0.0.1 Foremost Knowl-
edge

1. Thus was heard by me.
On one occasion the Aus-
picious One was dwelling

in Savatthi at the Eastern
Monastery, the mansion of
Migara’s Mother. At that
time Vasettha and Bharad-
vaja were living on probation
among the bhikkhus, wishing
to become bhikkhus. Then in
the evening, the Auspicious
One, having emerged from
seclusion, having descended
from the palace, was walking
up and down in the open air
in the shade of the palace.
Vasettha saw that the Auspi-
cious One, having emerged
from seclusion, having de-
scended from the palace,
was walking up and down

in the open air in the shade
of the palace. Having seen,
he address Bharadvaja: “This
Auspicious One, O friend
Bharadvaja, having emerged
from seclusion, having de-

aggannasuttam

evam me sutam: ekam
samayam bhagava
savatthiyam viharati
pubbarame migara-
matupasade. tena
kho pana samayena
vasetthabharadvaja
bhikkhusu pariva-
santil bhikkhubha-
vam akankhamana.
atha kho bhagava
sayanhasamayam
patisallana vutthito
pasada orohitva pa-
sadapacchayayam?2
abbhokase canka-
mati. addasa kho va-
settho bhagavantam
sayanhasamayam pa-
tisallana vutthitam
pasada orohitva pa-
sadapacchayayam
abbhokase canka-
mantam. disvana
bharadvajam aman-
tesi: “ayam avuso
bharadvaja bhagava



scended from the palace, is
walking up and down in the
open air in the shade of the
palace. Let us approach this
Auspicious One, O friend
Bharadvaja. Hopefully, we
might gain the hearing of a
Dhamma talk in the presence
of the Auspicious One.” “Yes,
friend,” Bharadvaja replied
to Vasettha. So then Vasettha
and Bharadvaja approached
the Auspicious One. Having
approached, having bowed
down to the Auspicious One,
they walk back and forth fol-
lowing the Auspicious One.

2. Then the Auspicious One
addressed Vasettha: “Here
Vasettha, being brahmin by
birth, of a brahmin caste, you

sayanhasamayam
patisallana vutthito
pasada orohitva pa-
sadapacchayayam
abbhokase canka-
mati. ayamavuso
bharadvaja yena
bhagava tenupasan-
kamissama. appeva-
nama labheyyama
bhagavato santika3
dhammim katham
savanaya”ti. ‘eva-
mavuso’ti kho bha-
radvajo vasetthassa
paccassosi. atha kho
vasetthabharadvaja
yena bhagava tenu-
pasankamimsu. upa-
sankamitva bhaga-
vantam abhivadetva
bhagavantam canka-
mantam anucanka-
mimsu.

atha kho bhagava va-
settham amantesi:
‘tumhe khvattha va-
settha, brahmana-
jacca brahmanaku-



have gone forth from the
home life into homelessness
from a brahmin family. Hope-
fully, O Vasettha, the brah-
mins do not abuse you with
verbal abuse.” “Certainly, O
Bhante, the brahmins fully
abuse and insult us with per-
sonally suitable verbal abuse
without holding back.”

3. “But in which way, O
Vasettha, do the brahmins
fully abuse and insult you
with personally suitable ver-
bal abuse without holding
back?” “The brahmins, O
Bhante, say thus: “The brah-
mins are the only most excel-
lent caste, other castes are in-
ferior. The brahmins are the
only bright caste, other castes
are dark. The brahmins are
the only well-born, not non-
brahmins. The brahmins are
the only legitimate sons of
Brahma, born of his mouth,

lina brahmanakula
agarasma anagari-
yam pabbajita. kacci
vo vasettha, brah-
mana na akkosanti
na paribhasanti?ti.
“taggha no bhante,
brahmana akkosanti
paribhasanti attaru-
paya paribhasaya
paripunnaya no apa-
ripunnaya?ti”.

“yatha katham pana
vo vasettha, brah-
mana akkosanti pari-
bhasanti attarupaya
paribhasaya paripun-
naya no aparipun-
naya?ti”. brahmana
bhante evamahamsu:
“brahmano’va set-
tho vanno hina anne
vanna brahmano’va
sukko vanno, kanha
anne vannal. brah-
mana’va sujjhanti

no abrahmana brah-
mana’va brahmuno
putta orasa mukhato



born of Brahma, created by
Brahma, an heir of Brahma.
You, having abandoned the
most excellent caste, have
entered into an inferior caste,
that of the shaven-headed
counterfeit samanas, those
dark menial offsprings of our
kinsmen’s feet. This is not
good, this is not proper, that
you, having abandoned the
most excellent caste, have
entered into an inferior caste,
that of the shaven-headed
counterfeit samanas, those
dark menial offsprings of our
kinsmen’s feet.” Thus do the
brahmins fully abuse and
insult us with personally suit-
able verbal abuse without
holding back?”

4. Certainly, O Vasettha, the
brahmins do not remember
their ancestry when they say
thus to you: “The brahmins

jata brahmaja brah-
manimmita brahma-
dayada. te tumhe
settham vannam hi-
tva hinamattha van-
nam ajjhupagata, ya-
didam mundake sa-
manake ibbhe kanhe
bandhupadapacce.
tayidam na sadhu,
tayidam nappatiru-
pam, yam tumhe set-
tham vannam hitva
hinamattha vannam
ajjhupagata, yadi-
dam mundake sama-
nake ibbhe kanhe
bandhupadapacce”ti.
evam kho no bhante
brahmana akkosanti
paribhasanti attaru-
paya paribhasaya
paripunnaya no apa-
ripunnaya”ti.

“taggha vo vaset-

tha brahmana po-
ranam asaranta eva-
mahamsu: brahmano’va
settho vanno, hina



are the only most excellent
caste, other castes are infe-
rior. The brahmins are the
only bright caste, other castes
are dark. The brahmins are
the only well-born, not non-
brahmins. The brahmins are
the only legitimate sons of
Brahma, born of his mouth,
born of Brahma, created by
Brahma, an heir of Brahma.”
Yet, O Vasettha, for the brah-
mins, the brahmin women
are also seen menstruating,
also being pregnant, also giv-
ing birth, also breastfeeding.
Yet those brahmins, evidently
being born from womb, say
thus: The brahmins are the
only most excellent caste,
other castes are inferior. The
brahmins are the only bright
caste, other castes are dark.
The brahmins are the only
well-born, not non-brahmins.
The brahmins are the only
legitimate sons of Brahma,
born of his mouth, born of
Brahma, created by Brahma,
an heir of Brahma.” Those

anne vanna. brah-
mano va sukko vanno,
kanha anne vanna,
brahmana’va suj-
jhanti no abrahmanea,
brahmana’va brah-
muno putta orasa
mukhato jata brah-
maja brahmanim-
mita brahmadayada”ti.
dissanti kho pana
vasettha brahma-
nanam brahmaniyo
utuniyo’pi gabbhi-
niyo’pi vijayamana’pi
payamana’pi. te ca
brahmana yonija’va
samana evamahamsu:
brahmano’va set-

tho vanno -pe- putta
orasa -pe- brahmada-
yada”ti. te ca brah-
mananceva abbha-
cikkhanti musa ca
bhasanti bahufica
apunfam pasavanti.



brahmins simply misrepre-
sent Brahma with untrue
statements and accumulate
much demerit.

5. There are, O Vasettha,
these four castes, the Khat-
tiya, the Brahmin, the Vessa
and the Sudda. Here, O Vaset-
tha, a certain khattiya is a
killer of living beings, a taker
of what is not given, an en-
gager in misconduct in sen-
sual pleasures, a speaker of
falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will, a
holder of wrong view. Thus,
O Vasettha, these dhammas
which are unwholesome and
reckoned as unwholesome,
blameworthy and reckoned
as blameworthy, not to be
associated with and reck-
oned as not to be associated
with, unsuitable for the noble
ones and reckoned as unsuit-
able for the noble ones, dark

cattaro’ me vasettha
vanna, khattiya brah-
mana vessa sudda.
khattiyo’pi kho va-
settha, idhekacco
panatipati hoti adin-
naday1 kamesu mic-
chacari musavadi
pisunavaco pharu-
savaco samphappa-
lap1 abhijjhalu bya-
pannacitto miccha-
ditthi. iti kho vaset-
tha, ye’'me dhamma
akusala akusalasan-
khata savajja savaj-
jasankhata asevi-
tabba asevitabba-
sankhata na alama-
riya na alamariya-
sankhata, kanha kan-
havipaka vinfiuga-
rahita, khattiye pi

te idhekacce sandis-
santi. brahmano pi



with dark results, blamed by
the wise, a khattiya is seen
engaging in them. Here, O
Vasettha, a certain brahmin
too is a Kkiller of living beings,
a taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will, a
holder of wrong view. Thus,
O Vasettha, these dhammas
which are unwholesome and
reckoned as unwholesome,
blameworthy and reckoned
as blameworthy, not to be
associated with and reckoned
as not to be associated with,
unsuitable for the noble ones
and reckoned as unsuitable
for the noble ones, dark with
dark results, blamed by the
wise, a brahmin too is seen
engaging in them. Here, O
Vasettha, a certain vessa too
is a killer of living beings, a
taker of what is not given,
an engager in misconduct in

kho vasettha -pe-
vesso pi kho vaset-
tha -pe- suddo pi kho
vasettha idhekacco
panatipati hoti adin-
naday1 -pe- miccha-
ditthi. iti kho vaset-
tha, ye’ me dhamma
akusala akusalasan-
khata -pe- kanha
kanhavipaka vinnu-
garahita, sudde pi
te idhekacce sandis-
santi.



sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will, a
holder of wrong view. Thus,
O Vasettha, these dhammas
which are unwholesome and
reckoned as unwholesome,
blameworthy and reckoned
as blameworthy, not to be
associated with and reck-
oned as not to be associated
with, unsuitable for the noble
ones and reckoned as unsuit-
able for the noble ones, dark
with dark results, blamed by
the wise, a vessa too is seen
engaging in them. Here, O
Vasettha, a certain sudda too
is a killer of living beings, a
taker of what is not given,
an engager in misconduct in
sensual pleasures, a speaker
of falsehood, a speaker of di-
visive speech, a speaker of
harsh speech, a covetous one,
one with a mind of ill-will, a
holder of wrong view. Thus,
O Vasettha, these dhammas




which are unwholesome and
reckoned as unwholesome,
blameworthy and reckoned
as blameworthy, not to be
associated with and reckoned
as not to be associated with,
unsuitable for the noble ones
and reckoned as unsuitable
for the noble ones, dark with
dark results, blamed by the
wise, a sudda too is seen en-
gaging in them.

6. Here, O Vasettha, a cer-
tain khattiya is an abstainer
from the killing of living
beings, an abstainer from
the taking of what is not
given, an abstainer from
misconduct in sensual plea-
sures, an abstainer from false
speech, an abstainer from di-
visive speech, an abstainer
from harsh speech, an ab-
stainer from senseless prat-
tle, not covetous, one of a
benevolent mind, one of
right view. Thus, O Vaset-
tha, these dhammas which

khattiyo pi kho va-
settha, idhekacco pa-
natipata pativirato
hoti. adinnadana
pativirato, kamesu
micchacara pativi-
rato, musavada pati-
virato, pisunaya va-
caya pativirato, pha-
rusaya vacaya pati-
virato, samphappa-
lapa pativirato, ana-
bhijjhalu abyapan-
nacitto sammadit-
thi. iti kho vasettha,
ye’ me dhamma ku-
sala kusalasankhata
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are wholesome and reckoned
as wholesome, blameless and
reckoned as blameless, to

be associated with and reck-
oned as to be associated with,
suitable for the noble ones
and reckoned as suitable for
the noble ones. bright with
bright results, praised by the
wise, a khattiya is seen engag-
ing in them. Here, O Vaset-
tha, a certain brahmin too is
an abstainer from the killing
of living beings, an abstainer
from the taking of what is
not given, an abstainer from
misconduct in sensual plea-
sures, an abstainer from false
speech, an abstainer from di-
visive speech, an abstainer
from harsh speech, an ab-
stainer from senseless prat-
tle, not covetous, one of a
benevolent mind, one of
right view. Thus, O Vaset-
tha, these dhammas which
are wholesome and reckoned
as wholesome, blameless and
reckoned as blameless, to be
associated with and reckoned

anavajja anavajja-
sankhata sevitabba
sevitabbasankhata
alamariya alamari-
yasankhata sukka
sukkavipaka vinnup-
pasattha, khattiye

pi te vasettha idhe-
kacce sandissanti.
brahmano pi kho
vasettha, -pe- vesso
pi kho vasettha -pe-
suddo pi kho vaset-
tha idhekacco pana-
tipata pativirato hoti
-pe- anabhijjhalu
abyapannacitto sam-
maditthi. iti kho va-
settha, ye’'me dhamma
kusala kusalasan-
khata anavajja ana-
vajjasankhata se-
vitabba sevitabba-
sankhata alamariya
alamariyasankhata
sukka sukkavipaka
vinnuppasattha,1
suddepi te idhekacce
sandissanti.



as to be associated with, suit-
able for the noble ones and
reckoned as suitable for the
noble ones, bright with bright
results, praised by the wise,
a brahmin is seen engaging
in them. Here, O Vasettha,

a certain vessa too is an ab-
stainer from the killing of
living beings, an abstainer
from the taking of what is
not given, an abstainer from
misconduct in sensual plea-
sures, an abstainer from false
speech, an abstainer from di-
visive speech, an abstainer
from harsh speech, an ab-
stainer from senseless prat-
tle, not covetous, one of a
benevolent mind, one of
right view. Thus, O Vaset-
tha, these dhammas which
are wholesome and reckoned
as wholesome, blameless and
reckoned as blameless, to be
associated with and reckoned
as to be associated with, suit-
able for the noble ones and
reckoned as suitable for the
noble ones, bright with bright

11
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results, praised by the wise,
a vessa is seen engaging in
them. Here, O Vasettha, a
certain sudda too is an ab-
stainer from the killing of
living beings, an abstainer
from the taking of what is
not given, an abstainer from
misconduct in sensual plea-
sures, an abstainer from false
speech, an abstainer from di-
visive speech, an abstainer
from harsh speech, an ab-
stainer from senseless prat-
tle, not covetous, one of a
benevolent mind, one of
right view. Thus, O Vaset-
tha, these dhammas which
are wholesome and reckoned
as wholesome, blameless and
reckoned as blameless, to be
associated with and reckoned
as to be associated with, suit-
able for the noble ones and
reckoned as suitable for the
noble ones, bright with bright
results, praised by the wise,
a sudda is seen engaging in
them.




7. With both dark and bright
dhammas existing thus, O
Vasettha, both-ways mixed
among these four castes,
[both what is] blamed by the
wise and praised by the wise,
of which here the brahmins
say thus: “The brahmins are
the only most excellent caste,
other castes are inferior. The
brahmins are the only bright
caste, other castes are dark.
The brahmins are the only
well-born, not non-brahmins.
The brahmins are the only
legitimate sons of Brahma,
born of his mouth, born of
Brahma, created by Brahma,
an heir of Brahma.” that the
wise do not agree. What

is the reason for that? Be-
cause, O Vasettha, whichever
bhikkhu of the four castes is
an arahant with asavas ex-
tincted, one who has lived
[the life of purity], done what
must be done, laid down the
burden, attained the true
advantage, completely ex-
tincted the fetters of being,

13

imesu kho vasettha,
catusu vannesu evam
ubhayavokinnesu
vattamanesu kan-
hasukkesu dham-
mesu vinfiugarahi-
tesu ceva vinnup-
pasatthesu ca. ya-
dettha brahmana
evamahamsu: brah-
mano’va settho vanno
hina anne vanna.
brahmano’va sukko
vanno kanha anne
vanna, brahmana’va
sujjhanti no abrah-
mana, brahmana’va
brahmuno putta orasa
mukhato jata brah-
maja brahmanim-
mita brahmadayada”ti.
tam tesam vinnu
nanujananti. tam
kissa hetu? imesam
hi vasettha, catun-
nam vannanam yo
hoti bhikkhu ara-
ham khinasavo vu-
sitava katakaraniyo
ohitabharo anup-
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one who is liberated by right
final knowledge, he is said
to be the foremost of them
according to Dhamma, not
non-Dhamma. Indeed Dham-
ma, O Vasettha, is simply
the best cause of birth in this
world and the next.

8. By this method, O Vaset-
tha, it is to be known how
the Dhamma is simply the
best cause of birth in this
world and the next. King
Pasenadi of Kosala knows
well, O Vasettha: “The samana
Gotama who has gone forth
from a Sakyan family, is su-
perior.” But the Sakyans, O
vasettha, exist as subordinate
followers of King Pasenadi
of Kosala. They, the Sakyans,
O Vasettha, perform acts of
submission to King Pasenadi
of Kosala, bowing down, ris-
ing from their seats [as a

pattasadattho pa-
rikkhinabhavasam-
yojano sammadan-
navimutto, so ne-
sam?2 aggamakkha-
yati. dhammeneva
no adhammena. dhammo
hi vasettha settho
janetasmim ditthe
ceva dhamme abhi-
samparayeca3.

tadaminapetam va-
settha, pariyayena
veditabbam yatha
dhammova settho
janetasmim ditthe
ceva dhamme abhi-
samparayelca. ja-
nati kho pana vaset-
tha, raja pasenadi
kosalo “samano go-
tamo anuttaro sa-
kyakula pabbajito”ti.
sakya kho pana va-
settha, ranno pase-
nadino kosalassa
anantara anuyutta
bhavanti. karonti
kho vasettha, sakya



token of respect], doing rev-
erential salutations and pay-
ing homage. Thus, O Vaset-
tha, those acts of submis-
sion which they, the Sakyans,
perform to King Pasenadi of
Kosala, bowing down, rising
from their seats [as a token
of respect], doing reveren-
tial salutations and paying
homage, it is those [same
acts] that King Pasenadi of
Kosala, perform towards the
Tathagata, bowing down, ris-
ing from his seat [as a token
of respect], doing reveren-
tial salutations and paying
homage, [thinking]: “Cer-
tainly the samana Gotama

is well-born, while I am ill-
born, the samana Gotama is
powerful, while I am power-
less, the samana Gotama is
elegant, while I am ugly, the
samana Gotama is of great
influence, while I am of little
influence.” Now for him it is
only by honoring the Dham-
ma, respecting the Dhamma,
revering the Dhamma, wor-
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ranne pasenadimhi
kosale nipaccaka-
ram abhivadanam
paccuthanam anja-
likammam samici-
kammam. iti kho
vasettha, yam ka-
ronti sakya rafnne
pasenadimhi kosale
nipaccakaram abhi-
vadanam paccuttha-
nam anjalikammam
samicikammam, ka-
roti tam raja pase-
nadi kosalo tatha-
gate nipaccakaram
abhivadanam pac-
cutthanam anjali-
kammam samici-
kammam. nanu?2
‘sujato samano go-
tamo, dujjato3’ha-
masmi, balava sa-
mano gotamo dub-
balo’hamasmi, pasa-
diko samano gotamo
dubbanno’hamasmi,
mahesakkho samano
gotamo, appesak-
kho’ hamasmi”ti.



16

shipping the Dhamma, es-
teeming the Dhamma, that
King Pasenadi of Kosala, per-
form such acts of submission
towards the Tathagata, bow-
ing down, rising from his seat
[as a token of respect], doing
reverential salutations and
paying homage.

9. By this method too, O
Vasettha, it is to be known
how the Dhamma is simply
the best cause of birth in this
world and the next. All of
you here, O Vasettha, of var-
ious births, various names,
various lineages, various fam-
ilies, have gone forth from
home life into homelessness.
When being asked:“Who are
you?” you should acknowl-
edge: “We are samanas, sons
of the Sakyan.” Of whom, O
Vasettha, faith in the Tatha-

atha kho nam dham-
mam yeva sakka-
ronto dhammam ga-
rukaronto dhammam
manento dhammam
pujento dhammam
apacayamano evam
raja pasenadi kosalo
tathagate nipaccaka-
ram karoti abhivada-
nam paccutthanam
anjalikammam sami-
cikammam.

imina’pi kho etam
vasettha, pariyayena
veditabbam yatha
dhammo’va settho
jane’tasmim ditthe
ceva dhamme abhi-
samparayelca. tumhe
khvattha vasettha
nanajacca nananama
nanagotta nanakula
agarasma anagari-
yam pabbajita. ‘ke
tumhe?’ti puttha sa-
mana, ‘samana sa-
kyaputtiyamha’ti
patijanatha. yassa



gata is settled, rooted, estab-
lished, firm, unshakeable by
any samana or brahmana or
deva or mara or Brahma or
anyone in the world, this is
fitting for him to say: “I am
truly the legitimate son of the
Auspicious One, born of his
mouth, born of the Dhamma,
created by the Dhamma, an
heir of the Dhamma.” What is
the reason for that? Because,
O Vasettha, this is the des-
ignation for the Tathagata:
“An embodiment of Dham-
ma.” Also “An embodiment
of Brahma.” Also “A Dham-
ma Being.” Also “A Brahma
Being.”
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kho panassa vaset-
tha, tathagate sad-
dha nivittha mula-
jata patitthita dalha
asamhariya4 sama-
nena va brahmanena
va devena va ma-
rena va brahmuna
va kenaci va lokas-
mim, tassetam kal-
lam vacanaya: bha-
gavato’mhi putto
oraso mukhato jato
dhammajo dhamma-
nimmito dhamma-
dayado’ti. tam kissa
hetu? tathagatassa
hetam vasettha adhi-
vacanam dhamma-
kayo iti pi, brahma-
kayo iti pi, dhamma-
bhuto iti pi, brahma-
bhuto iti pi.
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