0.0.1 The Triple Knowl-
edge (excerpt)

1. Thus was heard by me:
At one time the Auspicious
One was wandering on tour
in Kosala with a large Sangha
of bhikkhus, with about five
hundred bhikkhus, when they
arrived at a brahmin village
of the Kosalans named Man-
asakata. There the Auspicious
One dwelled at a mango
grove north of Manasakata
on the bank of the Aciravati
river.

2. At that time many well-
known wealthy brahmins
were dwelling at Manasakata,
such as: the brahmin Canki,
the brahmin Tarukkha, the
brahmin Pokkharasati, the
brahmin Janussoni, the brah-
min Todeyya, and many
other well-known and wealthy

tevijjasuttam (exce-
rpt)

evammesutam: ekam
samayam bhagava
kosalesu carikam
caramano mahata
bhikkhusanghena
saddhim pancamat-
tehi bhikkhusatehi
yena manasakatam
nama kosalanam
brahmanagamo ta-
davasari. tatra su-
dam bhagava mana-
sakate viharati utta-
rena manasakatassa
aciravatiya nadiya
tire ambavane.

tena kho pana sa-
mayena sambahula

o~ o~ = o~ =

brahmanamahasala
manasakate pativa-
santi, seyyathidam:
canki brahmano, ta-
rukkho brahmano,
pokkharasati brah-
mano, janussoni brah-



brahmins.

3. Now for Vasettha and
Bharadvaja, while walking
and wandering about, walk-
ing along back and forth,
this topic of conversation
about path and non-path
arose. Then the brahmin
youth Vasettha said thus:
“This is the only straight path,
this is the direct path leading
to emancipation, delivering
the doer thereof to union
with Brahma, which is this
[path] declared by the brah-
min Pokkharasati.”

4. The brahmin youth Bharad
vaja said thus: “This is the
only straight path, this is
the direct path leading to
emancipation, delivering
the doer thereof to union
with Brahma, which is this

mano, todeyyo brah-
mano, anne ca abhin-

o~ o~ -

manamahasala.

atha kho vasettha-
bharadvajanam jan-
ghaviharam anucan-
kamantanam anuvi-
carantanam magga-
magge katha uda-
padi. atha kho va-
settho manavo eva-
maha: ‘ayameva uju-
maggo ayamaifjasa-
yano niyyaniko niy-
yati takkarassa brah-
masahavyataya yva-
yam akkhato brah-
manena pokkharasa-
tina’ti.

‘bharadvajo manavo
evamaha: ayameva
ujumaggo ayaman-
jasayano niyyaniko
niyyati takkarassa
brahmasahavyataya
yvayam akkhato brah-
manena tarukkhena’ti.



[path] declared by the brah-
min Tarukkha.” Neither was
the brahmin youth Vasettha
able to convince the brahmin
youth Bharadvaja, nor was
the brahmin youth Bharad-
vaja able to convince the
brahmin youth Vasettha.

5. So then, the brahmin
youth Vasettha address the
brahmin youth, Bharadvaja.
Master Bharadvaja, there is
this samana Gotama, son of
the Sakyans who has gone
forth from the Sakyan clan,
dwelling at Manasakata, in a
mango grove north of Man-
asakata on the bank of the
Aciravati river. Now a good
reputation has been spread
about that Auspicious Go-
tama thus: “Truly is he the
Auspicious One, the Arahant,
rightly self-awakened, ex-
celling in knowledge and
conduct, well-farer, knower
of worlds, incomparable
charioteer of tamed per-

neva khvasakkhil
vasettho manavo
bharadvajam mana-
vam sannapetum. na
panasakkhi bhara-
dvajo manavo vaset-
tham manavam san-
napetum.

atha kho vasettho
manavo bharadva-
jam manavam aman-
tesi: ayam kho bha-
radvaja, samano go-
tamo sakyaputto sa-
kyakula pabbajito
manasakate viharati
uttarena manasaka-
tassa aciravatiya na-
diya tire ambavane.
tam kho pana bha-
vantam gotamam
evam kalyano kitti-
saddo abbhuggato:
itipi so bhagava ara-
ham sammasambud-
dho vijjacaranasam-
panno sugato loka-
vidu anuttaro pu-
risadammasarathi



sons, teacher of devas and
humans, awakened, auspi-
cious.” We must visit with
the samana Gotama, O Mas-
ter Bharadvaja. Upon arrival,
we must ask the samana Go-
tama about this matter. In
which ever way the samana
Gotama will answer, in just
that way we must bear it in
mind.” “Yes sir.” The brah-
min youth Bharadvaja replied
to the brahmin youth Vaset-
tha.

6. So then, the brahmin
youths Vasettha and Bharad-
vaja visited with the Aus-
picious One. Having ap-
proached, they exchanged
friendly greetings with the
Auspicious One. Having ex-
changed friendly greetings
and cordial talk, they sat
down to one side. Having
sat down to one side, the

sattha devamanus-
sanam buddho bha-
gava’ti. ayama bho
bharadvaja, yena
samano gotamo te-
nupasankamissama.
upasankamitva eta-
mattham samanam
gotamam pucchis-
sama. yatha no sa-
mano gotamo bya-
karissati, tatha nam
dharessamati. ‘evam-
bho’ti kho bhara-
dvajo manavo vaset-
thassa manavassa
paccassosi.

atha kho vasettha-
bharadvaja manava
yena bhagava tenu-
pasankamimsu. upa-
sankamitva bhaga-
vata saddhim sam-
modimsu. sammo-
daniyam katham
saraniyam vitisare-
tva ekamantam nisi-
dimsu. ekamantam
nisinno kho vaset-



brahmin youth Vasettha said
this to the Auspicious One:
“Here Master Gotama, for us
while walking and wandering
about, walking along back
and forth, this topic of con-
versation about path and non-
path arose. I said thus: “This
is the only straight path, this
is the direct path leading to
emancipation, delivering the
doer thereof to union with
Brahma, which is this [path]
declared by the brahmin
Pokkharasati.” The brahmin
youth Bharadvaja said thus:
“This is the only straight path,
this is the direct path lead-
ing to emancipation, deliv-
ering the doer thereof to
union with Brahma, which
is this [path] declared by the
brahmin Tarukkha.” Here
Master Gotama, there is re-
ally a dispute, there is a con-
tention, there is a difference
of views.”

tho manavo bhaga-
vantam etadavoca:
“idha bho gotama
amhakam jangha-
viharam anucanka-
mantanam anuvica-
rantanam magga-
magge katha uda-
padi. aham evam va-
dami: ‘ayameva uju-
maggo ayamanjasa-
yano niyyaniko niy-
yati takkarassa brah-
masahavyataya yva-
yam akkhato brah-
manena pokkharasa-
tina’ti. bharadvajo
manavo evamaha:
‘ayameva ujumaggo
ayamanjasayano niy-
yaniko niyyati takka-
rassa brahmasaha-
vyataya yvayam ak-
khato brahmanena
tarukkhena’ti. ettha
bho gotama, attheva
viggaho atthi vivado,
atthi nanavado”ti.

“iti kira vasettha,



7. Thus apparently, O Vaset-
tha, you say thus: “This is
the only straight path, this

is the direct path leading to
emancipation, delivering the
doer thereof to union with
Brahma, which is this [path]
declared by the brahmin
Pokkharasati.” The brahmin
youth Bharadvaja say thus:
“This is the only straight path,
this is the direct path leading
to emancipation, delivering
the doer thereof to union
with Brahma, which is this
[path] declared by the brah-
min Tarukkha.” But what,

O Vasettha, is your dispute,
what is the contention, what
is the difference of views?”

8. “About path and non-
path, O Master Gotama. Even
though, O Master Gotama,
the brahmins declare various
paths: that of the Addhariya
brahmins, the Tittiriya brah-
mins, the Chandoka brah-

tvam evam vadesi:
ayameva ujumaggo
ayamanjasayano niy-
yaniko niyyati tak-
karassa brahmasa-
havyataya yvayam
akkhato brahma-
nena pokkharasa-
tina’ti. bharadvajo
manavo evamaha:
ayameva ujumaggo
ayamanjasayano niy-
yaniko niyyati takka-
rassa brahmasaha-
vyataya yvayam ak-
khato brahmanena
tarukkhenati. atha
kismim pana vo va-
settha viggaho? kis-
mim vivado? kismim
nanavado?”ti.

“maggamagge bho
gotama. kincapi bho
gotama brahmana
nanamagge panna-
penti addhariya brah-
mana, tittiriya brah-
mana. chandoka
brahmana, bavhi-



mins, the Bavhirica brahmins,
they all lead to emancipation,
delivering the doer thereof
to union with Brahma. Just
as, O Master Gotama, not too
far from a village or market
town, even if there are vari-
ous paths, all converge on the
village. So too, O Master Go-
tama, even though the brah-
mins declare various paths:
that of the Addhariya brah-
mins, the Tittiriya brahmins,
the Chandoka brahmins, the
Bavhirica brahmins, they all
lead to emancipation, deliver-
ing the doer thereof to union
with Brahma.”

9. Do you say, “delivering,”
O Vasettha?

rical brahmana, atha
kho sabbani tani niy-
yanikani niyyanti
takkarassa brahma-
sahavyataya. seyya-
thapi bho gotama
gamassa va niga-
massa va avidure
bahuni cepi nana-
maggani bhavanti,
atha kho sabbani
tani gamasamosara-
nani bhavanti. eva-
meva kho bho go-
tama kificapi brah-
mana nanamagge
pannapenti addha-
riya brahmana, titti-
riya brahmana, chan-
doka brahmana, bav-
hirica brahmana,
atha kho sabbani
tani niyyanikani niy-
yanti takkarassa brah-
masahavyataya”ti.

“niyyantiti vasettha
vadesi?”



10. Isay, “delivering,” O
Master Gotama.

11. Do you say, “deliver-
ing,” O Vasettha?

12. Isay, “delivering,” O
Master Gotama.

13. Do you say, “deliver-
ing,” O Vasettha?

14. Isay, “delivering,” O
Master Gotama.

15. “But how about this, O

Vasettha. Among any of the

triple-knowledge brahmins, is
there even one brahmin who
is able to see Brahma?”

16. Indeed not, O Master
Gotama.
17. “But how about this, O

Vasettha. Among any of the
triple-knowledge brahmins, is

“niyyantiti bho go-
tama vadami”.

“niyyantiti vasettha
vadesi?”

“niyyantiti bho go-
tama vadami”.

“niyyantiti vasettha
vadesi?”

“niyyantiti bho go-
tama vadami”.

“kim pana vasettha,
atthi koci tevijjanam
brahmananam eka-
brahmano’pi yena
brahma sakkhi dit-
tho?”ti.

“no hidam bho go-
tama”.

“kim pana vasettha,
atthi koci tevijjanam
brahmananam eka-



there even one teacher who
is able to see Brahma?”

18. Indeed not, O Master
Gotama.
19. “But how about this, O

Vasettha. Among any of the
triple-knowledge brahmins,
is there even one teacher of
teachers who is able to see
Brahma?”

20. Indeed not, O Master
Gotama.
21. “But how about this, O

Vasettha. Among any of the
triple-knowledge brahmins, is
there even one in the seven
generations of teachers who
is able to see Brahma?”).

22. Indeed not, O Master
Gotama.
23. “But how about this,

O Vasettha. Even the an-

cariyo’pi yena brahma
sakkhi dittho?”ti.

“no hidam bho go-
tama”.

“kim pana vasettha,
atthi koci tevijjanam
brahmananam eka-
cariyapacariyo’pi
yena brahma sakkhi-
dittho?”ti.

“no hidam bho go-
tama”.

“kim pana vasettha,
atthi koci tevijjanam
brahmananam yava
sattama acariyama-
hayuga yena brahma
sakkhi dittho?”ti.

“no hidam bho go-
tama”.

“kim pana vasettha,
ye’pi tevijjanam brah-
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cient triple-knowledge brah-
min seers, composers of the
mantras, proclaimers of the
mantras, this ancient mantra
verses proclaimed and com-
posed [by them], of which at
present, the triple-knowledge
brahmins chant, recite, re-
hearse, continuously repeat-
ing what was said, causing
to pass down what has been
recited, that is to say: At-
taka, Vamaka, Vamadeva,
Vessamitta, Yamataggi, An-
girasa, Bharadvaja, Vasettha,
Kassapa, Bhagu, do they even
speak thus: “We know thus,
we see thus, how Brahma

or when Brahma or where
Brahma [appears].”

24. Indeed not, O Master
Gotama.
25. Thus apparently, O

mananam pubbaka
isayo mantanam kat-
taro mantanam pa-
vattaro yesamidam
etarahi tevijja brah-
mana poranam man-
tapadam gitam pa-
vuttam samuhitam
tadanugayanti ta-
danubhasanti bha-
sitamanubhasanti
vacitamanuvacenti,
seyyathidam: attako
vamako vamadevo
vessamitto yama-
taggi angiraso bha-
radvajo vasettho kas-
sapo bhagu, te’pi
evamahamsu: maya-
metam janama ma-
yametam passama
yattha va brahma
yena va brahma ya-
him va brahma’ti?”.

“no hidam bho go-
tama”.

iti kira vasettha nat-



Vasettha, among any of the
triple-knowledge brahmins,
there is not even one brah-

min who is able to see Brahma,

Among any of the triple-
knowledge brahmins, there is
not even one teacher who is
able to see Brahma. Among
any of the triple-knowledge
brahmins, there is not even
one teacher of teachers who
is able to see Brahma. Among
any of the triple-knowledge
brahmins, there is not even
one in the seven generations
of teachers who is able to see
Brahma.

26. Apparently, even the an-
cient triple-knowledge brah-
min seers, composers of the
mantras, proclaimers of the
mantras, this ancient mantra
verses proclaimed and com-
posed [by them], of which at
present, the triple-knowledge
brahmins chant, recite, re-
hearse, continuously repeat-
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thi koci tevijjanam
brahmananam eka-
brahmanopi yena
brahma sakkhi dit-
tho. natthi koci te-
vijjanam brahma-
nanam ekacariyopi
yena brahma sakkhi-
dittho. natthi koci te-
vijjanam brahmana-
nam ekacariyapaca-
riyopi yena brahma
sakkhidittho. nat-
thi koci tevijjanam
brahmananam yava
sattama acariyama-
hayuga yena brahma
sakkhi dittho -

yepi kira tevijjanam
brahmananam pub-
baka isayo manta-
nam kattaro manta-
nam pavattaro, ye-
samidam etarahi te-
vijja brahmana pora-
nam mantapadam gi-
tam pavuttam samu-
hitam tadanugayanti
tadanubhasanti bha-
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ing what was said, causing
to pass down what has been
recited, that is to say: Attaka,
Vamaka, Vamadeva, Ves-
samitta, Yamataggi, Angirasa,
Bharadvaja, Vasettha, Kass-
apa, Bhagu, even they do not
speak thus: “We know thus,
we see thus, how Brahma

or when Brahma or where
Brahma [appears].” Surely
those triple-knowledge brah-
mins who speak thus: “We
teach the path to union with
that which we do not know,
to that which we do not see,
this is the only straight path,
this is the direct path leading
to emancipation, delivering
the doer thereof to union
with Brahma.”

27. “So what do you think,
O Vasettha, that being so,

sitamanubhasanti
vacitamanuvacenti,
seyyathidam: attako
vamako vamadevo
vessamitto yama-
taggi angiraso bha-
radvajo vasettho kas-
sapo bhagu, tepi na
evamahamsu: maya-
metam janama ma-
yametam passama
yattha va brahma
yena va brahma ya-
him va brahmati.

te vata tevijja brah-
mana evamahamsu:
yam mayam na ja-
nama yam ha pas-
sama, tassa saha-
vyataya maggam
desema: ayameva
ujumaggo ayaman-
jasayano niyyaniko
niyyati takkarassa
brahmasahavyata-
yati.

tam kimmannasi va-
settha, tanu evam

sante tevijjanam brah-



doesn’t the statements of
those triple-knowledge brah-
mins turn out to be less than
stellar?”

28. “Certainly, O Master
Gotama, that being so, the
statements of those triple-
knowledge brahmins turn out
to be less than stellar.”

29. Good Vasettha. Indeed
O Vasettha, that those triple-
knowledge brahmins [could]
teach a path to union with
that which they do not know,
that which they do not see,
[claiming]: “This is the only
straight path, this is the di-
rect path leading to eman-
cipation, delivering the doer
thereof to union with Brahma,’
this possibility is not to be
found. Just as, O Vasettha,

a line of blind men go on in
succession holding on to each
other, the first one does not
see, the middle one too does
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mananam appatihi-
rakatam bhasitam
sampajjati?ti.

addha kho bho go-
tama, evam sante
tevijjanam brahma-
nanam appatihiraka-
tam bhasitam sam-
pajjatiti.

sadhu vasettha. te
vata vasettha tevijja
brahmana yam na
jananti yam na pas-
santi tassa sahavya-
taya maggam de-
sessanti: ayameva
ujumaggo ayaman-
jasayano niyyaniko
niyyani takkarassa
» brahmasahavyata-
yati netam thanam
vijjati. seyyathapi
vasettha andhaveni-
paramparam sam-
satta purimopi na
passati majjhimopi

na passati pacchi-



14

not see, the last one too does
not see. So too, O Vasettha,
the statements of the triple-
knowledge brahmins seem to
me like a line of blind men;
the first one does not see, the
middle one too does not see,
the last one too does not see.
These statements of the triple-
knowledge brahmins turn out
to be mere speech, turn out
to be mere words, turn out to
be simply empty, turn out to
be simply hollow.

mopi na passati, eva-
meva kho vasettha
andhavenupamam
manne tevijjanam
brahmananam bha-
sitam. purimopi na
passati. majjhimopi
na passati. pacchi-
mopi na passati. te-
samidam tevijjanam
brahmananam bhasi-
tam bhassakanneva
sampajjati, namakan-
neva sampajjati. rit-
takanneva sampaj-
jati, tucchakanneva
sampajjati.
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