0.0.1 To Potthapada (ex-
cerpt)

1. There are, O Pottha-
pada, some samanas and
brahmanas who hold such
doctrine, such view: “The
self is entirely pleasurable
and free from sickness after
death.” Having approached
them I say thus: Is it true

as reported, that you ven-
erables hold such doctrine,
such view: “The self is en-
tirely pleasurable and free
from sickness after death.”
Being asked by me thus, if
they acknowledge: “Yes”, I
say to them thus: “But do
you venerables abide know-
ing and seeing an entirely
pleasurable world?” Being
asked thus, they say no. Then
I say to them thus: “But do
you venerables contemplate
an entirely pleasureable self
for one day or night or half
a day or night?” Being asked
thus, they say no. Then I say
to them thus: “But do you

potthapadasuttam
(excerpt)

santi kho pottha-
pada eke samana-
brahmana evamva-
dino evamditthino:
‘ekantasukhi atta
hoti. arogo param-
marana'ti. tyaham
upasankamitva evam
vadami: 'saccam

kira tumhe ayasmanto

evamvadino evam-
ditthino 'ekantasu-
khi1 atta hoti, arogo
parammarana'ti?
te ce me evam put-
tha 'ama'ti! patija-
nanti, tyaham evam
vadami: 'api pana
tumhe ayasmanto
ekantasukham lo-
kam janam passam
viharatha'ti. iti put-
tha 'no'ti vadanti.
tyaham evam va-
dami 'api ca pana
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venerables know: This is the
path, this is the path to tread
for the realization of an en-
tirely pleasurable world?”
Being asked thus, they say
no. Then I say to them thus:
“Are there devas who report
saying: Listen dear sirs, you
should enter upon the right
path, dear sirs, you should en-
ter upon the straight path for
the realization of an entirely
pleasurable world? Indeed
we too, dear sirs, having en-
tered upon that path thus,
have arisen in an entirely
pleasurable world.” Being
asked thus, they say no.

tumhe ayasmanto
ekam va rattim ekam
va divasam upad-
dham va rattim upad-
dham va divasam
ekantasukhim at-
tanam sampajana-
tha?'ti. iti puttha
'no'ti vadanti, tya-
ham evam vadami
‘api pana tumhe ayas-
manto janatha: 'ayam
maggo ayam pati-
pada ekantasukhassa
lokassa sacchikiri-
yaya?'ti. iti puttha
'no'ti vadanti. tya-
ham evam vadami
'‘api pana tumhe ayas-
manto ya ta devata
ekantasukham lo-
kam upapanna, ta-
sam bhasamananam
saddam sunatha: 'su-
patipannattha ma-
risa, ujupatipannat-
tha marisa ekanta-
sukhassa lokassa
sacchikiriyaya. ma-
yampi hi marisa evam-



2. “So what do you think,
O Potthapada, that being
so, doesn’t the statements
of those samanas and brah-
manas turn out to be less
than stellar?”

3. “Certainly, O Bhante,
that being so, the statements
of those samanas and brah-
manas turn out to be less
than stellar.”

4. Suppose, O Potthapada, a
man would say thus: “Who-
ever is the beauty queen in
this country, it is she that I
wish for, she that I have a
liking for.” They would say
thus: “Good man, that beauty
queen in this country whom
you wish for and have a lik-

patipanna ekanta-
sukham lokam upa-
panna'ti? iti puttha
'no'ti vadanti.

tam kim mannasi
potthapada, nanu
evam sante tesam
samanabrahmana-
nam appatihiraka-
tam bhasitam sam-
pajjati?'ti.

addha kho bhante

evam sante tesam

samanabrahmana-
nam appatihiraka-

tam bhasitam sam-
pajjati'ti.

seyyathapi pottha-
pada puriso evam
vadeyya: 'aham ya
imasmim janapade
janapadakalyani,
tam icchami, tam ka-
memi'ti. tamenam
evam vadeyyum: am-
bho purisam yam
tvam janapadakalya-



ing for, do you know whether
that beauty queen is a khat-
tiya or brahman or vessa

or sudda?” Thus asked, he
would say: “No.” They would
say thus: “Good man, that
beauty queen in this country
whom you wish for and have
a liking for, do you know
whether that beauty queen
is of such a name or such a
clan; tall, short, or medium
height; of dark, fair or light
skin complexion; in such
and such village, town or
city?” Thus asked, he would
say: “No.” They would say
thus: “Good man, do you
wish for and have a liking for
that which you do not know,
do not see?” Thus asked, he
would say: “Yes.”

5. “So what do you think,

nim icchasi kamesi,
janasi tam janapa-
dakalyanim khat-

tiyl va brahmani va
vessl va suddi va?

ti. iti puttho 'no'ti
vadeyya, tamenam
evam vadeyyum: am-
bho purisa yam tvam
janapadakalyanim ic-
chasi kamesi, janasi
tam janapadakalya-
nim evannama evan-
gotta'ti va, digha va
rassa va majjhima
va, kali va sama va
manguracchavi va'ti,
‘amukasmim game
va nigame va nagare
va'ti? iti puttho 'no'ti
vadeyya, tamenam
evam vadeyyum: am-
bho purisa yam tvam
na janasi na passasi,
tam tvam icchasi ka-
mesi?'ti. iti puttho
'‘ama'ti vadeyya.

tam kim mannasi
potthapada, nanu



O Potthapada, that being so,

doesn’t the statements of that
man turn out to be less than

stellar?”

6. “Certainly, O Bhante,
that being so, the statements
of that man turn out to be
less than stellar.”

7. So too, O Potthapada,
there are some samanas and
brahmanas who hold such
doctrine, such view: “The
self is entirely pleasurable
and free from sickness after
death.” Having approached
them I say thus: Is it true

as reported, that you ven-
erables hold such doctrine,
such view: “The self is en-
tirely pleasurable and free
from sickness after death.”
Being asked by me thus, if
they acknowledge: “Yes”, I
say to them thus: “But do
you venerables abide know-
ing and seeing an entirely

evam sante tassa
purisassa appatihi-
rakatam bhasitam
sampajjati?'ti.

addha kho bhante
evam sante tassa
purisassa appatihi-
rakatam bhasitam
sampajjati'ti.

evameva kho pottha-
pada ye te samana-
brahmana evamva-
dino evamditthino
‘ekantasukhi atta
hoti arogo paramma-
rana'ti, tyaham upa-
sankamitva evam va-
dami: saccam kira
tumhe ayasmanto
evamvadino evamdit-
thino 'ekantasukhi
atta hoti arogo pa-
rammarana'ti?' te
ce? me evam put-
tha 'ama'ti patija-
nanti, tyaham evam
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pleasurable world?” Being
asked thus, they say no. Then
I say to them thus: “But do
you venerables contemplate
an entirely pleasureable self
for one day or night or half
a day or night?” Being asked
thus, they say no. Then I say
to them thus: “But do you
venerables know: This is the
path, this is the path to tread
for the realization of an en-
tirely pleasurable world?”
Being asked thus, they say
no. Then I say to them thus:
“Are there devas who report
saying: Listen dear sirs, you
should enter upon the right
path, dear sirs, you should en-
ter upon the straight path for
the realization of an entirely
pleasurable world? Indeed
we too, dear sirs, having en-
tered upon that path thus,
have arisen in an entirely
pleasurable world.” Being
asked thus, they say no.

vadami: api pana
tumhe ayasmanto
ekantasukham lo-
kam janam passam
viharatha'ti. iti put-
tha 'no'ti vadanti.
tyaham evam va-
dami: api pana tumhe
ayasmanto ekam va
rattim ekam va diva-
sam upaddham va
rattim upaddham

va divasam ekan-
tasukhim attanam
sampajanatha'ti. iti
puttha 'no'ti vadanti.
tyaham evam va-
dami: api pana tumhe
ayasmanto janatha
‘ayam maggo ayam
patipada ekantasu-
khassa lokassa sac-
chikiriyaya'ti. itiput-
tha 'no'ti vadanti.
tyaham evam va-
dami: api pana tumhe
ayasmanto ya ta de-
vata ekantasukham
lokam upapanna,
tasam bhasamana-



8. “So what do you think,
O Potthapada, that being
so, doesn’t the statements
of those samanas and brah-
manas turn out to be less
than stellar?”

9. “Certainly, O Bhante,
that being so, the statements
of those samanas and brah-
manas turn out to be less
than stellar.”

10. Suppose, O Potthapada,
a man were to build a stair

nam saddam suna-
tha: supatipannat-
tha marisa, ujupati-
pannattha marisa,
ekantasukhassa lo-
kassa sacchikiriyaya.
mayampi hi marisa,
evam patipanna ekan-
tasukham lokam upa-
panna'ti. iti puttha
'no'ti vadanti.

tam kim mannasi
potthapada, nanu
evam sante tesam
samanabrahmana-
nam appatihiraka-
tam bhasitam sam-
pajjati?'ti.

addha kho bhante

evam sante tesam

samanabrahmana-
nam appatihiraka-

tam bhasitam sam-
pajjati'ti.

seyyathapi pottha-
pada puriso catum-
mahapathe nisse-



case at the crossroads ascend-
ing to a palace. They would
say thus: “Good man, that
palace to which this staircase
you are building will ascend
to, do you know if it is in the
eastern direction or the south-
ern direction or the western
direction or the northern
direction or high or low or
medium height?” Thus asked,
he would say: “No.” They
would say thus: “Good man,
are you building a staircase
that will ascent to a palace
which you do not know and
do not see?” Thus asked, he
would say: “Yes.”

11. “So what do you think,

O Potthapada, that being so,

doesn’t the statements of that
man turn out to be less than

stellar?”

nim kareyya pasa-
dassa arohanaya,
tamenam evam va-
deyyum: ambho pu-
risa yassa tvam pa-
sadassa arohanaya
nissenim karosi, ja-
nasi tam pasadam
puratthimaya va di-
saya dakkhinaya va
disaya pacchimaya
va disaya uttaraya
va disaya, ucco va
nico va majjhimo
vaZ?ti. iti puttho 'no'ti
vadeyya. tamenam
evam vadeyyum: am-
bho purisa yam tvam
na janasi na passasi,
tassa tvam pasadassa
arohanaya nissenim
karosi?'ti. iti puttho
‘ama'ti vadeyya.

tam kim mannasi
potthapada, nanu
evam sante tassa
purisassa appatihi-
rakatam bhasitam
sampajjati?'ti.



12. “Certainly, O Bhante,
that being so, the statements
of that man turn out to be
less than stellar.”

13. So too, O Potthapada,
there are some samanas and
brahmanas who hold such
doctrine, such view: “The
self is entirely pleasurable
and free from sickness after
death.” Having approached
them I say thus: Is it true

as reported, that you ven-
erables hold such doctrine,
such view: “The self is en-
tirely pleasurable and free
from sickness after death.”
Being asked by me thus, if
they acknowledge: “Yes”, I
say to them thus: “But do
you venerables abide know-
ing and seeing an entirely
pleasurable world?” Being
asked thus, they say no. Then
I say to them thus: “But do
you venerables contemplate
an entirely pleasureable self

addha kho bhante
evam sante tassa
purisassa appatihi-
rakatam bhasitam
sampajjati'ti.

evameva kho pottha-
pada ye te samana-
brahmana evamva-
dino evamditthino
‘ekantasukhi atta
hoti arogo paramma-
rana'ti, tyaham upa-
sankamitva evam va-
dami: saccam kira
tumhe ayasmanto
evamvadino evamdit-
thino 'ekantasukhi
atta hoti arogo pa-
rammarana'ti?' te
ce® me evam put-
tha 'ama'ti patija-
nanti, tyaham evam
vadami: api pana
tumhe ayasmanto
ekantasukham lo-
kam janam passam
viharatha'ti. iti put-
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for one day or night or half
a day or night?” Being asked
thus, they say no. Then I say
to them thus: “But do you
venerables know: This is the
path, this is the path to tread
for the realization of an en-
tirely pleasurable world?”
Being asked thus, they say
no. Then I say to them thus:
“Are there devas who report
saying: Listen dear sirs, you
should enter upon the right
path, dear sirs, you should en-
ter upon the straight path for
the realization of an entirely
pleasurable world? Indeed
we too, dear sirs, having en-
tered upon that path thus,
have arisen in an entirely
pleasurable world.” Being
asked thus, they say no.

tha 'no'ti vadanti.
tyaham evam va-
dami: api pana tumhe
ayasmanto ekam va
rattim ekam va diva-
sam upaddham va
rattim upaddham

va divasam ekan-
tasukhim attanam
sampajanatha'ti. iti
puttha 'no'ti vadanti.
tyaham evam va-
dami: api pana tumhe
ayasmanto janatha
‘ayam maggo ayam
patipada ekantasu-
khassa lokassa sac-
chikiriyaya'ti. itiput-
tha 'no'ti vadanti.
tyaham evam va-
dami: api pana tumhe
ayasmanto ya ta de-
vata ekantasukham
lokam upapanna,
tasam bhasamana-
nam saddam suna-
tha: supatipannat-
tha marisa, ujupati-
pannattha marisa,
ekantasukhassa lo-



14. “So what do you think,
O Potthapada, that being
so, doesn’t the statements
of those samanas and brah-
manas turn out to be less
than stellar?”

15. “Certainly, O Bhante,
that being so, the statements
of those samanas and brah-
manas turn out to be less
than stellar.”

16. “There are, O Pottha-
pada, these three acquisitions
of self, the gross acquisition
of self, the mind-made ac-
quisition of self, the formless
acquisition of self.”

11

kassa sacchikiriyaya.
mayampi hi marisa,
evam patipanna ekan-
tasukham lokam upa-
panna'ti. iti puttha
'no'ti vadanti.

tam kim mannasi
potthapada, nanu
evam sante tesam
samanabrahmana-
nam appatihiraka-
tam bhasitam sam-
pajjati?'ti.

addha kho bhante

evam sante tesam

samanabrahmana-
nam appatihiraka-

tam bhasitam sam-
pajjati'ti.

tayo kho'me pottha-
pada attapatilabha:
olariko attapatila-
bho, manomayo at-
tapatilabho, arupo
attapatilabho'ti.
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17. And what, O Pottha-
pada, is the gross acquisi-
tion of self? It is possessed of
form, consisting of the four
great elements, feeding on
food made into lumps, this is
the gross acquisition of self.

18. What is the mind-made
acquisition of self? It is pos-
sessed of form, mind-made,
complete in all its factors,
not lacking in any sense fac-
ulty. This is the mind-made
acquisition of self.

19. What is the formless
acquisition of self? It is form-
less, made of perception. This
is the formless acquisition of
self.

20. “I teach the Dhamma, O
Potthapada, for the abandon-
ing of the gross acquisition of
self in such a way that having
entered upon the path, your

defiling habits will be aban-

doned, your purifying habits

katamo ca pottha-
pada olariko attapa-
tilabho? rupi catum-
mahabhutiko kaba-
likaraharabhakkho,
ayam olariko attapa-
tilabho.

katamo manomayo
attapatilabho? rupi
manomayo sabban-
gapaccangl ahinin-
driyo, ayam mano-
mayo attapatilabho.

katamo ca arupo at-
tapatilabho? arupi
sannamayo, ayam
arupo attapatilabho.

olarikassapi kho aham
potthapada attapati-
labhassa pahanaya
dhammam desemi
yathapatipannanam

vo sankilesika dhamma

pahiyissanti, voda-



will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

21. “It could be, O Pottha-
pada, that it occurs to you
thus: Our defiling habits will
be abandoned and purifying
habits will increase, and we
will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
our own supreme knowledge,
yet abide in suffering.”

22. But this, O Potthapada,
should not be seen thus. Cer-
tainly if your defiling habits
will be abandoned, your pu-
rifying habits will increase,
and you will in this very life

13

niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanca* dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissantiti

5

siya kho pana te pot-
thapada evamassa:
sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanca dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissama.
dukkho ca kho vi-
haro'ti.

na kho panetam pot-
thapada evam dat-
thabbam. sankile-
sika ceva dhamma

*vepullatam - ptsjf]
®viharissati - bahusulf]
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enter upon and abide in the
abundance and perfection

of wisdom, having realized
it with your own supreme
knowledge, there will be only
joy, happiness and tranquil-
ity, and you will abide in
pleasure, mindful and con-
templative.”

23. “I also teach the Dham-
ma, O Potthapada, for the
abandoning of the mind-
made acquisition of self in
such a way that having en-
tered upon the path, your
defiling habits will be aban-
doned, your purifying habits
will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

pahiyissanti. voda-
niya dhamma abhi-
vaddhissanti. pan-
naparipurim vepul-
lattanca dittheva

dhamme sayam abhinfna

sacchikatva upasam-
pajja viharissanti.
pamujjanceva bha-
vissati piti ca pas-
saddhi ca sati ca
sampajannanca su-
kho ca viharo.

manomayassa pi kho
aham potthapada
attapatilabhassa pa-
hanaya dhammam
desemi yathapati-
pannanam vo san-
kilesika dhamma pa-
hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pannapari-
purim vepullattanca
dittheva dhamme sa-
yam abhinna sacchi-
katva upasampajja



24. “It could be, O Pottha-
pada, that it occurs to you
thus: Our defiling habits will
be abandoned and purifying
habits will increase, and we
will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
our own supreme knowledge,
yet abide in suffering.”

25. But this, O Potthapada,
should not be seen thus. Cer-
tainly if your defiling habits
will be abandoned, your pu-
rifying habits will increase,
and you will in this very life
enter upon and abide in the
abundance and perfection

of wisdom, having realized
it with your own supreme
knowledge, there will be only
joy, happiness and tranquil-
ity, and you will abide in
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viharissathati®.

siya kho pana te pot-
thapada evamassa:
sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanca dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissama.
dukkho ca kho vi-
haro'ti.

na kho panetam pot-
thapada evam dat-
thabbam. sankile-
sika ceva dhamma
pahiyissanti. voda-
niya dhamma abhi-
vaddhissanti. pan-
naparipurim vepul-
lattanca dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissanti.

®viharissati - bahusulf}
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pleasure, mindful and con-
templative.”

26. “I also teach the Dham-
ma, O Potthapada, for the
abandoning of the formless
acquisition of self in such

a way that having entered
upon the path, your defiling
habits will be abandoned,
your purifying habits will
increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

27. “It could be, O Pottha-
pada, that it occurs to you
thus: Our defiling habits will
be abandoned and purifying
habits will increase, and we
will in this very life enter
upon and abide in the abun-
dance and perfection of wis-

pamujjainceva bha-
vissati piti ca pas-
saddhi ca sati ca
sampajannafnca su-
kho ca viharo.

arupassapi kho aham
potthapada attapati-
labhassa pahanaya
dhammam desemi
yatha patipannanam
vo sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanca dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissathati.

siya kho pana te pot-
thapada evamassa:
sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanca dittheva



dom, having realized it with
our own supreme knowledge,
yet abide in suffering.”

28. But this, O Potthapada,
should not be seen thus. Cer-
tainly if your defiling habits
will be abandoned, your pu-
rifying habits will increase,
and you will in this very life
enter upon and abide in the
abundance and perfection

of wisdom, having realized
it with your own supreme
knowledge, there will be only
joy, happiness and tranquil-
ity, and you will abide in
pleasure, mindful and con-
templative.”

29. If, O Potthapada, oth-
ers ask us thus: “But what, O
friend, is that gross acquisi-
tion of self for the abandon-
ing of which you teach the
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dhamme sayam abhinna
sacchikatva upasam-
pajja viharissama.
dukkho ca kho vi-
haro'ti.

na kho panetam pot-
thapada evam dat-
thabbam. sankile-
sika ceva dhamma
pahiyissanti. voda-
niya dhamma abhi-
vaddhissanti. pan-
naparipurim vepul-
lattanica dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissanti.
pamujjanceva bha-
vissati piti ca pas-
saddhi ca sati ca
sampajannafnca su-
kho ca viharo.

pare ce potthapada
amhe evam pucchey-
yum: 'katamo pana
so avuso olariko at-
tapatilabho yassa
tumhe pahanaya
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Dhamma in such a way that
having entered upon the path,
your defiling habits will be
abandoned, your purifying
habits will increase, and you
will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
your own supreme knowl-
edge.” For those who ask

us thus, we should answer
them thus: “This, O friend,
is the gross acquisition of
self for the abandoning of
which we teach the Dhamma
in such a way that having
entered upon the path, your
defiling habits will be aban-
doned, your purifying habits
will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

dhammam desetha
yathapatipannanam
vo sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanica dittheva
dhamme sayam abhinfa
sacchikatva upasam-
pajja viharissatha'ti.
tesam mayam evam
puttha evam byaka-
ryoma: '‘ayam va so
avuso olariko attapa-
tilabho yassa mayam
pahanaya dhammam
desema yathapati-
pannanam vo sanki-
lesika dhamma pa-
hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pannapari-
purim vepullattanca
dittheva dhamme sa-
yam abhifina sacchi-
katva upasampajja
viharissatha'ti.

pare ce potthapada



30. If, O Potthapada, oth-
ers ask us thus: “But what, O
friend, is that mind-made ac-
quisition of self for the aban-
doning of which you teach
the Dhamma in such a way
that having entered upon the
path, your defiling habits will
be abandoned, your purify-
ing habits will increase, and
you will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
your own supreme knowl-
edge.” For those who ask us
thus, we should answer them
thus: “This, O friend, is the
mind-made acquisition of
self for the abandoning of
which we teach the Dhamma
in such a way that having
entered upon the path, your
defiling habits will be aban-
doned, your purifying habits
will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
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amhe evam pucchey-
yum: 'katamo pana
SO avuso manomayo
attapatilabho, yassa
tumhe pahanaya
dhammam desetha
yathapatipannanam

vo sankilesika dhamma

pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-

naparipurim vepul-
lattanca dittheva

dhamme sayam abhinna

sacchikatva upasam-
pajja viharissatha'ti.
tesam mayam puttha
evam byakareyyama:
‘ayam va SO avuso
manomayo attapati-
labho yassa mayam
pahanaya dhammam
desema yathapati-
pannanam vo sanki-
lesika dhamma pa-
hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pannhapari-
purim vepullattanca
dittheva dhamme sa-
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supreme knowledge.”

31. If, O Potthapada, oth-
ers ask us thus: “But what,

O friend, is that formless ac-
quisition of self for the aban-
doning of which you teach
the Dhamma in such a way
that having entered upon the
path, your defiling habits will
be abandoned, your purify-
ing habits will increase, and
you will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
your own supreme knowl-
edge.” For those who ask

us thus, we should answer
them thus: “This, O friend,
is the formless acquisition

of self for the abandoning of
which we teach the Dhamma
in such a way that having
entered upon the path, your
defiling habits will be aban-
doned, your purifying habits

yam abhinna sacchi-
katva upasampajja
viharissatha'ti.

pare ce potthapada
amhe evam pucchey-
yum: 'katamo pana
SO avuso arupo at-
tapatilabho, yassa
tumhe pahanaya
dhammam desetha
yathapatipannanam
vo sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
lattanca dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissatha'ti.
tesam mayam put-
tha evam byakarey-
yama: '‘ayam va So
avuso arupo attapa-
tilabho yassa mayam
pahanaya dhammam
desema yathapati-
pannanam vo sanki-
lesika dhamma pa-



will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

32. “So what do you think,
O Potthapada, that being so,
doesn’t these statements turn
out to be awesome?”

33. “Certainly, O Bhante,
that being so, these state-

ments turn out to be awe-

some.”

34. Suppose, O Potthapada,
a man were to build a stair-
case ascending to a palace
just underneath the palace.
They would say thus: “Good
man, that palace to which
this staircase you are build-
ing will ascend to, do you
know if it is in the eastern
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hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pahnapari-
purim vepullattanca
dittheva dhamme sa-
yam abhifina sacchi-
katva upasampajja
viharissatha'ti

tam kimmannasi pot-
thapada, nanu evam
sante sappatihiraka-
tam bhasitam sam-
pajjati?ti.

addha kho bhante
evam sante sappati-
hirakatam bhasitam
sampajjati'ti.

seyyathapi pottha-
pada puriso nisse-
nim kareyya pasa-
dassa arohanaya tas-
seva pasadassa het-
tha. tamenam evam
vadeyyum: 'ambho
purisa yassa tvam
pasadassa aroha-
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direction or the southern
direction or the western di-
rection or the northern direc-
tion; high or low or medium
height?” But he would say
thus: “This, O friend, is that
palace to which this staircase
ascends.”

35. “So what do you think,
O Potthapada, that being
so, doesn’t the statements
of that man turn out to be
awesome?”

36. “Certainly, O Bhante,
that being so, the statements
of that man turn out to be
awesome.”

naya nissenim ka-
rosi, janasi tam pasa-
dam puratthimaya
va disaya dakkhi-
naya va disaya pac-
chimaya va disaya
uttaraya va disaya
ucco va nico va maj-
jhimo va'ti? so ce
evam vadeyya: 'ayam
SO0 avuso pasado,
yassaham arohanaya
nissenim karomi tas-
seva pasadassa het-
tha'ti.

tam kim mannasi
potthapada, nanu
evam sante tassa
purisassa sappati-
hirakatam bhasitam
sampajjati?ti.

addha kho bhante
evam sante tassa
purisassa sappati-
hirakatam bhasitam
sampajjati'ti.

evameva kho pottha-



37. So too, O Potthapada, if
others ask us thus: “But what,
O friend, is that gross acqui-
sition of self for the abandon-
ing of which you teach the
Dhamma in such a way that
having entered upon the path,
your defiling habits will be
abandoned, your purifying
habits will increase, and you
will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
your own supreme knowl-
edge.” For those who ask

us thus, we should answer
them thus: “This, O friend,
is the gross acquisition of
self for the abandoning of
which we teach the Dhamma
in such a way that having
entered upon the path, your
defiling habits will be aban-
doned, your purifying habits
will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
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pada amhe evam
puccheyyum: 'ka-
tamo pana so avuso
olariko attapatila-
bho? yassa tumhe
pahanaya dhammam
desetha yathapati-
pannanam vo sanki-
lesika dhamma pa-
hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pahnapari-
purim vepullattanca
dittheva dhamme sa-
yam abhifina sacchi-
katva upasampajja
viharissatha'ti. te-
sam mayam evam
puttha evam byaka-
reyyama: ayam va
so avuso olariko atta-
patilabho yassa ma-
yam pahanaya dham-
mam desema yatha-
patipannanam vo
sankilesika dhamma
pahiyissanti, voda-
niya dhamma abhi-
vaddhissanti, pan-
naparipurim vepul-
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supreme knowledge.”

38. So too, O Potthapada,
if others ask us thus: “But
what, O friend, is that mind-
made acquisition of self for
the abandoning of which
you teach the Dhamma in
such a way that having en-
tered upon the path, your
defiling habits will be aban-
doned, your purifying habits
will increase, and you will
in this very life enter upon
and abide in the abundance
and perfection of wisdom,
having realized it with your
own supreme knowledge.”
For those who ask us thus,

we should answer them thus:

“This, O friend, is the mind-
made acquisition of self for
the abandoning of which
we teach the Dhamma in
such a way that having en-
tered upon the path, your

lattanca dittheva
dhamme sayam abhinna
sacchikatva upasam-
pajja viharissatha'ti

evameva kho pottha-
pada amhe evam
puccheyyum: 'ka-
tamo pana so avuso
manomayo attapati-
labho? yassa tumhe
pahanaya dhammam
desetha yathapati-
pannanam vo sanki-
lesika dhamma pa-
hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pahnapari-
purim vepullattanca
dittheva dhamme sa-
yam abhinna sacchi-
katva upasampajja
viharissatha'ti. te-
sam mayam puttha
evam byakareyyama:
ayam va SO avuso
manomayo attapati-
labho yassa mayam
pahanaya dhammam
desema yathapati-



defiling habits will be aban-
doned, your purifying habits
will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

39. So too, O Potthapada, if
others ask us thus: “But what,
O friend, is that formless ac-
quisition of self for the aban-
doning of which you teach
the Dhamma in such a way
that having entered upon the
path, your defiling habits will
be abandoned, your purify-
ing habits will increase, and
you will in this very life enter
upon and abide in the abun-
dance and perfection of wis-
dom, having realized it with
your own supreme knowl-
edge.” For those who ask

us thus, we should answer
them thus: “This, O friend,
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pannanam vo sanki-
lesika dhamma pa-
hiyissanti, vodaniya
dhamma abhivad-
dhissanti, pannapari-
purim vepullattanca
dittheva dhamme sa-
yam abhifina sacchi-
katva upasampajja
viharissatha'ti

evameva kho pottha-
pada amhe evam
puccheyyum: 'ka-
tamo pana so avuso
arupo attapatilabho?
yassa tumhe paha-
naya dhammam de-
setha yathapatipan-
nanam vo sankile-
sika dhamma pahi-
yissanti, vodaniya
dhamma abhivad-
dhissanti, pannapari-
purim vepullattanca
dittheva dhamme sa-
yam abhinna sacchi-
katva upasampajja
viharissatha'ti. te-
sam mayam puttha
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is the formless acquisition

of self for the abandoning of
which we teach the Dhamma
in such a way that having
entered upon the path, your
defiling habits will be aban-
doned, your purifying habits
will increase, and you will in
this very life enter upon and
abide in the abundance and
perfection of wisdom, hav-
ing realized it with your own
supreme knowledge.”

40. “So what do you think,
O Potthapada, that being so,
doesn’t these statements turn
out to be awesome?”

41. “Certainly, O Bhante,
that being so, these state-

ments turn out to be awe-

some.”

42. When thus was said,

evam byakareyyama:
ayam va SO avuso
arupo attapatilabho
yassa mayam paha-
naya dhammam de-
sema yathapatipan-
nanam vo sankile-
sika dhamma pahi-
yissanti, vodaniya
dhamma abhivad-
dhissanti, panhnapari-
purim vepullattanca
dittheva dhamme sa-
yam abhifnna sacchi-
katva upasampajja
viharissatha'ti

tam kimmannasi pot-
thapada, nanu evam
sante sappatihiraka-
tam bhasitam sam-
pajjati?ti.

addha kho bhante
evam sante sappati-
hirakatam bhasitam
sampajjati'ti.

evam vutte citto hat-



Citta Hatthisariputta said this
to the Auspicious One: “On
the occasion, O Bhante, when
there is the gross acquisition
of self, on that occasion is
the mind-made acquisition of
self and the formless acquisi-
tion of self false and only the
gross acquisition of self true?
On the occasion, O Bhante,
when there is the mind-made
acquisition of self, on that oc-
casion is the gross acquisition
of self and the formless acqui-
sition of self false and only
the mind-made acquisition
of self true? On the occasion,
O Bhante, when there is the
formless acquisition of self,
on that occasion is the gross
acquisition of self and the
mind-made acquisition of self
false and only the formless
acquisition of self true?”
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thisariputto bhaga-
vantam etadavoca:
yasmim bhante sa-
maye olariko atta-
patilabho hoti, mo-
ghassa tasmim sa-
maye manomayo
atta patilabho hoti,
mogho arupo atta-
patilabho hoti. ola-
riko vassa attapatila-
bho tasmim samaye
sacco hoti. yasmim
bhante samaye ma-
nomayo attapatila-
bho hoti, moghassa
tasmim samaye ola-
riko attapatilabho
hoti, mogho arupo
attapatilabho. mano-
mayo ca attapatila-
bho tasmim samaye
sacco hoti. yasmim
bhante samaye arupo
attapatilabho hoti,
moghassa tasmim
samaye olariko atta-
patilabho hoti, mo-
gho arupo attapati-
labho. manomayo
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43. “On the occasion, O
Citta, when there is the gross
acquisition of self, on that oc-
casion it is neither reckoned
as a mind-made acquisition
of self nor a formless acquisi-
tion of self. On that occasion
it is only reckoned as the
gross acquisition of self.” “On
the occasion, O Citta, when
there is the mind-made acqui-
sition of self, on that occasion
it is neither reckoned as a
gross acquisition of self nor
a formless acquisition of self.
On that occasion it is only
reckoned as the mind-made
acquisition of self.” “On the
occasion, O Citta, when there
is the formless acquisition

of self, on that occasion it is
neither reckoned as a gross
acquisition of self nor a mind-
made acquisition of self. On
that occasion it is only reck-

ca attapatilabho tas-
mim samaye sacco
hot1'ti.

yasmim citta samaye
olariko attapatilabho
hoti, neva tasmim
samaye manomayo
attapatilabho'ti san-
kham gacchati, na
‘arupo attapatilabho
ti sankham gacchati.
olariko attapatila-
bho' tveva tasmim
samaye sankham
gacchati. yasmim
citta samaye mano-
mayo attapatilabho
hoti, neva tasmim
samaye olariko at-
tapatilabho'ti san-
kham gacchati, na
‘arupo attapatila-
bho ti sankham gac-
chati. manomayo at-
tapatilabho' tveva
tasmim samaye san-
kham gacchati. yas-
mim citta samaye
arupo attapatilabho



oned as the formless acquisi-
tion of self.”

44. “If, O Citta, you were
to be asked thus: “Were you
in the past. Is it not the case
that you were not? Will you
be in the future. Is it not the
case that you will not? Is
there you now? Is it not the
case that there is not you?”
Thus asked, O Citta, how
would you answer?”

45. “If, O Bhante, I were to
be asked thus: “Were you in
the past? Is it not the case
that you were not? Will you
be in the future? Is it not
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hoti, neva tasmim
samaye manomayo
attapatilabho'ti san-
kham gacchati, na
‘olariko' attapati-
labho ti sankham
gacchati. arupo at-
tapatilabho' tveva
tasmim samaye san-
kham gacchati.

sace tam citta evam
puccheyyum: ahosi
tvam atitamaddha-
nam, na tvam na-
hosi? bhavissasi tvam
anagatamaddhanam,
na tvam na bhavis-
sasi? atthi tvam eta-
rahi, na tvam nat-
thiti evam puttho
tvam citta kinti bya-
kareyyasi?'ti.

sace mam bhante
evam puccheyyum:
ahosi tvam atitamad-
dhanam na tvam

na bhavissasi? at-
thi tvam etarahi, na
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the case that you will not?

Is there you now? is it not
the case that there is not
you?” Thus asked, O Bhante,
I would answer thus: “I was
in the past, it is not the case
that I was not. I will be in
the future. It is not the case
that I will not. There is I now.
It is not the case that there is
not I.” Thus asked, O Bhante,
I would answer thus.”

46. “But if, O Citta, you
were to be asked thus: “The
past acquisition of self, is
only that true, the future
and present being false? The
future acquisition of self, will
only that be true, the past
and the present being false?
The present acquisition of
self, is only this true, the past
and the future being false?”
Thus asked, O Citta, how
would you answer?”

tvam natthi?'ti evam
puttho 'ham bhante
evam byakareyyam:
ahosaham’ atitamad-
dhanam, naham na
ahosim. bhavissama-
ham anagatamad-
dhanam, naham na
bhavissami. attha-
ham etarahi, naham
natthiti. evam put-
tho 'ham bhante evam
byakareyyanti. '

sace pana tam citta
evam puccheyyum:
yo te ahosi atito atta-
patilabho sveva?® te
attapatilabho sacco,
mogho anagato, mo-
gho paccuppanno?
yo te° bhavissati ana-
gato attapatilabho,
sveva te attapatila-
bho sacco, mogho
atito, mogho paccup-
panno attapatilabho.

7ahosaham - ptsjfj
%soyeva - (syama)]
%yo va te - ptsj



47. “Butif, O Bhante, I
were to be asked thus: “The
past acquisition of self, is
only that true, the future and
present being false? The fu-
ture acquisition of self, will
only that be true, the past
and the present being false?
The present acquisition of
self, is only this true, the
past and the future being
false?” Thus asked, O Bhante,
I would answer thus: “That
past acquisition of self of
mine, only that was true on
that occasion, the future and
present being false? The fu-
ture acquisition of self of
mine, only that will be true
on that occasion, the past
and the present being false?
The present acquisition of
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sveva te attapatila-
bho sacco, mogho
atito, mogho ana-
gato? ti evam puttho
tvam citta kinti bya-
kareyyasi?'ti.

sace pana mam bhante
evam puccheyyum:
yo te ahosi atito at-
tapatilabho, sveva te
attapatilabho sacco,
mogho anagato, mo-
gho paccuppanno?
yo te bhavissati ana-
gato attapatilabho,
sveva te attapatila-
bho sacco, mogho
atito, mogho paccup-
panno? yo te etarahi
paccuppanno atta-
patilabho, sveva te
attapatilabho sacco,
mogho atito, mogho
anagato? ti. evam
puttho aham bhante
evam byakareyyam:
yo me ahosi atito at-
tapatilabho, sveva
me attapatilabho tas-
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self of mine, only this is true,
the past and the future being
false. Thus asked, O Bhante, I
would answer thus.”

48. “So too, O Citta, on the
occasion, when there is the
gross acquisition of self, on
that occasion it is neither
reckoned as a mind-made
acquisition of self nor a form-
less acquisition of self. On
that occasion it is only reck-
oned as the gross acquisition
of self.” “On the occasion,

mim samaye sacco
ahosi, mogho ana-
gato, mogho pac-
cuppanno. yo'° me
bhavissati anagato
attapatilabho, sveva
me attapatilabho tas-
mim samaye sacco
bhavissati, mogho
paccuppanno. yo
me etarahi paccup-
panno attapatilabho,
sveva me attapatila-
bho sacco, mogho
atito, mogho ana-
gato?ti. evam puttho
aham bhante evam
byakareyyanti.

evameva kho citta
yasmim samaye ola-
riko attapatilabho
hoti, neva tasmim
samaye manomayo
attapatilabho'ti san-
kham gacchati. na
arupo attapatilabho'ti
sankham gacchati.

1%y0 ca - sya; yo va - pts.Jj



O Citta, when there is the
mind-made acquisition of self,
on that occasion it is neither
reckoned as a gross acqui-
sition of self nor a formless
acquisition of self. On that
occasion it is only reckoned
as the mind-made acquisition
of self.” “On the occasion,

O Citta, when there is the
formless acquisition of self,
on that occasion it is neither
reckoned as a gross acquisi-
tion of self nor a mind-made
acquisition of self. On that
occasion it is only reckoned
as the formless acquisition of
self.”

49. Just as, O Citta, from
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olariko attapatila-
bho'tveva tasmim
samaye sankham
gacchati. yasmim
citta samaye mano-
mayo attapatilabho
hoti, neva tasmim
samaye olariko atta-
patilabho'ti sankham
gacchati. na arupo
attapatilabho'ti san-
kham gacchati. ma-
nomayo attapatila-
bho'tveva tasmim sa-
maye sankham gac-
chati. yasmim citta
samaye arupo atta-
patilabho hoti, neva
tasmim samaye ola-
riko attapatilabho'ti
sankham gacchati,
na manomayo atta-
patilabho'ti sankham
gacchati. arupo at-
tapatilabho'tveva
tasmim samaye san-
kham gacchati.

seyyathapi citta gava
khiram, khiramha
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cow comes milk, from milk,
curds, from curds, butter,
from butter, ghee, from ghee,
creme of ghee. On the occa-
sion when there is milk, it is
neither reckoned as curds,
nor butter, nor ghee, nor
creme of ghee. On that oc-
casion, it is only reckoned as
milk. On the occasion when
there is curds, it is neither
reckoned as milk, nor but-
ter, nor ghee, nor creme of
ghee. On that occasion, it is
only reckoned as curds. On
the occasion when there is
butter, it is neither reckoned
as milk, nor curds, nor ghee,
nor creme of ghee. On that
occasion, it is only reckoned
as butter. On the occasion
when there is ghee, it is nei-
ther reckoned as milk, nor
curds, nor butter, nor creme
of ghee. On that occasion, it
is only reckoned as ghee. On
the occasion when there is
creme of ghee, it is neither
reckoned as milk, nor curds,
nor butter, nor ghee. On that

dadhi, dadhimha
navanitam, navani-
tamha sappi, sap-
pimha sappimando,
yasmim samaye khi-
ram hoti, neva tas-
mim samaye dadhiti
sankham gacchati.
na navanitanti san-
kham gacchati. na
sappiti sankham gac-
chati. na sappiman-
doti sankham gac-
chati. khiram tveva
tasmim samaye san-
kham gacchati. yasmi
samaye dadhi hoti,
neva tasmim samaye
navanitanti sankham
gacchati. na sappiti
sankham gacchati.
na sappimandoti
sankham gacchati.
yasmim samaye nha-
vanitam hoti, neva
tasmim samaye sap-
pinti sankham gac-
chati. na sappiman-
doti sankham gac-
chati. na khiranti



occasion, it is only reckoned
as creme of ghee. [So too],
on the occasion, when there
is the gross acquisition of self,
on that occasion it is neither
reckoned as a mind-made
acquisition of self nor a form-
less acquisition of self. On
that occasion it is only reck-
oned as the gross acquisition
of self.” “On the occasion,

O Citta, when there is the
mind-made acquisition of self,
on that occasion it is neither
reckoned as a gross acqui-
sition of self nor a formless
acquisition of self. On that
occasion it is only reckoned
as the mind-made acquisition
of self.” “On the occasion,

O Citta, when there is the
formless acquisition of self,
on that occasion it is neither
reckoned as a gross acquisi-
tion of self nor a mind-made
acquisition of self. On that
occasion it is only reckoned
as the formless acquisition of
self.”
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sankham gacchati.
yasmim samaye sappi
hoti, neva tasmim sa-
maye sappimandoti
sankham gacchati.
na khiranti sankham
gacchati. na dadhiti
sankham gacchati.
yasmim samaye sap-
pimando hoti, neva
tasmim samaye khi-
ranti sankham gac-
chati. na dadhiti
sankham gacchati.
na navanitanti san-
kham gacchati. 'sap-
pimando'tveva tas-
mim samaye san-
kham gacchati. yas-
mim samaye olariko
attapatilabho hoti,
neva tasmim samaye
manomayo attapa-
tilabho'ti sankham
gacchati. na arupo
attapatilabho'ti san-
kham gacchati. 'ola-

riko attapatilabho'tveva

tasmim samaye san-
kham gacchati. yas-
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50. These, O Citta, are

worldly expressions, worldly
language, worldly appella-
tions, worldly designations

mim citta samaye
manomayo attapati-
labho hoti, neva tas-
mim samaye arupo
attapatilabho'ti san-
kham gacchati. na
olariko attapatila-
bho'ti sankham gac-
chati. 'manomayo
attapatilabho'tveva
tasmim samaye san-
kham gacchati. yas-
mim citta samaye
arupo attapatilabho
hoti, neva tasmim
samaye olariko at-
tapatilabho'ti san-
kham gacchati. na
manomayo attapa-
tilabho'ti sankham
gacchati. 'arupo at-
tapatilabho'tveva
tasmim samaye san-
kham gacchati.

ima'! kho citta loka-
samanna lokanirut-
tiyo lokavohara lo-

Mitima - ptsJJj



that the Tathagata expresses
without grasping.

51. When thus was said,
Potthapada, the wanderer,
said this to the Auspicious
One: “Excellent, O Bhante!
Excellent, O Bhante! Just

as, O Bhante, one might set
upright what has been over-
turned, or open up what has
been closed, or show a path
to one who is lost, or bear
an oil lamp in the darkness
so that those with good eye-
sight can see forms, just so,
O Bhante, has the Dhamma
been explained by the Auspi-
cious One in countless ways.
I go, O Bhante, to the Auspi-
cious One as refuge, and to
the Dhamma, and to the San-
gha of bhikkhus. O Bhante,
may the Auspicious One bear
it in mind, that I am a lay dis-
ciple who has gone for refuge
from today for as long as life
lasts.”
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kapannattiyo yahi
tathagato voharati
aparamasanti.

evam vutte pottha-
pado paribbajako
bhagavantam etada-
voca: abhikkantam
bhante. abhikkan-
tam bhante. seyya-
thapi bhante nikkuj-
jitam va ukkujjeyya,
paticchannam va vi-
vareyya, mulhassa
va maggam acik-
kheyya, andhakare
va telapajjotam dha-
reyya 'cakkhumanto
rupani dakkhinti'ti,
evameva bhante bha-
gavata anekapariya-
yena dhammo paka-
sito. esaham bhante
bhagavantam sa-
ranam gacchami
dhammanca bhik-
khusanghanca. upa-
sakam mam bhante
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52. But Citta Hatthisariputta
said this to the Auspicious
One: “Excellent, O Bhante!
Excellent, O Bhante! Just
as, O Bhante, one might set
upright what has been over-
turned, or open up what has
been closed, or show a path
to one who is lost, or bear
an oil lamp in the darkness
so that those with good eye-
sight can see forms, just so,
O Bhante, has the Dhamma
been explained by the Auspi-
cious One in countless ways.
I go, O Bhante, to the Aus-
picious One, as refuge, and
to the Dhamma, and to the
Bhikkhu Sangha. May I gain
the going forth in the Auspi-
cious One’s presence, may

I obtain the higher ordina-
tion.”

bhagava'? dharetu
ajjatagge panupe-
tam saranam gatanti.

citto pana hatthisari-
putto bhagavantam
etadavoca: abhik-
kantam bhante abhik-
kantam bhante. sey-
yathapi bhante nik-
kujjitam va ukkuj-
jeyya, paticchannam
va vivareyya, mu-
lhassa va maggam
acikkheyya, andha-
kare va telapajjotam
dhareyya 'cakkhu-
manto rupani dak-
khinti'ti, evameva
bhante bhagavata
anekapariyayena
dhammo pakasito.
esaham bhante bha-
gavantam saranam
gacchami dhammanca
bhikkhusanghanca.
labheyyaham bhante

12bhagava - sya; bhavam go-
tamo - simu ]



53. Citta Hatthisariputta
gained the going-forth in

the Auspicious One’s pres-
ence, gained the higher or-
dination. Not long after his
higher ordination, the ven-
erable Citta Hatthisariputta,
dwelling alone, withdrawn,
vigilant, ardent, resolute,
not long entered upon and
dwelled in that unsurpassed
consummation of the life of
purity for the sake of which
sons of clansmen justly and
rightly go forth from the
household life into home-
lessness, having realized it
with his own supreme knowl-
edge in just this very life. He
understood: “Destroyed is
birth, lived is the life of pu-
rity, done is what had to be
done, there is nothing else for
thusness.” And the venerable
Citta Hatthisariputta became
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bhagavato santike
pabbajjam, labhey-
yam upasampadanti.

alattha kho citto hat-
thisariputto bhaga-
vato santike pab-
bajjam. alattha upa-
sampadam. acirupa-
sampanno kho pa-
nayasma citto hat-
thisariputto eko vu-
pakattho appamatto
viharanto na ciras-
seva yassatthaya ku-
laputta sammadeva
agarasma anagari-
yam pabbajanti ta-
danuttaram brahma-
cariyapariyosanam
dittheva dhamme sa-
yam abhinna sacchi-
katva upasampajja
vihasi. khina jati, vu-
sitam brahmacari-
yam, katam karani-
yam, naparam itthat-
taya'ti abbhannasi.
annataro ca kho pa-
nayasma citto hatthi-
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one of the arahants. sariputto arahatam
ahositi.
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