0.0.1 Root Cause

1. Thus was heard by me.
At one time the Auspicious
One was dwelling in the Sub-
haga Grove at the root of a
royal sal tree. At that place,
the Auspicious One addressed
the bhikkhus: “Bhikkhus.”
“Bhante,” those bhikkhus
replied to the Auspicious One.
The Auspicious One said this.

2. “The root cause of all
dhammas, O bhikkhus, I will
expound for you. Listen to
that and do mind it well, I
will speak.” “Yes Bhante.”
Those bhikkhus replied to the
Auspicious One. The Auspi-
cious One said this.

3. Here, O bhikkhus, Dhamm
deaf puthujjana; the one who
does not possess the vision
of the noble ones, not an ex-

mulapariyayasuttam

evam me sutam ekam
samayam bhagava
ukkatthayam viha-
rati subhagavane
salarajamule. tatra
kho bhagava bhik-
khu amantesi bhik-
khavo'ti. bhadante'ti
te bhikkhu bhaga-
vato paccassosum.
bhagava etadavoca.

sabbadhammamula-
pariyayam vo bhik-
khave desessami
tam sunatha sadhu-
kam manasi karo-
tha bhasissami'ti
evam bhante'ti kho
te bhikkhu bhaga-
vato paccassosum.
bhagava etadavoca.

,idha bhikkhave assu-
tava puthujjano ari-
yanam adassavl ari-
yadhammassa ako-

vido ariyadhamme



pert, not trained in the no-
ble ones’ Dhamma; the one
who does not possess the
vision of true men, not an
expert, not trained in true
men’s Dhamma. He perceives
earth from earth. Having per-
ceived earth from earth, he
conceives earth, he conceives
at earth, he conceives from
earth, he conceives “earth
by me,” he delights in earth.
What is the reason for that?
He does not have comprehen-
sive knowledge of it, I say.

4. He perceives water from
water. Having perceived wa-
ter from water, he conceives
water, he conceives at water,
he conceives from water, he

conceives “water by me,” he
delights in water. What is the
reason for that? He does not
have comprehensive knowl-

edge of it, I say.

5. He perceives fire from

avinito sappurisa-
nam adassavi sap-
purisadhammassa
akovido sappurisa-
dhamme avinito pa-
thavim pathavito
sanjanati. pathavim
pathavito sannatva
pathavim mannati
pathaviya mannati
pathavito mannati
pathavim me'ti man-
nati. pathavim abhi-
nandati. tam kissa
hetu? aparinnatam
tassa'ti vadami.

apam apato sanja-
nati. apam apato
sannatva apam man-
nati apasmim man-
nati apato mannati
apam me'ti mannati.
apam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.
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fire. Having perceived fire
from fire, he conceives fire,
he conceives at fire, he con-
ceives from fire, he conceives
“fire is by me,” he delights in
fire. What is the reason for
that? He does not have com-
prehensive knowledge of it, I
say.

6. He perceives air from
air. Having perceived air
from air, he conceives air, he
conceives at air, he conceives
from air, he conceives “air by
me,” he delights in air. What
is the reason for that? He
does not have comprehensive
knowledge of it, I say.

7. He perceives [earth bound
devas from [earth bound]
devas. Having perceived
[earth bound] devas from
[earth bound] devas, he con-
ceives [earth bound] devas,
he conceives at [earth bound]

tejam tejato sanja-
nati. tejam tejato
sannatva tejam man-
nati tejasmim man-
nati tejato mannati
tejam me'ti mannati.
tejam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

vayam vayato san-
janati. vayam va-
yato sanfiatva va-
yam manfati vayas-
mim mannati vayato
mannati vayam me'ti
mannati. vayam abhi-
nandati. tam kissa
hetu? aparinnatam
tassa'ti vadami.

]bhﬁte bhutato sanja-
nati. bhute bhutato
sannatva bhute man-
nati bhutesu man-
nati bhutato mannati
bhiite me'ti mannati.
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devas, he conceives from
[earth bound] devas, he con-
ceives “[earth bound] devas
by me,” he delights in [earth
bound] devas. What is the
reason for that? He does not
have comprehensive knowl-
edge of it, I say.

8. He perceives [sensual
heaven] devas from [sen-
sual heaven] devas. Having
perceived [sensual heaven]
devas from [sensual heaven]
devas, he conceives [sensual
heaven] devas, he conceives
at [sensual heaven] devas,
he conceives from [sensual
heaven] devas, he conceives
“[sensual heaven] devas by
me,” he delights in [sensual
heaven] devas. What is the
reason for that? He does not
have comprehensive knowl-
edge of it, I say.

9. He perceives Pajapati
from Pajapati. Having per-
ceived Pajapati from Pajap-

bhute abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

deve devato sanja-
nati. deve devato
sannatva deve man-
nati devesu mannati
devato mannati deve
me'ti mannati. deve
abhinandati. tam
kissa hetu? aparin-
natam tassa'ti va-
dami.

pajapatim pajapatito
sanjanati. pajapa-
tim pajapatito sanna-



ati, he conceives Pajapati,

he conceives at Pajapati, he
conceives from Pajapati, he
conceives “Pajapati by me,”
he delights in Pajapati. What
is the reason for that? He
does not have comprehensive
knowledge of it, I say.

10. He perceives Brahma
from Brahma. Having per-
ceived Brahma from Brahma,
he conceives Brahma, he con-
ceives at Brahma, he con-
ceives from Brahma, he con-
ceives “Brahma by me,” he
delights in Brahma. What

is the reason for that? He
does not have comprehensive
knowledge of it, I say.

11. He perceives Abhas-
sara devas from Abhassara
devas. Having perceived Ab-
hassara devas from Abhas-
sara devas, he conceives Ab-
hassara devas, he conceives
at Abhassara devas, he con-

tva pajapatim man-
nati pajapatismim
mannati pajapatito
mannati pajapatim
me'ti mannati. paja-
patim abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

brahmam brahmato
sanjanati. brahmam
brahmato sannatva
brahmam mannati
brahmani mannati
brahmato mannati
brahmam me'ti man-
nati. brahmam abhi-
nandati. tam kissa
hetu? aparinnatam
tassa'ti vadami.

abhassare abhassa-
rato safjanati. abhas-
sare abhassarato
sannatva abhassare
mannati abhassa-
resu mannati abhas-
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ceives from Abhassara devas,
he conceives “Abhassara
devas by me,” he delights

in Abhassara devas. What

is the reason for that? He
does not have comprehensive
knowledge of it, I say.

12. He perceives Subhakinna
devas from Subhakinna devas.
Having perceived Subhakinna
devas from Subhakinna devas,
he conceives Subhakinna
devas, he conceives at Sub-
hakinna devas, he conceives
from Subhakinna devas, he
conceives “Subhakinna devas
by me,” he delights in Sub-
hakinna devas. What is the
reason for that? He does not
have comprehensive knowl-
edge of it, I say.

13. He perceives Vehap-
phala devas from Vehapphala
devas. Having perceived Ve-
happhala devas from Vehap-
phala devas, he conceives
Vehapphala devas, he con-

sarato mannati abhas-
sare me'ti mannati.
abhassare abhinan-
dati. tam kissa hetu?
aparinnatam tassa'ti
vadami.

subhakinne subha-
kinnato sanjanati.
subhakinne subha-
kinnato safnatva su-
bhakinne manfiati
subhakinnesu man-
nati subhakinnato
mannati subhakinne
me'ti mannati. su-
bhakinne abhinan-
dati. tam kissa hetu?
aparinnatam tassa'ti
vadami.

vehapphale vehap-
phalato sanjanati.
vehapphale vehap-
phalato sannatva ve-
happhale mannati
vehapphalesu man-



ceives at Vehapphala devas,
he conceives from Vehap-
phala devas, he conceives
“Vehapphala devas by me,”
he delights in Vehapphala
devas. What is the reason for
that? He does not have com-
prehensive knowledge of it, I
say.

14. He perceives Vanquisher
from Vanquisher. Having
perceived Vanquisher from
Vanquisher, he conceives
Vanquisher, he conceives

at Vanquisher, he conceives
from Vanquisher, he con-
ceives “Vanquisher by me,”
he delights in Vanquisher.
What is the reason for that?
He does not have comprehen-
sive knowledge of it, I say.

15. He perceives the do-
main of infinite space from
the domain of infinite space.
Having perceived the domain
of infinite space from the do-
main of infinite space, he con-

nati vehapphalato
mannati vehapphale
me'ti mannati. ve-
happhale abhinan-
dati. tam kissa hetu?
aparinnatam tassa'ti
vadami.

abhibhum abhibhuto
sanjanati. abhibhum
abhibhuto sanfa-
tva abhibhum man-
nati abhibhusmim
mannati abhibhuto
mannati abhibhum
me'ti mannati. abhi-
bhum abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

akasanafncayatanam
akasanancayatanato
sanjanati. akasanan-
cayatanam akasa-
nancayatanato san-
natva akasanafcaya-



ceives the domain of infinite
space, he conceives at the
domain of infinite space, he
conceives from the domain of
infinite space, he conceives
“the domain of infinite space
by me,” he delights in the do-
main of infinite space. What
is the reason for that? He
does not have comprehensive
knowledge of it, I say.

16. He perceives the do-
main of infinite conscious-
ness from the domain of in-
finite consciousness. Having
perceived the domain of in-
finite consciousness from
the domain of infinite con-
sciousness, he conceives the
domain of infinite conscious-
ness, he conceives at the do-
main of infinite conscious-
ness, he conceives from the
domain of infinite conscious-
ness, he conceives “the do-
main of infinite consciousness
by me,” he delights in the
domain of infinite conscious-

tanam mannati aka-
sanancayatanasmim
mannati akasanan-
cayatanato mannati
akasanancayatanam
me'ti mannati. aka-
sanaficayatanam
abhinandati. tam
kissa hetu? aparin-
natam tassa'ti va-
dami.

vifianancayatanam
vifianafncayatanato
safjanati. vinnanan-
cayatanam vinnanan-
cayatanato sannatva
vinnanancayatanam
mannati vinnananca-
yatanasmim mannati
vinfianafncayatanato
mannati vinianafnca-
yatanam me'ti man-
nati. vinnanancaya-
tanam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
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ness. What is the reason for
that? He does not have com-
prehensive knowledge of it, I
say.

17. He perceives the do-
main of nothingness from the
domain of nothingness. Hav-
ing perceived the domain of
nothingness from the domain
of nothingness, he conceives
the domain of nothingness,
he conceives at the domain
of nothingness, he conceives
from the domain of noth-
ingness, he conceives “the
domain of nothingness by
me,” he delights in the do-
main of nothingness. What
is the reason for that? He
does not have comprehensive
knowledge of it, I say.

18. He perceives the do-
main of neither perception
nor non-perception from the
domain of neither perception
nor non-perception. Hav-
ing perceived the domain of

dami.

akincannayatanam
akincannayatanato
sanjanati. akincan-
nayatanam akincan-
nayatanato sannatva
akincannayatanam
mannati akincanna-
yatanasmim mannati
akincannayatanato
mannati akifcanna-
yatanam me'ti man-
nati. akincannaya-
tanam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

nevasafnfianasanna-
yatanam nevasan-

nanasannayatanato
sanjanati. nevasan-
nanasannayatanam
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neither perception nor non-
perception from the domain
of neither perception nor non-
perception, he conceives the
domain of neither percep-
tion nor non-perception, he
conceives at the domain of
neither perception nor non-
perception, he conceives from
the domain of neither per-
ception nor non-perception,
he conceives “the domain

of neither perception nor
non-perception by me,” he
delights in the domain of
neither perception nor non-
perception. What is the rea-
son for that? He does not
have comprehensive knowl-
edge of it, I say.

19. He perceives the seen
from the seen. Having per-
ceived the seen from the seen,
he conceives the seen, he
conceives at the seen, he con-
ceives from the seen, he con-
ceives “the seen by me,” he
delights in the seen. What

nevasanfnanasanna-
yatanato sannatva
nevasannanasanna-
yatanam mannati ne-
vasannanasannaya-
tanasmim mannati
nevasafinanasanna-
yatanato mannati ne-
vasannanasannaya-
tanam me'ti mannati.
nevasannanasanna-
yatanam abhinan-
dati. tam kissa hetu?
aparinnatam tassa'ti
vadami.

dittham ditthato san-
janati. dittham dit-
thato sannatva dit-
tham mannati dit-
thasmim mannati
ditthato mannati dit-
tham me'ti mannati.
dittham abhinandati.
tam kissa hetu? apa-



is the reason for that? He
does not have comprehensive
knowledge of it, I say.

20. He perceives the heard
from the heard. Having per-
ceived the heard from the
heard, he conceives the heard,
he conceives at the heard, he
conceives from the heard,

he conceives “the heard by
me,” he delights in the heard.
What is the reason for that?
He does not have comprehen-
sive knowledge of it, I say.

21. He perceives the thought
from the thought. Having
perceived the thought from
the thought, he conceives the
thought, he conceives at the
thought, he conceives from
the thought, he conceives
“the thought by me,” he de-
lights in the thought. What
is the reason for that? He
does not have comprehensive
knowledge of it, I say.

11

rinnatam tassa'ti va-
dami.

sutam sutato sanja-
nati. sutam sutato
sannatva sutam man-
nati sutasmim man-
nati sutato mannati
sutam me'ti mannati.
sutam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

mutam mutato san-
janati. mutam mu-
tato sannatva mu-
tam mannati mutas-
mim mannati mu-
tato mannati mu-
tam me'ti mannati.
mutam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.
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22. He perceives the cog-
nized from the cognized.
Having perceived the cog-
nized from the cognized, he
conceives the cognized, he
conceives at the cognized, he
conceives from the cognized,
he conceives “the cognized
by me,” he delights in the
cognized. What is the reason
for that? He does not have
comprehensive knowledge of
it, I say.

23. He perceives unity from
unity. Having perceived
unity from unity, he con-
ceives unity, he conceives

at unity, he conceives from
unity, he conceives “unity
by me,” he delights in unity.
What is the reason for that?
He does not have comprehen-
sive knowledge of it, I say.

24. He perceives diversity
from diversity. Having per-
ceived diversity from diver-

vinnhatam vinnatato
sanjanati. vinnatam
vinnatato sannatva
vinnatam mannati
vinnatasmim man-
nati vinhatato man-
Nati vinnatam me'ti
manfati. vinhatam
abhinandati. tam
kissa hetu? aparin-
natam tassa'ti va-
dami.

ekattam ekattato
sanjanati. ekattam
ekattato sannatva
ekattam mannati
ekattasmim mannati
ekattato mannati
ekattam me'ti man-
nati. ekattam abhi-
nandati. tam kissa
hetu? aparinnatam
tassa'ti vadami.

nanattam nanattato
safnjanati. nanattam
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sity, he conceives diversity,
he conceives at diversity, he
conceives from diversity, he
conceives “diversity by me,”
he delights in diversity. What
is the reason for that? He
does not have comprehensive
knowledge of it, I say.

25. He perceives the all
from the all. Having per-
ceived the all from the all,
he conceives the all, he con-
ceives at the all, he conceives
from the all, he conceives
“the all by me,” he delights
in the all. What is the reason
for that? He does not have
comprehensive knowledge of
it, I say.

26. He perceives nibbana
from nibbana. Having per-
ceived nibbana from nibbana,
he conceives nibbana, he
conceives at nibbana, he con-
ceives from nibbana, he con-

13

nanattato sannatva
nanattam mannati
nanattasmim man-
nati nanattato man-
nati nanattam me'ti
mannati. nanattam
abhinandati. tam
kissa hetu? aparifi-
Nnatam tassa'ti va-
dami.

sabbam sabbato san-
janati. sabbam sab-
bato sannatva sab-
bam mannati sabbas-
mim mannati sab-
bato mannati sab-
bam me'ti mannati.
sabbam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

nibbanam nibbanato
safnjanati. nibbanam
nibbanato sanna-
tva nibbanam man-
nati nibbanasmim
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ceives “nibbana by me,” he
delights in nibbana. What

is the reason for that? He
does not have comprehensive
knowledge of it, I say.

Puthujjana section is finished.

27. Also, O bhikkhus, the
bhikkhu who is in higher
training, the one of unattained
mind, the one who dwells
ever aspiring for the unsur-
passed security from bondage,
he too directly knows earth
from earth. Having directly
known earth from earth, he
must not conceive earth, he
must not conceive at earth,
he must not conceive from
earth, he must not conceive
“earth by me,” he must not
delight in earth. What is the
reason for that? He must

mannati nibbanato
mannati nibbanam
me'ti mannati. nib-
banam abhinandati.
tam kissa hetu? apa-
rinnatam tassa'ti va-
dami.

assutavantaputhujja-
naha vaseni
pathamakabhiimi

yopi so bhikkhave
bhikkhu sekho ap-
pattamanaso anutta-
ram yogakkhemam
patthayamano viha-
rati, sopi pathavim
pathavito abhijanati.
pathavim pathavito
abhinnaya pathavim
mamanni pathaviya
mamanni pathavito
mamanni pathavim
me'ti mamanni. pa-
thavim mabhinandi.
tam kissa hetu? pa-
rinnheyyam tassa'ti



have comprehensive knowl-
edge of it, I say.

28. He directly knows water
from water. Having directly
known water from water, he
must not conceive water, he
must not conceive at water,
he must not conceive from
water, he must not conceive
“water by me,” he must not
delight in water. What is
the reason for that? He must
have comprehensive knowl-
edge of it, I say.

29. He directly knows fire
from fire. Having directly
known fire from fire, he must
not conceive fire, he must not
conceive at fire, he must not
conceive from fire, he must
not conceive “fire by me,”
he must not delight in fire.
What is the reason for that?
He must have comprehensive
knowledge of it, I say.

15

vadami.

apam apato abhija-
nati. apam apato
abhinfiaya apam ma-
manni apasmim ma-
manni apato mamanni
apam me'ti mamanni.
apam mabhinandi.
tam kissa hetu? pa-
rinfieyyam tassa'ti
vadami.

tejam tejato abhija-
nati. tejam tejato
abhinnaya tejam
mamanni tejasmim
mamanni tejato ma-
manni tejam me'ti
mamanni. tejam ma-
bhinandi. tam kissa
hetu? parinneyyam
tassa'ti vadami.
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30. He directly knows air
from air. Having directly
known air from air, he must
not conceive air, he must not
conceive at air, he must not
conceive from air, he must
not conceive “air by me,” he
must not delight in air. What
is the reason for that? He
must have comprehensive
knowledge of it, I say.

31. He directly knows [earth
bound] devas from [earth
bound] devas. Having di-
rectly known [earth bound]
devas from [earth bound]
devas, he must not conceive
[earth bound] devas, he must
not conceive at [earth bound]
devas, he must not conceive
from [earth bound] devas,
he must not conceive “[earth
bound] devas by me,” he
must not delight in [earth
bound] devas. What is the
reason for that? He must
have comprehensive knowl-
edge of it, I say.

vayam vayato abhija-
nati. vayam vayato
abhinnaya vayam
mamanni vayasmim
mamanni vayato ma-
manni vayam me'ti
mamanni. vayam
mabhinandi. tam
kissa hetu? parin-
neyyam tassa'ti va-
dami.

bhute bhutato abhi-
janati. bhute bhu-
tato abhinfiaya bhute
mamanni bhutesu
mamanni bhutato
mamanni bhute me'ti
mamanni. bhute ma-
bhinandi. tam kissa
hetu? parinfieyyam
tassa'ti vadami.



32. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual
heaven] devas from [sensual
heaven] devas, he must not
conceive [sensual heaven]
devas, he must not conceive
at [sensual heaven] devas,
he must not conceive from
[sensual heaven] devas, he
must not conceive “[sensual
heaven] devas by me,” he
must not delight in [sensual
heaven] devas. What is the
reason for that? He must
have comprehensive knowl-
edge of it, I say.

33. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
Pajapati, he must not con-
ceive Pajapati, he must not
conceive at Pajapati, he must
not conceive from Pajapati,
he must not conceive “Pa-
japati by me,” he must not
delight in Pajapati. What is

17

deve devato abhija-
nati. deve devato
abhinnaya deve ma-
manni devesu ma-
manni devato ma-
manni deve me'ti
mamanni. deve ma-
bhinandi. tam kissa
hetu? parinfieyyam
tassa'ti vadami.

pajapatim pajapatito
abhijanati. pajapa-
tim pajapatito abhif-
naya pajapatim ma-
manni pajapatismim
mamanni pajapatito
mamanni pajapatim
me'ti mamanni. pa-
japatim mabhinandi.
tam kissa hetu? pa-
riffieyyam tassa'ti
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the reason for that? He must
have comprehensive knowl-
edge of it, I say.

34. He directly knows Brahm
from Brahma. Having di-
rectly known Brahma from
Brahma, he must not con-
ceive Brahma, he must not
conceive at Brahma, he must
not conceive from Brahma,
he must not conceive “Brahma
by me,” he must not delight
in Brahma. What is the rea-
son for that? He must have
comprehensive knowledge of
it, I say.

35. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-
hassara devas, he must not
conceive Abhassara devas,
he must not conceive at Ab-
hassara devas, he must not
conceive from Abhassara
devas, he must not conceive
“Abhassara devas by me,” he

vadami.

brahmam brahmato
abhijanati. brahmam
brahmato abhinnaya
brahmam mamanni
brahmani mamanni
brahmato mamanni
brahmam me'ti ma-
manni. brahmam
mabhinandi. tam
kissa hetu? parin-
neyyam tassa'ti va-
dami.

jav)

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya
abhassare mamanni
abhassaresu mamanni
abhassarato mamanni
abhassare me'ti ma-
manni. abhassare
mabhinandi. tam
kissa hetu? parin-




must not delight in Abhassara
devas. What is the reason for
that? He must have compre-
hensive knowledge of it, I
say.

36. He directly knows Sub-
hakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,
he must not conceive Sub-
hakinna devas, he must not
conceive at Subhakinna devas,
he must not conceive from
Subhakinna devas, he must
not conceive “Subhakinna
devas is by me,” he must not
delight in Subhakinna devas.
What is the reason for that?
He must have comprehensive
knowledge of it, I say.

37. He directly knows Ve-
happhala devas from Vehap-
phala devas. Having directly
known Vehapphala devas
from Vehapphala devas, he
must not conceive Vehap-
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neyyam tassa'ti va-
dami.

subhakinne subha-
kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne mamanni
subhakinnesu ma-
manni subhakinnato
mamanni subhakinne
me'ti mamanni. su-
bhakinne mabhinandi.
tam kissa hetu? pa-
rinfieyyam tassa'ti
vadami.

vehapphale vehap-
phalato abhijanati.
vehapphale vehap-
phalato abhinnaya
vehapphale mamanni
vehapphalesu ma-
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phala devas, he must not con-
ceive at Vehapphala devas,
he must not conceive from
Vehapphala devas, he must
not conceive “Vehapphala
devas is by me,” he must not
delight in Vehapphala devas.
What is the reason for that?
He must have comprehensive
knowledge of it, I say.

38. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he must not conceive Van-
quisher, he must not conceive
at Vanquisher, he must not
conceive from Vanquisher,
he must not conceive “Van-
quisher by me,” he must not
delight in Vanquisher. What
is the reason for that? He
must have comprehensive
knowledge of it, I say.

39. He directly knows the
domain of infinite space from
the domain of infinite space.

manni vehappha-
lato mamanni ve-
happhale me'ti ma-
manni. vehapphale
mabhinandi. tam
kissa hetu? parin-
neyyam tassa'ti va-
dami.

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum ma-
manni abhibhusmim
mamanni abhibhuto
mamanni abhibhum
me'ti mamanni. abhi-
bhum mabhinandi.
tam kissa hetu? pa-
rififieyyam tassa'ti
vadami.

akasanancayatanam
akasanancayatanato
abhijanati. akasa-



Having directly known the
domain of infinite space from
the domain of infinite space,
he must not conceive the do-
main of infinite space, he
must not conceive at the do-
main of infinite space, he
must not conceive from the
domain of infinite space, he
must not conceive “the do-
main of infinite space by me,”
he must not delight in the do-
main of infinite space. What
is the reason for that? He
must have comprehensive
knowledge of it, I say.

40. He directly knows the
domain of infinite conscious-
ness from the domain of in-
finite consciousness. Having
directly known the domain of
infinite consciousness from
the domain of infinite con-
sciousness, he must not con-
ceive the domain of infinite
consciousness, he must not
conceive at the domain of
infinite consciousness, he
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nancayatanam aka-
sanancayatanato
abhinnaya akasa-
nancayatanam ma-
manni akasanan-
cayatanasmim ma-
manni akasananca-
yatanato mamanni
akasanancayatanam
me'ti mamanni. aka-
sanancayatanam ma-
bhinandi. tam kissa
hetu? parinfieyyam
tassa'ti vadami.

vinnanancayatanam
vinnanancayatanato
abhijanati. vinhanan-
cayatanam vinnanan-
cayatanato abhin-
naya vinfianancaya-
tanam mamanni vin-
nanancayatanasmim
mamanni vinnanan-
cayatanato mamanni
vinnanancayatanam
me'ti mamanhi. vii-
nanancayatanam ma-
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must not conceive from the
domain of infinite conscious-
ness, he must not conceive
“the domain of infinite con-
sciousness by me,” he must
not delight in the domain of
infinite consciousness. What
is the reason for that? He
must have comprehensive
knowledge of it, I say.

41. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he must not conceive the do-
main of nothingness, he must
not conceive at the domain
of nothingness, he must not
conceive from the domain

of nothingness, he must not
conceive “the domain of noth-
ingness by me,” he must not
delight in the domain of noth-
ingness. What is the reason
for that? He must have com-
prehensive knowledge of it, I

bhinandi. tam kissa
hetu? parinneyyam
tassa'ti vadami.

akincannayatanam
akincannayatanato
abhijanati. akincam-
nayatanam akincam-
nayatanato abhin-
naya akincannayata-
nam mamanni akin-
cannayatanasmim
mamanni akincanna-
yatanato mamanni
akincannayatanam
me'ti mamanni. akif-
cannayatanam ma-
bhinandi. tam kissa
hetu? parinneyyam
tassa'ti vadami.



say.

42. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.
Having directly known the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception,
he must not conceive the
domain of neither percep-
tion nor non-perception, he
must not conceive at the do-
main of neither perception
nor non-perception, he must
not conceive from the do-
main of neither perception
nor non-perception, he must
not conceive “the domain of
neither perception nor non-
perception by me,” he must
not delight in the domain of
neither perception nor non-
perception. What is the rea-
son for that? He must have
comprehensive knowledge of
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nevasannanasanna-
yatanam nevasan-
nanasafnnayatanato
abhijanati. nevasan-
nanasannayatanam
nevasannanasanna-
yatanato abhinnaya
nevasannanasanna-
yatanam mamanni
nevasannanasan-
nayatanasmim ma-
manni nevasanna-
nasannayatanato
mamanni nevasan-
nanasannayatanam
me'ti mamanni. ne-
vasannanasannaya-
tanam mabhinandi.
tam kissa hetu? pa-
rififieyyam tassa'ti
vadami.
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it, I say.

43. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he must not con-
ceive the seen, he must not
conceive at the seen, he must
not conceive from the seen,
he must not conceive “the
seen by me,” he must not
delight in the seen. What is
the reason for that? He must
have comprehensive knowl-
edge of it, I say.

44. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he must not
conceive the heard, he must
not conceive at the heard,
he must not conceive from
the heard, he must not con-
ceive “the heard by me,” he

must not delight in the heard.

What is the reason for that?
He must have comprehensive
knowledge of it, I say.

dittham ditthato abhi-
janati. dittham dit-
thato abhinnaya dit-
tham mamanni dit-
thasmim mamanni
ditthato mamanni
dittham me'ti ma-
manni. dittham ma-
bhinandi. tam kissa
hetu? parinfieyyam
tassa'ti vadami.

sutam sutato abhija-
nati. sutam sutato
abhinnaya sutam
mamanni sutasmim
mamanni sutato ma-
manni sutam me'ti
mamanni. sutam ma-
bhinandi. tam kissa
hetu? parinheyyam
tassa'ti vadami.



45. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he must not conceive the
thought, he must not con-
ceive at the thought, he must
not conceive from the thought,
he must not conceive “the
thought by me,” he must not
delight in the thought. What
is the reason for that? He
must have comprehensive
knowledge of it, I say.

46. He directly knows the
cognized from the cognized.
Having directly known the
cognized from the cognized,
he must not conceive the cog-
nized, he must not conceive
at the cognized, he must not
conceive from the cognized,
he must not conceive “the
cognized by me,” he must
not delight in the cognized.
What is the reason for that?
He must have comprehensive
knowledge of it, I say.
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mutam mutato abhi-
janati. mutam mu-
tato abhinnaya mu-
tam mamanni mutas-
mim mamanni mu-
tato mamanni mu-
tam me'ti mamanni.
mutam mabhinandi.
tam kissa hetu? pa-
rinneyyam tassa'ti
vadami.

vinnatam vinnatato
abhijanati. vinna-
tam vinnatato abhin-
naya vinnatam ma-
manni vinnatasmim
mamanni vinnatato
mamanni vinhatam
me'ti mamanhi. vifi-
natam mabhinandi.
tam kissa hetu? pa-
rinfieyyam tassa'ti
vadami.
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47. He directly knows unity
from unity. Having directly
known unity from unity, he
must not conceive unity, he
must not conceive at unity,
he must not conceive from
unity, he must not conceive
“unity by me,” he must not
delight in unity. What is the
reason for that? He must
have comprehensive knowl-
edge of it, I say.

48. He directly knows diver-
sity from diversity. Having
directly known diversity from
diversity, he must not con-
ceive diversity, he must not
conceive at diversity, he must
not conceive from diversity,
he must not conceive “di-
versity by me,” he must not
delight in diversity. What is
the reason for that? He must
have comprehensive knowl-
edge of it, I say.

49. He directly knows the
all from the all. Having di-

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
ekattam mamanni
ekattasmim mamanni
ekattato mamanni
ekattam me'ti ma-
manni. ekattam ma-
bhinandi. tam kissa
hetu? parinheyyam
tassa'ti vadami.

nanattam nanattato
abhijanati. nanat-
tam nanattato abhin-
naya nanattam ma-
mainni nanattasmim
mamanni nanattato
mamanni nanattam
me'ti mamanii. na-
nattam mabhinandi.
tam kissa hetu? pa-
rinneyyam tassa'ti
vadami.

sabbam sabbato abhi-
janati. sabbam sab-



rectly known the all from
the all, he must not conceive
the all, he must not conceive
at the all, he must not con-
ceive from the all, he must
not conceive “the all by me,’

)

he must not delight in the all.

What is the reason for that?
He must have comprehensive
knowledge of it, I say.

50. He directly knows nib-
bana from nibbana. Having
directly known nibbana from
nibbana, he must not con-
ceive nibbana, he must not
conceive at nibbana, he must
not conceive from nibbana,
he must not conceive “nib-
bana by me,” he must not
delight in nibbana. What is
the reason for that? He must
have comprehensive knowl-
edge of it, I say.

Sekha section is finished.
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bato abhinnaya sab-
bam mamanni sab-
basmim mamanni
sabbato mamanni
sabbam me'ti ma-
manni. sabbam ma-
bhinandi. tam kissa
hetu? parinfieyyam
tassa'ti vadami.

nibbanam nibbanato
abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam ma-
manni nibbanasmim
mamanni nibbanato
mamanni nibbanam
me'ti mamanni. nib-
banam mabhinandi.
tam kissa hetu? pa-
rififieyyam tassa'ti
vadami.
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51. Also, O bhikkhus, the
bhikkhu who is an arahant
with asavas extincted, one
who has lived [the life of
purity], done what must be
done, laid down the burden,
attained the true advantage,
completely extincted the fet-
ters of being, one who is lib-
erated by right final knowl-
edge. He too directly knows
earth from earth. Having
directly known earth from
earth, he does not conceive
earth, he does not conceive at
earth, he does not conceive
from earth, he does not con-
ceive “earth by me,” he does
not delight in earth. What is
the reason for that? He has
comprehensive knowledge of
it, I say.

52. He directly knows water

sekhaha vivattavaseni
dutiyakabhiimi
paricchedi

yo'pi so bhikkhave
bhikkhu araham khi-
nasavo vusitava ka-
takaraniyo ohita-
bharo anuppatta-
sadattho parikkhi-
nabhavasamyojano
sammadanna vimutto
so'pi pathavim pa-
thavito abhijanati.
pathavim pathavito
abhinfnaya pathavim
na mannati. patha-
viya na mannati. pa-
thavito na mannati.
pathavim me'ti na
mannati. pathavim
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

apam apato abhija-



from water. Having directly
known water from water, he
does not conceive water, he
does not conceive at water,
he does not conceive from
water, he does not conceive
“water by me,” he does not
delight in water. What is
the reason for that? He has
comprehensive knowledge of
it, I say.

53. He directly knows fire
from fire. Having directly
known fire from fire, he does
not conceive fire, he does not
conceive at fire, he does not
conceive from fire, he does
not conceive “fire by me,” he
does not delight in fire. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

54. He directly knows air
from air. Having directly
known air from air, he does
not conceive air, he does not
conceive at air, he does not
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nati. apam apato
abhinnaya apam na
mannati. apasmim
na mannati. apato
na mannati. apam
me'ti na mannati.
apam nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
dami.

tejam tejato abhija-
nati. tejam tejato
abhinfiaya tejam na
mannati. tejasmim
na mannati. tejato
na mannati. tejam
me'ti na mannati. te-
jam nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
dami.

vayam vayato abhija-
nati. vayam vayato
abhinnaya vayam na
mannati. vayasmim
na mannati. vayato
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conceive from air, he does
not conceive “air by me,” he
does not delight in air. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

55. He directly knows [earth
bound] devas from [earth
bound] devas. Having di-
rectly known [earth bound]
devas from [earth bound]
devas, he does not conceive
[earth bound] devas, he does
not conceive at [earth bound]
devas, he does not conceive
from [earth bound] devas,
he does not conceive “[earth
bound] devas by me,” he
does not delight in [earth
bound] devas. What is the
reason for that? He has com-
prehensive knowledge of it, I
say.

56. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual

na mannati. vayam
me'ti na mannati. va-
yam nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
dami.

bhute bhutato abhi-
janati. bhute bhu-
tato abhinnaya bhute
na mannati. bhutesu
na mannati. bhutato
na mannati. bhute
me'ti na mannati.
bhute nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
dami.

deve devato abhija-
nati. deve devato
abhinnaya deve na
mannati. devesu na



heaven] devas from [sensual
heaven] devas, he does not
conceive [sensual heaven]
devas, he does not conceive
at [sensual heaven] devas,
he does not conceive from
[sensual heaven] devas, he
does not conceive “[sensual
heaven] devas by me,” he
does not delight in [sensual
heaven] devas. What is the
reason for that? He has com-
prehensive knowledge of it, I
say.

57. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
Pajapati, he does not con-
ceive Pajapati, he does not
conceive at Pajapati, he does
not conceive from Pajapati,
he does not conceive “Pa-
japati by me,” he does not
delight in Pajapati. What is
the reason for that? He has
comprehensive knowledge of
it, I say.
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mannati. devato na
mannati. deve me'ti
na mannati. deve
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

pajapatim pajapatito
abhijanati. pajapa-
tim pajapatito abhin-
naya pajapatim na
mannati. pajapatis-
mim na mannati. pa-
japatito na mannati.
pajapatim me'ti na
mannati. pajapatim
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

brahmam brahmato
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58. He directly knows Brahm
from Brahma. Having di-
rectly known Brahma from
Brahma, he does not conceive
Brahma, he does not conceive
at Brahma, he does not con-
ceive from Brahma, he does
not conceive “Brahma by
me,” he does not delight in
Brahma. What is the reason
for that? He has comprehen-
sive knowledge of it, I say.

59. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-
hassara devas, he does not
conceive Abhassara devas,
he does not conceive at Ab-
hassara devas, he does not
conceive from Abhassara
devas, he does not conceive
“Abhassara devas by me,” he
does not delight in Abhassara
devas. What is the reason for
that? He has comprehensive
knowledge of it, I say.

aabhijanati. brahmam

brahmato abhinnaya
brahmam na man-
nati. brahmato na
mannati. brahmani
na mannati. brah-
mam me'ti na man-
nati. brahmam na-
bhinandati. tam kissa
hetu? parinnatam
tassa'ti vadami.

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya
abhassare na man-
nati. abhassaresu
na mannati. abhas-
sarato na mannati.
abhassare me'ti na
mannati. abhassare
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

subhakinne subha-



60. He directly knows Sub-
hakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,
he does not conceive Sub-
hakinna devas, he does not
conceive at Subhakinna devas,
he does not conceive from
Subhakinna devas, he does
not conceive “Subhakinna
devas is by me,” he does not
delight in Subhakinna devas.
What is the reason for that?
He has comprehensive knowl-
edge of it, I say.

61. He directly knows Ve-
happhala devas from Vehap-
phala devas. Having directly
known Vehapphala devas
from Vehapphala devas, he
does not conceive Vehap-
phala devas, he does not con-
ceive at Vehapphala devas,
he does not conceive from Ve-
happhala devas, he does not
conceive “Vehapphala devas
is by me,” he does not delight
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kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne na man-
nati. subhakinnato
na mannati. subha-
kinnesu na mannati.
subhakinne me'ti
na mafnati. subha-
kinne nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
dami.

vehapphale vehap-
phalato abhijanati.
vehapphale vehap-
phalato abhifinaya
vehapphale na man-
nati. vehapphalesu
na mannati. vehap-
phalato na mannati.
vehapphale me'ti
na mannati. vehap-
phale nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
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in Vehapphala devas. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

62. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he does not conceive Van-
quisher, he does not conceive
at Vanquisher, he does not
conceive from Vanquisher,
he does not conceive “Van-
quisher by me,” he does not
delight in Vanquisher. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

63. He directly knows the
domain of infinite space from
the domain of infinite space.
Having directly known the
domain of infinite space from
the domain of infinite space,
he does not conceive the do-
main of infinite space, he
does not conceive at the do-

dami.

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum na
mannati. abhibhus-
mim na mannati. abhi-
bhuto na mannati.
abhibhum me'ti na
mannati. abhibhum
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

akasanancayatanam
akasanancayatanato
abhijanati. akasa-
nancayatanam aka-
sanancayatanato
abhinnaya akasanan-
cayatanam na man-
nati. akasanancaya-
tanasmim na man-



main of infinite space, he
does not conceive from the
domain of infinite space, he
does not conceive “the do-
main of infinite space by me,”
he does not delight in the do-
main of infinite space. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

64. He directly knows the
domain of infinite conscious-
ness from the domain of in-
finite consciousness. Having
directly known the domain of
infinite consciousness from
the domain of infinite con-
sciousness, he does not con-
ceive the domain of infinite
consciousness, he does not
conceive at the domain of
infinite consciousness, he
does not conceive from the
domain of infinite conscious-
ness, he does not conceive
“the domain of infinite con-
sciousness by me,” he does
not delight in the domain of
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nati. akasanancaya-
tanato na mannati.
akasanancayatanam
me'ti na mannati.
akasanancayatanam
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

vinfianancayatanam
vinfianafncayatanato
abhijanati. vinna-
nancayatanam vin-
nanancayatanato
abhinnaya vinnanan-
cayatanam na man-
nati. vinhanancaya-
tanasmim na man-
nati. vinhanancaya-
tanato na mannati.
vifianafcayatanam
me'ti na mannati.
vinnanancayatanam
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.
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infinite consciousness. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

65. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he does not conceive the do-
main of nothingness, he does
not conceive at the domain
of nothingness, he does not
conceive from the domain

of nothingness, he does not
conceive “the domain of noth-
ingness by me,” he does not
delight in the domain of noth-
ingness. What is the reason
for that? He has comprehen-
sive knowledge of it, I say.

66. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.

akificannayatanam
akincannayatanato
abhijanati. akincan-
nayatanam akincan-
nayatanato abhin-
naya akincannaya-
tanam na mannati.
akincannayatanas-
mim na mannati. akin-
cannayatanato na
mannati. akincan-
nayatanam me'ti na
mannati. akificanna-
yatanam nabhinan-
dati. tam kissa hetu?
parinnatam tassa'ti
vadami.

nevasannanasanna-
yatanam nevasan-
nanasannayatanato
abhijanati. nevasan-
nanasannayatanam



Having directly known the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception,
he does not conceive the
domain of neither percep-
tion nor non-perception, he
does not conceive at the do-
main of neither perception
nor non-perception, he does
not conceive from the do-
main of neither perception
nor non-perception, he does
not conceive “the domain
of neither perception nor
non-perception by me,” he
does not delight in the do-
main of neither perception
nor non-perception. What is
the reason for that? He has
comprehensive knowledge of
it, I say.

67. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he does not con-
ceive the seen, he does not
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nevasannanasanna-
yatanato abhinnaya
nevasannanasanna-
yatanam na mannati.
nevasannanasanna-
yatanasmim na man-
Nnati. nevasannana-
sannayatanato na
mainnati. nevasan-
nanasannayatanam
me'ti na mannati.
nevasannanasanna-
yatanam nabhinan-
dati. tam kissa hetu?
parinnatam tassa'ti
vadami.

dittham ditthato abhi-
janati. dittham dit-
thato abhinnaya dit-
tham na mannati.
ditthasmim na man-
nati. ditthato na man-
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conceive at the seen, he does
not conceive from the seen,
he does not conceive “the
seen by me,” he does not de-
light in the seen. What is the
reason for that? He has com-
prehensive knowledge of it, I
say.

68. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he does not
conceive the heard, he does
not conceive at the heard,

he does not conceive from
the heard, he does not con-
ceive “the heard by me,” he
does not delight in the heard.
What is the reason for that?
He has comprehensive knowl-
edge of it, I say.

69. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he does not conceive the
thought, he does not conceive

nati. dittham me'ti
na mannati. dittham
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

sutam sutato abhija-
nati. sutam sutato
abhinfiaya sutam na
mannati. sutasmim
na mannati. sutato
na mannati. sutam
me'ti na mannati. su-
tam nabhinandati.
tam kissa hetu? pa-
rinnatam tassa'ti va-
dami.

mutam mutato abhi-
janati. mutam mu-
tato abhinnaya mu-
tam na mannati. mu-
tasmim na mannati.
mutato na mannati.



at the thought, he does not
conceive from the thought,
he does not conceive “the
thought by me,” he does not
delight in the thought. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

70. He directly knows the
cognized from the cognized.
Having directly known the
cognized from the cognized,
he does not conceive the cog-
nized, he does not conceive
at the cognized, he does not
conceive from the cognized,
he does not conceive “the
cognized by me,” he does not
delight in the cognized. What
is the reason for that? He has
comprehensive knowledge of
it, I say.

71. He directly knows unity
from unity. Having directly
known unity from unity, he
does not conceive unity, he
does not conceive at unity,
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mutam me'ti na man-
nati. mutam nabhi-
nandati. tam kissa
hetu? parinnatam
tassa'ti vadami.

vinnatam vinnatato
abhijanati. vinhatam
vinfiatato abhinnaya
vinfiatam na man-
nati. vinhatasmim
na mainnati. vinna-
tato na mannati. vin-
natam me'ti na man-
nati. vinnatam na-
bhinandati. tam kissa
hetu? parinnatam
tassa'ti vadami.

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
ekattam na mannati.
ekattasmim na man-
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he does not conceive from
unity, he does not conceive
“unity by me,” he does not
delight in unity. What is the
reason for that? He has com-
prehensive knowledge of it, I
say.

72. He directly knows di-
versity from diversity. Hav-
ing directly known diversity
from diversity, he does not
conceive diversity, he does
not conceive at diversity, he
does not conceive from di-
versity, he does not conceive
“diversity by me,” he does not
delight in diversity. What is
the reason for that? He has
comprehensive knowledge of
it, I say.

73. He directly knows the
all from the all. Having di-
rectly known the all from the
all, he does not conceive the
all, he does not conceive at
the all, he does not conceive
from the all, he does not con-

nati. ekattato na
mannati. ekattam
me'ti na mannati.
ekattam nabhinan-
dati. tam kissa hetu?
parinnatam tassa'ti
vadami.

nanattam nanattato
abhijanati. nanat-
tam nanattato abhin-
naya nanattam na
mannati. nanattas-
mim na mafnati. na-
nattato na mannati.
nanattam me'ti na
mannati. nanattam
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

sabbam sabbato abhi-
janati. sabbam sab-
bato abhinnaya sab-
bam na mannati. sab-
basmim na mannati.
sabbato na mannati.
sabbam me'ti na man-



ceive “the all by me,” he does
not delight in the all. What is
the reason for that? He has
comprehensive knowledge of
it, I say.

74. He directly knows nib-
bana from nibbana. Having
directly known nibbana from
nibbana, he does not con-
ceive nibbana, he does not
conceive at nibbana, he does
not conceive from nibbana,
he does not conceive “nib-
bana by me,” he does not
delight in nibbana. What is
the reason for that? He has
comprehensive knowledge of
it, I say.

First arahant section is
finished.

75. Also, O bhikkhus, the
bhikkhu who is an arahant
with asavas extincted, one
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nati. sabbam nabhi-
nandati. tam kissa
hetu? parinnatam
tassa'ti vadami.

nibbanam nibbanato
abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam na
mannati. nibbanas-
mim na manfati. nib-
banato na mannati.
nibbanam me'ti na
manfati. nibbanam
nabhinandati. tam
kissa hetu? parinna-
tam tassa'ti vadami.

khinasavaha paricchedi
pathamakanaye
tatiyakabhtimi

yo'pi so bhikkhave
bhikkhu araham khi-
nasavo vusitava ka-
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who has lived [the life of
purity], done what must be
done, laid down the burden,
attained the true advantage,
completely extincted the fet-
ters of being, one who is lib-
erated by right final knowl-
edge. He too directly knows
earth from earth. Having
directly known earth from
earth, he does not conceive
earth, he does not conceive at
earth, he does not conceive
from earth, he does not con-
ceive “earth by me,” he does
not delight in earth. What is
the reason for that? Because
of his liberation from lust due
to the extinction of lust.

76. He directly knows water
from water. Having directly
known water from water, he
does not conceive water, he
does not conceive at water,
he does not conceive from
water, he does not conceive
“water by me,” he does not
delight in water. What is the

takaraniyo ohita-
bharo anuppatta-
sadattho parikkhi-
nabhavasamyojano
sammadanna vimutto
so'pi pathavim pa-
thavito abhijanati.
pathavim pathavito
abhinfiaya pathavim
na mannati patha-
viya na mannati pa-
thavito na mannati
pathavim me'ti na
mannati. pathavim
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

apam apato abhija-
nati. apam apato
abhinfiaya apam na
mannati apasmim
na mannati apato na
mannati apam me'ti
na mannati. apam
nabhinandati. tam
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reason for that? Because of
his liberation from lust due to
the extinction of lust.

77. He directly knows fire
from fire. Having directly
known fire from fire, he does
not conceive fire, he does not
conceive at fire, he does not
conceive from fire, he does
not conceive “fire by me,”
he does not delight in fire.
What is the reason for that?
Because of his liberation from
lust due to the extinction of
lust.

78. He directly knows air
from air. Having directly
known air from air, he does
not conceive air, he does not
conceive at air, he does not
conceive from air, he does
not conceive “air by me,”

he does not delight in air.
What is the reason for that?
Because of his liberation from
lust due to the extinction of
lust.
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kissa hetu? khaya
ragassa vitaragatta.

tejam tejato abhija-
nati. tejam tejato
abhinnaya tejam na
mannati tejasmim
na mannati tejato na
mannati tejam me'ti
na mannati. tejam
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

vayam vayato abhija-
nati. vayam vayato
abhinnaya vayam

na mannati vayas-
mim na mannati va-
yato na mannati va-
yam me'ti na man-
nati. vayam nabhi-
nandati. tam kissa
hetu? khaya ragassa
vitaragatta.
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79. He directly knows [earth
bound] devas from [earth
bound] devas. Having di-
rectly known [earth bound]
devas from [earth bound]
devas, he does not conceive
[earth bound] devas, he does
not conceive at [earth bound]
devas, he does not conceive
from [earth bound] devas,
he does not conceive “[earth
bound] devas by me,” he
does not delight in [earth
bound] devas. What is the
reason for that? Because of
his liberation from lust due to
the extinction of lust.

80. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual
heaven] devas from [sensual
heaven] devas, he does not
conceive [sensual heaven]
devas, he does not conceive
at [sensual heaven] devas,
he does not conceive from
[sensual heaven] devas, he

bhute bhutato abhi-
janati. bhute bhu-
tato abhinnaya bhute
na mannati bhutesu
na mannati bhutato
na mannati bhute
me'ti na mannati.
bhute nabhinandati.
tam kissa hetu? khaya
ragassa vitaragatta.

deve devato abhija-
nati, deve devato
abhinfiaya deve na
mannati devesu na
mannati devato na
mannati deve me'ti
na mannati. deve
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.



does not conceive “[sensual
heaven] devas by me,” he
does not delight in [sensual
heaven] devas. What is the
reason for that? Because of
his liberation from lust due to
the extinction of lust.

81. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
Pajapati, he does not con-
ceive Pajapati, he does not
conceive at Pajapati, he does
not conceive from Pajapati,
he does not conceive “Pa-
japati by me,” he does not
delight in Pajapati. What is
the reason for that? Because
of his liberation from lust due
to the extinction of lust.

82. He directly knows Brahm
from Brahma. Having di-
rectly known Brahma from
Brahma, he does not conceive
Brahma, he does not conceive
at Brahma, he does not con-
ceive from Brahma, he does
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pajapatim pajapatito
abhijanati. pajapa-
tim pajapatito abhin-
naya pajapatim na
mannati pajapatis-
mim na mafnati pa-
japatito na manfati
pajapatim me'ti na
mannati. pajapatim
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

brahmam brahmato
abhijanati. brahmam
brahmato abhinnaya
brahmam na man-
nati brahmato na
manhati brahmani
na mannati brah-

oY)




46

not conceive “Brahma by
me,” he does not delight in
Brahma. What is the reason
for that? Because of his lib-
eration from lust due to the
extinction of lust.

83. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-
hassara devas, he does not
conceive Abhassara devas,
he does not conceive at Ab-
hassara devas, he does not
conceive from Abhassara
devas, he does not conceive
“Abhassara devas by me,” he
does not delight in Abhassara
devas. What is the reason
for that? Because of his lib-
eration from lust due to the
extinction of lust.

84. He directly knows Sub-
hakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,

mam me'ti na man-
nati. brahmam na-
bhinandati. tam kissa
hetu? khaya ragassa
vitaragatta.

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya
abhassare na man-
nati abhassaresu
na mannati abhas-
sarato na mannati
abhassare me'ti na
mannati. abhassare
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

subhakinne subha-
kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne na mam-



he does not conceive Sub-
hakinna devas, he does not
conceive at Subhakinna devas,
he does not conceive from
Subhakinna devas, he does
not conceive “Subhakinna
devas is by me,” he does not
delight in Subhakinna devas.
What is the reason for that?
Because of his liberation from
lust due to the extinction of
lust.

85. He directly knows Ve-
happhala devas from Vehap-
phala devas. Having directly
known Vehapphala devas
from Vehapphala devas, he
does not conceive Vehap-
phala devas, he does not con-
ceive at Vehapphala devas,
he does not conceive from Ve-
happhala devas, he does not
conceive “Vehapphala devas
is by me,” he does not delight
in Vehapphala devas. What is
the reason for that? Because
of his liberation from lust due
to the extinction of lust.
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nati subhakinnato

na mannati subha-
kinnesu na mannati
subhakinne me'ti

na mannati. subha-
kinne nabhinandati.
tam kissa hetu? khaya
ragassa vitaragatta.

vehapphale vehap-
phalato abhijanati.
vehapphale vehap-
phalato abhinnaya
vehapphale na man-
nati vehapphalesu
na mannati vehap-
phalato na manfnati
vehapphale me'ti
na mafnati. vehap-
phale nabhinandati.
tam kissa hetu? khaya
ragassa vitaragatta.
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86. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he does not conceive Van-
quisher, he does not conceive
at Vanquisher, he does not
conceive from Vanquisher,
he does not conceive “Van-
quisher by me,” he does not
delight in Vanquisher. What
is the reason for that? Be-
cause of his liberation from
lust due to the extinction of
lust.

87. He directly knows the
domain of infinite space from
the domain of infinite space.
Having directly known the
domain of infinite space from
the domain of infinite space,
he does not conceive the do-
main of infinite space, he
does not conceive at the do-
main of infinite space, he
does not conceive from the
domain of infinite space, he
does not conceive “the do-

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum na
mannati abhibhus-
mim na mannati abhi-
bhuto na mannati
abhibhum me'ti na
mannati. abhibhum
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

akasanancayatanam
akasanancayatanato
abhijanati. akasa-
nafncayatanam aka-
sanafcayatanato
abhifinaya akasa-
nafncayatanam na
mannati akasanan-
cayatanasmim na
mannati akasananca-
yatanato na mannati
akasanancayatanam
me'ti na mannati.
akasanancayatanam



main of infinite space by me,”
he does not delight in the do-
main of infinite space. What
is the reason for that? Be-
cause of his liberation from
lust due to the extinction of
lust.

88. He directly knows the
domain of infinite conscious-
ness from the domain of in-
finite consciousness. Having
directly known the domain of
infinite consciousness from
the domain of infinite con-
sciousness, he does not con-
ceive the domain of infinite
consciousness, he does not
conceive at the domain of
infinite consciousness, he
does not conceive from the
domain of infinite conscious-
ness, he does not conceive
“the domain of infinite con-
sciousness by me,” he does
not delight in the domain of
infinite consciousness. What
is the reason for that? Be-
cause of his liberation from
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nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

vinnanancayatanam
vinnanancayatanato
abhijanati. vinhanam-
cayatanam vinnanan-
cayatanato abhin-
naya vinfianancaya-
tanam na mannati
vinhanancayatanas-
mim na mannati vin-
nanancayatanato na
mannati vinnanan-
cayatanam me'ti na
mannati. vinianan-
cayatanam nabhi-
nandati. tam kissa
hetu? khaya ragassa
vitaragatta.



50

lust due to the extinction of
lust.

89. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he does not conceive the do-
main of nothingness, he does
not conceive at the domain
of nothingness, he does not
conceive from the domain

of nothingness, he does not
conceive “the domain of noth-
ingness by me,” he does not
delight in the domain of noth-
ingness. What is the reason
for that? Because of his lib-
eration from lust due to the
extinction of lust.

90. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.
Having directly known the

akincannayatanam
akincannayatanato
abhijanati, akincan-
nayatanam akincan-
nayatanato abhin-
naya akincannaya-
tanam na mannati
akincannayatanas-
mim na mannati akin-
cannayatanato na
mannati akincan-
nayatanam me'ti na
mannati. akincanna-
yatanam nabhinan-
dati. tam kissa hetu?
khaya ragassa vita-
ragatta.

nevasafnnanasanna-
yatanam nevasan-
nanasannayatanato
abhijanati. nevasan-
nanasannayatanam
nevasannanasanna-



domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception,
he does not conceive the
domain of neither percep-
tion nor non-perception, he
does not conceive at the do-
main of neither perception
nor non-perception, he does
not conceive from the do-
main of neither perception
nor non-perception, he does
not conceive “the domain of
neither perception nor non-
perception by me,” he does
not delight in the domain

of neither perception nor
non-perception. What is the
reason for that? Because of
his liberation from lust due to
the extinction of lust.

91. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he does not con-
ceive the seen, he does not
conceive at the seen, he does
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yatanato abhinnaya
nevasannanasanna-
yatanam na mannati
nevasannanasanna-
yatanasmim na man-
nati nevasannana-
sannayatanato na
mannati nevasam-
nanasannayatanam
me'ti na mannati.
nevasannanasanna-
yatanam nabhinan-
dati. tam kissa hetu?
khaya ragassa vita-
ragatta.

dittham ditthato abhi-
janati. dittham dit-
thato abhinnaya dit-
tham na mannati
ditthasmim na man-
nati ditthato na man-
nati dittham me'ti
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not conceive from the seen,
he does not conceive “the
seen by me,” he does not de-
light in the seen. What is the
reason for that? Because of
his liberation from lust due to
the extinction of lust.

92. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he does not
conceive the heard, he does
not conceive at the heard,
he does not conceive from
the heard, he does not con-
ceive “the heard by me,” he
does not delight in the heard.
What is the reason for that?
Because of his liberation from
lust due to the extinction of
lust.

93. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he does not conceive the
thought, he does not conceive

na mannati. dittham
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

sutam sutato abhija-
nati. sutam sutato
abhinnaya sutam

na mannati sutas-
mim na mannati su-
tato na mannati su-
tam me'ti na man-
nati. sutam nabhi-
nandati. tam kissa
hetu? khaya ragassa
vitaragatta.

mutam mutato abhi-
janati. mutam mu-
tato abhinnaya mu-
tam na mannati mu-
tasmim na mannati
mutato na mannati



at the thought, he does not
conceive from the thought,
he does not conceive “the
thought by me,” he does not
delight in the thought. What
is the reason for that? Be-
cause of his liberation from
lust due to the extinction of
lust.

94. He directly knows the
cognized from the cognized.
Having directly known the
cognized from the cognized,
he does not conceive the cog-
nized, he does not conceive
at the cognized, he does not
conceive from the cognized,
he does not conceive “the
cognized by me,” he does
not delight in the cognized.
What is the reason for that?
Because of his liberation from
lust due to the extinction of
lust.

95. He directly knows unity
from unity. Having directly
known unity from unity, he
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mutam me'ti na man-
nati. mutam nabhi-
nandati. tam kissa
hetu? khaya ragassa
vitaragatta.

vinnatam vinnatato
abhijanati. vinna-
tam vinnatato abhin-
naya vinnatam na
manfati vinnatas-
mim na mannati vin-
natato na mannati
vinnatam me'ti na
mannati. vinnatam
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
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does not conceive unity, he
does not conceive at unity,
he does not conceive from
unity, he does not conceive
“unity by me,” he does not
delight in unity. What is the
reason for that? Because of
his liberation from lust due to
the extinction of lust.

96. He directly knows di-
versity from diversity. Hav-
ing directly known diversity
from diversity, he does not
conceive diversity, he does
not conceive at diversity, he
does not conceive from di-
versity, he does not conceive
“diversity by me,” he does not
delight in diversity. What is
the reason for that? Because
of his liberation from lust due
to the extinction of lust.

97. He directly knows the
all from the all. Having di-
rectly known the all from the
all, he does not conceive the
all, he does not conceive at

ekattam na man-
nati ekattasmim na
mannati ekattato na
mannati ekattam
me'ti na mannati.
ekattam nabhinan-
dati. tam kissa hetu?
khaya ragassa vita-
ragatta.

nanattam nanattato
abhijanati. nanat-
tam nanattato abhin-
naya nanattam na
mannati nanattas-
mim na mannati na-
nattato na mannati
nanattam me'ti na
mannati. nanattam
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

sabbam sabbato abhi-
janati. sabbam sab-
bato abhinnaya sab-
bam na mannati sab-
basmim na mannati



the all, he does not conceive

from the all, he does not con-
ceive “the all by me,” he does
not delight in the all. What is
the reason for that? Because

of his liberation from lust due
to the extinction of lust.

98. He directly knows nib-
bana from nibbana. Having
directly known nibbana from
nibbana, he does not con-
ceive nibbana, he does not
conceive at nibbana, he does
not conceive from nibbana,
he does not conceive “nib-
bana by me,” he does not
delight in nibbana. What is
the reason for that? Because
of his liberation from lust due
to the extinction of lust.

Second arahant section is
finished.

99. Also, O bhikkhus, the
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sabbato na mannati
sabbam me'ti na man-
nati. sabbam nabhi-
nandati. tam kissa
hetu? khaya ragassa
vitaragatta.

nibbanam nibbanato
abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam na
mannati nibbanas-
mim na mafnati nib-
banato na mafnati
nibbanam me'ti na
mannati. nibbanam
nabhinandati. tam
kissa hetu? khaya
ragassa vitaragatta.

khinasavaha
dutiyakanaye
cataravanaka bhiami
paricchedi

yo'pi so bhikkhave
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bhikkhu who is an arahant
with asavas extincted, one
who has lived [the life of
purity], done what must be
done, laid down the burden,
attained the true advantage,
completely extincted the fet-
ters of being, one who is lib-
erated by right final knowl-
edge. He too directly knows
earth from earth. Having
directly known earth from
earth, he does not conceive
earth, he does not conceive at
earth, he does not conceive
from earth, he does not con-
ceive “earth by me,” he does
not delight in earth. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.

100. He directly knows
water from water. Having
directly known water from
water, he does not conceive
water, he does not conceive
at water, he does not con-
ceive from water, he does

bhikkhu araham khi-
nasavo vusitava ka-
takaraniyo ohita-
bharo anuppatta-
sadattho parikkhi-
nabhavasamyojano
sammadanna vimutto
so'pi pathavim pa-
thavito abhijanati.
pathavim pathavito
abhinnaya pathavim
na mannati patha-
viya na mannati pa-
thavito na mannati
pathavim me'ti na
mannati. pathavim
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

apam apato abhija-
nati. apam apato
abhinnaya apam na
mannati apasmim
na mannati apato na
mannati apam me'ti
na mannati. apam
nabhinandati. tam



not conceive “water by me,”
he does not delight in water.
What is the reason for that?
Because of his liberation from
hate due to the extinction of
hate.

101. He directly knows fire
from fire. Having directly
known fire from fire, he does
not conceive fire, he does not
conceive at fire, he does not
conceive from fire, he does
not conceive “fire by me,”
he does not delight in fire.
What is the reason for that?
Because of his liberation from
hate due to the extinction of
hate.

102. He directly knows air
from air. Having directly
known air from air, he does
not conceive air, he does not
conceive at air, he does not
conceive from air, he does
not conceive “air by me,”

he does not delight in air.
What is the reason for that?
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kissa hetu? khaya
dosassa vitadosatta.

tejam tejato abhija-
nati. tejam tejato
abhinnaya tejam na
mannati tejasmim
na mannati tejato na
mannati tejam me'ti
na mannati. tejam
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

vayam vayato abhija-
nati. vayam vayato
abhifinaya vayam

na mannati vayas-
mim na mannati va-
yato na mannati va-
yam me'ti na man-
nati. vayam nabhi-
nandati. tam kissa
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Because of his liberation from
hate due to the extinction of
hate.

103. He directly knows
[earth bound] devas from
[earth bound] devas. Having
directly known [earth bound]
devas from [earth bound]
devas, he does not conceive
[earth bound] devas, he does
not conceive at [earth bound]
devas, he does not conceive
from [earth bound] devas,
he does not conceive “[earth
bound] devas by me,” he
does not delight in [earth
bound] devas. What is the
reason for that? Because of
his liberation from hate due
to the extinction of hate.

104. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual
heaven] devas from [sensual
heaven] devas, he does not
conceive [sensual heaven]

hetu? khaya dosassa
vitadosatta.

bhite bhutato abhi-
janati. bhute bhu-
tato abhinnaya bhute
na mannati bhutesu
na mannati bhutato
na mannati bhute
me'ti na mannati.
bhute nabhinandati.
tam kissa hetu? khaya
dosassa vitadosatta.

deve devato abhija-
nati. deve devato
abhinnaya deve na
mannati devesu na
mannati devato na
mannati deve me'ti
na mannati. deve



devas, he does not conceive
at [sensual heaven] devas,
he does not conceive from
[sensual heaven] devas, he
does not conceive “[sensual
heaven] devas by me,” he
does not delight in [sensual
heaven] devas. What is the
reason for that? Because of
his liberation from hate due
to the extinction of hate.

105. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
Pajapati, he does not con-
ceive Pajapati, he does not
conceive at Pajapati, he does
not conceive from Pajapati,
he does not conceive “Pa-
japati by me,” he does not
delight in Pajapati. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.

106. He directly knows
Brahma from Brahma. Hav-
ing directly known Brahma
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nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

pajapatim pajapatito
abhijanati. pajapa-
tim pajapatito abhif-
naya pajapatim na
mannati pajapatis-
mim na mannati pa-
japatito na mannati
pajapatim me'ti na
mannati. pajapatim
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

brahmam brahmato
abhijanati. brahmam
brahmato abhinnaya
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from Brahma, he does not
conceive Brahma, he does
not conceive at Brahma,

he does not conceive from
Brahma, he does not conceive
“Brahma by me,” he does not
delight in Brahma. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.

107. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-
hassara devas, he does not
conceive Abhassara devas,
he does not conceive at Ab-
hassara devas, he does not
conceive from Abhassara
devas, he does not conceive
“Abhassara devas by me,” he
does not delight in Abhassara
devas. What is the reason
for that? Because of his lib-
eration from hate due to the
extinction of hate.

108. He directly knows

brahmam na man-
nati brahmato na
mannati brahmani
na mannati brah-
mam me'ti na man-
nati. brahmam na-
bhinandati. tam kissa
hetu? khaya dosassa
vitadosatta.

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya
abhassare na man-
nati abhassaresu
na mannati abhas-
sarato na mannati
abhassare me'ti na
mannati. abhassare
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

subhakinne subha-



Subhakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,
he does not conceive Sub-
hakinna devas, he does not
conceive at Subhakinna devas,
he does not conceive from
Subhakinna devas, he does
not conceive “Subhakinna
devas is by me,” he does not
delight in Subhakinna devas.
What is the reason for that?
Because of his liberation from
hate due to the extinction of
hate.

109. He directly knows Ve-
happhala devas from Vehap-
phala devas. Having directly
known Vehapphala devas
from Vehapphala devas, he
does not conceive Vehap-
phala devas, he does not con-
ceive at Vehapphala devas,
he does not conceive from
Vehapphala devas, he does
not conceive “Vehapphala
devas is by me,” he does not
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kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne na man-
nati subhakinnato
na mannati subha-
kinnesu na mafnati
subhakinne me'ti
na mannati. subha-
kinne nabhinandati.
tam kissa hetu? khaya
dosassa vitadosatta.

vehapphale vehap-
phalato abhijanati.
vehapphale vehap-
phalato abhifinaya
vehapphale na man-
nati vehapphalesu
na mannati vehap-
phalato na mannati
vehapphale me'ti
na mannati. vehap-
phale nabhinandati.
tam kissa hetu? khaya
dosassa vitadosatta.
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delight in Vehapphala devas.
What is the reason for that?
Because of his liberation from
hate due to the extinction of
hate.

110. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he does not conceive Van-
quisher, he does not conceive
at Vanquisher, he does not
conceive from Vanquisher,
he does not conceive “Van-
quisher by me,” he does not
delight in Vanquisher. What
is the reason for that? Be-
cause of his liberation from
hate due to the extinction of
hate.

111. He directly knows the
domain of infinite space from
the domain of infinite space.
Having directly known the

domain of infinite space from
the domain of infinite space,
he does not conceive the do-

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum na
mannati abhibhus-
mim na mannati abhi-
bhuto na mannati
abhibhum me'ti na
mannati. abhibhum
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

akasanancayatanam
akasanafcayatanato
abhijanati. akasa-
nancayatanam aka-
sanancayatanato
abhinnaya akasa-
nancayatanam na



main of infinite space, he
does not conceive at the do-
main of infinite space, he
does not conceive from the
domain of infinite space, he
does not conceive “the do-
main of infinite space by me,”
he does not delight in the do-
main of infinite space. What
is the reason for that? Be-
cause of his liberation from
hate due to the extinction of
hate.

112. He directly knows the
domain of infinite conscious-
ness from the domain of in-
finite consciousness. Having
directly known the domain of
infinite consciousness from
the domain of infinite con-
sciousness, he does not con-
ceive the domain of infinite
consciousness, he does not
conceive at the domain of
infinite consciousness, he
does not conceive from the
domain of infinite conscious-
ness, he does not conceive
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mannati akasanan-
cayatanasmim na
mannati akasananca-
yatanato na mannati
akasanancayatanam
me'ti na mannati.
akasanancayatanam
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

vifianaficayatanam
vinhanancayatanato
abhijanati. vinhanan-
cayatanam vinnanan-
cayatanato abhin-
naya vinnanancaya-
tanam na mannati
vinfianancayatanas-
mim na mafnati vin-
nanancayatanato na
mannati vinhanan-
cayatanam me'ti na
mannati. vinnanan-
cayatanam nabhi-
nandati. tam kissa
hetu? khaya dosassa
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“the domain of infinite con-
sciousness by me,” he does
not delight in the domain of
infinite consciousness. What
is the reason for that? Be-
cause of his liberation from
hate due to the extinction of
hate.

113. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he does not conceive the do-
main of nothingness, he does
not conceive at the domain
of nothingness, he does not
conceive from the domain

of nothingness, he does not
conceive “the domain of noth-
ingness by me,” he does not
delight in the domain of noth-
ingness. What is the reason
for that? Because of his lib-
eration from hate due to the
extinction of hate.

vitadosatta.

akincannayatanam
akincannayatanato
abhijanati. akifican-
nayatanam akincam-
nayatanato abhin-
naya akincafihaya-
tanam na mannati
akincannayatanas-
mim na mannati akin-
cannayatanato na
mannati akincan-
nayatanam me'ti na
mannati. akificanna-
yatanam nabhinan-
dati. tam kissa hetu?
khaya dosassa vita-
dosatta.

nevasannanasanna-



114. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.
Having directly known the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception,
he does not conceive the
domain of neither percep-
tion nor non-perception, he
does not conceive at the do-
main of neither perception
nor non-perception, he does
not conceive from the do-
main of neither perception
nor non-perception, he does
not conceive “the domain of
neither perception nor non-
perception by me,” he does
not delight in the domain

of neither perception nor
non-perception. What is the
reason for that? Because of
his liberation from hate due
to the extinction of hate.
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yatanam nevasan-
nanasannayatanato
abhijanati. nevasan-
nanasannayatanam
nevasannanasanna-
yatanato abhinnaya
nevasannanasanna-
yatanam na manfati
nevasannanasanna-
yatanasmim na man-
nati nevasannana-
sannayatanato na
mannati nevasan-
nanasannayatanam
me'ti na mannati.
nevasanfanasanna-
yatanam nabhinan-
dati. tam kissa hetu?
khaya dosassa vita-
dosatta.

dittham ditthato abhi-
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115. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he does not con-
ceive the seen, he does not
conceive at the seen, he does
not conceive from the seen,
he does not conceive “the
seen by me,” he does not de-
light in the seen. What is the
reason for that? Because of
his liberation from hate due
to the extinction of hate.

116. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he does not
conceive the heard, he does
not conceive at the heard,
he does not conceive from
the heard, he does not con-
ceive “the heard by me,” he

does not delight in the heard.

What is the reason for that?
Because of his liberation from
hate due to the extinction of
hate.

janati. dittham dit-
thato abhinnaya dit-
tham na mannati
ditthasmim na man-
nati ditthato na man-
nati dittham me'ti
na mannati. dittham
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.

sutam sutato abhija-
nati. sutam sutato
abhinnaya sutam

na mannati sutas-
mim na mannati su-
tato na mannati su-
tam me'ti na man-
nati. sutam nabhi-
nandati. tam kissa
hetu? khaya dosassa
vitadosatta.

mutam mutato abhi-



117. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he does not conceive the
thought, he does not conceive
at the thought, he does not
conceive from the thought,
he does not conceive “the
thought by me,” he does not
delight in the thought. What
is the reason for that? Be-
cause of his liberation from
hate due to the extinction of
hate.

118. He directly knows the
cognized from the cognized.
Having directly known the
cognized from the cognized,
he does not conceive the cog-
nized, he does not conceive
at the cognized, he does not
conceive from the cognized,
he does not conceive “the
cognized by me,” he does
not delight in the cognized.
What is the reason for that?
Because of his liberation from
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janati. mutam mu-
tato abhinnaya mu-
tam na mannati mu-
tasmim na mannati
mutato na mannati
mutam me'ti na man-
nati. mutam nabhi-
nandati. tam kissa
hetu? khaya dosassa
vitadosatta.

vinnatam vinnatato
abhijanati. vinna-
tam vinnatato abhin-
naya vinnatam na
mannati vinnatas-
mim na mafnati vin-
natato na mannati
vinhatam me'ti na
mannati. vinhatam
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.
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hate due to the extinction of
hate.

119. He directly knows
unity from unity. Having
directly known unity from
unity, he does not conceive
unity, he does not conceive at
unity, he does not conceive
from unity, he does not con-
ceive “unity by me,” he does
not delight in unity. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.

120. He directly knows di-
versity from diversity. Hav-
ing directly known diversity
from diversity, he does not
conceive diversity, he does
not conceive at diversity, he
does not conceive from di-
versity, he does not conceive
“diversity by me,” he does not
delight in diversity. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
ekattam na man-
nati ekattasmim na
mannati ekattato na
mannati ekattam
me'ti na mannati.
ekattam nabhinan-
dati. tam kissa hetu?
khaya dosassa vita-
dosatta.

nanattam nanattato
abhijanati. nanat-
tam nanattato abhin-
naya nanattam na
mannati nanattas-
mim na mafnati na-
nattato na mannati
nanattam me'ti na
mannati. nanattam
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.



121. He directly knows the
all from the all. Having di-
rectly known the all from the
all, he does not conceive the
all, he does not conceive at
the all, he does not conceive
from the all, he does not con-
ceive “the all by me,” he does
not delight in the all. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.

122. He directly knows nib-
bana from nibbana. Having
directly known nibbana from
nibbana, he does not con-
ceive nibbana, he does not
conceive at nibbana, he does
not conceive from nibbana,
he does not conceive “nib-
bana by me,” he does not
delight in nibbana. What is
the reason for that? Because
of his liberation from hate
due to the extinction of hate.
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sabbam sabbato abhi-
janati. sabbam sab-
bato abhinnaya sab-
bam na mannati sab-
basmim na mannati
sabbato na mannati
sabbam me'ti na man-
nati. sabbam nabhi-
nandati. tam kissa
hetu? khaya dosassa
vitadosatta.

nibbanam nibbanato
abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam na
mannati nibbanas-
mim na mannati nib-
banato na mannati
nibbanam me'ti na
manfati. nibbanam
nabhinandati. tam
kissa hetu? khaya
dosassa vitadosatta.
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Third arahant section is
finished.

123. Also, O bhikkhus, the
bhikkhu who is an arahant
with asavas extincted, one
who has lived [the life of
purity], done what must be
done, laid down the burden,
attained the true advantage,
completely extincted the fet-
ters of being, one who is lib-
erated by right final knowl-
edge. He too directly knows
earth from earth. Having
directly known earth from
earth, he does not conceive
earth, he does not conceive at
earth, he does not conceive
from earth, he does not con-
ceive “earth by me,” he does
not delight in earth. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

khinasavaha
tatiyakanaye
paficakavanaka
paricchedi bhiimi

yo'pi so bhikkhave
bhikkhu araham khi-
nasavo vusitava ka-
takaraniyo ohita-
bharo anuppatta-
sadattho parikkhi-
nabhavasamyojano
sammadanna vimutto
so'pi pathavim pa-
thavito abhijanati.
pathavim pathavito
abhinfiaya pathavim
na mannati patha-
viya na mannati pa-
thavito na mannati
pathavim me'ti na
mannati. pathavim
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.



124. He directly knows
water from water. Having
directly known water from
water, he does not conceive
water, he does not conceive
at water, he does not con-
ceive from water, he does
not conceive “water by me,”
he does not delight in water.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

125. He directly knows fire
from fire. Having directly
known fire from fire, he does
not conceive fire, he does not
conceive at fire, he does not
conceive from fire, he does
not conceive “fire by me,”
he does not delight in fire.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

126. He directly knows air
from air. Having directly
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apam apato abhija-
nati. apam apato
abhinnaya apam na
manhati apasmim

na mannati apato na
mannati apam me'ti
na mannati. apam
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

tejam tejato abhija-
nati. tejam tejato
abhinnaya tejam na
mannati tejasmim

na mannati tejato na
mannati tejam me'ti
na mannati. tejam
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

vayam vayato abhija-
nati. vayam vayato
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known air from air, he does
not conceive air, he does not
conceive at air, he does not
conceive from air, he does
not conceive “air by me,”

he does not delight in air.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

127. He directly knows
[earth bound] devas from
[earth bound] devas. Having
directly known [earth bound]
devas from [earth bound]
devas, he does not conceive
[earth bound] devas, he does
not conceive at [earth bound]
devas, he does not conceive
from [earth bound] devas,
he does not conceive “[earth
bound] devas by me,” he
does not delight in [earth
bound] devas. What is the
reason for that? Because of
his liberation from delusion
due to the extinction of delu-
sion.

abhinnaya vayam na
mannati vayasmim
na mannati vayato
na mannati vayam
me'ti na mannati.
vayam nabhinan-
dati. tam kissa hetu?
khaya mohassa vita-
mohatta.

bhute bhutato abhi-
janati. bhute bhu-
tato abhinfiaya bhute
na mannati bhutesu
na mannati bhutato
na mannati bhute
me'ti na mannati.
bhute nabhinandati.
tam kissa hetu? khaya
mohassa vitamohatta.



128. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual
heaven] devas from [sensual
heaven] devas, he does not
conceive [sensual heaven]
devas, he does not conceive
at [sensual heaven] devas,
he does not conceive from
[sensual heaven] devas, he
does not conceive “[sensual
heaven] devas by me,” he
does not delight in [sensual
heaven] devas. What is the
reason for that? Because of
his liberation from delusion
due to the extinction of delu-
sion.

129. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
Pajapati, he does not con-
ceive Pajapati, he does not
conceive at Pajapati, he does
not conceive from Pajapati,
he does not conceive “Pa-
japati by me,” he does not
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deve devato abhija-
nati. deve devato
abhinnaya deve na
mannati devesu na
mannati devato na
mannati deve me'ti
na mannati. deve
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

pajapatim pajapa-
tito abhijanati. pa-
japatim pajapatito
abhinnaya pajapa-
tim na mannati pa-
japatismim na man-
nati pajapatito na
mannati pajapatim
me'ti na mannati.
pajapatim nabhinan-
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delight in Pajapati. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

130. He directly knows
Brahma from Brahma. Hav-
ing directly known Brahma
from Brahma, he does not
conceive Brahma, he does
not conceive at Brahma,

he does not conceive from
Brahma, he does not conceive
“Brahma by me,” he does not
delight in Brahma. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

131. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-
hassara devas, he does not
conceive Abhassara devas,
he does not conceive at Ab-
hassara devas, he does not

dati. tam kissa hetu?
khaya mohassa vita-
mohatta.

brahmam brahmato
abhijanati. brahmam
brahmato abhinnaya
brahmam na man-
nati brahmato na
manfati brahmani

na mannati brah-
mam me'ti na man-
nati. brahmam na-
bhinandati. tam kissa
hetu? khaya mohassa
vitamohatta.

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya
abhassare na man-
nati abhassaresu
na mannati abhas-
sarato na mannati



conceive from Abhassara
devas, he does not conceive
“Abhassara devas by me,” he
does not delight in Abhassara
devas. What is the reason for
that? Because of his libera-
tion from delusion due to the
extinction of delusion.

132. He directly knows
Subhakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,
he does not conceive Sub-
hakinna devas, he does not
conceive at Subhakinna devas,
he does not conceive from
Subhakinna devas, he does
not conceive “Subhakinna
devas is by me,” he does not
delight in Subhakinna devas.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

133. He directly knows Ve-
happhala devas from Vehap-
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abhassare me'ti na
mannati. abhassare
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

subhakinne subha-
kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne na man-
nati subhakinnato

na mannati subha-
kinnesu na mannati
subhakinne me'ti

na mannati. subha-
kinne nabhinandati.
tam kissa hetu? khaya
mohassa vitamohatta.

vehapphale vehap-
phalato abhijanati.
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phala devas. Having directly
known Vehapphala devas
from Vehapphala devas, he
does not conceive Vehap-
phala devas, he does not con-
ceive at Vehapphala devas,
he does not conceive from
Vehapphala devas, he does
not conceive “Vehapphala
devas is by me,” he does not
delight in Vehapphala devas.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

134. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he does not conceive Van-
quisher, he does not conceive
at Vanquisher, he does not
conceive from Vanquisher,
he does not conceive “Van-
quisher by me,” he does not
delight in Vanquisher. What
is the reason for that? Be-
cause of his liberation from

vehapphale vehap-
phalato abhinnaya
vehapphale na man-
nati vehapphalesu

na mannati vehap-
phalato na mannati
vehapphale me'ti

na mafnati. vehap-
phale nabhinandati.
tam kissa hetu? khaya
mohassa vitamohatta.

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum na
mannati abhibhus-
mim na mafnati abhi-
bhuto na mannati
abhibhum me'ti na
mannati. abhibhum
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.



delusion due to the extinction
of delusion.

135. He directly knows the
domain of infinite space from
the domain of infinite space.
Having directly known the
domain of infinite space from
the domain of infinite space,
he does not conceive the do-
main of infinite space, he
does not conceive at the do-
main of infinite space, he
does not conceive from the
domain of infinite space, he
does not conceive “the do-
main of infinite space by me,”
he does not delight in the do-
main of infinite space. What
is the reason for that? Be-
cause of his liberation from
delusion due to the extinction
of delusion.

136. He directly knows the
domain of infinite conscious-
ness from the domain of in-

finite consciousness. Having
directly known the domain of
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akasanancayatanam
akasanancayatanato
abhijanati. akasa-
nancayatanam aka-
sanancayatanato
abhinnaya akasa-
nancayatanam na
mannati akasanan-
cayatanasmim na
mannati akasanan-
cayatanato na mai-
nati akasanancayata-
nam me'ti na man-
nati. akasananca-
yatanam nabhinan-
dati. tam kissa hetu?
khaya mohassa vita-
mohatta.

vinhanancayatanam
vinnanancayatanato
abhijanati. vinna-
nancayatanam vin-
nanancayatanato



78

infinite consciousness from
the domain of infinite con-
sciousness, he does not con-
ceive the domain of infinite
consciousness, he does not
conceive at the domain of
infinite consciousness, he
does not conceive from the
domain of infinite conscious-
ness, he does not conceive
“the domain of infinite con-
sciousness by me,” he does
not delight in the domain of
infinite consciousness. What
is the reason for that? Be-
cause of his liberation from
delusion due to the extinction
of delusion.

137. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he does not conceive the do-
main of nothingness, he does
not conceive at the domain
of nothingness, he does not

abhinnaya vinna-
nancayatanam na
mannati vinnanan-
cayatanasmim na
mannati vinnanan-
cayatanato na man-
nati vinhanancayata-
nam me'ti na man-
Nati. vinnananca-
yatanam nabhinan-
dati. tam kissa hetu?
khaya mohassa vita-
mohatta.

akincannayatanam
akincannayatanato
abhijanati. akincam-
nayatanam akincam-
nayatanato abhin-
naya akincannaya-
tanam na mannati
akincannayatanas-
mim na mannati akin-
cannayatanato na
mannati akincan-



conceive from the domain

of nothingness, he does not
conceive “the domain of noth-
ingness by me,” he does not
delight in the domain of noth-
ingness. What is the reason
for that? Because of his lib-
eration from delusion due to
the extinction of delusion.

138. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.
Having directly known the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception,
he does not conceive the
domain of neither percep-
tion nor non-perception, he
does not conceive at the do-
main of neither perception
nor non-perception, he does
not conceive from the do-
main of neither perception
nor non-perception, he does
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nayatanam me'ti na
mannati. akincanna-
yatanam nabhinan-
dati. tam kissa hetu?
khaya mohassa vita-
mohatta.

nevasannanasanna-
yatanam nevasan-
nanasafnnayatanato
abhijanati. nevasan-
nanasannayatanam
nevasannanasanna-
yatanato abhinnaya
nevasannanasanna-
yatanam na mannati
nevasannanasanna-
yatanasmim na man-
nati nevasannana-
sannayatanato na
mannati nevasan-
nanasannayatanam
me'ti na mannati.
nevasannanasanna-
yatanam nabhinan-
dati. tam kissa hetu?
khaya mohassa vita-
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not conceive “the domain of
neither perception nor non-
perception by me,” he does
not delight in the domain of
neither perception nor non-
perception. What is the rea-
son for that? Because of his
liberation from delusion due
to the extinction of delusion.

139. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he does not con-
ceive the seen, he does not
conceive at the seen, he does
not conceive from the seen,
he does not conceive “the
seen by me,” he does not de-
light in the seen. What is the
reason for that? Because of
his liberation from delusion
due to the extinction of delu-
sion.

140. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he does not

mohatta.

dittham ditthato abhi-
janati. dittham dit-
thato abhinnaya dit-
tham na mannati
ditthasmim na man-
nati ditthato na man-
nati dittham me'ti

na mannati. dittham
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

sutam sutato abhija-
nati. sutam sutato
abhinnaya sutam

na mannati sutas-



conceive the heard, he does
not conceive at the heard,

he does not conceive from
the heard, he does not con-
ceive “the heard by me,” he
does not delight in the heard.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

141. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he does not conceive the
thought, he does not conceive
at the thought, he does not
conceive from the thought,
he does not conceive “the
thought by me,” he does not
delight in the thought. What
is the reason for that? Be-
cause of his liberation from
delusion due to the extinction
of delusion.

142. He directly knows the
cognized from the cognized.
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mim na mannati su-
tato na mannati su-
tam me'ti na man-
nati. sutam nabhi-
nandati. tam kissa
hetu? khaya mohassa
vitamohatta.

mutam mutato abhi-
janati. mutam mu-
tato abhinnaya mu-
tam na mannati mu-
tasmim na mannati
mutato na mannati
mutam me'ti na man-
nati. mutam nabhi-
nandati. tam kissa
hetu? khaya mohassa
vitamohatta.

vinnatam vinnatato
abhijanati. vinna-
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Having directly known the
cognized from the cognized,
he does not conceive the cog-
nized, he does not conceive
at the cognized, he does not
conceive from the cognized,
he does not conceive “the
cognized by me,” he does
not delight in the cognized.
What is the reason for that?
Because of his liberation from
delusion due to the extinction
of delusion.

143. He directly knows
unity from unity. Having
directly known unity from
unity, he does not conceive
unity, he does not conceive at
unity, he does not conceive
from unity, he does not con-
ceive “unity by me,” he does
not delight in unity. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

144. He directly knows di-

tam vinnatato abhin-
naya vinnatam na
mannati vinnatas-
mim na mannati vin-
natato na mannati
vinnatam me'ti na
manfati. vinhatam
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
ekattam na man-
nati ekattasmim na
mannati ekattato na
mannati ekattam
me'ti na mannati.
ekattam nabhinan-
dati. tam kissa hetu?
khaya mohassa vita-
mohatta.

nanattam nanattato



versity from diversity. Hav-
ing directly known diversity
from diversity, he does not
conceive diversity, he does
not conceive at diversity, he
does not conceive from di-
versity, he does not conceive
“diversity by me,” he does not
delight in diversity. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

145. He directly knows the
all from the all. Having di-
rectly known the all from the
all, he does not conceive the
all, he does not conceive at
the all, he does not conceive
from the all, he does not con-
ceive “the all by me,” he does
not delight in the all. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

146. He directly knows nib-
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abhijanati. nanat-
tam nanattato abhin-
naya nanattam na
mannati nanattas-
mim na mannati na-
nattato na mannati
nanattam me'ti na
manfati. nanattam
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

sabbam sabbato abhi-
janati. sabbam sab-
bato abhinnaya sab-
bam na mannati sab-
basmim na mannati
sabbato na mannati
sabbam me'ti na man-
nati. sabbam nabhi-
nandati. tam kissa
hetu? khaya mohassa
vitamohatta.

nibbanam nibbanato
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bana from nibbana. Having
directly known nibbana from
nibbana, he does not con-
ceive nibbana, he does not
conceive at nibbana, he does
not conceive from nibbana,
he does not conceive “nib-
bana by me,” he does not
delight in nibbana. What is
the reason for that? Because
of his liberation from delu-
sion due to the extinction of
delusion.

Fourth arahant section is
finished.

147. Also, O bhikkhus, the
Tathagata, the Arahant, the
rightly self-awakened one,
he too directly knows earth
from earth. Having directly
known earth from earth, he
does not conceive earth, he
does not conceive at earth, he
does not conceive from earth,

abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam na
mannati nibbanas-
mim na mannati nib-
banato na mannati
nibbanam me'ti na
mannati. nibbanam
nabhinandati. tam
kissa hetu? khaya
mohassa vitamohatta.

khinasavaha
catutthakanaye
javanaka bhimi
paricchedi

tathagato'pi bhik-
khave araham sam-
masambuddho pa-
thavim pathavito
abhijanati. patha-
vim pathavito abhin-
naya pathavim na
mannati pathaviya
na mannati patha-



he does not conceive “earth
by me,” he does not delight
in earth. What is the reason
for that? The Tathagata has
comprehensive knowledge of
that, I say.

148. He directly knows
water from water. Having
directly known water from
water, he does not conceive
water, he does not conceive
at water, he does not con-
ceive from water, he does
not conceive “water by me,”
he does not delight in water.
What is the reason for that?
The Tathagata has compre-
hensive knowledge of that, I
say.

149. He directly knows fire
from fire. Having directly
known fire from fire, he does
not conceive fire, he does not
conceive at fire, he does not
conceive from fire, he does
not conceive “fire by me,” he
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vito na mannati pa-
thavim me'ti na man-
nati. pathavim na-
bhinandati. tam kissa
hetu? parinnatam
tam tathagatassa'ti
vadami.

apam apato abhija-
nati. apam apato
abhinfiaya apam na
mannati apasmim
na mannati apato na
mannati apam me'ti
na mafnati. apam
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

tejam tejato abhija-
nati. tejam tejato
abhinnaya tejam na
mannati tejasmim
na mannati tejato na
mannati tejam me'ti

pts page 006]]



86

does not delight in fire. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

150. He directly knows air
from air. Having directly
known air from air, he does
not conceive air, he does not
conceive at air, he does not
conceive from air, he does
not conceive “air by me,” he
does not delight in air. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

151. He directly knows
[earth bound] devas from
[earth bound] devas. Having
directly known [earth bound]
devas from [earth bound]
devas, he does not conceive
[earth bound] devas, he does
not conceive at [earth bound]
devas, he does not conceive
from [earth bound] devas,
he does not conceive “[earth

na mannati. tejam
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

vayam vayato abhija-
nati. vayam vayato
abhinnaya vayam na
mannati vayasmim
na mannati vayato
na mannati vayam
me'ti na mannati. va-
yam nabhinandati.
tam kissa hetu? pa-
rinhatam tam tatha-
gatassa'ti vadami.

bhute bhutato abhi-
janati. bhute bhu-
tato abhinnaya bhute
na mannati bhutesu
na mannati bhutato
na mannati bhute
me'ti na mannati.
bhute nabhinandati.
tam kissa hetu? pa-
rinnatam tam tatha-
gatassa'ti vadami.



bound] devas by me,” he
does not delight in [earth
bound] devas. What is the
reason for that? The Tatha-
gata has comprehensive
knowledge of that, I say.

152. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual
heaven] devas from [sensual
heaven] devas, he does not
conceive [sensual heaven]
devas, he does not conceive
at [sensual heaven] devas,
he does not conceive from
[sensual heaven] devas, he
does not conceive “[sensual
heaven] devas by me,” he
does not delight in [sen-

sual heaven] devas. What

is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

153. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
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deve devato abhija-
nati. deve devato
abhinnaya deve na
mannati devesu na
mannati devato na
mannati deve me'ti
na mannati. deve
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

pajapatim pajapatito
abhijanati. pajapa-
tim pajapatito abhin-
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Pajapati, he does not con-
ceive Pajapati, he does not
conceive at Pajapati, he does
not conceive from Pajapati,
he does not conceive “Pa-
japati by me,” he does not
delight in Pajapati. What

is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

154. He directly knows
Brahma from Brahma. Hav-
ing directly known Brahma
from Brahma, he does not
conceive Brahma, he does
not conceive at Brahma,

he does not conceive from
Brahma, he does not conceive
“Brahma by me,” he does
not delight in Brahma. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

155. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-

naya pajapatim na
mannati pajapatis-
mim na mannati pa-
japatito na mannati
pajapatim me'ti na
mannati. pajapatim
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

brahmam brahmato
abhijanati. brahmam
brahmato abhinfiaya
brahmam na man-
nati brahmani na
mannati brahmato
na mannati brah-
mam me'ti na man-
nati. brahmam na-
bhinandati. tam kissa
hetu? parinfiatam
tam tathagatassa'ti
vadami.

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya



hassara devas, he does not
conceive Abhassara devas,
he does not conceive at Ab-
hassara devas, he does not
conceive from Abhassara
devas, he does not conceive
“Abhassara devas by me,” he
does not delight in Abhassara
devas. What is the reason for
that? The Tathagata has com-
prehensive knowledge of that,
I say.

156. He directly knows
Subhakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,
he does not conceive Sub-
hakinna devas, he does not
conceive at Subhakinna devas,
he does not conceive from
Subhakinna devas, he does
not conceive “Subhakinna
devas is by me,” he does not
delight in Subhakinna devas.
What is the reason for that?
The Tathagata has compre-
hensive knowledge of that, I
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abhassare na man-
nati abhassaresu
na mannati abhas-
sarato na mannati
abhassare me'ti na
mannati. abhassare
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

subhakinne subha-
kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne na man-
nati subhakinnesu
na mannati subha-
kinnato na mannati
subhakinne me'ti
na mafnati. subha-
kinne nabhinandati.
tam kissa hetu? pa-
rinnatam tam tatha-
gatassa'ti vadami.
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say.

157. He directly knows Ve-
happhala devas from Vehap-
phala devas. Having directly
known Vehapphala devas
from Vehapphala devas, he
does not conceive Vehap-
phala devas, he does not con-
ceive at Vehapphala devas,
he does not conceive from Ve-
happhala devas, he does not
conceive “Vehapphala devas
is by me,” he does not delight
in Vehapphala devas. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

158. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he does not conceive Van-
quisher, he does not conceive
at Vanquisher, he does not
conceive from Vanquisher,
he does not conceive “Van-
quisher by me,” he does not

vehapphale vehap-
phalato abhijanati.
vehapphale vehap-
phalato abhifinaya
vehapphale na man-
nati vehapphalesu
na mannati vehap-
phalato na mannati
vehapphale me'ti
na mannati. vehap-
phale nabhinandati.
tam kissa hetu? pa-
rinfiatam tam tatha-
gatassa'ti vadami.

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum na
mannati abhibhus-
mim na mannati abhi-
bhuto na mannati
abhibhum me'ti na
mannati. abhibhum
nabhinandati. tam



delight in Vanquisher. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

159. He directly knows the
domain of infinite space from
the domain of infinite space.
Having directly known the
domain of infinite space from
the domain of infinite space,
he does not conceive the do-
main of infinite space, he
does not conceive at the do-
main of infinite space, he
does not conceive from the
domain of infinite space, he
does not conceive “the do-
main of infinite space by me,”
he does not delight in the do-
main of infinite space. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

160. He directly knows the
domain of infinite conscious-
ness from the domain of in-

finite consciousness. Having
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kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

akasanancayatanam
akasanancayatanato
abhijanati. akasa-
nancayatanam aka-
sanafncayatanato
abhifinaya akasa-
nafncayatanam na
mannati akasanan-
cayatanasmim na
mannati akasanan-
cayatanato na man-
nati akasanancaya-
tanam me'ti na man
nati. akasanancaya-
tanam nabhinandati.
tam kissa hetu? pa-
rinfiatam tam tatha-
gatassa'ti vadami.

vinnanancayatanam
vinnanancayatanato
abhijanati. vinhanan-
cayatanam vinnanan-
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directly known the domain of
infinite consciousness from
the domain of infinite con-
sciousness, he does not con-
ceive the domain of infinite
consciousness, he does not
conceive at the domain of
infinite consciousness, he
does not conceive from the
domain of infinite conscious-
ness, he does not conceive
“the domain of infinite con-
sciousness by me,” he does
not delight in the domain of
infinite consciousness. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

161. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he does not conceive the do-
main of nothingness, he does
not conceive at the domain
of nothingness, he does not

cayatanato abhin-
naya vinnanancaya-
tanam na mannati
vinnanancayatanas-
mim na mannati vin-
nanancayatanato na
mannati vinnanan-
cayatanam me'ti na
mannati. viniianan-
cayatanam nabhi-
nandati. tam kissa
hetu? parinnatam
tam tathagatassa'ti
vadami.

akincannayatanam
akincannayatanato
abhijanati. akincam-
nayatanam akincam-
nayatanato abhin-
naya akincannaya-
tanam na mannati
akincannayatanas-
mim na mannati akin-
cannayatanato na
mannati akifcanna-



conceive from the domain

of nothingness, he does not
conceive “the domain of noth-
ingness by me,” he does not
delight in the domain of noth-
ingness. What is the reason
for that? The Tathagata has
comprehensive knowledge of
that, I say.

162. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.
Having directly known the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception,
he does not conceive the
domain of neither percep-
tion nor non-perception, he
does not conceive at the do-
main of neither perception
nor non-perception, he does
not conceive from the do-
main of neither perception
nor non-perception, he does
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yatanam me'ti na
mannati. akincan-
nayatanam nabhi-
nandati. tam kissa
hetu? parinnatam
tam tathagatassa'ti
vadami.

nevasannanasanna-
yatanam nevasan-
nanasafnnayatanato
abhijanati. nevasan-
nanasannayatanam
nevasannanasanna-
yatanato abhinnaya
nevasannanasanna-
yatanam na mannati
nevasannanasanna-
yatanasmim na man-
nati nevasannana-
sannayatanato na
mannati nevasan-
nanasannayatanam
me'ti na mannati.
nevasannanasan-
nayatanam nabhi-
nandati. tam kissa
hetu? parinnatam
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not conceive “the domain

of neither perception nor
non-perception by me,” he
does not delight in the do-
main of neither perception
nor non-perception. What

is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

163. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he does not con-
ceive the seen, he does not
conceive at the seen, he does
not conceive from the seen,
he does not conceive “the
seen by me,” he does not
delight in the seen. What

is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

164. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he does not
conceive the heard, he does

tam tathagatassa'ti
vadami.

dittham ditthato abhi-
janati. dittham dit-
thato abhinnaya dit-
tham na mannati
ditthasmim na man-
nati ditthato na man-
nati dittham me'ti

na mannati. dittham
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

sutam sutato abhija-
nati. sutam sutato
abhinnaya sutam na
mannati sutasmim
na mannati sutato



not conceive at the heard,

he does not conceive from
the heard, he does not con-
ceive “the heard by me,” he
does not delight in the heard.
What is the reason for that?
The Tathagata has compre-
hensive knowledge of that, I
say.

165. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he does not conceive the
thought, he does not conceive
at the thought, he does not
conceive from the thought,
he does not conceive “the
thought by me,” he does not
delight in the thought. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

166. He directly knows the
cognized from the cognized.
Having directly known the

cognized from the cognized,
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na mannati sutam
me'ti na mannati. su-
tam nabhinandati.
tam kissa hetu? pa-
rinnatam tam tatha-
gatassa'ti vadami.

mutam mutato abhi-
janati. mutam mu-
tato abhinnaya mu-
tam na mannati mu-
tasmim na mannati
mutato na mannati
mutam me'ti na man-
nati. mutam nabhi-
nandati. tam kissa
hetu? parinnatam
tam tathagatassa'ti
vadami.

vinnatam vinnatato
abhijanati. vinna-
tam vinnatato abhin-
naya vinnatam na
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he does not conceive the cog-
nized, he does not conceive
at the cognized, he does not
conceive from the cognized,
he does not conceive “the
cognized by me,” he does not
delight in the cognized. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

167. He directly knows
unity from unity. Having
directly known unity from
unity, he does not conceive
unity, he does not conceive at
unity, he does not conceive
from unity, he does not con-
ceive “unity by me,” he does
not delight in unity. What

is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

168. He directly knows di-
versity from diversity. Hav-
ing directly known diversity
from diversity, he does not

mannati vinnatas-
mim na mannati vin-
natato na mannati
vinnatam me'ti na
mannati. vinnatam
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
ekattam na man-
nati ekattasmim na
mannati ekattato
na mannati ekat-
tam me'ti na man-
nati. ekattam nabhi-
nandati. tam kissa
hetu? parinfiatam
tam tathagatassa'ti
vadami.

nanattam nanattato
abhijanati. nanat-
tam nanattato abhin-
naya nanattam na
mannati nanattas-



conceive diversity, he does
not conceive at diversity, he
does not conceive from di-
versity, he does not conceive
“diversity by me,” he does
not delight in diversity. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

169. He directly knows the
all from the all. Having di-
rectly known the all from the
all, he does not conceive the
all, he does not conceive at
the all, he does not conceive
from the all, he does not con-
ceive “the all by me,” he does
not delight in the all. What
is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

170. He directly knows nib-
bana from nibbana. Having
directly known nibbana from
nibbana, he does not con-
ceive nibbana, he does not
conceive at nibbana, he does
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mim na mannati na-
nattato na mannati
nanattam me'ti na
mannati. nanattam
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

sabbam sabbato abhi-
janati. sabbam sab-
bato abhifihaya sab-
bam na mannati sab-
basmim na mannati
sabbato na mannati
sabbam me'ti na man-
nati. sabbam nabhi-
nandati. tam kissa
hetu? parinnatam
tam tathagatassa'ti
vadami.

nibbanam nibbanato
abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam na
manfati nibbanas-
mim na manfati nib-
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not conceive from nibbana,
he does not conceive “nib-
bana by me,” he does not
delight in nibbana. What

is the reason for that? The
Tathagata has comprehensive
knowledge of that, I say.

First Tathagata section is
finished.

171. Also, O bhikkhus, the
Tathagata, the Arahant, the
rightly self-awakened one, he
too directly knows earth from
earth. Having directly known
earth from earth, he does not
conceive earth, he does not
conceive at earth, he does not
conceive from earth, he does
not conceive “earth by me,”
he does not delight in earth.
What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being

banato na mannati
nibbanam me'ti na
mannati. nibbanam
nabhinandati. tam
kissa hetu? parin-
natam tam tathaga-
tassa'ti vadami.

sattharaha
pathamakanaye
sattavanaka bhiumi
paricchedi

tathagato'pi bhik-
khave araham sam-
masambuddho pa-
thavim pathavito
abhijanati. patha-
vim pathavito abhin-
naya pathavim na
mannati pathaviya
na mafnati patha-
vito na mannati pa-
thavim me'ti na man-
nati. pathavim na-
bhinandati. tam kissa
hetu? nandi duk-
khassa mulanti iti vi-



of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

172. He directly knows
water from water. Having
directly known water from
water, he does not conceive
water, he does not conceive
at water, he does not con-
ceive from water, he does
not conceive “water by me,”
he does not delight in water.
What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
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ditva bhava jati bhu-
tassa jaramarananti.
tasmatiha bhikkhave
tathagato sabbaso
tanhanam khaya vi-
raga nirodha caga
patinissagga anutta-
ram sammasambo-
dhim abhisambud-
dho'ti vadami.

apam apato abhija-
nati. apam apato
abhinfiaya apam na
mannati apasmim
na mannati apato na
mannati apam me'ti
na mannati. apam
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
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gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

173. He directly knows fire
from fire. Having directly
known fire from fire, he does
not conceive fire, he does not
conceive at fire, he does not
conceive from fire, he does
not conceive “fire by me,”
he does not delight in fire.
What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

174. He directly knows air
from air. Having directly

sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

tejam tejato abhija-
nati. tejam tejato
abhinnaya tejam na
mannati tejasmim
na mannati tejato na
mannati tejam me'ti
na mannati. tejam
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

vayam vayato abhija-
nati. vayam vayato
abhinnaya vayam na



known air from air, he does
not conceive air, he does not
conceive at air, he does not
conceive from air, he does
not conceive “air by me,” he
does not delight in air. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

175. He directly knows
[earth bound] devas from
[earth bound] devas. Having
directly known [earth bound]
devas from [earth bound]
devas, he does not conceive
[earth bound] devas, he does
not conceive at [earth bound]
devas, he does not conceive
from [earth bound] devas,
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mannati vayasmim
na mannati vayato
na mannati vayam
me'ti na mannati.
vayam nabhinan-
dati. tam kissa hetu?
nandi dukkhassa
mulanti iti viditva
bhava jati bhutassa
jaramarananti. tas-
matiha bhikkhave ta-
thagato sabbaso tan-
hanam khaya viraga
nirodha caga pati-
nissagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

bhute bhutato abhi-
janati. bhute bhu-
tato abhinnaya bhute
na mannati bhutesu
na mannati bhutato
na mannati bhute
me'ti na mannati.
bhute nabhinandati.
tam kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
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he does not conceive “[earth
bound] devas by me,” he
does not delight in [earth
bound] devas. What is the
reason for that? Having
known thus: “Delight is the
root of suffering,” “being

is the coming into being of
birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

176. He directly knows [sen-
sual heaven] devas from [sen-
sual heaven] devas. Hav-
ing directly known [sensual
heaven] devas from [sensual
heaven] devas, he does not
conceive [sensual heaven]
devas, he does not conceive
at [sensual heaven] devas,
he does not conceive from
[sensual heaven] devas, he
does not conceive “[sensual

bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

deve devato abhija-
nati. deve devato
abhifinaya deve na
mannati devesu na
mannati devato na
mannati deve me'ti
na mannati. deve
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha



heaven] devas by me,” he
does not delight in [sen-
sual heaven] devas. What

is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

177. He directly knows Pa-
japati from Pajapati. Having
directly known Pajapati from
Pajapati, he does not con-
ceive Pajapati, he does not
conceive at Pajapati, he does
not conceive from Pajapati,
he does not conceive “Pa-
japati by me,” he does not
delight in Pajapati. What

is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
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bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

pajapatim pajapatito
abhijanati. pajapa-
tim pajapatito abhin-
naya pajapatim na
mannati pajapatis-
mim na mafnati pa-
japatito na manfati
pajapatim me'ti na
mannati. pajapatim
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
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ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

178. He directly knows
Brahma from Brahma. Hav-
ing directly known Brahma
from Brahma, he does not
conceive Brahma, he does
not conceive at Brahma,

he does not conceive from
Brahma, he does not con-
ceive “Brahma by me,” he
does not delight in Brahma.
What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-

rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

brahmam brahmato
abhijanati. brahmam
brahmato abhinfiaya
brahmam na man-
nati brahmato na
mannati brahmani
na mannati brah-
mam me'ti na man-
nati. brahmam na-
bhinandati. tam kissa
hetu? nandi duk-
khassa mulanti iti vi-
ditva bhava jati bhu-
tassa jaramarananti.
tasmatiha bhikkhave
tathagato sabbaso
tanhanam khaya vi-
raga nirodha caga
patinissagga anutta-
ram sammasambo-



gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

179. He directly knows Ab-
hassara devas from Abhassara
devas. Having directly known
Abhassara devas from Ab-
hassara devas, he does not
conceive Abhassara devas,
he does not conceive at Ab-
hassara devas, he does not
conceive from Abhassara
devas, he does not conceive
“Abhassara devas by me,” he
does not delight in Abhas-
sara devas. What is the rea-
son for that? Having known
thus: “Delight is the root of
suffering,” “being is the com-
ing into being of birth, old
age and death.” Therefore, O
bhikkhus, “from the extinc-
tion, fading away, cessation,
giving up, letting go of all
thirsting, the Tathagata has
fully awakened to the unsur-
passed right self-awakening,”
I say.
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dhim abhisambud-
dho'ti vadami.

abhassare abhas-
sarato abhijanati.
abhassare abhas-
sarato abhinnaya
abhassare na man-
nati abhassaresu
na mannati abhas-
sarato na mannati
abhassare me'ti na
manfati. abhassare
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.
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180. He directly knows
Subhakinna devas from Sub-
hakinna devas. Having di-
rectly known Subhakinna
devas from Subhakinna devas,
he does not conceive Sub-
hakinna devas, he does not
conceive at Subhakinna devas,
he does not conceive from
Subhakinna devas, he does
not conceive “Subhakinna
devas is by me,” he does not
delight in Subhakinna devas.
What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

181. He directly knows Ve-
happhala devas from Vehap-
phala devas. Having directly

subhakinne subha-
kinnato abhijanati.
subhakinne subha-
kinnato abhinnaya
subhakinne na mam-
nati subhakinnato
na mafnati subha-
kinnesu na mafnnati
subhakinne me'ti
na mannati. subha-
kinne nabhinandati.
tam kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

vehapphale vehap-
phalato abhijanati.
vehapphale vehap-
phalato abhifinaya



known Vehapphala devas
from Vehapphala devas, he
does not conceive Vehap-
phala devas, he does not con-
ceive at Vehapphala devas,
he does not conceive from
Vehapphala devas, he does
not conceive “Vehapphala
devas is by me,” he does not
delight in Vehapphala devas.
What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

182. He directly knows Van-
quisher from Vanquisher.
Having directly known Van-
quisher from Vanquisher,

he does not conceive Van-
quisher, he does not conceive
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vehapphale na man-
nati vehapphalesu
na mannati vehap-
phalato na mannati
vehapphale me'ti

na mannati. vehap-
phale nabhinandati.
tam kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

abhibhum abhibhuto
abhijanati. abhibhum
abhibhuto abhin-
naya abhibhum na
manfati abhibhus-
mim na manfati abhi-
bhiuto na mannati
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at Vanquisher, he does not
conceive from Vanquisher,
he does not conceive “Van-
quisher by me,” he does not
delight in Vanquisher. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

183. He directly knows the
domain of infinite space from
the domain of infinite space.
Having directly known the
domain of infinite space from
the domain of infinite space,
he does not conceive the do-
main of infinite space, he
does not conceive at the do-
main of infinite space, he
does not conceive from the

abhibhum me'ti na
mannati. abhibhum
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

akasanancayatanam
akasanancayatanato
abhijanati. akasa-
nancayatanam aka-
sanafcayatanato
abhinnaya akasa-
nancayatanam na
mannati akasanan-
cayatanasmim na
mannati akasanan-
cayatanato na man-
nati akasanancayata-



domain of infinite space, he
does not conceive “the do-
main of infinite space by me,”
he does not delight in the do-
main of infinite space. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

184. He directly knows the
domain of infinite conscious-
ness from the domain of in-
finite consciousness. Having
directly known the domain of
infinite consciousness from
the domain of infinite con-
sciousness, he does not con-
ceive the domain of infinite
consciousness, he does not
conceive at the domain of
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nam me'ti na man-
nati. akasananca-
yatanam nabhinan-
dati. tam kissa hetu?
nandi dukkhassa
mulanti iti viditva
bhava jati bhutassa
jaramarananti. tas-
matiha bhikkhave ta-
thagato sabbaso tan-
hanam khaya viraga
nirodha caga pati-
nissagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

vinnanancayatanam
vinnanancayatanato
abhijanati. vinhanam-
cayatanam vinnanam-
cayatanato abhin-
naya vinnanancaya-
tanam na mannati
vinnanancayatanas-
mim na mannati vin-
nanancayatanato na
manfati vinnanan-
cayatanam me'ti na
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infinite consciousness, he
does not conceive from the
domain of infinite conscious-
ness, he does not conceive
“the domain of infinite con-
sciousness by me,” he does
not delight in the domain of
infinite consciousness. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

185. He directly knows the
domain of nothingness from
the domain of nothingness.
Having directly known the
domain of nothingness from
the domain of nothingness,
he does not conceive the
domain of nothingness, he

mannati. vinhanan-
cayatanam nabhi-
nandati. tam kissa
hetu? nandi duk-
khassa mulanti iti vi-
ditva bhava jati bhu-
tassa jaramarananti.
tasmatiha bhikkhave
tathagato sabbaso
tanhanam khaya vi-
raga nirodha caga
patinissagga anutta-
ram sammasambo-
dhim abhisambud-
dho'ti vadami.

akiicannayatanam
akincannayatanato
abhijanati. akincan-
nayatanam akincan-
nayatanato abhin-
naya akincannaya-
tanam na mannati
akincannayatanas-
mim na mannati akin-



does not conceive at the do-
main of nothingness, he does
not conceive from the do-
main of nothingness, he does
not conceive “the domain of
nothingness by me,” he does
not delight in the domain of
nothingness. What is the rea-
son for that? Having known
thus: “Delight is the root of
suffering,” “being is the com-
ing into being of birth, old
age and death.” Therefore, O
bhikkhus, “from the extinc-
tion, fading away, cessation,
giving up, letting go of all
thirsting, the Tathagata has
fully awakened to the unsur-
passed right self-awakening,”
I say.

186. He directly knows the
domain of neither percep-
tion nor non-perception from
the domain of neither per-
ception nor non-perception.
Having directly known the
domain of neither percep-
tion nor non-perception from
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cannayatanato na
mannati akincan-
nayatanam me'ti na
mannati. akificanna-
yatanam nabhinan-
dati. tam kissa hetu?
nandi dukkhassa
mulanti iti viditva
bhava jati bhutassa
jaramarananti. tas-
matiha bhikkhave ta-
thagato sabbaso tan-
hanam khaya viraga
nirodha caga pati-
nissagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

nevasafnnanasanna-
yatanam nevasan-
nanasannayatanato
abhijanati. nevasan-
nanasannayatanam
nevasannanasanna-
yatanato abhinnaya
nevasannanasanna-
yatanam na manfati
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the domain of neither per-
ception nor non-perception,
he does not conceive the
domain of neither percep-
tion nor non-perception, he
does not conceive at the do-
main of neither perception
nor non-perception, he does
not conceive from the do-
main of neither perception
nor non-perception, he does
not conceive “the domain of
neither perception nor non-
perception by me,” he does
not delight in the domain of
neither perception nor non-
perception. What is the rea-
son for that? Having known
thus: “Delight is the root of
suffering,” “being is the com-
ing into being of birth, old
age and death.” Therefore, O
bhikkhus, “from the extinc-
tion, fading away, cessation,
giving up, letting go of all
thirsting, the Tathagata has
fully awakened to the unsur-
passed right self-awakening,”
I say.

nevasanfnanasanna-
yatanasmim na man-
nati nevasannana-
sannayatanato na
mannati nevasan-
nanasannayatanam
me'ti na mannati.
nevasafinanasanna-
yatanam nabhinan-
dati. tam kissa hetu?
nandi dukkhassa
mulanti iti viditva
bhava jati bhutassa
jaramarananti. tas-
matiha bhikkhave ta-
thagato sabbaso tan-
hanam khaya viraga
nirodha caga pati-
nissagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.



187. He directly knows the
seen from the seen. Having
directly known the seen from
the seen, he does not con-
ceive the seen, he does not
conceive at the seen, he does
not conceive from the seen,
he does not conceive “the
seen by me,” he does not
delight in the seen. What

is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

188. He directly knows the
heard from the heard. Hav-
ing directly known the heard
from the heard, he does not
conceive the heard, he does
not conceive at the heard,
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dittham ditthato abhi-
janati. dittham dit-
thato abhinnaya dit-
tham na mannati
ditthasmim na man-
nati ditthato na man-
nati dittham me'ti
na mannati. dittham
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

sutam sutato abhija-
nati. sutam sutato
abhinnaya sutam

na mannati sutas-
mim na mannati su-
tato na mannati su-
tam me'ti na man-
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he does not conceive from
the heard, he does not con-
ceive “the heard by me,” he

does not delight in the heard.

What is the reason for that?
Having known thus: “Delight
is the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

189. He directly knows the
thought from the thought.
Having directly known the
thought from the thought,
he does not conceive the
thought, he does not conceive
at the thought, he does not
conceive from the thought,
he does not conceive “the
thought by me,” he does not
delight in the thought. What
is the reason for that? Hav-

nati. sutam nabhi-
nandati. tam kissa
hetu? nandi duk-
khassa mulanti iti vi-
ditva bhava jati bhu-
tassa jaramarananti.
tasmatiha bhikkhave
tathagato sabbaso
tanhanam khaya vi-
raga nirodha caga
patinissagga anutta-
ram sammasambo-
dhim abhisambud-
dho'ti vadami.

mutam mutato abhi-
janati. mutam mu-
tato abhinnaya mu-
tam na mannati mu-
tasmim na mannati
mutato na mannati
mutam me'ti na man-
nati. mutam nabhi-
nandati. tam kissa
hetu? nandi duk-
khassa mulanti iti vi-
ditva bhava jati bhu-
tassa jaramarananti.



ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

190. He directly knows the
cognized from the cognized.
Having directly known the
cognized from the cognized,
he does not conceive the cog-
nized, he does not conceive
at the cognized, he does not
conceive from the cognized,
he does not conceive “the
cognized by me,” he does not
delight in the cognized. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
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tasmatiha bhikkhave
tathagato sabbaso
tanhanam khaya vi-
raga nirodha caga
patinissagga anutta-
ram sammasambo-
dhim abhisambud-
dho'ti vadami.

vinfatam vinfiatato
abhijanati. vinna-
tam vinnatato abhin-
naya vinnatam na
mannati vinnatas-
mim na mannati vin-
natato na mannati
vinnatam me'ti na
manfati. vinhatam
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-



116

the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

191. He directly knows
unity from unity. Having
directly known unity from
unity, he does not conceive
unity, he does not conceive at
unity, he does not conceive
from unity, he does not con-
ceive “unity by me,” he does
not delight in unity. What

is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

ekattam ekattato
abhijanati. ekattam
ekattato abhinnaya
ekattam na man-
nati ekattasmim na
mannati ekattato na
mannati ekattam
me'ti na mannati.
ekattam nabhinan-
dati. tam kissa hetu?
nandi dukkhassa
mulanti iti viditva
bhava jati bhutassa
jaramarananti. tas-
matiha bhikkhave ta-
thagato sabbaso tan-
hanam khaya viraga
nirodha caga pati-
nissagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.



192. He directly knows di-
versity from diversity. Hav-
ing directly known diversity
from diversity, he does not
conceive diversity, he does
not conceive at diversity, he
does not conceive from di-
versity, he does not conceive
“diversity by me,” he does
not delight in diversity. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

193. He directly knows the
all from the all. Having di-
rectly known the all from the
all, he does not conceive the
all, he does not conceive at

117

nanattam nanattato
abhijanati. nanat-
tam nanattato abhin-
naya nanattam na
mannati nanattas-
mim na mannati na-
nattato na mannati
nanattam me'ti na
manfati. nanattam
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati
bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami.

sabbam sabbato abhi-
janati. sabbam sab-
bato abhinnaya sab-
bam na mannati sab-
basmim na mannati
sabbato na mafnnati
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the all, he does not conceive
from the all, he does not con-
ceive “the all by me,” he does
not delight in the all. What
is the reason for that? Hav-
ing known thus: “Delight is
the root of suffering,” “be-
ing is the coming into being
of birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

194. He directly knows nib-
bana from nibbana. Having
directly known nibbana from
nibbana, he does not con-
ceive nibbana, he does not
conceive at nibbana, he does
not conceive from nibbana,
he does not conceive “nib-
bana by me,” he does not
delight in nibbana. What is
the reason for that? Having
known thus: “Delight is the

sabbam me'ti na man-
nati. sabbam nabhi-
nandati. tam kissa
hetu? nandi duk-
khassa mulanti iti vi-
ditva bhava jati bhu-
tassa jaramarananti.
tasmatiha bhikkhave
tathagato sabbaso
tanhanam khaya vi-
raga nirodha caga
patinissagga anutta-
ram sammasambo-
dhim abhisambud-
dho'ti vadami.

nibbanam nibbanato
abhijanati. nibba-
nam nibbanato abhin-
naya nibbanam na
mannati nibbanas-
mim na mafnati nib-
banato na mannati
nibbanam me'ti na
mannati. nibbanam
nabhinandati. tam
kissa hetu? nandi
dukkhassa mulanti
iti viditva bhava jati



root of suffering,” “being

is the coming into being of
birth, old age and death.”
Therefore, O bhikkhus, “from
the extinction, fading away,
cessation, giving up, letting
go of all thirsting, the Tatha-
gata has fully awakened to
the unsurpassed right self-
awakening,” I say.

Second Tathagata section is
finished.

195. This is what the Auspi-
cious One said. Those bhik-

khus did not delight in the
Auspicious One’s words.
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bhutassa jarama-
rananti. tasmatiha
bhikkhave tathagato
sabbaso tanhanam
khaya viraga niro-
dha caga patinis-
sagga anuttaram
sammasambodhim
abhisambuddho'ti
vadami'ti.

sattharaha dutiyakanaye
atthavanakabhiimi
paricchedi.

idamavoca bhagava!.
na te bhikkhu bhaga-
vato bhasitam abhi-
nandunti?.

!nabhinandunti (katthaci)Jj
%na attamana te bhikkhi (sya);
attamana te bhikkhii (pts)Jj
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