0.0.1 Janavasabha

1. Thus was heard by me.
At one time the Auspicious
One was dwelling in Natika
at the Brick Hall. At that
time, at each and every place
within the country, the Auspi-
cious One declared the birth
of disciples who had died
and passed away. Among
the Kasis and the Kosalans,
the Vajjis and the Mallas, the
Cetas and the Vamsas, the
Kurus and the Pancalas, the
Macchas and the Surasenas:
“That one arose there, that
one arose there.” “More than
fifty disciples from Natika
who had died and passed
away, from the complete ex-
tinction of the five fetters
that binds one to the near
shore, come to be born spon-
taneously, bound to attained
final nibbana in that place,
not subject to return from
that world. More than ninety
disciples from Natika who
had died and passed away,

janavasabhasuttam

evam me sutam: ekam
samayam bhagava
natikel viharati gin-
jakavasathe. tena
kho pana samayena
bhagava parito pa-
rito janapadesu pa-
ricarake abbhatite
kalakate upapattisu
byakaroti, kasiko-
salesu vajjimallesu
cetivamsesu?2 ku-
rupafcalesu mac-
chasurasenesu asu
amutra upapanno
asu amutra upapanno
ti. paropannasam
natikiya paricaraka
abbhatita kalakata
paficannam oram-
bhagiyanam safnfio-
jananam parikkhaya
opapatika tattha pa-
rinibbayino anavatti-
dhamma tasma loka.
sadhika navuti nati-
kiya paricaraka ab-
bhatita kalakata tin-



from the complete extinction
of the three fetters and the re-
duction of greed, hatred and
delusion, are once-returners,
who having come back only
once to this world, make the
end of suffering. More than
five hundred disciples from
Natika who had died and
passed away, from the com-
plete extinction of the three
fetters, are stream-enterers,
not subject to the woeful
plane, on a fixed course, des-
tined for supreme awaken-
ing.”

2. The [Natika people]
heard of the Natika disci-
ples: Apparently at each and
every place within the coun-
try, the Auspicious One de-
clared the birth of disciples
who had died and passed
away. Among the Kasis and
the Kosalans, the Vajjis and
the Mallas, the Cetas and
the Vamsas, the Kurus and
the Pancalas, the Macchas

nam sannojananam
parikkhaya ragado-
samohanam tanutta
sakadagamino saki-
deva3 imam lokam
agantva dukkhassan-
tam karissanti. sati-
rekani pancasatani
natikiya paricaraka
abbhatita kalakata,
tinnam sannojana-
nam parikkhaya so-
tapanna avinipata-
dhamma niyata sam-
bodhiparayana ti.

assosum kho nati-
kiya paricaraka: bha-
gava kira parito pa-
rito janapadesu pa-
ricarake abbhatite
kalakate upapattisu
byakaroti kasikosa-
lesu vajjimallesu ce-
tivamsesu kurupan-
calesu macchasura-
senesu asu amutra
upapanno asu amutra
upapanno’ti. paro-



and the Surasenas: “That one
arose there, that one arose
there.” “More than fifty dis-
ciples from Natika who had
died and passed away, from
the complete extinction of
the five fetters that binds one
to the near shore, come to be
born spontaneously, bound
to attained final nibbana in
that place, not subject to re-
turn from that world. More
than ninety disciples from
Natika who had died and
passed away, from the com-
plete extinction of the three
fetters and the reduction of
greed, hatred and delusion,
are once-returners, who hav-
ing come back only once to
this world, make the end of
suffering. More than five hun-
dred disciples from Natika
who had died and passed
away, from the complete ex-
tinction of the three fetters,
are stream-enterers, not sub-
ject to the woeful plane, on
a fixed course, destined for
supreme awakening.” And

pannasam natikiya
paricaraka abbha-
tita kalakata pan-
cannam orambha-
giyanam sannoja-
nanam parikkhaya
opapatika tattha pa-
rinibbayino anavatti-
dhamma tasma loka.
sadhika navuti nati-
kiya paricaraka ab-
bhatita kalakata tin-
nam sannojananam
parikkhaya ragado-
samohanam tanutta
sakadagamino saki-
deva imam lokam
agantva dukkhassan-
tam karissanti. sati-
rekani pancasatani
natikiya paricaraka
abbhatita kalakata
tinnam sanfojana-
nam parikkhaya so-
tapanna avinipata-
dhamma niyata sam-
bodhiparayana”ti.
tena ca natikiya pa-
ricaraka attamana
ahesum pamudita



by that the Natika disciples,
having heard the Auspicious
One’s answer to the ques-
tion, became pleased, greatly
delighted, full of joy and hap-
piness.

3. The venerable Ananda
heard: Apparently at each
and every place within the
country, the Auspicious One
declared the birth of disci-
ples who had died and passed
away. Among the Kasis and
the Kosalans, the Vajjis and
the Mallas, the Cetas and
the Vamsas, the Kurus and
the Pancalas, the Macchas
and the Surasenas: “That one
arose there, that one arose
there.” “More than fifty dis-
ciples from Natika who had
died and passed away, from
the complete extinction of
the five fetters that binds one
to the near shore, come to be
born spontaneously, bound
to attained final nibbana in
that place, not subject to re-

pitisomanassajata
bhagavato panhavey-
yakaranam4 sutva.

assosi kho ayasma
anando: bhagava
kira parito parito ja-
napadesu paricarake
abbhatite kalakate
upapattisu byakaroti.
kasikosalesu vajji-
mallesu cetivamsesu
kurupancalesu mac-
chasurasenesu asu
amutra upapanno
asu amutra upapanno
ti. paropannasana-
tikiya paricaraka
abbhatita kalakata
paficannam oram-
bhagiyanam sanno-
jananam parikkhaya
opapatika tattha pa-
rinibbayino anavatti-
dhamma tasma loka.
sadhika navuti nati-
kiya paricaraka ab-



turn from that world. More
than ninety disciples from
Natika who had died and
passed away, from the com-
plete extinction of the three
fetters and the reduction of
greed, hatred and delusion,
are once-returners, who hav-
ing come back only once to
this world, make the end of
suffering. More than five hun-
dred disciples from Natika
who had died and passed
away, from the complete ex-
tinction of the three fetters,
are stream-enterers, not sub-
ject to the woeful plane, on
a fixed course, destined for
supreme awakening.” And
by that the Natika disciples,
having heard the Auspicious
One’s answer to the ques-
tion, became pleased, greatly
delighted, full of joy and hap-
piness.

4. Then this occurred to the
venerable Ananda: “But there
were also these Magadhan

bhatita kalakata tin-
nam sannojananam
parikkhaya ragado-
samohanam tanutta
sakadagamino saki-
deva imam lokam
agantva dukkhas-
santam karissanti,
satirekani paficasa-
tani natikiya parica-
raka abbhatita kala-
kata tinnam sanno-
jananam parikkhaya
sotapanna avinipa-
tadhamma niyata
sambodhiparayana
ti. tena ca natikiya
paricaraka attamana
ahesum pamudita
pitisomanassajata
bhagavato panhavey-
yakaranam sutva”ti.

atha kho ayasmato
anandassa etada-
hosi: ime kho pa-
napil ahesum ma-



disciples who have died and
passed away, many of whom
are really of long standing.
One would think that Anga
and Magadha are empty of
Angans and Magadhans who
have died and passed away.
Yet, those too had confidence
in the Buddha, confidence

in the Dhamma, confidence
in the Sangha, fulfilled in
the virtues, [and now] have
died and passed away. The
Auspicious One has not de-
clared [their birth]. It would
be good to have a declara-
tion of them. Many people
would gain confidence, and
from that, they would go to a
happy destination.

5. Also this king of Maga-
dha, Seniya Bimbisara, was
righteous, a lawful king who
was a benefactor of Brahmins
and Householders, town and
country folks. So much so
that the citizens dwell singing
his praises: “That righteous

gadhaka paricaraka
bahu ceva rattannu
ca abbhatita kala-
kata. sufina manne
angamagadha anga-
magadhakehi2 pari-
carakehi abbhatitehi
kalakatehi. te kho
panapi ahesum bud-
dhe pasanna dhamme
pasanna sanghe pa-
sanna silesu paripu-
rakarino te abbha-
tita kalakata bhaga-
vata abyakata. te-
sampassa3 sadhu
veyyakaranam. ba-
hujano pasideyya
tato gaccheyya su-
gatim.

ayam kho panapi
ahosi raja magadho
seniyo bimbisaro
dhammiko dhamma-
raja hito brahmana-
gahapatikanam ne-
gamanaifceva jana-
padanafca. apissu-
dam manussa kitta-



lawful king, having brought
us so much happiness, has
passed away. Life was so
easy for us in that righteous,
lawful king’s kindom.” Yet,
he too had confidence in

the Buddha, confidence in
the Dhamma, confidence in
the Sangha, fulfilled in the
virtues, [and now] have died
and passed away. The Auspi-
cious One has not declared
[his birth]. It would be good
to have a declaration of him.
Many people would gain con-
fidence, and from that, they
would go to a happy destina-
tion. Besides, the Auspicious
One became supremely awak-
ened in Magadha. [Since] the
place where the Auspicious
One became supremely awak-
ened was in Magadha, why
wouldn’t the Auspicious One
declare the birth of the Ma-
gadhan disciples who have
died and passed away in that
place? Yet, were the Auspi-
cious One not to declare the
birth of the Magadhan dis-

yamanarupa viha-
ranti ‘evam no so
dhammiko dham-
maraja sukhapetva
kalakato, evam ma-
yam tassa dhammi-
kassa dhammaranno
vijite phasu4 viha-
rimha’ti. so kho pa-
napi ahosi buddhe
pasanno dhamme
pasanno sanghe pa-
sanno silesu pari-
purakari. apissu-
dam manussa eva-
mahamsu ‘yava ma-
ranakalapi raja ma-
gadho seniyo bim-
bisaro bhagavan-
tam kittayamana-
rupo kalakato’ti. so
abbhatito kalakato
bhagavata abyakato.
tassa passa sadhu
veyyakaranam. ba-
hujano pasideyya,
tato gaccheyya suga-
tim. bhagavato kho
pana sambodhi ma-
gadhesu. yattha kho



ciples who have died and
passed away, that would be
a cause of distress among
the Magadhan disciples. But
since that would be a cause
of distress for the Magadhan
disciples, why wouldn’t the
Auspicious One make a decla-
ration about them?”

6. The venerable Ananda,
having pondered over this
[matter] regarding the Maga-
dhan disciples, having risen
during the night before dawn,
visited with the Auspicious
One. Upon arrival, having
bowed down to the Auspi-
cious One, he sat down to

bhagavato sambodhi
magadhesu, katham
tattha bhagava ma-
gadhake paricarake
abbhatite kalakate
upapattisu na bya-
kareyya? bhagava
ceva kho pana ma-
gadhake paricarake
abbhatite kalakate
upapattisu na bya-
kareyya dinamana
tenassu magadhaka
paricaraka. yena
kho panassu dina-
mana magadhaka
paricaraka katham
te bhagava na byaka-
reyyati.

idamayasma anando
magadhake parica-
rake arabbha eko
raho anuvicintetva
rattiya paccusasa-
mayam paccutthaya
yena bhagava tenu-
pasankami. upasan-
kamitva bhagavan-
tam abhivadetva



one side. Having sat down
to one side, the venerable
Ananda said this to the Auspi-
cious One:

7. This, O Bhante, was
heard by me: “Apparently at
each and every place within
the country, the Auspicious
One declared the birth of
disciples who had died and
passed away. Among the
Kasis and the Kosalans, the
Vajjis and the Mallas, the
Cetas and the Vamsas, the
Kurus and the Pancalas, the
Macchas and the Surasenas:
“That one arose there, that
one arose there.” “More than
fifty disciples from Natika
who had died and passed
away, from the complete ex-
tinction of the five fetters
that binds one to the near
shore, come to be born spon-
taneously, bound to attained
final nibbana in that place,
not subject to return from

ekamantam nisidi.
ekamantam nisinno
kho ayasma anando
bhagavantam etada-
voca:

sutammetam bhante
bhagava kira parito
parito janapadesu
paricarake abbha-
tite kalakate upa-
pattisu byakaroti
kasikosalesu vajji-
mallesu cetivamsesu
kurupancalesu mac-
chasurasenesu. asu
amutra upapanno
asu amutra upapanno
ti. paropannasam
natikiya paricaraka
abbhatita kalakata
paficannam oram-
bhagiyanam safnfio-
jananam parikkhaya
opapatika tattha pa-
rinibbayino anavatti-
dhamma tasma loka.
sadhika navuti nati-
kiya paricaraka ab-
bhatita kalakata tin-
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that world. More than ninety
disciples from Natika who
had died and passed away,
from the complete extinction
of the three fetters and the re-
duction of greed, hatred and
delusion, are once-returners,
who having come back only
once to this world, make the
end of suffering. More than
five hundred disciples from
Natika who had died and
passed away, from the com-
plete extinction of the three
fetters, are stream-enterers,
not subject to the woeful
plane, on a fixed course, des-
tined for supreme awaken-
ing.” And by that the Natika
disciples, having heard the
Auspicious One’s answer to
the question, became pleased,
greatly delighted, full of joy
and happiness.”

8. But there were also these
Magadhan disciples who have
died and passed away, many
of whom are really of long

nam sannojananam
parikkhaya ragado-
samohanam tanutta
sakadagamino saki-
deva imam lokam
agantva dukkhas-
santam karissanti.
satirekani pafcasa-
tani natikiya parica-
raka abbhatita kala-
kata tinnam sanno-
jananam parikkhaya
sotapanna avinipa-
tadhamma niyata
sambodhiparayanati.
tena ca natikiya pa-
ricaraka attamana
ahesum pamudita
pitisomanassajata
bhagavato panhavey-
yakaranam sutvati.

ime kho panapi bhante
ahesum magadhaka
paricaraka bahu ceva
rattafinu ca abbha-
tita kalakata sunna



standing. One would think
that Anga and Magadha are
empty of Angans and Mag-
adhans who have died and
passed away. Yet, those too
had confidence in the Bud-
dha, confidence in the Dham-
ma, confidence in the San-
gha, fulfilled in the virtues,
[and now] have died and
passed away. The Auspicious
One has not declared [their
birth]. It would be good to
have a declaration of them.
Many people would gain con-
fidence, and from that, they
would go to a happy destina-
tion.

9. Also, O Bhante, this king
of Magadha, Seniya Bimbis-
ara, was righteous, a lawful
king who was a benefactor of
Brahmins and Householders,
town and country folks. So
much so that the citizens
dwell singing his praises:
“That righteous lawful king,
having brought us so much

11

manne angamaga-
dha angamagadha-
kehi paricarakehi
abbhatitehi kalaka-
tehi. te kho panapi
bhante ahesum bud-
dhe pasanna dhamme
pasanna sanghe pa-
sanna silesu paripu-
rakarino. te abbha-
tita kalakata bhaga-
vata abyakata. te-
sampassa sadhu vey-
yakaranam bahujano
pasideyya tato gac-
cheyya sugatim.

ayam kho panapi
bhante, ahosi raja
magadho seniyo bim-
bisaro dhammiko
dhammaraja hito
brahmanagahapati-
kanam negamanan-
ceva janapadananca.
apissudam manussa
kittayamanarupa vi-
haranti. ‘evam no
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happiness, has passed away.
Life was so easy for us in
that righteous, lawful king’s
kindom.” Yet, he too had
confidence in the Buddha,
confidence in the Dhamma,
confidence in the Sangha,
fulfilled in the virtues, [and
now] has died and passed
away. The Auspicious One
has not declared [his birth].
It would be good to have a
declaration of him. Many
people would gain confi-
dence, and from that, they
would go to a happy destina-
tion. Besides, the Auspicious
One became supremely awak-
ened in Magadha. [Since] the
place where the Auspicious
One became supremely awak-
ened was in Magadha, why
wouldn’t the Auspicious One
declare the birth of the Ma-
gadhan disciples who have
died and passed away in that
place? Yet, were the Auspi-
cious One not to declare the
birth of the Magadhan dis-
ciples who have died and

so dhammiko dham-
maraja sukhapetva
kalakato, evam ma-
yam tassa dhammi-
kassa dhammaranno
vijite phasu viha-
rimha’ti. so kho pa-
napi bhante, ahosi
buddhe pasanno dhamme
pasanno sanghe pa-
sanno silesu pari-
purakari. apissu-
dam manussa eva-
mahamsu ‘yava ma-
ranakala pi raja ma-
gadho seniyo bimbi-
saro bhagavantam
kittayamanarupo ka-
lakato’ti. so abbha-
tito kalakato bha-
gavata abyakato,
tassa passa sadhu
veyyakaranam bahu-
jano pasideyya tato
gaccheyya sugatim,
bhagavato kho pana
bhante, sambodhi
magadhesu. yattha
kho pana bhante,
bhagavato sambodhi



passed away, that would be
a cause of distress among
the Magadhan disciples. But
since that would be a cause
of distress for the Magadhan
disciples, why wouldn’t the
Auspicious One make a decla-
ration about them?”

10. The venerable Ananda,
having made this suggestion
regarding the Magadhan dis-
ciples in front of the Auspi-
cious One, having risen up
from his seat, having bowed
down, having circumambu-
lated the Auspicious One, he
departed.

13

magadhesu katham
tattha bhagava ma-
gadhake paricarake
abbhatite kalakate
upapattisu na bya-
kareyya. bhagava
ce kho pana bhante,
magadhake parica-
rake abbhatite ka-
lakate upapattisu
na byakareyya, di-
namana 1 tenassu
magadhaka parica-
raka. yena kho pa-
nassu bhante, dina-
mana magadhaka
paricaraka, katham
te bhagava na byaka-
reyya”ti.

idamayasma anando
magadhake parica-
rake arabbha bha-
gavato sammukha
parikatham katva
utthayasana bhaga-
vantam abhivadetva
padakkhinam katva
pakkami.
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11. Then the Auspicious
One, not long after the ven-
erable Ananda had left, hav-
ing dressed in the morning,
having taken bowl and robe,
entered Natika for alms food.
Having wandered in Natika
for alms food, after his meal,
having gone back after alms
gathering, having washed his
feet, having entered the Brick
Hall, having made the [mat-
ter] regarding the Magadhan
disciples his aim, having at-
tended to it with all his mind,
he sat down on a prepared
seat [thinking]: “I will find
out the destiny, the after-
death state of those worthy
ones, that which is their des-
tiny, their after-death state.”
“The Auspicious One saw

the destiny, the after-death
state of those worthy Maga-
dhan disciples.” Then in the
evening, the Auspicious One,
having emerged from seclu-
sion, having gone out of the
Brick Hall, sat down on a pre-
pared seat in the shade of the

atha kho bhagava
acirapakkante ayas-
mante anande pub-
banhasamayam ni-
vasetva pattaciva-
ramadaya natikam
pindaya pavisi. na-
tike pindaya caritva
pacchabhattam pin-
dapatapatikkanto
pade pakkhaletva
ginjakavasatham pa-
visitva magadhake
paricarake arabbha
atthikatva manasi
katva sabbam cetesa
samannaharitva pan-
natte asane nisidi
“gatim tesam janis-
sami abhisampara-
yam yamgatika te
bhavanto yamabhi-
samparaya”ti. ad-
dasa kho bhagava
magadhake parica-
rake yamgatika te
bhavanto yamabhi-
samparayati. atha
kho bhagava sayan-
hasamayam patisal-



dwelling.

12. Then the venerable
Ananda approached the Aus-
picious One. Upon arrival,
having bowed down to the
Auspicious One, he sat down
to one side. Having sat down
to one side, the venerable
Ananda said this to the Aus-
picious One: “The Auspicious
One, O Bhante, has a peaceful
appearance, for the Auspi-
cious One’s facial complexion
is bright, showing clearness
of the faculties. Surely, O
Bhante, the Auspicious One
dwelled in a peaceful abiding
today.”

13. “Just that which you,

O Ananda, having made the
suggestion regarding the Ma-
gadhan disciples in front of

15

lana vutthito ginjaka-
vasatha nikkhamitva
viharapacchayayam
pannatte asane ni-
sidi.

atha kho ayasma
anando yena bha-
gava tenupasankami.
upasankamitva bha-
gavantam abhiva-
detva ekamantam
nisidi. ekamantam
nisinno kho ayasma
anando bhagavan-
tam etadavoca. “upa-
santapadissol bhante
bhagava, bhatiriva
bhagavato mukha-
vanno vippasannatta
indriyanam. san-
tena nunajja bhante
bhagava viharena
vihasi”ti.

“yadeva kho me tvam
ananda, magadhake
paricarake arabbha
sammukha parika-
tham katva utthaya-
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me, having risen up from
your seat, and departed, it is
thus, that I, having wandered
in Natika for alms food, after
my meal, having gone back
after alms gathering, having
washed my feet, having en-
tered the Brick Hall, having
made the [matter] regarding
the Magadhan disciples my
aim, having attended to it
with all my mind, I sat down
on a prepared seat [think-
ing]: “I will find out the des-
tiny, the after-death state

of those worthy ones, that
which is their destiny, their
after-death state.” “I saw the
destiny, the after-death state
of those worthy Magadhan
disciples.”

14. Then O Ananda, an in-
visible Yakkha announced
aloud: “I am Janavasabha, O
Auspicious One, I am Janavasal

sana pakkanto, ta-
devaham natike pin-
daya caritva paccha-
bhattam pindapata-
patikkanto pade pak-
khaletva ginjakava-
satham pavisitva ma-
gadhake paricarake
arabbha atthikatva2
manasi katva sab-
bam cetesa saman-
naharitva pannatte
asane nisidim ‘ga-
tim tesam janissami
abhisamparayam,
yamgatika te bha-
vanto yamabhisam-
paraya’ti. addasam
kho aham ananda,
magadhake parica-
rake yamgatika te
bhavanto yamabhi-
samparayati.

atha kho ananda,
antarahito yakkho
saddamanussavesi:
b% pavas:abho aham
agava, janavasa-

O Well-farer.” Have you, O

bho aham sugata”ti.



Ananda, not known or heard
[anyone] from here who for-
merly bore such a name, that
is “Janavasabha?”

15. “I, O Bhante, have not
known or heard [anyone]
from here who formerly
bore such a name, that is
Janavasabha?” Nevertheless,
O Bhante, my body hair stood
up, having heard of a bearer
of the name, “Janavasabha.”
Of me, O Bhante, this oc-
curred: “Surely indeed, who-
ever bears this well-declared
name, that is, “Janavasabha,”
will not be a low ranking
Yakkha.”

16. Immediately, O Ananda,
after the manifestation of the
sound, a Yakkha of extraor-
dinary beauty appeared in
front of me. Also for a second

17

“abhijanasi no tvam
ananda, ito pubbe
evarupam namadhey-
yam sutam yadidam
janavasabho”ti.

“na kho aham bhante,
abhijanami ito pubbe
evarupam namadhey-
yam sutam yadidam
janavasabho”ti. api
ca me bhante, lo-
mani hatthani ja-
navasabho ti nama-
dheyyam sutva. tassa
mayham bhante, eta-
dahosi: na hi nuna

so orako yakkho bha-
vissati yassidam3
evarupam namadhey-
yam supahnattam
yadidam janavasa-
bho'ti.

“anantara kho ananda,
saddapatubhava ula-
ravanno me yakkho
sammukhe patura-
hosi. dutiyampi sad-
damanussavesi: ‘bim-
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time he announced aloud: “I
am Bimbisara, O Auspicious
One, I am Bimbisara, O Well-
farer.” “This, O Bhante, is
the seventh time that I have
arisen in companionship with
the great king Vessavana.

I passed away from there

as a king of human beings

to come into being [here].
Seven from here, seven from
there, I know fourteen abodes
of wandering on, where my
former abodes were. For a
long time, O Bhante, I have
known myself to be one free
from the lower worlds, not
liable to be born in the lower
worlds, and the desire has
arisen in me to be settled in
once-returnership.”

17. “This is magnificent

of the venerable Yakkha
Janavasabha, this is unprece-
dented of the venerable Yakkh;
Janavasabha that you say:
“For a long time, O Bhante, I
have known myself to be one

A

bisaro aham bha-
gava bimbisaro aham
sugata’ti. idam sat-
tamam kho aham
bhante, vessavanassa
maharajassa saha-
byatam upapajjami.
so tato cuto manus-
saraja bhavitum pa-
homi.4 ito satta tato
satta samsarani ca-
tuddasa, nivasama-
bhijanami yattha me
vusitam pure. digha-
rattam kho aham
bhante, avinipato
avinipatam sanja-
nami. asa ca pana
me santitthati saka-
dagamitaya ti.

“acchariyamidam
ayasmato janavasa-
bhassa yakkhassa,
abbhutamidam ayas-
mato janavasabhassa
yakkhassa. ‘digha-
rattam kho aham
bhante, avinipato



free from the lower worlds,
not liable to be born in the
lower worlds, and the desire
has arisen in me to be set-
tled in once-returnership.”
But from where as the source
does the venerable Yakkha
Janavasabha know of such a
great attainment of distinc-
tion?”

18. Not apart from your
instructions, O Auspicious
One, not apart from your
instructions, O Well-farer.
Since the day, O Bhante, I
attained the higher faith of
certainty in the Auspicious
One, since then I, O Bhante,
have known for a long time
to be one free from the lower
worlds, not liable to be born
in the lower worlds, and the
desire has arisen in me to be
settled in once-returnership.
Here, O Bhante, I was sent
by the great king Vessavana
to the presence of the great
king, Virulha on some celes-
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avinipatam sanjana-
miti ca vadesi, asa
ca pana me santit-
thati sakadagamita-
yati ca vadesi. kuto
nidanam panayasma
janavasabho yakkho
evarupam ularam
visesadhigamam safi-
janati?”ti.

“na annattha bha-
gava tava sasana,

na annattha sugata
tava sasana. yadagge
aham bhante, bha-
gavati ekantikatol
abhippasanno, ta-
dagge aham bhante,
digharattam avini-
pato avinipatam san-
janami. asa ca pana
me santitthati saka-
dagamitaya. idha-
ham bhante, vessa-
vanena maharajena
pesito virulhakassa
maharajassa san-
tike kenacidevaka-
raniyena. addasam
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tial business. On the way,

I saw that the Auspicious
One, having entered the Brick
Hall, having made the [mat-
ter] regarding the Magadhan
disciples his aim, having at-
tended to it with all his mind,
he sat down on a prepared
seat [thinking]: “I will find
out the destiny, the after-
death state of those worthy
ones, that which is their des-
tiny, their after-death state.”
But this, O Bhante, is not a
wonder, in that I heard this
in the presence of the great
king Vessavana’s assembly, I
learned this in his presence
when he spoke about the des-
tiny, the after-death state

of those worthy Magadhan
disciples.” Of me, O Bhante,
this occurred: “I must see the
Auspicious One and I will in-
form this to the Auspicious
One.” These, O Bhante, are
the two reasons for me hav-
ing approached to see the
Auspicious One.

bhagavantam anta-
ramagge ginjakava-
satham pavisitva ma-
gadhake paricarake
arabbha atthikatva
manasikatva sab-
bam cetesa saman-
naharitva nisinnam
‘gatim tesam janis-
sami abhisampara-
yam yamgatika te
bhavanto yamabhi-
samparayati. anac-
chariyam kho pa-
netam bhante, yam
vessavanassa maha-
rajassa tassam pari-
sayam bhasato sam-
mukha sutam sam-
mukha patiggahitam
yamgatika te bha-
vanto yamabhisam-
parayati. tassa may-
ham bhante, etada-
hosi: bhagavantafca
dakkhami. idafica
bhagavato aroces-
samiti. ime kho me
bhante, dve paccaya
bhagavantam das-



19. Formerly, O Bhante, in
earlier days, during the Up-
osatha day, the night of the
fifteenth full moon day, at
the beginning of the rains
retreat, the entire devas of
the Tavatimsa, having as-
sembled at the Sudhamma
hall, the great assembly of
devas was seated all around.
All of them having assem-
bled, were seated together.
The four great kings, sat in
the four directions; with the
great king Dhatarattha seated
in the eastern direction fac-
ing west, with the devas in
front; the great king Virulha
seated in the southern di-
rection facing north, with
the devas in front; the great
king Virupakkha seated in
the western direction fac-
ing east, with the devas in
front; the great king Vessa-
vana seated in the northern
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sanaya upasankami-
tum.

purimani bhante,
divasani purimata-
rani tadahuposa-
the pannarase vas-
supanayikaya pun-
naya punnamaya
rattiya kevalakappa
ca deva tavatimsa
sudhammayam sa-
bhayam sannisinna
honti sannipatita,
mahati ca dibbapa-
risa2 samantato san-
nisinna honti3 san-
nipatita. cattaro ca
maharajano catud-
disa nisinna honti.
puratthimaya disaya
dhatarattho maha-
raja pacchimabhi-
mukho4 nisinno hoti
deve purakkhatva.
dakkhinaya disaya
virulhako maharaja
uttarabhimukho ni-
sinno hoti deve pu-
rakkhatva. pacchi-
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direction facing south, with
the devas in front. When, O
Bhante, the entire devas of
the Tavatimsa, having assem-
bled at the Sudhamma hall,
the great assembly of devas
was seated all around. All

of them having assembled,
are seated together, and the
four great kings having sat in
the four directions, for them
this is how they are seated.
Then behind them come our
seats. Those devas, O Bhante,
who having fared the life of
purity under the Auspicious
One, have recently arisen in
this Tavatimsa group, those
simply outshine other devas
in beauty and glory. By that
indeed, O Bhante, the Tava-
timsa devas, being pleased,
greatly delighted, full of joy
and happiness [declared],
“Verily, dear Sir, the celestial
group is increasing, the asura
group is declining.” Then, O
Bhante, Sakka, ruler of the
devas, having known the sat-
isfaction of the Tavatimsa

maya disaya viru-
pakkho maharaja
puratthabhimukho5
nisinno hoti deve pu-
rakkhatva. uttaraya
disaya vessavano
maharaja dakkhina-
bhimukho nisinno
hoti deve purakkha-
tva. yada bhante, ke-
valakappa ca deva
tavatimsa sudham-
mayam sabhayam
sannisinna honti san-
nipatita mahati ca
dibbaparisa saman-
tato sannisinna honti
sannipatita, cattaro
ca maharajano ca-
tuddisa nisinna honti.
idam tesam hoti asa-
nasmim. atha pac-
cha amhakam asa-
nam hoti. ye te bhante,
deva bhagavati brah-
macariyam caritva
adhunupapanna ta-
vatimsakayam, te
anne deve atirocanti
vannena ceva ya-



devas, rejoiced with these
verses:

Indeed, dear Sir, the
Tavatimsa devas re-
joice,

together with their ruler;

revering the Tathagata,

and the excellence of the
Dhamma.

Seeing new devas,

endowed with beauty
and glory;

having fared the life of
purity,

have come here to a
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sasa ca. tenassu-
dam bhante, deva
tavatimsa attamana
honti pamudita piti-
somanassajata, “dibba
vata bho kaya pa-
ripuranti hayanti
asura kaya”ti. atha
kho bhante, sakko
devanamindo deva-
nam tavatimsanam
sampasadam viditva
imahi gathahi anu-
modi:

modanti vata bho deva,
tavatimsa sahindakal;

tathagatam namas-
santa,

dhammassa ca su-
dhammatam.

nave deve ca passanta,

vannavante yasas-
sine,?2;

sugatasmim brahma-
cariyam,
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good birth.

They outshining others,

with beauty and with
glory;

disciples of extensive
wisdom,

distinguished here.

Having seen this, Tava-
timsa rejoice,

together with their ruler;

revering the Tathagata,

and the excellence of the
Dhamma.

20. From that indeed, O
Bhante, the Tavatimsa devas,
being even more pleased,
greatly delighted, full of joy
and happiness [declared],
“Verily, dear Sir, the celestial
group is increasing, the asura
group is declining.”

21. Then, O Bhante, the
Tavatimsa devas, having
deliberated the purpose for

caritvana idhagate.

te anne atirocanti,
vannena yasasayuna;
savaka bhuripannassa,

visesupagata idha.

idam disvana nan-
danti,

tavatimsa sahindaka;

tathagatam namas-
santa,

dhammassa ca su-
dhammatanti.

tena sudam bhante,
deva tavatimsa bhiy-
yosomattaya atta-
mana honti pamu-
dita pitisomanassa-
jata ‘dibba vata bho
kaya paripuranti ha-
yanti asura kaya’ti.

atha kho bhante, ye-
natthena deva tava-
timsa sudhamma-
yam sabhayam san-



which they have assembled
at the Sudhamma hall, [for
which] the great assembly of
devas was seated all around,
having discussed that pur-
pose, they informed the four
great kings about the mean-
ing of what was said. The
four great kings having been
informed of the meaning of
what was said, each stood
by his own seat, not having
departed.

“Those kings being in-
formed of what was
said,

received the instructions;

serene in mind, at peace,

standing by their own
seats.”

22. Then, O Bhante, from
the northern quarter a vast
light emerged, a radiance be-
came manifest, really surpass-
ing the heavenly splendor of
the devas. Then, O Bhante,
Sakka, ruler of the devas,
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nisinna honti sanni-
patita, tam attham
cintayitva tam at-
tham mantayitva
vuttavacanapi tam3
cattaro maharajano
tasmim atthe honti.
paccanusitthavaca-
napi4 tam cattaro
maharajano tasmim
atthe honti, sakesu
sakesu asanesu thita
avipakkanta.5

“te vuttavakya rajano,

patiggayhanusasa-
nim;

vippasannamana santa,

atthamsu samhi asane”ti.

atha kho bhante, ut-
taraya disaya ularo
aloko sanjayi, obhaso
paturahosi, atikkam-
meva devanam de-
vanubhavam. atha
kho bhante, sakko
devanamindo deve
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addressed the Tavatimsa
devas. “When, dear Sirs, that
sign is seen, emergence of a
vast light, manifestation of

a radiance [it indicates that]
Brahma will appear. Indeed
this is the foresign of the ap-
pearance of Brahma, that is
the emergence of light, the
manifestation of radiance.”

“When the sign is seen,

Brahma will appear;

Indeed, this is the sign of
Brahma,

a great and vast radi-
ance.”

23. So then, O Bhante, each
one of the Tavatimsa devas
sat in his own seat [thinking]:
“We will find out what the
result of this radiance will be,
only having realized that will
we go.” The four great kings
too, each one sat in his own

tavatimse amantesi.
yatha kho marisa
nimittani dissanti
ularo aloko sanjayati.
obhaso patubhavati,
brahma patubhavis-
sati, brahmuno he-
tam pubbanimittam
patubhavaya yadi-
dam aloko sanjayati
obhaso patubhavati
ti.

“yatha nimitta dis-
santi,

brahma patubhavis-
sati;

brahmuno hetam ni-
mittam,

obhaso vipulo ma-
hati.”

atha kho bhante,
deva tavatimsa ya-
thasakesu asanesu
nisidimsu ‘obhasa-
metam hassama yam-
vipako bhavissati
sacchikatva’va nam
gamissama ti. cat-



seat [thinking]: “We will find
out what the result of this
radiance will be, only hav-
ing realized that will we go.”
Having heard this, the Tava-
timsa devas entered upon one
accord [thinking]: “We will
find out what the result of
this radiance will be, only
having realized that will we

”

go.

24. When, O Bhante, Brahma
Sanankumara appears to the
Tavatimsa devas, he appears
having created a gross self-
begetting, since, O Bhante,
Brahma’s natural appearance
is imperceivable to the Tava-
timsa devas range of vision.
When, O Bhante, Brahma
Sanankumara appears to the
Tavatimsa devas, he sim-

ply outshines other devas

in beauty and glory. Just as,
O Bhante, a figure of gold
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taro pi maharajano
yathasakesu asa-
nesu nisidimsu “obha-
sametam nassama
yamvipako bhavis-
sati, sacchikatva’va
nam gamissama’ti.
idam sutva deva ta-
vatimsa ekagga sa-
mapajjimsu “obha-
sametam nassama,
yamvipako bhavis-
sati, sacchikatva’va
nam gamissama”ti.

yada bhante, brahma
sanamkumaro deva-
nam tavatimsanam
patubhavati olari-
kam attabhavam
abhinimminitva pa-
tubhavati. yo kho
pana bhante, brah-
muno pakativanno,
anabhisambhava-
niyo so devanam
tavatimsanam cak-
khupathasmim. yada
bhante, brahma sa-
namkumaro deva-
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outshines the figure of a hu-
man, so too, O Bhante, when
Brahma Sanankumara ap-
pears to the Tavatimsa devas,
he simply outshines other
devas in beauty and glory.
When, O Bhante, Brahma
Sanankumara appears to the
Tavatimsa devas, no deva in
that assembly bows down to
him, or rises from his seat, or
offer him a seat. They all sim-
ply sit down quietly in cross-
legged posision with hands
in anjali [thinking]: “Now
of whichever deva Brahma
Sanankumara will wish, he
will sit on that deva’s seat.”
And of the deva, O Bhante,
whose seat Brahma Sananku-
mara sits down, that deva
gains the attainment of a
great feeling, that deva gains
the attainment of great joy.
Just as, O Bhante, a head-
annointed Khattiya king be-
ing coronated gains the at-
tainment of a great feeling,
gains the attainment of great
joy, so too, O Bhante, that

nam tavatimsanam
patubhavati so anne
deve atirocati van-
nena ceva yasasa ca.
seyyathapi bhante,
sovanno viggaho ma-
nusam viggaham
atirocati, evameva
kho bhante yada
brahma sanamku-
maro devanam tava-
timsanam patubha-
vati, so anne deve
atirocati vannena
ceva yasasa ca. yada
bhante, brahma sa-
namkumaro deva-
nam tavatimsanam
patubhavati, na tas-
sam parisayam koci
devo abhivadeti va
paccuttheti va asa-
nena va nimanteti.
sabbeva tunhibhuta
panjalika pallankena
nisidanti ‘vassada’ni
devassa icchissati
brahma sanamku-
maro tassa devassa
pallanke nisidissati’ti.



deva gains the attainment
of a great feeling, that deva
gains the attainment of great

joy.

25. Then, O Bhante, Brahma
Sanankumara, having created
a gross self-begetting having
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yassa kho pana bhante,
devassa brahma sa-
namkumaro pallanke
nisidati, ularam so
labhati devo veda-
patilabham ularam
so labhati devo so-
manassapatilabham.
seyyathapi bhante,
raja khattiyo mud-
dhavasitto adhuna-
bhisitto rajjena, ula-
ram so labhati veda-
patilabham, ularam
so labhati somanas-
sapatilabham, eva-
meva kho bhante,
yassa devassa brahma
sanamkumaro pal-
lanke nisidati ula-
ram so labhati devo
vedapatilabham. ula-
ram so labhati devo
somanassapatila-
bham.

atha bhante, brahma
sanamkumaro ola-
rikam attabhavam
abhinimminitva ku-
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taken on the appearance of
the young boy Pancasikha,
appeared to the Tavatimsa
devas. He, having flown up
into the air, sat down cross-
legged in the air. Just as, O
Bhante, a strong man might
easily spread out his crossed
legs evenly or sit down on
the ground cross-legged,

so too, O Bhante, Brahma
Sanankumara, having flown
up into the air, sat down
cross-legged in the air. Hav-
ing known the satisfaction
of the Tavatimsa devas, he
rejoiced with these verses:

Indeed, dear Sir, the
Tavatimsa devas re-
joice,

together with their ruler;

revering the Tathagata,

and the excellence of the
Dhamma.

maravanni hutva
pancasikho devanam
tavatimsanam patu-
rahosi. so vehasam
abbhuggantva akase
antalikkhe pallan-
kena nisidi. seyya-
thapi bhante, balava
puriso supaccatthate
va pallanke same va
bhumibhage pallan-
kena nisideyya, eva-
meva kho bhante,
brahma sanamku-
maro vehasam ab-
bhuggantva akase
antalikkhe pallan-
kena nisiditva deva-
nam tavatimsanam
sampasadam viditva
imahi gathahi anu-
modi:

modanti vata bho deva,
tavatimsa sahindakal;

tathagatam namas-
santa,
dhammassa ca su-



Seeing new devas,

endowed with beauty
and glory;

having fared the life of
purity,

have come here to a
good birth.

They outshining others,

with beauty and with
glory;

disciples of extensive
wisdom,

distinguished here.

Having seen this, Tava-
timsa rejoice,

together with their ruler;

revering the Tathagata,

and the excellence of the
Dhamma.

26. This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke. As, O
Bhante, the Brahma Sananku-
mara was speaking this mean-
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dhammatam.

nave deve ca passanta,

vannavante yasas-
sine,?2;

sugatasmim brahma-
cariyam,

caritvana idhagate.

te anne atirocanti,
vannena yasasayuna;
savaka bhuripannassa,

visesupagata idha.

idam disvana nan-
danti,

tavatimsa sahindaka;

tathagatam namas-
santa,

dhammassa ca su-
dhammatanti.

idamattham bhante,
brahma sanamku-
maro bhasittha. ida-
mattham bhante,
brahmuno sanam-
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ing, the sound was endowed
with eight factors: It was dis-
tinct and intelligible, sweet
and lovely to hear, rich and
not discordant, deep and
melodious, yet, O Bhante,
Brahma Sanankumara’s voice
was audible to the extent of
the assembly. His voice did
not pass on outside of the
assembly. He whose voice,
O Bhante, is thus endowed
with eight factors, is said to
have the “voice of Brahma.”
Then, O Bhante, Brahma
Sanankumara, having cre-
ated a self-begetting of thirty
three [Pancasikhas], hav-
ing sat down cross-legged
individually by each of the
Tavatimsa devas, addressed
the Tavatimsa devas:

kumarassa bhasato
atthangasamanna-
gato saro hoti: vis-
sattho ca vinneyyo
ca manju ca sava-
niyo ca bindu ca avi-
sar1 ca gambhiro ca
ninnadi ca. yatha-
parisam kho pana
bhante, brahma sa-
namkumaro sarena
vinnapeti. na cassa
bahiddha parisaya
ghoso niccharati.

yassa kho pana bhante,

evam atthangasa-
mannagato saro hoti,
so vuccati ‘brahmas-
saro’ti. atha kho
bhante, brahma sa-
namkumaro tettimsa
attabhave abhinim-
minitva devanam
tavatimsanam pac-
cekapallankesu pac-
cekapallankena nisi-
ditva deve tavatimse
amantesi:

“tam kimmannanti



27. “What do you think
about that, O honorable
devas of Tavatimsa, the ex-
tent to which the Auspicious
One has treaded on the path
for the welfare of many peo-
ple, for the happiness of
many people, out of com-
passion for the world, for the
benefit, welfare and happi-
ness of devas and humans. In-
deed Sirs, whoever has gone
to the Buddha as refuge, gone
to the Dhamma as refuge,
gone to the Sangha as refuge,
and has fulfilled the virtues,
with the breakup of the body
after death, some have arisen
in the companionship of the
Paranimmitavasavatti devas,
some have arisen in the com-
panionship of the Nimma-
narati devas, some have
arisen in the companionship
of the Tusita devas, some
have arisen in the companion-
ship of the Yama devas, some
have arisen in the companion-
ship of the Tavatimsa devas,
some have arisen in the com-
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bhonto deva tava-
timsa. yavanca so
bhagava bahujana-
hitaya patipanno ba-
hujanasukhaya loka-
nukampaya atthaya
hitaya sukhaya deva-
manussanam. ye hi
keci bho buddham
saranam gata dham-
mam saranam gata
sangham saranam
gata silesu paripu-
rakarino, te kayassa
bheda parammarana
appekacce paranim-
mitavasavattinam
devanam sahabya-
tam upapajjanti ap-
pekacce nimmanara-
tinam devanam saha-
byatam upapajjanti,
appekacce tusita-
nam devanam saha-
byatam upapajjanti,
appekacce yamanam
devanam sahabya-
tam upapajjanti, ap-
pekacce tavatimsa-
nam devanam saha-
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panionship of the Four Great
Kings. Those who have ful-
filled the very lowest, fill up
the host of gandhabbas.”

28. This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke. As, O
Bhante, the Brahma Sananku-
mara was speaking this mean-
ing, the devas conceived only
his voice [thinking]: “Who-
ever is seated on my seat
speak this to me alone.”

When one is speaking,
all the creations speaks;
when one is being silent,
they all become silent.

byatam upapajjanti,
appekacce catum-
maharajikanam de-
vanam sahabyatam
upapajjanti, ye sab-
banihinam kayam
paripurenti, te gan-
dhabbakayam pari-
purenti ti.

idamattham bhante,
brahma sanamku-
maro bhasittha. ida-
mattham bhante brah-
muno sanamkuma-
rassa bhasato ghoso
yeva. deva mannanti
yvayam mama pal-
lanke, svayam eko’va
bhasati’ti.

“ekasmim bhasama-
nasmim,

sabbe bhasanti nim-
mita;

ekasmim tunhima-
sine,

sabbe tunhibhavanti
te.



Then even the Tavatimsa
devas,

together with their ruler
conceive;

whoever is seated on my
seat,

speak this to me alone.”

29. Then, O Bhante, Brahma
Sanankumara brought to-
gether [those creations] into
one. Having brought together
[those creations] into one,
having sat down cross-legged
on Sakka’s seat, he addressed
the Tavatimsa devas:

30. What do you think
about that, O honorable
devas of Tavatimsa, the ex-
tent to which the declaration
of the four bases for superhu-
man powers has been well de-
clared by the Auspicious One
who knows and sees, the Ara-
hant, the Supremely Awak-
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tada su deva man-
nanti,

tavatimsa sahindaka;

yvayam mama pallan-
kasmim,

svayam eko’va bha-
sat1 ti.”

atha kho bhante,
brahma sanamku-
maro ekattena at-
tanam upasambhasi.
ekattena attanam
upasamharitva sak-
kassa devanamin-
dassa pallanke pal-
lankena nisiditva
deve tavatimse aman-
tesi:

tam kimmannanti
bhonto deva tava-
timsa yavasupan-
natta cime tena bha-
gavata janata pas-
sata arahata sam-
masambuddhena
cattaro iddhipada
panfatta iddhipahu-
taya iddhivisavitaya
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ened One, for the possession
of superhuman powers, for
the mastery of superhuman
powers, for the versatility of
superhuman powers. Which
four?

31. Here Sirs, a bhikkhu
enculturates the bases for su-
perhuman power endowed
with desire-samadhi and the
will-power for exertion. He
enculturates the bases for su-
perhuman power endowed
with energy-samadhi and
the will-power for exertion.
He enculturates the bases
for superhuman power en-
dowed with samadhi-state-
of-mind and the will-power
for exertion. He encultur-
ates the bases for superhu-
man power endowed with
investigation-samadhi and
the will-power for exertion.
These, Sirs, are the four bases
for superhuman powers that
has been well declared by the
Auspicious One who knows

iddhivikubbanataya.
katame cattaro?

idha bho bhikkhu
chandasamadhipa-
dhanasankharasa-
mannagatam iddhi-
padam bhaveti, viri-
yasamadhipadhana-
sankharasamanna-
gatam iddhipadam
bhaveti, cittasama-
dhipadhanasankha-
rasamannagatam id-
dhipadam bhaveti,
vimamsasamadhipa-
dhanasankharasa-
mannagatam iddhi-
padam bhaveti. ime
kho bho tena bhaga-
vata janata passata
arahata sammasam-
buddhena cattaro
iddhipada pannatta
iddhipahutaya iddhi-
visavitaya iddhivi-



and sees, the Arahant, the
Supremely Awakened One,
for the possession of superhu-
man powers, for the mastery
of superhuman powers, for
the versatility of superhuman
powers. Indeed Sirs, what-
ever samanas or brahmanas
in the past excercised the var-
ious kinds of superhuman
powers, all those did so only
by the enculturation and the
making habitual of these four
bases for superhuman powers.
Also whatever samanas or
brahmanas in the future will
excercise the various kinds
of superhuman powers, all
those will do so only by the
enculturation and the making
habitual of these four bases
for superhuman powers. Also
whatever samanas or brah-
manas at present excercise
the various kinds of superhu-
man powers, all those do so
only by the enculturation and
the making habitual of these
four bases for superhuman
powers.
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kubbanataya. ye hi
keci bho atitamad-
dhanam samana va
brahmana va ane-
kavihitam iddhivi-
dham paccanubho-
sum, sabbe te ime-
sam yeva catunnam
iddhipadanam bha-
vitatta bahulikatatta.
ye pi hi keci bho ana-
gatamaddhanam sa-
mana va brahmana
va anekavihitam id-
dhividham pacca-
nubhossanti, sabbe
te imesam yeva ca-
tunnam iddhipada-
nam bhavitatta ba-
hulikatatta. yepi hi
keci bho etarahi sa-
mana va brahmana
va anekavihitam id-
dhividham paccanu-
bhonti sabbe te ime-
sam yeva catunnam
iddhipadanam bhavi-
tatta bahulikatatta.
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32. Do you, O honorable
devas of Tavatimsa, also see
in me the ability to excercise
such superhuman powers?

33. “Yes, great Brahma.”

34. “Itis only by the en-
culturation and the making
habitual of these four bases
for superhuman powers, Sirs,
that I too, have become of
such great power, of such
great might.”

35. This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke. Hav-
ing spoken this meaning, O
Bhante, Brahma Sananku-
mara addressed the Tava-
timsa devas.

36. What do you think
about that, O honorable
devas of Tavatimsa, the ex-
tent to which these three
achievements of an opening

passanti no bhonto
deva tavatimsa mama
pi mam evarupam id-
dhanubhavanti?

‘evam mahabrahme’ti.

‘ahampi kho bho,
imesam yeva catun-
nam iddhipadanam
bhavitatta bahulika-
tatta evam mahid-
dhiko evammahanu-
bhavo’ti.

idamattham bhante,
brahma sanamku-

maro bhasittha. ida-
mattham bhante brahma
sanamkumaro bhasi-

tva deve tavatimse
amantesi.

tam kimmannanti
bhonto deva tava-
timsa yavancidam
tena bhagavata ja-
nata passata ara-
hata sammasambud-



have been awoken to by the
Auspicious One who knows
and sees, the Arahant, the
Supremely Awakened One,
for the attainment of plea-
sure. Which three?

37. Here Sirs, a certain one
dwells associated with sen-
sual desires, associated with
unwholesome dhammas. On
a later occasion, he listens

to the noble ones’ Dhamma.
He attends to the root source,
and enters upon the path of
dhamma that accords with
the Dhamma. Owing to listen-
ing to the noble ones’ Dham-
ma, attending to the root
source, and entering upon the
path of dhamma that accords
with the Dhamma, he comes
to dwell disassociated from
sensual desires, disassociated
from unwholesome dhammas.
For him being disassociated
from sensual desires, disas-
sociated from unwholesome
dhammas, physical pleasure
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dhena tayo okasadhi-
gama anubuddha su-
khassa adhigamaya.
katame tayo?

idha bho ekacco sam-
sattho viharati ka-
mehi, samsattho aku-
salehi dhammehi. so
aparena samayena
ariyadhammam su-
nati, yoniso manasi
karoti, dhammanu-
dhammam patipaj-
jati. so ariyadham-
masavanam agamma
yonisomanasikaram
dhammanudham-
mapatipattim asam-
sattho viharati ka-
mehi, asamsattho
akusalehi dhammehi.
tassa asamsatthassa
kamehi asamsatthassa
akusalehi dhammehi
uppajjati sukham.
sukha bhiyyo soma-
nassam. seyyathapi
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arises. From physical plea-
sure advances mental plea-
sure. Just as, Sirs, gladness
causes delight to be born. So
too, Sirs, for him being disas-
sociated from sensual desires,
disassociated from unwhole-
some dhammas, physical
pleasure arises. From physi-
cal pleasure advances mental
pleasure. This, Sirs, is the
first achievement of an open-
ing that has been awoken to
by the Auspicious One who
knows and sees, the Arahant,
the Supremely Awakened
One, for the attainment of
pleasure.

38. Furthermore, Sirs, here,
a certain one’s coarse bodily
sankharas are not allayed, his
coarse verbal sankharas are
not allayed, his coarse mental
sankharas are not allayed. On
a later occasion, he listens

to the noble ones’ Dhamma.
He attends to the root source,
and enters upon the path of

bho muda pamojjam
jayetha, evameva
kho bho asamsat-
thassa kamehi asam-
satthassa akusalehi
dhammehi uppaj-
jati sukham. sukha
bhiyyo somanassam.
ayam kho bho tena
bhagavata janata
passata arahata sam-
masambuddhena
pathamo okasadhi-
gamo anubuddho su-
khassa adhigamaya.

puna caparam bho,
idhekaccassa ola-
rika kayasankhara
appatippassaddha
honti, olarika vaci-
sankhara appatip-
passaddha honti, ola-
rika cittasankhara
appatippassaddha
honti, so aparena sa-
mayena ariyadham-



dhamma that accords with
the Dhamma. Owing to listen-
ing to the noble ones’ Dham-
ma, attending to the root
source, and entering upon
the path of dhamma that ac-
cords with the Dhamma, his
coarse bodily sankharas come
to be allayed, his coarse ver-
bal sankharas come to be
allayed, his coarse mental
sankharas come to be allayed.
For him allaying his coarse
bodily sankharas, allaying
his coarse verbal sankharas,
allaying his coarse mental
sankharas, physical pleasure
arises. From physical plea-
sure advances mental plea-
sure. Just as, Sirs, gladness
causes delight to be born. So
too, Sirs, for him allaying
his coarse bodily sankharas,
allaying his coarse verbal
sankharas, allaying his coarse
mental sankharas, physical
pleasure arises. From physi-
cal pleasure advances mental
pleasure. This, Sirs, is the sec-
ond achievement of an open-
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mam sunati yoniso
manasi karoti dham-
manudhammam pa-
tipajjati. tassa ari-
yadhammasavanam
agamma yoniso ma-
nasikaram dhamma-
nudhammappatipat-
tim olarika kayasan-
khara patippassam-
bhanti, olarika vaci-
sankhara patippas-
sambhanti, olarika
cittasankhara patip-
passambhanti. tassa
olarikanam kayasan-
kharanam patippas-
saddhiya olarikanam
vacisankharanam pa-
tippassaddhiya olari-
kanam cittasankha-
ranam patippassad-
dhiya uppajjati su-
kham. sukha bhiyyo
somanassam. Sey-
yathapi bho, muda
pamojjam jayetha.
evameva kho bho
olarikanam kayasan-
kharanam patippas-
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ing that has been awoken to
by the Auspicious One who
knows and sees, the Arahant,
the Supremely Awakened
One, for the attainment of
pleasure.

39. Furthermore Sirs, here,
a certain one does not wisely
understand as it has come

to be, this is wholesome. He
does not wisely understand
as it has come to be, this is
unwholesome. He does not
wisely understand as it has
come to be, this is blame-
worthy. He does not wisely
understand as it has come to
be, this is blameless. He does
not wisely understand as it

saddhiya olarikanam
vacisankharanam pa-
tippassaddhiya olari-
kanam cittasankha-
ranam patippassad-
dhiya uppajjati su-
kham. sukha bhiyyo
somanassam. ayam
kho bho, tena bha-
gavata janata pas-
sata arahata sam-
masambuddhena du-
tiyo okasadhigamo
anubuddho sukhassa
adhigamaya.

puna caparam bho,
idhekacco idam ku-
salanti yathabhutam
nappajanati. idam
akusalanti yatha-
bhutam nappajanati.
idam savajjam idam
anavajjam idam se-
vitabbam idam na
sevitabbam idam hi-
nam idam panitam
idam kanhasukka-
sappatibhaganti ya-
thabhutam nappaja-



has come to be, this should
be associated with. He does
not wisely understand as it
has come to be, this should
not be associated with. He
does not wisely understand
as it has come to be, this is
inferior. He does not wisely
understand as it has come to
be, this is superior. He does
not wisely understand as it
has come to be, this is dark,
bright or their counterparts.
On a later occasion, he listens
to the noble ones’ Dhamma.
He attends to the root source,
and enters upon the path of
dhamma that accords with
the Dhamma. Owing to listen-
ing to the noble ones’ Dham-
ma, attending to the root
source, and entering upon
the path of dhamma that ac-
cords with the Dhamma, he
wisely understands as it has
come to be, this is whole-
some. He wisely understands
as it has come to be, this is
unwholesome. He wisely un-
derstands as it has come to
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nati. so aparena sa-
mayena ariyadham-
mam sunati yoniso
manasi karoti dham
manudhammam pa-
tipajjati. so ariya-
dhammasavanam
agamma yonisoma-
nasikaram dham-
manudhammappa-
tipattim idam kusa-
lanti yathabhutam
pajanati, idam aku-
salanti yathabhu-
tam pajanati, idam
savajjam idam ana-
vajjam idam sevitab-
bam idam na sevi-
tabbam idam hinam
idam panitam idam
kanhasukkasappati-
bhaganti yathabhu-
tam pajanati. tassa
evam janato evam
passato avijja pahi-
yati, vijja uppajjati.
tassa avijjaviraga vij-
juppada uppajjati su-
kham, sukha bhiyyo
somanassam. Sey-
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be, this is blameworthy. He
wisely understands as it has
come to be, this is blameless.
He wisely understands as it
has come to be, this should
be associated with. He wisely
understands as it has come
to be, this should not be as-
sociated with. He wisely un-
derstands as it has come to
be, this is inferior. He wisely
understands as it has come to
be, this is superior. He wisely
understands as it has come
to be, this is dark, bright or
their counterparts. For him
knowing thus, seeing thus, ig-
norance is abandoned, noble
knowledge arises. From the
fading away of ignorance and
the arising of noble knowl-
edge, physical pleasure arises.
From physical pleasure ad-
vances mental pleasure. Just
as, Sirs, gladness causes de-
light to be born. So too, Sirs,
from the fading away of ig-
norance and the arising of
noble knowledge, physical
pleasure arises. From physi-

yathapi bho, muda
pamojjaml jayetha,
evameva kho bho,
avijjaviraga vijjup-
pada uppajjati su-
kham sukha bhiyyo
somanassam. ayam
kho bho, tena bhaga-
vata janata passata
arahata sammasam-
buddhena tatiyo oka-
sadhigamo anubud-
dho sukhassa adhi-
gamaya.



cal pleasure advances mental
pleasure. This, Sirs, is the
third achievement of an open-
ing that has been awoken to
by the Auspicious One who
knows and sees, the Arahant,
the Supremely Awakened
One, for the attainment of
pleasure.

40. “These, Sirs, are the
three achievements of an
opening that have been awo-
ken to by the Auspicious One
who knows and sees, the Ara-
hant, the Supremely Awak-
ened One, for the attainment
of pleasure.”

41. This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke. Hav-
ing spoken this meaning, O
Bhante, Brahma Sananku-
mara addressed the Tava-
timsa devas.

42. What do you think
about that, O honorable
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ime kho bho, tena
bhagavata janata
passata arahata sam-
masambuddhena
tayo okasadhigama
anubuddha sukhassa
adhigamayati.

idamattham bhante,
brahma sanamku-

maro bhasittha. ida-
mattham bhante brahma
sanamkumaro bhasi-

tva deve tavatimse
amantesi.

tam kimmannanti
bhonto deva tava-
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devas of Tavatimsa, the ex-
tent to which the declaration
of the four establishments of
mindfulness has been well
declared by the Auspicious
One who knows and sees,
the Arahant, the Supremely
Awakened One, for the at-
tainment of the wholesome.
Which four?

43. Here Sirs, having put
away worldly covetousness
and longing, a bhikkhu abides
in the body internally per-
ceiving in accordance with
the body, as an ardent, con-
templative and mindful one.
Abiding there in the body
internally perceiving in ac-
cordance with the body, he
rightly attains to samadhi,
rightly attains to luminosity.
Rightly attaining to samadhi,
rightly attaining to luminos-
ity there, he actualizes knowl-
edge and vision of the body
of others externally.

timsa yava supannat-
tacime tena bhaga-
vata janata passata
arahata sammasam-
buddhena, cattaro
satipatthana kusa-
lassadhigamaya. ka-
tame cattaro?

idha bho, bhikkhu
ajjhattam kaye ka-
yanupassi viharati
atapi sampajano sa-
tima vineyya loke
abhijjhadomanas-
sam. ajjhattam kaye
kayanupassi viha-
ranto tattha samma
samadhiyati samma
vippasidati. so tat-
tha sammasamahito
sammavippasanno
bahiddha parakaye
nanadassanam abhi-
nibbatteti.



44. Having put away worldly
covetousness and longing, a
bhikkhu abides in feelings
internally perceiving in ac-
cordance with feelings, as an
ardent, contemplative and
mindful one. Abiding there in
feelings internally perceiving
in accordance with feelings,
he rightly attains to samadhi,
rightly attains to luminosity.
Rightly attaining to samadhi,
rightly attaining to luminos-
ity there, he actualizes knowl-
edge and vision of feelings of
others externally.

45. Having put away worldly
covetousness and longing, a
bhikkhu abides in states of
mind internally perceiving
in accordance with states

of mind, as an ardent, con-
templative and mindful one.
Abiding there in states of
mind internally perceiving
in accordance with states of
mind, he rightly attains to
samadhi, rightly attains to

47

ajjhattam vedanasu
vedananupassi viha-
rati, -pe- bahiddha
paravedanasu nana-
dassanam abhinib-
batteti.

ajjhattam citte citta-
nupassl viharati -pe-
bahiddha paracitte
nanadassanam abhi-
nibbatteti.



48

luminosity. Rightly attaining
to samadhi, rightly attaining
to luminosity there, he actu-
alizes knowledge and vision
of states of mind of others
externally.

46. Having put away worldly
covetousness and longing, a
bhikkhu abides in dhammas
internally perceiving in ac-
cordance with dhammas, as
an ardent, contemplative and
mindful one. Abiding there
in dhammas internally per-
ceiving in accordance with
dhammas, he rightly attains
to samadhi, rightly attains to
luminosity. Rightly attaining
to samadhi, rightly attaining
to luminosity there, he actual-
izes knowledge and vision of
dhammas of others externally.
“These Sirs, are the four es-
tablishments of mindfulness
that have been well declared
by the Auspicious One who
knows and sees, the Arahant,
the Supremely Awakened

ajjhattam dhammesu
dhammanupassi vi-
harati atapi sampa-
jano satima vineyya
loke abhijjhadoma-
nassam, ajjhattam
dhammesu dhamma-
nupassi viharanto
tattha samma sa-
madhiyati samma
vippasidati. so tat-
tha samma samahito
samma vippasanno
bahiddha paradham-
mesu hanadassanam
abhinibbatteti. ime
kho bho, tena bhaga-
vata janata passata
arahata sammasam-
buddhena cattaro sa-
tipatthana pannatta
kusalassa adhigama-
yati.



One, for the attainment of the
wholesome.”

47. This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke. Hav-
ing spoken this meaning, O
Bhante, Brahma Sananku-
mara addressed the Tava-
timsa devas.

48. What do you think
about that, O honorable
devas of Tavatimsa, the ex-
tent to which the declara-
tion of the seven requisites of
right samadhi has been well
declared by the Auspicious
One who knows and sees,
the Arahant, the Supremely
Awakened One, for the en-
culturation of right samadhi,
for the fulfillment of right
samadhi. Which seven?

49. Right view, right thought
right speech, right action,
right livelihood, right ef-

fort, right mindfulness. That
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idamattham bhante,
brahma sanamku-

maro bhasittha. ida-
mattham bhante brahma
sanamkumaro bhasi-

tva deve tavatimse
amantesi.

tam kimmannanti
bhonto deva tava-
timsa yavasupan-
nattacime tena bha-
gavata janata pas-
sata arahata samma-
sambuddhena satta
sammasamadhipa-
rikkhara sammasa-
madhissa bhavanaya
sammasamadhissa
paripuriya. katame
satta?

sammaditthi sam-
masamkappo sam-
mavaca sammakam-
manto sammaajivo
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which, Sirs, is the unique
loftiness of mind equipped
with these seven factors, this
is called, Sirs, noble right
samadhi with its supports
proper, with its requisites
proper. In one of right view,
Sirs, right thought comes
into being. In one of right
thought, right speech comes
into being. In one of right
speech, right action comes
into being. In one of right
action, right livelihood comes
into being. In one of right
livelihood, right effort comes
into being. In one of right ef-
fort, right mindfulness comes
into being. In one of right
mindfulness, right samadhi
comes into being. In one of
right samadhi, right knowl-
edge comes into being. In
one of right knowledge, right
liberation comes into being.

sammavayamo Sam-
masati. ya kho bho,
imehi sattahi angehi
cittassa ekaggata
parikkhata, ayam
vuccati bho, ariyo
sammasamadhi sau-
paniso itipi saparik-
kharo itipi. samma-
ditthissa bho sam-
masankappo pahoti,
sammasankappassa
sammavaca pahoti,
sammavacassa sam-
makammanto pahoti,
sammakammantassa
sammaajivo pahoti,
sammaajlvassa sam-
mavayamo pahoti,
sammavayamassa
sammasati pahoti,
sammasatissa sam-
masamadhi pahoti,
sammasamadhissa
sammananam pa-
hoti, sammananassa
sammavimutti pa-
hoti.

yam hi tam bho samma



50. Indeed, Sirs, that which
one rightly saying would
say: “The Dhamma is well-
proclaimed by the Auspicious
One, visible in this life, not
involving time, inviting eye
witness, leading onwards,

to be comprehended by the
wise, each one for one’s self,
open is the door to the death-
less,” it will be this here that
one rightly saying, would say.
For indeed “The Dhamma is
well-proclaimed by the Auspi-
cious One, visible in this life,
not involving time, inviting
eye witness, leading onwards,
to be comprehended by the
wise, each one for one’s self,
open is the door to the death-
less.”

51. Indeed whoever, Sirs,
is endowed with confirmed
confidence in the Buddha,
endowed with confirmed
confidence in the dhamma,
endowed with confirmed
confidence in the Sangha,
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vadamano vadeyya,
svakkhato bhaga-
vata dhammo san-
ditthiko akaliko ehi-
passiko opanayiko
paccattam veditabbo
vinnuhi aparuta ama-
tassa dvara ti, ida
metam samma vada-
mano vadeyya. svak-
khato hi bho, bhaga-
vata dhammo san-
ditthiko akaliko ehi-
passiko opanayikol
paccattam veditabbo
vinnuhi. aparuta
amatassa dvara ti.

ye hi keci bho, bud-
dhe aveccappasa-
dena samannagata,
dhamme aveccap-
pasadena samanna-
gata, sanghe avec-
cappasadena saman-
nagata, ariyakantehi
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endowed with the virtues
dear to the noble ones. Those
among these Magadhan disci-
ples who had died and passed
away, who have been born
spontaneously on account

of their Dhamma training,
who, from the complete
extinction of the three fet-
ters, are stream-enterers,

not subject to the woeful
plane, on a fixed course, des-
tined for supreme awakening,
amount to more than two mil-
lion, four hundred thousand.
There are also once returners
among them.

But this other population,

“[those] partaking in mer-
its;”

thismind of mine is not
even able to calculate,

for fear of uttering false

speech.

53. This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke. As, O

silehi samannagata.
ye cime opapatika
dhammavinita sati-
rekani catuvisatisa-
tasahassani maga-
dhaka paricaraka
abbhatita kalakata
tinnam sanfiojana-
nam parikkhaya so-
tapanna avinipata-
dhamma niyata sam-
bodhiparayana. atthi
ceve ttha sakadaga-
mino.

atthayam48 itara paja,
pufinabhagati me mano;

sankhatum no pi sak-
komi,

musavadassa otta-
panti.2

idamattham bhante,
brahma sanamku-
maro bhasittha. ida-



Bhante, the Brahma Sananku-
mara was speaking this mean-
ing, for the great king Ves-
savana, a reflection of the
mind arose thus: “Indeed it
is marvellous Sir, indeed it

is unprecedented, Sir, that
there will be such an excel-
lent Teacher, also such an
excellent proclamation of the
Dhamma, and such an excel-
lent attainment of distinction
will be made evident.”

54. So then, O Bhante, Brahmd®

Sanankumara, having known
the reflection in the great
king Vessavana’s mind with
his own mind, said this to the
great king Vessavana:

55. “What do you think
about that, O great king
Vessavana. In the past too
there was such an excel-
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mattham bhante,
brahmuno sanam-
kumarassa bhasato
vessavanassa ma-
harajassa evam ce-
taso parivitakko uda-
padi. ‘acchariyam
vata bho. abbhutam
vata bho, evarupopi
nama ularo sattha
bhavissati, evaru-
pam ularam dham-
makkhanam, eva-
rupa ulara visesa-
dhigama pannayis-
santi’ti.

tha bhante, brahma
sanamkumaro ves-
savanassa mahara-
jassa cetasa ceto pa-
rivitakkamannaya
vessavanam mahara-
janam etadavoca:

“tam kimmannati

bhavam vessavano
maharaja. atitampi
addhanam evarupo
ularo sattha ahosi,
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lent Teacher, also such an
excellent proclamation of
the Dhamma, and such an
excellent attainment of dis-
tinction was made evident.
In the future too there will
be such an excellent Teacher,
also such an excellent procla-
mation of the Dhamma, and
such an excellent attainment
of distinction will be made
evident.”

56. “This, O Bhante, is the
meaning of what Brahma
Sanankumara spoke to the
Tavatimsa devas. The great
king Vessavana, having heard
the meaning of this in the
presence of Brahma Sananku-
mara speaking to the Tava-
timsa devas, having received
it in his presence, inform his
own assembly. The Yakkha
Janavasabha, having heard
the meaning of this in the
presence of the great king
Vessavana’s assembly, having
learned this in his presence,

evarupam ularam
dhammakkhanam,
evarupa ulara vise-
sadhigama panna-
yimsu. anagatampi
addhanam evarupo
ularo sattha bhavis-
sati. evarupam ula-
ram dhammakkha-
nam, evarupa ulara
visesadhigama pan-
nayissanti”ti.

idamattham bhante,
brahma sanamku-
maro devanam ta-
vatimsanam abhasi.
idamattham vessa-
vano maharaja brah-
muno sanamkuma-
rassa devanam tava-
timsanam bhasato
sammukha sutam
sammukha patigga-
hitam sayam pari-
sayam arocesi. ida-
mattham janavasa-
bho yakkho vessava-
nassa maharajassa
sayam parisayam



informed the Auspicious One.

The Auspicious One, hav-
ing heard the meaning of
this in the presence of the
Yakkha Janavasabha, hav-
ing received it in his pres-
ence, and also having known
through supreme knowledge
himself, informed the vener-
able Ananda. The venerable
Ananda, having heard the
meaning of this in the pres-
ence of the Auspicious One,
having learned this in his
presence, informed the bhik-
khus, the bhikkhunis, the
male lay disciples and the
female lay disciples. So that
this life of purity would be
just prosperous and success-
ful, well known and wide-
spread, well taught among
many people, among devas
and humans.”
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bhasato sammukha
sutam sammukha
patiggahitam bha-
gavato arocesi. ida-
mattham bhagava
janavasabhassa yak-
khassa sammukha
sutva sammukha pa-
tiggahetva samafca
abhinnaya ayasmato
anandassa arocesi.
idamattham ayasma
anando bhagavato
sammukha sutva
sammukha patigga-
hetva arocesi bhik-
khunam bhikkhuni-
nam upasakanam
upasikanam ‘tayi-
dam brahmacariyam
iddhanceva phitanca
vittharitam bahujan-
nam puthubhutam
yava devamanussehi
suppakasitanti.
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