthi pita, atthi satta opa-

"2ditthipatilabampaham - simu, majasamf}
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O Bhante, a certain person is covetous. He dwells with a
mind of covetousness. He is malicious. He dwells with a
mind of ill-will. He is harmful. He dwells with a mind
of harmfullness. Such type of aquisition of perception, O
Bhante, causes unwholesome dhammas to increase and
wholesome dhammas to diminish while associating with.

23. What type of acquisition of perception, O Bhante,
causes unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with? Here,
O Bhante, a certain person is not covetous. He dwells
with a mind free from covetousness. He is not mali-
cious. He dwells with a mind free from ill-will. He is
not harmful. He dwells with a mind free from harmfull-
ness. Such type of acquisition of perception, O Bhante,
causes unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with.

24. “Acquisition of perception, O bhikkhus, is of two
types, I say. To be associated with and not to be associ-
ated with, and acquisition of perception is either one or
the other.” That which was said by the Auspicious One
thus, it is on account of this here that it was said.

25. “Acquisition of view, O bhikkhus, is of two types, I
say. To be associated with and not to be associated with,
and acquisition of view is either one or the other.” Yet
the Auspicious One has said thus. On account of what
was this said? Whichever type of acquisition of view,
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patika, atthi loke samanabrahmana sammaggata sam-
mapatipanna, ye imafca lokam parafca lokam sayam
abhinna sacchikatva pavedenti'ti. evarupam bhante,
ditthipatilabham sevato akusala dhamma parihayanti.
kusala dhamma abhivaddhanti.

28. ditthipatilabhampaham bhikkhave, duvidhena va-
dami: sevitabbampi asevitabbampi. tafica anfiaman-
nam ditthipatilabhanti. iti yam tam vuttam bhagavata,ida-
metam paticca vuttam.

29. attabhavapatilabhampaham bhikkhave, duvidhena
vadami: sevitabbampi asevitabbampi. tafica ahnaman-
nam attabhavapatilabhanti iti kho panetam vuttam bha-
gavata kincetam paticca vuttam: yatharupam bhante,
attabhavapatilabham sevato akusala dhamma abhivad-
dhanti, kusala dhamma parihayanti evarupo attabha-
vapatilabho na sevitabbo. yatharupam ca kho bhante,
attabhavapatilabham sevato akusala dhamma pariha-
yanti. kusala dhamma abhivaddhanti, evarupo atta-
bhavapatilabho sevitabbo.

30. kathamrupam bhante, attabhavapatilabham se-
vato akusala dhamma abhivaddhanti, kusala dhamma
parihayanti: sabyapajjham bhante, attabhavapatila-
bham abhinibbattayato aparinitthitabhavaya akusala
dhamma abhivaddhanti, kusala dhamma parihayanti.



23

O Bhante, [causes] unwholesome dhammas to increase
and wholesome dhammas to diminish while associating
with, such type of acquisition of view should not be
associated with. Whichever type of acquisition of view, O
Bhante, [causes] unwholesome dhammas to diminish and
wholesome dhammas to increase while associating with,
such type of acquisition of view should be associated
with.

26. What type of aquisition of view, O Bhante, causes
unwholesome dhammas to increase and wholesome dham-
mas to diminish while associating with? Here, O Bhante,
a certain person is of such view: “There is not what is
offered, there is not what is given, there is not what is
sacrificed. There are no fruits and results of kamma, of
what is well done and badly done. There is not this world,
there is not another world, there is not mother, there is
not father, there are no beings from spontaneous birth,
there is not in the world samanas and brahmanas who
have come to the right path, entered upon the right path,
those who, having realized by themselves this world and
the other world with supreme knowledge, they cause
to make it known.” Such type of aquisition of view, O
Bhante, causes unwholesome dhammas to increase and
wholesome dhammas to diminish while associating with.

27. What type of acquisition of view, O Bhante, causes
unwholesome dhammas to diminish and wholesome dham-
mas to increase while associating with? Here, O Bhante,
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31. kathamrupam bhante, attabhavapatilabham se-
vato akusala dhamma parihayanti, kusala dhamma abhi-
vaddhanti. abyapajjham bhante, attabhavapatilabham
abhinibbattayato parinitthitabhavaya akusala dhamma
parihayanti, kusala dhamma abhivaddhanti,

32. attabhavapatilabhampaham bhikkhave, duvidhena
vadami: sevitabbampi asevitabbampi. tafica anfilaman-
nam attabhavapatilabha'nti iti yam tam vuttam bhaga-
vata, idametam paticca vuttam.

33. imassa kho aham bhante bhagavata sankhittena
bhasitassa vittharena attham avibhattassa evam vit-
tharena attham ajanamiti.

34. sadhusadhu sariputta, sadhu kho tvam sariputta,
imassa maya sankhittena bhasitassa vittharena attham
avibhattassa evam vittharena attham ajanasi.
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a certain person is of such view: “There is what is offered,
there is what is given, there is what is sacrificed. There
are fruits and results of kamma, of what is well done
and badly done. There is this world, there is another
world, there is mother, there is father, there are beings
from spontaneous birth, there is in the world samanas
and brahmanas who have come to the right path, en-
tered upon the right path, those who, having realized by
themselves this world and the other world with supreme
knowledge, they cause to make it known.” Such type
of acquisition of view, O Bhante, causes unwholesome
dhammas to diminish and wholesome dhammas to in-
crease while associating with.

28. “Acquisition of view, O bhikkhus, is of two types,
I say. To be associated with and not to be associated
with, and acquisition of view is either one or the other.”
That which was said by the Auspicious One thus, it is on
account of this here that it was said.

29. “Acquisition of self-begetting, O bhikkhus, is of
two types, I say. To be associated with and not to be
associated with, and acquisition of self-begetting is ei-
ther one or the other.” Yet the Auspicious One has said
thus. On account of what was this said? Whichever type
of acquisition of self-begetting, O Bhante, [causes] un-
wholesome dhammas to increase and wholesome dham-
mas to diminish while associating with, such type of
acquisition of self-begetting should not be associated
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with. Whichever type of acquisition of self-begetting,
O Bhante, [causes] unwholesome dhammas to diminish
and wholesome dhammas to increase while associating
with, such type of acquisition of self-begetting should be
associated with.

30. What type of aquisition of self-begetting, O Bhante,
causes unwholesome dhammas to increase and whole-
some dhammas to diminish while associating with? While
actualizing an afflictive acquisition of self-begetting [lead-
ing] to non-consummation, O Bhante, unwholesome
dhammas increase and wholesome dhammas diminish.

31. What type of aquisition of self-begetting, O Bhante,
causes unwholesome dhammas to diminish and whole-
some dhammas to increase while associating with? While
actualizing an unafflictive acquisition of self-begetting
[leading] to consummation, O Bhante, unwholesome
dhammas diminish and wholesome dhammas increase.

32. “Acquisition of self-begetting, O bhikkhus, is of
two types, I say. To be associated with and not to be
associated with, and acquisition of self-begetting is either
one or the other.” That which was said by the Auspicious
One thus, it is on account of this here that it was said.

33. “I, O Bhante, understand the detailed meaning of
this brief statement by the Auspicious One thus.”
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34. Good, good Sariputta, it is good, O sariputta, that
you understand the detailed meaning of this brief state-
ment by me thus.
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