0.0.1 Janavasabha

janavasabhasuttam

1. Thus was heard by me. At one time the Auspicious
One was dwelling in Natika at the Brick Hall. At that
time, at each and every place within the country, the
Auspicious One declared the birth of disciples who had
died and passed away. Among the Kasis and the Kosalans,
the Vajjis and the Mallas, the Cetas and the Vamsas, the
Kurus and the Pancalas, the Macchas and the Surasenas:
“That one arose there, that one arose there.” “More than
fifty disciples from Natika who had died and passed away,
from the complete extinction of the five fetters that binds
one to the near shore, come to be born spontaneously,
bound to attained final nibbana in that place, not subject
to return from that world. More than ninety disciples
from Natika who had died and passed away, from the
complete extinction of the three fetters and the reduction
of greed, hatred and delusion, are once-returners, who
having come back only once to this world, make the
end of suffering. More than five hundred disciples from
Natika who had died and passed away, from the complete
extinction of the three fetters, are stream-enterers, not
subject to the woeful plane, on a fixed course, destined
for supreme awakening.”

evam me sutam: ekam samayam bhagava natikel
viharati ginjakavasathe. tena kho pana samayena
bhagava parito parito janapadesu paricarake ab-



bhatite kalakate upapattisu byakaroti, kasikosa-
lesu vajjimallesu cetivamsesu2 kurupancalesu mac-
chasurasenesu asu amutra upapanno asu amutra
upapanno ti. paropannasam natikiya paricaraka
abbhatita kalakata paficannam orambhagiyanam
sannojananam parikkhaya opapatika tattha pari-
nibbayino anavattidhamma tasma loka. sadhika
navuti natikiya paricaraka abbhatita kalakata tin-
nam sannojananam parikkhaya ragadosamohanam
tanutta sakadagamino sakideva3 imam lokam agan-
tva dukkhassantam karissanti. satirekani panca-
satani natikiya paricaraka abbhatita kalakata, tin-
nam sannojananam parikkhaya sotapanna avini-
patadhamma niyata sambodhiparayana ti.

2. The [Natika people] heard of the Natika disciples:
Apparently at each and every place within the country,
the Auspicious One declared the birth of disciples who
had died and passed away. Among the Kasis and the
Kosalans, the Vajjis and the Mallas, the Cetas and the
Vamsas, the Kurus and the Pancalas, the Macchas and the
Surasenas: “That one arose there, that one arose there.”
“More than fifty disciples from Natika who had died and
passed away, from the complete extinction of the five
fetters that binds one to the near shore, come to be born
spontaneously, bound to attained final nibbana in that
place, not subject to return from that world. More than
ninety disciples from Natika who had died and passed
away, from the complete extinction of the three fetters



and the reduction of greed, hatred and delusion, are
once-returners, who having come back only once to this
world, make the end of suffering. More than five hundred
disciples from Natika who had died and passed away,
from the complete extinction of the three fetters, are
stream-enterers, not subject to the woeful plane, on a
fixed course, destined for supreme awakening.” And by
that the Natika disciples, having heard the Auspicious
One’s answer to the question, became pleased, greatly
delighted, full of joy and happiness.

assosum kho natikiya paricaraka: bhagava kira
parito parito janapadesu paricarake abbhatite ka-
lakate upapattisu byakaroti kasikosalesu vajjimal-
lesu cetivamsesu kurupafncalesu macchasurase-
nesu asu amutra upapanno asu amutra upapanno’ti.
paropannasam natikiya paricaraka abbhatita ka-
lakata pancannam orambhagiyanam sannojana-
nam parikkhaya opapatika tattha parinibbayino
anavattidhamma tasma loka. sadhika navuti nati-
kiya paricaraka abbhatita kalakata tinnam safno-
jananam parikkhaya ragadosamohanam tanutta
sakadagamino sakideva imam lokam agantva duk-
khassantam karissanti. satirekani pancasatani
natikiya paricaraka abbhatita kalakata tinnam san-
nojananam parikkhaya sotapanna avinipatadhamma
niyata sambodhiparayana”ti. tena ca natikiya pa-
ricaraka attamana ahesum pamudita pitisomanas-
sajata bhagavato panhaveyyakaranam4 sutva.



3. The venerable Ananda heard: Apparently at each
and every place within the country, the Auspicious One
declared the birth of disciples who had died and passed
away. Among the Kasis and the Kosalans, the Vajjis
and the Mallas, the Cetas and the Vamsas, the Kurus
and the Pancalas, the Macchas and the Surasenas: “That
one arose there, that one arose there.” “More than fifty
disciples from Natika who had died and passed away,
from the complete extinction of the five fetters that binds
one to the near shore, come to be born spontaneously,
bound to attained final nibbana in that place, not subject
to return from that world. More than ninety disciples
from Natika who had died and passed away, from the
complete extinction of the three fetters and the reduction
of greed, hatred and delusion, are once-returners, who
having come back only once to this world, make the
end of suffering. More than five hundred disciples from
Natika who had died and passed away, from the com-
plete extinction of the three fetters, are stream-enterers,
not subject to the woeful plane, on a fixed course, des-
tined for supreme awakening.” And by that the Natika
disciples, having heard the Auspicious One’s answer to
the question, became pleased, greatly delighted, full of
joy and happiness.

assosi kho ayasma anando: bhagava kira parito
parito janapadesu paricarake abbhatite kalakate
upapattisu byakaroti. kasikosalesu vajjimallesu
cetivamsesu kurupancalesu macchasurasenesu asu
amutra upapanno asu amutra upapanno ti. paro-



pannasanatikiya paricaraka abbhatita kalakata pan-
cannam orambhagiyanam sannojananam parikkhaya
opapatika tattha parinibbayino anavattidhamma
tasma loka. sadhika navuti natikiya paricaraka
abbhatita kalakata tinnam sanfojananam parik-
khaya ragadosamohanam tanutta sakadagamino
sakideva imam lokam agantva dukkhassantam ka-
rissanti, satirekani pafncasatani natikiya parica-
raka abbhatita kalakata tinnam sanfiojananam pa-
rikkhaya sotapanna avinipatadhamma niyata sam-
bodhiparayana ti. tena ca natikiya paricaraka at-
tamana ahesum pamudita pitisomanassajata bha-
gavato panhaveyyakaranam sutva”ti.

4. Then this occurred to the venerable Ananda: “But
there were also these Magadhan disciples who have died
and passed away, many of whom are really of long stand-
ing. One would think that Anga and Magadha are empty
of Angans and Magadhans who have died and passed
away. Yet, those too had confidence in the Buddha,
confidence in the Dhamma, confidence in the Sangha,
fulfilled in the virtues, [and now] have died and passed
away. The Auspicious One has not declared [their birth].
It would be good to have a declaration of them. Many
people would gain confidence, and from that, they would
go to a happy destination.

atha kho ayasmato anandassa etadahosi: ime kho
panapil ahesum magadhaka paricaraka bahu ceva
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rattannu ca abbhatita kalakata. sunna manne an-
gamagadha angamagadhakehi2 paricarakehi ab-
bhatitehi kalakatehi. te kho panapi ahesum bud-
dhe pasanna dhamme pasanna sanghe pasanna
silesu paripurakarino te abbhatita kalakata bha-
gavata abyakata. tesampassa3 sadhu veyyakara-
nam. bahujano pasideyya tato gaccheyya suga-
tim.

5. Also this king of Magadha, Seniya Bimbisara, was
righteous, a lawful king who was a benefactor of Brah-
mins and Householders, town and country folks. So much
so that the citizens dwell singing his praises: “That righ-
teous lawful king, having brought us so much happiness,
has passed away. Life was so easy for us in that righ-
teous, lawful king’s kindom.” Yet, he too had confidence
in the Buddha, confidence in the Dhamma, confidence
in the Sangha, fulfilled in the virtues, [and now] have
died and passed away. The Auspicious One has not de-
clared [his birth]. It would be good to have a declaration
of him. Many people would gain confidence, and from
that, they would go to a happy destination. Besides, the
Auspicious One became supremely awakened in Maga-
dha. [Since] the place where the Auspicious One became
supremely awakened was in Magadha, why wouldn’t
the Auspicious One declare the birth of the Magadhan
disciples who have died and passed away in that place?
Yet, were the Auspicious One not to declare the birth of
the Magadhan disciples who have died and passed away,



that would be a cause of distress among the Magadhan
disciples. But since that would be a cause of distress for
the Magadhan disciples, why wouldn’t the Auspicious
One make a declaration about them?”

ayam kho panapi ahosi raja magadho seniyo bim-
bisaro dhammiko dhammaraja hito brahmanaga-
hapatikanam negamananceva janapadananca. apis-
sudam manussa kittayamanarupa viharanti ‘evam
no so dhammiko dhammaraja sukhapetva kala-
kato, evam mayam tassa dhammikassa dhamma-
ranno vijite phasu4 viharimha’ti. so kho panapi
ahosi buddhe pasanno dhamme pasanno sanghe
pasanno silesu paripurakari. apissudam manussa
evamahamsu ‘yava maranakalapi raja magadho
seniyo bimbisaro bhagavantam kittayamanarupo
kalakato’ti. so abbhatito kalakato bhagavata abya-
kato. tassa passa sadhu veyyakaranam. bahu-
jano pasideyya, tato gaccheyya sugatim. bhaga-
vato kho pana sambodhi magadhesu. yattha kho
bhagavato sambodhi magadhesu, katham tattha
bhagava magadhake paricarake abbhatite kala-
kate upapattisu na byakareyya? bhagava ceva
kho pana magadhake paricarake abbhatite kala-
kate upapattisu na byakareyya dinamana tenassu
magadhaka paricaraka. yena kho panassu dina-
mana magadhaka paricaraka katham te bhagava
na byakareyyati.



6. The venerable Ananda, having pondered over this
[matter] regarding the Magadhan disciples, having risen
during the night before dawn, visited with the Auspicious
One. Upon arrival, having bowed down to the Auspicious
One, he sat down to one side. Having sat down to one
side, the venerable Ananda said this to the Auspicious
One:

idamayasma anando magadhake paricarake arab-
bha eko raho anuvicintetva rattiya paccusasama-
yam paccutthaya yena bhagava tenupasankami.
upasankamitva bhagavantam abhivadetva ekaman-
tam nisidi. ekamantam nisinno kho ayasma anando
bhagavantam etadavoca:

7. This, O Bhante, was heard by me: “Apparently at
each and every place within the country, the Auspicious
One declared the birth of disciples who had died and
passed away. Among the Kasis and the Kosalans, the Va-
jjis and the Mallas, the Cetas and the Vamsas, the Kurus
and the Pancalas, the Macchas and the Surasenas: “That
one arose there, that one arose there.” “More than fifty
disciples from Natika who had died and passed away,
from the complete extinction of the five fetters that binds
one to the near shore, come to be born spontaneously,
bound to attained final nibbana in that place, not subject
to return from that world. More than ninety disciples
from Natika who had died and passed away, from the
complete extinction of the three fetters and the reduction



of greed, hatred and delusion, are once-returners, who
having come back only once to this world, make the
end of suffering. More than five hundred disciples from
Natika who had died and passed away, from the com-
plete extinction of the three fetters, are stream-enterers,
not subject to the woeful plane, on a fixed course, des-
tined for supreme awakening.” And by that the Natika
disciples, having heard the Auspicious One’s answer to
the question, became pleased, greatly delighted, full of
joy and happiness.”

sutammetam bhante bhagava kira parito parito
janapadesu paricarake abbhatite kalakate upapat-
tisu byakaroti kasikosalesu vajjimallesu cetivam-
sesu kurupafncalesu macchastrasenesu. asu amutra
upapanno asu amutra upapanno ti. paropanna-
sam natikiya paricaraka abbhatita kalakata pan-
cannam orambhagiyanam sannojananam parikkhaya
opapatika tattha parinibbayino anavattidhamma
tasma loka. sadhika navuti natikiya paricaraka
abbhatita kalakata tinnam safnfiojananam parik-
khaya ragadosamohanam tanutta sakadagamino
sakideva imam lokam agantva dukkhassantam ka-
rissanti. satirekani pancasatani natikiya parica-
raka abbhatita kalakata tinnam sannojananam pa-
rikkhaya sotapanna avinipatadhamma niyata sam-
bodhiparayanati. tena ca natikiya paricaraka at-
tamana ahesum pamudita pitisomanassajata bha-
gavato panhaveyyakaranam sutvati.
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8. But there were also these Magadhan disciples who
have died and passed away, many of whom are really of
long standing. One would think that Anga and Magadha
are empty of Angans and Magadhans who have died
and passed away. Yet, those too had confidence in the
Buddha, confidence in the Dhamma, confidence in the
Sangha, fulfilled in the virtues, [and now] have died and
passed away. The Auspicious One has not declared [their
birth]. It would be good to have a declaration of them.
Many people would gain confidence, and from that, they
would go to a happy destination.

ime kho panapi bhante ahesum magadhaka pa-
ricaraka bahu ceva rattanfii ca abbhatita kala-
kata sufina mafifie angamagadha angamagadha-
kehi paricarakehi abbhatitehi kalakatehi. te kho
panapi bhante ahesum buddhe pasanna dhamme
pasanna sanghe pasanna silesu paripurakarino.
te abbhatita kalakata bhagavata abyakata. te-
sampassa sadhu veyyakaranam bahujano pasideyya
tato gaccheyya sugatim.

9. Also, O Bhante, this king of Magadha, Seniya Bimbis-
ara, was righteous, a lawful king who was a benefactor
of Brahmins and Householders, town and country folks.
So much so that the citizens dwell singing his praises:
“That righteous lawful king, having brought us so much
happiness, has passed away. Life was so easy for us in
that righteous, lawful king’s kindom.” Yet, he too had
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confidence in the Buddha, confidence in the Dhamma,
confidence in the Sangha, fulfilled in the virtues, [and
now] has died and passed away. The Auspicious One
has not declared [his birth]. It would be good to have a
declaration of him. Many people would gain confidence,
and from that, they would go to a happy destination. Be-
sides, the Auspicious One became supremely awakened
in Magadha. [Since] the place where the Auspicious
One became supremely awakened was in Magadha, why
wouldn’t the Auspicious One declare the birth of the
Magadhan disciples who have died and passed away in
that place? Yet, were the Auspicious One not to declare
the birth of the Magadhan disciples who have died and
passed away, that would be a cause of distress among
the Magadhan disciples. But since that would be a cause
of distress for the Magadhan disciples, why wouldn’t the
Auspicious One make a declaration about them?”

ayam kho panapi bhante, ahosi raja magadho se-
niyo bimbisaro dhammiko dhammaraja hito brah-
managahapatikanam negamananceva janapada-
nafica. apissudam manussa kittayamanarupa vi-
haranti. ‘evam no so dhammiko dhammaraja su-
khapetva kalakato, evam mayam tassa dhammi-
kassa dhammaranno vijite phasu viharimha’ti. so
kho panapi bhante, ahosi buddhe pasanno dhamme
pasanno sanghe pasanno silesu paripurakari. apis-
sudam manussa evamahamsu ‘yava maranakala
pi raja magadho seniyo bimbisaro bhagavantam
kittayamanarupo kalakato’ti. so abbhatito kala-
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kato bhagavata abyakato, tassa passa sadhu vey-
yakaranam bahujano pasideyya tato gaccheyya
sugatim, bhagavato kho pana bhante, sambodhi
magadhesu. yattha kho pana bhante, bhagavato
sambodhi magadhesu katham tattha bhagava ma-
gadhake paricarake abbhatite kalakate upapat-
tisu na byakareyya. bhagava ce kho pana bhante,
magadhake paricarake abbhatite kalakate upa-
pattisu na byakareyya, dinamana 1 tenassu ma-
gadhaka paricaraka. yena kho panassu bhante,
dinamana magadhaka paricaraka, katham te bha-
gava na byakareyya”ti.

10. The venerable Ananda, having made this sugges-
tion regarding the Magadhan disciples in front of the
Auspicious One, having risen up from his seat, having
bowed down, having circumambulated the Auspicious
One, he departed.

idamayasma anando magadhake paricarake arab-
bha bhagavato sammukha parikatham katva ut-
thayasana bhagavantam abhivadetva padakkhinam
katva pakkami.

11. Then the Auspicious One, not long after the ven-
erable Ananda had left, having dressed in the morning,
having taken bowl and robe, entered Natika for alms
food. Having wandered in Natika for alms food, after
his meal, having gone back after alms gathering, having
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washed his feet, having entered the Brick Hall, having
made the [matter] regarding the Magadhan disciples
his aim, having attended to it with all his mind, he sat
down on a prepared seat [thinking]: “I will find out the
destiny, the after-death state of those worthy ones, that
which is their destiny, their after-death state.” “The Aus-
picious One saw the destiny, the after-death state of those
worthy Magadhan disciples.” Then in the evening, the
Auspicious One, having emerged from seclusion, having
gone out of the Brick Hall, sat down on a prepared seat
in the shade of the dwelling.

atha kho bhagava acirapakkante ayasmante anande
pubbanhasamayam nivasetva pattacivaramadaya
natikam pindaya pavisi. natike pindaya caritva
pacchabhattam pindapatapatikkanto pade pakkha-
letva ginjakavasatham pavisitva magadhake pari-
carake arabbha atthikatva manasi katva sabbam
cetesa samannaharitva pannatte asane nisidi “ga-
tim tesam janissami abhisamparayam yamgatika
te bhavanto yamabhisamparaya”ti. addasa kho
bhagava magadhake paricarake yamgatika te bha-
vanto yamabhisamparayati. atha kho bhagava
sayanhasamayam patisallana vutthito ginjakava-
satha nikkhamitva viharapacchayayam pannatte
asane nisidi.

12. Then the venerable Ananda approached the Aus-
picious One. Upon arrival, having bowed down to the
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Auspicious One, he sat down to one side. Having sat
down to one side, the venerable Ananda said this to the
Auspicious One: “The Auspicious One, O Bhante, has
a peaceful appearance, for the Auspicious One’s facial
complexion is bright, showing clearness of the faculties.
Surely, O Bhante, the Auspicious One dwelled in a peace-
ful abiding today.”

atha kho ayasma anando yena bhagava tenupa-
sankami. upasankamitva bhagavantam abhiva-
detva ekamantam nisidi. ekamantam nisinno kho
ayasma anando bhagavantam etadavoca. “upa-
santapadissol bhante bhagava, bhatiriva bhaga-
vato mukhavanno vippasannatta indriyanam. san-
tena nunajja bhante bhagava viharena vihasi”ti.

13. “Just that which you, O Ananda, having made the
suggestion regarding the Magadhan disciples in front of
me, having risen up from your seat, and departed, it is
thus, that I, having wandered in Natika for alms food,
after my meal, having gone back after alms gathering,
having washed my feet, having entered the Brick Hall,
having made the [matter] regarding the Magadhan disci-
ples my aim, having attended to it with all my mind, I sat
down on a prepared seat [thinking]: “I will find out the
destiny, the after-death state of those worthy ones, that
which is their destiny, their after-death state.” “I saw the
destiny, the after-death state of those worthy Magadhan
disciples.”
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“yadeva kho me tvam ananda, magadhake parica-
rake arabbha sammukha parikatham katva uttha-
yasana pakkanto, tadevaham natike pindaya ca-
ritva pacchabhattam pindapatapatikkanto pade
pakkhaletva ginjakavasatham pavisitva magadhake
paricarake arabbha atthikatva2 manasi katva sab-
bam cetesa samannaharitva pannatte asane ni-
sidim ‘gatim tesam janissami abhisamparayam,
yamgatika te bhavanto yamabhisamparaya’ti. ad-
dasam kho aham ananda, magadhake paricarake
yamgatika te bhavanto yamabhisamparayati.

14. Then O Ananda, an invisible Yakkha announced
aloud: “I am Janavasabha, O Auspicious One, I am
Janavasabha, O Well-farer.” Have you, O Ananda, not
known or heard [anyone] from here who formerly bore
such a name, that is “Janavasabha?”

atha kho ananda, antarahito yakkho saddamanus-
savesi: ‘janavasabho aham bhagava, janavasabho
aham sugata”ti. “abhijanasi no tvam ananda, ito
pubbe evarupam namadheyyam sutam yadidam
janavasabho”ti.

15. “I, O Bhante, have not known or heard [anyone]
from here who formerly bore such a name, that is Janavasabha?”
Nevertheless, O Bhante, my body hair stood up, having
heard of a bearer of the name, “Janavasabha.” Of me,
O Bhante, this occurred: “Surely indeed, whoever bears
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this well-declared name, that is, “Janavasabha,” will not
be a low ranking Yakkha.”

“na kho aham bhante, abhijanami ito pubbe eva-

rupam namadheyyam sutam yadidam janavasa-

bho”ti. api ca me bhante, lomani hatthani jana-

vasabho ti namadheyyam sutva. tassa mayham

bhante, etadahosi: na hi nuna so orako yakkho

bhavissati yassidam3 evarupam namadheyyam su-
pannattam yadidam janavasabho’ti.

16. Immediately, O Ananda, after the manifestation of
the sound, a Yakkha of extraordinary beauty appeared in
front of me. Also for a second time he announced aloud:
“I am Bimbisara, O Auspicious One, I am Bimbisara, O
Well-farer.” “This, O Bhante, is the seventh time that I
have arisen in companionship with the great king Vessa-
vana. [ passed away from there as a king of human beings
to come into being [here]. Seven from here, seven from
there, I know fourteen abodes of wandering on, where
my former abodes were. For a long time, O Bhante, I
have known myself to be one free from the lower worlds,
not liable to be born in the lower worlds, and the desire
has arisen in me to be settled in once-returnership.”

“anantara kho ananda, saddapatubhava ularavanno
me yakkho sammukhe paturahosi. dutiyampi sad-
damanussavesi: ‘bimbisaro aham bhagava bim-
bisaro aham sugata’ti. idam sattamam kho aham



17

bhante, vessavanassa maharajassa sahabyatam
upapajjami. so tato cuto manussaraja bhavitum
pahomi.4 ito satta tato satta samsarani catuddasa,
nivasamabhijanami yattha me vusitam pure. di-
gharattam kho aham bhante, avinipato avinipa-
tam safijanami. asa ca pana me santitthati saka-
dagamitaya ti.

17. “Thisis magnificent of the venerable Yakkha Janavasabha,
this is unprecedented of the venerable Yakkha Janavasabha
that you say: “For a long time, O Bhante, I have known
myself to be one free from the lower worlds, not liable to

be born in the lower worlds, and the desire has arisen in

me to be settled in once-returnership.” But from where

as the source does the venerable Yakkha Janavasabha
know of such a great attainment of distinction?”

“acchariyamidam ayasmato janavasabhassa yak-
khassa, abbhutamidam ayasmato janavasabhassa
yakkhassa. ‘digharattam kho aham bhante, avi-
nipato avinipatam safjanamiti ca vadesi, asa ca
pana me santitthati sakadagamitayati ca vadesi.
kuto nidanam panayasma janavasabho yakkho eva-
rupam ularam visesadhigamam safjanati?”ti.

18. Not apart from your instructions, O Auspicious One,
not apart from your instructions, O Well-farer. Since the
day, O Bhante, I attained the higher faith of certainty in
the Auspicious One, since then I, O Bhante, have known
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for a long time to be one free from the lower worlds, not
liable to be born in the lower worlds, and the desire has
arisen in me to be settled in once-returnership. Here, O
Bhante, I was sent by the great king Vessavana to the
presence of the great king, Virulha on some celestial
business. On the way, I saw that the Auspicious One,
having entered the Brick Hall, having made the [mat-
ter] regarding the Magadhan disciples his aim, having
attended to it with all his mind, he sat down on a pre-
pared seat [thinking]: “I will find out the destiny, the
after-death state of those worthy ones, that which is their
destiny, their after-death state.” But this, O Bhante, is not
a wonder, in that I heard this in the presence of the great
king Vessavana’s assembly, I learned this in his presence
when he spoke about the destiny, the after-death state
of those worthy Magadhan disciples.” Of me, O Bhante,
this occurred: “I must see the Auspicious One and I will
inform this to the Auspicious One.” These, O Bhante, are
the two reasons for me having approached to see the
Auspicious One.

“na annattha bhagava tava sasana, na anfiattha
sugata tava sasana. yadagge aham bhante, bha-
gavati ekantikatol abhippasanno, tadagge aham
bhante, digharattam avinipato avinipatam sanja-
nami. asa ca pana me santitthati sakadagami-
taya. idhaham bhante, vessavanena maharajena
pesito virulhakassa maharajassa santike kenaci-
devakaraniyena. addasam bhagavantam antara-
magge ginjakavasatham pavisitva magadhake pa-
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ricarake arabbha atthikatva manasikatva sabbam
cetesa samannaharitva nisinnam ‘gatim tesam ja-
nissami abhisamparayam yamgatika te bhavanto
yamabhisamparayati. anacchariyam kho panetam
bhante, yam vessavanassa maharajassa tassam
parisayam bhasato sammukha sutam sammukha
patiggahitam yamgatika te bhavanto yamabhisam-
parayati. tassa mayham bhante, etadahosi: bha-
gavantafnca dakkhami. idafica bhagavato aroces-
samiti. ime kho me bhante, dve paccaya bhaga-
vantam dassanaya upasankamitum.

19. Formerly, O Bhante, in earlier days, during the
Uposatha day, the night of the fifteenth full moon day,
at the beginning of the rains retreat, the entire devas of
the Tavatimsa, having assembled at the Sudhamma hall,
the great assembly of devas was seated all around. All of
them having assembled, were seated together. The four
great kings, sat in the four directions; with the great king
Dhatarattha seated in the eastern direction facing west,
with the devas in front; the great king Virulha seated in
the southern direction facing north, with the devas in
front; the great king Virupakkha seated in the western
direction facing east, with the devas in front; the great
king Vessavana seated in the northern direction facing
south, with the devas in front. When, O Bhante, the
entire devas of the Tavatimsa, having assembled at the
Sudhamma hall, the great assembly of devas was seated
all around. All of them having assembled, are seated
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together, and the four great kings having sat in the four
directions, for them this is how they are seated. Then
behind them come our seats. Those devas, O Bhante,
who having fared the life of purity under the Auspicious
One, have recently arisen in this Tavatimsa group, those
simply outshine other devas in beauty and glory. By that
indeed, O Bhante, the Tavatimsa devas, being pleased,
greatly delighted, full of joy and happiness [declared],
“Verily, dear Sir, the celestial group is increasing, the
asura group is declining.” Then, O Bhante, Sakka, ruler of
the devas, having known the satisfaction of the Tavatimsa
devas, rejoiced with these verses:

purimani bhante, divasani purimatarani tadahu-
posathe pannarase vassupanayikaya punnaya pun-
namaya rattiya kevalakappa ca deva tavatimsa
sudhammayam sabhayam sannisinna honti san-
nipatita, mahati ca dibbaparisa2 samantato san-
nisinna honti3 sannipatita. cattaro ca mahara-
jano catuddisa nisinna honti. puratthimaya di-
saya dhatarattho maharaja pacchimabhimukho4
nisinno hoti deve purakkhatva. dakkhinaya di-
saya virulhako maharaja uttarabhimukho nisinno
hoti deve purakkhatva. pacchimaya disaya viru-
pakkho maharaja puratthabhimukhob nisinno hoti
deve purakkhatva. uttaraya disaya vessavano ma-
haraja dakkhinabhimukho nisinno hoti deve pu-
rakkhatva. yada bhante, kevalakappa ca deva
tavatimsa sudhammayam sabhayam sannisinna
honti sannipatita mahati ca dibbaparisa saman-
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tato sannisinna honti sannipatita, cattaro ca ma-
harajano catuddisa nisinna honti. idam tesam
hoti asanasmim. atha paccha amhakam asanam
hoti. ye te bhante, deva bhagavati brahmacari-
yam caritva adhunupapanna tavatimsakayam, te
anfne deve atirocanti vannena ceva yasasa ca. te-
nassudam bhante, deva tavatimsa attamana honti
pamudita pitisomanassajata, “dibba vata bho kaya
paripuranti hayanti asura kaya”ti. atha kho bhante,
sakko devanamindo devanam tavatimsanam sam-
pasadam viditva imahi gathahi anumodi:

Indeed, dear Sir, the Tavatimsa devas rejoice,
together with their ruler;

revering the Tathagata,

and the excellence of the Dhamma.

modanti vata bho deva,
tavatimsa sahindakal;
tathagatam namassanta,
dhammassa ca sudhammatam.

Seeing new devas,

endowed with beauty and glory;
having fared the life of purity,
have come here to a good birth.

nave deve ca passanta,
vannavante yasassine,2;
sugatasmim brahmacariyam,
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caritvana idhagate.

They outshining others,

with beauty and with glory;
disciples of extensive wisdom,
distinguished here.

te anne atirocanti,
vannena yasasayuna;
savaka bhuripafnnassa,
visesupagata idha.

Having seen this, Tavatimsa rejoice,
together with their ruler;

revering the Tathagata,

and the excellence of the Dhamma.

idam disvana nandanti,
tavatimsa sahindaka;
tathagatam namassanta,
dhammassa ca sudhammatanti.

20. From that indeed, O Bhante, the Tavatimsa devas,
being even more pleased, greatly delighted, full of joy
and happiness [declared], “Verily, dear Sir, the celestial
group is increasing, the asura group is declining.”

tena sudam bhante, deva tavatimsa bhiyyosomat-
taya attamana honti pamudita pitisomanassajata
‘dibba vata bho kaya paripuranti hayanti asura
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kaya'ti.

21. Then, O Bhante, the Tavatimsa devas, having de-
liberated the purpose for which they have assembled
at the Sudhamma hall, [for which] the great assembly
of devas was seated all around, having discussed that
purpose, they informed the four great kings about the
meaning of what was said. The four great kings having
been informed of the meaning of what was said, each
stood by his own seat, not having departed.

atha kho bhante, yenatthena deva tavatimsa su-
dhammayam sabhayam sannisinna honti sanni-
patita, tam attham cintayitva tam attham man-
tayitva vuttavacanapi tam3 cattaro maharajano
tasmim atthe honti. paccanusitthavacanapi4 tam
cattaro maharajano tasmim atthe honti, sakesu
sakesu asanesu thita avipakkanta.5

“Those kings being informed of what was said,

received the instructions;
serene in mind, at peace,
standing by their own seats.”

“te vuttavakya rajano,
patiggayhanusasanim;
vippasannamana santa,
atthamsu samhi asane”ti.
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22. Then, O Bhante, from the northern quarter a vast
light emerged, a radiance became manifest, really sur-
passing the heavenly splendor of the devas. Then, O
Bhante, Sakka, ruler of the devas, addressed the Tava-
timsa devas. “When, dear Sirs, that sign is seen, emer-
gence of a vast light, manifestation of a radiance [it
indicates that] Brahma will appear. Indeed this is the
foresign of the appearance of Brahma, that is the emer-
gence of light, the manifestation of radiance.”

atha kho bhante, uttaraya disaya ularo aloko san-
jayi, obhaso paturahosi, atikkammeva devanam
devanubhavam. atha kho bhante, sakko devana-
mindo deve tavatimse amantesi. yatha kho ma-
risa nimittani dissanti ularo aloko sanjayati. obhaso
patubhavati, brahma patubhavissati, brahmuno
hetam pubbanimittam patubhavaya yadidam aloko
sanjayati obhaso patubhavati ti.

“When the sign is seen,

Brahma will appear;

Indeed, this is the sign of Brahma,
a great and vast radiance.”

“yatha nimitta dissanti,
brahma patubhavissati;
brahmuno hetam nimittam,
obhaso vipulo mahati.”

23. So then, O Bhante, each one of the Tavatimsa devas
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sat in his own seat [thinking]: “We will find out what the
result of this radiance will be, only having realized that
will we go.” The four great kings too, each one sat in his
own seat [thinking]: “We will find out what the result
of this radiance will be, only having realized that will
we go.” Having heard this, the Tavatimsa devas entered
upon one accord [thinking]: “We will find out what the
result of this radiance will be, only having realized that
will we go.”

atha kho bhante, deva tavatimsa yathasakesu asa-
nesu nisidimsu ‘obhasametam nassama yamvipako
bhavissati sacchikatva’va nam gamissama ti. cat-
taro pi maharajano yathasakesu asanesu nisidimsu
“obhasametam hassama yamvipako bhavissati, sac-
chikatva’va nam gamissama’ti. idam sutva deva
tavatimsa ekagga samapajjimsu “obhasametam
nassama, yamvipako bhavissati, sacchikatva’'va
nam gamissama”ti.

24. When, O Bhante, Brahma Sanankumara appears to
the Tavatimsa devas, he appears having created a gross
self-begetting, since, O Bhante, Brahma’s natural appear-
ance is imperceivable to the Tavatimsa devas range of
vision. When, O Bhante, Brahma Sanankumara appears
to the Tavatimsa devas, he simply outshines other devas
in beauty and glory. Just as, O Bhante, a figure of gold
outshines the figure of a human, so too, O Bhante, when
Brahma Sanankumara appears to the Tavatimsa devas, he
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simply outshines other devas in beauty and glory. When,
O Bhante, Brahma Sanankumara appears to the Tava-
timsa devas, no deva in that assembly bows down to him,
or rises from his seat, or offer him a seat. They all sim-
ply sit down quietly in cross-legged posision with hands
in anjali [thinking]: “Now of whichever deva Brahma
Sanankumara will wish, he will sit on that deva’s seat.”
And of the deva, O Bhante, whose seat Brahma Sananku-
mara sits down, that deva gains the attainment of a great
feeling, that deva gains the attainment of great joy. Just
as, O Bhante, a head-annointed Khattiya king being coro-
nated gains the attainment of a great feeling, gains the
attainment of great joy, so too, O Bhante, that deva gains
the attainment of a great feeling, that deva gains the
attainment of great joy.

yada bhante, brahma sanamkumaro devanam ta-
vatimsanam patubhavati olarikam attabhavam abhi-
nimminitva patubhavati. yo kho pana bhante, brah-
muno pakativanno, anabhisambhavaniyo so de-
vanam tavatimsanam cakkhupathasmim. yada bhante,
brahma sanamkumaro devanam tavatimsanam pa-
tubhavati so anfe deve atirocati vannena ceva ya-
sasa ca. seyyathapi bhante, sovanno viggaho ma-
nusam viggaham atirocati, evameva kho bhante
yada brahma sanamkumaro devanam tavatimsa-
nam patubhavati, so anne deve atirocati vannena
ceva yasasa ca. yada bhante, brahma sanamku-
maro devanam tavatimsanam patubhavati, na tas-
sam parisayam koci devo abhivadeti va paccut-
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theti va asanena va nimanteti. sabbeva tunhi-
bhuta panjalika pallankena nisidanti ‘yassada’ni
devassa icchissati brahma sanamkumaro tassa de-
vassa pallanke nisidissati’ti. yassa kho pana bhante,
devassa brahma sanamkumaro pallanke nisidati,
ularam so labhati devo vedapatilabham ularam
so labhati devo somanassapatilabham. seyyathapi
bhante, raja khattiyo muddhavasitto adhunabhi-
sitto rajjena, ularam so labhati vedapatilabham,
ularam so labhati somanassapatilabham, evameva
kho bhante, yassa devassa brahma sanamkumaro
pallanke nisidati ularam so labhati devo vedapa-
tilabham. ularam so labhati devo somanassapati-
labham.

25. Then, O Bhante, Brahma Sanankumara, having cre-
ated a gross self-begetting having taken on the appear-
ance of the young boy Pancasikha, appeared to the Tava-
timsa devas. He, having flown up into the air, sat down
cross-legged in the air. Just as, O Bhante, a strong man
might easily spread out his crossed legs evenly or sit down
on the ground cross-legged, so too, O Bhante, Brahma
Sanankumara, having flown up into the air, sat down
cross-legged in the air. Having known the satisfaction of
the Tavatimsa devas, he rejoiced with these verses:

atha bhante, brahma sanamkumaro olarikam at-
tabhavam abhinimminitva kumaravanni hutva pan-
casikho devanam tavatimsanam paturahosi. so
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vehasam abbhuggantva akase antalikkhe pallan-
kena nisidi. seyyathapi bhante, balava puriso su-
paccatthate va pallanke same va bhumibhage pal-
lankena nisideyya, evameva kho bhante, brahma
sanamkumaro vehasam abbhuggantva akase an-
talikkhe pallankena nisiditva devanam tavatim-
sanam sampasadam viditva imahi gathahi anu-
modi:

Indeed, dear Sir, the Tavatimsa devas rejoice,
together with their ruler;

revering the Tathagata,

and the excellence of the Dhamma.

modanti vata bho deva,
tavatimsa sahindakal;
tathagatam namassanta,
dhammassa ca sudhammatam.

Seeing new devas,

endowed with beauty and glory;
having fared the life of purity,
have come here to a good birth.

nave deve ca passanta,
vannavante yasassine,?2;
sugatasmim brahmacariyam,
caritvana idhagate.

They outshining others,
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with beauty and with glory;
disciples of extensive wisdom,
distinguished here.

te anne atirocanti,
vannena yasasayuna;
savaka bhuripannassa,
visesupagata idha.

Having seen this, Tavatimsa rejoice,
together with their ruler;

revering the Tathagata,

and the excellence of the Dhamma.

idam disvana nandanti,
tavatimsa sahindaka;
tathagatam namassanta,
dhammassa ca sudhammatanti.

26. This, O Bhante, is the meaning of what Brahma
Sanankumara spoke. As, O Bhante, the Brahma Sananku-
mara was speaking this meaning, the sound was endowed
with eight factors: It was distinct and intelligible, sweet
and lovely to hear, rich and not discordant, deep and
melodious, yet, O Bhante, Brahma Sanankumara’s voice
was audible to the extent of the assembly. His voice did
not pass on outside of the assembly. He whose voice,
O Bhante, is thus endowed with eight factors, is said to
have the “voice of Brahma.” Then, O Bhante, Brahma
Sanankumara, having created a self-begetting of thirty
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three [Pancasikhas], having sat down cross-legged indi-
vidually by each of the Tavatimsa devas, addressed the
Tavatimsa devas:

idamattham bhante, brahma sanamkumaro bha-
sittha. idamattham bhante, brahmuno sanamku-
marassa bhasato atthangasamannagato saro hoti:
vissattho ca vinneyyo ca manju ca savaniyo ca
bindu ca avisarl ca gambhiro ca ninnadi ca. ya-
thaparisam kho pana bhante, brahma sanamku-
maro sarena vinnapeti. na cassa bahiddha pari-
saya ghoso niccharati. yassa kho pana bhante,
evam atthangasamannagato saro hoti, so vuccati
‘brahmassaro’ti. atha kho bhante, brahma sanam-
kumaro tettimsa attabhave abhinimminitva deva-
nam tavatimsanam paccekapallankesu pacceka-
pallankena nisiditva deve tavatimse amantesi:

27. “What do you think about that, O honorable devas
of Tavatimsa, the extent to which the Auspicious One has
treaded on the path for the welfare of many people, for
the happiness of many people, out of compassion for the
world, for the benefit, welfare and happiness of devas
and humans. Indeed Sirs, whoever has gone to the Bud-
dha as refuge, gone to the Dhamma as refuge, gone to the
Sangha as refuge, and has fulfilled the virtues, with the
breakup of the body after death, some have arisen in the
companionship of the Paranimmitavasavatti devas, some
have arisen in the companionship of the Nimmanarati
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devas, some have arisen in the companionship of the
Tusita devas, some have arisen in the companionship of
the Yama devas, some have arisen in the companionship
of the Tavatimsa devas, some have arisen in the com-
panionship of the Four Great Kings. Those who have
fulfilled the very lowest, fill up the host of gandhabbas.”

“tam kimmannanti bhonto deva tavatimsa. ya-
vanca so bhagava bahujanahitaya patipanno ba-
hujanasukhaya lokanukampaya atthaya hitaya su-
khaya devamanussanam. ye hi keci bho buddham
saranam gata dhammam saranam gata sangham
saranam gata silesu paripurakarino, te kayassa
bheda parammarana appekacce paranimmitava-
savattinam devanam sahabyatam upapajjanti ap-
pekacce nimmanaratinam devanam sahabyatam
upapajjanti, appekacce tusitanam devanam saha-
byatam upapajjanti, appekacce yamanam deva-
nam sahabyatam upapajjanti, appekacce tavatim-
sanam devanam sahabyatam upapajjanti, appe-
kacce catummaharajikanam devanam sahabyatam
upapajjanti, ye sabbanihinam kayam paripurenti,
te gandhabbakayam paripurenti ti.

28. This, O Bhante, is the meaning of what Brahma
Sanankumara spoke. As, O Bhante, the Brahma Sananku-
mara was speaking this meaning, the devas conceived
only his voice [thinking]: “Whoever is seated on my seat
speak this to me alone.”
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idamattham bhante, brahma sanamkumaro bha-
sittha. idamattham bhante brahmuno sanamku-
marassa bhasato ghoso yeva. deva mannanti yva-
yam mama pallanke, svayam eko’va bhasati’ti.

29.

When one is speaking,
all the creations speaks;
when one is being silent,
they all become silent.

“ekasmim bhasamanasmim,
sabbe bhasanti nimmita;
ekasmim tunhimasine,
sabbe tunhibhavanti te.

Then even the Tavatimsa devas,
together with their ruler conceive;
whoever is seated on my seat,
speak this to me alone.”

tada su deva mannanti,
tavatimsa sahindaka;
yvayam mama pallankasmim,
svayam eko’va bhasati ti.”

Then, O Bhante, Brahma Sanankumara brought

together [those creations] into one. Having brought
together [those creations] into one, having sat down
cross-legged on Sakka’s seat, he addressed the Tavatimsa
devas:
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atha kho bhante, brahma sanamkumaro ekattena
attanam upasamhasi. ekattena attanam upasam-
haritva sakkassa devanamindassa pallanke pal-
lankena nisiditva deve tavatimse amantesi:

30. What do you think about that, O honorable devas of
Tavatimsa, the extent to which the declaration of the four
bases for superhuman powers has been well declared by
the Auspicious One who knows and sees, the Arahant, the
Supremely Awakened One, for the possession of super-
human powers, for the mastery of superhuman powers,
for the versatility of superhuman powers. Which four?

tam kimmanfianti bhonto deva tavatimsa yavasu-
pannatta cime tena bhagavata janata passata ara-
hata sammasambuddhena cattaro iddhipada pan-
natta iddhipahutaya iddhivisavitaya iddhivikubba-
nataya. katame cattaro?

31. Here Sirs, a bhikkhu enculturates the bases for su-
perhuman power endowed with desire-samadhi and the
will-power for exertion. He enculturates the bases for su-
perhuman power endowed with energy-samadhi and the
will-power for exertion. He enculturates the bases for su-
perhuman power endowed with samadhi-state-of-mind
and the will-power for exertion. He enculturates the
bases for superhuman power endowed with investigation-
samadhi and the will-power for exertion. These, Sirs, are
the four bases for superhuman powers that has been
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well declared by the Auspicious One who knows and
sees, the Arahant, the Supremely Awakened One, for the
possession of superhuman powers, for the mastery of
superhuman powers, for the versatility of superhuman
powers. Indeed Sirs, whatever samanas or brahmanas
in the past excercised the various kinds of superhuman
powers, all those did so only by the enculturation and
the making habitual of these four bases for superhuman
powers. Also whatever samanas or brahmanas in the
future will excercise the various kinds of superhuman
powers, all those will do so only by the enculturation and
the making habitual of these four bases for superhuman
powers. Also whatever samanas or brahmanas at present
excercise the various kinds of superhuman powers, all
those do so only by the enculturation and the making
habitual of these four bases for superhuman powers.

idha bho bhikkhu chandasamadhipadhanasankha-
rasamannagatam iddhipadam bhaveti, viriyasa-
madhipadhanasankharasamannagatam iddhipadam
bhaveti, cittasamadhipadhanasankharasamanna-
gatam iddhipadam bhaveti, vimamsasamadhipa-
dhanasankharasamannagatam iddhipadam bha-
veti. ime kho bho tena bhagavata janata passata
arahata sammasambuddhena cattaro iddhipada
pannatta iddhipahutaya iddhivisavitaya iddhivikub-
banataya. ye hi keci bho atitamaddhanam samana
va brahmana va anekavihitam iddhividham pac-
canubhosum, sabbe te imesam yeva catunnam
iddhipadanam bhavitatta bahulikatatta. ye pi hi
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keci bho anagatamaddhanam samana va brahmana
va anekavihitam iddhividham paccanubhossanti,
sabbe te imesam yeva catunnam iddhipadanam
bhavitatta bahulikatatta. yepi hi keci bho eta-
rahi samana va brahmana va anekavihitam iddhi-
vidham paccanubhonti sabbe te imesam yeva ca-
tunnam iddhipadanam bhavitatta bahulikatatta.

32. Do you, O honorable devas of Tavatimsa, also see
in me the ability to excercise such superhuman powers?

passanti no bhonto deva tavatimsa mama pi mam
evarupam iddhanubhavanti?

33. “Yes, great Brahma.”

‘evam mahabrahme’ti.

34. “It is only by the enculturation and the making
habitual of these four bases for superhuman powers, Sirs,
that I too, have become of such great power, of such
great might.”

‘ahampi kho bho, imesam yeva catunnam iddhi-

padanam bhavitatta bahulikatatta evam mahid-
dhiko evammahanubhavo’ti.

35. This, O Bhante, is the meaning of what Brahma
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Sanankumara spoke. Having spoken this meaning, O
Bhante, Brahma Sanankumara addressed the Tavatimsa
devas.

idamattham bhante, brahma sanamkumaro bha-
sittha. idamattham bhante brahma sanamkumaro
bhasitva deve tavatimse amantesi.

36. What do you think about that, O honorable devas of
Tavatimsa, the extent to which these three achievements
of an opening have been awoken to by the Auspicious
One who knows and sees, the Arahant, the Supremely
Awakened One, for the attainment of pleasure. Which
three?

tam kimmannanti bhonto deva tavatimsa yavanci-
dam tena bhagavata janata passata arahata sam-
masambuddhena tayo okasadhigama anubuddha
sukhassa adhigamaya. katame tayo?

37. Here Sirs, a certain one dwells associated with sen-
sual desires, associated with unwholesome dhammas.
On a later occasion, he listens to the noble ones’ Dham-
ma. He attends to the root source, and enters upon the
path of dhamma that accords with the Dhamma. Owing
to listening to the noble ones’ Dhamma, attending to
the root source, and entering upon the path of dham-
ma that accords with the Dhamma, he comes to dwell
disassociated from sensual desires, disassociated from
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unwholesome dhammas. For him being disassociated
from sensual desires, disassociated from unwholesome
dhammas, physical pleasure arises. From physical plea-
sure advances mental pleasure. Just as, Sirs, gladness
causes delight to be born. So too, Sirs, for him being
disassociated from sensual desires, disassociated from
unwholesome dhammas, physical pleasure arises. From
physical pleasure advances mental pleasure. This, Sirs, is
the first achievement of an opening that has been awoken
to by the Auspicious One who knows and sees, the Ara-
hant, the Supremely Awakened One, for the attainment
of pleasure.

idha bho ekacco samsattho viharati kamehi, sam-
sattho akusalehi dhammehi. so aparena sama-
yena ariyadhammam sunati, yoniso manasi ka-
roti, dhammanudhammam patipajjati. so ariya-
dhammasavanam agamma yonisomanasikaram dham-
manudhammapatipattim asamsattho viharati ka-
mehi, asamsattho akusalehi dhammehi. tassa asam-
satthassa kamehi asamsatthassa akusalehi dham-
mehi uppajjati sukham. sukha bhiyyo somanas-
sam. seyyathapi bho muda pamojjam jayetha, eva-
meva kho bho asamsatthassa kamehi asamsatthassa
akusalehi dhammehi uppajjati sukham. sukha bhiyyo
somanassam. ayam kho bho tena bhagavata ja-
nata passata arahata sammasambuddhena pathamo
okasadhigamo anubuddho sukhassa adhigamaya.
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38. Furthermore, Sirs, here, a certain one’s coarse bod-
ily sankharas are not allayed, his coarse verbal sankharas
are not allayed, his coarse mental sankharas are not al-
layed. On a later occasion, he listens to the noble ones’
Dhamma. He attends to the root source, and enters upon
the path of dhamma that accords with the Dhamma. Ow-
ing to listening to the noble ones’ Dhamma, attending
to the root source, and entering upon the path of dham-
ma that accords with the Dhamma, his coarse bodily
sankharas come to be allayed, his coarse verbal sankha-
ras come to be allayed, his coarse mental sankharas come
to be allayed. For him allaying his coarse bodily sankha-
ras, allaying his coarse verbal sankharas, allaying his
coarse mental sankharas, physical pleasure arises. From
physical pleasure advances mental pleasure. Just as,
Sirs, gladness causes delight to be born. So too, Sirs,
for him allaying his coarse bodily sankharas, allaying
his coarse verbal sankharas, allaying his coarse mental
sankharas, physical pleasure arises. From physical plea-
sure advances mental pleasure. This, Sirs, is the second
achievement of an opening that has been awoken to by
the Auspicious One who knows and sees, the Arahant,
the Supremely Awakened One, for the attainment of
pleasure.

puna caparam bho, idhekaccassa olarika kaya-
sankhara appatippassaddha honti, olarika vaci-
sankhara appatippassaddha honti, olarika citta-
sankhara appatippassaddha honti, so aparena sa-
mayena ariyadhammam sunati yoniso manasi ka-
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roti dhammanudhammam patipajjati. tassa ari-
yadhammasavanam agamma yoniso manasikaram
dhammanudhammappatipattim olarika kayasan-
khara patippassambhanti, olarika vacisankhara
patippassambhanti, olarika cittasankhara patip-
passambhanti. tassa olarikanam kayasankhara-
nam patippassaddhiya olarikanam vacisankhara-
nam patippassaddhiya olarikanam cittasankhara-
nam patippassaddhiya uppajjati sukham. sukha
bhiyyo somanassam. seyyathapi bho, muda pa-
mojjam jayetha. evameva kho bho olarikanam ka-
yasankharanam patippassaddhiya olarikanam va-
cisankharanam patippassaddhiya olarikanam cit-
tasankharanam patippassaddhiya uppajjati sukham.
sukha bhiyyo somanassam. ayam kho bho, tena
bhagavata janata passata arahata sammasambud-
dhena dutiyo okasadhigamo anubuddho sukhassa
adhigamaya.

39. Furthermore Sirs, here, a certain one does not wisely
understand as it has come to be, this is wholesome. He
does not wisely understand as it has come to be, this is
unwholesome. He does not wisely understand as it has
come to be, this is blameworthy. He does not wisely
understand as it has come to be, this is blameless. He
does not wisely understand as it has come to be, this
should be associated with. He does not wisely under-
stand as it has come to be, this should not be associated
with. He does not wisely understand as it has come to
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be, this is inferior. He does not wisely understand as
it has come to be, this is superior. He does not wisely
understand as it has come to be, this is dark, bright or
their counterparts. On a later occasion, he listens to the
noble ones’ Dhamma. He attends to the root source, and
enters upon the path of dhamma that accords with the
Dhamma. Owing to listening to the noble ones’ Dhamma,
attending to the root source, and entering upon the path
of dhamma that accords with the Dhamma, he wisely
understands as it has come to be, this is wholesome. He
wisely understands as it has come to be, this is unwhole-
some. He wisely understands as it has come to be, this
is blameworthy. He wisely understands as it has come
to be, this is blameless. He wisely understands as it has
come to be, this should be associated with. He wisely
understands as it has come to be, this should not be as-
sociated with. He wisely understands as it has come to
be, this is inferior. He wisely understands as it has come
to be, this is superior. He wisely understands as it has
come to be, this is dark, bright or their counterparts. For
him knowing thus, seeing thus, ignorance is abandoned,
noble knowledge arises. From the fading away of ig-
norance and the arising of noble knowledge, physical
pleasure arises. From physical pleasure advances men-
tal pleasure. Just as, Sirs, gladness causes delight to be
born. So too, Sirs, from the fading away of ignorance
and the arising of noble knowledge, physical pleasure
arises. From physical pleasure advances mental pleasure.
This, Sirs, is the third achievement of an opening that
has been awoken to by the Auspicious One who knows
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and sees, the Arahant, the Supremely Awakened One, for
the attainment of pleasure.

puna caparam bho, idhekacco idam kusalanti ya-
thabhutam nappajanati. idam akusalanti yatha-
bhutam nappajanati. idam savajjam idam anavaj-
jam idam sevitabbam idam na sevitabbam idam
hinam idam panitam idam kanhasukkasappatibha-
ganti yathabhutam nappajanati. so aparena sa-
mayena ariyadhammam sunati yoniso manasi ka-
roti dhammanudhammam patipajjati. so ariya-
dhammasavanam agamma yonisomanasikaram dham-
manudhammappatipattim idam kusalanti yatha-
bhutam pajanati, idam akusalanti yathabhutam
pajanati, idam savajjam idam anavajjam idam se-
vitabbam idam na sevitabbam idam hinam idam
panitam idam kanhasukkasappatibhaganti yatha-
bhutam pajanati. tassa evam janato evam pas-
raga vijjuppada uppajjati sukham, sukha bhiyyo
somanassam. seyyathapi bho, muda pamojjaml1
jayetha, evameva kho bho, avijjaviraga vijjuppada
uppajjati sukham sukha bhiyyo somanassam. ayam
kho bho, tena bhagavata janata passata arahata
sammasambuddhena tatiyo okasadhigamo anubud-
dho sukhassa adhigamaya.

40. “These, Sirs, are the three achievements of an open-
ing that have been awoken to by the Auspicious One who
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knows and sees, the Arahant, the Supremely Awakened
One, for the attainment of pleasure.”

ime kho bho, tena bhagavata janata passata ara-
hata sammasambuddhena tayo okasadhigama anu-
buddha sukhassa adhigamayati.

41. This, O Bhante, is the meaning of what Brahma
Sanankumara spoke. Having spoken this meaning, O
Bhante, Brahma Sanankumara addressed the Tavatimsa
devas.

idamattham bhante, brahma sanamkumaro bha-
sittha. idamattham bhante brahma sanamkumaro
bhasitva deve tavatimse amantesi.

42. What do you think about that, O honorable devas of
Tavatimsa, the extent to which the declaration of the four
establishments of mindfulness has been well declared by
the Auspicious One who knows and sees, the Arahant,
the Supremely Awakened One, for the attainment of the
wholesome. Which four?

tam kimmannanti bhonto deva tavatimsa yava su-
pannattacime tena bhagavata janata passata ara-
hata sammasambuddhena, cattaro satipatthana
kusalassadhigamaya. katame cattaro?

43. Here Sirs, having put away worldly covetousness
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and longing, a bhikkhu abides in the body internally
perceiving in accordance with the body, as an ardent,
contemplative and mindful one. Abiding there in the
body internally perceiving in accordance with the body,
he rightly attains to samadhi, rightly attains to luminos-
ity. Rightly attaining to samadhi, rightly attaining to
luminosity there, he actualizes knowledge and vision of
the body of others externally.

idha bho, bhikkhu ajjhattam kaye kayanupassi vi-
harati atapl sampajano satima vineyya loke abhij-
jhadomanassam. ajjhattam kaye kayanupassi vi-
haranto tattha samma samadhiyati samma vip-
pasidati. so tattha sammasamahito sammavip-
pasanno bahiddha parakaye nanadassanam abhi-
nibbatteti.

44. Having put away worldly covetousness and long-
ing, a bhikkhu abides in feelings internally perceiving
in accordance with feelings, as an ardent, contemplative
and mindful one. Abiding there in feelings internally
perceiving in accordance with feelings, he rightly attains
to samadhi, rightly attains to luminosity. Rightly attain-
ing to samadhi, rightly attaining to luminosity there, he
actualizes knowledge and vision of feelings of others
externally.

ajjhattam vedanasu vedananupassi viharati, -pe-
bahiddha paravedanasu nanadassanam abhinib-
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batteti.

45. Having put away worldly covetousness and longing,
a bhikkhu abides in states of mind internally perceiving
in accordance with states of mind, as an ardent, contem-
plative and mindful one. Abiding there in states of mind
internally perceiving in accordance with states of mind,
he rightly attains to samadhi, rightly attains to luminos-
ity. Rightly attaining to samadhi, rightly attaining to
luminosity there, he actualizes knowledge and vision of
states of mind of others externally.

ajjhattam citte cittanupassi viharati -pe- bahid-
dha paracitte nanadassanam abhinibbatteti.

46. Having put away worldly covetousness and longing,
a bhikkhu abides in dhammas internally perceiving in ac-
cordance with dhammas, as an ardent, contemplative and
mindful one. Abiding there in dhammas internally per-
ceiving in accordance with dhammas, he rightly attains
to samadhi, rightly attains to luminosity. Rightly attain-
ing to samadhi, rightly attaining to luminosity there, he
actualizes knowledge and vision of dhammas of others ex-
ternally. “These Sirs, are the four establishments of mind-
fulness that have been well declared by the Auspicious
One who knows and sees, the Arahant, the Supremely
Awakened One, for the attainment of the wholesome.”

ajjhattam dhammesu dhammanupassi viharati atapi
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sampajano satima vineyya loke abhijjhadomanas-
sam, ajjhattam dhammesu dhammanupassi viha-
ranto tattha samma samadhiyati samma vippasi-
dati. so tattha samma samahito samma vippa-
sanno bahiddha paradhammesu nanadassanam
abhinibbatteti. ime kho bho, tena bhagavata ja-
nata passata arahata sammasambuddhena cattaro
satipatthana pannatta kusalassa adhigamayati.

47. This, O Bhante, is the meaning of what Brahma
Sanankumara spoke. Having spoken this meaning, O
Bhante, Brahma Sanankumara addressed the Tavatimsa
devas.

idamattham bhante, brahma sanamkumaro bha-
sittha. idamattham bhante brahma sanamkumaro
bhasitva deve tavatimse amantesi.

48. What do you think about that, O honorable devas
of Tavatimsa, the extent to which the declaration of
the seven requisites of right samadhi has been well de-
clared by the Auspicious One who knows and sees, the
Arahant, the Supremely Awakened One, for the encul-
turation of right samadhi, for the fulfillment of right
samadhi. Which seven?

tam kimmanfanti bhonto deva tavatimsa yavasu-
pannattacime tena bhagavata janata passata ara-
hata sammasambuddhena satta sammasamadhi-
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parikkhara sammasamadhissa bhavanaya samma-
samadhissa paripuriya. katame satta?

49. Right view, right thought, right speech, right action,
right livelihood, right effort, right mindfulness. That
which, Sirs, is the unique loftiness of mind equipped
with these seven factors, this is called, Sirs, noble right
samadhi with its supports proper, with its requisites
proper. In one of right view, Sirs, right thought comes
into being. In one of right thought, right speech comes
into being. In one of right speech, right action comes into
being. In one of right action, right livelihood comes into
being. In one of right livelihood, right effort comes into
being. In one of right effort, right mindfulness comes
into being. In one of right mindfulness, right samadhi
comes into being. In one of right samadhi, right knowl-
edge comes into being. In one of right knowledge, right
liberation comes into being.

sammaditthi sammasamkappo sammavaca sam-
makammanto sammaajivo sammavayamo samma-
sati. ya kho bho, imehi sattahi angehi cittassa
ekaggata parikkhata, ayam vuccati bho, ariyo sam-
masamadhi saupaniso itipi saparikkharo itipi. sam-
maditthissa bho sammasankappo pahoti, samma-
sankappassa sammavaca pahoti, sammavacassa
sammakammanto pahoti, sammakammantassa sam-
maajivo pahoti, sammaajivassa sammavayamo pa-
hoti, sammavayamassa sammasati pahoti, sam-
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masatissa sammasamadhi pahoti, sammasamadhissa
sammananam pahoti, sammananassa sammavimutti
pahoti.

50. Indeed, Sirs, that which one rightly saying would
say: “The Dhamma is well-proclaimed by the Auspicious
One, visible in this life, not involving time, inviting eye
witness, leading onwards, to be comprehended by the
wise, each one for one’s self, open is the door to the
deathless,” it will be this here that one rightly saying,
would say. For indeed “The Dhamma is well-proclaimed
by the Auspicious One, visible in this life, not involving
time, inviting eye witness, leading onwards, to be com-
prehended by the wise, each one for one’s self, open is
the door to the deathless.”

yam hi tam bho samma vadamano vadeyya, svak-
khato bhagavata dhammo sanditthiko akaliko ehi-
passiko opanayiko paccattam veditabbo vinnuhi
aparuta amatassa dvara ti, ida metam samma va-
damano vadeyya. svakkhato hi bho, bhagavata
dhammo sanditthiko akaliko ehipassiko opanayikol
paccattam veditabbo vinnuhi. aparuta amatassa
dvara ti.

51. Indeed whoever, Sirs, is endowed with confirmed
confidence in the Buddha, endowed with confirmed con-
fidence in the dhamma, endowed with confirmed con-
fidence in the Sangha, endowed with the virtues dear
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to the noble ones. Those among these Magadhan dis-
ciples who had died and passed away, who have been
born spontaneously on account of their Dhamma training,
who, from the complete extinction of the three fetters,
are stream-enterers, not subject to the woeful plane, on
a fixed course, destined for supreme awakening, amount
to more than two million, four hundred thousand. There
are also once returners among them.

ye hi keci bho, buddhe aveccappasadena saman-

nagata, dhamme aveccappasadena samannagata,
sanghe aveccappasadena samannagata, ariyakan-
tehi silehi samannagata. ye cime opapatika dham-
mavinita satirekani catuvisatisatasahassani ma-
gadhaka paricaraka abbhatita kalakata tinnam

sannojananam parikkhaya sotapanna avinipata-
dhamma niyata sambodhiparayana. atthi ceve

ttha sakadagamino.

But this other population,

“[those] partaking in merits;”

thismind of mine is not even able to calculate,
for fear of uttering false speech.

atthayam48 itara paja,
punnabhagati me mano;
sankhatum no pi sakkomi,
musavadassa ottapanti.2

53. This, O Bhante, is the meaning of what Brahma
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Sanankumara spoke. As, O Bhante, the Brahma Sananku-
mara was speaking this meaning, for the great king Ves-
savana, a reflection of the mind arose thus: “Indeed it is
marvellous Sir, indeed it is unprecedented, Sir, that there
will be such an excellent Teacher, also such an excellent
proclamation of the Dhamma, and such an excellent at-
tainment of distinction will be made evident.”

idamattham bhante, brahma sanamkumaro bha-

sittha. idamattham bhante, brahmuno sanamku-

marassa bhasato vessavanassa maharajassa evam
cetaso parivitakko udapadi. ‘acchariyam vata bho.
abbhutam vata bho, evarupopi nama ularo sattha

bhavissati, evarupam ularam dhammakkhanam,

evarupa ulara visesadhigama pafnnayissanti’ti.

54. So then, O Bhante, Brahma Sanankumara, having
known the reflection in the great king Vessavana’s mind
with his own mind, said this to the great king Vessavana:

atha bhante, brahma sanamkumaro vessavanassa
maharajassa cetasa ceto parivitakkamannaya ves-
savanam maharajanam etadavoca:

55. “What do you think about that, O great king Vessa-
vana. In the past too there was such an excellent Teacher,
also such an excellent proclamation of the Dhamma, and
such an excellent attainment of distinction was made
evident. In the future too there will be such an excel-
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lent Teacher, also such an excellent proclamation of the
Dhamma, and such an excellent attainment of distinction
will be made evident.”

“tam kimmafifnati bhavam vessavano maharaja. ati-
tampi addhanam evarupo ularo sattha ahosi, eva-
rupam ularam dhammakkhanam, evarupa ulara
visesadhigama pannayimsu. anagatampi addha-
nam evarupo ularo sattha bhavissati. evarupam
ularam dhammakkhanam, evarupa ulara visesa-
dhigama pannayissanti”ti.

56. “This, O Bhante, is the meaning of what Brahma
Sanankumara spoke to the Tavatimsa devas. The great
king Vessavana, having heard the meaning of this in
the presence of Brahma Sanankumara speaking to the
Tavatimsa devas, having received it in his presence, in-
form his own assembly. The Yakkha Janavasabha, hav-
ing heard the meaning of this in the presence of the
great king Vessavana’s assembly, having learned this in
his presence, informed the Auspicious One. The Aus-
picious One, having heard the meaning of this in the
presence of the Yakkha Janavasabha, having received it
in his presence, and also having known through supreme
knowledge himself, informed the venerable Ananda. The
venerable Ananda, having heard the meaning of this in
the presence of the Auspicious One, having learned this
in his presence, informed the bhikkhus, the bhikkhunis,
the male lay disciples and the female lay disciples. So
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that this life of purity would be just prosperous and suc-
cessful, well known and wide-spread, well taught among
many people, among devas and humans.”

idamattham bhante, brahma sanamkumaro deva-
nam tavatimsanam abhasi. idamattham vessa-
vano maharaja brahmuno sanamkumarassa de-
vanam tavatimsanam bhasato sammukha sutam
sammukha patiggahitam sayam parisayam aro-
cesi. idamattham janavasabho yakkho vessava-
nassa maharajassa sayam parisayam bhasato sam-
mukha sutam sammukha patiggahitam bhagavato
arocesi. idamattham bhagava janavasabhassa yak-
khassa sammukha sutva sammukha patiggahetva
samafica abhinnaya ayasmato anandassa arocesi.
idamattham ayasma anando bhagavato sammu-
kha sutva sammukha patiggahetva arocesi bhik-
khunam bhikkhuninam upasakanam upasikanam
‘tayidam brahmacariyam iddhanceva phitafca vit-
tharitam bahujannam puthubhtutam yava devama-
nussehi suppakasitanti.
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