0.0.1 Minor discourse on
the Lion’s Roar

1. Thus was heard by me.
At one time the Auspicious
One was dwelling in Savatthi
at Jeta’s Grove, Anathapin-
dika’s Park. At that place, the
Auspicious One addressed
the bhikkhus: Bhikkhus.
“Bhante,” those bhikkhus
replied to the Auspicious One.
The Auspicious One said this:

2. O bhikkhus, “only here
is there a samana, here a
second samana, here a third
samana, here a fourth samana,
other insignificant teach-
ings of outsiders are empty
of samanas.” It is in this
way, O bhikkhus, that you
should rightly roar your
lion’s roar. But this possi-
bility, O bhikkhus, is to be
found, in that here, the wan-
derers of other standpoints
might say thus: But on what
consolation of the venera-

culasithanadasuttam

evam me sutam: ekam
samayam bhagava
savatthiyam viharati
jetavane anathapin-
dikassa arame. tatra
kho bhagava bhik-
khu amantesi: bhik-
khavoti. bhadanteti
te bhikkhu bhaga-
vato paccassosum,
bhagava etadavoca:

idheva bhikkhave sa-
mano, idha dutiyo
samano, idha tatiyo
samano, idha catut-
tho samano, sunna
parappavada sama-
nehi anneti!. eva-
meva? bhikkhave
samma sithanadam
nadatha. thanam
kho panetam bhik-
khave vijjati yam
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ble ones, by what power do
you venerables speak thus:
“Only here is there a samana,
here a second samana, here
a third samana, here a fourth
samana, other insignificant
teachings of outsiders are
empty of samanas?”

3. Thus, O bhikkhus, should
be said to the wanderers

of other standpoints who
may speak thus: There are, O
friends, these four dhammas
declared by the Auspicious
One who knows and sees,
the Arahant, the rightly self-
awakened One. By us seeing
that within ourselves, we
say thus: “Only here is there
a samana, here a second
samana, here a third samana,
here a fourth samana, other
insignificant teachings of out-

idha annatitthiya
paribbajaka evam
vadeyyum: ko pa-
nayasmantanam as-
saso? kim balam?
yena tumhe ayas-
manto® evam vade-
tha: idheva samano,
idha dutiyo samano,
idha tatiyo samano,
idha catuttho samano
sunna parappavada
samanehi anne'ti.

evam vadino bhik-
khave annatitthiya
paribbajaka evamassu
vacaniya: atthi kho
no avuso tena bhaga-
vata janata passata
arahata sammasam-
buddhena cattaro
dhamma akkhata ye
mayam attani sam-
passamana evam
vadema: 'idheva sa-
mano, idha dutiyo

®ayasmanto attani sampassa-
mana’ (sya)
bjt page 156
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siders are empty of samanas.’
Which four? O friends, for us
there is faith in the Teacher.
There is faith in the Dham-
ma. There is completeness
in the virtues. Our Dhamma
companions are ever so dear
and pleasing, both house-
holders and ones gone forth.
These, O friends, are the four
dhammas declared by the
Auspicious One who knows
and sees, the Arahant, the
rightly self-awakened One.
By us seeing that within our-
selves, we say thus: “Only
here is there a samana, here
a second samana, here a
third samana, here a fourth
samana, other insignificant
teachings of outsiders are
empty of samanas.”

samano, idha tatiyo
samano, idha catut-
tho samano, sunna
parappavada sama-
nehi anne'ti. katame
cattaro? atthi kho
no avuso satthari pa-
sado. atthi dhamme
pasado. atthi silesu
paripurakarita sa-
hadhammika kho
pana piya* manapa
gahattha ceva pab-
bajita ca. ime kho
no avuso tena bhaga-
vata janata passata
arahata sammasam-
buddhena cattaro
dhamma akkhata ye
mayam attani sam-
passamana evam
vadema: 'idheva sa-
mano, idha dutiyo
samano, idha tatiyo
samano, idha catut-
tho samano, sunna
parappavada sama-
nehi anne'ti.
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4. But this possibility, O
bhikkhus, is to be found, in
that the wanderers of other
standpoints might say thus:
“For us too, O friends, there
is faith in the teacher, our
teacher. For us too there is
faith in the dhamma, our
dhamma. We too are ones
who are complete in the
virtues, our virtues. For us
too, our dhamma compan-
ions are dear and pleasing,
both householders and ones
gone forth. Here, O friends,
of these, what is the distinc-
tion? What is the disparity,
what is the difference, that is,
[between] yours and ours?”

5. Thus, O bhikkhus, should
be said to the wanderers of
other standpoints who may
speak thus: “But, O friends,
what is the end goal, unique
or diverse?” Rightly answer-

thanam kho pane-
tam bhikkhave vijjati
yam annatitthiya pa-
ribbajaka evam va-
deyyum: amhakampi
kho avuso atthi sat-
thari pasado yo am-
hakam sattha. amha-
kampi atthi dhamme
pasado yo amhakam
dhammo. mayampi
silesu paripuraka-
rino yani amhakam
silani. amhakampi
sahadhammika piya
manapa gahattha
ceva pabbajita ca.
idha no avuso ko vi-
seso ko adhippayo

> kim nanakaranam
yadidam tumhakan-
ceva amhakancati.

evam vadino bhik-
khave annatitthiya
paribbajaka evamassu
vacaniya: kimpa-

navuso eka nittha?

®adhippayaso, atthakathal]



ing, O bhikkhus, the wan-
derers of other standpoints
would answer thus: Indeed,
O friends, the end goal is
unique. The end goal is not
diverse.”

6. “But, O friends, is the
end goal for one with lust,
or for one free from lust?”
Rightly answering, O bhik-
khus, the wanderers of other
standpoints would answer
thus: The end goal, O friends,
is for one who is free from
lust. The end goal is not for
one with lust.”

“But, O friends, is the end
goal for one with hate, or for
one free from hate?” Rightly
answering, O bhikkhus, the
wanderers of other stand-
points would answer thus:
The end goal, O friends, is
for one who is free from hate.
The end goal is not for one
with hate.”

udahu puthu tittha'ti?
samma vyakaramana
bhikkhave annatit-
thiya paribbajaka
evam vyakareyyum:
eka havuso nittha,

na puthu nittha'ti.

sa panavuso nittha
saragassa? udahu vi-
taragassati? samma
vyakaramana bhik-
khave annatitthiya
paribbajaka evam
vyakareyyum: vitara-
gassavuso sa nittha,
na sa nittha saragas-
sati.

sa panavuso nittha
sadosassa? udahu vi-
tadosassati? samma
vyakaramana bhik-
khave annatitthiya
paribbajaka evam
vyakareyyum: vita-
dosassavuso sa nit-
tha, na sa nittha sa-



“But, O friends, is the end
goal for one with delusion, or
for one free from delusion?”
Rightly answering, O bhik-
khus, the wanderers of other
standpoints would answer
thus: The end goal, O friends,
is for one who is free from
delusion. The end goal is not
for one with delusion.”

“But, O friends, is the end
goal for one with thirsting, or
for one free from thirsting?”
Rightly answering, O bhik-
khus, the wanderers of other
standpoints would answer
thus: The end goal, O friends,
is for one who is free from
thirsting. The end goal is not
for one with thirsting.”

“But, O friends, is the end
goal for one with undertak-
ings, or for one free from
undertakings?” Rightly an-
swering, O bhikkhus, the
wanderers of other stand-

dosassati.

sa panavuso nittha
samohassa? udahu
vitamohassati? samma
vyakaramana bhik-
khave annatitthiya
paribbajaka evam
vyakareyyum: vita-
mohassavuso sa nit-
tha, na sa nittha sa-
mohassati.

sa panavuso nittha
satanhassa? udahu
vitatanhassati? samma
vyakaramana bhik-
khave annatitthiya
paribbajaka evam
vyakareyyum: vita-
tanhassavuso sa nit-
tha, na sa nittha sa-
tanhassati.

sa panavuso nittha
saupadanassa? udahu
anupadanassati?
samma vyakaramana
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points would answer thus:
The end goal, O friends, is for
one who is free from under-
takings. The end goal is not
for one with undertakings.”

“But, O friends, is the end
goal for one with vision,

or for one without vision?”
Rightly answering, O bhik-
khus, the wanderers of other
standpoints would answer
thus: The end goal, O friends,
is for one with vision. The
end goal is not for one with-
out vision.”

“But, O friends, is the end
goal for one who affirms
and negates, or for one who
does not affirm and negate?”
Rightly answering, O bhik-
khus, the wanderers of other
standpoints would answer
thus: The end goal, O friends,
is for one who does not af-
firm and negate. The end
goal is not for one who af-
firms and negates.”

bhikkhave annatit-
thiya paribbajaka
evam vyakareyyum:
anupadanassavuso
sa nittha, na sa nit-
tha saupadanassati.

sa panavuso nittha
viddasuno? udahu
aviddasuno'ti? samma
vyakaramana bhik-
khave annatitthiya
paribbajaka evam
vyakareyyum: vidda-
suno avuso sa nittha,
na sa nittha avidda-
suno'ti.

sa panavuso nittha
anuruddhapativirud-
dhassa? udahu ana-
nuruddha appativi-
ruddhassati? samma
vyakaramana bhik-
khave annatitthiya
paribbajaka evam
vyakareyyum: ana-
nuruddhaappativi-
ruddhassavuso sa
nittha, na sa nittha



“But, O friends, is the end
goal for one who enjoys pa-
panca and delights in pa-
panca, or for one who does
not enjoy papanca and de-
light in papanca?” Rightly
answering, O bhikkhus, the
wanderers of other stand-
points would answer thus:
The end goal, O friends, is
for one who does not enjoy
papanca and delight in pa-
panca. The end goal is not
for one who enjoys papanca
and delights in papanca.”

7. There are, O bhikkhus,
these two views, the view of
being and the view of non-
being. Indeed, O bhikkhus,
those samanas or brahmanas
who stick to the view of be-
ing, have entered upon the
view of being, are attached
to the view of being, negate
those with the view of non-

anuruddhapativirud-
dhassati.

sa panavuso nittha
papafncaramassa pa-
paficaratino? udahu
nippapancaramassa
nippapancaratino?'ti.
samma vyakaramana
bhikkhave annatit-
thiya paribbajaka
evam vyakareyyum:
nippapaficaramassa-
vuso sa nittha nippa-
paficaratino papan-
caratino. na sa nit-
tha papancaramassa
papancaratino "ti.

dvema bhikkhave
ditthiyo: bhavadit-
thi ca vibhavaditthi
ca. ye hi ke ci bhik-
khave samana va
brahmana va bhava-
ditthim allina bhava-
ditthim upagata bha-
vaditthim ajjhosita,
vibhavaditthiya te
pativiruddha. ye hi



being. Indeed, O bhikkhus,
those samanas or brahmanas
who stick to the view of non-
being, have entered upon
the view of non-being, are
attached to the view of non-
being, negate those with

the view of being. Indeed,

O bhikkhus, those samanas or
brahmanas who are of these
two views, do not wisely un-
derstand as it has come to
be the arising, the extinction,
the gratification, the liabil-
ity and the stepping out of
the six [sense] domain for
contact. They are those with
lust, those with hate, those
with delusion, those with
thirsting, those with under-
takings, those without vision,
those who affirm and negate,
those who delight in papanca.
They are not released from
birth, old age, death, sorrow,
lamentation, physical suffer-
ing, mental suffering and de-
spair. They are not released
from suffering, I say.

ke ci bhikkhave sa-
mana va brahmana
va vibhavaditthim al-
lina vibhavaditthim
upalligata vibhava-
ditthim ajjhosita,
bhavaditthiya te pa-
tiviruddha. ye hi ke
ci bhikkhave samana
va brahmana va ima-
sam dvinnam ditthi-
nam samudayanca
atthagamanca assa-
danca adinavafca
nissarananca yatha-
bhutam nappaja-
nanti, te saraga te
sadosa te samoha

te satanha te saupa-
dana te aviddasuno
te anuruddhapativi-
ruddha te papanca-
ratino te na parimuc-
canti jatiya jaraya
maranena sokehi pa-
ridevehi dukkhehi
domanassehi upaya-
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8. But O bhikkhus, those
samanas or brahmanas who
wisely understand as it has
come to be the arising, the ex-
tinction, the gratification, the
liability and the stepping out
of these two views, they are
those who are free from lust,
those who are free from hate,
those who are free from delu-
sion, those who are free from
thirsting, those who are with-
out undertakings, those who
are with vision, those who do
not affirm and negate, those
who do not enjoy papanca
and delight in papanca. They
are released from birth, old
age, death, sorrow, lamen-
tation, physical suffering,
mental suffering and despair.
They are released from suffer-
ing, I say.

sehi®. na parimuc-
canti dukkhasmati
vadami.

ye ca kho keci” bhik-
khave samana va
brahmana va ima-
sam dvinnam ditthi-
nam samudayanca
atthagamanca® as-
sadafica adinavanca
nissaranafnca yatha-
bhutam pajananti,
te vitaraga te vita-
dosa te vitamoha te
vitatanha te anupa-
dana te viddasuno
te ananuruddhaap-
pativiruddha te nip-
papancarama nip-
papancaratino te
parimuccanti jatiya
jaraya maranena So-
kehi paridevehi duk-

®jaramaranena sokaparideva
dukkhadomanassupayasehi’
(syd); ’jaramaranena’ (si).
bjt page 160]]
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There are, O bhikkhus, these
four undertakings. Which
four? The undertaking of sen-
sual pleasures, the undertak-
ing of views, the undertaking
of virtue and [religious] du-
ties, the undertaking of the
doctrine of self. There are,
O bhikkhus, some samanas
and brahmanas who, while
acknowledging to teach the
comprehensive knowledge
of all undertakings, do not
rightly declare the compre-
hensive knowledge of all un-
dertakings. They declare the
comprehensive knowledge
of the undertaking of sen-
sual pleasures, [but] they
do not declare the compre-
hensive knowledge of the
undertaking of views, [and]
they do not declare the com-
prehensive knowledge of the
undertaking of virtue and

11

khehi domanassehi
upayasehi. parimuc-
canti dukkhasmati
vadami.

cattarimani bhik-
khave upadanani.
katamani cattari?
kamupadanam dit-
thupadanam silab-
batupadanam atta-
vadupadanam. santi
bhikkhave eke sama-
nabrahmana sabbu-
patijanamana te na
samma sabbupada-
naparinnam panna-
penti. kamupada-
nassa parinnam pan-
napenti na ditthupa-
danassa parinfiam
pafinapenti’ . na si-
labbatupadanassa
parinnam panna-
penti. na attavadu-
padanassa parinnam
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[religious] duties, [and] they
do not declare the compre-
hensive knowledge of the
undertaking of the doctrine
of self. What is the reason for
that? Because those honor-
able samanas and brahmanas
do not wisely understand
these three grounds as they
have come to be. Therefore,
those honorable samanas
and brahmanas who, while
acknowledging to teach the
comprehensive knowledge
of all undertakings, do not
rightly declare the compre-
hensive knowledge of all un-
dertakings. They declare the
comprehensive knowledge
of the undertaking of sen-
sual pleasures, [but] they

do not declare the compre-
hensive knowledge of the
undertaking of views, [and]
they do not declare the com-
prehensive knowledge of the
undertaking of virtue and
[religious] duties, [and] they
do not declare the compre-
hensive knowledge of the

pannapenti. tam
kissa hetu? imani

hi te bhonto samana-
brahmana tini tha-
nani yathabhutam
nappajananti. tasma
te bhonto samana-
brahmana sabbupa-
patijanamana te na
samma sabbupada-
naparinfiam panna-
penti. kamupada-
nassa parinnam pan-
napenti na ditthupa-
danassa parinfiam
pannapenti. na si-
labbatupadanassa
parinnam panna-
penti. na attavadu-
padanassa parinnam
parinnapenti.



undertaking of the doctrine
of self.

10. There are, O bhikkhus,
some samanas and brah-
manas who, while acknowl-
edging to teach the compre-
hensive knowledge of all un-
dertakings, do not rightly
declare the comprehensive
knowledge of all undertak-
ings. They declare the com-
prehensive knowledge of the
undertaking of sensual plea-
sures, [and] they declare the
comprehensive knowledge
of the undertaking of views,
[but] they do not declare the
comprehensive knowledge
of the undertaking of virtue
and [religious] duties, [and]
they do not declare the com-
prehensive knowledge of the
undertaking of the doctrine
of self. What is the reason for
that? Because those honor-
able samanas and brahmanas
do not wisely understand
these two grounds as they

13

santi bhikkhave eke
samanabrahmana
sabbupadanaparii-
navada patijanamana
te na samma sabbu-
padanapariniam
pannapenti. kamu-
padanassa parininam
pannapenti. ditthu-
padanassa pariinam
pannapenti. na si-
labbatupadanassa
parinham panna-
penti. na attavadu-
padanassa parihnam
pannapenti. tam
kissa hetu? imani

hi te bhonto sama-
nabrahmana dve
thanani yathabhu-
tam nappajananti.
tasma te bhonto sa-
manabrahmana sab-
bupadanaparinna-
vada patijanamana
te na samma sabbu-
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have come to be. Therefore,
those honorable samanas
and brahmanas who, while
acknowledging to teach the
comprehensive knowledge
of all undertakings, do not
rightly declare the compre-
hensive knowledge of all un-
dertakings. They declare the
comprehensive knowledge
of the undertaking of sensual
pleasures, [and] they declare
the comprehensive knowl-
edge of the undertaking of
views, [but] they do not
declare the comprehensive
knowledge of the undertak-
ing of virtue and [religious]
duties, [and] they do not
declare the comprehensive
knowledge of the undertak-
ing of the doctrine of self.

11. There are, O bhikkhus,
some samanas and brah-
manas who, while acknowl-
edging to teach the compre-
hensive knowledge of all un-
dertakings, do not rightly

padana'’ parifinam
pannapenti. kamu-
padanassa parinnam
pannapenti. ditthu-
padanassa parinnam
pannapenti. na si-
labbatupadanassa
parinfiam panna-
penti. na attavadu-
padanassa parinnam
pannapenti.

santi bhikkhave eke
samanabrahmana
sabbupadanaparin-
navada patijanamana
te na samma sabbu-

10>,
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declare the comprehensive
knowledge of all undertak-
ings. They declare the com-
prehensive knowledge of
the undertaking of sensual
pleasures, [and] they declare
the comprehensive knowl-
edge of the undertaking of
views, [and] they declare
the comprehensive knowl-
edge of the undertaking of
virtue and [religious] duties,
[but] they do not declare
the comprehensive knowl-
edge of the undertaking of
the doctrine of self. What is
the reason for that? Because
those honorable samanas and
brahmanas do not wisely un-
derstand this one ground as
it has come to be. Therefore,
those honorable samanas
and brahmanas who, while
acknowledging to teach the
comprehensive knowledge
of all undertakings, do not
rightly declare the compre-
hensive knowledge of all un-
dertakings. They declare the
comprehensive knowledge

15

padana parinnam
pannapenti. kamu-
padanassa parihnam
pannapenti. ditthu-
padanassa parin-
nam pannapenti. si-
labbatupadanassa
parinfiam panna-
penti. na attavadu-
padanassa parinnam
pannapenti. tam
kissa hetu? imam

hi te bhonto sama-
nabrahmana ekam
thanam yathabhu-
tam nappajananti.
tasma te bhonto sa-
manabrahmana sab-
bupadanaparinna-
vada patijanamana
te na samma sabbu-
padana parinnam
pannapenti. kamu-
padanassa pariinam
pannapenti ditthupa-
danassa parinfiam
pannapenti. silab-
batupadanassa pa-
rinham pannapenti.
na attavadupada-
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of the undertaking of sensual
pleasures, [and] they declare
the comprehensive knowl-
edge of the undertaking of
views, [and] they declare the
comprehensive knowledge
of the undertaking of virtue
and [religious] duties, [but]
they do not declare the com-
prehensive knowledge of the
undertaking of the doctrine
of self.

12. O bhikkhus, in such a
form of dhamma and disci-
pline, he who has faith in
the teacher, his [faith] is
declared to be not rightly
placed; he who has faith in
the dhamma, his [faith] is
declared to be not rightly
placed; he who is complete in
the virtues, his [completeness
in the virtues] is declared

to be not rightly placed,

he whose dhamma com-
panions are dear and pleas-
ing, his [companionship] is
declared to be not rightly

nassa parinnam pan-
napenti.

evarupe kho bhik-
khave dhammavi-
naye yo satthari pa-
sado, so na sammag-
gato akkhayati. yo
dhamme pasado, so
na sammaggato ak-
khayati. ya silesu pa-
ripurakarita, sa na
sammaggata akkha-
yati. ya sahadham-
mikesu piyamana-
pata, sa na sammag-
gata akkhayati. tam
kissa hetu: evam

bjt page 162J]



placed. What is the reason
for that? Because, this is just
so, O bhikkhus, as happens
when the dhamma and disci-
pline are badly proclaimed,
badly declared, not leading
to emancipation, not con-
ducive to calm, proclaimed
by one who is not rightly self-
awakened.

13. But the Tathagata, O
bhikkhus, the Arahant, the
rightly self-awakened One,
while acknowledging to teach
the comprehensive knowl-
edge of all undertakings,
rightly declares the compre-
hensive knowledge of all un-
dertakings. He declares the
comprehensive knowledge
of the undertaking of sensual
pleasures, [and] he declares
the comprehensive knowl-
edge of the undertaking of
views, [and] he declares the
comprehensive knowledge of
the undertaking of virtue and
[religious] duties, [and] he

17

hetam bhikkhave

hoti yatha tam du-
rakkhate dhamma-
vinaye duppavedite
aniyyanike anupa-
samasamvattanike
asammasambuddhap-
pavedite.

tathagato ca kho
bhikkhave araham
sammasambuddho
sabbupadanaparin-
navado patijanamano
samma sabbupada-
naparinnam pan-
napeti. kamupada-
nassa parinnam pan-
napeti. ditthupada-
nassa parinnam paf-
napeti. silabbatupa-
danassa parinnam
pannapeti. attavadu-
padanassa parihnam
pannapeti.
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declares the comprehensive
knowledge of the undertak-
ing of the doctrine of self.

14. O bhikkhus, in such a
form of dhamma and disci-
pline, he who has faith in
the Teacher, his [faith] is
declared to be rightly placed;
he who has faith in the Dham-
ma, his [faith] is declared to
be rightly placed; he who

is complete in the virtues,
his [completeness in the
virtues] is declared to be
rightly placed; he whose
Dhamma companions are
dear and pleasing, his [com-
panionship] is declared to
be rightly placed. What is
the reason for that? Because,
this is just so, O bhikkhus,

as happens when the dham-
ma and discipline are well
proclaimed, well declared,
leading to emancipation, con-
ducive to calm, proclaimed
by one who is rightly self-
awakened.

evarupe kho bhik-
khave dhammavi-
naye yo satthari pa-
sado, so sammag-
gato akkhayati. yo
dhamme pasado, so
sammaggato akkha-
yati. ya silesu pari-
purakarita, sa sam-
maggata akkhayati.
ya sahadhammikesu
piyamanapata, sa
sammaggata akkha-
yati. tam kissa hetu:
evam hetam bhik-
khave hoti yatha tam
svakkhate dhamma-
vinaye suppavedite
niyyanike upasama-
samvattanike sam-
masambuddhappave-
dite.



15. But these four under-
takings, O bhikkhus, what is
their source? What is their
origin? From what are they
born? From what do they
arise? These four undertak-
ings have thirsting as their
source, thirsting as their ori-
gin, they are born from thirst-
ing, arise from thirsting. And
this thirsting, O bhikkhus,
what is its source? What is
its origin? From what is it
born? From what does it
arise? thirsting has feeling
as its source, feeling as its
origin, it is born from feeling,
arise from feeling. And this
feeling, O bhikkhus, what is
its source? What is its origin?
From what is it born? From
what does it arise? Feeling
has contact as its source, con-
tact as its origin, it is born
from contact, arise from
contact. And this contact, O
bhikkhus, what is its source?
What is its origin? From what
is it born? From what does
it arise? Contact has the six
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ime ca bhikkhave
cattaro upadana kim-
nidana? kimsamu-
daya? kimjatika?
kimpabhava? ime
cattaro upadana tan-
hanidana tanhasa-
mudaya tanhajatika
tanhapabhava. tanha
cayam bhikkhave
kimnidana? kimsa-
mudaya? kimjatika?
kimpabhava? tanha
vedananidana veda-
nasamudaya veda-
najatika vedanapa-
bhava. vedana ca-
yam bhikkhave kim-
nidana? kimsamu-
daya? kimjatika?
kimpabhava? ve-
dana phassanidana
phassasamudaya
phassajatika phas-
sapabhava. phasso
cayam bhikkhave
kim nidano? kimsa-
mudayo? kimjatiko?
kimpabhavo? phasso
salayatananidano sa-



20

[sense] domain as its source,
the six [sense] domain as its
origin, it is born from the six
[sense] domain, arise from
the six [sense] domain. And
this six [sense] domain, O
bhikkhus, what is its source?
What is its origin? From what
is it born? From what does it
arise? The six [sense] domain
has name and form as its
source, name and form as its
origin, it is born from name
and form, arise from name
and form. And this name and
form, O bhikkhus, what is its
source? What is its origin?
From what is it born? From
what does it arise? Name
and form has consciousness
as its source, consciousness
as its origin, it is born from
consciousness, arise from
consciousness. And this con-
sciousness, O bhikkhus, what
is its source? What is its ori-
gin? From what is it born?
From what does it arise? Con-
sciousness has sankharas as
its source, sankharas as its

layatanasamudayo.
salayatanajatiko sa-
layatanapabhavo.
salayatanancidam
bhikkhave kimnida-
nam? kimsamuda-
yam? kimjatikam?
kimpabhavam? sala-
yatanam namarupa-
nidanam namarupa-
samudayam namaru-
pajatikam namarupa-
pabhavam. namaru-
pancidam bhikkhave
kimnidanam? kim-
samudayam? kim-
jatikam? kimpabha-
vam? namarupam
vinhananidanam vin-
nanasamudayam vin-
nanajatikam vinna-
napabhavam. vinna-
nancidam bhikkhave
kimnidanam? kim-
samudayam? kim-
jatikam? kimpabha-
vam? vinnanam san-
kharanidanam san-
kharasamudayam
sankharajatikam



origin, it is born from sankha-
ras, arise from sankharas.
And these sankharas, O bhik-
khus, what is their source?
What is their origin? From
what are they born? From
what do they arise? These
sankharas have ignorance

as their source, ignorance as
their origin, they are born
from ignorance, arise from
ignorance.

16. But from the time, O
bhikkhus, a bhikkhu’s igno-
rance have been abandoned
and noble knowledge has
arisen, from the fading away
of ignorance, from the aris-
ing of noble knowledge, he
neither undertakes the under-
taking of sensual pleasures,
nor undertakes the undertak-
ing of views, nor undertakes
the undertaking of virtue
and [religious] duties, nor
undertakes the undertaking
of the doctrine of self. Not
undertaking, he is not per-
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sankharapabhavam.
sankharacime bhik-
khave kimnidana?
kimsamudaya? kim-
jatika? kimpabhava?
sankhara avijjani-
dana avijjasamudaya
avijjajatika avijjapa-
bhava.

yato ca kho bhik-
khave bhikkhuno
avijja pahina hoti
vijja uppanna. so
avijjaviraga vijjup-
pada neva kamupa-
danam upadiyati. na
ditthupadanam upa-
diyati. na silabbatu-
padanam upadiyati.
na attavadupadanam
upadiyati. anupadi-
yam na paritassati.
aparitassam paccat-
tamyeva parinibba-
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turbed. Not perturbed, he
definately attains parinib-
bana by himself. He wisely
understands: “Destroyed is
birth, lived is the life of pu-
rity, done is what had to be
done, there is nothing further
[to do] for thusness.”

This is what the Auspicious
One said. Delighted, those
bhikkhus rejoiced in the Aus-
picious One’s words.

yati. khina jati, vusi-
tam brahmacariyam,
katam karaniyam,
naparam itthattayati
pajanatiti.

idamavoca bhagava.
attamana te bhikkhu
bhagavato bhasitam
abhinandunti.
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