0.0.1 Minor discourse on the Lion’s Roar

culasithanadasuttam

1. Thus was heard by me. At one time the Auspicious
One was dwelling in Savatthi at Jeta’s Grove, Anatha-
pindika’s Park. At that place, the Auspicious One ad-
dressed the bhikkhus: Bhikkhus. “Bhante,” those bhik-
khus replied to the Auspicious One. The Auspicious One
said this:

evam me sutam: ekam samayam bhagava savat-
thiyam viharati jetavane anathapindikassa arame.
tatra kho bhagava bhikkhu amantesi: bhikkha-
voti. bhadanteti te bhikkhu bhagavato paccasso-
sum, bhagava etadavoca:

2. O bhikkhus, “only here is there a samana, here a sec-
ond samana, here a third samana, here a fourth samana,
other insignificant teachings of outsiders are empty of
samanas.” It is in this way, O bhikkhus, that you should
rightly roar your lion’s roar. But this possibility, O bhik-
khus, is to be found, in that here, the wanderers of other
standpoints might say thus: But on what consolation of
the venerable ones, by what power do you venerables
speak thus: “Only here is there a samana, here a sec-
ond samana, here a third samana, here a fourth samana,
other insignificant teachings of outsiders are empty of
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samanas?”

idheva bhikkhave samano, idha dutiyo samano,
idha tatiyo samano, idha catuttho samano, sunna
parappavada samanehi afifeti!. evameva? bhik-
khave samma sithanadam nadatha. thanam kho
panetam bhikkhave vijjati yam idha annatitthiya
paribbajaka evam vadeyyum: ko panayasmanta-
nam assaso? kim balam? yena tumhe ayasmanto
3 evam vadetha: idheva samano, idha dutiyo sa-
mano, idha tatiyo samano, idha catuttho samano
sunna parappavada samanehi anne'ti.

3. Thus, O bhikkhus, should be said to the wanderers
of other standpoints who may speak thus: There are,
O friends, these four dhammas declared by the Auspi-
cious One who knows and sees, the Arahant, the rightly
self-awakened One. By us seeing that within ourselves,
we say thus: “Only here is there a samana, here a sec-
ond samana, here a third samana, here a fourth samana,
other insignificant teachings of outsiders are empty of
samanas.” Which four? O friends, for us there is faith
in the Teacher. There is faith in the Dhamma. There is
completeness in the virtues. Our Dhamma companions
are ever so dear and pleasing, both householders and
ones gone forth. These, O friends, are the four dhammas
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declared by the Auspicious One who knows and sees, the
Arahant, the rightly self-awakened One. By us seeing
that within ourselves, we say thus: “Only here is there
a samana, here a second samana, here a third samana,
here a fourth samana, other insignificant teachings of
outsiders are empty of samanas.”

evam vadino bhikkhave annatitthiya paribbajaka
evamassu vacaniya: atthi kho no avuso tena bha-
gavata janata passata arahata sammasambuddhena
cattaro dhamma akkhata ye mayam attani sam-
passamana evam vadema: 'idheva samano, idha
dutiyo samano, idha tatiyo samano, idha catuttho
samano, suifia parappavada samanehi anfie'ti. ka-
tame cattaro? atthi kho no avuso satthari pa-
sado. atthi dhamme pasado. atthi silesu paripu-
rakarita sahadhammika kho pana piya* manapa
gahattha ceva pabbajita ca. ime kho no avuso
tena bhagavata janata passata arahata samma-
sambuddhena cattaro dhamma akkhata ye ma-
yam attani sampassamana evam vadema: 'idheva
samano, idha dutiyo samano, idha tatiyo samano,
idha catuttho samano, suina parappavada sama-
nehi anne'ti.

4. But this possibility, O bhikkhus, is to be found, in that
the wanderers of other standpoints might say thus: “For
us too, O friends, there is faith in the teacher, our teacher.
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For us too there is faith in the dhamma, our dhamma.
We too are ones who are complete in the virtues, our
virtues. For us too, our dhamma companions are dear
and pleasing, both householders and ones gone forth.
Here, O friends, of these, what is the distinction? What
is the disparity, what is the difference, that is, [between]
yours and ours?”

thanam kho panetam bhikkhave vijjati yam anna-
titthiya paribbajaka evam vadeyyum: amhakampi
kho avuso atthi satthari pasado yo amhakam sat-
tha. amhakampi atthi dhamme pasado yo am-
hakam dhammo. mayampi silesu paripurakarino
yani amhakam silani. amhakampi sahadhammika
piya manapa gahattha ceva pabbajita ca. idha no
avuso ko viseso ko adhippayo® kim nanakaranam
yadidam tumhakanceva amhakancati.

5. Thus, O bhikkhus, should be said to the wanderers of
other standpoints who may speak thus: “But, O friends,
what is the end goal, unique or diverse?” Rightly an-
swering, O bhikkhus, the wanderers of other standpoints
would answer thus: Indeed, O friends, the end goal is
unique. The end goal is not diverse.”

evam vadino bhikkhave annatitthiya paribbajaka
evamassu vacaniya: kimpanavuso eka nittha? udahu
puthu tittha'ti? samma vyakaramana bhikkhave
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annatitthiya paribbajaka evam vyakareyyum: eka
havuso nittha, na puthu nittha'ti.

6. “But, O friends, is the end goal for one with lust, or
for one free from lust?” Rightly answering, O bhikkhus,
the wanderers of other standpoints would answer thus:
The end goal, O friends, is for one who is free from lust.
The end goal is not for one with lust.”

sa panavuso nittha saragassa? udahu vitaragas-
sati? samma vyakaramana bhikkhave annatitthiya
paribbajaka evam vyakareyyum: vitaragassavuso
sa nittha, na sa nittha saragassati.

“But, O friends, is the end goal for one with hate, or for
one free from hate?” Rightly answering, O bhikkhus, the
wanderers of other standpoints would answer thus: The
end goal, O friends, is for one who is free from hate. The
end goal is not for one with hate.”

sa panavuso nittha sadosassa? udahu vitadosas-
sati? samma vyakaramana bhikkhave annatitthiya
paribbajaka evam vyakareyyum: vitadosassavuso
sa nittha, na sa nittha sadosassati.

“But, O friends, is the end goal for one with delusion, or
for one free from delusion?” Rightly answering, O bhik-
khus, the wanderers of other standpoints would answer
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thus: The end goal, O friends, is for one who is free from
delusion. The end goal is not for one with delusion.”

sa panavuso nittha samohassa? udahu vitamo-
hassati? samma vyakaramana bhikkhave afnna-
titthiya paribbajaka evam vyakareyyum: vitamo-
hassavuso sa nittha, na sa nittha samohassati.

“But, O friends, is the end goal for one with thirsting, or
for one free from thirsting?” Rightly answering, O bhik-
khus, the wanderers of other standpoints would answer
thus: The end goal, O friends, is for one who is free from
thirsting. The end goal is not for one with thirsting.”

sa panavuso nittha satanhassa? udahu vitatan-
hassati? samma vyakaramana bhikkhave afnna-
titthiya paribbajaka evam vyakareyyum: vitatan-
hassavuso sa nittha, na sa nittha satanhassati.

“But, O friends, is the end goal for one with undertakings,
or for one free from undertakings?” Rightly answering,
O bhikkhus, the wanderers of other standpoints would
answer thus: The end goal, O friends, is for one who is
free from undertakings. The end goal is not for one with
undertakings.”

sa panavuso nittha saupadanassa? udahu anupa-
danassati? samma vyakaramana bhikkhave an-
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natitthiya paribbajaka evam vyakareyyum: anu-
padanassavuso sa nittha, na sa nittha saupada-
nassati.

“But, O friends, is the end goal for one with vision, or for
one without vision?” Rightly answering, O bhikkhus, the
wanderers of other standpoints would answer thus: The
end goal, O friends, is for one with vision. The end goal
is not for one without vision.”

sa panavuso nittha viddasuno? udahu aviddasuno'ti?
samma vyakaramana bhikkhave annatitthiya pa-
ribbajaka evam vyakareyyum: viddasuno avuso

sa nittha, na sa nittha aviddasuno'ti.

“But, O friends, is the end goal for one who affirms and
negates, or for one who does not affirm and negate?”
Rightly answering, O bhikkhus, the wanderers of other
standpoints would answer thus: The end goal, O friends,
is for one who does not affirm and negate. The end goal
is not for one who affirms and negates.”

sa panavuso nittha anuruddhapativiruddhassa?
udahu ananuruddha appativiruddhassati? samma
vyakaramana bhikkhave annatitthiya paribbajaka
evam vyakareyyum: ananuruddhaappativiruddhas-
savuso sa nittha, na sa nittha anuruddhapativi-
ruddhassati.

“But, O friends, is the end goal for one who enjoys pa-



panca and delights in papanca, or for one who does
not enjoy papanca and delight in papanca?” Rightly an-
swering, O bhikkhus, the wanderers of other standpoints
would answer thus: The end goal, O friends, is for one
who does not enjoy papanca and delight in papanca. The
end goal is not for one who enjoys papanca and delights
in papanca.”

sa panavuso nittha papancaramassa papancara-
tino? udahu nippapaficaramassa nippapafcara-
tino?'ti. samma vyakaramana bhikkhave annatit-
thiya paribbajaka evam vyakareyyum: nippapa-
caramassavuso sa nittha nippapancaratino papain-
caratino. na sa nittha papafcaramassa papafnca-
ratino "ti.

7. There are, O bhikkhus, these two views, the view of
being and the view of non-being. Indeed, O bhikkhus,
those samanas or brahmanas who stick to the view of
being, have entered upon the view of being, are attached
to the view of being, negate those with the view of non-
being. Indeed, O bhikkhus, those samanas or brahmanas
who stick to the view of non-being, have entered upon
the view of non-being, are attached to the view of non-
being, negate those with the view of being. Indeed, O
bhikkhus, those samanas or brahmanas who are of these
two views, do not wisely understand as it has come to be
the arising, the extinction, the gratification, the liability
and the stepping out of the six [sense] domain for contact.



They are those with lust, those with hate, those with
delusion, those with thirsting, those with undertakings,
those without vision, those who affirm and negate, those
who delight in papanca. They are not released from birth,
old age, death, sorrow, lamentation, physical suffering,
mental suffering and despair. They are not released from
suffering, I say.

dvema bhikkhave ditthiyo: bhavaditthi ca vibha-
vaditthi ca. ye hi ke ci bhikkhave samana va brah-
mana va bhavaditthim allina bhavaditthim upa-
gata bhavaditthim ajjhosita, vibhavaditthiya te pa-
tiviruddha. ye hi ke ci bhikkhave samana va brah-
mana va vibhavaditthim allina vibhavaditthim upal-
ligata vibhavaditthim ajjhosita, bhavaditthiya te
pativiruddha. ye hi ke ci bhikkhave samana va
brahmana va imasam dvinnam ditthinam samu-
dayanca atthagamanca assadanca adinavanca nis-
sarananca yathabhutam nappajananti, te saraga
te sadosa te samoha te satanha te saupadana te
aviddasuno te anuruddhapativiruddha te papan-
caratino te na parimuccanti jatiya jaraya mara-
nena sokehi paridevehi dukkhehi domanassehi upa-
yasehi®. na parimuccanti dukkhasmati vadami.

8. But O bhikkhus, those samanas or brahmanas who
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wisely understand as it has come to be the arising, the
extinction, the gratification, the liability and the stepping
out of these two views, they are those who are free from
lust, those who are free from hate, those who are free
from delusion, those who are free from thirsting, those
who are without undertakings, those who are with vision,
those who do not affirm and negate, those who do not
enjoy papanca and delight in papanca. They are released
from birth, old age, death, sorrow, lamentation, physical
suffering, mental suffering and despair. They are released
from suffering, I say.

ye ca kho keci” bhikkhave samana va brahmana
va imasam dvinnam ditthinam samudayafica at-
thagamarfica® assadafica adinavailca nissaranafica
yathabhutam pajananti, te vitaraga te vitadosa te
vitamoha te vitatanha te anupadana te viddasuno
te ananuruddhaappativiruddha te nippapancarama
nippapancaratino te parimuccanti jatiya jaraya
maranena sokehi paridevehi dukkhehi domanas-
sehi upayasehi. parimuccanti dukkhasmati va-
dami.

There are, O bhikkhus, these four undertakings. Which
four? The undertaking of sensual pleasures, the under-
taking of views, the undertaking of virtue and [religious]
duties, the undertaking of the doctrine of self. There are,

7ye ca keci samana ca, (D
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O bhikkhus, some samanas and brahmanas who, while
acknowledging to teach the comprehensive knowledge
of all undertakings, do not rightly declare the compre-
hensive knowledge of all undertakings. They declare the
comprehensive knowledge of the undertaking of sensual
pleasures, [but] they do not declare the comprehensive
knowledge of the undertaking of views, [and] they do not
declare the comprehensive knowledge of the undertaking
of virtue and [religious] duties, [and] they do not declare
the comprehensive knowledge of the undertaking of the
doctrine of self. What is the reason for that? Because
those honorable samanas and brahmanas do not wisely
understand these three grounds as they have come to
be. Therefore, those honorable samanas and brahmanas
who, while acknowledging to teach the comprehensive
knowledge of all undertakings, do not rightly declare
the comprehensive knowledge of all undertakings. They
declare the comprehensive knowledge of the undertak-
ing of sensual pleasures, [but] they do not declare the
comprehensive knowledge of the undertaking of views,
[and] they do not declare the comprehensive knowledge
of the undertaking of virtue and [religious] duties, [and]
they do not declare the comprehensive knowledge of the
undertaking of the doctrine of self.

cattarimani bhikkhave upadanani. katamani cat-
tari? kamupadanam ditthupadanam silabbatupa-
danam attavadupadanam. santi bhikkhave eke
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janamana te na samma sabbupadanaparinfiam pan-
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napenti. kamupadanassa parinham pannapenti
na ditthupadanassa parinfiam pafnnapenti’ . na
silabbatupadanassa parinfiam pannapenti. na at-
tavadupadanassa parinnam pannapenti. tam kissa
hetu? imani hi te bhonto samanabrahmana tini
thanani yathabhutam nappajananti. tasma te bhonto
janamana te na samma sabbupadanaparinfiam pan-
napenti. kamupadanassa parinfiam pafnnapenti
na ditthupadanassa parinham pannapenti. na si-
labbatupadanassa parinham pannapenti. na at-
tavadupadanassa parinfiam parinfapenti.

10. There are, O bhikkhus, some samanas and brah-
manas who, while acknowledging to teach the compre-
hensive knowledge of all undertakings, do not rightly
declare the comprehensive knowledge of all undertak-
ings. They declare the comprehensive knowledge of the
undertaking of sensual pleasures, [and] they declare the
comprehensive knowledge of the undertaking of views,
[but] they do not declare the comprehensive knowledge
of the undertaking of virtue and [religious] duties, [and]
they do not declare the comprehensive knowledge of the
undertaking of the doctrine of self. What is the reason for
that? Because those honorable samanas and brahmanas
do not wisely understand these two grounds as they have
come to be. Therefore, those honorable samanas and
brahmanas who, while acknowledging to teach the com-
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prehensive knowledge of all undertakings, do not rightly
declare the comprehensive knowledge of all undertak-
ings. They declare the comprehensive knowledge of the
undertaking of sensual pleasures, [and] they declare the
comprehensive knowledge of the undertaking of views,
[but] they do not declare the comprehensive knowledge
of the undertaking of virtue and [religious] duties, [and]
they do not declare the comprehensive knowledge of the
undertaking of the doctrine of self.

santi bhikkhave eke samanabrahmana sabbupa-
danaparinfiavada patijanamana te na samma sab-
bupadanapariniam pannapenti. kamupadanassa
parififam pannapenti. ditthupadanassa parifinam
pannapenti. na silabbatupadanassa pariifiam pan-
napenti. na attavadupadanassa parinham panna-
penti. tam kissa hetu? imani hi te bhonto sama-
nabrahmana dve thanani yathabhutam nappaja-
nanti. tasma te bhonto samanabrahmana sabbu-
sabbupadana!® parinfiam pannapenti. kamupa-
danassa parinfiam pannapenti. ditthupadanassa
pariifiam pafinapenti. na silabbatupadanassa pa-
riniam pannapenti. na attavadupadanassa parin-
nam pannapenti.

11. There are, O bhikkhus, some samanas and brah-
manas who, while acknowledging to teach the compre-
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hensive knowledge of all undertakings, do not rightly
declare the comprehensive knowledge of all undertak-
ings. They declare the comprehensive knowledge of the
undertaking of sensual pleasures, [and] they declare the
comprehensive knowledge of the undertaking of views,
[and] they declare the comprehensive knowledge of the
undertaking of virtue and [religious] duties, [but] they
do not declare the comprehensive knowledge of the un-
dertaking of the doctrine of self. What is the reason
for that? Because those honorable samanas and brah-
manas do not wisely understand this one ground as it
has come to be. Therefore, those honorable samanas
and brahmanas who, while acknowledging to teach the
comprehensive knowledge of all undertakings, do not
rightly declare the comprehensive knowledge of all un-
dertakings. They declare the comprehensive knowledge
of the undertaking of sensual pleasures, [and] they de-
clare the comprehensive knowledge of the undertaking
of views, [and] they declare the comprehensive knowl-
edge of the undertaking of virtue and [religious] duties,
[but] they do not declare the comprehensive knowledge
of the undertaking of the doctrine of self.

santi bhikkhave eke samanabrahmana sabbupa-
bupadana parinnam pannapenti. kamupadanassa
parinnam pannapenti. ditthupadanassa parinfiam
pannapenti. silabbatupadanassa pariifiam pan-
napenti. na attavadupadanassa parinnham panna-
penti. tam kissa hetu? imam hi te bhonto sama-
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nabrahmana ekam thanam yathabhutam nappa-
jananti. tasma te bhonto samanabrahmana sab-
sabbupadana parinnam pannapenti. kamupada-
nassa parinnam pannapenti ditthupadanassa pa-
rinflam pannapenti. silabbatupadanassa parin-
nam pannapenti. na attavadupadanassa parin-
nam pannapenti.

12. O bhikkhus, in such a form of dhamma and dis-
cipline, he who has faith in the teacher, his [faith] is
declared to be not rightly placed; he who has faith in the
dhamma, his [faith] is declared to be not rightly placed;
he who is complete in the virtues, his [completeness in
the virtues] is declared to be not rightly placed; he whose
dhamma companions are dear and pleasing, his [com-
panionship] is declared to be not rightly placed. What is
the reason for that? Because, this is just so, O bhikkhus,
as happens when the dhamma and discipline are badly
proclaimed, badly declared, not leading to emancipation,
not conducive to calm, proclaimed by one who is not
rightly self-awakened.

evarupe kho bhikkhave dhammavinaye yo satthari
pasado, so na sammaggato akkhayati. yo dhamme
pasado, so na sammaggato akkhayati. ya silesu
paripurakarita, sa na sammaggata akkhayati. ya
sahadhammikesu piyamanapata, sa na sammag-
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gata akkhayati. tam kissa hetu: evam hetam bhik-
khave hoti yatha tam durakkhate dhammavinaye
duppavedite aniyyanike anupasamasamvattanike
asammasambuddhappavedite.

13. But the Tathagata, O bhikkhus, the Arahant, the
rightly self-awakened One, while acknowledging to teach
the comprehensive knowledge of all undertakings, rightly
declares the comprehensive knowledge of all undertak-
ings. He declares the comprehensive knowledge of the
undertaking of sensual pleasures, [and] he declares the
comprehensive knowledge of the undertaking of views,
[and] he declares the comprehensive knowledge of the
undertaking of virtue and [religious] duties, [and] he de-
clares the comprehensive knowledge of the undertaking
of the doctrine of self.

tathagato ca kho bhikkhave araham sammasam-
samma sabbupadanaparinnam pannapeti. kamu-
padanassa parinnam pannapeti. ditthupadanassa
parinnam pannapeti. silabbatupadanassa parin-
Nam pannapeti. attavadupadanassa parinfiam pan-
napeti.

14. O bhikkhus, in such a form of dhamma and dis-
cipline, he who has faith in the Teacher, his [faith] is

pts page 067]]



17

declared to be rightly placed; he who has faith in the
Dhamma, his [faith] is declared to be rightly placed;
he who is complete in the virtues, his [completeness in
the virtues] is declared to be rightly placed; he whose
Dhamma companions are dear and pleasing, his [com-
panionship] is declared to be rightly placed. What is
the reason for that? Because, this is just so, O bhik-
khus, as happens when the dhamma and discipline are
well proclaimed, well declared, leading to emancipation,
conducive to calm, proclaimed by one who is rightly
self-awakened.

evarupe kho bhikkhave dhammavinaye yo satthari
pasado, so sammaggato akkhayati. yo dhamme
pasado, so sammaggato akkhayati. ya silesu pa-
ripurakarita, sa sammaggata akkhayati. ya saha-
dhammikesu piyamanapata, sa sammaggata ak-
khayati. tam kissa hetu: evam hetam bhikkhave
hoti yatha tam svakkhate dhammavinaye suppa-
vedite niyyanike upasamasamvattanike samma-
sambuddhappavedite.

15. But these four undertakings, O bhikkhus, what is
their source? What is their origin? From what are they
born? From what do they arise? These four undertakings
have thirsting as their source, thirsting as their origin,
they are born from thirsting, arise from thirsting. And
this thirsting, O bhikkhus, what is its source? What is
its origin? From what is it born? From what does it
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arise? thirsting has feeling as its source, feeling as its
origin, it is born from feeling, arise from feeling. And
this feeling, O bhikkhus, what is its source? What is its
origin? From what is it born? From what does it arise?
Feeling has contact as its source, contact as its origin, it is
born from contact, arise from contact. And this contact,
O bhikkhus, what is its source? What is its origin? From
what is it born? From what does it arise? Contact has the
six [sense] domain as its source, the six [sense] domain
as its origin, it is born from the six [sense] domain, arise
from the six [sense] domain. And this six [sense] domain,
O bhikkhus, what is its source? What is its origin? From
what is it born? From what does it arise? The six [sense]
domain has name and form as its source, name and form
as its origin, it is born from name and form, arise from
name and form. And this name and form, O bhikkhus,
what is its source? What is its origin? From what is it
born? From what does it arise? Name and form has
consciousness as its source, consciousness as its origin,
it is born from consciousness, arise from consciousness.
And this consciousness, O bhikkhus, what is its source?
What is its origin? From what is it born? From what
does it arise? Consciousness has sankharas as its source,
sankharas as its origin, it is born from sankharas, arise
from sankharas. And these sankharas, O bhikkhus, what
is their source? What is their origin? From what are they
born? From what do they arise? These sankharas have
ignorance as their source, ignorance as their origin, they
are born from ignorance, arise from ignorance.
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ime ca bhikkhave cattaro upadana kimnidana?
kimsamudaya? kimjatika? kimpabhava? ime cat-
taro upadana tanhanidana tanhasamudaya tan-
hajatika tanhapabhava. tanha cayam bhikkhave
kimnidana? kimsamudaya? kimjatika? kimpa-
bhava? tanha vedananidana vedanasamudaya ve-
danajatika vedanapabhava. vedana cayam bhik-
khave kimnidana? kimsamudaya? kimjatika? kim-
pabhava? vedana phassanidana phassasamudaya
phassajatika phassapabhava. phasso cayam bhik-
khave kim nidano? kimsamudayo? kimjatiko?
kimpabhavo? phasso salayatananidano salayata-
nasamudayo. salayatanajatiko salayatanapabhavo.
salayatanancidam bhikkhave kimnidanam? kim-
samudayam? kimjatikam? kimpabhavam? sa-
layatanam namarupanidanam namarupasamuda-
yam namarupajatikam namarupapabhavam. na-
marupancidam bhikkhave kimnidanam? kimsa-
mudayam? kimjatikam? kimpabhavam? nama-
rupam vinnananidanam vinnanasamudayam vif-
nanajatikam vinnanapabhavam. vinnanancidam
bhikkhave kimnidanam? kimsamudayam? kimja-
tikam? kimpabhavam? vinfianam sankharanida-
nam sankharasamudayam sankharajatikam san-
kharapabhavam. sankharacime bhikkhave kim-
nidana? kimsamudaya? kimjatika? kimpabhava?
sankhara avijjanidana avijjasamudaya avijjajatika
avijjapabhava.
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16. But from the time, O bhikkhus, a bhikkhu’s igno-
rance have been abandoned and noble knowledge has
arisen, from the fading away of ignorance, from the
arising of noble knowledge, he neither undertakes the
undertaking of sensual pleasures, nor undertakes the un-
dertaking of views, nor undertakes the undertaking of
virtue and [religious] duties, nor undertakes the under-
taking of the doctrine of self. Not undertaking, he is not
perturbed. Not perturbed, he definately attains parinib-
bana by himself. He wisely understands: “Destroyed is
birth, lived is the life of purity, done is what had to be
done, there is nothing further [to do] for thusness.”

yato ca kho bhikkhave bhikkhuno avijja pahina
hotivijja uppanna. so avijjaviraga vijjuppada neva
kamupadanam upadiyati. na ditthupadanam upa-
diyati. na sillabbatupadanam upadiyati. na atta-
vadupadanam upadiyati. anupadiyam na paritas-
sati. aparitassam paccattamyeva parinibbayati.
khina jati, vusitam brahmacariyam, katam kara-
niyam, naparam itthattayati pajanatiti.

This is what the Auspicious One said. Delighted, those
bhikkhus rejoiced in the Auspicious One’s words.

idamavoca bhagava. attamana te bhikkhu bhaga-
vato bhasitam abhinandunti.
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