0.0.1 To Ambattha

1. Thus was heard by me.
At one time the Auspicious
One was wandering on tour
in Kosala with a large San-
gha of bhikkhus, with about
five hundred bhikkhus, when
they arrived at a brahmin vil-
lage of the Kosalans named
Icchanangala. There the Aus-
picious One dwelled in the
forest thicket of Icchanangala
at Icchanangala.

2. At that time the brahmin
Pokkharasati was reigning
over Ukkattha, [a village]
crowded with beings, with
grass, food and water, a royal
possession with grain, a gift
to Brahmins, a royal gift
given by king Pasenadi of
Kosala. The brahmin Pokkha-
rasati heard: “The good Go-
tama, son of the Sakyans,

ambatthasuttam

evam mel sutam
ekam samayam bha-
gava kosalesu cari-
kam caramano ma-
hata bhikkhusan-
ghena saddhim pan-
camattehi bhikkhu-
satehi yena iccha-
nangalam?2 nama
kosalanam brahma-
nagamo tadavasari.
tatra sudam bha-
gava icchanangale3
viharati icchananga-
lavanasande.

tena kho pana sa-
mayena brahmano
pokkharasati4 uk-
kattham ajjhavasati
sattussadam sati-
nakatthodakam sa-
dhannam rajabhog-
gam ranna pasena-
dina5 kosalena din-
nam rajadayam brah-
madeyyam. assosi
kho brahmano pok-



having gone forth from the
Sakyan clan, while wander-
ing on tour in Kosala with

a large Sangha of bhikkhus,
with about five hundred bhik-
khus, has arrived at Iccha-
nangala and is dwelling in
the forest thicket of Icchanan-
gala at Icchanangala. Now

a good reputation has been
spread about that Auspicious
Gotama thus: “Truly is he
the Auspicious One, the Ara-
hant, rightly self-awakened,
excelling in knowledge and
conduct, well-farer, knower
of worlds, incomparable
charioteer of tamed persons,
teacher of devas and humans,
awakened, auspicious.” Hav-
ing realized this world with
its devas, maras and brahmas,
together with the population
of samanas and brahmanas,
devas and humans, he causes
to make it known. He teaches
the Dhamma that is good in
the beginning, good in the
middle, good in the end, with
the right meaning and phras-

kharasati: “samano
khalu bho gotamo
sakyaputto sakya-
kula pabbajito kosa-
lesu carikam cara-
mano mahata bhik-
khusanghena sad-
dhim paficamattehi
bhikkhusatehi ic-
chanangalam anup-
patto icchanangale
viharati icchananga-
lavanasande. tam
kho pana bhavan-
tam gotamam evam
kalyano kittisaddo
abbhuggato: “itipi
so bhagava araham
sammasambuddho
vijjacaranasampanno
sugato lokavidu anut-
taro purisadammasa-
rathi6 sattha deva-
manussanam bud-
dho bhagava.7 so
imam lokam sade-
vakam samarakam
sabrahmakam sas-
samanabrahmanim
pajam sadevamanus-



ing, making known the life of
purity that is utterly perfect
and pure. Now good is the
sight of such arahants.”

3. At that time there was
the brahmin Pokkharasati’s
pupil, the brahmin youth Am-
battha, a knowledge master
of the three vedas, of the vo-
cabularies and the rituals, of
the phonology and the ety-
mology with the legends as
the fifth, master of the verses
and the grammer, well versed
in the materialistic phyloso-
phy and the auspicious marks
of a great man. He was ac-
cepted and acknowledged by

sam sayam abhinna
sacchikatva pave-
deti. so dhammam
deseti adikalyanam
majjhekalyanam pa-
riyosanakalyanam
sattham sabyanja-
nam8 kevalaparipun-
nam parisuddham
brahmacariyam pa-
kaseti. sadhu kho
pana tatharupanam
arahatam dassanam
hot1”ti.

tena kho pana sama-
yena brahmanassa
pokkharasatissa am-
battho nama ma-
navo9 antevasi hoti
ajjhayako manta-
dharo tinnam veda-
nam paragu sani-
ghanduketubhanam
sakkharappabheda-
nam itihasapanca-
manam padako vey-
yakarano lokayata-
mahapurisalakkha-
nesu anavayo anui-



his own teacher with regard
to the doctrine of the three
knowledges: “Of that which
I know, that you know, of
that which you know, that I
know.”

4. So then, the brahmin
Pokkharasati addressed the
brahmin youth Ambattha:
“This samana Gotama, O my
son Ambattha, son of the
Sakyans, having gone forth
from the Sakyan clan, while
wandering on tour in Kos-
ala with a large Sangha of
bhikkhus, with about five
hundred bhikkhus, has ar-
rived at Icchanangala and is
dwelling in the forest thicket
of Icchanangala at Icchanan-
gala. Now a good reputa-
tion has been spread about
that Auspicious Gotama thus:
“Truly is he the Auspicious
One, the Arahant, rightly
self-awakened, excelling

in knowledge and conduct,

natapatinnato sake
acariyake tevijjake
pavacane yamaham
janami tam tvam ja-
nasi, yam tvam ja-
nasi tamaham jana-
miti.

atha kho brahmano
pokkharasati am-
battham manavam
amantesi: “ayam
tata ambattha sa-
mano gotamo sa-
kyaputto sakyakula
pabbajito kosalesu
carikam caramano
mahata bhikkhusan-
ghena saddhim pan-
camattehi bhikkhu-
satehi icchananga-
lam anuppatto ic-
chanangale viha-
rati icchanangalava-
nasande. tam kho
pana bhavantam
gotamam evam kal-
yano kittisaddo ab-
bhuggato: “itipi so
bhagava, araham



well-farer, knower of worlds,
incomparable charioteer of
tamed persons, teacher of
devas and humans, awak-
ened, auspicious.” Having
realized this world with its
devas, maras and brahmas,
together with the population
of samanas and brahmanas,
devas and humans, he causes
to make it known. He teaches
the Dhamma that is good in
the beginning, good in the
middle, good in the end, with
the right meaning and phras-
ing, making known the life
of purity that is utterly per-
fect and pure. Now good is
the sight of such arahants.”
Come you, my son Ambat-
tha, visit with the samana
Gotama. Having approached
the samana Gotama, find
out whether the good reputa-
tion spread about that good
Gotama is really true as re-
ported or not true, whether
the good Gotama is just so,
or whether he is not just so.
In this way we will find out

sammasambuddho
-pe- brahmacariyam
pakaseti. sadhu kho
pana tatharupanam
arahatam dassanam
hot1”ti. ehi tvam tata
ambattha, yena sa-
mano gotamo tenu-
pasankama. upasan-
kamitva samanam
gotamam janahi yadi
va tam bhavantam
gotamam tathasan-
tamyeva saddo ab-
bhuggato, yadi va
no tatha, yadi va so
bhavam gotamo ta-
diso, yadi va na ta-
diso, tatha mayam
tam bhavantam gota-
mam vedissamati.



about that good Gotama.”

5. “But how can I sir, find
out whether the good reputa-
tion spread about that good
Gotama is really true as re-
ported or not true, whether
the good Gotama is just so, or
whether he is not just so?”

6. “The thirty two auspi-
cious marks of a great man,
O my son Ambattha, has
come down in our mantras,
by which for the person en-
dowed with those auspicious
marks, there are only two
destinies, no other. If he lives
the home life, he becomes

a wheel turning monarch, a
righteous king ruling by the
dhamma, victorious king of
the world who has attained
stability of the country, en-
dowed with the seven gems.

“yatha katham pana-
ham bho tam bha-
vantam gotamam
janissami yadi va
tam bhavantam go-
tamam tathasantam-
yeva saddo abbhug-
gato, yadi va no ta-
tha, yadi va so bha-
vam gotamo tadiso
yadi va na tadiso”ti.

“agatani kho tata am-
battha, amhakam
mantesu dvattimsa
mahapurisalakkha-
nani yehi samanna-
gatassa mahapuri-
sassa dveva gatiyo
bhavanti ananna:
sace agaram ajjha-
vasati raja hoti cak-
kavatti dhammiko
dhammaraja catu-
ranto vijitavl janapa-
datthavariyappatto
sattaratanasamanna-
gato. tassimani sat-



That is: The wheel gem, the
elephant gem, the horse gem,
the jewel gem, the woman
gem, the head of household
gem, with the counsellor gem
as the seventh. He has more
than a thousand sons who
are courageous, heroic, crush-
ing the armies of others. He
dwells having conquered

by the Dhamma this earth
bounded by the ocean with-
out rod, without sword. If
however, he goes forth from
the home life into homeless-
ness, then he becomes an
arahant, a supremely awak-
ened one, who rolls back the
veil in the world. But I, O my
son Ambattha, am a giver of
the mantras, you are the re-
cipient of the mantras.” “Yes
Master,” the brahmin youth
Ambattha, having replied to
the brahmin Pokkharasati,
having risen up from his seat,
having bowed down, hav-
ing circumambulated the
brahmin Pokkharasati, hav-
ing mounted a mare-drawn

taratanani bhavanti.
seyyathidam: cak-
karatanam, hatthi-
ratanam, assarata-
nam, maniratanam,
itthiratanam, gaha-
patiratanam, pari-
nayakaratanameva
sattamam. parosa-
hassam kho panassa
putta bhavanti sura
virangarupa para-
senappamaddana.

so imam pathavim
sagarapariyantam
adandena asatthena
dhammena abhivi-
jiya ajjhavasati. sace
kho pana agarasma
anagariyam pabba-
jati araham hoti sam-
masambuddho loke
vivattacchadol. aham
kho pana tata ambat-
tha mantanam data
tvam mantanam pa-
tiggaheta”ti. “evam
bho’ti kho ambat-
tho manavo brah-
manassa pokkhara-



chariot, set out to the for-
est thicket of icchanangala
with many young brahmins.
Having gone as far as the
ground was suitable [for vehi-
cles], having descended from
the vehicle, he entered the
monastery on foot.

7. At that time many bhik-
khus were walking up and
down in the open air. So then
the brahmin youth Ambat-
tha approached those bhik-
khus. Having approached, he
said this to those bhikkhus:
“Where sirs, is the good Go-
tama dwelling at present?
Indeed we have come here to
see the good Gotama.”

satissa patissutva
utthayasana brahma-
nam pokkharasatim
abhivadetva padak-
khinam katva valava-
rathamaruyha sam-
bahulehi manevahil
saddhim yena iccha-
nangalavanasando
tena payasi. yava-
tika yanassa bhumi
yanena gantva yana
paccorohitva pat-
tiko’va aramam pa-
Visi.

tena kho pana sa-
mayena sambahula
bhikkhu abbhokase
cankamanti. atha
kho ambattho ma-
navo yena te bhik-
khu tenupasankami.
upasankamitva te
bhikkhu etadavoca:
“kahannu kho bho
etarahi so bhavam
gotamo viharati?
tam hi mayam bha-
vantam gotamam



8. Then this occurred to
those bhikkhus: “This brah-
min youth Ambattha is of a
distinguished family and a
well-known pupil of the brah-
min Pokkharasati, and it is
not troublesome for the Aus-
picious One to hold friendly
conversation with such a son
of good family.” They said
this to the brahmin youth
Ambattha: It is this dwelling
with the closed door, O Am-
battha. Approach it quietly
without rush, and upon ar-
rival, having entered the ve-
randah, having cleared your
throat, knock on the cross-
bar. The Auspicious One will
open the door.

9. So then, the brahmin
youth Ambattha, having ap-

dassanaya idhupa-
sankanta”ti.

atha kho tesam bhik-
khunam etadahosi:
“ayam kho ambattho
manavo abhinnata-
kolanno ceva abhin-
natassa ca brahma-
nassa pokkharasa-
tissa antevasl. agaru
kho pana bhagavato
evarupehi kulaput-
tehi saddhim katha-
sallapo hoti”ti. te
ambattham mana-
vam etadavocum:
“eso ambattha vi-
haro samvutadvaro.
tena appasaddo upa-
sankamitva atara-
mano alindam pavi-
sitva ukkasitva ag-
galam akotehi. viva-
rissati te bhagava
dvaranti.”

atha kho ambattho
manavo yena So Vi-
haro samvutadvaro
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proach the dwelling with the
closed door quietly without
rush, having entered the ve-
randah, having cleared his
throat, he knocked on the
cross-bar. The Auspicious
One opened the door. The
brahmin youth Ambattha en-
tered. The young brahmins
too having entered, they ex-
changed friendly greetings
with the Auspicious One.
Having exchanged friendly
greetings and cordial talk,
they sat down to one side.
However, the brahmin youth
Ambattha, while walking
back and forth, exchanged
some friendly greetings or
other with the Auspicious
One being seated. While
standing too, he exchanged
some friendly greetings or
other with the Auspicious
One being seated.

10. Then the Auspicious
One said this to the brahmin
youth Ambattha: “Is that

tena appasaddo upa-
sankamitva atara-
mano alindam pavi-
sitva ukkasitva agga-
lam akotesi. vivari
bhagava dvaram. pa-
visi ambattho ma-
navo. manavaka’pi
pavisitva bhagavata
saddhim sammo-
dimsu. sammodani-
yam katham sarani-
yam vitisaretva eka-
mantam nisidimsu.
ambattho pana ma-
navo cankamanto’pi
nisinnena bhaga-
vata kanci kanci ka-
tham saraniyam vi-
tisareti. thito’pi ni-
sinnena bhagavata
kanci kanci katham
saranlyam vitisareti.

atha kho bhagava
ambattham mana-

vam etadavoca: evannu

kho te2 ambattha,



how you, O Ambattha, ex-
changed friendly greetings
with brahmins who are aged,
old men, teachers of teach-
ers, just as you exchanged
some friendly greetings or
other with me sitting while
you walk or stand?” “No in-
deed good Gotama. Indeed
O good Gotama, it is suitable
for a brahmin while walking,
to converse with a brahmin
who is walking. Indeed O
good Gotama, it is suitable
for a brahmin while standing,
to converse with a brahmin
who is standing. Indeed O
good Gotama, it is suitable
for a brahmin while sitting,
to converse with a brahmin
who is sitting. Indeed O good
Gotama, it is suitable for a
brahmin while lying down,
to converse with a brahmin
who is lying down. But with
those bald-headed counter-
feit samana, O good Gotama,
dark out-castes, offsprings of
our kinsmen'’s feet, friendly
greeting are exchanged with

11

brahmanehi vud-
dhehi mahallakehi
acariyapacariyehi
saddhim kathasal-
lapo hoti yathayidam
caram tittham nisin-
nena maya kafnci
kanci katham sara-
niyam vitisaret1?”ti
“no hidam bho go-
tama. gacchanto

va hi bho gotama
gacchantena brah-
mano brahmanena
saddhim sallapitu-
marahati. thito va

hi bho gotama thi-
tena brahmano brah-
manena saddhim
sallapitumarahati.
nisinno va hi bho
gotama nisinnena
brahmano brahma-
nena saddhim sal-
lapitumarahati. sa-
yano va hi bho go-
tama sayanena brah-
mano brahmanena
saddhim sallapitu-
marahati. ye ca kho
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them by me just as with the
good Gotama.”

11. “But there was a pur-
pose, O Ambattha, for you
coming here. That very pur-
pose for which you could
come, it is just that purpose
that you should pay close
attention to. This brahmin
youth Ambattha is immature
though he concieves him-
self to be mature. What else
could that be due to apart
from immaturity.”

12. Then the brahmin youth
Ambattha being called by the
word, “immature,” by the
Auspicious One, angry and
displeased, really insulting
the Auspicious One, really
despising the Auspicious One,

te bho gotama mun-
daka samanaka ib-
bha kanha2 bandhu-
padapacca, tehipi
me saddhim evam
kathasallapo hoti ya-
thariva bhota gota-
mena”ti.

“atthikavato kho pana
te ambattha idha-
gamanam ahosi. ya-
yeva kho panatthaya
agaccheyyatho ta-
meva attham sadhu-
kam manasi kareyya-
thol. avusitava yeva
kho pana bho ayam
ambattho manavo
vusitamani2 kimam-
natra avusitatta”ti.

atha kho ambattho
manavo bhagavata
avusitavadena vuc-
camano kupito anat-
tamano bhagavan-
tamyeva khumsento
bhagavantamyeva



really criticizing the Auspi-
cious One, [thinking]: “The
good samana Gotama will
suffer misfortune by me,”
said this to the Auspicious
One: “Wild, O good Gotama,
are those of Sakyan birth.”
“Rough, O good Gotama,

are those of Sakyan birth.”
“Touchy, O good Gotama,
are those of Sakyan birth.”
“Aggressive, O good Gotama,
are those of Sakyan birth.”
“Existing as subordinates,
being subordinates, they nei-
ther honor the brahmins, nor
esteem the brahmins, nor
respect the brahmins, nor
worship the brahmins, nor
revere the brahmins. This, O
good Gotama, is not pleas-
ing, this is not proper, that
these sakyans existing as
subordinates, being subor-
dinates, they neither honor
the brahmins, nor esteem
the brahmins, nor respect
the brahmins, nor worship
the brahmins, nor revere the
brahmins.” Thus indeed, this

13

vambhento bhaga-
vantamyeva upa-
vadamano samano
ca me bho gotamo
papito bhavissatiti
bhagavantam eta-
davoca: “canda bho
gotama sakyajati,
pharusa bho gotama
sakyajati, lahusa
bho gotama sakya-
jati, rabhasa bho go-
tama sakyajati, ib-
bha santa ibbha sa-
mana na brahmane
sakkaronti na brah-
mane garukaronti na
brahmane manenti
na brahmane pujenti
na brahmane apaca-
yanti. tayidam bho
gotama nacchannam
tayidam nappatiru-
pam yadime sakya
ibbha santa ibbha sa-
mana na brahmane
sakkaronti na brah-
mane garukaronti na
brahmane manenti
na brahmane pujenti
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is the first [time] the brah-
min youth Ambattha deni-
graded the Sakyans with the
word, “subordinates.”

13. “But what, O Ambattha,
did those Sakyans do wrong
against you?” At this one
time, O good Gotama, I ar-
rived at Kapilavatthu just on
some business for my teacher,
the brahmin Pokkharasati. I
approached the council hall
of the Sakyans. At that time
many Sakyans and Sakyan
youths were just sitting on
high seats in the council hall
poking each other with their
fingers, joking, playing to-
gether, I think they were
most certainly only mak-

ing fun of me. No one in-
vited me to a seat. This, O
good Gotama, is not pleas-
ing, this is not proper, that
these sakyans existing as
subordinates, being subor-

na brahmane apa-
cayantiti. itiha am-
battho manavo idam
pathamam sakkesu
ibbhavadam nipa-
tesi.

“kimpana te ambat-
tha, sakya aparad-
dhunti?” “eka mida-
ham bho gotama, sa-
mayam acariyassa
brahmanassa pok-
kharasatissa kenaci-
deva karaniyena ka-
pilavatthum agama-
sim. yena sakyanam
santhagaram tenupa-
sankamim. tena kho
pana samayena sam-
bahula sakya ceva
sakyakumara ca san-
thagare uccesu asa-
nesu nisinna honti
annamannam angu-
lipatodakehi sanjag-
ghanta samkilanta
annadatthu maman-
Neva manfe anu-
jagghanta. na mam



dinates, they neither honor
the brahmins, nor esteem
the brahmins, nor respect
the brahmins, nor worship
the brahmins, nor revere the
brahmins.” Thus indeed, this
is the second [time] the brah-
min youth Ambattha deni-
graded the Sakyans with the
word, “subordinates.”

14. “Even a quail bird, O
Ambattha, says whatever
she wants in her own nest.
But this, O Ambattha, is the
Sakyan’s own [home], that is
Kapilavatthu. It is not worthy
of the venerable Ambattha
to abuse [the Sakyans] over
such a trifle.”

15

koci asanena’pi ni-
mantesi. tayidam
bho gotama nacchan-
nam, tayidam nap-
patirupam, yadime
sakya ibbha santa
ibbha samana na
brahmane sakka-
ronti na brahmane
garukaronti na brah-
mane manenti na
brahmane pujenti
na brahmane apa-
cayanti”ti. itiha am-
battho manavo idam
dutiyam sakkesu ib-
bhavadam nipatesi.

“latukikapi kho am-
battha, sakunika
sake kulavake kama-
lapini hoti. sakam
kho panetam ambat-
tha sakyanam yadi-
dam kapilavatthu.
na arahatayasma
ambattho imaya ap-
pamattaya abhisajji-
tunti.”
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15. There are, O good Go-
tama, these four castes: the
Khattiya, the Brahmin, the
Vessa and the Sudda. Of
these four caste, O good Go-
tama, indeed the three castes,
the Khattiyas, the Vessas and
the Suddas are most certainly
simply servants of the Brah-
mins. This, O good Gotama,
is not pleasing, this is not
proper, that these sakyans
existing as subordinates, be-
ing subordinates, they neither
honor the brahmins, nor es-
teem the brahmins, nor re-
spect the brahmins, nor wor-
ship the brahmins, nor revere
the brahmins.” Thus indeed,
this is the third [time] the
brahmin youth Ambattha
denigraded the Sakyans with
the word, “subordinates.”

16. Then of the Auspicious
One this occurred: “This

“cattaro’'me bho go-
tama, vanna: khat-
tiya brahmana vessa
sudda. imesam hi
bho gotama catun-
nam vannanam tayo
vanna khattiya ca
vessa ca sudda ca
annadatthu brah-
manasseva parica-
raka sampajjanti. ta-
yidam bho gotama
nacchannam tayi-
dam nappatirupam
yadi me sakya ibbha
santa ibbha samana
na brahmane sakka-
ronti na brahmane
garukaronti na brah-
mane manenti na
brahmane pujenti
na brahmane apa-
cayanti”ti. itiha am-
battho manavo idam
tatiyam sakkesu ib-
bhavadam nipatesi.

atha kho bhagavato
etadahosi: atiba-
lham kho ayam am-



brahmin youth Ambattha
denigrades the Sakyans too
much with the word, “sub-
ordinates.” What if I were to
ask about his clan?” So then,
the Auspicious One said this
to the brahmin youth, Am-
battha: “What is you clan, O
Ambattha?”

17. “I am a Kanhayana,
good Gotama.”

18. “But O Ambattha, re-
membering the name and
clan of your maternal and pa-
ternal ancestory, the Sakyans
are the sons of the master,
you are the son of a female
slave of the Sakyans. The
Sakyans, O Ambattha, regard
king Okkaka as their pater-
nal grandfather. Formally, O
Ambattha, king Okkaka wish-
ing to divert the kingdom to
the son of his royal consort,
dear and beloved, exiled the
elder princes, Ukkamukha,
Karakanda, Hatthinika and

17

battho manavo sak-
kesu ibbhavadena
nimmanetil. yannu-
naham gottam puc-
cheyyanti. atha kho
bhagava ambattham
manavam etadavoca:
‘katham gottosi am-
battha?ti’

“kanhayano’hamasmi,
bho gotama”ti.

“poranam kho pana
te ambattha mata-
pettikam namagot-
tam anussarato ay-
yaputta sakya bha-
vanti, dasiputto tva-
masi sakyanam. sa-
kya kho pana ambat-
tha, rajanam okka-
kam pitamaham da-
hanti. “bhutapub-
bam ambattha, raja
okkako ya sa mahesi
piya manapa, tassa
puttassa rajjam pari-
nametukamo jettha-
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Nipura from the country. Ex-
iled from the country, at the
bank of a pond on the slopes
of the himalayan mountains,
there they made their home
in a large teak grove. For
fear of contaminating their
bloodline, they arranged
mating with their own sis-
ters. So then, O Ambattha,
king Okkaka addressed a
privy councellor of his as-
sembly: “Where, good man,
are the princes at present?”
There is a bank of a pond on
the slopes of the himalayan
mountains, O king. There
they have made their home
in a large teak grove. For
fear of contaminating their
bloodline, they arranged mat-
ing with their own sisters.

So then, O Ambattha, king
Okkaka uttered and inspired
utterance: “Certainly the
holding of one’s own [sakya],
Sir, hold the princes. Cer-
tainly the foremost holding
of one’s own [paramasakya],
Sir, hold the princes.” Hence-

kumare ratthasma
pabbajesi ukkamu-
kham?2 karakandam3
hatthinikam nipu-
ram4. te ratthasma
pabbajita himavanta-
passe pokkharaniya
tire mahasakasando
tattha vasam kap-
pesum. te jatisam-
bhedabhaya sakahi
bhaginihi saddhim
samvasam kappe-
sum. atha kho am-
battha, raja okkako
amacce parisajje
amantesi: “kahannu
kho bho etarahi ku-
mara sammantiti”?
“atthi deva, hima-
vantapasse pokkha-
raniya tire mahasa-
kasando tattheta-
rahi kumara sam-
manti. te jatisam-
bhedabhaya sakahi
bhaginihi saddhim
samvasam kappenti”ti.
atha kho ambattha,
raja okkako udanam



forth, O Ambattha, they were
known as the Sakyans. Just
he was their ancestor. But

O ambattha, king Okkaka’s
female slave was named Dasi.
She indeed gave birth to a
black [baby]. The black baby
spoke: “Wash me mother,
bathe me mother, set me
free from this filth mother,
and I will be of benefit to
you.” Just as at present, O
Ambattha, humans having
seen a goblin, they recognize
him as “A goblin.” So too, O
Ambattha, at that time, hu-
mans recognized goblins as
“Black.” They spoke thus: this
baby speaks: “A black baby,
a goblin baby.” Henceforth, O
Ambattha, they were known
as the Kanhayanas. And he
was the ancestor of the Kan-
hayanas. Thus, O Ambattha,
remembering the name and
clan of your maternal and pa-
ternal ancestory, the Sakyans
are the sons of the master,
you are the son of a female
slave of the Sakyans.”
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udanesi: “sakya vata
bho kumara para-
masakya vata bho
kumara”ti. tadagge
kho pana ambattha,
sakya pannayanti.
so’val nesam pubba-
puriso. ranno ca kho
pana ambattha, ok-
kakassa disa nama
dasi ahosi. sa kan-
ham?2 nama janesi.
jato kanho pabya-
hasi: “dhovatha mam
amma, nahapetha
mam amma, imasma
mam amma asucisma
parimocetha, atthaya
vo bhavissami’ti. ya-
tha kho pana am-
battha, etarahi ma-
nussa pisace disva
‘pisaca’ti sanjananti.
evameva kho am-
battha, tena sama-
yena manussa pi-
sace ‘kanha’ti san-
jananti. te evama-
hamsu: ayam jato
pabyahasi: ‘kanho
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19. When thus was said,
those young brahmins said
this to the Auspicious One:
“Let not the good Gotamo
disgrace the brahmin youth
Ambattha too much, with the
use of the words: “The son
of a female slave.” Well-born,
O good Gotama, is the brah-
min youth Ambattha, and
son of a good family is the
brahmin youth Ambattha,
and of great learning is the
brahmin youth Ambattha,
and eloquent is the brahmin
youth Ambattha, and wise

jato, pisaco jato’ti.
tadagge kho pana
ambattha, kanha-
yana pannayanti. so
ca kanhayananam
pubbapuriso. iti kho
te ambattha, pora-
nam matapettikam
namagottam anussa-
rato ayyaputta sakya
bhavanti. dasiputto
tvamasi sakyananti.

evam vutte te mana-
vaka bhagavantam
etadavocum: “ma
bhavam gotamo am-
battham manavam
atibalham dasiput-
tavadena nimma-
nesi. sujato ca bho
gotama, ambattho
manavo kulaputto ca
ambattho manavo
bahussuto ca am-
battho manavo kal-
yanavakkarano ca
ambattho manavo
pandito ca ambattho
manavo. pahoti ca



is the brahmin youth Ambat-
tha, and the brahmin youth
Ambattha is capable of dis-
cussing this matter with the
good Gotama.”

20. Then the Auspicious
One said this to those young
brahmins: “If it occurs to you,
O young brahmins thus: “Ill-
born is the brahmin youth
Ambattha, and not son of

a good family is the brah-
min youth Ambattha, and

of little learning is the brah-
min youth Ambattha, and
ineloquent is the brahmin
youth Ambattha, and unwise
is the brahmin youth Ambat-
tha, and the brahmin youth
Ambattha is not capable of
discussing this matter with
the good Gotama,” then let
the brahmin youth Ambat-
tha, stand aside, and you all
discuss the matter with me.
If however, it occurs to you
young brahmins thus: “Well-
born, O good Gotama, is the
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ambattho manavo
bhota gotamena sad-
dhim asmim vacane
patimantetu”nti.

atha kho bhagava

te manavake etada-
voca: “sace kho tum-
hakam manavaka
evam hoti ‘dujjato ca
ambattho manavo,
akulaputto ca am-
battho manavo, ap-
passuto ca ambat-
tho manavo, akal-
yanavakkarano ca
ambattho manavo,
duppanno ca am-
battho manavo, na
ca pahoti ambattho
manavo samanena
gotamena saddhim
asmim vacane pati-
mantetunti, titthatu
ambattho manavo,
tumhe maya sad-
dhim mantayavhol
asmim vacane. sace
pana tumhakam ma-
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brahmin youth Ambattha,
and son of a good family is
the brahmin youth Ambat-
tha, and of great learning is
brahmin youth Ambattha,
and eloquent is the brahmin
youth Ambattha, and wise

is the brahmin youth Ambat-
tha, and the brahmin youth
Ambattha is capable of dis-
cussing this matter with the
good Gotama,” then you all
stand aside, and let the brah-
min youth Ambattha, discuss
the matter with me.”

21. “Well-born, O good Go-
tama, is the brahmin youth
Ambattha, and son of a good
family is the brahmin youth
Ambattha, and of great learn-
ing is the brahmin youth Am-
battha, and eloquent is the
brahmin youth Ambattha,
and wise is brahmin youth
Ambattha, and the brahmin

navaka evam hoti:
sujato ca ambattho
manavo, kulaputto
ca ambattho manavo,
bahussuto ca am-
battho manavo, kal-
yanavakkarano ca
ambattho manavo,
pandito ca ambattho
manavo, pahoti ca
ambattho manavo
samanena gotamena
saddhim asmim va-
cane patimantetunti,
titthatha tumhe, am-
battho manavo maya
saddhim patiman-
tetu”ti.

“sujato ca bho go-
tama ambattho ma-
navo, kulaputto ca
ambattho manavo,
bahussuto ca am-
battho manavo, kal-
yanavakkarano ca
ambattho manavo,
pandito ca ambattho
manavo, pahoti ca
ambattho manavo



youth Ambattha is capable of
discussing this matter with
the good Gotama,” We will
be silent. The brahmin youth
Ambattha, is to discuss this
matter with the good Go-
tama.”

22. Then the Auspicious
One said this to the brah-
min youth Ambattha: “This
legitimate question, O Am-
battha comes for you. Even
if you do not like it, it should
be answered. If you do not
answer, or respond with a dif-
ferent topic, or will become
silent, or go away, your head
will split into seven pieces
right here. So what do you
think, O Ambattha? What
have you heard said by brah-
mins of old, of ancient times,
teachers of teachers, speaking
about the origin of the Kan-
hayanas, about who was the
ancestor of the Kanhayanas?”
When thus was said, the brah-
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bhota gotamena sad-
dhim asmim vacane
patimantetum. tunhi
mayam bhavissama.
ambattho manavo
bhota gotamena sad-
dhim asmim vacane
patimantetu”ti.

atha kho bhagava
ambattham mana-
vam etadavoca: ayam
kho pana te ambat-
tha, sahadhammiko
painho agacchati.
akamapi vyakatabbo.
sace tvam na vya-
karissasi anfiena va
annam paticarissasi,
tunhi va bhavissasi,
pakkamissasi va et-
theva te sattadha
muddha phalissati.
tam kim mannasi
ambattha? kinti te
sutam brahmana-
nam vuddhanam ma-
hallakanam acariya-
pacariyanam bhasa-
mananam kutopa-
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min youth Ambattha became
silent. Also for a second time,
the Auspicious One said this
to the brahmin youth Ambat-
tha: “So what do you think,
O Ambattha? What have you
heard said by brahmins of
old, of ancient times, teachers
of teachers, speaking about
the origin of the Kanhayanas,
about who was the ancestor
of the Kanhayanas?” Also

for a second time, the brah-
min youth Ambattha became
silent. So then the Auspicious
One said this to the brahmin
youth Ambattha: “Answer
now, O Ambattha. Now is not
the appropriate time for your
silence. He who does not an-
swer a legitimate question
from the Tathagata, O Am-
battha, up to the third time
[asking], his head will split
into seven pieces right here.”

bhutika kanhayana?
ko ca kanhayananam
pubbapuriso?ti evam
vutte ambattho ma-
navo tunhi ahosi. du-
tiyampi kho bhagava
ambattham mana-
vam etadavoca: tam
kimmannasi ambat-
tha? kinti te sutam
brahmananam vud-
dhanam mahallaka-
nam -pe- ko ca kan-
hayananam pubba-
puriso?ti dutiyampi
kho ambattho ma-
navo tunhi ahosi.
atha kho bhagava
ambattham mana-
vam etadavoca: vya-
karohi ‘dani ambat-
tha, na’dani te tun-
hibhavassa kalo. yo
kho ambattha tatha-
gatena yavatatiya-
kam sahadhammi-
kam panham puttho
na vyakaroti etthe-
vassa sattadha mud-
dha phalissati.



23. On that occasion the
yakkha Vajirapani taking a
huge iron hammer that was
in flames, burning, blazing,
was standing in the air above
the brahmin youth Ambattha
[thinking]: “If this brahmin
youth Ambattha does not an-
swer a legitimate question
from the Auspicious One up
to the third time [asking], I
will split his head into seven
pieces right here.” But only
the Auspicious One and the
brahmin youth Ambattha
[could] see the yakkha Vajira-
pani.

24. Then the brahmin youth
Ambattha being frightened,
moved by fear, with hairs
standing on end, seeking
shelter from the Auspicious
One, seeking protection from
the Auspicious One, seeking
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tena kho pana sama-
yena vajirapani yak-
kho mahantam ayo-
kutam adaya adit-
tam sampajjalitam
sajotibhutam ambat-
thassa manavassa
uparivehasam thito
hoti: sacayam am-
battho manavo bha-
gavata yavatatiya-
kam sahadhammi-
kam panham put-
tho na vyakarissati,
etthevassa satta-
dha muddham pha-
lessamiti. tam kho
pana vajirapanim
yakkham bhagava
ceva passati ambat-
tho ca manavo.

atha kho ambattho
manavo bhito sam-
viggo lomahattha-
jato bhagavantam-
yeva tanagavesi bha-
gavantamyeva lena-
gavesl bhagavantam-
yeva saranagavesi
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refuge from the Auspicious
One, sitting closer to the Aus-
picious One said this to the
Auspicious One: “What is it
that the good Gotama said
to me? May the good Go-
tamo say it again?” “So what
do you think, O Ambattha?
What have you heard said by
brahmins of old, of ancient
times, teachers of teachers,
speaking about the origin of
the Kanhayanas, about who
was the ancestor of the Kan-
hayanas?” “So too has been
heard by me, good Gotama,
just as the good Gotama has
said. that is the origin of the
Kanhayanas, and he was the
ancestor of the Kanhayanas.”

25. When thus was said
those young brahmins be-
came noisy, making a great
noise, a loud noise [saying]:
“Apparently, Sir, the brahmin

upanisiditva bhaga-
vantam etadavoca:
“kim me tam bhavam
gotamo aha? puna
bhavam gotamo bra-
vitu”ti. “tam kim-
mannasi ambattha?
kinti te sutam brah-
mananam vuddha-
nam mahallakanam
acariyapacariyanam
bhasamananam, ku-
toppabhutika kanha-
yana? ko ca kanha-
yananam pubbapu-
riso?ti.” “evameva
me bho gotama su-
tam, yatheva bha-
vam gotamo aha. ta-
toppabhutika kanha-
yana. so ca kanha-
yananam pubbapu-
riso”ti.

evam vutte te mana-
vaka unnadino uc-
casaddamahasadda
ahesum: “dujjato
kira bho ambattho
manavo, akulaputto



youth Ambattha is ill-born.
Apparently, Sir, the brahmin
youth Ambattha is not a son
of a good family. Apparently,
Sir, the brahmin youth Am-
battha is a son of a female
slave of the Sakyans. Appar-
ently, Sir, the Sakyans are
the sons of the master of the
brahmin youth Ambattha. ap-
parently the samana Gotama
speaks just the truth, [yet]
we presumed he should be
disparaged.”

26. So then of the Aus-
picious One this occurred:
“These young brahmins dis-
grace the brahmin youth am-
battha too much with the
use of the words: “The son
of a female slave.” What if

I were to set him free.” So
then the Auspicious One said
this to those young brahmins:
“Let not you young brahmins
disgrace the brahmin youth
ambattha too much with the
use of the words: “The son
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kira bho ambattho
manavo, dasiputto
kira bho ambattho
manavo sakyanam,
ayyaputta kira bho
ambatthassa ma-
navassa sakya bha-
vanti. dhammava-
dim yeva kira ma-
yam samanam go-
tamam apasadetab-
bam amannimha”ti.

atha kho bhagavato
etadahosi: “atiba-
lham kho ime ma-
navaka ambattham
manavam dasiputta-
vadena nimmanenti.
yannunaham pari-
moceyyanti.” atha
kho bhagava te ma-
navake etadavoca:
“ma kho tumhe ma-
navaka ambattham
manavam atibalham
dasiputtavadena
nimmanetha. ularo
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of a female slave.” Mighty
was Kanha, the seer. He,
having gone to the south-
ern country, having learnt
by heart the mantra of the
brahmins, having approached
king Okkaka, he asked for
his daughter Mattharupi

in marriage. King Okkaka
[saying] Unbelievable! Who,
being just the son of my fe-
male slave, would ask for
my daughter Mattharupi in
marriage.” Being angry and
displeased, he drew [a bow
with] a razor-tipped arrow.
He was just unable to either
release that razor-tipped ar-
row nor withdraw it. So then,
O young brahmins, the privy
councellors of his assembly,
having approached Kanha,
the seer, said this: “Let there
be safety for the king, O ven-
erable sir. Let there be safety
for the king, O venerable sir.
” “There will be safety for the
king. But if the king were

to release the razor-tipped
arrow downwards, then the

so kanho isi ahosi.
so dakkhinam ja-
napadam gantva
brahme mante adhi-
yitva rajanam okka-
kam upasankamitva
mattharupim1 dhi-
taram yaci. tassa
raja okkako ‘ko neva
re ayam mayham
dasiputto samano
mattharupim dhita-
ram yacati’ti kupito
anattamano khu-
rappam sannayhi.
so tam khurappam
neva asakkhi mun-
citum, no patisam-
haritum. atha kho
manavaka amacca
parisajja kanham
isim upasankamitva
etadavocum: “sot-
thi bhadante hotu
rafino, sotthi bha-
dante hotu ranno”ti.
“sotthi bhavissati
ranno, api ca raja
yadi adho khurap-
pam muncissati ya-



earth will split open as far as
his kingdom extends.” “Let
there be safety for the king,
O venerable sir. Let there

be safety for the country, O
venerable sir.” “There will be
safety for the king. There will
be safety for the country. But
if the king were to release the
razor-tipped arrow upwards,
then the [rain] Deva will not
rain for seven years as far as
his kingdom extends.” “Let
there be safety for the king,
O venerable sir. Let there be
safety for the country, O ven-
erable sir, and let the [rain]
Deva rain.” “There will be
safety for the king. There
will be safety for the coun-
try, and the [rain] Deva will
rain. But if the king were to
shoot the razor-tipped arrow
at his eldest son, the prince
will be safe. The prince will
not be harmed.” So then,

O young brahmins, king
Okkaka’s privy councellors
addressed [him saying]: O
king, shoot the razor-tipped
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vata ranno vijitam
ettavata pathavi udri-
yissat1”ti. “sotthi
bhadante hotu ranno,
sotthi janapadassa”ti.
“sotthi bhavissati
ranno, sotthi jana-
padassa. api ca raja
yadi uddham khurap-
pam muncissati ya-
vata ranno vijitam
ettavata sattavas-
sani devo na vassis-
sat1”ti. “sotthi bha-
dante hotu ranno,
sotthi janapadassa,
devo ca vassatu”ti.
“sotthi bhavissati
ranno, sotthi janapa-
dassa, devo ca vas-
sissati. api ca raja
jetthakumare khu-
rappam patitthapetu,
sotthi kumaro, pal-
lomo bhavissati”ti.
atha kho manavaka,
amacca okkakassa
arocesum: “devo jet-
thakumare khurap-
pam patitthapetu,
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arrow at your eldest son.
The prince will be safe. The
prince will not be harmed. So
king Okkaka shot the razor-
tipped arrow at his eldest
son. The prince was safe. The
prince was not harmed. So
then being frightened, moved
by fear, with hairs standing
on end, fearing the disfavor
of the gods, king Okkaka
gave his daughter. Let not
you young brahmins disgrace
the brahmin youth ambattha
too much with the use of the
words: “The son of a female
slave.” Mighty was Kanha,
the seer.”

sotthi kumaro pal-
lomo bhavissati”ti.
atha kho raja okkako
jetthakumare khu-
rappam patitthapesi.
sotthi kumaro pal-
lomo bhavi. atha
kho tassa raja ok-
kako bhito samviggo
lomahatthajato brah-
madandena tajjito
mattharupim dhita-
ram adasi. ma kho
tumhe manavaka
ambattham mana-
vam atibalham da-
siputtavadena nim-
manetha. ularo so
kanho isi ahosi.
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