0.0.1 Delectable Discourse
(excerpt)

20. O Cunda, of all the
Teachers who have arisen in
the world at present, I do not
even see one other Teacher,
O Cunda, who has attained to
such peak of gain and peak of
fame as I have. O Cunda, of
all the orders or groups that
have arisen in the world at
present, I do not even see one
other order, O Cunda, that
has attained to the peak of
gain and to the peak of fame
as my bhikkhu Sangha. O
Cunda, that which [one] cor-
rectly saying would say: “A
life of purity that is complete
in all aspects, with nothing
lacking and nothing superflu-
ous, well-proclaimed in its
completeness and purity,” [it
would be of] just this life of
purity [that one] correctly
saying would say: “A life of
purity that is successful in all
aspects, with nothing lack-
ing and nothing superfluous,

pasadikasuttam

yavata kho cunda
etarahi sattharo loke
uppanna, naham
cunda annam eka-
sattharampi sama-
nupassami evam
labhaggayasaggap-
pattam yathariva-
ham. yavata kho
pana cunda etarahi
sangho va gano va
loke uppanno, na-
ham cunda anfiam
ekasanghampi sama-
nupassami evam la-
bhaggayasaggappat-
tam yatharivayam
cunda bhijhusangho.
yam kho tam cunda
samma vadamano
vadeyya sabbakara-
paripuram anunam
anadhikam svakkha-
tam kevalaparipu-
ram brahmacariyam
suppakasitanti, ida-
meva tam samma



well-proclaimed in its com-
pleteness and purity.”

21. O Cunda, even Uddaka
Ramaputta, [used to] utter
such saying:“Seeing, he does
not see.” “But what is it that
seeing, one does not see? You
can see the blade of a well-
sharpened razor, but not its
edge. That is what was meant
by Uddaka Ramaputta, O
Cunda, when saying: “Seeing,
he does not see.” He spoke in
reference to a low, vulgar, for
puthujjanas, ignoble, unben-
eficial thing, a mere razor.”
O Cunda, that which [one]
correctly saying would say:
“Seeing, he does not see,” [it
would be of] just this [that
one] correctly saying would
say: “Seeing, he does not
see.”

vadamano vadeyya
sabbakarasampan-
nam anunam anadhi-
kam svakkhatam ke-
valaparipuram brah-
macariyam suppaka-
sitanti.

uddako sudam' cunda
ramaputto evam va-
cam bhasati: pas-
sam na passatiti. kinca
passam na passati?ti.
khurassa sadhu ni-
sitassa talamassa
passati, dharanca
khvassa na passati.
idam vuccati cunda
passam na passati.
yam kho panetam
cunda uddakena ra-
maputtena bhasitam
hinam gammam po-
thujjanikam anari-
yam anatthasam-
hitam khurameva
sandhaya, yance-
tam cunda samma-

ludako sudam - machasam..



22. “And what is it that
seeing, one does not see?”
Indeed, this is truly what he
sees: “A life of purity that

is successfull in all aspects,
complete in all aspects, with
nothing lacking and nothing
superfluous, well-proclaimed
in its completeness and pu-
rity.” If he were to deduct
anything from it, thinking:
“In this way it will be purer”,
then he does not see it. And
if he were to add anything
to it, thinking: “In this way
it will be more complete”,
then he does not see it. This
is [the proper meaning of]
“seeing, he does not see.”

23. O Cunda, that which
[one] correctly saying would

vadamano vadeyya
passam na passati'ti,
idamevetam samma
vadamano vadeyya
'‘passam na passati'ti.

kinca passam na pas-
sati?ti: evam sab-
bakarasampannam
sabbakaraparipuram
anunam anadhikam
svakkhatam keva-
laparipuram brah-
macariyam suppa-
kasitanti, iti hetam
passati. idamettha
apakaddheyya, evam
tam parisuddhata-
ram assati, iti hetam
na passati. idamet-
tha upakaddheyya,
evam tam paripuram
assati iti hetam na
passati. idam vuc-
cati passam na pas-
sati'ti.

yam kho tam cunda
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say: “A life of purity that is
successful in all aspects, with
nothing lacking and nothing
superfluous, well-proclaimed
in its completeness and pu-
rity,” [it would be of] just
this life of purity [that one]
correctly saying would say:
“A life of purity that is suc-
cessful in all aspects, with
nothing lacking and nothing
superfluous, well-proclaimed
in its completeness and pu-
rity.”

24. Therefore, O Cunda, all
of you to whom the Dham-
ma has been taught by me
from supreme knowledge,
entirely all of you having as-
sembled, having met together
at a place, should recite them
meaning by meaning, phras-
ing by phrasing, without any
disagreement [in meaning
and phrasing], in order that
this life of purity may last for
a long time, persist for a long

samma vadamano
vadeyya "sabbakara-
sampannam anunam
anadhikam svakkha-
tam kevalaparipu-
ram brahmacariyam
suppakasitanti, ida-
meva tam samma
vadamano vadeyya
sabbakarasampan-
nam anunam anadhi-
kam svakkhatam ke-
valaparipuram brah-
macariya suppakasi-
tanti.

tasmatiha cunda ye
vo maya dhamma
abhinna desita, tat-
tha sabbeheva san-
gamma samagamma
atthena attham byan
janena byafjanam
sangayitabbam na
vivaditabbam. ya-
thayidam brahmaca-
rayam addhaniyam
assa ciratthitikam.
tadassa bahujana-
hitaya bahujanasu-



time, for the welfare of many,
for the happiness of many,
out of compassion for the
world, for the good, welfare
and happiness of devas and
humans. And what, O Cunda,
are those Dhammas taught by
me from supreme knowledge
which entirely all of you hav-
ing assembled, having met
together at a place, should re-
cite them meaning by mean-
ing, phrasing by phrasing,
without any disagreement [in
meaning and phrasing], in
order that this life of purity
may last for a long time, per-
sist for a long time, for the
welfare of many, for the hap-
piness of many, out of com-
passion for the world, for the
good, welfare and happiness
of devas and humans? They
are: The four establishments
of mindfulness, the four right
strivings, the four bases for
superhuman power, the five
faculties, the five powers, the
seven awakening factors, the
noble eightfold path. These,

khaya lokanukam-
paya atthaya hitaya
sukhaya devamanus-
sanam. katame ca
vo cunda dhamma
maya abhinna de-
sita yattha sabbe-
heva sangamma sa-
magamma atthena
attham byanhjanena
byanjanam sanga-
yitabbam na viva-
ditabbam, yathayi-
dam brahmacari-
yam addhaniyam
assa ciratthitikam,
tadassa bahujana-
hitaya bahujanasu-
khaya lokanukam-
paya atthaya hitaya
sukhaya devamanus-
sanam seyyathidam:
cattaro satipatthana,
cattaro sammappa-
dhana, cattaro iddhi-
pada, pancinduyani,
panca balani, satta
bojjhanga, ariyo at-
thangiko maggo. ime
kho te cunda dhamma



O Cunda, are the Dhammas
taught by me from supreme
knowledge which entirely all
of you having assembled, hav-
ing met together at a place,
should recite them mean-
ing by meaning, phrasing by
phrasing, without any dis-
agreement [in meaning and
phrasing], in order that this
life of purity may last for a
long time, persist for a long
time, for the welfare of many,
for the happiness of many,
out of compassion for the
world, for the good, welfare
and happiness of devas and
humans.

25. And for all of you, O
Cunda, having assembled in
harmony, without dissension,
it should be trained [thus:] A
certain [person] in the life of
purity might speak the Dham-
ma in the Sangha. Therein,
if it occurs to you all thus:
“This venerable simply takes
the meaning wrongly, [and]

maya abhinna de-
sita, yattha sabbe-
heva sangamma sa-
magamma atthena
attham byanjanena
byanjanam sanga-
yitabbam, na viva-
ditabbam, yathayi-
dam brahmacariyam
addhaniyam assa ci-
ratthitikam, tadassa
bahujanahitaya ba-
hujanasukhaya loka-
nukampaya atthaya
hitaya sukhaya deva-
manussanam.

tesam ca vo cunda
samaggana sammo-
damananam aviva-
damananam sikkhi-
tabbam annataro sa-
brahmacari sangho
dhammam bhaseyya,
tatra ce tumhakam
evamassa "ayam
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lays the phrasing wrongly,”
you should not just applaud
it, should not reject it. Not
having applauded it, not hav-
ing rejected it, he should be
told thus: “O friend, of these
phrasings or these phrasings,
which is the more suitable for
this meaning? Of this mean-
ing or this meaning, which
is the more suitable for these
phrasings?” If he would say
thus: “For this meaning, O
friend, only these phrasings
are more suitable; for these
phrasings, only this meaning
is more suitable;” he should
simply not be dismissed, he
should not be disparaged.
Not having simply dismissed,
not having disparaged, just
the correct meaning and
phrasing should be carefully
and thoroughly explained by
you for him.

kho ayasma atthan-
ceva miccha ganhati,
byanjanani ca mic-
cha ropeti"ti, tassa
neva abhinanditab-
bam, nappatikkosi-
tabbam. anabhinan-
ditva appatikkositva
SO evamassa vaca-
niyo "imassa nu kho
avuso atthassa imani
va byanjanani etani
va byanjanani kata-
mani opayikatarani
imesam va byanjana-
nam ayam va attho
eso va attho, katamo
opayikataro?ti." so
ce evam vadeyya
“imassa kho avuso
atthassa imaneva
byanjanani opayika-
taranl yaneva etani'
imesam byanjana-
nam, ayameva attho
opayikataro yaneva
eso'ti, so neva ussa-
detabbo na apasa-
detabbo. anussade-
tva anapasadetva



26. Also, O Cunda, if an-
other in the life of purity
should speak the Dhamma
in the Sangha, [and] therein,
if it occurs to you all thus:
“This venerable simply takes
the meaning wrongly, [but]
lays the phrasing correctly,”
you should not just applaud
it, should not reject it. Not
having applauded it, not hav-
ing rejected it, he should be
told thus: “O friend, of this
meaning or this meaning,
which is the more suitable for
these phrasings?” If he would
say thus: “For these phras-
ings, only this meaning is
more appropriate,” he should
not simply be dismissed, he
should not be disparaged.
Not having simply dismissed,
not having disparaged, just

sveva sadhukam san-
napetabbo, tassa ca
atthassa tesam ca
byanjananam nisan-
tiya.

aparo pi ce cunda sa-
brahmacari sanghe
dhammam bhaseyya,
tatra ce tumhakam
evamassa "ayam kho
ayasma attham hi
kho miccha ganhati,
byanjanani samma
ropeti'ti, tassa neva
abhinanditabbam
nappatikkositabbam.
anabhinanditva ap-
patikkositva so eva-
massa vacanlyo "ime-
sam nu kho avuso
byafnjananam ayam
va attho eso va at-
tho, katamo opayika-
taro?"ti, so ce evam
vadeyya "imesam
kho avuso byanja-
nanam ayameva at-
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the correct meaning should
be carefully and thoroughly
explained by you for him.

27. Yet, O Cunda, another
in the life of purity might
speak the Dhamma in the
Sangha. Therein, if it oc-
curs to you all thus: “In-
deed, this venerable takes
the meaning correctly, [but]
lays the phrasing wrongly,”
you should not just applaud
it, should not reject it. Not
having applauded it, not hav-
ing rejected it, he should be
told thus: “O friend, of these
phrasings or these phrasings,
which is the more suitable for
this meaning?” If he would
say thus: “For this meaning,
O friend, only these phrasings
are more suitable,” he should
not simply be dismissed, he

tho opayikataro, yo
ceva eso"ti, so neva
ussadetabbo na apa-
sadetabbo. anussa-
detva anapasadetva
sveva sadhukam san-
napetabbo tasseva
atthassa nisantiya.

aparo pana cunda
sabrahmacar1 san-
ghe dhammam bha-
seyya, tatra ce tum-
hakam evamassa
"ayam kho ayasma
attham hi kho samma
ganhati, byanjanani
miccha ropeti"ti, tassa
neva abhinanditab-
bam nappatikkosi-
tabbam. anabhinan-
ditva appatikkositva
SO evamassa vaca-
niyo "imesam nu
kho avuso atthassa
imaneva byanjanani
etani va byanjanani,
katamani opayikata-
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should not be disparaged.
Not having simply dismissed,
not having disparaged, just
the correct phrasing should
be carefully and thoroughly
explained by you for him.

28. Also, O Cunda, if an-
other in the life of purity
should speak the Dhamma
in the Sangha, [and] therein,
if it occurs to you all thus:
“This venerable simply takes
the meaning correctly, [and]
lays the phrasing correctly,”
you should delight in it, you
should rejoice in it, saying
Good. Having delighted in it,
having rejoiced in it saying
Good!, he should be told thus:
“It is a gain for us, O friend, it
is well gained by us, O friend,

rani?"ti, so ce evam
vadeyya "imassa nu
kho avuso atthassa
imaneva opayika-
tarava, yani ceva
etani"ti?, so neva us-
sadetabbo na apa-
sadetabbo. anussa-
detva anapasade-
tva sveva sadhukam
sannapetabbo tesan-
neva byanjananam
nisantiya.

aparo pi ce cunda
sabrahmacari san-
ghe dhammam bha-
seyya, tatra ce tum-
hakam evamassa
"ayam kho ayasma
atthaficeva samma
ganhati, byanjanani
ca samma ropet1"ti,
tassa 'sadhu'ti bhasi-
tam abhinanditab-
bam anumoditab-
bam. tassa'sadhu'ti
bhasitam abhinandi-

*yaceva otani - simu.JJj



that we see such a venera-
ble in the life of purity, so
endowed with the meaning,
endowed with the phrasings.

29. “O Cunda, I do not
teach the Dhamma to you
all for the restraint of the

asavas in the present life only.

Yet, O Cunda, I do not teach
the Dhamma for the ward-
ing off of the asavas in future
lives only. But indeed, I, O
Cunda, teach the Dhamma
for the restraint of the asavas
in the present life and for
the warding off of the asavas
in future lives. Therefore

for you all, O Cunda, let the
robes that have been made
allowable by me be surely
enough merely for warding
off cold, for warding off heat,
for warding off contacts of

11

tva anumoditva so
evamassa vacaniyo
“labha no avuso su-
laddham no avuso,
ye mayam ayasman-
tam tadisam brahma-
carim passama evam
atthupetam byafija-
nupetanti. "

na vo aham cunda
ditthadhammaka-
nam yeva asavanam
samvaraya dham-
mam desemi, na pa-
naham cunda sampa-
rayikanam yeva asa-
vanam patighataya
dhammam desemi.
ditthadhammika-
nam cevaham cunda
asavanam samva-
raya dhammam de-
semi samparayika-
nanca asavanam pa-
tighataya. tasmatiha
cunda yam vo maya
clvaram anufinatam,
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gadflies, mosquitoes, wind,
sun, and creepy crawlers,
merely for concealing that
which brings shame.

30. For you all, let the alms
food that have been made
allowable by me be surely
enough neither for enjoyment
nor for intoxication, nor for
decoration, nor for beautifi-
cation, [but] merely for the
sustenance of this body, for
nourishment, for abstinence
from harm [and] for assist-
ing the life of purity. “Thus
my termination of the former
feeling will not give rise to a
new feeling. And life support
for me will be blameless and
one of comfortable abiding.”

31. For you all, let the lodg-
ings that have been made

alam ve tam yava-
deva sitassa patigha-
taya, unhassa pati-
ghataya, damsama-
kasavatatapasirim-
sapasamphassanam
parighataya, yava-
deva hirikopinapatic-
chadanattham.

yoO VO maya pinda-
pato anunnato, alam
ve so yavadeva imassa
kayassa thitiya yapa-
naya vihimsupara-
tiya brahmacariya-
nuggahaya. iti pura-
nanca vedanam pati-
hankhami. navanca
vedanam na uppa-
dessami, yatra ca
me bhavissati ana-
vajjata ca phasuvi-
haro cati.

yam vo maya sena-
sanam anunnatam,



allowable by me be surely
enough merely for warding
off cold, for warding off heat,
for warding off contacts of
gadflies, mosquitoes, wind,
sun, and creepy crawlers,
merely for allaying the perils
of the seasons, [and] for the
purpose of enjoying seclu-
sion.

32. For you all, let the medic
inal requisites for support
when sick that have been
made allowable by me be
surely enough merely for
warding off arisen afflictive
feelings, for freedom from
oppression at most.”

33. But it is possible, O
Cunda, it is to be found, that
wanderers of other stand-
points might say thus: “The
samanas who are sons of
the Sakyan dwell engaged
in quests for pleasure.” O
Cunda, wanderers of other

13

alam vo tam yava-
deva sitassa patigha-
taya unhassa pati-
ghataya damsamaka-
savatatapasirimsapa-
samphassanam pa-
tighataya yavadeva
utuparissayavinoda-
nam patisallanara-
mattham.

yo vo maya gilanap-
paccayabhesajjapa-
rikkharo anufinato,
alam vo so yavadeva
uppannanam veyya-
badhikanam veda-
nanam patighataya
abyapajjhaparama-
taya ti.

thanam kho pane-
tam cunda vijjati,
yam annatitthiya
paribbajaka evam
vadeyyum "sukhalli-
kanuyogamanuyutta
samana sakyaputtiya
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standpoints who may speak
thus should be told thus:
“What quests for pleasure,

O friend? Indeed there are
many different kinds, various
types of quests for pleasure.”

34. These four quests for
pleasure, O Cunda, are low,
vulgar, for puthujjanas, ig-
noble, unbeneficial, does not
lead to disenchantment, to
fading away, to cessation,

to appeasement, to supreme
knowledge, to self-awakening,
to nibbana. Which four?
Here O Cunda, a certain
foolish person pleases and
amuses himself having killed
living beings. This is the
first quest for pleasure. Fur-
thermore, O Cunda, here, a
certain person pleases and
amuses himself having taken
what is not given, unseen.
This is the second quest for

viharanti"ti. evam
vadino cunda anna-
titthiya paribbajaka
evamassu vacaniya
"katamo so avuso
sukhallikanuyogo?
sukhallikanuyoga hi
bahu anekavihita na-
nappakaraka"ti.

cattaro'me cunda su-
khallikanuyoga hina
gamma pothujjanika
anariya anatthasam-
hita na nibbidaya

na viragaya na ni-
rodhaya na upasa-
maya na abhinnaya
na sambodhaya na
nibbanaya samvat-
tanti. katame cat-
taro? idha cunda
ekacco balo pane
vadhitva vadhitva
attanam sukheti pi1-
neti. ayam pathamo
sukhallikanuyogo.
puna ca param cunda
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pleasure. Furthermore, O
Cunda, here, a certain per-
son pleases and amuses him-
self having lied. This is the
third quest for pleasure. Fur-
thermore, O Cunda, here, a
certain person indeed, be-
ing furnished and endowed
with the five cords of sensual
pleasure, causes to amuse
himself. This is the fourth
quest for pleasure. These, O
Cunda, are the four quests
for pleasure which are low,
vulgar, for puthujjanas, ig-
noble, unbeneficial, does not
lead to disenchantment, to
fading away, to cessation,

to appeasement, to supreme
knowledge, to self-awakening,
to nibbana.

15

idhekacco adinnam
adiyitva adisitva at-
tanam sukheti pineti.
ayam dutiyo sukhal-
likanuyogo. puna ca
param cunda idhe-
kacco musa bhani-
tva bhanitva atta-
nam sukheti pineti.
ayam tatiyo sukhal-
likanuyogo. puna ca
param cunda idhe-
kacco pancahi ka-
magunehi samap-
pito samangibhuto
paricareti, ayam ca-
tuttho sukhallikanu-
yogo. ime kho cunda
cattaro sukhallika-
nuyoga hina gamma
pothujjanika anariya
anatthasambhita na
nibbidaya na vira-
gaya na nirodhaya
na upasamaya na
abhifihaya na sambo-
dhaya na nibbanaya
samvattanti.
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35. But it is possible, O
Cunda, it is to be found that
wanderers of other stand-
points might say thus: “Are
the samanas who are sons of
the Sakyan engaged in these
four quests for pleasure?”
For you all, “Indeed not so”
should be said. [For] they
would not be rightly speaking
about you, [but] would be
accusing you with false and
unheard-of statements.

36. These four quests for
pleasure, O Cunda, lead
unerringly to disenchantment,
to fading away, to cessation,
to appeasement, to supreme
knowledge, to self-awakening,
to nibbana. Which four?
Here O Cunda, quite secluded
from sense-desires, secluded
from unwholesome dhammas,
[a bhikkhu ] enters upon and
abides in the happiness and
pleasure born of seclusion,
connected with thinking and
pondering, the first jhana.

thanam kho pane-
tam cunda vijjati.
yam annatitthiya pa-
ribbajaka evam va-
deyyum 'ime cattara
sukhallikanuyoge
anuyutta samana sa-
kyaputtiya"ti. te vo
'ma hevantissuvaca-
nlya. na te samma
vadamana vadeyyum
abbhacikkheyyum
asata abhutena.

cattaro'me cunda
sukhallikanuyoga
ekantanibbidaya vi-
ragaya nirodhaya
upasamaya abhin-
naya sambodhaya
nibbanaya samvat-
tanti. katame cat-
taro? idha cunda
bhikkhu vivicceva
kamehi vivicca aku-
salehi dhammehi
savitakkam savica-
ram vivekajam piti-
sukham pathamam
jhanam upasampajja



This is the first quest for plea-
sure. Furthermore, O Cunda,
from the subsiding of think-
ing and pondering, with the
internal tranquilization and
unification of mind [due to]
the absence of thinking and
pondering, a bhikkhu enters
upon and abides in the hap-
piness and pleasure born of
samadhi, the second jhana.
This is the second quest for
pleasure.

37. Furthermore, O Cunda,
with detachment from hap-
piness, a bhikkhu dwelling
mindful and contemplative,
looks on with equanimity as
he experiences pleasure in
the body, of which the No-
ble Ones say: “He is a mind-
ful one who [looks on with]
equanimity, one who dwells
in pleasure,” enters upon
and abides in the third jhana.
This is the third quests for
pleasure. Furthermore, O

17

viharati. ayam pa-
thamo sukhallikanu-
y0go. puna ca pa-
ram cunda bhikkhu
vitakkavicaranam
vupasama ajjhattam
sampasadanam ce-
taso ekodibhavam
avitakkam avicaram
samadhijam pitisu-
kham dutiyam jha-
nam upasampajja vi-
harati. ayam dutiyo
sukhallikanuyogo.

puna ca param cunda
bhikkhu pitiya ca vi-
raga upekkhako ca
viharati sato ca sam-
pajano sukham ca
kayena patisamve-
deti, yam tam ariya
acikkhanti 'upek-
khako satima su-
khavihari'ti tam ta-
tiyam jhanam upa-
sampajja viharati.
ayam tatiyo sukhal-
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Cunda, from the abandoning
of [physical] pleasure and
pain, from the disappearance
of former mental pleasure
and mental pain, a bhikkhu
enters upon and abides in
the utter purity of mindful-
ness and equanimity with-
out pain, without pleasure,
the fourth jhana. This is the
fourth quests for pleasure.
These, O Cunda, are the four
quests for pleasure leading
unerringly to disenchantment,
to fading away, to cessation,
to appeasement, to supreme
knowledge, to self-awakening,
to nibbana.

38. But it is possible, O
Cunda, it is to be found that
wanderers of other stand-
points might say thus: “Do
the samanas who are sons of
the Sakyan dwell engaged
in these four quests for plea-

likanuyogo. puna ca
param cunda bhik-
khu sukhassa ca pa-
hana dukkhassa ca
pahana pubbeva so-
manassadomanas-
sanam atthangama
adukkham asukham
upekkhasatiparisud-
dhim catuttham jha-
nam upasampajja
viharati. ayam ca-
tuttho sukhallikanu-
yogo. ime kho cunda
cattaro sukhallika-
nuyoga ekattanibbi-
daya viragaya niro-
dhaya upasamaya
abhinnaya sambo-
dhaya nibbanaya
samvattanti.

thanam, kho pane-
tam cunda vijjati,
yam annatitthiya
paribbajaka evam
vadeyyum "ime cat-
taro sukhallikanu-
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sure?” for you all, “Yes, ”
should be said. [For] they
would be rightly speaking
about you, they would not be
accusing you with false and
unheard-of statements.

39. But it is possible, O
Cunda, it is to be found that
wanderers of other stand-
points might say thus: “But
for those who dwell engaged
in these four quests for plea-
sure, O friend, how many
fruits, how many benefits, are
to be expected?” O Cunda,
wanderers of other stand-
points who speak thus should
be told thus: “For those, O
friend, who dwell engaged
in these four quests for plea-
sure, four fruits, four benefits
are to be expected. Which
four? Here, O friend, from
the complete extinction of
the three fetters, a bhikkhu
is a sotapanna, not subject to
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yoga anuyutta sa-
mana sakyaputtiya
viharanti"ti. te vo
evam ti'ssu vacaniya
samma te vo vada-
mana vadeyyum. na
te vo abbhacikkhey-
yum asata abhutena.

thanam kho pane-
tam cunda vijjati,
yam annatitthiya pa-
ribbajaka evam va-
deyyum 'ime pana
avuso cattaro su-
khallikanuyoge anu-
yuttanam viharatam
kati phalani kata-
nisamsa patikan-
kha?"ti. evam va-
dino cunda annatit-
thiya paribbajaka
evamassu vacanilya
"ime kho avuso cat-
taro sukhallikanu-
yoge anuyuttanam
viharatam cattari
phalani cattaro ani-
samsa patikankha,
katame cattaro? idha-
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the woeful plane, on a fixed
course, destined for supreme
awakening. This is the first
fruit, the first benefit. Fur-
thermore, O friend, from the
complete extinction of the
three fetters and reduction of
greed, hatred and delusion,
a bhikkhu is a sakadagami,
who having come back only
once to this world, makes the
end of suffering. This is the
second fruit, the second ben-
efit. Furthermore, O friend,
from the complete extinc-
tion of the five fetters that
binds one to the near shore,
a bhikkhu comes to be born
spontaneously [in the pure
abodes]. He is one bound

to attained final nibbana in
that place, not subject to re-
turn from that world. Fur-
thermore, O friend, with the
extinction of the asavas, a
bhikkhu, having realized for
himself with direct knowl-
edge, in this very life, the
asava-free mind liberation,
wisdom liberation, and hav-

vuso bhikkhu tinnam
sannojananam pa-
rikkhaya sotapanno
hoti avinipatadhammo
niyato sambodhi-
parayano. idam pa-
thamam phalam pa-
thamo anisamso. puna
ca param avuso bhik-
khu tinnam sannoja-
nanam parikkhaya
ragadosamohanam
tanutta sakadagami
hoti sakideva imam
lokam agantva duk-
khassantam karoti.
idam dutiyam pha-
lam dutiyo anisamso.
puna ca param avusa
bhikkhu pancannam
orambhagiyanam
sannojananam parik-
khaya opapatiko hoti
tattha parinibbayi
anavattidhammo
tasma loka'ti. ida ta-
tiyam phalam tatiyo
anisamso. puna ca
param avuso bhik-
khu asavanam khaya



ing entered upon it, dwells
in it. This is the fourth fruit,
the fourth benefit. These four
fruits, O friend, four benefits,
are to be expected for those
who dwell engaged in these
four quests for pleasure.”
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anasavam cetovimut-
tim pannavimuttim
dittheva dhamme sa-
yam abhinna sacchi-
katva upasampajja
viharati. idam catut-
tham phalam catut-
tho anisamso. ime
kho avuso cattaro
sukhallikanuyoge
anuyuttanam viha-
ratam imani cattari
phalani cattaro ani-
samsa patikankha"ti.
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