0.0.1 At Devadaha

1. Thus was heard by me. At one time the Auspicious
One was dwelling among the Sakyans, at a Sakyan market
town called Devadaha. At that place the Auspicious One
addressed the bhikkhus: “Bhikkhus.” “Bhante,” those
bhikkhus replied to the Auspicious One. The Auspicious
One said this:

2. There are, O bhikkhus, some samanas and brah-
manas who hold such doctrine, such view: “Whatever
this individual person experiences, whether pleasure,
pain or neither pain nor pleasure, all that is caused by
what was done in the past. So by the termination of past
kamma with exertion, and the non-doing of new kamma,
[there is] no oozings in the future. From no oozings in
the future comes the extinction of kamma. From the
extinction of kamma comes the extinction of suffering.
From the extinction of suffering comes the extinction of
feeling. From the extinction of feeling, all suffering will
be worn away.” Thus, O bhikkhus, is the doctrine of the
Niganthas.

3. Thus [being their] doctrine, O bhikkhus, having ap-
proached the Niganthas, I say thus: “Is it true as re-
ported, O friend Niganthas, that you hold such doctrine,
such view: “Whatever this individual person experiences,
whether pleasure, pain or neither pain nor pleasure, all
that is caused by what was done in the past. So by the



0.0.1 devadaha suttam

1. evam me sutam: ekam samayam bhagava sakkesu
viharati devadaham nama sakyanam nigamo. tatra
kho bhagava bhikkhu amantesi bhikkhavo'ti. bhadan-
teti te bhikkhu bhagavato paccassosum. bhagava eta-
davoca:

2. santi bhikkhave, eke samanabrahmana evam va-
dino evam ditthino: 'yankificayam purisapuggalo pati-
samvedeti sukham va dukkham va adukkhamasukham
va, sabbam tam pubbekatahetu. iti purananam kam-
manam tapasa vyantibhava'! navanam kammanam aka-
rana ayatim anavassavo ayatim anavassava kammak-
khayo kammakkhaya dukkhakkhayo dukkhakkhaya ve-
danakkhayo vedanakkhaya sabbam dukkham nijjinnam
bhavissati'ti evamvadino bhikkhave nigantha?.

3. evam vadaham bhikkhave, niganthe upasankami-
tva evam vadami: saccam kira tumhe avuso nigantha
evamvadino evamditthino 'yankificayam purisapuggalo
patisamvedeti sukham va dukkham va adukkhamasu-
kham va, sabbam tam pubbekatahetu. iti purananam
kammanam tapasa vyantibhava navanam kammanam
akarana ayatim anavassavo ayatim anavassava kam-
makkhayo kammakkhaya dukkhakkhayo dukkhakkhaya
vedanakkhayo vedanakkhaya sabbam dukkham nijjin-
nam bhavissati'ti.

"byantibhava - machasam, byantibhava - sya.Jj]
*nigantha - sya.JJ]



termination of past kamma with exertion, and the non-
doing of new kamma, [there is] no oozings in the future.
From no oozings in the future comes the extinction of
kamma. From the extinction of kamma comes the extinc-
tion of suffering. From the extinction of suffering comes
the extinction of feeling. From the extinction of feeling,
all suffering will be worn away?”

4. Being asked by me thus, O bhikkhus, if the Niganthas
acknowledge “yes”, I say to them thus: But, O friend
Niganthas, how do you know? “Indeed, we were in the
past. It is not the case that we were not.”

5. Indeed, we don’t know this, O friend.

6. But O friend Niganthas, how do you know? “Indeed
we did evil kamma in the past. It is not the case that we
did not.”

7. Indeed, we don’t know this, O friend.

8. But O friend Niganthas, how do you know? “We did
such or such evil kamma in the past.”

9. Indeed, we don’t know this, O friend.



4. te ce me bhikkhave, nigantha evam puttha amati
patijananti: tyaham evam vadami: 'kim pana tumhe
avuso nigantha, janatha. ahuvamheva mayam pubbe,
na nahuvambha'ti.

5. no hidam avuso

6. Kkim pana tumhe avuso nigantha, janatha: akaram-
heva mayam pubbe papam kammam na nakaramha'ti.

7. no hidam avuso

8. Kkim panatumhe avuso nigantha janatha evarupam
va papam kammam akaramha'ti.

9. no hidam avuso

10. kim pana tumhe avuso nigantha, janatha: etta-
kam va dukkham nijjinnam, ettakam va dukkham nijji-
retabbam? ettakamhi va dukkhe nijjinne sabbam duk-
kham nijjinnam bhavissati'ti.

11. no hidam avuso

12. kim pana tumhe avuso nigantha, janatha: dit-
theva dhamme akusalanam dhammanam pahanam ku-
salanam dhammanam upasampada'nti.

3nijjiretabbam - machasam.[J]



10. But O friend Niganthas, how do you know? “So
much suffering has been worn away or so much suffering
remains to be worn away, or certainly by the wearing
away of so much suffering, all suffering will be worn
away.”

11. Indeed, we don’t know this, O friend.

12. But O friend Niganthas, how do you know the aban-
doning of unwholesome dhammas and the taking up of
wholesome dhammas in this very life?

13. Indeed, we don’t know this, O friend.

14. Thus apparently, O friend Niganthas, you do not
know: “Indeed, we were in the past. It is not the case
that we were not.” You do not know: “Indeed we did
evil kamma in the past. It is not the case that we did
not.” You do not know: “We did such or such evil kamma
in the past.” You do not know: “So much suffering has
been worn away or so much suffering remains to be
worn away, or certainly by the wearing away of so much
suffering, all suffering will be worn away.” You do not
know the abandoning of unwholesome dhammas and
the taking up of wholesome dhammas in this very life.
That being so, it would not be proper for the venerable
Niganthas to declare: “Whatever this individual person
experiences, whether pleasure, pain or neither pain nor



13. no hidam avuso

14. iti kira tumhe avuso nigantha, na janatha: 'ahu-
vamheva mayam pubbe na nahuvamha'ti. na janatha
‘akaramheva mayam pubbe papam kammam na naka-
ramha'ti. na janatha, 'evarupam va evarupam va pa-
pam kammam akaramha'ti. na janatha 'ettakam va
dukkham nijjinnam, ettakam va dukkham nijjiretab-
bam, ettakamhi va dukkhe nijjinne sabbam dukkham
nijjinnam bhavissati'ti. na janatha: dittheva dhamme
akusalanam dhammanam pahanam, kusalanam dham-
manam upasampadam. evam sante ayasmantanam
niganthanam na kallamassa veyyakaranaya: "yankin-
cayam purisapuggalo patisamvedeti, sukham va duk-
kham va adukkhamasukham va sabbam tam pubbe
katahetu. iti purananam kammanam tapasa vyanti-
bhava navanam kammanam akarana ayatim anavas-
savo ayatim anavassava kammakkhayo kammakkhaya
dukkhakkhayo dukkhakkhaya vedanakkhayo vedanak-
khaya sabbam dukkham nijjinnam bhavissati"ti.

15. sace* tumbhe avuso nigantha, janeyyatha ahu-
vamheva mayam pubbe na nahuvamha'ti. janeyyatha
akaramheva mayam pubbe papam kammam na naka-
ramha'ti. janeyyatha 'evarupam va evarupam va pa-
pam kammam akaramha'ti, janeyyatha 'ettakam va
dukkham nijjinnam ettakam va dukkham nijjiretabbam,
ettakamhi va dukkhe nijjinne sabbam dukkham nijjin-

‘sace pana-simu, machasam, syé..



pleasure, all that is caused by what was done in the past.
So by the termination of past kamma with exertion, and
the non-doing of new kamma, [there is] no oozings in
the future. From no oozings in the future comes the
extinction of kamma. From the extinction of kamma
comes the extinction of suffering. From the extinction
of suffering comes the extinction of feeling. From the
extinction of feeling, all suffering will be worn away?”

15. If, O friend Niganthas, you could know: “Indeed,
we were in the past. It is not the case that we were not.”
If you could know: “Indeed we did evil kamma in the
past. It is not the case that we did not.” If you could
know: “We did such or such evil kamma in the past.”
If you could know: “So much suffering has been worn
away or so much suffering remains to be worn away,
or certainly by the wearing away of so much suffering,
all suffering will be worn away.” If you could know the
abandoning of unwholesome dhammas and the taking up
of wholesome dhammas in this very life, then it would be
proper for the venerable Niganthas to declare: “Whatever
this individual person experiences, whether pleasure,
pain or neither pain nor pleasure, all that is caused by
what was done in the past. So by the termination of past
kamma with exertion, and the non-doing of new kamma,
[there is] no oozings in the future. From no oozings in
the future comes the extinction of kamma. From the
extinction of kamma comes the extinction of suffering.
From the extinction of suffering comes the extinction of



nam bhavissati'ti. janeyyatha 'dittheva dhamme aku-
salanam dhammanam pahanam kusalanam dhamma-
nam upasampadam, evam sante ayasmantanam nigan-
thanam kallamassa veyyakaranaya: "yankificayam pu-
risapuggalo patisamvedeti sukham va dukkham va aduk-
khamasukham va sabbam tam pubbekatahetu. iti pu-
rananam kammanam tapasa vyantibhava navanam kam-
manam akarana ayatim anavassavo ayatim anavassava
kammakkhayo kammakkhaya dukkhakkhayo dukkhak-
khaya vedanakkhayo vedanakkhaya sabbam dukkham
nijjinnam bhavissati"ti.

16. seyyathapiavuso nigantha, puriso sallena viddho
assa savisena galhupalepanena, so sallassapi vedana-
hetu® dukkha tippa katuka vedana vediyeyya. tassa
mittamacca natisalohita bhisakkam sallakattam upat-
thapeyyum. tassa so bhisakko sallakatto satthena va-
namukham parikanteyya. so satthenapi vanamukhassa
parikantanahetu dukkha tippa katuka vedana vediyeyya.
tassa so bhisakko sallakatto esaniya sallam eseyya. so
esaniyapi sallassa esana hetu dukkha tippa katuka ve-
dana vediyeyya, tassa so bhisakko sallakatto sallam
abbaheyya®. so sallassapi abbahanahetu” dukkha tippa
katuka vedana vediyeyya. tassa so bhisakko sallakatto
agadangaram vanamukhe odaheyya. so agadangaras-
sapi vanamukhe odahanahetu dukkha tippa katuka ve-
dana vediyeyya. so aparena samayena rulhena va-

®vedanahetu - sya]
®abbhunheyya - sya abbyaheyya - ptsjjj
7abbhunhanahetu - sya, abbyahanahetu - ptsj



feeling. From the extinction of feeling, all suffering will
be worn away?”

16. Suppose, O friend Niganthas, a man were to be
shot by an arrow thickly smeared with poison. With the
arrow as cause, he would feel a sharp, severe painful
feeling. For him, his friends, colleagues and blood rela-
tions, would hire a physician, a surgeon. The physician
or surgeon would cut open the surface of the wound with
a knife. With the cutting of the surface of the wound too
as cause, he would feel a sharp, severe painful feeling.
The physician or surgeon would probe for the arrow with
a surgeon’s probe. With the probing for the arrow with
a surgeon’s probe too as cause, he would feel a sharp, se-
vere painful feeling. The physician or surgeon would pull
out the arrow. With the pulling out of the arrow too as
cause, he would feel a sharp, severe painful feeling. The
physician or surgeon would apply some medicinal pow-
der on the surface of the wound. With the application of
the medicinal powder on the surface of the wound too as
cause, he would feel a sharp, severe painful feeling. On
a later occasion, his wound would heal and be covered
with skin. Being free from illness, he would feel happy,
independent, being his own master, able to go wherever
he wishes. It would occur to him thus: “Formerly I was
shot by an arrow thickly smeared with poison. With the
arrow as cause, I felt a sharp, severe painful feeling. My
friends, colleagues and blood relations, hired a physician,
a surgeon. The physician or surgeon cut open the surface
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nena sanchavina arogo assa sukhi seri sayamvasi yena

kamangamo. tassa evamassa: '‘aham kho pubbe sal-
lena viddho ahosim savisena galhupalepanena. so'ham
sallassapi vedanahetu dukkha tippa katuka vedana ve-
diyim. tassa me mittamacca natisalohita bhisakkam

sallakattam upatthapesum?®. tassa me so bhisakko sal-
lakatto satthena vanamukham parikanti. so'ham sat-
thenapi® vanamukhassa parikantanahetu dukkha tippa
katuka vedana vediyim. tassa me so bhisakko salla-
katto esaniya sallam esi. so'ham esaniyapi sallassa

esanahetu dukkha tippa katuka vedana vediyim. tassa

me so bhisakko sallakatto sallam abbahi'® so'ham sal-
lassapi abbahanahetu dukkha tippa katuka vedana ve-
diyim tassa me so bhisakko sallakatto agadangaram

vanamukhe odahi. so'ham agadangarassapi vanamu-
khe odahanahetu dukkha tippa katuka vedana vedi-
yim. so'mhi etarahi rulhena vanena safichavina arogo

sukhi seri sayamvasi yena kamangamo'ti.

17. evameva kho avuso nigantha, sace tumhe janey-
yatha ahuvamheva mayam pubbe, na nanuvamha'ti.
janeyyatha evarupam va evarupam va papam kammam
akaramha'ti. janeyyatha ettakam va dukkham nijjin-
nam, ettakam va dukkham nijjiretabbam. ettakambhi
va dukkhe nijjinne sabbam dukkham nijjinnam bha-
vissati'ti. janeyyatha 'dittheva dhamme akusalanam
dhammanam pahanam, kusalanam dhammanam upa-

8upatthapesum - machasam, syé.l
°sallenapi - pts
'%abbyahi - pts, abbhunhi - sya.Jjj
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of the wound with a knife. With the cutting of the surface
of the wound too as cause, I felt a sharp, severe painful
feeling. The physician or surgeon probed for the arrow
with a surgeon’s probe. With the probing for the arrow
with a surgeon’s probe too as cause, I felt a sharp, severe
painful feeling. The physician or surgeon pulled out the
arrow. With the pulling out of the arrow too as cause,
I felt a sharp, severe painful feeling. The physician or
surgeon applied some medicinal powder on the surface
of the wound. With the application of the medicinal
powder on the surface of the wound too as cause, I felt a
sharp, severe painful feeling. Indeed now my wound has
healed and is covered with skin. Being free from illness,
I am happy, independent, being my own master, able to
go wherever I wish.”

17. So too, friend Niganthas, if you could know: “In-
deed, we were in the past. It is not the case that we were
not.” If you could know: “Indeed we did evil kamma
in the past. It is not the case that we did not.” If you
could know: “We did such or such evil kamma in the
past.” If you could know: “So much suffering has been
worn away or so much suffering remains to be worn
away, or certainly by the wearing away of so much suf-
fering, all suffering will be worn away.” If you could
know the abandoning of unwholesome dhammas and the
taking up of wholesome dhammas in this very life, then it
would be proper for the venerable Niganthas to declare:
“Whatever this individual person experiences, whether
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sampadam. evam sante ayasmantanam niganthanam
kallamassa veyyakaranaya yankificayam purisapuggalo
patisamvedeti sukham va dukkham va adukkhamasu-
kham va sabbam tam pubbekatahetu: iti purananam
kammanam tapasa vyantibhava navanam kammanam
akarana ayatim anavassavo ayatim anavassava kam-
makkhayo kammakkhaya dukkhakkhayo dukkhakkhaya
vedanakkhayo vedanakkhaya sabbam dukkham nijjin-
nam bhavissati'ti.

18. yasma ca kho tumhe avuso nigantha, na janatha
‘ahuvamheva mayam pubbe na nahuvamha'ti. na ja-
natha 'akaramheva mayam pubbe papam kammam,
na nakaramha'ti. na janatha 'evarupam va evarupam
va papam kammam akaramha'ti. na janatha ettakam
va dukkham nijjinnam ettakam va dukkham nijjiretab-
bam, ettakamhi va dukkhe nijjinne sabbam dukkham
nijjinnam bhavissati'ti. na janatha dittheva dhamme
akusalanam dhammanam pahanam kusalanam dham-
manam upasampadam. tasma ayasmantanam nigan-
thanam na kallamassa veyyakaranaya: 'yankiiicayam
purisapuggalo patisamvedeti sukham va dukkham va
adukkhamasukham va sabbam tam pubbekatahetu. iti
purananam kammanam tapasa vyantibhava navanam
kammanam akarana ayatim anavassavo. ayatim ana-
vassava kammakkhayo kammakkhaya dukkhakkhayo
dukkhakkhaya vedanakkhayo vedanakkhaya sabbam
dukkham!! nijjinnam bhavissati'ti.

"'sabbam tam dukkham - ptsjjj
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pleasure, pain or neither pain nor pleasure, all that is
caused by what was done in the past. So by the termina-
tion of past kamma with exertion, and the non-doing of
new kamma, [there is] no oozings in the future. From
no oozings in the future comes the extinction of kamma.
From the extinction of kamma comes the extinction of
suffering. From the extinction of suffering comes the
extinction of feeling. From the extinction of feeling, all
suffering will be worn away?”

18. But because, O friend Niganthas, you do not know:
“Indeed, we were in the past. It is not the case that
we were not.” You do not know: “Indeed we did evil
kamma in the past. It is not the case that we did not.”
You do not know: “We did such or such evil kamma
in the past.” You do not know: “So much suffering has
been worn away or so much suffering remains to be
worn away, or certainly by the wearing away of so much
suffering, all suffering will be worn away.” You do not
know the abandoning of unwholesome dhammas and
the taking up of wholesome dhammas in this very life.
That being so, it would not be proper for the venerable
Niganthas to declare: “Whatever this individual person
experiences, whether pleasure, pain or neither pain nor
pleasure, all that is caused by what was done in the past.
So by the termination of past kamma with exertion, and
the non-doing of new kamma, [there is] no oozings in
the future. From no oozings in the future comes the
extinction of kamma. From the extinction of kamma
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19. evam vutte bhikkhave, te nigantha mam etada-

vocum: nigantho!? avuso, nataputto!® sabbaffiu sab-

badassavi aparisesam nanadassanam patijanati: 'ca-

rato ca me titthato ca suttassa ca jagarassa ca sa-

tatam samitam nanadassanam paccupatthita'nti. so

evamaha: 'atthi kho vo avuso nigantha, pubbeva pa-

pam kammam katam, tam imaya katukaya dukkaraka-

rikaya nijjiretha'#. yampanettha etarahi kayena sam-

vuta vacaya samvuta manasa samvuta, tam ayatim

papassa kammassa'® akaranam, iti purananam kam-

manam tapasa vyantibhava navanam kammanam aka-

rana ayatim anavassavo ayatim anavassava kammak-

khayo kammakkhaya dukkhakkhayo dukkhakkhaya ve-
danakkhayo vedanakkhaya sabbam dukkham nijjinnam
bhavissati'ti. tafica panamhakam ruccati ceva kha-

mati ca, tena camha attamana'ti

20. evam vutte aham bhikkhave, te niganthe etada-
vocam: 'pafca kho ime avuso nigantha, dhamma dit-
thevadhamme dvidha vipaka. katame pafica: saddha
ruci anussavo akaraparivitakko ditthi nijjhanakkhanti.
ime kho avuso nigantha, paica dhamma dittheva dhamme
dvidha vipaka. tatrayasmantanam niganthanam ka
atitamse satthari saddha, ka ruci, ko anussavo, ko
akaraparivitakko, ka ditthinijjhanakkhanti'ti. evam-
vadi kho aham bhikkhave, niganthesu na kinci saha-

“nigantho - syaJjj

"*nataputto - machasam, sya.[Jj

"“nijjiretha - simu, machasam|]
'®papakammassa - machasam.JJj
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comes the extinction of suffering. From the extinction
of suffering comes the extinction of feeling. From the
extinction of feeling, all suffering will be worn away?”

19. When thus was said, O bhikkhus, those Niganthas
said this to me: Nigantha Nataputta, O friend, is all know-
ing and all seeing and acknowledges complete knowledge
and vision thus: “Whether I am walking or standing or
sleeping or awake, knowledge and vision are continu-
ously and uninterruptedly present to me.” He says thus:
“There is for you, O friend Niganthas, evil kamma done
in the past. Wear them away by this sharp and gruelling
austerities. When you are now restrained by body, re-
strained by speech and restrained by mind here, that
is the non-doing of evil kamma for the future. Thus,
by the elimination of past kamma with exertion, and
the non-doing of new kamma, [there is] no oozings in
the future. From no oozings in the future comes the
extinction of kamma. From the extinction of kamma
comes the extinction of suffering. From the extinction
of suffering comes the extinction of feeling. From the
extinction of feeling, all suffering will be worn away?”
Now we are very pleased and approve of that, and so we
are satisfied.”

20. When thus was said, O bhikkhus, I said this to those
Niganthas: “These five dhammas, O friend Niganthas,
has twofold results in this very life. Which five? Faith,
preference, tradition, mode of reasoning and submission
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dhammikam vadapatiharam!® samanupassami

21. punacaparaham bhikkhave, te niganthe evam va-
dami: 'tam kimmannathavuso nigantha, yasmim hi
vo samaye tibbo upakammo hoti tibbam padhanam,
tibba!” tasmim samaye opakkamika dukkha tippa ka-
tuka vedana vediyetha. yasmim pana vo samayena na
tibbo upakkamo hoti na tibbam padhanam, na tibba
tasmim'® samaye opakkamika dukkha tippa katuka ve-
dana vediyetha'ti.

22. yasmim no avuso gotama, samaye tibbo upakkamo
hoti tibbam padhanam, tibba tasmim samaye opakka-
mika dukkha tippa katuka vedana vediyama. yasmim
pana no samaye na tibbo upakkamo hoti, na tibbam
padhanam, na tibba tasmim samaye opakkamika duk-
kha tippa katuka vedana vediyama'ti.

23. itikiravuso!® nigantha, yasmim vo?° samaye tibbo
upakkamo hoti tibbam padhanam, tibba tasmim sa-
maye opakkamika dukkha tippa katuka vedana vedi-
yetha. yasmim pana vo samaye na tibbo upakkamo
hoti, na tibbam padhanam, na tibba tasmim samaye
opakkamika dukkha tippa katuka vedana vediyetha.
evam sante ayasmantanam niganthanam na kallamassa

'®pariharam - machasam, simu, sya.JJj
"tippam, tippa - ptsj]

"Stamhi - ptsffj

"“kira avuso - simu,machasam.J]
*%yasmim vo pana - simu.JJj
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to view after reflection. These five dhammas, O friend
Niganthas, has twofold results in this very life. Therein,
for the venerable Niganthas, what faith is there in a
Teacher [who speaks] about the past? What preference,
what tradition, what mode of reasoning, what submission
to view after reflection?” When I said thus, O bhikkhus, I
did not see among the Niganthas any defence that accords
with the Dhamma.

21. Furthermore, O bhikkhus, I said thus to those Ni-
ganthas: “So what do you think, O friend Niganthas,
indeed, on the occasion when for you there is intense
exertion, intense striving, on that occasion, do you feel
afflictive, painful, piercing, sharp feelings of the piercing
[austerities]? But on the occasion when for you there is
no intense exertion, no intense striving, on that occasion,
do you not feel afflictive, painful, piercing, sharp feelings
of the piercing [austerities]?”

22. Onthe occasion, O friend Gotama, when for us there
is intense exertion, intense striving, on that occasion, we
feel afflictive, painful, piercing, sharp feelings of the
piercing [austerities]? But on the occasion when for
us there is no intense exertion, no intense striving, on
that occasion, we do not feel afflictive, painful, piercing,
sharp feelings of the piercing [austerities]?”

23. Thus apparently, O friend Niganthas, on the oc-
casion, when for you there is intense exertion, intense
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veyyakaranaya: 'yankincayam purisapuggalo patisam-
vedeti sukham va dukkham va adukkhamasukham va,

sabbam tam pubbe katahetu. iti purananam kamma-
nam tapasa vyantibhava navanam kammanam akarana
ayatim anavassavo ayatim anavassava kammakkhayo

kammakkhaya dukkhakkhayo dukkhakkhaya vedanak-
khayo vedanakkhaya sabbam dukkham nijjinnam bha-
vissati'ti.

24. sace avuso nigantha, yasmim vo samaye tibbo
upakkamo hoti tibbam padhanam, na tibba tasmim
samaye opakkamika dukkha tippa katuka vedana ve-
diyetha. yasmim pana vo samaye na tibbo upakkamo
hoti na tibbam padhanam, tibba yasmim samaye opak-
kamika dukkha tippa katuka vedana vediyetha. evam
sante ayasmantanam niganthanam kallamassa veyya-
karanaya: 'yankincayam purisapuggalo patisamvedeti
sukham va dukkham va adukkhamasukham va, sab-
bam tam pubbekatahetu. iti purananam kammanam
tapasa vyantibhava navanam kammanam akarana aya-
tim anavassavo ayatim anavassava kammakkhayo kam-
makkhaya dukkhakkhayo dukkhakkhaya vedanakkhayo
vedanakkhaya sabbam dukkham nijjinnam bhavissati'ti.

25. yasma ca kho avuso nigantha, yasmim vo samaye
tibbo upakkamo hoti tibbam padhanam, tibba tasmim
samaye opakkamika dukkha tippa katuka vedana ve-
diyetha. yasmim pana vo samaye na tibbo upakkamo
hoti na tibbam padhanam, na tibba tasmim samaye
opakkamika dukkha tippa katuka vedana vediyetha.
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striving, on that occasion, you feel afflictive, painful,
piercing, sharp feelings of the piercing [austerities]. But
on the occasion when for you there is no intense exertion,
no intense striving, on that occasion, you do not feel af-
flictive, painful, piercing, sharp feelings of the piercing
[austerities]. That being so, it would not be proper for
the venerable Niganthas to declare: “Whatever this in-
dividual person experiences, whether pleasure, pain or
neither pain nor pleasure, all that is caused by what was
done in the past. So by the termination of past kamma
with exertion, and the non-doing of new kamma, [there
is] no oozings in the future. From no oozings in the fu-
ture comes the extinction of kamma. From the extinction
of kamma comes the extinction of suffering. from the
extinction of suffering comes the extinction of feeling.
From the extinction of feeling, all suffering will be worn
away?”

24. If, O friend Niganthas, on the occasion, when for
you there is intense exertion, intense striving, on that oc-
casion, you do not feel afflictive, painful, piercing, sharp
feelings of the piercing [austerities], but on the occasion
when for you there is no intense exertion, no intense
striving, on that occasion, you feel afflictive, painful,
piercing, sharp feelings from the piercing [austerities],
then it would be proper for the venerable Niganthas to
declare: “Whatever this individual person experiences,
whether pleasure, pain or neither pain nor pleasure, all
that is caused by what was done in the past. So by the
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te tumhe samanneva opakkamika dukkha tippa katuka
vedana vediyamana avijja afifiana sammoha vipacce-
tha: 'yankifcayam purisapuggalo patisamvedeti su-
kham va dukkham va adukkhamasukham va, sabbam

tam pubbekatahetu. iti purananam kammanam tapasa
vyattibhava navanam kammanam akarana ayatim ana-
vassavo. ayatim anavassava kammakkhayo kammak-
khaya dukkhakkhayo dukkhakkhaya vedanakkhayo ve-
danakkhaya sabbam dukkham nijjinnam bhavissati'ti.
evam vadipi kho aham bhikkhave, niganthesu na kafci
21 sahadhammikam vadapatiharam samanupassami.

26. punacaparaham?? bhikkhave, te niganthe evam
vadami: 'tam kim mannathavuso nigantha, 'yamidam
kammam ditthadhammavedaniyam, tam upakkamena
va padhanena va samparayavedaniyam hotu'ti labbha-
meta'nti.

27. no hidam avuso.

28. yam panidam kammam samparayavedaniyam, tam
upakkamena va padhanena va ditthadhammavedani-
yam hotu'ti labbhameta'nti.

29. no hidam avuso.

*!kifici - simu, ptsffj
**punacapanaham - ptsjfj
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termination of past kamma with exertion, and the non-
doing of new kamma, [there is] no oozings in the future.
From no oozings in the future comes the extinction of
kamma. From the extinction of kamma comes the extinc-
tion of suffering. From the extinction of suffering comes
the extinction of feeling. From the extinction of feeling,
all suffering will be worn away?”

25. But because, O friend Niganthas, on the occasion,
when for you there is intense exertion, intense striving,
on that occasion, you feel afflictive, painful, piercing,
sharp feelings of the piercing [austerities], yet on the
occasion when for you there is no intense exertion, no
intense striving, on that occasion, you do not feel af-
flictive, painful, piercing, sharp feelings of the piercing
[austerities], you are feeling just your own self-inflicted
afflictions that are afflictive, painful, piercing, sharp feel-
ings of the piercing [austerities]. Out of ignorance, lack
of knowledge and delusion, you declare: “Whatever this
individual person experiences, whether pleasure, pain or
neither pain nor pleasure, all that is caused by what was
done in the past. So by the termination of past kamma
with exertion, and the non-doing of new kamma, [there
is] no oozings in the future. From no oozings in the fu-
ture comes the extinction of kamma. From the extinction
of kamma comes the extinction of suffering. From the
extinction of suffering comes the extinction of feeling.
From the extinction of feeling, all suffering will be worn
away?” When I said thus too, O bhikkhus, I did not see
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30. tam kim mannathavuso nigantha, yamidam kam-
mam sukhavedaniyam, tam upakkamena va padhanena
va dukkhavedaniyam hotu'ti labbhameta'nti.

31. no hidam avuso.

32. yam panidam kammam dukkhavedaniyam, tam
upakkamena va padhanena va sukhavedaniyam hotu'ti
labbhameta'nti.

33. no hidam avuso.

34. tam kim mannathavuso nigantha, yamidam kam-
mam paripakkavedaniyam, tam upakkamena va pa-
dhanena va aparipakkavedaniyam hotu'ti labbhameta'nti.

35. no hidam avuso.

36. yam panidam kammam aparipakkavedaniyam, tam
upakkamena va padhanena va paripakkavedaniyam
hotu'ti labbhameta'nti

37. no hidam avuso.

38. tam kim mannathavuso nigantha, 'yamidam kam-
mam bahuvedaniyam, tam upakkamena va padhanena
va 'appavedaniyam hotu'ti labbhameta'nti.
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among the Niganthas any defence that accords with the
Dhamma.

26. Furthermore, O bhikkhus, I said thus to those Ni-
ganthas: “So what do you think, O friend Niganthas?
Can it be gained thus: “By this exertion and striving, let
whichever kamma is to be experienced in this life be
experienced in the after-life?”

27. Indeed not, O friend.

28. Then can it be gained thus: “By this exertion and
striving, let whichever kamma is to be experienced in
the after-life be experienced in this life?”

29. Indeed not, O friend.

30. What do you think, O friend Niganthas? Can it be
gained thus: “By this exertion and striving, let whichever
kamma is to be experienced as pleasant be experienced
as painful?”

31. Indeed not, O friend.

32. Then can it be gained thus: “By this exertion and
striving, let whichever kamma is to be experienced as
painful be experienced as pleasant?”



24

39. no hidam avuso.

40. yam panidam kammam appavedaniyam, tam upak-
kamena va padhanena va 'bahuvedaniyam hotu'ti lab-
bhameta'nti.

41. no hidam avuso.

42. tam kim mannathavuso nigantha, 'vamidam kam-
mam vedaniyam tam upakkamena va padhanena va
‘avedaniyam hotu'ti labbhameta'nti.

43. no hidam avuso.

44. yam panidam kammam avedaniyam, tam upakka-
mena va padhanena va vedaniyam hotu'ti labbhame-
tanti.

45. no hidam avuso.

46. iti kiravuso nigantha, yamidam kammam dittha-
dhammavedaniyam tam upakkamena va padhanena
va 'samparayavedaniyam hotu'ti alabbhametam. ya-
midam?® kammam samparayavedaniyam, tam upak-
kamena va padhanena va 'ditthadhammavedaniyam

*yam panidam - simu, machasam.[Jj
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33. Indeed not, O friend.

34. What do you think, O friend Niganthas? Can it be
gained thus: “By this exertion and striving, let whichever
kamma is to be experienced when ripened be experienced
when unripened?”

35. Indeed not, O friend.

36. Then can it be gained thus: “By this exertion and
striving, let whichever kamma is to be experienced when
unripened be experienced when ripened?”

37. Indeed not, O friend.

38. What do you think, O friend Niganthas? Can it be
gained thus: “By this exertion and striving, let whichever
kamma is to be experienced substantially be experienced
slightly?”

39. Indeed not, O friend.

40. Then can it be gained thus: “By this exertion and
striving, let whichever kamma is to be experienced slightly
be experienced substantially?”

41. Indeed not, O friend.
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hotu'ti alabbhametam. yamidam kammam sukhave-
daniyam, tam upakkamena va padhanena va 'dukkha-
vedaniyam hotu'ti alabbhametam. yamidam kammam
dukkhavedaniyam, tam upakkamena va padhanena va
sukhavedaniyam hotu'ti alabbhametam. yamidam kam-
mam paripakkavedaniyam, tam upakkamena va pa-
dhanena va aparipikkavedaniyam hotu'ti alabbhame-
tam, yamidam kammam aparipakkavedaniyam, tam
upakkamena va padhanena va 'paripakkavedaniyam
hotu'ti alabbhametam. yamidam kammam bahuveda-
niyam, tam upakkamena va padhanena va appaveda-
niyam hotu'ti. yamidam kammam appavedaniyam, tam
upakkamena va padhane va bahuvedaniyam hotu'ti
alabbhametam. yamidam kammam vedaniyam, tam
upakkamena va padhanena va avedaniyam hotu'ti alab-
bhametam. yamidam kammam avedaniyam, tam upak-
kamena va padhanena va vedaniyam hotu'ti alabbha-
metam. evam sante ayasmantanam niganthanam aphalo
upakkamo hoti aphalam padhanam. evamvadi bhik-
khave, nigantha evamvadinam bhikkhave niganthanam
dasa sahadhammika vadanuvada garayham thanam?*
agacchanti.

47. sace bhikkhave satta pubbekatahetu sukhaduk-
kham patisamvedenti, addha bhikkhave, nigantha pubbe
dukkatakammakarino, yam etarahi evarupa dukkha
tippa katuka vedana vediyanti. sace bhikkhave, satta
issaranimmanahetu sukhadukkham patisamvedenti, ad-
dha bhikkhave, nigantha papakena issarena nimmita,

**garayhatthanam - sya.JJj
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42. What do you think, O friend Niganthas? Can it be
gained thus: “By this exertion and striving, let whichever
kamma is to be experienced not be experienced?”

43. Indeed not, O friend.

44. Then can it be gained thus: “By this exertion and
striving, let whichever kamma is not to be experienced
be experienced?”

45. Indeed not, O friend.

46. Thus apparently, O friend Niganthas, it cannot be
gained thus: “By this exertion and striving, let whichever
kamma is to be experienced in this life be experienced in
the after-life.” It cannot be gained thus: “By this exertion
and striving, let whichever kamma is to be experienced
in the after-life be experienced in this life.” It cannot be
gained thus: “By this exertion and striving, let whichever
kamma is to be experienced as pleasant be experienced as
painful.” It cannot be gained thus: “By this exertion and
striving, let whichever kamma is to be experienced as
painful be experienced as pleasant.” It cannot be gained
thus: “By this exertion and striving, let whichever kamma
is to be experienced when ripened be experienced when
unripened.” It cannot be gained thus: “By this exertion
and striving, let whichever kamma is to be experienced
when unripened be experienced when ripened.” It can-
not be gained thus: “By this exertion and striving, let
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yam etarahi evarupa dukkha tippa katuka vedana ve-
diyanti. sace bhikkhave satta sangatibhavahetu su-
khadukkham patisamvedenti, addha bhikkhave nigan-
tha papasangatika, yam etarahi evarupa dukkha tippa
katuka vedana vediyanti. sace bhikkhave, satta abhi-
jatihetu sukhadukkham patisamvedenti, addha bhik-
khave,nigantha papabhijatika, yam etarahi evarupa
dukkha tippa katuka vedana vediyanti. sace bhikkhave,
satta ditthadhammupakkamahetu sukhadukkham pa-
tisamvedenti, addha bhikkhave, nigantha papadittha-
dhammupakkama?®. yam etarahi evarupa dukkha tippa
katuka vedana vediyanti.

48. sace bhikkhave, satta pubbekatahetu sukhaduk-
kham patisamvedenti garayha nigantha. no ce satta
pubbekatahetu sukhadukkham patisamvedenti, garayha
nigantha. sace bhikkhave, satta issaranimmanahetu
sukhadukkham patisamvedenti, garayha nigantha. no
ce satta issaranimmanahetu sukhadukkham patisam-
vedenti, garayha nigantha. sace bhikkhave, satta san-
gatibhavahetu sukhadukkham patisamvedenti, garayha
nigantha. sace bhikkhave satta abhijatihetu sukha-
dukkham patisamvedenti, garayha nigantha. no ce
satta abhijatihetu sukhadukkham patisamvedenti, ga-
rayha nigantha. sace bhikkhave satta ditthadhammu-
pakkamahetu sukhadukkham patisamvedenti, garayha
nigantha. no ce satta ditthadhammupakkamahetu su-
khadukkham patisamvedenti, garayha nigantha. evam-
vadi bhikkhave nigantha. evamvadinam bhikkhave,

*evaripa ditthadhammupakkama - simu, machasam.[Jj
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whichever kamma is to be experienced substantially be
experienced slightly.” It cannot be gained thus: “By this
exertion and striving, let whichever kamma is to be ex-
perienced slightly be experienced substantially.” It can-
not be gained thus: “By this exertion and striving, let
whichever kamma is to be experienced not be experi-
enced.” It cannot be gained thus: “By this exertion and
striving, let whichever kamma is not to be experienced
be experienced.” That being so, the venerable Niganthas
exertion is fruitless, their striving is fruitless. Thus is
the doctrine of the Niganthas, O bhikkhus. Thus being
the doctrine of the Niganthas, O bhikkhus, there are ten
grounds for criticism in accordance with the Dhamma.

47. If, O bhikkhus, the pleasure and pain that beings
experience are caused by what was done in the past,
then certainly, O bhikkhus, the Niganthas have done
bad kamma in the past, in that at present, they feel such
painful, piercing, sharp feelings. If, O bhikkhus, the
pleasure and pain that beings experience are caused by a
god’s creation, then certainly, O bhikkhus, the Niganthas
have been created by an evil god, in that at present, they
feel such painful, piercing, sharp feelings. If, O bhikkhus,
the pleasure and pain that beings experience are caused
by a chance encounter, then certainly, O bhikkhus, the
Niganthas have evil luck, in that at present, they feel
such painful, piercing, sharp feelings. If, O bhikkhus, the
pleasure and pain that beings experience are caused by
social class, then certainly, O bhikkhus, the Niganthas
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niganthanam ime dasa sahadhammika vadanuvada ga-
rayham thanam agacchanti. evam kho bhikkhave, aphalo
upakkamo hoti aphalam padhanam.

49. kathanca bhikkhave, saphalo upakkamo hoti sa-
phalam padhanam. idha bhikkhave, bhikkhu na heva
anaddhabhtutam attanam dukkhena addhabhaveti dham-
mikafica sukham na pariccajati. tasmifica sukhe ana-
dhimucchito?® hoti so evam pajanati: imassa kho me
dukkhanidanassa sankharam padahato sankharappa-
dhana virago hoti. imassa pana me dukkhanidanassa
ajjhupekkhato upekkham?” bhavayato virago hotiti. so
yassa hi khvassa?® dukkhanidanassa sankharam pada-
hato sankharappadhana virago hoti. sankharam tat-
tha padahati. yassa panassa?’ dukkhanidanassa aj-
jhupekkhato upekkham bhavayato virago hoti. upek-
kham tattha bhaveti. tassa tassa dukkhanidanassa
sankharam padahato sankharappadhana virago hoti.
evampissa tam dukkham nijjinnam hoti. tassa tassa
dukkhanidanassa ajjhupekkhato upekkham bhavayato
virago hoti. evampissa tam dukkham nijjinnam hoti.

50. seyyathapi bhikkhave puriso itthiya saratto pati-
baddhacitto tibbacchando tibbapekkho3°. so tam it-
thim passeyya anfiena purisena saddhim santitthan-

**anadhimucchite - pts.JJj

*upekham - pts.J]

Byassa hi khopanassa - simu, yassa khavassa- pts..
*yassa hi khavassa - simu.JJj

*tibbapekho - pts.JJ]
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belong to a bad social class, in that at present, they feel
such painful, piercing, sharp feelings. If, O bhikkhus,
the pleasure and pain that beings experience are caused
by striving in this life, then certainly, O bhikkhus, the
Niganthas strive badly in this life, in that at present, they
feel such painful, piercing, sharp feelings.

48. If, O bhikkhus, the pleasure and pain that beings
experience are caused by what was done in the past,
the Niganthas are to be censured. If the pleasure and
pain that beings experience are not caused by what was
done in the past, the Niganthas are to be censured. If, O
bhikkhus, the pleasure and pain that beings experience
are caused by a god’s creation, the Niganthas are to be
censured. If the pleasure and pain that beings experience
are not caused by a god’s creation, the Niganthas are to
be censured. If, O bhikkhus, the pleasure and pain that
beings experience are caused by a chance encounter, the
Niganthas are to be censured. If the pleasure and pain
that beings experience are not caused by a chance en-
counter, the Niganthas are to be censured. If, O bhikkhus,
the pleasure and pain that beings experience are caused
by social class, the Niganthas are to be censured. If the
pleasure and pain that beings experience are not caused
by social class, the Niganthas are to be censured. If, O
bhikkhus, the pleasure and pain that beings experience
are caused by striving in this life, the Niganthas are to be
censured. If the pleasure and pain that beings experience
are not caused by striving in this life, the Niganthas are
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tim sallapantim safijagghantim samhasantim. tam kim
mannatha bhikkhave, api nu tassa purisassa amum
itthim disva annena purisena saddhim santitthantim
sallapantim safijagghantim samhasantim uppajjeyyum
sokaparidevadukkhadomanassupayasati.

51. evam bhante.
52. tam kissa hetu?

53. asu hi®! bhante, puriso amussa itthiya saratto pa-
tibaddhacitto tibbacchando tibbapekkho. tasma tam
itthim disva annena purisena saddhim santitthantim
sallapantim safijagghantim samhasantim uppajjeyyum
sokaparidevadukkhadomanassupayasati.

54. atha kho bhikkhave, tassa purisassa evamassa:
aham kho amussa itthiya saratto patibaddhacitto tib-
bacchando tibbapekkho. tassa me amum itthim disva
anfena purisena saddhim santitthantim sallapantim
safijagghantim samhasantim uppajjanti sokaparideva-
dukkhadomanassupayasa. yannunaham so me amussa
itthiya chandarago tam pajaheyya'nti. so yo amussa
itthiya chandarago tam pajaheyya, so tam itthim pas-
seyya aparena samayena anfnena purisena saddhim
santitthantim sallapantim safjagghantim samhasan-
tim. tam kim mannatha bhikkhave api nu tassa pu-
risassa amum itthim disva afnfiena purisena saddhim

*lamuhi - pts.JJj
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to be censured. Thus being the doctrine of the Niganthas,
O bhikkhus, these are the ten grounds for criticism in
accordance with the Dhamma. Thus, O bhikkhus, their
exertion is fruitless, their striving is fruitless.

49. But how, O bhikkhus, is exertion fruitful, how is
striving fruitful? Here, O bhikkhus, a bhikkhu most cer-
tainly does not cause it to be an occasion of pain for him-
self when the occasion has not come to be, yet he does not
forsake the pleasure that accords with the Dhamma, but
he is not infatuated with that pleasure therein. He wisely
understands thus: “[When] willfully striving, this source
of suffering for me fades away due to the willful striving.
But [when] looking on with equanimity, this source of
suffering for me fades away due to the looking on with
equanimity. So indeed for him [wherein] a source of
suffering fades away due to willful striving, therein he
willfully strives. [Wherein] a source of suffering fades
away due to the looking on with equanimity, therein
he develops equanimity.” Willfully striving, whichever
source of suffering fades away due to the willful striving,
that fades away. Thus, that suffering is worn away. Look-
ing on with equanimity, whichever source of suffering
fades away due to looking on with equanimity, that fades
away. Thus, that suffering is worn away.

50. Suppose, O bhikkhus, a man was in love with a
woman with his mind bound to her, infatuated, with
intense desire, with intense want. He might see that
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santitthantim sallapantim sanjagghantim samhasan-
tim uppajjeyyum sokaparidevadukkhadomanassupaya-
sati.

55. no hetam bhante.

56. tam kissa hetu?

57. asu hi bhante, puriso amussa itthiya vitarago, ta-
sma tam itthim disva anfena purisena saddhim santit-
thantim sallapantim sanjagghantim samhasantim na

uppajjeyyum sokaparidevadukkhadomanassupayasati.

58. evameva kho bhikkhave, bhikkhu na heva3? anad-
dhabhutam attanam dukkhena addhabhaveti, dham-
mikafica sukham na pariccajati, tasmifica sukhe ana-
dhimucchito hoti. so evam pajanati: 'imassa kho me
dukkhanidanassa sankharam padahato sankharappa-
dhana virago hoti. imassa pana me dukkhanidanassa
ajjhupekkhato upekkham bhavayato virago hoti'ti. so
yassa khvassa dukkhanidanassa sankharam padahato
sankharappadhana virago hoti. sankharam tattha pa-
dahati. yassa panassa dukkhanidanassa ajjhupekkhato
upekkham bhavayato virago hoti. upekkham tattha
bhaveti. tassa tassa dukkhanidanassa sankharam pa-
dahato sankharappadhana virago hoti. evampissa tam
dukkham nijjinnam hoti. tassa tassa dukkhanidanassa

**bhikkhave naheva - pts.JJj
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woman with another man, standing together, chatting,
joking and laughing. So what do you think, O bhikkhus?
“Would there arise sorrow, lamentation, physical suffer-
ing, mental suffering and despair in such a man having
seen that woman with another man, standing together,
chatting, joking and laughing?”

51. Yes Bhante.
52. What is the reason for that?

53. “Because, O Bhante, such a man is in love with that
woman with his mind bound to her, infatuated, with
intense desire, with intense want. Therefore having seen
that woman with another man, standing together, chat-
ting, joking and laughing, sorrow, lamentation, physical
suffering, mental suffering and despair would arise in
him.”

54. Then, O bhikkhus, it would occur to that man
thus: “I am in love with that woman with my mind
bound to her, infatuated, with intense desire, with in-
tense want. For me having seen that woman with another
man, standing together, chatting, joking and laughing,
sorrow, lamentation, physical suffering, mental suffer-
ing and despair arise in me. What if I were to abandon
my lustful desire for that woman.” He would abandon
his lustful desire for that woman. On a later occasion
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ajjhupekkhato upekkham bhavayato virago hoti. evam-
pissa tam dukkham?? nijjinnam hoti. evampi bhikkhave
saphalo upakkamo hoti, saphalam padhanam.

59. puna ca param bhikkhave bhikkhu iti patisafcik-
khati: 'yathasukham kho me viharato akusala dhamma
abhivaddhanti, kusala dhamma parihayanti. dukkhaya
pana me attanam padahato akusala dhamma pariha-
yanti. kusala dhamma abhivaddhanti yannunaham duk-
khaya attanam padaheyya'nti. so dukkhaya attanam
padahati. tassa dukkhaya attanam padahato akusala
dhamma parihayanti. kusala dhamma abhivaddhanti.
SO na aparena samayena dukkhaya attanam padahati.
tam kissa hetu: yassa hi so bhikkhave, bhikkhu at-
thaya dukkhaya attanam padaheyya, svassa attho abhi-
nipphanno hoti. tasma na aparena samayena dukkhaya
attanam padahati.

60. seyyathapibhikkhave, usukaro tejanam dvisu ala-
tesu atapeti paritapeti ujum karoti kammaniyam. yato
kho bhikkhave, usukarassa tejanam dvisu alatesu ata-
pitam hoti paritapitam hoti ujum katam hoti kamani-
yam. na so tam aparena samayena usukaro tejanam
dvisu alatesu atapeti ujum karoti kammaniyam. tam
kissa hetu: yassa hi so bhikkhave, atthaya usukaro
tejanam dvisu alatesu atapeyya paritapeyya ujum ka-
reyya kammaniyam. svassa attho abhinipphanno hoti.
tasma na aparena samayena usukaro tejanam dvisu

*evampissa dukkham - pts.J|]
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he might see that woman with another man, standing
together, chatting, joking and laughing. So what do you
think, O bhikkhus? “Would there arise sorrow, lamenta-
tion, physical suffering, mental suffering and despair in
such a man having seen that woman with another man,
standing together, chatting, joking and laughing?”

55. Certainly not, Bhante.
56. What is the reason for that?

57. “Because, O Bhante, such a man is free from lust
for that woman. Therefore having seen that woman
with another man, standing together, chatting, joking
and laughing, sorrow, lamentation, physical suffering,
mental suffering and despair would not arise in him.”

58. So too, O bhikkhus, a bhikkhu most certainly does
not cause it to be an occasion of pain for himself when
the occasion has not come to be, yet he does not forsake
the pleasure that accords with the Dhamma, but he is
not infatuated with that pleasure therein. He wisely un-
derstands thus: “[When] willfully striving, this source of
suffering for me fades away due to the willful striving.
But [when] looking on with equanimity, this source of
suffering for me fades away due to the looking on with
equanimity. So indeed for him [wherein] a source of
suffering fades away due to willful striving, therein he
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alatesu atapeti paritapeti ujum karoti kammaniyam.

61. evameva kho bhikkhave, bhikkhu iti patisancik-
khati: 'yathasukham kho me viharato akusala dhamma
abhivaddhanti kusala dhamma parihayanti. dukkhaya
pana me attanam padahato akusala dhamma pariha-
yanti kusala dhamma abhivaddhanti yannunaham duk-
khaya attanam padaheyya'nti. so dukkhaya attanam
padahati. tassa dukkhaya attanam padahato akusala
dhamma parihayanti. kusala dhamma abhivaddhanti
so na aparena samayena dukkhaya attanam padahati.
tam kissa hetu: yassa hi so bhikkhave, bhikkhu at-
thaya dukkhaya attanam padaheyya. svassa attho abhi-
nipphanno hoti. tasma na aparena samayena dukkhaya
attanam padahati. evampi bhikkhave, saphalo upak-
kamo hoti saphalam padhanam.

62. punacaparam bhikkhave, idha tathagato loke up-
pajjati araham sammasambuddho vijjacaranasampanno
sugato lokavidu anuttaro purisadammasarathi sattha
devamanussanam buddho bhagava. so imam lokam
sadevakam samarakam sabrahmakam sassamanabra-
hmanim pajam sadevamanussam sayam abhiffna sac-
chikatva pavedeti. so dhammam deseti adikalyanam
majjhekalyanam pariyosanakalyanam sattham sabyafi-
janam, kevalaparipunnam parisuddham brahmacari-
yam pakaseti. tam dhammam sunati gahapati va ga-
hapatiputto va annatarasmim va kule paccajato, so
tam dhammam sutva tathagate saddham patilabhati.
so tena saddhapatilabhena samannagato iti patisai-
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willfully strives. [Wherein] a source of suffering fades
away due to the looking on with equanimity, therein
he develops equanimity.” Willfully striving, whichever
source of suffering fades away due to the willful striv-
ing, that fades away. Thus, that suffering is worn away.
Looking on with equanimity, whichever source of suffer-
ing fades away due to looking on with equanimity, that
fades away. Thus, that suffering is worn away. Thus that
exertion is fruitful, that striving is fruitful.

59. Furthermore, O bhikkhus, a bhikkhu considers thus:
“As I dwell according to my pleasure, unwholesome
dhammas increase and wholesome dhammas diminish.
However, when I engage myself in painful striving, un-
wholesome dhammas diminish and wholesome dhammas
increase. What if I were to engage myself in painful striv-
ing?” He engages himself in painful striving. For him
engaging himself in painful striving, unwholesome dham-
mas diminish and wholesome dhammas increase. He, on
a later occasion, no longer engages himself in painful
striving. What is the reason for that? Because, O bhik-
khus, the benefit for which that bhikkhu would engage
himself in painful striving has been accomplished.There-
fore on a later occasion, he no longer engages himself in
painful striving.

60. Just as, O bhikkhus, an arrowsmith would heat and
scorch an arrow shaft between two flames, making it
straight and workable. Once, O bhikkhus, the arrow-
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cikkhati: 'sambadho gharavaso rajapatho abbhokaso
pabbajja, nayidam sukaram agaram ajjhavasata ekan-
taparipunnam ekantaparisuddham sankhalikhitam bra-
hmacariyam caritum. yannunaham kesamassum oha-
retva kasayani vatthani acchadetva agarasma anaga-
riyam pabbajeyya'nti. so aparena samayena appam
va bhogakkhandham pahaya mahantam va bhogakkhan-
dham pahaya appam va fatiparivattam pahaya ma-
hantam va fhatiparivattam pahaya kesamassum oha-
retva kasayani vatthani acchadetva agarasma anaga-
riyam pabbajati.

63. so evam pabbajito samano bhikkhunam sikkha-
sajivasamapanno panatipatam pahaya panatipata pa-
tivirato hoti, nihitadando nihitasattho lajji dayapanno
sabbapanabhutahitanukampi viharati. adinnadanam
pahaya adinnadana pativirato hoti, dinnadayi dinna-
patikankhi athenena sucibhutena attana viharati. abra-
hmacariyam pahaya brahmacari hoti aracari virato me-
thuna gamadhamma. musavadam pahaya musavada
pativirato hoti, saccavadi saccasandho theto pacca-
yiko avisamvadako lokassa. pisunam vacam pahaya
pisunaya vacaya pativirato hoti, ito sutva na amutra
akkhata imesam bhedaya, amutra va sutva na imesam
akkhata amusam bhedaya, iti bhinnanam va sandhata
sahitanam va anuppadata, samaggaramo samaggarato
samagganandi samaggakaranim vacam bhasitam hoti.
pharusam vacam pahaya pharusaya vacaya pativirato
hoti, ya sa vaca nela kannasukha pemaniya hadayan-
gama porl bahujanakanta bahujanamanapa, tatharu-
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smith has heated and scorched the arrow shaft between
the two flames and made it straight and workable, on
a later occasion, the arrowsmith no longer heats and
scorches the arrow shaft between the two flames to make
it straight and workable. What is the reason for that? Be-
cause, O bhikkhus, the benefit for which that arrowsmith
heated and scorched the arrow shaft between the two
flames to make it straight and workable has been accom-
plished. Therefore on a later occasion, the arrowsmith
no longer heats and scorches the arrow shaft between
the two flames to make it straight and workable.

61. So too, O bhikkhus, a bhikkhu considers thus: “As I
dwell according to my pleasure, unwholesome dhammas
increase and wholesome dhammas diminish. However,
when I engage myself in painful striving, unwholesome
dhammas diminish and wholesome dhammas increase.
What if I were to engage myself in painful striving?” He
engages himself in painful striving. For him engaging
himself in painful striving, unwholesome dhammas di-
minish and wholesome dhammas increase. He, on a later
occasion, no longer engages himself in painful striving.
What is the reason for that? Because, O bhikkhus, the
benefit for which that bhikkhu would engage himself in
painful striving has been accomplished. Therefore on a
later occasion, he no longer engages himself in painful
striving. Thus too, that suffering is worn away. Thus
that exertion is fruitful, that striving is fruitful.



42

pim vacam bhasita hoti. samphappalapam pahaya sam-
phappalapa pativirato hoti, kalavadi bhutavadi attha-
vadi vinayavadi nidhanavatim vacam bhasita kalena
sapadesam pariyantavatim atthasamhitam.

64. sobijagamabhutagamasamarambha pativirato hoti.
ekabhattiko hoti rattuparato virato vikalabhojana. nac-
cagitavaditavisukadassana pativirato hoti. malagan-
dhavilepanadharanamandanavibhusanatthana pativi-
rato hoti. uccasayanamahasayana pativirato hoti. ja-
taruparajatapatiggahana pativirato hoti. amakadhain-
napatiggahana pativirato hoti. amakamamsapatigga-
hana pativirato hoti. itthikumarika®* patiggahana pa-
tivirato hoti. dasidasapatiggahana pativirato hoti. ajela-
kapatiggahana pativirato hoti. kukkutasukarapatig-
gahana pativirato hoti. hatthigavassavalava® patig-
gahana pativirato hoti. khettavatthupatiggahana pa-
tivirato hoti. duteyyapahinagamananuyoga pativirato
hoti. kayavikkaya pativirato hoti. tulakutakamsakuta-
manakuta pativirato hoti. ukkotanavafcananikatisa-
ciyoga pativirato hoti. chedanavadhabandhanavipa-
ramosaalopasahasakara pativirato hoti.

65. so santuttho hoti kayapariharikena civarena kuc-
chipariharikena pindapatena. so yena yeneva pakka-
mati samadayeva pakkamati seyyathapi nama pakkhi
sakuno yena yeneva deti sapattabharova deti. eva-
meva bhikkhu santuttho hoti kayapariharikena civa-

**itthikumarika - simu,machasam.[Jj
% gavassavalava - simu,machasam.]Jj
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62. Furthermore O bhikkhus, here, a Tathagata arises
in the world, the Arahant, rightly self-awakened, ex-
celling in knowledge and conduct, well-farer, knower of
the worlds, incomparable charioteer of tamed persons,
teacher of devas and humans, awakened, auspicious.
Having realized this world with its devas, maras and
brahmas, together with the population of samanas and
brahmanas, devas and humans, he causes to make it
known. He teaches the Dhamma that is good in the be-
ginning, good in the middle, good in the end, with the
right meaning and phrasing, making known the life of
purity that is utterly perfect and pure. A head of house-
hold or head of household’s son or someone born in some
other good family hears that Dhamma. Having heard
that Dhamma, he gains faith in the Tathagata. Being
endowed with the gaining of faith, he considers thus:
“Home life is an obstruction, the domain of dust; the
going forth is as wide open as space. To live the life
of purity flawlessly, entirely complete, entirely pure, is
not easily done living at home. What if, having shaved
off hair and beard, having put on the yellow robe, I go
forth from the home [life] into homelessness?” On a later
occasion, having abandoned a small or a large amount
of wealth, having abandoned a small or a large circle of
relatives, having shaved off hair and beard, having put
on the yellow robe, he goes forth from the home [life]
into homelessness.
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rena kucchipariharikena pindapatena. so yena yeneva
pakkamati samadayeva pakkamati. so imina ariyena
silakkhandhena samannagato ajjhattam anavajjasukham
patisamvedeti.

66. so cakkhuna rupam disva na nimittaggahi hoti
nanubyafjanaggahi, yatvadhikaranamenam cakkhun-
driyam asamvutam viharantam abhijjha domanassa
papaka akusala dhamma anvassaveyyum, tassa sam-
varaya patipajjati rakkhati cakkhundriyam cakkhun-
driye samvaram apajjati. sotena saddam sutva na ni-
mittaggahi hoti nanubyafjanaggahi, yatvadhikarana-
menam sotindriyam asamvutam viharantam abhijjha
domanassa papaka akusala dhamma anvassaveyyum,
tassa samvaraya patipajjati rakkhati sotindriyam so-
tindriye samvaram apajjati. ghanena gandham gha-
yitva na nimittaggahi hoti nanubyanjanaggahi, yatva-
dhikaranamenam ghanindriyam asamvutam viharan-
tam abhijjha domanassa papaka akusala dhamma anvas-
saveyyum, tassa samvaraya patipajjati rakkhati gha-
nindriyam ghanindriye samvaram apajjati. jivhaya ra-
sam sayitva na nimittaggahi hoti nanubyanjanaggahi,
yatvadhikaranamenam jivhindriyam asamvutam viha-
rantam abhijjha domanassa papaka akusala dhamma
anvassaveyyum, tassa samvaraya patipajjati rakkhati
jivhindriyam jivhindriye samvaram apajjati. kayena
photthabbam phusitva na nimittaggahi hoti nanubyafi-
janaggahi, yatvadhikaranamenam kayindriyam asam-
vutam viharantam abhijjha domanassa papaka aku-
sala dhamma anvassaveyyum, tassa samvaraya pati-
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63. Being one who has gone forth thus, having under-
taken the bhikkhu’s training and lifestyle, having aban-
doned the killing of living beings, he abstains from the
killing of living beings. Having buried the rod, having
buried the sword, he dwells conscientious, with kind-
ness and sympathy, compassionate for the welfare of
all living beings. Having abandoned the taking of what
is not given, he abstains from taking what is not given,
accepting what is given, expecting what is given. By not
thieving, he dwells having become pure himself. Having
abandoned unchastity, he is a celibate one, living apart,
abstaining from sexual intercourse, the villager’s habit.
Having abandoned false speech, he abstains from false
speech. He speaks the truth. He is dependable, reliable,
trustworthy, not a deceiver of the world. Having aban-
doned divisive speech, he abstains from divisive speech.
Having heard from here, he does not tell there to divide
these [from those], or having heard from there, he does
not tell here to divide those [from these]. Thus is he, a
reconciler of the divided, a bestower of togetherness. He
delights in harmony, is delighted with harmony, rejoices
in harmony, utters speech that creates harmony. Having
abandoned harsh speech, he abstains from harsh speech.
That speech which is gentle, pleasant to the ear, endear-
ing, heartwarming, polite, pleasing to many, agreeable to
many, that form of speech he utters. Having abandoned
senseless prattle, he abstains from senseless prattle. He
speaks at the proper time, [speech that is] truthful, mean-
ingful, in accordance with the Dhamma, in accordance
with the Vinaya, speech worth treasuring, at the proper
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pajjati rakkhati kayindriyam tayindriye samvaram apaj-
jati. manasa dhammam vififiaya na nimittaggahi hoti
nanubyanjanaggahi. yatvadhikaranamenam manindri-
yam asamvutam viharantam abhijjhadomanassa papaka
akusala dhamma anvassaveyyum. tassa samvaraya
patipajjati rakkhati manindriyam manindriye samva-
ram apajjati. so imina ariyena indriyasamvarena sa-
mannagato ajjhattam abyasekasukham patisamvedeti.

67. so abhikkante patikkante sampajanakari hoti alo-
kite vilokite sampajanakari hoti. sammifjite®® pasa-
rite sampajanakari hoti. sanghatipattacivaradharane
sampajanakari hoti. asite pite khayite sayite sampa-
janakari hoti. uccarapassavakamme sampajanakari
hoti. gate thite nisinne sutte jagarite bhasite tunhi-
bhave sampajanakari hoti. so imina ca ariyena silak-
khandhena samannagato imaya ca ariyaya santutthiya
samannagato imina ca ariyena indriyasamvarena sa-
mannagato imina ca ariyena satisampajafifiena sama-
nagato vivittam senasanam bhajati araifiam rukkha-
mulam pabbatam kandaram giriguham susanam va-
napattham abbhokasam palalapufijam.

68. so pacchabhattam pindapatapatikkanto nisidati
pallankam abhujitva ujum kayam panidhaya parimu-
kham satim upatthapetva. so abhijjham loke pahaya
vigatabhijjhena cetasa viharati. abhijjhaya cittam pa-
risodheti. byapadapadosam pahaya abyapannacitto

*®samifjite - machasam.JJ]
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time he utters speech that is reasonable, speech worth
remembering, speech connected with profit.

64. He abstains from injuring seed life and vegetation.
He eats his meal in one sitting, refraining from eating in
the evening, abstaining from eating outside the proper
time. He abstains from dancing, singing, music and
watching shows. He abstains from the establishment
of wearing adornments and decorations with garlands,
fragrances and ointments. He abstains from high and
large beds and seats. He abstains from accepting gold
and silver. He abstains from accepting uncooked grains.
He abstains from accepting uncooked meat. He abstains
from accepting women and girls. He abstains from ac-
cepting male and female slaves. He abstains from accept-
ing goat and sheep. He abstains from accepting chicken
and pigs. He abstains from the acquisition of elephants,
cows, horses and mares. He abstains from the acquisi-
tion of fields and lands. He abstains from the practice of
going on errands and going as a messenger. He abstains
from buying and selling. He abstains from dealing in
false weighing, dealing in fake metals, dealing in false
measures, bribery, cheating and fraud. He abstains from
the crooked ways of slaughtering, imprisoning, execution
and robbery. He abstains from plunder and violence.

65. He is contented with his robes to sustain his body
and alms food to sustain his stomach. Wherever he goes,
he goes having taken just these. Indeed just as a bird with
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viharati sabbapanabhutahitanukampi byapadapadosa
cittam parisodheti. thinamiddham pahaya vigatathi-
namiddho viharati alokasanni sato sampajano thina-
middha cittam parisodheti. uddhaccakukkuccam pa-
haya anuddhato viharati. ajjhattam vupasantacitto ud-
dhaccakukkucca cittam parisodheti. vicikiccham pa-
haya tinnavicikiccho viharati akathankathi kusalesu
dhammesu vicikicchaya cittam parisodheti.

69. so ime pafica nivarane pahaya cetaso upakkilese
pannaya dubbalikarane vivicceva kamehi vivicca aku-
salehi dhammehi savitakkam savicaram vivekajam pi-
tisukham pathamam jhanam upasampajja viharati. evampi
bhikkhave, saphalo upakkamo hoti saphalam padha-
nam.

70. punacaparam bhikkhave, bhikkhu vitakkavicara-
nam vupasama,ajjhattam sampasadanam cetaso eko-
dibhavam avitakkam avicaram samadhijam pitisukham
dutiyam jhanam upasampajja viharati. evampi bhik-
khave, saphalo upakkamo hoti saphalam padhanam.

71. punacaparam bhikkhave, bhikkhu pitiya ca viraga
upekkhako ca viharati sato ca sampajano, sukhafca

kayena patisamvedeti. yam tam ariya acikkhanti ‘upek-
khako satima sukhavihari'ti tam tatiyam jhanam upa-

sampajja viharati. evampi bhikkhave saphalo upak-

kamo hoti saphalam padhanam.
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wings wherever it flies, flies with its wings as its only
burden, So too, a bhikkhu is contented with his robes to
sustain his body and alms food to sustain his stomach.
Wherever he goes, he goes having taken just these. En-
dowed with this noble stock of virtue, he experiences the
pleasure of blamelessness internally.

66. Having seen a form with the eye, a bhikkhu does not
grasp its sign, does not grasp its details, since in conse-
quence of dwelling with this eye faculty unguarded, cov-
etousness and longing [and] evil unwholesome dhammas
might flow on, he enters upon the path for its restraint,
he protects the eye faculty, he undertakes restraint of
the eye faculty. Having heard a sound with the ear,
a bhikkhu does not grasp its sign, does not grasp its
details, since in consequence of dwelling with this ear
faculty unguarded, covetousness and longing [and] evil
unwholesome dhammas might flow on, he enters upon
the path for its restraint, he protects the ear faculty, he
undertakes restraint of the ear faculty. Having smelled
an aroma with the nose, a bhikkhu does not grasp its
sign, does not grasp its details, since in consequence of
dwelling with this nose faculty unguarded, covetousness
and longing [and] evil unwholesome dhammas might
flow on, he enters upon the path for its restraint, he
protects the nose faculty, he undertakes restraint of the
nose faculty. Having tasted a flavor with the tongue, a
bhikkhu does not grasp its sign, does not grasp its details,
since in consequence of dwelling with this tongue faculty
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72. punacaparam bhikkhave, bhikkhu sukhassa ca
pahana dukkhassa ca pahana pubbeva somanassado-
manassanam atthangama adukkham asukham upek-
khasatiparisuddhim catuttham jhanam upasampajja
viharati. evampi bhikkhave, saphalo upakkamo hoti
saphalam padhanam.

73. so evam samahite citte parisuddhe pariyodate
anangane vigatupakkilese mudubhute kammaniye thite
anenjappatte pubbenivasanussatinanaya cittam abhi-
ninnameti. so anekavihitam pubbenivasam anussa-
rati. seyyathidam: ekampi jatim dvepi jatiyo tissopi
jatiyo catassopi jatiyo pancapi jatiyo, dasapi jatiyo vi-
sampi jatiyo timsampi jatiyo cattalisampi jatiyo panna-
sampi jatiyo jatisatampi jatisahassampi jatisatasahas-
sampi, anekepi samvattakappe anekepi vivattakappe
anekepi samvattavivattakappe, amutrasim evamnamo
evamgotto evamvanno evamaharo evamsukhadukkha-
patisamvedil evamayupariyanto. so tato cuto amutra
udapadim. tatrapasim evamnamo evamgotto evam-
vanno evamaharo evamsukhadukkhapatisamvedi eva-
mayupariyanto so tato cuto idhupapannoti. iti saka-
ram sauddesam anekavihitam pubbe nivasam anussa-
rati. evampi bhikkhave, saphalo upakkamo hoti sa-
phalam padhanam.

74. so evam samabhite citte parisuddhe pariyodate
anangane vigatupakkilese mudubhute kammaniye thite
anenjappatte sattanam cutupapatananaya cittam abhi-
ninnameti. so dibbena cakkhuna visuddhena atikkan-
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unguarded, covetousness and longing [and] evil unwhole-
some dhammas might flow on, he enters upon the path
for its restraint, he protects the tongue faculty, he un-
dertakes restraint of the tongue faculty. Having touched
a tangible with the body, a bhikkhu does not grasp its
sign, does not grasp its details, since in consequence of
dwelling with this body faculty unguarded, covetousness
and longing [and] evil unwholesome dhammas might
flow on, he enters upon the path for its restraint, he
protects the body faculty, he undertakes restraint of the
body faculty. Having cognized a dhamma with the mind,
a bhikkhu does not grasp its sign, does not grasp its de-
tails, since in consequence of dwelling with this mind
faculty unguarded, covetousness and longing [and] evil
unwholesome dhammas might flow on, he enters upon
the path for its restraint, he protects the mind faculty, he
undertakes restraint of the mind faculty. Endowed with
this noble restraint of the sense faculties, he experiences
unblemished pleasure internally.

67. He is a contemplative when stepping forwards, a
contemplative when stepping backwards, a contempla-
tive when looking forwards, a contemplative when look-
ing backwards, a contemplative when bending back,
a contemplative when stretching out, a contemplative
when wearing his robe and carrying his outer robe and
bowl. He is a contemplative when eating, drinking, chew-
ing and tasting. He is a contemplative when urinating
and defecating. He is a contemplative when going, stand-
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tamanusakena satte passati cavamane upapajjamane

hine panite suvanne dubbanne sugate duggate yatha-

kammupage satte pajanati: 'ime vata bhonto satta kaya
duccaritena samannagata vaciduccaritena samanna-

gata manoduccaritena samannagata ariyanam upava-

daka micchaditthika micchaditthikammasamadana. te
kayassa bheda parammarana apayam duggatim vini-

patam nirayam upapanna. ime va pana bhonto satta

kayasucariteta samannagata vacisucaritena samanna-

gata manosucaritena samannagata ariyanam anupa-

vadaka sammaditthika sammaditthikammasamadana.

te kayassa bheda parammarana sugatim saggam lo-

kam upapanna'ti. iti dibbena cakkhuna visuddhena

atikkantamanusakena satte passati cavamane upapaj-

jamane hine panite suvanne dubbanne sugate duggate

yathakammupage satte pajanati. evampi bhikkhave,

saphalo upakkamo hoti saphalam padhanam.

75. so evam samabhite citte parisuddhe pariyodate
anangane vigatupakkilese mudubhute kammaniye thite
anenjappatte asavanam khayananaya cittam abhinin-
nameti. soidam dukkhanti yathabhutam pajanati. ayam
dukkhasamudayoti yathabhutam pajanati. ayam duk-
khanirodhoti yathabhutam pajanati. ayam dukkhani-
rodhagaminl patipadati yathabhutam pajanati. ime
asavati yathabhutam pajanati. ayam asavasamuda-
yoti yathabhutam pajanati. ayam asavanirodhoti ya-
thabhutam pajanati. ayam asavanirodhagamini pati-
padati yathabhutam pajanati. tassa evam janato evam
passato kamasavapi cittam vimuccati bhavasavapi cit-
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ing, sitting, sleeping, being awake, speaking and being
silent. Endowed with this noble stock of virtue, this noble
contentment, this noble restraint of the sense faculties,
and this noble mindfulness and contemplativeness, he
resorts to secluded lodging in a wilderness, a root of a
tree, a mountain glen, a hillside cave, a charnel ground,
a lonely spot in the forest, the open air, a heap of straw.

68. After his meal, having gone back after alms gath-
ering, he sits down having crossed his legs, having di-
rected his body straight, having established mindfulness
on the entire field of perception [internally]. Having
abandoned covetousness in the world, he dwells with
a mind free from covetousness. He purifies his mind
of covetousness. Having abandoned ill-will and aver-
sion, he dwells with a benevolent mind, compassionate
towards all living beings. He purifies his mind from ill-
will and aversion. Having abandoned sluggishness and
lack of mental agility, he dwells with a mind free from
sluggishness and lack of mental agility, a percipient of
light, mindful and contemplative. He purifies his mind
from sluggishness and lack of mental agility. Having
abandoned restlessness and remorse, he dwells with a
relaxed mind, with a mind internally tranquilized. He
purifies his mind from restlessness and remorse. Having
abandoned doubt, he dwells having crossed over doubt,
free from perplexity in regard to wholesome dhammas.
He purifies his mind from doubt.
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tam vimuccati. avijjasavapi cittam vimuccati. vimut-
tasmim vimuttamiti nanam hoti. "khina jati, vusitam
brahmacariyam, katam karaniyam, naparam itthattaya'ti
pajanati. evampi kho®” bhikkhave, saphalo upakkamo
hoti saphalam padhanam.

76. evamvadi bhikkhave, tathagato.®® evamvadim?3’
bhikkhave tathagatam*® dasa sahadhammika pasam-
satthana agacchanti: sace bhikkhave, satta pubbeka-
tahetu sukhadukkham patisamvedenti, addha bhikkhave
tathagato pubbe sukatakammakari, yam etarahi eva-
rupa anasava sukha vedana vedeti. sace bhikkhave,
satta issaranimmanahetu sukhadukkham patisamve-
denti, addha bhikkhave, tathagato bhaddakena issa-
rena nimmito, yam etarahi evarupa anasava sukha ve-
dana vedeti. sace bhikkhave, satta sangatibhavahetu
sukhadukkham patisamvedenti, addha bhikkhave, ta-
thagato kalyanasangatiko, yam etarahi evarupa ana-
sava sukha vedana vedeti. sace bhikkhave,satta abhi-
jatihetu sukhadukkham patisamvedenti, addha bhik-
khave, tathagato kalyanabhijatiko, yam etarahi eva-
rupa anasava sukha vedana vedeti. sace bhikkhave,
satta ditthadhammupakkamahetu sukhadukkham pa-
tisamvedenti, addha bhikkhave, tathagato kalyanadit-
thadhammupakkamo, yam etarahi evarupa sukha ve-
dana vedeti.

¥ evam kho -pts.J|]

%8tathagato - simu, machasam.[Jj
*evam vadinam - simu, machasam.[Jj]
“tathagatanam - simu, machasam.|Jj
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69. Having abandoned these five hindrances, defile-
ment of the mind that weakens wisdom, quite secluded
from sense-desires, secluded from unwholesome dham-
mas, he enters upon and abides in the happiness and
pleasure born of seclusion connected with thinking and
pondering, the first jhana. Thus too, O bhikkhus, that
exertion is fruitful, that striving is fruitful.

70. Furthermore, O bhikkhus, from the subsiding of
thinking and pondering, with the internal tranquilization
and unification of mind [due to] the absense of thinking
and pondering, a bhikkhu enters upon and abides in
the happiness and pleasure born of samadhi, the second
jhana. Thus too, O bhikkhus, that exertion is fruitful,
that striving is fruitful.

71. Furthermore, O bhikkhus, with detachment from
happiness, a bhikkhu dwelling mindful and contempla-
tive, looks on with equanimity as he experiences pleasure
in the body, of which the Noble Ones say: “He is a mind-
ful one who [looks on with] equanimity, one who dwells
in pleasure.” He enters upon and abides in the third
jhana. Thus too, O bhikkhus, that exertion is fruitful,
that striving is fruitful.

72. Furthermore, O bhikkhus, from the abandoning of
[physical] pleasure and pain, from the disappearance
of former mental pleasure and mental pain, a bhikkhu
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77. sace bhikkhave, satta pubbekatahetu sukhaduk-
kham patisamvedenti, pasamso tathagato. no ce satta
pubbekatahetu sukhadukkham patisamvedenti, pasamso
tathagato. sace bhikkhave, satta issaranimmanahetu
sukhadukkham patisamvedenti, pasamso tathagato. no
ce satta issaranimmanahetu sukhadukkham patisam-
vedenti, pasamso tathagato. sace bhikkhave, satta
sangatibhavahetu sukhadukkham patisamvedenti, pa-
samso tathagato.no ce satta sangatibhavahetu sukha-
dukkham patisamvedenti, pasamso tathagato. sace
bhikkhave, satta abhijatihetu sukhadukkham patisam-
vedenti, pasamso tathagato, no ce satta abhijatihetu
sukhadukkham patisamvedenti, pasamso tathagato. sace
bhikkhave, satta ditthadhammupakkamahetu sukha-
dukkham patisamvedenti, pasamso tathagato. no ce
satta ditthadhammupakkamahetu sukhadukkham pa-
tisamvedenti, pasamso tathagato evamvadi bhikkhave
tathagato. evamvadim bhikkhave, tathagatam ime dasa
sahadhammika pasamsatthana agacchantiti.

78. idamoca bhagava, attamana te bhikkhu bhaga-
vato bhasitam abhinandunti.
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enters upon and abides in the utter purity of mindful-
ness and equanimity without pain, without pleasure, the
fourth jhana. Thus too, O bhikkhus, that exertion is
fruitful, that striving is fruitful.

73. When his samadhi is thus purified, cleansed, un-
blemished, devoid of defilements, malleable, workable,
steady, and attained to imperturbability, he directs it to
knowledge of the recollection of past abodes. He rec-
ollects his manifold past abodes, that is, one birth, two
births, three births, four births, five births, ten births,
twenty births, thirty births, forty births, fifty births, a
hundred births, a thousand births, a hundred thousand
births, many aeons of world-contraction, many aeons of
world expansion, many aeons of world-contraction and
expansion thus: “There I was so named, of such a clan,
with such an appearance, such was my nutriment, such
my experience of pleasure and pain, such my life span;
and passing away from there, I appeared elsewhere; and
there too I was so named, of such a clan, with such an
appearance, such was my nutriment, such my experience
of pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars he recollects his manifold past abodes. Thus
too, O bhikkhus, that exertion is fruitful, that striving is
fruitful.

74. When his samadhi is thus purified, cleansed, un-
blemished, devoid of defilements, malleable, workable,
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steady, and attained to imperturbability, he directs it to
knowledge of the passing away and reappearance of be-
ings. With the divine eye, which is purified and surpasses
the human, he sees beings passing away and appearing,
inferior and superior, beautiful and ugly, fortunate and
unfortunate. He understands how beings pass on accord-
ing to their kamma thus: “These worthy beings who
were ill-conducted in body, speech, and mind, revilers of
Noble Ones, wrong in their views, giving effect to wrong
view in their actions, on the dissolution of the body, after
death, have reappeared in a state of deprivation, in a bad
destination, in perdition, even in hell; but these worthy
beings who were well-conducted in body, speech, and
mind, not revilers of Noble Ones, right in their views,
giving effect to right view in their actions, on the dissolu-
tion of the body, after death, have reappeared in a good
destination, even in the heavenly world.” Thus with the
divine eye, which is purified and surpasses the human,
he sees beings passing away and appearing, inferior and
superior, beautiful and ugly, fortunate and unfortunate,
and he understands how beings pass on according to their
kamma. Thus too, O bhikkhus, that exertion is fruitful,
that striving is fruitful.

75. When his samadhi is thus purified, cleansed, un-
blemished, devoid of defilements, malleable, workable,
steady, and attained to imperturbability, he directs it
to knowledge of the extinction of the asavas. He un-
derstands as it has come to be: “This is suffering”; he
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understands as it has come to be: “This is the origination
of suffering”; he understands as it has come to be: “This
is the cessation of suffering”; he understands as it has
come to be: “This is the path leading to the cessation of
suffering.” He understands as it has come to be: “These
are the asavas”; he understands as it has come to be:
“This is the origination of the asavas”; he understands as
it has come to be: “This is the cessation of the asavas”;
he understands as it has come to be: “This is the path
leading to the cessation of the asavas.” When he knows
and sees thus, his mind is liberated from the asava of
sensual desire, from the asava of being, and from the
asava of ignorance. When it is liberated there comes the
knowledge: “It is liberated.” He understands: “Birth is
extincted, the life of purity has been lived, what had to
be done has been done, there is nothing else for thus-
ness.” Thus too, O bhikkhus, that exertion is fruitful, that
striving is fruitful.

76. Thus is the doctrine of the Tathagata, O bhikkhus.
Thus being the doctrine of the Tathagata, O bhikkhus,
there are ten grounds for praise in accordance with the
Dhamma. If, O bhikkhus, the pleasure and pain that
beings experience are caused by what was done in the
past, then certainly, O bhikkhus, the Tathagata has done
good kamma in the past, in that at present, he feels
such asava-free pleasant feelings. If, O bhikkhus, the
pleasure and pain that beings experience are caused by a
god’s creation, then certainly, O bhikkhus, the Tathagata
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has been created by a good god, in that at present, he
feels such asava-free pleasant feelings. If, O bhikkhus,
the pleasure and pain that beings experience are caused
by a chance encounter, then certainly, O bhikkhus, the
Tathagata has good luck, in that at present, he feels such
asava-free pleasant feelings. If, O bhikkhus, the pleasure
and pain that beings experience are caused by social
class, then certainly, O bhikkhus, the Tathagata belongs
to a good social class, in that at present, he feels such
asava-free pleasant feelings. If, O bhikkhus, the pleasure
and pain that beings experience are caused by striving
in this life, then certainly, O bhikkhus, the Tathagata
strives well in this life, in that at present, he feels such
asava-free pleasant feelings.

77. “If, O bhikkhus, the pleasure and pain that beings
experience are caused by what was done in the past, the
Tathagata is to be praised. If the pleasure and pain that
beings experience are not caused by what was done in
the past, the Tathagata is to be praised. If, O bhikkhus,
the pleasure and pain that beings experience are caused
by a god’s creation, the Tathagata is to be praised. If the
pleasure and pain that beings experience are not caused
by a god’s creation, the Tathagata is to be praised. If, O
bhikkhus, the pleasure and pain that beings experience
are caused by a chance encounter, the Tathagata is to be
praised. If the pleasure and pain that beings experience
are not caused by a chance encounter, the Tathagata
is to be praised. If, O bhikkhus, the pleasure and pain
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that beings experience are caused by social class, the
Tathagata is to be praised. If the pleasure and pain that
beings experience are not caused by social class, the
Tathagata is to be praised. If, O bhikkhus, the pleasure
and pain that beings experience are caused by striving
in this life, the Tathagata is to be praised. If the pleasure
and pain that beings experience are not caused by striving
in this life, the Tathagata is to be praised. Thus being
the doctrine of the Tathagata, O bhikkhus, these are the
ten grounds for praise in accordance with the Dhamma.”

78. This is what the Auspicious One said. Delighted,
those bhikkhus rejoiced in the Auspicious One’s words.
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