0.0.1 The Net of Brahma

1. Thus was heard by me.
At one time the Auspicious
One entered upon the high
road between Rajagaha and
Nalanda with a large Sangha
of bhikkhus, with about five
hundred bhikkhus. The wan-
derer Suppiya, had also en-
tered upon the high road be-
tween Rajagaha and Nalanda
with his pupil, the brahmin
youth Brahmadatta. There,
the wanderer Suppiya, in var-
ious ways, only spoke in dis-
praise of the Buddha, spoke
in dispraise of the Dhamma,
spoke in dispraise of the San-
gha. However, the wanderer
Suppiya’s pupil, the brahmin
youth Brahmadatta, in vari-
ous ways, spoke in praise of
the Buddha, spoke in praise
of the Dhamma, spoke in
praise of the Sangha. Thus in-
deed, both teacher and pupil
spoke directly opposing one
another as they followed be-

pathama brahmajala-
suttam

evam me sutam ekam
samayam bhagava
antara ca rajagaham
antara ca nalandam
addhanamaggapati-
panno hoti mahata
bhikkhusanghena
saddhim paficamat-
tehi bhikkhusatehi.
suppiyo'pi kho pa-
ribbajako antara ca
rajagaham antara
ca nalandam addha-
namaggapatipanno
hoti saddhim anteva-
sina brahmadattena
manavena. tatra su-
dam suppiyo parib-
bajako anekapari-
yayena buddhassa
avannam bhasati,
dhammassa avan-
nam bhasati, san-
ghassa avannam
bhasati. suppiyassa
pana paribbajakassa
antevasl brahma-



hind the Auspicious One and
the Bhikkhu Sangha.

2. Later on, the Auspicious
One entered the King’s Cot-
tage at Ambalatthika with the
Bhikkhu Sangha to spend one
night. The wanderer Suppiya
also entered the King’s Cot-
tage at Ambalatthika with his
pupil, brahmin youth Brah-
madatta, to spend one night.
There too, the wanderer Sup-
piya, in various ways, only
spoke in dispraise of the Bud-
dha, spoke in dispraise of the
Dhamma, spoke in dispraise

datto manavo ane-
kapariyayena bud-
dhassa vannam bha-
sati, dhammassa
vannam bhasati, san-
ghassa vannam bha-
sati. itiha te ubho
acariyantevasi an-
Namafnnassa ujuvi-
paccanikavada bha-
gavantam pitthito
pitthito anubaddha
! honti bhikkhusan-
gham ca.

atha kho bhagava
ambalatthikayam
rajagarake ekarat-
tivasam upaganchi
saddhim bhikkhusan-
ghena. suppiyo'pi
kho paribbajako am-
balatthikayam ra-
jagarake ekaratti-
vasam upaganchi
saddhim antevasina
brahmadattena ma-
navena. tatra'pi su-

'anubandha, machasam.[Jj



of the Sangha. However, the
wanderer Suppiya’s pupil, the
brahmin youth Brahmadatta,
in various ways, spoke in
praise of the Buddha, spoke
in praise of the Dhamma,
spoke in praise of the Sangha.
Thus indeed, both teacher
and pupil spoke directly op-
posing one another as they
dwelled.

3. Then, as the night [turned
to] early morning, many
bhikkhus having arisen, hav-
ing assembled at the round
pavilion, this topic of con-
versation arose as they set-
tled: “It is marvellous, O
friends. It is unprecedented,

dam suppiyo parib-
bajako anekapari-
yayena buddhassa
avannam bhasati,
dhammassa avan-
nam bhasati, san-
ghassa avannam
bhasati. suppiyassa
pana paribbajakassa
antevasl brahma-
datto manavo bud-
dhassa vannam bha-
sati, dhammassa
vannam bhasati, san-
ghassa vannam bha-
sati. itiha te ubho
acariyantevasi an-
namannassa ujuvi-
paccanikavada viha-
ranti.

atha kho sambahu-
lanam bhikkhunam
rattiya paccusasa-
mayam paccutthita-
nam mandalamale
sannisinnanam san-
nipatitanam ayam
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O friends, in so far as the Aus-
picious One who knows and
sees, the Arahant, the rightly
self-awakened One, has well
known the diverse disposi-
tions of beings. Indeed, this
wanderer Suppiya, in vari-
ous ways, spoke in dispraise
of the Buddha, spoke in dis-
praise of the Dhamma, spoke
in dispraise of the Sangha.
However, the wanderer Sup-
piya’s pupil, the brahmin
youth Brahmadatta, in vari-
ous ways, spoke in praise of
the Buddha, spoke in praise
of the Dhamma, spoke in
praise of the Sangha. Thus in-
deed, both teacher and pupil
spoke directly opposing one
another as they followed be-
hind the Auspicious One and
the Bhikkhu Sangha.”

sankhiyadhammo
udapadi: "acchari-
yam avuso, abbhu-
tam avuso, yavanci-
dam tena bhagavata
janata passata ara-
hata sammasambud-
dhena sattanam na-
nadhimuttikata sup-
patividita. ayam hi
suppiyo paribbajako
anekapariyayena
buddhassa avannam
bhasati, dhammassa
avannam bhasati,
sanghassa avannam
bhasati. suppiyassa
pana paribbajakassa
antevasl brahma-
datto manavo bud-
dhassa vannam bha-
sati, dhammassa
vannam bhasati, san-
ghassa vannam bha-
sati. itiha'me ubho
acariyantevasi an-
namannassa ujuvi-
paccanikavada bha-
gavantam pitthito
pitthito anubaddha



4. Then the Auspicious One,
having known the topic of
conversation of those bhik-
khus, went to the round
pavilion. Upon arrival, he
sat down on a prepared seat.
Having sat down, the Auspi-
cious One addressed the bhik-
khus: “What form of conver-
sation, O bhikkhus, were you
having now as you have set-
tled here, having assembled?
And what was the talk under-
way that was left unfinished
by you?” When thus was said,
those bhikkhus said this to
the Auspicious One: “Here, O
Bhante, as the night turned
to early morning, we, having
arisen, having assembled at
the round pavilion, this topic
of conversation arose as we
settled: “It is marvellous, O
friends. It is unprecedented,
O friends, in so far as the Aus-
picious One who knows and

honti bhikkhusan-
gham ca"ti.

atha kho bhagava
tesam bhikkhunam
imam sankhiyadham-
mam viditva yena
mandalamalo tenu-
pasankami. upasan-
kamitva pannatte
asane nisidi. nisajja
kho bhagava bhik-
khu amantesi: "kaya
nu'ttha bhikkhave
etarahi kathaya san-
nisinna sannipatita?
ka ca pana vo antara
katha vippakata?"ti.
evam vutte te bhik-
khu bhagavantam
etadavocum: "idha
bhante amhakam
rattiya paccusasama-
yam paccutthitanam
mandalamale sanni-
sinnanam sannipa-
titanam ayam san-
khiyadhammo uda-
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sees, the Arahant, the rightly
self-awakened One, has well
known the diverse disposi-
tions of beings. Indeed, this
wanderer Suppiya, in vari-
ous ways, spoke in dispraise
of the Buddha, spoke in dis-
praise of the Dhamma, spoke
in dispraise of the Sangha.
However, the wanderer Sup-
piya’s pupil, the brahmin
youth Brahmadatta, in vari-
ous ways, spoke in praise of
the Buddha, spoke in praise
of the Dhamma, spoke in
praise of the Sangha. Thus in-
deed, both teacher and pupil
spoke directly opposing one
another as they followed be-
hind the Auspicious One and
the Bhikkhu Sangha.” This, O
Bhante, was the talk under-
way that was left unfinished
by us. Then the Auspicious
One arrived.”

padi "acchariyam
avuso, abbhutam
avuso yavancidam
tena bhagavata ara-
hata sammasambud-
dhena sattanam na-
nadhimuttikata sup-
patividita. ayam hi
suppiyo paribbajako
anekapariyayena
buddhassa avannam
bhasati, dhammassa
avannam bhasati,
sanghassa avannam
bhasati. suppiyassa
pana paribbajakassa
antevasl brahma-
datto manavo bud-
dhassa vannam bha-
sati, dhammassa
vannam bhasati, san-
ghassa vannam bha-
sati. itiha'me ubho
acariyantevasi an-
Namannassa uju-
vipaccanikavada
bhagavantam pit-
thito pitthito anubad-
dha honti bhikkhu-
sanghanca'ti. ayam



5. “O bhikkhus, should oth-
ers speak in dispraise of me,
or should speak in dispraise
of the Dhamma, or should
speak in dispraise of the San-
gha, no malice, no discontent-
ment, no resentment in the
mind is to be done by you.

O bhikkhus, should others
speak in dispraise of me, or
should speak in dispraise of
the Dhamma, or should speak
in dispraise of the Sangha,

if there is annoyance or dis-
pleasure in you therein, that
is a hindrance for you alone.
O bhikkhus, should others
speak in dispraise of me, or
should speak in dispraise of
the Dhamma, or should speak
in dispraise of the Sangha, if
there is annoyance or displea-
sure in you therein, would
you understand of others

kho no bhante anta-
rakatha vippakata.
atha bhagava anup-
patto"ti.

"mamam va bhik-
khave pare avannam
bhaseyyum, dham-
massa va avannam

bhaseyyum, sanghassa

va avannam bha-
seyyum, tatra tum-
hehi na aghato na
appaccayo na ce-
taso anabhiraddhi
karaniya. mamam
va bhikkhave pare
avannam bhasey-
yum, dhammassa
va avannam bha-
seyyum, sanghassa
va avannam bhasey-
yum, tatra ce tumhe
assatha kupita va
anattamana va, tum-
ham yevassa tena
antarayo. mamam
va bhikkhave pare
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[what is] well-spoken and
badly-spoken?” “Certainly
not, Bhante.” O bhikkhus,
should others speak in dis-
praise of me, or should speak
in dispraise of the Dhamma,
or should speak in dispraise
of the Sangha, you should
unravel the false from the
false therein: “Such as this is
false. Such as this is untrue.
But there is not this in us. On
the contrary, this is not to be
found in us.”

6. “O bhikkhus, should oth-

avannam bhasey-
yum, dhammassa

va avannam bha-
seyyum, sanghassa
va avannam bhasey-
yum, tatra tumhe as-
satha kupita va anat-
tamana va, api nu
paresam subhasitam
dubbhasitam tumhe
ajaneyyatha?"ti. "no
hetam bhante. " "ma-
mam va bhikkhave
pare avannam bha-
seyyum, dhammassa
va avannam bhasey-
yum, sanghassa va
avannam bhasey-
yum, tatra tumhehi
abhutam abhutato
nibbethetabbam:
'iti'petam abhutam.
iti'petam ataccham.
natthi cetam am-
hesu. na ca panetam
amhesu samvijjati'ti.
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ers speak in praise of me, or
should speak in praise of the
Dhamma, or should speak

in praise of the Sangha, no
rejoicing, no mental plea-
sure, no elation in the mind
is to be done by you. O bhik-
khus, should others speak in
praise of me, or should speak
in praise of the Dhamma, or
should speak in praise of the
Sangha, if there is rejoicing
or gladness in you therein,
that is a hindrance for you
alone. O bhikkhus, should
others speak in praise of me,
or should speak in praise of
the Dhamma, or should speak
in praise of the Sangha, you
should acknowledge the truth
from the truth therein: “Such
as this is true. Such as this

is correct. And there is this
in us. And still, this is to be
found in us.”

"mamam va bhik-
khave pare vannam
bhaseyyum, dham-
massa va vannam

bhaseyyum, sanghassa

va vannam bhasey-
yum, tatra tumhehi
na anando na so-
manassam na ce-
taso ubbilavitattam
2 karaniyam. ma-
mam va bhikkhave
pare vannam bha-
seyyum, dhammassa
va vannam bhasey-
yum, sanghassa va
vannam bhaseyyum,
tatra ce tumhe as-
satha anandino su-
mana ubbilavino

3, tumham yevassa
tena antarayo. ma-
mam va bhikkhave
pare vannam bha-
seyyum, dhammassa
va vannam bhasey-
yum, sanghassa va

“ubbillavitattam, machasam.[J]
*ubbillavino, machasam.|Jj
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7. “But this, O bhikkhus, is
a trifling, insignificant, mere
virtue, by which one who

is a puthujjana might say
when speaking in praise of
the Tathagata.” “And which,
O bhikkhus, is that trifling,
insignificant, mere virtue by
which one who is a puthuj-
jana might say when speak-
ing in praise of the Tatha-
gata?”

8. “Having abandoned the
killing of living beings, the
samana Gotama abstains
from the killing of living be-

vannam bhaseyyum,
tatra va tumhehi
bhutam bhutato pa-
tijanitabbam: "iti'pe-
tam bhutam, iti'pe-
tam taccham. atthi
cetam amhesu. sam-
vijjati ca panetam
amhesu'ti. "

"appamattakam kho
panetam bhikkhave
oramattakam sila-
mattakam, yena pu-
thujjano tathaga-
tassa vannam vada-
mano vadeyya. ka-
tamanca tam bhik-
khave appamatta-
kam oramattakam
silamattakam, yena
puthujjano tathaga-
tassa vannam vada-
mano vadeyya. ?

"panatipatam pa-
haya panatipata pa-
tivirato samano go-
tamo nihitadando
nihitasattho lajj1 da-



ings. Having buried the rod,
having buried the sword, he
dwells conscientious, with
kindness and sympathy, com-
passionate for the welfare
for all living beings.” It is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

9. “Having abandoned the
taking of what is not given,
the samana Gotama abstains
from taking what is not given,
accepting what is given, ex-
pecting what is given. By not
thieving, he dwells having
become pure himself.” Or it
is indeed thus, O bhikkhus,
that a puthujjana speaking in
praise of the Tathagata might
say.

10. “Having abandoned
unchastity, the samana Go-
tama is a celibate one, living
apart, abstaining from sex-
ual intercourse, the villager’s
habit.” Or it is indeed thus,

11

yapanno sabbapana-
bhutahitanukampi
viharati"ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"adinnadanam pa-
haya adinnadana pa-
tivirato samano go-
tamo dinnadayi din-
napatikankhi athe-
nena sucibhutena
attana viharati"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"abrahmacariyam
pahaya brahmacari
samano gotamo ara-
car1 virato methuna
gamadhamma"ti.
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O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

11. “Having abandoned
false speech, the samana
Gotama abstains from false
speech. He speaks the truth.
He is dependable, reliable,
trustworthy, not a deceiver
of the world.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

12. “Having abandoned di-
visive speech, the samana
Gotama abstains from divi-
sive speech. Having heard
from here, he does not tell
there to divide these [from
those], or having heard from
there, he does not tell here
to divide those [from these].
Thus is he, a reconciler of the
divided, a bestower of togeth-
erness. He delights in har-

iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"musavadam pahaya
musavada pativi-
rato samano gotamo
saccavadi saccasan-
dho theto paccayiko
avisamvadako lo-
kassa"ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

“pisunam vacam pa-
haya pisunaya va-
caya pativirato sa-
mano gotamo. ito
sutva na amutra ak-
khata imesambhe-
daya. amutra va su-
tva na imesam ak-
khata amusambhe-
daya. iti bhinnanam
va sandhata sambhi-
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mony, is delighted with har-
mony, rejoices in harmony,
utters speech that creates har-
mony.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

13. “Having abandoned
harsh speech, the samana
Gotama abstains from harsh
speech. That speech which
is gentle, pleasant to the ear,
endearing, heartwarming, po-
lite, pleasing to many, agree-
able to many, that form of
speech he utters.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

14. “Having abandoned

senseless prattle, the samana
Gotama abstains from sense-
less prattle. He speaks at the

13

tanam va anuppa-
data. samaggaramo
samaggarato samag-
ganandi samagga-
karanim vacam bha-
sita"ti. iti va hi bhik-
khave puthujjano ta-
thagatassa vannam
vadamano vadeyya.

"pharusam vacam
pahaya pharusaya
vacaya pativirato sa-
mano gotamo. ya sa
vaca nela kannasu-
kha pemaniya hada-
yangama pori bahu-
janakanta bahujana-
manapa, tatharupim
vacam bhasita"ti.

iti va hi bhikkhave
puthuyjjano tathaga-
tassa vannam vada-
mano vadeyya.

"samphappalapam
pahaya samphappa-
lapa pativirato sa-
mano gotamo, kala-
vadi bhutavadi at-
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proper time, [speech that

is] truthful, meaningful, in
accordance with the Dham-
ma, in accordance with the
Vinaya, speech worth trea-
suring, at the proper time he
utters speech that is reason-
able, speech worth remember-
ing, speech connected with
profit.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

15. “The samana Gotama
abstains from injuring seed
life and vegetation. The
samana Gotama eats his meal
in one sitting, refraining from
eating in the evening, abstain-
ing from eating outside the
proper time. The samana Go-
tama abstains from dancing,
singing, music and watching
shows. The samana Gotama
abstains from the establish-
ment of wearing adornments
and decorations with gar-
lands, fragrances and oint-

thavadi dhammavadi
vinayavadi, nidhana-
vatim vacam bhasita
kalena sapadesam
pariyantavatim at-
thasamhitanti" iti va
hi bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"bljjagamabhutaga-
masamarambha pa-
tivirato samano go-
tamo. ekabhattiko
samano gotamo rat-
tuparato virato vi-
kalabhojana. nac-
cagitavaditavisuka-
dassana pativirato
samano gotamo. ma-
lagandhavilepana-
dharanamandana-
vibhusanatthana
pativirato samano
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ments. The samana Gotama
abstains from high and large
beds and seats. The samana
Gotama abstains from ac-
cepting gold and silver. The
samana Gotama abstains
from accepting uncooked
grains. The samana Gotama
abstains from accepting un-
cooked meat. The samana
Gotama abstains from accept-
ing women and girls. The
samana Gotama abstains
from accepting male and
female slaves. The samana
Gotama abstains from ac-
cepting goat and sheep. The
samana Gotama abstains
from accepting chicken and
pigs. The samana Gotama
abstains from the acquisition
of elephants, cows, horses
and mares. The samana Go-
tama abstains from the ac-
quisition of fields and lands.
The samana Gotama abstains
from the practice of going on
errands and going as a mes-
senger. The samana Gotama
abstains from buying and

15

gotamo. uccasaya-
namahasayana pa-
tivirato samano go-
tamo. jataruparaja-
tapatiggahana pa-
tivirato samano go-
tamo. amakadhafina-
patiggahana pativi-
rato samano gotamo.
amakamamsapatig-
gahana pativirato
samano gotamo. it-
thikumarikapatig-
gahana pativirato
samano gotamo. da-
sidasapatiggahana
pativirato samano
gotamo. ajelakapa-
tiggahana pativi-
rato samano gotamo.
kukkutasukarapatig-
gahana pativirato
samano gotamo. hat-
thigavassavalava-
patiggahana pativi-
rato samano gotamo.
khettavatthupatig-
gahana pativirato
samano gotamo. du-
teyya pahinagama-
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selling. The samana Gotama
abstains from dealing in false
weighing, dealing in fake
metals, dealing in false mea-
sures, bribery, cheating and
fraud. The samana Gotama
abstains from the crooked
ways of slaughtering, impris-
oning, execution and robbery.
The samana Gotama abstains
from plunder and violence.”
Or it is indeed thus, O bhik-
khus, that a puthujjana speak-
ing in praise of the Tathagata
might say.

16. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, dwell engaged in such
forms of injuring seed life
and vegetation, such as: root
seeds, stem seeds, joint seeds,
bud seeds and actual seeds as
the fifth. The samana Gotama

nanuyoga pativirato
samano gotamo. ka-
yavikkaya pativirato
samano gotamo. tu-
lakuta - kamsakuta -
manakuta pativirato
samano gotamo. uk-
kotana - vancanani-
kati - saciyoga pativi-
rato samano gotamo.
chedana - vadhaban-
dhana - viparamosa

- alopasahasakara
pativirato samano
gotamo "ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadey-
yani bhojanani bhun-
jitva te evarupam
bijjagamabhutaga-
masamarambham
anuyutta viharanti
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abstains from such or such
forms of injuring seed life
and vegetation.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

17. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, dwell engaged in such
forms of storing up things
for use, such as: storing up
boiled rice; storing up drinks;
storing up cloths; storing up
vehicles; storing up beds; stor-
ing up fragrances; storing up
meats. The samana Gotama
abstains from such or such
forms of storing up things
for use.” Or it is indeed thus,
O bhikkhus, that a puthuj-

17

seyyathidam: mula-
bijjam khandhabijam
phalubijam aggabi-
jam bijabijameva
paniicamam. iti va
iti evarupa bijaga-
mabhutagamasama-
rambha pativirato
samano gotamo'"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupam sanni-
dhikaraparibhogam
anuyutta viharanti.
seyyathidam: anna-
sannidhim panasan-
nidhim vatthasanni-
dhim yanasannidhim
sayanasannidhim
gandhasannidhim
amisasannidhim. iti
va iti evarupa san-
nidhikaraparibhoga



18

jana speaking in praise of the
Tathagata might say.

8. “Whereas some honor-
able samanas and brahmanas,
having eating food offered

in faith, dwell engaged in
such forms of the watching
of shows, such as: dancing;
singing; music; theatrical per-
formances; story telling; in-
strumentals; pictured houses;
drumming; shows of the
heavenly musicians; acrobatic
performances by Candalas;
elephant battles; horse bat-
tles; stick fights; fist fights;
wrestling; sham fights; battle
arrays; army battles and regi-
mental reviews. The samana
Gotama abstains from such or
such forms of the watching of
shows.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the

pativirato samano

gotamo"ti. iti va hi
bhikkhave puthuj-

jano tathagatassa

vannam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupam visuka-
dassanam anuyutta
viharanti. seyyathi-
dam: naccam gitam
vaditam pekkham
akkhanam panissa-
ram vetalam* kum-
bhathunam sobha-
nakam® candalam
vamsam dhovanam

¢ hatthiyuddham as-
sayuddham danda-
yuddham mutthiyud-
dham nibbuddham
uyyodhikam balag-
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Tathagata might say.

19. “Whereas some hon-
orable samanas and brah-
manas, having eating food
offered in faith, dwell en-
gaged in such forms of en-
dulging in gambling that

are the bases for negligence,
such as: eight-row chess;
ten-row chess; checkers in
the air; hopscotch; spillikins;
board-games; tip-cat; draw-
ing straws; dice; leaf-flutes;
toy plows; somersaults; pin-
wheels; toy measures; toy
carts; toy bows; guessing
words from syllables; and
guessing another’s thoughts.
The samana Gotama abstains
from such or such forms of

19

gam senabyuham
anikadassanam. iti
va iti evarupa visu-
kadassana pativirato
samano gotamo"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupam jutap-
pamadatthananuyo-
gam anuyutta viha-
ranti - seyyathidam:
atthapadam dasapa-
dam akasam pariha-
rapatham santikam
khalikam ghatikam
salakahattham ak-
kham pangaciram
vankakam mokkhaci-
kam cingulakam pat-
talhakam rathakam
dhanukam akkha-
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endulging in gambling that
are the bases for negligence.”
Or it is indeed thus, O bhik-
khus, that a puthujjana speak-
ing in praise of the Tathagata
might say.

20. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, dwell engaged in such
forms of high and large beds
and seats, such as: spacious
couches; thrones with animal
figures carved on the sup-
ports; long-haired coverlets;
multi-coloured patchwork
coverlets; white woollen cov-
erlets; woollen coverlets em-
broidered with flowers; quilts
stuffed with cotton; woollen
coverlets embroidered with
animal figures; woollen cov-
erlets with hair on both sides
or on one side; bedspreads

rikam manesikam
yathavajjam. iti va
iti evarupa jutappa-
madatthananuyoga
pativirato samano
gotamo"ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhufjitva
te evarupam uccasa-
yanamahasayanam
anuyutta viharanti.
seyyathidam: asan-
dim pallankam gona-
kam cittakam pati-
kam patalikam tuli-
kam vikatikam udda-
lomim ekantalomim
katthissam kosey-
yam kuttakam hat-
thattharam assattha-
ram rathattharam

pts page 007]}



embroidered with gems;

silk coverlets; dance-hall
carpets; elephant, horse or
chariot rugs; rugs of antelope-
skins; choice spreads made
of kadali-deer hides; spreads
with red awnings overhead;
couches with red cushions
for the head and feet. The
samana Gotama abstains
from such or such forms

of high and large beds and
seats.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

21. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, dwell engaged in such
forms of endulging in the
establishment of wearings,
decorations and adornments,
such as: rubbing fragrances
on the body; massaging with
oils; being bathed by oth-
ers; kneading the limbs; us-
ing mirrors; collyrium (for

21

ajinappavenim kada-
limigapavarapaccat-
tharanam sauttarac-
chadam ubhatolohi-
takupadhanam. iti
va iti evarupa ucca-
sayanamahasayana
pativirato samano
gotamo"ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupam manda-
navibhusanatthana-
nuyogam anuyutta
viharanti - seyyathi-
dam: ucchadanam
parimaddanam naha-
panam sambahanam
adasam anjanam ma-
lavilepanam mukha-
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the eyes); garlands; scents;
unguents; face-powders;
make-up; bracelets; head-
bands; decorated walking
sticks; ornamented medicine-
tubes; rapiers; sunshades;
embroidered sandals; turbans;
diadems; yaktail whisks; and
long-fringed white robes. The
samana Gotama abstains
from such or such forms of
endulging in the establish-
ment of wearings, decora-
tions and adornments.” Or it
is indeed thus, O bhikkhus,
that a puthujjana speaking in
praise of the Tathagata might
say.

22. “Whereas some honor-
able samanas and brahmanas,
having eating food offered

in faith, dwell engaged in
such forms of animal talk,
such as: talk about kings, talk
about thieves, talk about min-
isters, talk about armies, talk
about dangers, talk about
battles, talk about food, talk

cunnakam mukha-
lepanam hatthaban-
dham sikhabandham
dandakam nalikam
asim chattam citru-
pahanam unhisam
manim valavijanim
odatani vatthani di-
ghadasani. iti va iti
evarupa mandana-
vibhusanatthana-
nuyoga pativirato
samano gotamo"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhujitva
te evarupam tirac-
chanakatham anu-
yutta viharanti. sey-
yathidam: rajaka-
tham corakatham
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about drinks, talk about gar-
ments, talk about lodgings,
talk about garlands, talk
about perfumes, talk about
lineages, talk about vehicles,
talk about villages, talk about
towns, talk about cities, talk
about countries, talk about
women, talk about heroes,
talk about streets, talk about
wells, talk about those of
former days who are dead,
talk about diverse topics,
speculate about the world,
speculate about the sea, talk
about being or non-being as
such. The samana Gotama
abstains from such or such
forms of animal talks.” Or it
is indeed thus, O bhikkhus,
that a puthujjana speaking in
praise of the Tathagata might
say.

23

mahamattakatham
senakatham bhaya-
katham yuddhaka-
tham annakatham
panakatham vattha-
katham sayanaka-
tham malakatham
gandhakatham fati-
katham yanakatham
gamakatham niga-
makatham nagara-
katham janapada-
katham itthikatham
surakatham visikha-
katham kumbhattha-
nakatham pubbape-
takatham nanatta-
katham lokakkhayi-
kam samuddakkha-
yikam itibhavabha-
vakatham. iti va iti
evarupaya tiraccha-
nakathaya pativirato
samano gotamo"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.
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23. “Whereas some honor-
able samanas and brahmanas,
having eating food offered
in faith, dwell engaged in
such forms of quarrelsome
talk, such as: “You don’t
understand this dhamma
and discipline. I understand
this dhamma and discipline.
How can you understand
this dhamma and discipline?
You have entered the wrong
path. I have entered the right
path. I'm consistent. You are
inconsistent. What should
have been said first, you said
last, what should have been
said last, you said first. That
practice of yours has been
overturned. Your doctrine
has been invalidated. You
are defeated. Go on and save
your doctrine, or disentan-
gle yourself now if you can.”
The samana Gotama abstains
from such or such forms of
quarrelsome talk.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupam viggahi-
kakatham anuyutta
viharanti. seyyathi-
dam: na tvam imam
dhammavinayam aja-
nasi. aham imam
dhammavinayam
ajanami. kim tvam
imam dhammavi-
nayam ajanissasi?
micchapatipanno
tvamasi, ahamasmi
samma patipanno.
sahitam me, asahi-
tam te. pure vacani-
yam paccha avaca.
paccha vacanlyam
pure avaca. acinnam
te viparavattam. aro-
pito te vado. nigga-
hito tvamasi. cara
vadappamokkhaya.
nibbethehi va sace
pahost'ti. iti va iti
evarupaya viggahi-
kakathaya pativirato



24. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, dwell engaged in such
forms of the practice of go-
ing on errands and going as
a messenger, such as: run-
ning errands for kings, king’s
ministers, khattiyas, brah-
mins, householders, or young
men who say: “Go here, go to
such and such a place. Take
this, bring that from such and
such a place.” The samana
Gotama abstains from such
or such forms of practice of
going on errands and going
as a messenger.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

25

samano gotamo'"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupam dutey-
yapahinagamana-
nuyogam anuyutta
viharanti. seyyathi-
dam: ranfiam ra-
jamahamattanam
khattiyanam brah-
mananam gahapa-
tikanam kumara-
nam 'idha gaccha.
amutragaccha. idam
hara. amutra idam
ahara'ti. iti va iti
evarupa duteyyapa-
hinagamananuyoga
pativirato samano
gotamo'ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano



26

25. “Whereas some honor-
able samanas and brahmanas,
having eating food offered
in faith, having strong de-
sires, [engage in] hinting,
muttering holy words for
pay, fortune-telling, belit-
tling others good qualities,
and pursuing gain with gain.
The samana Gotama abstains
from such or such forms of
hinting and flattering.” Or it
is indeed thus, O bhikkhus,
that a puthujjana speaking in
praise of the Tathagata might
say.

26. “Whereas some honor-
able samanas and brahmanas,
having eating food offered

in faith, they earn their liv-
ing by such forms of wrong
livelihood of animal sciences
such as: [interpreting:] signs
on limbs, unusual events,
dreams, characteristic marks,
cloths gnawed by mice; [of-

vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhuhjitva
te kuhaka ca honti
lapaka ca nemittika
ca nippesika ca la-
bhena labham ni-
jigimsitaro. iti va

iti evarupa kuhana-
lapana pativirato
samano gotamo"ti.
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupaya tirac-
chanavijjaya miccha-
jivena jivikam kap-
penti - seyyathidam:
angam nimittam up-
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fering:] fire oblations, obla-
tions from a ladle, grain husk
oblations, broken rice obla-
tions, rice-grain oblations,
ghee oblations, oil oblations,
oblations from the mouth,
blood oblations; palmistry,
the science of identifying aus-
picious sites for building, the
science of identifying auspi-
cious fields, the science of in-
terpreting the cries of jackals,
the science of exorcism, the
science of earthen house, the
science of snakes, the science
of poisons, the science of
scorpions, the science of rats,
the science of birds, the sci-
ence of crows, predicting the
number of years left to live,
protective charms against ar-
rows, commanding animals.
The samana Gotama abstains
from such or such forms of
wrong livelihood.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

27

patam supinam lak-
khanam musikac-
chinnam aggihomam
dabbihomam thusa-
homam kanahomam
tandulahomam sap-
pihomam telahomam
muckhahomam lohi-
tahomam angavijja
vatthuvijja khatta-
vijja sivavijja bhuta-
vijja bhurivijja ahi-
vijja visavijja vicchi-
kavijja musikavijja
sakunavijja vayasa-
vijja pakkajjhanam
saraparittanam mi-
gapakkham. iti va iti
evarupaya tiraccha-
navijjaya micchajiva
pativirato samano
gotamo"ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.
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27. “Whereas some honor-
able samanas and brahmanas,
having eating food offered

in faith, they earn their liv-
ing by such forms of wrong
livelihood of animal sciences
such as: telling a person’s for-
tune from the characteristics
of gems, characteristics of a
walking stick, characteristics
of a garment, characteristics
of a sword, characteristics

of an arrow, characteristics
of a bow, characteristics of a
weapon, characteristics of a
woman, characteristics of a
man, characteristics of a boy,
characteristics of a girl, char-
acteristics of a male slave,
characteristics of a female
slave, characteristics of an
elephant, characteristics of

a horse, characteristics of a
buffalo, characteristics of a
bull, characteristics of a cow,
characteristics of a goat, char-
acteristics of a sheep, charac-
teristics of a cock, characteris-
tics of a quail, characteristics
of an iguana, characteristics

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupaya tirac-
chanavijjaya miccha-
jivena jivikam kap-
penti - seyyathidam:
manilakkhanam dan-
dalakkhanam vattha-
lakkhanam asilak-
khanam usulakkha-
nam dhanulakkha-
nam avudhalakkha-
nam itthilakkhanam
purisalakkhanam
kumaralakkhanam
kumarilakkhanam
dasalakkhanam dasi-
lakkhanam hatthilak-
khanam assalakkha-
nam mahisalakkha-
nam usabhalakkha-
nam golakkhanam
ajalakkhanam men-
dalakkhanam kuk-
kutalakkhanam vat-
talakkhanam godha-
lakkhanam kannika-
lakkhanam kaccha-



of a rabbit, characteristics of
a turtle, characteristics of a
deer. The samana Gotama
abstains from such or such
forms of wrong livelihood.”
Or it is indeed thus, O bhik-
khus, that a puthujjana speak-
ing in praise of the Tathagata
might say.

28. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, they earn their living
by such forms of wrong liveli-
hood of animal sciences such
as: the king will march forth;
the king will not march forth;
our king will attack and the
foreign king will retreat; the
foreign king will attack and
our king will retreat; our king
will triumph and the foreign
king will be defeated; the for-
eign king will triumph and
our king will be defeated;
thus there will be victory for
one and defeat for the other.

29

palakkhanam miga-
lakkhanam. iti va iti
evarupaya tiraccha-
navijjaya micchajiva
pativirato samano
gotamo'ti. iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupaya tirac-
chanavijjaya miccha-
jivena jivikam kap-
penti - seyyathidam:
rafiifiam niyyanam
bhavissati. ranfiam
atiyanam bhavissati.
abbhantaranam ran-
nam upayanam bha-
vissati. bahiranam
ranfnam apayanam
bhavissati. bahira-
nam rainam upa-

pts page 010]



30

The samana Gotama abstains
from such or such forms of
wrong livelihood.” Or it is in-
deed thus, O bhikkhus, that a
puthujjana speaking in praise
of the Tathagata might say.

29. “Whereas some honor-
able samanas and brahmanas,
having eating food offered
in faith, they earn their liv-
ing by such forms of wrong

yanam bhavissati.
abbhantaranam ran-
nam apayanam bha-
vissati. abbhanta-
ranam ranfam jayo
bhavissati. bahira-
nam rannam para-
jayo bhavissati. bahi-
ranam rafifam jayo
bhavissati. abbhan-
taranam rannam pa-
rajayo bhavissati. iti
imassa jayo bhavis-
sati. imassa para-
jayo bhavissati. iti
va iti evarupaya ti-
racchanavijjaya mic-
chajiva pativirato sa-
mano gotamo'ti. iti
va bhikkhave puthuj-
jano tathagatassa
vananam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
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livelihood of animal sciences
such as: there will be an
eclipse of the moon, there
will be an eclipse of the sun,
there will be an eclipse of

a constellation; the sun and
the moon will stay on their
proper courses; the sun and
the moon will deviate from
their proper courses; the con-
stellations will stay on their
proper courses; the constella-
tions will deviate from their
proper courses; there will be
a fall of meteors; there will
be a blaze in the quarters;
there will be an earthquake;
there will be an earth-tremor;
there will be a thundering of
the [rain] devas; there will be
a rising and setting, a dark-
ening and brightening, of
the moon, sun, and constella-
tions; such will be the results
of an eclipse of the moon,
such will be the results of an
eclipse of the sun, such will
be the results of an eclipse
of a constellation; such will
be the results of the sun and

31

te evarupaya tirac-
chanavijjaya miccha-
jivena jivikam kap-
penti - seyyathidam:
candaggaho bhavis-
sati, suriyaggaho
bhavissati, nakkhat-
taggaho bhavissati,
candimasuriyanam
pathagamanam bha-
vissati, candimasu-
riyanam uppathaga-
manam bhavissati,
nakkhattanam pa-
thagamanam bha-
vissati, nakkhatta-
nam uppathagama-
nam bhavissati, uk-
kapato bhavissati,
disadaho bhavissati,
bhumicalo bhavis-
sati, devadundubhi
bhavissati, candi-
masuriyanakkhat-
tanam uggamanam
ogamanam samkile-
sam vodanam bha-
vissati. evamvipako
candaggaho bhavis-
sati, evamvipako su-



32

the moon staying on their
proper courses; such will be
the results of the sun and the
moon deviating from their
proper courses; such will be
the results of the constella-
tions staying on their proper
courses; such will be the re-
sults of the constellations
deviating from their proper
courses; such will be the re-
sults of a fall of meteors; such
will be the results of a blaze
in the quarters; such will be
the results of an earthquake;
such will be the results of an
earth-tremor; such will be the
results of a thundering of the
[rain] devas; such will be the
results of a rising and setting,
a darkening and brighten-
ing, of the moon, sun, and
constellations. The samana
Gotama abstains from such
or such forms of wrong liveli-
hood.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

riyvaggaho bhavissati,
evamvipako nakkhat-
taggaho bhavissati,
evamvipakam candi-
masuriyanam patha-
gamanam bhavissati,
evamvipakam can-
dimasuriyanam up-
pathagamanam bha-
vissati, evam vipa-
kam nakkhattanam
pathagamanam bha-
vissati, evamvipa-
kam nakkhattanam
uppathagamanam
bhavissati, evamvi-
pako ukkapato bha-
vissati, evamvipako
disadaho bhavissati,
evamvipako bhu-
micalo bhavissati.
evamvipako deva-
dundubhi bhavissati,
evamvipakam can-
dimasuriyanakkhat-
tanam uggamanam
ogamanam sankile-
sam vodanam bha-
vissati. iti va iti eva-
rupaya tiracchana-



30. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, they earn their living
by such forms of wrong liveli-
hood of animal sciences such
as: there will be abundant
rain; there will be a drought;
there will be abundant food;
there will be a famine; there
will be security; there will
be danger; there will be sick-
ness; there will be health;

or they earn their living by
accounting, computation, cal-
culation, the composing of
poetry, and moral philosophy.
The samana Gotama abstains
from such or such forms of
wrong livelihood.” Or it is in-
deed thus, O bhikkhus, that a

33

vijjaya micchajiva
pativirato samano
gotamo'ti. " iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupaya tirac-
chanavijjaya mic-
chajivena jivikam
kappenti - seyyathi-
dam: subbutthika
bhavissati, dubbut-
thika bhavissati, su-
bhikkham bhavissati,
dubbhikkham bha-
vissati, khemam bha-
vissati, bhayam bha-
vissati, rogo bhavis-
sati, arogyam bhavis-
sati. mudda ganana
sankhanam kavey-
yam lokayatam. iti
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puthujjana speaking in praise
of the Tathagata might say.

31. “Whereas some honor-
able samanas and brahmanas,
having eating food offered
in faith, they earn their liv-
ing by such forms of wrong
livelihood of animal sciences
such as: getting a wife for

a young man; getting a hus-
band for a young woman;
arranging engagements; ar-
ranging divorces; advising
on times for savings; advis-
ing on times for spending;
invoking good luck; invoking
bad luck; reviving fetuses;
[reciting:] incantations to
bind the tongue; incantations
to cause dumbness; incan-
tations to cause vomiting;
incantations to bind the jaw;

va iti evarupaya ti-
racchanavijjaya mic-
chajiva pativirato sa-
mano gotamo'ti. "

iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupaya tirac-
chanavijjaya miccha-
jivena jivikam kap-
penti - seyyathidam:
avahanam vivaha-
nam samvadanam
vivadanam sanki-
ranam vikiranam
subhagakaranam
dubbhagakaranam
viruddhagabbhaka-
ranam jivhanittham-
bhanam hanusam-
hananam hatthabhi-
jappanam hanujap-
panam kannajappa-
nam adasapanham



whispering in the ear; ques-
tioning a mirror as an oracle;
questioning a girl as an ora-
cle; questioning a deva as an
oracle; worshiping the sun;
worshiping the Great Brahma;
spitting out fire; invoking the
goddess of luck. The samana
Gotama abstains from such
or such forms of wrong liveli-
hood.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

32. “Whereas some honor-
able samanas and brahmanas,
having eating food offered in
faith, they earn their living
by such forms of wrong liveli-
hood of animal sciences such
as: [performing:] rituals for
peace, rituals for aspirations,
rituals for wisdom, rituals for
rainfall, rituals for infertility,
rituals for sites, ceremonies
for sites, consecration of sites,
ceremonial rinsing of the
mouth, ceremonial bathing,

35

kumarikapanham
devapanham adiccu-
patthanam mahatu-
patthanam abbhuj-
jalanam sirivhanam.
iti va iti evarupaya
tiracchanavijjaya
micchajiva pativirato
samano gotamo'ti. "
iti va hi bhikkhave
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

"yatha va paneke
bhonto samanabrah-
mana saddhadeyyani
bhojanani bhunjitva
te evarupaya tirac-
chanavijjaya miccha-
jivena jivikam kap-
penti - seyyathidam:
santikammam pani-
dhikammam bhuri-
kammam vassakam-
mam vossakammam
vatthukammam vat-
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offering of sacrifices, adminis-
tering emetics, administering
purgatives, administering
up-going purgatives, admin-
istering down-going purga-
tives, administering head
purgatives, administering ear
ointments, administering eye
restoratives, administering
nasal medicine, administer-
ing ointments and counter-
ointments; practising fine
surgery; practising general
surgery; practising as a chil-
dren’s doctor; the application
of medicinal roots; the bind-
ing on of medicinal herbs and
remedies. The samana Go-
tama abstains from such or
such forms of wrong liveli-
hood.” Or it is indeed thus,
O bhikkhus, that a puthuj-
jana speaking in praise of the
Tathagata might say.

33. This, O bhikkhus, is the
trifling, insignificant, mere
virtue, by which one who

is a puthujjana might say

thuparikammam vat-
thuparikiranam aca-
manam nahapanam
juhanam vamanam
virecanam uddhavi-
recanam adhovireca-
nam sisavirecanam
kannatelam netta-
tappanam natthu-
kammam anjanam
paccanjanam salaki-
yam sallakattiyam
darakatikiccha mu-
labhesajjanam anup-
padanam osadhinam
patimokkho. iti va iti
evarupaya tiraccha-
navijjaya micchajiva
pativirato samano
gotamo'ti. "iti va hi
bhikkhave puthuj-
jano tathagatassa
vannam vadamano
vadeyya.

idam kho tam bhik-
khave appamatta-
kam oramattakam
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when speaking in praise of
the Tathagata.

34. There are, O bhikkhus,
also other dhammas that are
deep, difficult to see, difficult
to awaken to, peaceful, ex-
cellent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say. And which,
O bhikkhus, are those dham-
mas that are deep, difficult
to see, difficult to awaken
to, peaceful, excellent, not
within the sphere of reason-
ing, subtle, to be directly ex-
perienced by the wise, which
the Tathagata, having real-
ized by himself with supreme
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silamattakam yena
puthujjano tathaga-
tassa vannam vada-
mano vadeyya.

atthi bhikkhave an-
neva dhamma gam-
bhira duddasa dura-
nubodha santa pa-
nita atakkavacara
nipuna panditaveda-
niya, ye tathagato
sayam abhififia sac-
chikatva pavedeti
yehi tathagatassa ya-
thabhuccam vannam
samma vadamana
vadeyyum. katame
ca te bhikkhave dhamma
gambhira duddasa
duranubodha santa
panita atakkavacara
nipuna panditave-
daniya ye tathagato
sayam abhinna sac-
chikatva pavedeti
yehi tathagatassa ya-
thabhuccam vannam
samma vadamana
vadeyyum?
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knowledge, causes to make
them known, by which those
who rightly speak in praise of
the Tathagata in conformity
with the truth might say?

35. There are, O bhikkhus,
some samanas and brah-
manas who are past world-
cycle theorists, who [hold]
views in line with the past,
who assert various theories
concerning the past by eigh-
teen grounds. Owing to what,
having regard for what, [do]
those honorable samanas
and brahmanas who are past
world-cycle theorists, who
[hold] views in line with the
past, assert various theories
concerning the past by these
eighteen grounds?

36. There are, O bhikkhus,
some samanas and brah-
manas whose teaching is
eternalism, who declare the

santi bhikkhave eke
samanabrahmana
pubbantakappika
pubbantanuditthino
pubbantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti atthadasahi
vatthuhi. te ca bhonto
samanabrahmana
kimagamma kima-
rabbha pubbanta-
kappika pubbantanu-
ditthino pubbantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti atthara-
sahi vatthuhi?

santi bhikkhave eke
samanabrahmana
sassatavada sassa-
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self and the world [to be]
eternal by four grounds. Ow-
ing to what, having regard
for what, [do] those hon-
orable samanas and brah-
manas declare the self and
the world [to be] eternal by
four grounds?

37. “Here, O bhikkhus, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches such
a form of samadhi where in
that state of mind, he rec-
ollects his manifold past
abodes, that is: one birth,
two births, three births, four
births, five births, ten births,
twenty births, thirty births,
forty births, fifty births, a
hundred births, a thousand
births, a hundred thousand
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tam attananca lo-
kanca pannapenti
catuhi vatthuhi. te
ca bhonto samana-
brahmana kimagamma
kimarabbha sassata-
vada sassatam atta-
nafca lokanca pan-
napenti catuhi vat-
thuhi?

idha bhikkhave ekacco

samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusati yatha sama-
hite citte anekavi-
hitam pubbeniva-
sam anussarati, sey-
yathidam: ekampi
jatim dvepi jatiyo
tissopi jatiyo catas-
sopi jatiyo pancapi
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births, many hundreds of
births, many thousands of
births, many hundreds of
thousands of births. “There

I was so named, of such a
clan, with such an appear-
ance, such was my nutriment,
such my experience of plea-
sure and pain, such my life
span; and passing away from
there, I appeared elsewhere;
and there too I was so named,
of such a clan, with such an
appearance, such was my nu-
triment, such my experience
of pleasure and pain, such my
life span; and passing away
from there, I appeared here.”
Thus with their aspects and
particulars, he recollects his
manifold past abodes. He
says thus: The self and the
world are eternal, barren, per-
manent, as stable as a pillar,
immovable. It is just beings
that run through, move about
continuously, passing away
and re-arising. There is only
this forever and ever. What
is the reason for that? Be-

jatiyo dasapi jatiyo
visatimpi jatiyo tim-
sampi jatiyo catta-
risampi jatiyo pan-
nasampi jatiyo jati-
satampi jatisahas-
sampi jatisatasahas-
sampi anekanipi ja-
tisatani anekanipi
jatisahassani ane-
kanipi jatisatasa-
hassani amutrasim
evannamo evangotto
evamvanno evama-
haro evamsukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto amutra
upapadim tatrapa-
sim evannamo evan-
gotto evamvanno
evamaharo evamsu-
khadukkhapatisam-
vedl evamayupari-
yanto. so tato cuto
idhupapanno'ti." iti
sakaram saudde-
sam anekavihitam
pubbenivasam anus-
sarati. so evamaha:



cause I, in consequence of
ardour, in consequence of en-
deavour, in consequence of
application, in consequence
of vigilance, in consequence
of right attention, mentally
touch such a form of samadhi
where in that state of mind,

I recollect my manifold past
abodes, that is: one birth,
two births, three births, four
births, five births, ten births,
twenty births, thirty births,
forty births, fifty births, a
hundred births, a thousand
births, a hundred thousand
births, many hundreds of
births, many thousands of
births, many hundreds of
thousands of births. “There

I was so named, of such a
clan, with such an appear-
ance, such was my nutriment,
such my experience of plea-
sure and pain, such my life
span; and passing away from
there, I appeared elsewhere;
and there too I was so named,
of such a clan, with such an
appearance, such was my nu-
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'sassato atta ca loko
ca vanjho kutattho
esikatthayitthito.
teva satta sandha-
vanti samsaranti ca-
vanti upapajjanti,
atthitveva sassati-
samam. tam kissa
hetu? aham hi atap-
pamanvaya padha-
namanvaya anuyo-
gamanvaya appama-
damanvaya samma-
manasikaramanvaya
tatharupam cetosa-
madhim phusami ya-
tha samabhite citte
anekavihitam pub-
benivasam anussa-
rami, seyyathidam:
ekampi jatim dvepi
jatiyo tissopi jatiyo
catassopi jatiyo pan-
capi jatiyo dasapi
jatiyo visatimpi ja-
tiyo timsampi jatiyo
cattarisampi jatiyo
pannasampi jatiyo
jatisatampi jatisa-
hassampi jatisata-
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triment, such my experience
of pleasure and pain, such
my life span; and passing
away from there, I appeared
here.” Thus with their aspects
and particulars, I recollect
my manifold past abodes. In
this way I understand this:
Whereas the self and the
world are eternal, barren,
permanent, as stable as a pil-
lar, immovable, beings run
through, move about contin-
uously, passing away and re-
arising, there is only this for-
ever and ever.” This, O bhik-
khus, is the first ground ow-
ing to which, having regard
for which, some samanas and
brahmanas whose teaching
is eternalism declare the self
and the world to be eternal.

sahassampi aneka-
nipi jatisatani ane-
kanipi jatisahassani
anekanipi jatisatasa-
hassani amutrasim
evannamo evangotto
evamvanno evama-
haro evamsukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto amutra
upapadim tatrapa-
sim evannamo evan-
gotto evamvanno
evamaharo evam-
sukhadukkhapati-
samvedl evamayu-
pariyanto. so tato
cuto idhupapanno'ti.
iti sakaram saudde-
sam anekavihitam
pubbenivasam anus-
sarami. iminama-
ham etam janami:
yatha sassato atta
ca loko ca vainjho
kutattho esikattha-
yitthito. teva satta
sandhavanti samsa-
ranti cavanti upapaj-



38. And in the second place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas whose teaching is
eternalism, declare the self
and the world to be eternal?
“Here, O bhikkhus, a certain
samana or brahmana, in con-
sequence of ardour, in con-
sequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches such
a form of samadhi where in
that state of mind, he rec-
ollects his manifold past
abodes, that is: one world-
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janti atthitveva sas-
satisama'nti. idam
bhikkhave patha-
mam thanam yam
agamma yam arab-
bha eke samanabrah-
mana sassatavada
sassatam attanafca
lokafnca panfiapenti.

dutiye ca bhonto
samanabrahmana
kimagamma kima-
rabbha sassatavada
sassatam attanafca
lokanca pannapenti?
idha bhikkhave ekacco
samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusati yatha sama-
hite citte anekavihi-
tam pubbenivasam
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contraction and expansion,
two world-contraction and ex-
pansion, three world-contractic
and expansion, four world-
contraction and expansion,
five world-contraction and ex-
pansion, ten world-contraction
and expansion. “There I was
so named, of such a clan,
with such an appearance,
such was my nutriment, such
my experience of pleasure
and pain, such my life span;
and passing away from there,
I appeared elsewhere; and
there too I was so named,

of such a clan, with such an
appearance, such was my
nutriment, such my experi-
ence of pleasure and pain,
such my life span; and pass-
ing away from there, I ap-
peared here.” Thus with their
aspects and particulars, he
recollects his manifold past
abodes. He says thus: The
self and the world are eternal,
barren, permanent, as stable
as a pillar, immovable. It is
just beings that run through,

anussarati, seyyathi-
dam: ekampi sam-
wattavivattam dvepi
samvattavivattani
tinipi samvattavivat-
tani cattaripi sam-
vattavivattani pan-
capi samvattavivat-
tani dasapi samvat-
tavivattani amutra-
sim evannamo evan-
gotto evamvanno
evamaharo evam-
sukhadukkhapati-
samvedl evamayu-
pariyanto. so tato
cuto amutra upa-
padim tatrapasim
evannamo evangotto
evamvanno evama-
haro evamsukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto idhupa-
panno'ti. iti sakaram
sauddesam anekavi-
hitam pubbenivasam
anussarati. so eva-
maha: 'sassato atta
ca loko ca vanjho ku-



move about continuously,
passing away and re-arising.
There is only this forever
and ever. What is the rea-
son for that? Because I, in
consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right at-
tention, mentally touch such
a form of samadhi where in
that state of mind, I recol-
lect my manifold past abodes,
that is: one world-contraction
and expansion, two world-
contraction and expansion,
three world-contraction and
expansion, four world-contract
and expansion, five world-
contraction and expansion,
ten world-contraction and
expansion. “There I was so
named, of such a clan, with
such an appearance, such
was my nutriment, such my
experience of pleasure and
pain, such my life span; and
passing away from there, I ap-
peared elsewhere; and there
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tattho esikatthayit-
thito. teva satta san-
dhavanti samsaranti
cavanti upapajjanti
atthitveva sassati-
samam. tam kissa
hetu? aham hi atap-
pamanvaya padha-
namanvaya anuyo-
gamanvaya appama-
damanvaya samma-
manasikaramanvaya
tatharupam cetosa-
madhim phusami ya-
tha samabhite citte
anekavihitam pub-
benivasam anussa-
rami, seyyathidam:
i@mkampi samvattavi-
vattam dvepi sam-
vattavivattani tinipi
samvattavivattani
cattaripi samvatta-
vivattani pancapi
samvattavivattani
dasapi samvattavi-
vattani amutrasim
evannamo evangotto
evamvanno evama-
haro evamsukha-
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too I was so named, of such
a clan, with such an appear-
ance, such was my nutriment,
such my experience of plea-
sure and pain, such my life
span; and passing away from
there, I appeared here.” Thus
with their aspects and partic-
ulars, I recollect my manifold
past abodes. In this way I
understand this: Whereas
the self and the world are
eternal, barren, permanent,
as stable as a pillar, immov-
able, beings, run through,
move about continuously,
passing away and re-arising,
there is only this forever and
ever.” This, O bhikkhus, is
the second ground owing

to which, having regard for
which some samanas and
brahmanas whose teaching
is eternalism declare the self
and the world to be eternal.

dukkhapatisamvedi
evamayupariyanto.
so tato cuto amutra
upapadim tatrapa-
sim evannamo evan-
gotto evamvanno
evamaharo evamsu-
khadukkhapatisam-
vedl evamayupari-
yanto. so tato cuto
idhupapanno'ti. " iti
sakaram sauddesam
anekavihitam pub-
benivasam anussa-
rami. imina‘'‘paham
etam janami yatha
sassato atta ca loko
ca vanjho kutattho
esikatthayitthito.
teva satta sandha-
vanti samsaranti ca-
vanti upapajjanti. at-
thitveva sassatisa-
mam'ti." idam bhik-
khave dutiyam tha-
nam yam agamma
yam arabbha eke
samanabrahmana
sassatavada sassata
attananca lokanca



39. And in the third place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas whose teaching is
eternalism, declare the self
and the world to be eternal?
“Here, O bhikkhus, a certain
samana or brahmana, in con-
sequence of ardour, in con-
sequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches such
a form of samadhi where in
that state of mind, he rec-
ollects his manifold past
abodes, that is: ten world-
contraction and expansion,
twenty world-contraction
and expansion, thirty world-
contraction and expansion,
forty world-contraction and
expansion. “There I was so
named, of such a clan, with
such an appearance, such
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pannapenti.

tatiye ca bhonto sa-
manabrahmana ki-
magamma kimarab-
bha sassatavada sas-
satam attananca lo-
kanca pannapenti?
idha bhikkhave ekacco
samano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusati yatha sama-
hite citte anekavihi-
tam pubbenivasam
anussarati, seyyathi-
dam: dasapi samvat-
tavivattani visatimpi
samvattavivattani
timsampi samvat-
tavivattani cattari-
sampi samvattavi-
vattani amutrasim
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was my nutriment, such my
experience of pleasure and
pain, such my life span; and
passing away from there, I
appeared elsewhere; and
there too I was so named,

of such a clan, with such an
appearance, such was my nu-
triment, such my experience
of pleasure and pain, such my
life span; and passing away
from there, I appeared here.”
Thus with their aspects and
particulars, he recollects his
manifold past abodes. He
says thus: The self and the
world are eternal, barren, per-
manent, as stable as a pillar,
immovable. It is just beings
that run through, move about
continuously, passing away
and re-arising. There is only
this forever and ever. What
is the reason for that? Be-
cause I, in consequence of
ardour, in consequence of en-
deavour, in consequence of
application, in consequence
of vigilance, in consequence
of right attention, mentally

evannamo evangotto
evamvanno evama-
haro evamsukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto amutra
upapadim tatrapa-
sim evannamo evan-
gotto evamvanno
evamaharo evam-
sukhadukkhapati-
samvedl evamayu-
pariyanto. so tato
cuto idhupapanno'ti.
iti sakaram saudde-
sam anekavihitam
pubbenivasam anus-
sarati. so evamaha:
"sassato atta ca loko
ca vanjho kutattho
esikatthayitthito.
teva satta sandha-
vanti samsaranti
cavanti upapajjanti
atthitveva sassati-
samam. tam kissa
hetu? aham hi atap-
pamanvaya padha-
namanvaya anuyo-
gamanvaya appama-



touch such a form of samadhi
where in that state of mind,

I recollect my manifold past
abodes, that is: ten world-
contraction and expansion,
twenty world-contraction
and expansion, thirty world-
contraction and expansion,
forty world-contraction and
expansion. “There I was so
named, of such a clan, with
such an appearance, such
was my nutriment, such my
experience of pleasure and
pain, such my life span; and
passing away from there, I ap-
peared elsewhere; and there
too I was so named, of such
a clan, with such an appear-
ance, such was my nutriment,
such my experience of plea-
sure and pain, such my life
span; and passing away from
there, I appeared here.” Thus
with their aspects and partic-
ulars, I recollect my manifold
past abodes. In this way I un-
derstand this: Whereas the
self and the world are eter-
nal, barren, permanent, as

49

damanvaya samma-
manasikaramanvaya
tatharupam cetosa-
madhim phusami ya-
tha samabhite citte
anekavihitam pubbe-
nivasam anussarami,
seyyathidam: dasapi
samvattavivattani
visatimpi samvatta-
vivattani timsampi
samvattavivattani
cattarisampi samvat-
tavivattani amutra-
sim evannamo evan-
gotto evamvanno
evamaharo evam-
sukhadukkhapati-
samvedl evamayu-
pariyanto. so tato
cuto amutra upa-
padim tatrapasim
evannamo evangotto
evamvanno evama-
haro evamsukha-
dukkhapatisamvedi
evamayupariyanto.
so tato cuto idhupa-
panno'ti. iti sakaram
sauddesam anekavi-
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stable as a pillar, immovable,
beings, run through, move
about continuously, passing
away and re-arising, there is
only this forever and ever.”
This, O bhikkhus, is the third
ground owing to which, hav-
ing regard for which some
samanas and brahmanas
whose teaching is eternal-
ism declare the self and the
world to be eternal.

40. And in the fourth place,
owing to what, having regard
for what, [do] those honor-
able samanas and brahmanas
whose teaching is eternal-
ism, declare the self and the
world to be eternal? “Here, O
bhikkhus, a certain samana
or brahmana is a logician, an
investigator. Having ham-

hitam pubbenivasam
anussarami. imina
maham etam janami.
yatha sassato atta
ca loko ca vanjho ku-
tattho esikatthayit-
thito teva satta san-
dhavanti samsaranti
cavanti upapajjanti
atthitveva sassatisa-
mam'ti." idam bhik-
khave tatiyam tha-
nam yam agamma
yam arabbha eke sa-
manabrahmana sas-
satavada sassatam
attanam ca lokam ca
pannapenti.

catutthe ca bhonto
samanabrahmana
kimagamma kima-
rabbha sassatavada
sassatam attananca
lokanca pannapenti?
idha bhikkhave ekacco
samano va brahmano
va takki hoti vimamsi.
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mered out by argumentations
accompanied by investigation
according to his own intelli-
gence, he says thus: The self
and the world are eternal,
barren, permanent, as stable
as a pillar, immovable. It is
just beings that run through,
move about continuously,
passing away and re-arising.
There is only this forever
and ever.” This, O bhikkhus,
is the fourth ground owing
to which, having regard for
which some samanas and
brahmanas whose teaching
is eternalism declare the self
and the world to be eternal.

41. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas
whose teaching is eternal-
ism declare the self and the
world [to be] eternal by four
grounds. Indeed, O bhikkhus,
whichever samanas or brah-
manas, whose teaching is
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so takkapariyaha-
tam vimamsanuca-
ritam sayampati-
bhanam evamaha:
‘sassato atta ca loko
ca vanjho kutattho
esikatthayitthito.
teva satta sandha-
vanti samsaranti
cavanti upapajjanti
atthitveva sassati-
samanti. idam bhik-
khave catuttham tha-
nam yam agamma
yam arabbha eke sa-
manabrahmana sas-
satavada sassatam
attanam ca lokam ca
pannapenti.

imehi kho te bhik-
khave samanabrah-
mana sassatavada
sassatam attananca
lokanica pannapenti
catuhi vatthuhi. ye
hi keci bhikkhave sa-
mana va brahmana
va sassatavada sas-
satam attanafica lo-
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eternalism, who declare the
self and the world [to be]
eternal, all those [do so] by
only these four grounds or
by a certain one [among]
these. Aside from these there
is none.

42. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

kanca pannapenti,
sabbe te imeheva
catuhi etesam va an-
natarena natthi ito
bahiddha.

tayidam bhikkhave
tathagato pajanati:
'ime kho ditthitthana
evamgahita evam-
paramattha evam-
gatika bhavissanti
evamabhisamparaya'ti.
tanca tathagato paja-
nati tato ca uttarita-
ram pajanati. tam
ca pajananam na
paramasati. apara-
masato cassa pac-
cattanfieva nibbuti
vidita. vedananam
samudayanca attha-
gamanca assadanca
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-



43. These, O bhikkhus, are
really those dhammas that
are deep, difficult to see, dif-
ficult to awaken to, peaceful,
most excellent, not within the
sphere of reasoning, subtle,
to be directly experienced by
the wise, which the Tatha-
gata, having realized by him-
self with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

44. There are, O bhikkhus,
some samanas and brah-
manas who are partial eternal
and partial non-eternal the-
orizers, who declare the self
and the world [to be] par-
tially eternal and partially
non-eternal by four grounds.
Owing to what, having regard
for what, [do] those honor-
able samanas and brahmanas
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thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

santi bhikkhave eke
samanabrahmana
ekaccasassatika ekac-
caasassatika ekac-
cam sassatam ekac-
cam asassatam atta-
nanca lokanca pan-
napenti catuhi vat-
thuhi. te ca bhonto
samanabrahmana ki-
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declare the self and the world
[to be] partially eternal and
partially non-eternal by four
grounds?

45. At some time or other,
O bhikkhus, there comes to
be a long lapse of time which
this world contracts. In a con-
tracting world, the majority
of beings are mostly Abhas-
sara [brahma world] bound.
There they are mind-made,
feeding on happiness, self-
luminous, roaming through
the air, ever beautiful, and
they remain like that for a
very long time. At some time
or other, O bhikkhus, there
comes to be a long lapse

of time which this world
expands. In an expanding
world, an empty brahma
palace appears. Then a cer-
tain being, having passed

magamma kimarab-
bha ekaccasassatika
ekaccaasassatika
ekaccam sassatam
ekaccam asassatam
attananca lokanca
pannapenti catuhi
vatthuhi. ?

hoti kho so bhikkhave
samayo yam kadaci
karahaci dighassa
addhuno accayena
ayam loko samvat-
tati. samvattamane
loke yebhuyyena
satta abhassarasam-
vattanika honti. te
tattha honti mano-
maya pitibhakkha
sayampabha anta-
likkhacara subhat-
thayino ciram di-
ghamaddhanam tit-
thanti. hoti kho so
bhikkhave samayo
yam kadaci karahaci
dighassa addhuno

bjt page 30J



away from the Abhassara
group [due to] the exhaus-
tion of life or exhaustion of
merits, arises in the empty
brahma palace. There he is
mind-made, feeding on happi-
ness, self-luminous, roaming
through the air, ever beau-
tiful, and he remains like
that for a very long time.

Of him being alone in that
place for a long time, an un-
easiness, discontent and per-
turbation arises: “O, that
other beings too were to
come to this state.” Then
certain beings too, having
passed away from the Ab-
hassara group [due to] the
exhaustion of life or exhaus-
tion of merits, arise in the
brahma palace in compan-
ionship of that being. Those
too are mind-made, feeding
on happiness, self-luminous,
roaming through the air, ever
beautiful, and they remain
like that for a very long time.
There, O bhikkhus, the being
who arose first, it occurs to
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accayena ayam loko
vivattati. vivatta-
mane loke sunnam
brahmavimanam pa-
tubhavati. athanna-
taro satto ayukkhaya
va punnakkhaya va
abhassarakaya cavi-
tva sunfiam brahma-
vimanam upapajjati.
so tattha hoti mano-
mayo pitibhakkho
sayampabho antalik-
khacaro subhatthayi
ciram dighamaddha-
nam titthati. tassa
tattha ekakassa di-
gharattam nibbusi-
tatta anabhirati pa-
ritassana uppajjati:
'‘aho vata anne'pi
satta itthattam agac-
cheyyunti'. atha an-
natare'pi satta ayuk-
khaya va punfak-
khaya va abhassara-
kaya cavitva brahma-
vimanam upapajjanti
tassa sattassa saha-
vyatam. te'pi tattha
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him thus: “I am Brahma, the
Great Brahma, the Conqueror,
the Unconquered, the All See-
ing, the Wielder of Power,
the Master, the Maker and
Creator, the Foremost, the Or-
dainer, the Almighty, the Fa-
ther of all that are and are to
be. These beings are created
by me. What is the reason
for that? Formerly this oc-
curred to me: “O, that other
beings too were to come to
this state;” and because of
such mental aspiration of
mine, these beings have come
to this state.” Those beings
too who arose afterwards, it
occurs to those too: “This is
Brahma, the Great Brahma,
the Conqueror, the Uncon-
quered, the All Seeing, the
Wielder of Power, the Mas-
ter, the Maker and Creator,
the Foremost, the Ordainer,
the Almighty, the Father of
all that are and are to be. In
this way we were created by
Brahma. What is the reason
for that? Because we see that

honti manomaya pi-
tibhakkha sayampa-
bha antalikkhacara
subhatthayino ciram
dighamaddhanam
titthanti. tatra bhik-
khave yo so satto pa-
thamam upapanno
tassa evam hoti: 'aha-
masmi brahma ma-
habrahma abhibhu
anabhibhuto anna-
datthudaso vasa-
vattl issaro katta
nimmata settho sa-
jita vasi pita bhuta-
bhavyanam. maya
ime satta nimmita.
tam kissa hetu? ma-
mam hi pubbe eta-
dahosi: aho vata
anne'pi satta itthat-
tam agaccheyyunti.
iti mamarfica’ ma-
nopanidhi. ime ca
satta itthattam agata'ti.
ye'pi te satta paccha

“mama ca. machasam.[J]



he arose here first. However,
we arose afterwards.”

46. There, O bhikkhus,

the being who arose first

is longer lived, more beau-
tiful and possesses greater
power. However, those be-
ings who arose afterwards are
shorter lived, less beautiful
and possess less power. But
it is possible, O bhikkhus, it
is to be found that a certain
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upapanna® tesampi
evam hoti: ayam kho
bhavam brahma ma-
habrahma abhibhu
anabhibhuto anna-
datthudaso vasa-
vattl issaro katta
nimmata settho sa-
jita vasi pita bhuta-
bhavyanam. imina
mayam bhota brah-
muna nimmita. tam
kissa hetu? mamam
hi mayam addasama
idha pathamam upa-
pannam. mayam pa-
namha paccha upa-
panna'ti.

tatra bhikkhave yo
so satto pathamam
upapanno, so digha-
yukataro ca hoti van-
navantataro ca ma-
hesakkhataro ca. ye
pana te satta paccha
upapanna, te appa-

Supapanna. si mu. 1JJj
bjt page 32}
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being, having passed away
from that group comes to this
state of existence. Having
come to this state of exis-
tence, he is one who goes
forth from the house [life]
into homelessness. Being
one who has gone forth from
the house [life] into home-
lessness, in consequence of
ardour, in consequence of en-
deavour, in consequence of
application, in consequence
of vigilance, in consequence
of right attention, he men-
tally touches such a form of
samadhi where in that state
of mind, he recollects his for-
mer abode, [but apart] from
there, he does not recollect
others. He says thus: “He
who is Brahma, the Great
Brahma, the Conqueror, the
Unconquered, the All See-
ing, the Wielder of Power,
the Master, the Maker and
Creator, the Foremost, the
Ordainer, the Almighty, the
Father of all that are and are
to be, we were created by

yukatara ca honti
dubbannatara ca
appesakkhatara ca.
thanam kho pane-
tam bhikkhave vij-
jati yam annataro
satto tamha kaya
cavitva itthattam
agacchati. itthattam
agato samano aga-
rasma anagariyam
pabbajati. agarasma
anagariyam pabba-
jito samano atappa-
manvaya padhana-
manvaya anuyoga-
manvaya appama-
damanvaya samma-
manasikaramanvaya
tatharupam cetosa-
madhim phusati ya-
tha samabhite citte
tam pubbenivasam
anussarati, tato pa-
ram nanussarati. so
evamaha: 'yo kho
so bhavam brahma
mahabrahma abhi-
bhu anabhibhuto
annadatthudaso va-



Brahma. He is permanent,
stable, eternal, not liable to
degenerate. He just remains
thus forever and ever. How-
ever, we who were created
by Brahma, we are imperma-
nent, unstable, short lived,
liable to fall away and come
to this state of existence.”
This, O bhikkhus, is the first
ground owing to which, hav-
ing regard for which some
samanas and brahmanas who
are partial eternal and partial
non-eternal theorizers declare
the self and the world to be
partially eternal and partially
non-eternal.

47. And in the second place,
owing to what, having regard
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savattl issaro katta
nimmata settho sa-
jita vasi pita bhuta-
bhavyanam, yena
mayam bhota brah-
muna nimmita, so
nicco dhuvo sassato
aviparinamadhammo
sassatisamam ta-
theva thassati. ye
pana mayam ahumha
tena bhota brahmuna
nimmita, te mayam
anicca addhuva ap-
payuka cavanadhamma
itthattam agata'ti.
idam bhikkhave pa-
thamam thanam yam
agamma yam arab-
bha eke samanabrah-
mana ekaccasassa-
tika ekaccaasassa-
tika ekaccam sassa-
tam ekaccam asas-
satam attanafica lo-
kafica pannapenti.

dutiye ca bhonto sa-
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for what, [do] those honor-
able samanas and brahmanas
who are partial eternal and
partial non-eternal theoriz-
ers, declare the self and the
world [to be] partially eter-
nal and partially non-eternal?
There are, O bhikkhus, devas
named amusement revelers.
They dwell excessively en-
gaged in the habit of laugh-
ter and enjoyment. Of those
dwelling excessively engaged
in the habit of laughter and
enjoyment, [their] mindful-
ness become muddled. With
muddled mindfulness those
devas pass away from that
group. But it is possible, O
bhikkhus, it is to be found,
that a certain being from
that group, having passed
away, comes to this state of
existence. Having come to
this state of existence, he

is one who goes forth from
the house [life] into home-
lessness. Being one who has
gone forth from the house
[life] into homelessness, in

manabrahmana ki-
magamma kimarab-
bha ekaccasassatika
ekaccaasassatika
ekaccam sassatam
ekaccam asassatam
attananca lokafca
pannapenti? santi
bhikkhave khiddapa-
dosika nama deva.
te ativelam hassa-
khiddaratidhamma-
samapanna viha-
ranti. tesam ative-
lam hassakhiddara-
tidhammasamapan-
nanam viharatam
sati mussati. satiya
sammosa te deva
tamha kaya cavanti.
thanam kho pane-
tam bhikkhave vij-
jati yam annataro
satto tamha kaya
cavitva itthattam
agacchati. itthat-
tam agato samano
agarasma anagari-
yam pabbajati. aga-
rasma anagariyam



consequence of ardour, in
consequence of endeavour,
in consequence of appli-
cation, in consequence of
vigilance, in consequence

of right attention, he men-
tally touches such a form of
samadhi where in that state
of mind, he recollects his
former abode, [but apart]
from there, he does not rec-
ollect others. He says thus:
“Those honorable devas who
are not amusement revel-
ers, they do not dwell exces-
sively engaged in the habit
of laughter and enjoyment.
For those not dwelling exces-
sively engaged in the habit of
laughter and enjoyment, their
mindfulness is not muddled.
With mindfulness not mud-
dled, those devas do not pass
away from that group. They
are permanent, stable, eter-
nal, not liable to degenerate.
They just remain thus forever
and ever. However, we who
were amusement revelers,
dwelling excessively engaged
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pabbajito samano
atappamanvaya pa-
dhanamanvaya anu-
yogamanvaya appa-
madamanvaya sam-
mamanasikaraman-
vaya tatharupam
cetosamadhim phu-
sati yathasamahite
citte tam pubbeni-
vasam anussarati,
tato param nanussa-
rati. so evamaha: ye
kho te bhonto deva
na khiddapadosika,
te na ativelam has-
sakhiddaratidham-
masamapanna vi-
haranti. tesam na
ativelam hassakhid-
daratidhammasama-
pannanam vihara-
tam sati na mussati.
satiya asammosa te
deva tamha kaya na
cavanti, nicca dhuva
sassata aviparina-
madhamma sassa-
tisamam tatheva
thassati. ye pana
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in the habit of laughter and
enjoyment, [our] mindful-
ness became muddled. With
muddled mindfulness we

passed away from that group.

We are impermanent, unsta-
ble, short lived, liable to fall
away and come to this state
of existence.” This, O bhik-
khus, is the second ground
owing to which, having re-
gard for which some samanas
and brahmanas who are par-
tial eternal and partial non-
eternal theorizers declare the
self and the world to be par-
tially eternal and partially
non-eternal.

48. And in the third place,
owing to what, having regard

mayam ahumbha
khiddapadosika, te
mayam ativelam has-
sakhiddaratidham-
masamapanna viha-
rimbha. tesam no
ativelam hassakhid-
daratidhammasama-
pannanam vihara-
tam sati mussi. sa-
tiya sammosa evam
mayam tambha kaya
cuta anicca addhuva
appayuka cavana-
dhamma itthattam
agata'ti. idam bhik-
khave dutiyam tha-
nam yam agamma
yam arabbha eke
samana brahmana
ekaccasassatika ekac-
caasassatika ekac-
cam sassatam ekac-
cam asassatam atta-
nanca lokafnca pafi-
napenti.

tatiye ca bhonto sa-
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for what, [do] those honor-
able samanas and brahmanas
who are partial eternal and
partial non-eternal theoriz-
ers, declare the self and the
world [to be] partially eter-
nal and partially non-eternal?
There are, O bhikkhus, devas
named corrupted in mind.
They excessively reflect upon
one another. Those exces-
sively reflecting upon one
another, they cause to cor-
rupt one another’s minds.
Those who corrupt one an-
other’s minds, their bodies
become tired and their minds
become tired. Those devas
pass away from that group.
But it is possible, O bhikkhus,
it is to be found, that a cer-
tain being from that group,
having passed away, comes
to this state of existence. Hav-
ing come to this state of ex-
istence, he is one who goes
forth from the house [life]
into homelessness. Being
one who has gone forth from
the house [life] into home-
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manabrahmana ki-
magamma kimarab-
bha ekaccasassatika
ekaccaasassatika
ekaccam sassatam
ekaccam asassatam
attananca lokafca
pannapenti? santi
bhikkhave manopa-
dasika nama deva.
te ativelam anna-
manfnam upanijjha-
yanti. te ativelam
anhamannam upanij-
jhayanta anfiaman-
namhi cittani padu-
senti. te anaman-
namhi padutthacitta
kilantakaya kilanta-
citta. te deva tamha
kaya cavanti. tha-
nam kho bhikkhave
vijjati yam annataro
satto tamha kaya
cavitva itthattam
agacchati. itthat-
tam agato samano
agarasma anagari-
yam pabbajati. aga-
rasma anagariyam
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lessness, in consequence of
ardour, in consequence of en-
deavour, in consequence of
application, in consequence
of vigilance, in consequence
of right attention, he men-
tally touches such a form of
samadhi where in that state
of mind, he recollects his for-
mer abode, [but apart] from
there, he does not recollect
others. He says thus: “Those
honorable devas who are not
corrupted in mind, they do
not excessively reflect upon
one another. Those not ex-
cessively reflecting upon one
another, they do not cause
to corrupt one another’s
minds. Those who do not
corrupt one another’s minds,
their bodies do not become
tired and their minds do not
become tired. Those devas
do not pass away from that
group. They are permanent,
stable, eternal, not liable to
degenerate. They just remain
thus forever and ever. How-
ever, we who were corrupted

pabbajito samano
atappamanvaya pa-
dhanamanvaya anu-
yogamanvaya appa-
madamanvaya sam-
mamanasikaraman-
vaya tatharupam ce-
tosamadhim phusati
yathasamabhite citte
tam pubbenivasam
anussarati tato pa-
ram nanussarati. so
evamaha: ye kho

te bhonto deva na
manopadosika, te
na ativelam anna-
manfnam upanijjha-
yanti. te na ative-
lam annamannam
upanijjhayanta an-
Namannamhi appa-
dutthacitta akilan-
takaya akilantacitta.
te deva tamha kaya

na cavanti nicca dhuva

sassata aviparinama-
dhamma sassatisa-
mam tatheva thas-
santi. ye pana ma-
yam ahumha mano-



in mind, we excessively re-
flected upon one another. Ex-
cessively reflecting upon one
another, we caused to cor-
rupt one another’s minds. We
who corrupted one another’s
minds, our bodies became
tired and our minds became
tired. We passed away from
that group. We are imperma-
nent, unstable, short lived,
liable to fall away and come
to this state of existence.”
This, O bhikkhus, is the third
ground owing to which, hav-
ing regard for which some
samanas and brahmanas who
are partial eternal and partial
non-eternal theorizers declare
the self and the world to be
partially eternal and partially
non-eternal.

49. And in the fourth place,
owing to what, having regard
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padosika, te mayam
ativelam annaman-
nam upanijjhayimha.
te mayam ativelam
ainamannam upa-
nijjhayanta anna-
manfiamhi® cittani
padusimha. te ma-
yam afnamafnfambhi
padutthacitta kilan-
takaya kilantacitta
evam tamha kaya
cuta anicca addhuva
appayuka cavana-
dhamma itthattam
agata'ti. idam bhik-
khave tatiyam tha-
nam yam agamma
yam arabbha eke
samanabrahmana
ekaccasassatika ekac-
caasassatika ekac-
cam sassatam ekac-
cam asassatam atta-
nanca lokafnca pafi-
napenti.

%afiflamaffiam. simu.j
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for what, [do] those honor-
able samanas and brahmanas
who are partial eternal and
partial non-eternal theorizers,
declare the self and the world
[to be] partially eternal and
partially non-eternal? Here,
O bhikkhus, a certain samana
or brahmana is a logician, an
investigator. Having ham-
mered out by argumentations
accompanied by investigation
according to his own intel-
ligence, he says thus: “That
which is said to be this: the
eyes, the ears too, the nose
too, the tongue too, the body
too,” this self is imperma-
nent, unstable, not eternal,
liable to degenerate. “And
that which is the mental or
the mind or consciousness,
this self is permanent, sta-
ble, eternal, not liable to
degenerate. It just remains
thus forever and ever.” This,
O bhikkhus, is the fourth
ground owing to which, hav-
ing regard for which some
samanas and brahmanas who

catutthe ca bhonto
samanabrahmana ki-
magamma kimarab-
bha ekaccasassatika
ekacca asassatika
ekaccam sassatam
ekaccam asassatam
attatananca lokanca
pannapenti? idha
bhikkhave ekacco sa-
mano va brahmano
va takki hoti vimamsi.
so takkapariyaha-
tam vimamsanuca-
ritam sayampati-
bhanam evamaham:
yam kho idam vuc-
cati cakkhunti'pi so-
tanti'pi ghanam'ti'pi
kayo'ti'pi, ayam atta
anicco addhuvo asas-
sato viparinamadhammo.
yam ca kho idam
vuccati cittanti va
mano'ti va vinna-
nanti va ayam atta
nicco dhuvo sassato
aviparinamadhammo
sassatisamam ta-
theva thassati ti. idam



are partial eternal and partial
non-eternal theorizers declare
the self and the world to be
partially eternal and partially
non-eternal.

50. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas
whose teaching is partial eter-
nal and partial non-eternal
theorizers declare the self
and the world [to be] par-
tially eternal and partially
non-eternal by four grounds.
Indeed, O bhikkhus, whichever
samanas or brahmanas are
partial eternal and partial
non-eternal theorizers, who
declare the self and the world
[to be] partially eternal and
partially non-eternal, all
those [do so] by only these
four grounds or by a certain
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bhikkhave catuttham
thanam yam agamma
yam arabbha eke
samanabrahmana
ekaccasassatika ekac-
caasassatika ekac-
cam sassatam ekac-
cam asassatam atta-
nafca lokafnca pan-
napenti.

ime hi kho te bhik-
khave samanabrah-
mana ekaccasassa-
tika ekaccaasassa-
tika ekaccam sassa-
tam ekaccam asas-
satam attananca lo-
kanca pannapenti
catuhi vatthuhi. ye
hi keci bhikkhave sa-
mana va brahmana
va ekaccasassatika
ekaccaasassatika
ekaccam sassatam
ekaccam asassatam
attananca lokanca
pannapenti, sabbe
te imeheva catuhi
vatthuhi, etesam va
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one [among] these. Aside
from these there is none.

51. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

52. These, O bhikkhus, are
really those dhammas that
are deep, difficult to see, dif-

annatarena. natthi
ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana
evam gahita evam
paramattha evam-
gatika bhavissanti
evam abhisampa-
raya"ti. tam ca ta-
thagato pajanati.
tato ca uttaritaram
pajanati. tam ca pa-
jananam na parama-
sati. aparamasato
cassa paccattam-
yeva nibbuti vidita.
vedananam samuda-
yanca atthagamafca
assadanca adinanca
nissaranafnca yatha-
bhutam viditva anu-
pada vimutto bhik-
khave tathagato.

ime kho te bhikkhave
dhamma gambhira

bjt page 38
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ficult to awaken to, peaceful,
most excellent, not within the
sphere of reasoning, subtle,
to be directly experienced by
the wise, which the Tatha-
gata, having realized by him-
self with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

53. There are, O bhikkhus,
some samanas and brah-
manas who are finite or in-
finite world theorists, who
declare the world to be finite
or infinite from four grounds.
Owing to what, having regard
for what, [do] those honor-
able samanas and brahmanas
declare the self and the world
[to be] finite or infinite by
four grounds?

54. Here, O bhikkhus, a cer-
tain samana or brahmana,
in consequence of ardour, in
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duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

santi bhikkhave eke
samanabrahmana
antanantika anta-
nantam lokassa pan-
napenti catuhi vat-
thuhi. te ca bhonto
samanabrahmana
kimagamma kima-
rabbha antanantika
antanantam lokassa
pannapenti catuhi
vatthuhi?

idha bhikkhave ekacco
samano va brahmano
va atappamanvaya
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consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches such
a form of samadhi where in
that state of mind, he abides
percipient of the world as
finite. He says thus: “This
world is finite and bounded.
What is the reason for that?
Because I, in consequence

of ardour, in consequence of
endeavour, in consequence of
application, in consequence
of vigilance, in consequence
of right attention, mentally
touch such a form of samadhi
where in that state of mind, I
abide percipient of the world
as finite. In this way I under-
stand just how this world is
finite and bounded.” This, O
bhikkhus, is the first ground,
owing to which, having re-
gard for which some samanas
and brahmanas who are finite
or infinite world theorists de-
clare the world [to be] finite
or infinite.

padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusati yathasama-
hite citte antasanni
lokasmim viharati.
so evamaha: "an-
tava ayam loko pa-
rivatumo. tim kissa
hetu? aham hi atap-
pamanvaya padha-
namanvaya anuyoga-
manvaya appamada-
manvaya sammama-
nasikaramanvaya ta-
tharupam cetosama-
dhim phusami yatha
samahite citte anta-
sanni lokasmim viha-
rami. imina maham
etam janami: yatha
antava ayam loko pa-
rivatumo"ti. idam
bhikkhave patha-
mam thanam yam
agamma yam arab-
bha eke samanabrah-



55. And in the second place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas who are finite or infi-
nite world theorists declare
the world [to be] finite or
infinite? Here, O bhikkhus, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches such
a form of samadhi where in
that state of mind, he abides
percipient of the world as
infinite. He says thus: “This
world is infinite and bound-
less. What is the reason for
that? Because I, in conse-
quence of ardour, in con-
sequence of endeavour, in
consequence of application,
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mana antanantika
antanantam lokassa
pannapenti.

dutiye ca bhonto sa-
manabrahmana ki-
magamma kimarab-
bha antanantika an-
tanantam lokassa
pannapenti? idhe
bhikkhave ekacco sa-
mano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusati yatha sama-
hite citte ananta-
sanni lokasmim vi-
harati. so evamaha:
"ananto ayam loko
apariyanto. ye te
samanabrahmana
evamahamsu: an-
tava ayam loko pa-
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in consequence of vigilance,
in consequence of right at-
tention, mentally touch such
a form of samadhi where in
that state of mind, I abide
percipient of the world as
infinite. In this way I under-
stand just how this world is
infinite and boundless.” This,
O bhikkhus, is the second
ground, owing to which, hav-
ing regard for which some
samanas and brahmanas who
are finite or infinite world
theorists declare the world
[to be] finite or infinite.

56. And in the third place,
owing to what, having re-
gard for what, [do] those

rivatumo'ti, tesam
musa. ananto ayam
loko apariyanto. tam
kissa hetu? aham
hi atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusami yathasa-
mabhite citte anta-
sanni lokasmim vi-
harami. iminama-
ham etam janami
yatha ananto ayam
loko apariyanto'ti."
idam bhikkhave du-
tiyam thanam yam
agamma yam arab-
bha eke samanabrah-
mana antanantika
antanantam lokassa
pannapenti.

tatiye ca bhonto sa-
manabrahmana Kki-

magamma kimarab-
bha antanantika an-



honorable samanas and brah-
manas who are finite or infi-
nite world theorists declare
the world [to be] finite or
infinite? Here, O bhikkhus, a
certain samana or brahmana,
in consequence of ardour, in
consequence of endeavour, in
consequence of application,
in consequence of vigilance,
in consequence of right atten-
tion, mentally touches such
a form of samadhi where in
that state of mind, he abides
percipient of the world as
finite above and below and
as infinite across. He says
thus: “This world is both
finite and infinite. Those
samanas and brahmanas who
say thus: “This world is fi-
nite and bounded” lie. Those
samanas and brahmanas who
also say thus: “This world is
infinite and boundless” also
lie. This world is both finite
and infinite. What is the rea-
son for that? Because I, in
consequence of ardour, in
consequence of endeavour, in
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tanantam lokassa
pannapenti? idha
bhikkhave ekacco sa-
mano va brahmano
va atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusati yatha sama-
hite citte uddhama-
dho antasanni lo-
kasmim viharati ti-
riyam anattasanni.
so evamaha: "an-
tava ca ayam loko
ananto ca. ye te sa-
manabrahmana eva-
mahamsu: 'antava
ayam loko pariva-
tumo'ti, tesam musa.
ye'pi te samanabrah-
mana evamahamsu:
‘ananto ayam loko
apariyanto'ti, tesampi

musa. antava ca ayam

loko ananto ca. tam
kissa hetu? aham
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consequence of application,
in consequence of vigilance,
in consequence of right at-
tention, mentally touch such
a form of samadhi where in
that state of mind, I abide
percipient of the world as fi-
nite above and below and as
infinite across. In this way

I understand just how this
world is both finite and infi-
nite.” This, O bhikkhus, is the
third ground, owing to which,
having regard for which some
samanas and brahmanas who
are finite or infinite world
theorists declare the world
[to be] finite or infinite.

57. And in the fourth place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas who are finite or infi-
nite world theorists declare

hi atappamanvaya
padhanamanvaya
anuyogamanvaya
appamadamanvaya
sammamanasikara-
manvaya tatharu-
pam cetosamadhim
phusami yatha sa-
mahite citte uddha-
madho antasanni
lokasmim viharami
tiriyam anantasanni.
iminamaham etam
janami: yatha an-
tava ca ayam loko
ananto" cati. idam
bhikkhave tatiyam
thanam yam agamma
yam arabbha eke sa-
manabrahmana anta-
nantika antanantam
lokassa pannapenti.

catutthe ca bhonto
samanabrahmana
kimagamma kima-
rabbha antanantika
antanantam lokassa
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the world [to be] finite or
infinite? Here, O bhikkhus, a
certain samana or brahmana
is a logician, an investigator.
Having hammered out by ar-
gumentations accompanied
by investigation according
to his own intelligence, he
says thus: “This world is nei-
ther finite nor infinite. Those
samanas and brahmanas who
say thus: “This world is fi-
nite and bounded” lie. Those
samanas and brahmanas who
also say thus: “This world

is infinite and boundless”
also lie. Those samanas and
brahmanas who say thus:
“This world is both finite
and infinite” also lie. This
world is neither finite nor
infinite.” This, O bhikkhus,
is the fourth ground, owing
to which, having regard for
which some samanas and
brahmanas who are finite or
infinite world theorists de-
clare the world [to be] finite
or infinite.
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pannapenti? idha
bhikkhave ekacco sa-
mano va brahmano
va takki hoti vimamsi.
so takkapariyahatam
vimamsanucaritam
sayampatibhanam
evamaha: "nevayam
loko antava na pa-
nananto. ye te sa-
manabrahmana eva-
mahamsu: 'antava
ayam loko pariva-
tumo'ti, tesam musa.
ye'pi te samanabrah-
mana evamahamsu:
‘ananto ayam loko
apariyanto'ti, tesampi
musa. ye'pi te sama-
nabrahmana evama-
hamsu: 'antava ca
ayam loko ananto
ca'ti tesampi musa.
nevayam loko an-
tava na panananto"ti.
idam bhikkhave ca-
tuttham thanam yam
agamma yam arab-
bha eke samanabrah-
mana antanantika
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58. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas who
are finite or infinite world
theorists declare the world
[to be] finite or infinite by
four grounds. Indeed, O bhik-
khus, whichever samanas or
brahmanas are finite or infi-
nite world theorists, who de-
clare the world [to be] finite
or infinite, all those [do so]
by only these four grounds
or by a certain one [among]
these. Aside from these there
is none.

59. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,

antanantam lokassa
pannapenti.

imehi kho te bhik-
khave samanabrah-
mana antanantika
antanantam lokassa
pannapenti catuhi
vatthuhi. ye hi keci
bhikkhave samana
va brahmana va an-
tanantika antanan-
tam lokassa panna-
penti, sabbe te ime-
heva catuhi vatthuhi,
etesam va annata-
rena. natthi ito ba-
hiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana
evam gahita evam
paramattha evam-
gatika bhavissanti
evam abhisampa-
raya"ti. tanca tatha-
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and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

60. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
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gato pajanati, tato
ca uttaritaram paja-
nati. tafiica pajana-
nam na paramasati.
aparamasato cassa
paccattanneva nib-
buti vidita. vedana-
nam samudayanca
atthagamafca assa-
danca adinavanca
nissaranafnca yatha-
bhutam viditva anu-
pada vimutto bhik-
khave tathagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinfia sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.
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truth might say.

61. There are, O bhikkhus,
some samanas and brah-
manas who give evasive an-
swers [when] so and so ques-
tions are brought up. They
set about confusing state-
ments and endless equivoca-
tion by four grounds. Owing
to what, having regard for
what, [do] those honorable
samanas and brahmanas give
evasive answers [when] so
and so questions are brought
up, and set about confusing
statements and endless equiv-
ocation by four grounds?

62. Here, O bhikkhus, a cer-
tain samana or brahmana
does not understand as it has
come to be, “this is whole-
some.” He does not under-
stand as it has come to be,
“this is unwholesome.” It oc-
curs to him thus: “I do not
understand as it has come

santi bhikkhave eke
samanabrahmana
amaravikkhepika tat-
tha tattha paftham
puttham samana va-
cavikkhepam apaj-
janti amaravikkhe-
pam catuhi vatthuhi.
te ca bhonto sama-
nabrahmana kima-
gamma kimarabbha
amaravikkhepika tat-
tha tattha paftham
puttha samana vaca-
vikkhepam apajjanti
amaravikkhepam ca-
tuhi vatthuhi?

idha bhikkhave ekacco
samano va brahmano
va idam kusala'nti
yathabhutam nap-
pajanati. idam aku-
sala'nti yathabhutam
nappajanati. tassa
evam hoti: "aham

kho idam kusala'nti
yathabhutam nap-



to be, “this is wholesome.” I
do not understand as it has
come to be, “this is unwhole-
some.” But [if] I, simply not
understanding as it has come
to be, “this is wholesome,”
not understanding as it has
come to be, “this is unwhole-
some,” were to declare: “This
is wholesome” or were to de-
clare: “This is unwholesome,”
there might be a desire or
lust or hate or aversion for
me therein. Wherein there
might be a desire or lust or
hate or aversion for me, that
is a lie of mine. That which
is a lie of mine, that is a vex-
ation for me. That which is a
vexation for me, that is an ob-
stacle for me.” Thus, for fear
of speaking a lie, disgust with
speaking a lie, he neither de-
clares: “This is wholesome,”
and yet nor declares: “This
is unwholesome.” [When] so
and so question is asked, he
sets about confusing state-
ments and endless equivoca-
tion: Thus, is not [declared]
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pajanami. idam aku-
sala'nti yathabhu-
tam nappajanami.
ahanceva kho pana
idam kusala'nti ya-
thabhutam nappa-
jananto, idam aku-
sala'nti yathabhu-
tam nappajananto,
idam kusala'nti va
vyakareyyam, idam
akusala'nti va vya-
kareyyam, tattha
me assa chando va
rago va doso va pa-
tigho va. yattha me
assa chando va rago
va doso va patigho
va. tam mamassa
musa. yam mamassa
musa, SO mamassa
vighato. yo mamassa
vighato, so mamassa
antarayo"ti. iti so
musavadabhaya mu-
savadaparijeguccha
nevidam kusala'nti
vyakaroti. na pani-
dam akusala'nti vya-
karoti. tattha tattha
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by me. “Just so” too, is not
[declared] by me. “Other-
wise” too, is not [declared]
by me. “Not so” too, is not
[declared] by me. “Not not
s0” too, is not [declared] by
me.” This, O bhikkhus is the
first ground, owing to which,
having regard for which some
honorable samanas and brah-
manas give evasive answers
[when] so and so questions
are brought up, and set about
confusing statements and
endless equivocation.

63. And in the second place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas give evasive answers
[when] so and so questions
are brought up, and set about
confusing statements and end-
less equivocation? Here, O
bhikkhus, a certain samana

panham puttho sa-
mano vacavikkhe-
pam apajjati amara-
vikkhepam: "evampi
me no. tatha'ti'pi me
no. annatha'ti'pi me
no. no'ti'pi me no.

no no'ti'pi me no"ti.
idam bhikkhave pa-
thamam thanam yam
agamma yam arab-
bha eke samanabrah-
mana amaravikkhe-
pika tattha tattha
panham puttha sa-
mana vacavikkhe-
pam apajjanti amara-
vikkhepam.

dutiye ca bhonto sa-
manabrahmana ki-
magamma kimarab-
bha amaravikkhe-
pika tattha tattha
panham puttha sa-
mana vacavikkhe-
pam apajjanti ama-
ravikkhepam? idha
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or brahmana does not under-
stand as it has come to be,
“this is wholesome.” He does
not understand as it has come
to be, “this is unwholesome.”
It occurs to him thus: “I do
not understand as it has come
to be, “this is wholesome.” 1
do not understand as it has
come to be, “this is unwhole-
some.” But [if] I, simply not
understanding as it has come
to be, “this is wholesome,”
not understanding as it has
come to be, “this is unwhole-
some,” were to declare: “This
is wholesome” or were to de-
clare: “This is unwholesome,”
there might be a desire or
lust or hate or aversion for
me therein. Wherein there
might be a desire or lust or
hate or aversion for me, that
is an undertaking of mine.
That which is an undertaking
of mine, that is a vexation for
me. That which is a vexation
for me, that is an obstacle for
me.” Thus, for fear of under-
taking, disgust with under-

81

bhikkhave ekacco sa-
mano va brahmano
va idam kusala'nti
yathabhutam nap-
pajanati. idam aku-
sala'nti yathabhutam
nappajanati. tassa
evam hoti: "aham
kho idam kusala'nti
yathabhutam nap-
pajanami. idam aku-
sala'nti yathabhu-
tam nappajanami.
ahanceva kho pana
idam kusala'nti ya-
thabhutam nappa-
jananto, idam aku-
sala'nti yathabhu-
tam nappajananto,
idam kusala'nti va
vyakareyyam, idam
akusala'nti va vyaka-
reyyam, tattha me
assa chando va rago
va doso va patigho
va. yattha me assa
chando va rago va
doso va patigho va.
tam mamassa upada-
nam. yam mamassa
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taking, he neither declares:
“This is wholesome,” and

yet nor declares: “This is un-
wholesome.” [When] so and
so question is asked, he sets
about confusing statements
and endless equivocation:
Thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is
not [declared] by me.” This,
O bhikkhus is the second
ground, owing to which, hav-
ing regard for which some
honorable samanas and brah-
manas give evasive answers
[when] so and so questions
are brought up, and set about
confusing statements and
endless equivocation.

upadanam, so ma-
massa vighato. yo
mamassa vighato,

SO mamassa anta-
rayo"ti. iti so upada-
nabhaya upadana-
parijeguccha nevi-
dam kusala'nti vya-
karoti. na panidam
akusala'nti vyaka-
roti. tattha tattha
panham puttho sa-
mano vacavikkhe-
pam apajjati amara-
vikkhepam: "evampi
me no. tatha'ti'pi me
no. annatha'ti'pi me
no. no'ti'pi me no.
no no'ti'pi me no"ti.
idam bhikkhave du-
tiyam thanam yam
agamma yam arab-
bha eke samanabrah-
mana amaravikkhe-
pika tattha tattha
panham puttha sa-
mana vacavikkhe-
pam apajjanti amara-



64. And in the third place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas give evasive answers
[when] so and so questions
are brought up, and set about
confusing statements and end-
less equivocation? Here, O
bhikkhus, a certain samana
or brahmana does not un-
derstand as it has come to
be, “this is wholesome.” He
does not understand as it has
come to be, “this is unwhole-
some.” It occurs to him thus:
“I do not understand as it has
come to be, “this is whole-
some.” I do not understand
as it has come to be, “this

is unwholesome.” But [if]

I, simply not understanding
as it has come to be, “this is
wholesome,” not understand-
ing as it has come to be, “this
is unwholesome,” were to
declare: “This is wholesome”
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vikkhepam.

tatiye ca bhonto sa-
manabrahmana ki-
magamma kimarab-
bha amaravikkhe-
pika tattha tattha
panham puttha sa-
mana vacavikkhe-
pam apajjanti ama-
ravikkhepam? idha
bhikkhave ekacco sa-
mano va brahmano
va idam kusala'nti
yathabhutam nap-
pajanati. idam aku-
sala'nti yathabhutam
nappajanati. tassa
evam hoti: "aham
kho idam kusala'nti
yathabhutam nap-
pajanami. idam aku-
sala'nti yathabhu-
tam nappajanami.
ahanceva kho pana
idam kusala'nti ya-
thabhutam nappa-
jananto, idam aku-
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or were to declare: “This is
unwholesome,” there are in-
deed samanas and brahmanas
who are ever so wise, clever,
accomplished in other’s doc-
trines. One would think they
roam about splitting by wis-
dom [the views of] those
who are well-settled in views,
like archers who can split
hairs. [We] might converse
together, those might cross
question me, therein might
asks for reasons, of those

I might not be able to ex-
plain. Of which I might not
be able to explain, that is a
vexation for me. That which
is a vexation for me, that is
an obstacle for me.” Thus,
for fear of inquiry, disgust
with inquiry, he neither de-
clares: “This is wholesome,”
and yet nor declares: “This
is unwholesome.” [When] so
and so question is asked, he
sets about confusing state-
ments and endless equivoca-
tion: Thus, is not [declared]
by me. “Just so” too, is not

sala'nti yathabhu-
tam nappajananto,
idam kusala'nti va
vyakareyyam, idam
akusala'nti va vya-
kareyyam, santi hi
kho pana samana-
brahmana pandita
nipuna kataparappa-
vada valavedhirupa
vobhindanta manne
caranti pannagatena
ditthigatani, te mam
tattha samanuyun-
jeyyum samanuga-
heyyum samanubha-
seyyum, tesaham na
sampayeyyam. yesa-
ham na sampayey-
yam, SO mamassa
vighato. yo mamassa
vighato, so mamassa
antarayo"ti. iti so
anuyogabhaya anu-
yogaparijeguccha
nevidam kusala'nti
vyakaroti. na pani-
dam akusala'nti vya-
karoti. tattha tattha
panham puttho sa-



[declared] by me. “Other-
wise” too, is not [declared]
by me. “Not so” too, is not
[declared] by me. “Not not
s0” too, is not [declared] by
me.” This, O bhikkhus is the
third ground, owing to which,
having regard for which some
honorable samanas and brah-
manas give evasive answers
[when] so and so questions
are brought up, and set about
confusing statements and
endless equivocation.

65. And in the fourth place,
owing to what, having re-
gard for what, [do] those
honorable samanas and brah-
manas give evasive answers
[when] so and so questions
are brought up, and set about
confusing statements and end-
less equivocation? Here, O
bhikkhus, a certain samana
or brahmana is stupid and
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mano vacavikkhe-
pam apajjati amara-
vikkhepam: "evampi
me no. tatha'ti'pi me
no. annatha'ti'pi me
no. no'ti'pi me no.

no no'ti'pi me no"ti.
idam bhikkhave ta-
tiyam thanam yam
agamma yam arab-
bha eke samanabrah-
mana amaravikkhe-
pika tattha tattha
panham puttha sa-
mana vacavikkhe-
pam apajjanti amara-
vikkhepam.

catutthe ca bhonto
samanabrahmana
kimagamma kima-
rabbha amaravik-
khepika tattha tat-
tha panham puttha
samana vacavikkhe-
pam apajjanti ama-
ravikkhepam? idha
bhikkhave ekacco sa-
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dull. [Due to] his stupidity
and dullness, [when] so and
so question is asked, he sets
about confusing statements
and endless equivocation: “Is
there another world?” If you
ask of me thus, if of me thus
[occurs]: “There is another
world,” “there is another
world,” would be declared
for you thus. [But] thus, is
not [declared] by me. “Just
s0” too, is not [declared] by
me. “Otherwise” too, is not
[declared] by me. “Not so”
too, is not [declared] by me.
“Not not so” too, is not [de-
clared] by me.” “Is there not
another world?” If you ask
of me thus, if of me thus [oc-
curs]: “There is not another
world,” “there is not another
world,” would be declared for
you thus. [But] thus, is not
[declared] by me. “Just so”
too, is not [declared] by me.
“Otherwise” too, is not [de-
clared] by me. “Not so” too,
is not [declared] by me. “Not
not so” too, is not [declared]

mano va brahmano
va mando hoti mo-
muho. so mandatta
momuhatta tattha
tattha panham put-
tho samano vaca-
vikkhepam apajjati
amaravikkhepam:
"atthi paro loko'ti iti
ce mam pucchasi,
atthi paro loko'ti

iti ce me assa, at-
thi paro loko'ti iti te
nam vyakareyyam.
evampi me no. ta-
tha'ti'pi me no. an-
natha'ti'pi me no.
no'ti'pi me no. no
no'ti'pi me no. natthi
paro loko'ti? iti ce
mam pucchasi, nat-
thi paro loko'ti iti ce
me assa, natthi paro
loko'ti iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no'ti'pi me no.
no no'ti'pi me no. at-



by me.” “Is there both an-
other world and not another
world?” If you ask of me thus,
if of me thus [occurs]: “There
is both another world and
not another world,” “there

is both another world and
not another world,” would be
declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is
not [declared] by me.” “Is
there neither another world
nor not another world?” If
you ask of me thus, if of me
thus [occurs]: “There is nei-
ther another world nor not
another world,” “there is nei-
ther another world nor not
another world,” would be
declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
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thi ca natthi ca paro
loko? iti ce mam
pucchasi, atthi ca
natthi ca paro loko'ti
iti ce me assa, at-

thi ca natthi ca paro
loko'ti iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me no.
"atthi satta opapa-
tika? iti ce mam pu-
cachasi, atthi satta
opapatika iti ce mam
assa, atthi satta opa-
patika iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi

me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me no.
"natthi satta opapa-
tika iti ce mam puc-
chasi, natthi satta
opapatika iti ce me
assa, natthi sattha
opapatika iti te nam
vyakareyya. evampi



88

by me. “Not not so” too, is
not [declared] by me.” “Are
there beings born sponta-
neously?” If you ask of me
thus, if of me thus [occurs]:
“There are beings born spon-
taneously,” “There are beings
born spontaneously,” would
be declared for you thus.
[But] thus, is not [declared]
by me. “Just so” too, is not
[declared] by me. “Other-
wise” too, is not [declared]
by me. “Not so” too, is not
[declared] by me. “Not not
so” too, is not [declared] by
me.” “Are there not beings
born spontaneously?” If you
ask of me thus, if of me thus
[occurs]: “There are not be-
ings born spontaneously,”
“There are not beings born
spontaneously,” would be
declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is

me no. tatha'ti'pi me
no. annatha'ti'pi me
no. no'ti'pi me no.
no no'ti'pi me no.
"atthi ca natthi ca
satta opapatika iti
ce mam pucchasi, at-
thi ca natthi ca satta
opapatika iti ce me
assa, atthi ca nat-
thi ca satta opapa-
tika iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me
no. nevatthi na nat-
thi satta opapatika?
iti ce mam pucchasi,
nevatthi na natthi
satta opapatika iti ce
me assa, nevatthi na
natthi satta opapa-
tika iti ce nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me



not [declared] by me.” “Are
there both beings born spon-
taneously and not beings
born spontaneously?” If you
ask of me thus, if of me thus
[occurs]: “There are both
beings born spontaneously
and not beings born sponta-
neously,” “There are both
beings born spontaneously
and not beings born sponta-
neously,” would be declared
for you thus. [But] thus, is
not [declared] by me. “Just
so” too, is not [declared] by
me. “Otherwise” too, is not
[declared] by me. “Not so”
too, is not [declared] by me.
“Not not so” too, is not [de-
clared] by me.” “Are there
neither beings born sponta-
neously nor not beings born
spontaneously?” If you ask
of me thus, if of me thus [oc-
curs]: “There are neither
beings born spontaneously
nor not beings born sponta-
neously,” “There are neither
beings born spontaneously
nor not beings born sponta-
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no. nevatthi na nat-
thi satta opapatika
iti ce mam pucchasi,
nevatthi na natthi
satta opapatika iti ce
me assa, nevatthi na
natthi satta opapa-
tika iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me no.
"atthi sukatadukka-
tanam kammanam
phalam vipako? iti
ce mam pucchasi,
atthi sukatadukka-
tanam kammanam
phalam vipako iti ce
me assa, atthi suka-
tadukkatanam kam-
manam phalam vi-
pako iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me no.
"natthi sukatadukka-
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neously,” would be declared
for you thus. [But] thus, is
not [declared] by me. “Just
s0” too, is not [declared] by
me. “Otherwise” too, is not
[declared] by me. “Not so”
too, is not [declared] by me.
“Not not so” too, is not [de-
clared] by me.” “Are there
fruits and results of kamma,
of what is well done and
badly done?” If you ask of
me thus, if of me thus [oc-
curs]: “There are fruits and
results of kamma, of what is
well done and badly done,”
“There are fruits and results
of kamma, of what is well
done and badly done,” would
be declared for you thus.
[But] thus, is not [declared]
by me. “Just so” too, is not
[declared] by me. “Other-
wise” too, is not [declared]
by me. “Not so” too, is not
[declared] by me. “Not not
s0” too, is not [declared] by
me.” “Are there not fruits and
results of kamma, of what is
well done and badly done?”

tanam kammanam
phalam vipako? iti
ce mam pucchasi,
natthi sukatadukka-
tanam kammanam
phalam vipako iti ce
me assa, natthi suka-
tadukkatanam kam-
manam phalam vi-
pako iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me no.
"atthi ca natthi ca
sukatadukkatanam
kammanam phalam
vipako? iti ce mam
pucchasi, atthi ca
natthi ca sukataduk-
katanam kamma-
nam phalam vipako
iti ce me assa, atthi
ca natthi ca sukata-
dukkatanam kam-
manam phalam vi-
pako iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi



If you ask of me thus, if of
me thus [occurs]: “There
are not fruits and results of
kamma, of what is well done
and badly done,” “There

are not fruits and results of
kamma, of what is well done
and badly done,” would be
declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is
not [declared] by me.” “Are
there both fruits and results
of kamma, of what is well
done and badly done and not
fruits and results of kamma,
of what is well done and
badly done?” If you ask of
me thus, if of me thus [oc-
curs]: “There are both fruits
and results of kamma, of
what is well done and badly
done and not fruits and re-
sults of kamma, of what is
well done and badly done,”
“There are both fruits and
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me no. annatha'ti'pi
me no. no'ti'pi me
no. no no'ti'pi me no.
“nevatthi na natthi
sukatadukkatanam
kammanam phalam
vipako? iti ce mam
pucchasi, nevatthi
na natthi sukataduk-
katanam kammanam
phalam vipako iti ce
me assa, nevatthi na
natthi sukatadukka-
tanam kammanam
phalam vipako iti te
nam vyakareyyam.
evampi me no. ta-
tha'ti'pi me no. an-
natha'ti'pi me no.
no'ti'pi me no. no
no'ti'pi me no. "hoti
tathagato param-
marana iti ce mam
pucchasi, hoti tatha-
gato parammarana
iti ce me assa, hoti
tathagato paramma-
rana iti te nam vya-
kareyyam. evampi
me no. tatha'ti'pi
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results of kamma, of what

is well done and badly done
and not fruits and results of
kamma, of what is well done
and badly done,” would be
declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is
not [declared] by me.” “Are
there neither fruits and re-
sults of kamma, of what is
well done and badly done
nor not fruits and results of
kamma, of what is well done
and badly done?” If you ask
of me thus, if of me thus [oc-
curs]: “There are neither
fruits and results of kamma,
of what is well done and
badly done nor not fruits and
results of kamma, of what is
well done and badly done,”
“There are neither fruits and
results of kamma, of what

is well done and badly done
nor not fruits and results of

me no. annatha'pi
me no. no'ti'pi me
no. no no'ti'pi me
no. hoti tathagato
parammarana na
hoti tathagato pa-
rammarana iti ce
mam pucchasi, na
hoti tathagato pa-
rammarana iti ce
me assa, na hoti ta-
thagato paramma-
rana iti te nam vya-
kareyya. evampi me
no. tatha'ti'pi me no.
annatha'ti'pi me no.
no'ti'pi me no. no
no'ti'pi me no. na
hoti tathagato pa-
rammarana? hoti
ca na hoti ca tatha-
gato parammarana
iti ce mam pucchasi,
hoti ca na hoti ca ta-
thagato paramma-
rana iti ce me assa,
hoti ca na hoti ca ta-
thagato paramma-
rana iti te nam vya-
kareyya. evampi me



kamma, of what is well done
and badly done,” would be
declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is
not [declared] by me.” “Does
the Tathagata exists after
death?” If you ask of me thus,
if of me thus [occurs]: “The
Tathagata exists after death,”
“the Tathagata exists after
death,” would be declared for
you thus. [But] thus, is not
[declared] by me. “Just so”
too, is not [declared] by me.
“Otherwise” too, is not [de-
clared] by me. “Not so” too,
is not [declared] by me. “Not
not so” too, is not [declared]
by me.” “Does the Tathagata
not exist after death?” If you
ask of me thus, if of me thus
[occurs]: “The Tathagata
does not exist after death,”
“the Tathagata does not ex-
ist after death,” would be
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no. tatha'ti'pi me no.
annatha'ti'pi me no.
no'ti'pi me no. no
no'ti'pi me no. hoti
ca na hoti ca tatha-
gato parammarana®?
neva hoti na na hoti
tathagato paramma-
rana iti ce mam puc-
chasi, iti ce me assa,
neva hoti na na hoti
tathagato paramma-
rana iti te nam vya-
kareyya. evampi me
no. tatha'ti'pi me no.
annatha'ti'pi me no.
no'ti'pi me no. no
no'ti'pi me no. neva
hoti na na hoti tatha-
gato parammarana
ti? iti ce mam puc-
chasi "neva hoti na
na hoti tathagato pa-
rammarana'ti iti ce
me assa, neva hoti
na na hoti tathagato
parammarana'ti iti
te nam vyakareyyam.
evampi me no. ta-
tha'ti'pi me no. an-
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declared for you thus. [But]
thus, is not [declared] by
me. “Just so” too, is not [de-
clared] by me. “Otherwise”
too, is not [declared] by me.
“Not so” too, is not [declared]
by me. “Not not so” too, is
not [declared] by me.” “Does
the Tathagata both exists
and not exist after death?” If
you ask of me thus, if of me
thus [occurs]: “The Tatha-
gata both exists and not exist
after death,” “the Tathagata
both exists and not exist after
death,” would be declared
for you thus. [But] thus, is
not [declared] by me. “Just
s0” too, is not [declared] by
me. “Otherwise” too, is not
[declared] by me. “Not so”
too, is not [declared] by me.
“Not not so” too, is not [de-
clared] by me.” “Does the
Tathagata neither exists nor
not exist after death?” If you
ask of me thus, if of me thus
[occurs]: “The Tathagata nei-
ther exists nor not exist after
death,” “the Tathagata nei-

natha'ti'pi me no.
no'ti'pi me no. no

no 'ti'pi me no"ti.
idam bhikkhave ca-
tuttham thanam yam
agamma yam arab-
bha eke samanabrah-
mana amaravikkhe-
pika tattha tattha
puttha samana vaca-
vikkhepam apajjanti
amaravikkhepam.



ther exists nor not exist after
death,” would be declared for
you thus. [But] thus, is not
[declared] by me. “Just so”
too, is not [declared] by me.
“Otherwise” too, is not [de-
clared] by me. “Not so” too,
is not [declared] by me. “Not
not so” too, is not [declared]
by me.” This, O bhikkhus

is the fourth ground, ow-

ing to which, having regard
for which some honorable
samanas and brahmanas give
evasive answers [when] so
and so questions are brought
up, and set about confusing
statements and endless equiv-
ocation.

66. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas
who give evasive answers
[when] so and so questions
are brought up, set about
confusing statements and
endless equivocation by four
grounds. Indeed, O bhikkhus,
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imehi kho te bhik-
khave samanabrah-
mana amaravikkhe-
pika tattha tattha
panham puttha sa-
mana vacavikkhe-
pam apajjanti ama-
ravikkhepam catuhi
vatthuhi. ye hi keci
bhikkhave samana



96

whichever samanas or brah-
manas give evasive answers
[when] so and so questions
are brought up and set about
confusing statements and end-
less equivocation, all those
[do so] by only these four
grounds or by a certain one
[among] these. Aside from
these there is none.

67. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping

va brahmana va ama-
ravikkhepika tattha
tattha panham put-
tha samana vacavik-
khepam apajjanti,
amaravikkhepam,
sabbe te imeheva
catuhi vatthuhi, ete-
sam va afinatarena.
natthi ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana

evam gahita evam
paramattha evam-
gatika bhavissanti

evamabhisamparaya"ti.

tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tafica pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamarnca assadanca

pts page 28]}



out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

68. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

69. There are, O bhikkhus,
some samanas and brah-
manas who are fortuitous
origination theorists, who de-
clare the self and the world
to have originated fortu-
itously by two grounds. Ow-
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adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinfia sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

santi bhikkhave eke
samanabrahmana
adhiccasamuppan-
nika adhiccasamup-
pannam attanafnca
lokanca pannapenti

bjt page 50J}
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ing to what, having regard
for what, do those honorable
samanas and brahmanas who
are fortuitous origination the-
orists, declare the self and
the world to have originated
fortuitously by two grounds?

70. There are indeed, O
bhikkhus, devas who are non-
percipient beings. However,
those devas pass away from
that group upon the coming
into existence of perception.
But it is possible, O bhikkhus,
it is to be found, that a cer-
tain being, having passed
away from that group, comes
to this state of existence. Hav-
ing come to this state of ex-
istence, he is one who goes
forth from the house [life]
into homelessness. Being
one who has gone forth from
the house [life] into home-
lessness, in consequence of
ardour, in consequence of en-

dvihi vatthuhi. te ca
bhonto samanabrah-
mana kimagamma
kimarabbha adhicca-
samuppannika adhic-
casamuppannam
attanafca lokafca
pannapenti dvihi vat-
thuhi?

santi bhikkhave asan-
Nnasatta nama deva.
sannuppada ca pana
te deva tamha kaya
cavanti. thanam kho
panetam bhikkhave
vijjati yam annataro
satto tamha kaya
cavitva itthattam
agacchati. itthat-
tam agato samano
agarasma anagari-
yam pabbajati. aga-
rasma anagariyam
pabbajito samano
atappamanvaya pa-
dhanamanvaya anu-
yogamanvaya appa-
madamanvaya sam-
mamanasikaraman-



deavour, in consequence of
application, in consequence
of vigilance, in consequence
of right attention, he men-
tally touches such a form

of samadhi where in that
state of mind, he recollects
his former abode [but apart]
from there, he does not rec-
ollect others. He says thus:
“The self and the world have
arisen without a cause. What
is the reason for that? Be-
cause formerly, I was not. At
present, I am. Not having
been, [I] was transformed
into the state of having exis-
tence.” This, O bhikkhus, is
the first ground owing to
which, having regard for
which some samanas and
brahmanas declare the self
and the world to have origi-
nated fortuitously.

71. And in the second place,
owing to what, having regard
for what, [do] those honor-

able samanas and brahmanas
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vaya tatharupam
cetosamadhim phu-
sati yatha samahite
citte sannuppadam
anussarati tato pa-
ram nanussarati. so
evamaha: "adhicca-
samuppanno atta ca
loko ca. tam kissa
hetu? aham hi pubbe
nahosim. so'mhi eta-
rahi ahutva santat-
tayal'® parinato"ti.
idam bhikkhave pa-
thamam thanam yam
agamma yam arab-
bha eke samanabrah-
mana adhiccasamup-
pannika adhiccasa-
muppannam atta-
nanca lokanca pan-
napenti.

dutiye ca bhonto
samanabrahmana

1%sattattaya, katthaci.J]
bjt page 52}
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who are fortuitous origina-
tion theorists, declare the self
and the world to have orig-
inated fortuitously. Here, O
bhikkhus, a certain samana
or brahmana is a logician, an
investigator. Having ham-
mered out by argumentations
accompanied by investiga-
tion according to his own
intelligence, he says thus:
“The self and the world have
arisen without a cause.” This,
O bhikkhus, is the second
ground owing to which, hav-
ing regard for which some
samanas and brahmanas de-
clare the self and the world
to have originated fortu-
itously.

72. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas who
are fortuitous origination the-
orists, declare the self and the

kimagamma kima-
rabbha adhiccasa-
muppannika adhic-
casamuppannam
attananca lokafnca
pannapenti? idha
bhikkhave ekacco sa-
mano va brahmano
va takki hoti vimamsi.
so takkapariyahatam
vimamsanucaritam
sayampatibhanam
evamaha: "adhicca-
samuppanno atta

ca loko ca"ti. idam
bhikkhave dutiyam
thanam yam agamma
yam arabbha eke
samanabrahmana
adhiccasamuppan-
nika adhiccasamup-
pannam attanafnca
lokafica pannapenti.

imehi kho te bhik-
khave samanabrah-
mana adhiccasamup-
pannika adhiccasa-
muppannam atta-
nanca lokainca paf-



world to have originated for-
tuitously by two grounds. In-
deed, O bhikkhus, whichever
samanas or brahmanas are
fortuitous origination theo-
rists, declare the self and the
world to have originated for-
tuitously, all those [do so]
by only these two grounds
or by a certain one [among]
these. Aside from these there
is none.

73. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
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napenti dvihi vat-
thuhi. ye hi keci bhik-
khave samana va
brahmana va adhic-
casamuppannika
adhiccasamuppan-
nam attananca lo-
kafica pannapenti,
sabbe te imeheva
dvihi vatthuhi, ete-
sam va annatarena.
natthi ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana
evam gahita evam
paramattha evam-
gatika bhavissanti
evamabhisamparaya"ti.
tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tafnica pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamaifca assadafica
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extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

74. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

75. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas
who are past world-cycle
theorists, who [hold] views
in line with the past, assert
various theories concerning

adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinfia sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

imehi kho te bhik-
khave samanabrah-
mana pubbantakap-
pika pubbantanudit-
thino pubbantam
arabbha anekavihi-

pts page 030]]



the past by these eighteen
grounds. Indeed, O bhikkhus,
whichever samanas or brah-
manas are past world-cycle
theorists, who [hold] views
in line with the past, assert
various theories concerning
the past, all those [do so] by
only these eighteen grounds
or by a certain one [among]
these. Aside from these there
is none.

76. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
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tani adhivuttipadani
abhivadanti atthara-
sahi vatthuhi. ye hi
keci bhikkhave sa-
mana va brahmana
va pubbantakappika
pubbantanuditthino
pubbantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti, sabbe te ime-
heva attharasahi vat-
thuhi, etesam va an-
natarena. natthi ito
bahiddha.

tayidam bhikkhave
tathagato pajanati
"ime ditthitthana

evam gahita evam
paramattha evam-
gatika bhavissanti

evamabhisamparaya"ti.

tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tafnica pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
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ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

77. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

78. There are, O bhikkhus,
some samanas and brah-
manas who are future world-
cycle theorizers, who [hold]

vidita. vedananam
samudayanca attha-
gamanca assadafnca
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

santi bhikkhave eke
samanabrahmana
aparantakappika
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views in line with the future,
who assert various theories
concerning the future by
these forty four grounds. Ow-
ing to what, having regard
for what, do those honorable
samanas and brahmanas who
are future world-cycle theo-
rizers, who [hold] views in
line with the future, assert
various theories concerning
the future by these forty four
grounds?

79. There are, O bhikkhus,
some samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is percipient [im-
mortality], who declare the
self to be immortal and per-
cipient after death by sixteen
grounds. Owing to what, hav-
ing regard for what, do those
honorable samanas and brah-
manas who are immortality
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aparantanuditthino
aparantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti catucattari-
saya vatthuhi. te ca
bhonto samanabrah-
mana kimagamma
kimarabbha aparan-
takappika aparanta-
nuditthino aparan-
tam arabbha ane-
kavihitani adhivut-
tipadani abhivadanti
catucattarisaya vat-
thuhi?

santi bhikkhave eke
samanabrahmana
uddhamaghatanika
sannivada uddhama-
ghatana sannim at-
tanam pafinapenti
solasahi vatthuhi.
te ca bhonto sama-
nabrahmana kima-
gamma kimarabbha
uddhamaghatanika
sannivada uddha-
maghatana sannim
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after death theorizers, whose
teaching is percipient [im-
mortality], declare the self
to be immortal and percip-
ient after death by sixteen
grounds?

80. They declare: “The self
is possessed of form, percip-
ient and free from sickness
after death.” They declare:
“The self is formless, percip-
ient and free from sickness
after death.” They declare:
“The self is [both] possessed
of form and formless, percip-
ient and free from sickness
after death.” They declare:
“The self is neither possessed
of form nor formless, percip-
ient and free from sickness
after death.” They declare:
“The self is finite, percipi-
ent and free from sickness
after death.” They declare:
“The self is infinite, percipient
and free from sickness after
death.” They declare: “The
self is both finite and infi-

attanam pannapenti
solasahi vatthuhi?

rup1 atta hoti arogo
parammarana san-
niti nam pannapenti.
arupi atta hoti arogo
parammarana san-
niti nam pannapenti.
rupi ca arupl ca atta
hoti arogo param-
marana sanniti nam
pannapenti. neva
rupi na rupi atta hoti
arogo parammarana
sanniti nam panna-
penti. antava atta
hoti arogo param-
marana sanfiti nam
pannapenti. anan-
tava atta hoti arogo
parammarana san-
niti nam pannapenti.
antava ca anantava
ca atta hoti arogo
parammarana san-



nite, percipient and free from
sickness after death.” They
declare: “The self is neither
finite nor infinite, percipi-
ent and free from sickness
after death.” They declare:
“The self is of unified percep-
tion and free from sickness
after death.” They declare:
“The self is of diversified
perception and free from
sickness after death.” They
declare: “The self is of lim-
ited perception and free from
sickness after death.” They
declare: “The self is of bound-
less perception and free from
sickness after death.” They
declare: “The self is percipi-
ent of only pleasure and free
from sickness after death.”
They declare: “The self is per-
cipient of only pain and free
from sickness after death.”
They declare: “The self is
percipient of both pleasure
and pain and free from sick-
ness after death.” They de-
clare: “The self is percipient
of neither pleasure nor pain
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niti nam pannapenti.
nevantava'! ca na-
nantava ca atta hoti
arogo parammarana
sanniti nam panna-
penti. ekattasanni
atta hoti arogo pa-
rammarana sanniti
nam pannapenti. na-
nattasanni atta hoti
arogo parammarana
sanniti nam panna-
penti. parittasanni
atta hoti arogo pa-
rammarana sanniti
nam pannapenti. ap-
pamanasanii atta
hoti arogo param-
marana sanniti nam
pannapenti. ekanta-
sukhi atta hoti arogo
parammarana san-
niti nam pannapenti.
ekantadukkhi atta
hoti arogo param-
marana saniti nam
pannapenti. sukha-
dukkhi atta hoti arogo

"'nevantava ca. katthaci.JJj
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and free from sickness after
death.”

81. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas who
are immortality after death
theorizers, whose teaching is
percipient [immortality], de-
clare the self to be immortal
and percipient after death by
sixteen grounds. Indeed, O
bhikkhus, whichever samanas
or brahmanas are immortality
after death theorizers, whose
teaching is percipient [im-
mortality], declare the self to
be immortal and percipient
after death, all those [do so]
by only these sixteen grounds
or by a certain one [among]
these. Aside from these there
is none.

82. That, O bhikkhus, the

parammarana san-
niti nam pannapenti.
adukkhamasukhi
atta hoti arogo pa-
rammarana sanniti
nam pannapenti.

imehi kho te bhik-
khave samanabrah-
mana uddhamagha-
tanika sannivada ud-
dhamaghatana san-
nim attanam panna-
penti solasahi vat-
thuhi. ye hi keci bhik-
khave samana va
brahmana va ud-
dhamaghatanika
sannivada uddha-
maghatana sannim
attanam pannapenti
sabbe te imeheva so-
lasahi vatthuhi, ete-
sam va annatarena.
natthi ito bahiddha.
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Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

83. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
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tayidam bhikkhave
tathagato pajanati
"ime ditthitthana
evam gahita evam
paramattha evam-
gatika bhavissanti
evamabhisamparaya"ti.
tanca tathagato paja-
nati tato ca uttarita-
ram pajanati. tanca
pajananam na para-
masati. aparama-
sato cassa paccat-
tanneva nibbuti vi-
dita. vedananam sa-
mudayanca attha-
gamaifca assadafica
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
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directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

84. There are, O bhikkhus,
some samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is non-percipient
[immortality], who declare
the self to be immortal and
non-percipient after death
by eight grounds. Owing

to what, having regard for
what, do those honorable
samanas and brahmanas who
are immortality after death
theorizers, whose teaching is
non-percipient [immortality],
declare the self to be immor-
tal and non-percipient after
death by eight grounds?

abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

santi bhikkhave eke
samanabrahmana
uddhamaghatanika
asanfiivada uddha-
maghatana asan-
nim attanam pan-
napenti atthahi vat-
thuhi. te ca bhonto
samanabrahmana
kimagamma kima-
rabbha uddhamagha-
tanika asanfiivada
uddhamaghatana
asannim attanam
pannapenti atthahi
vatthuhi?
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85. They declare: “The self
is possessed of form, non-
percipient and free from
sickness after death.” They
declare: “The self is formless,
non-percipient and free from
sickness after death.” They
declare: “The self is [both]
possessed of form and form-
less, non-percipient and free
from sickness after death.”
They declare: “The self is
neither possessed of form
nor formless, non-percipient
and free from sickness after
death.” They declare: “The
self is finite, non-percipient
and free from sickness after
death.” They declare: “The
self is infinite, non-percipient
and free from sickness after
death.” They declare: “The
self is both finite and infi-
nite, non-percipient and free
from sickness after death.”
They declare: “The self is
neither finite nor infinite,
non-percipient and free from
sickness after death.”
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'rup1 atta hoti arogo
parammarana asanni'ti
nam pannapenti. 'arupi
atta hoti arogo pa-
rammarana asanni'ti
nam pannapenti. 'rupi
ca arupi ca atta hoti
arogo parammarana
asafini'ti nam panfa-
penti. 'neva rupi na-
rupi atta hoti arogo
parammarana asanni'ti
nam pannapenti. 'an-
tava atta hoti arogo
parammarana asanni'ti
nam pahnapenti. 'anan-
tava atta hoti arogo
parammarana asanni'ti
nam pannapenti. 'an-
tava ca anantava ca
atta hoti arogo pa-
rammarana asanni'ti
nam pannapenti. 'ne-
vantava nanantava
atta hoti arogo pa-
rammarana asanni'ti
nam pannapenti.
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86. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas who
are immortality after death
theorizers, whose teaching is
non-percipient [immortality],
declare the self to be immor-
tal and non-percipient after
death by eight grounds. In-
deed, O bhikkhus, whichever
samanas or brahmanas are
immortality after death the-
orizers, whose teaching is
non-percipient [immortal-
ity], declare the self to be
immortal and non-percipient
after death, all those [do so]
by only these eight grounds
or by a certain one [among]
these. Aside from these there
is none.

87. That, O bhikkhus, the
Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-

imehi kho te bhik-
khave samanabrah-
mana uddhamagha-
tanika asannivada
uddhamaghatana
asannim attanam
pannapenti atthahi
vatthuhi. ye hi keci
bhikkhave samana
va brahmana va ud-
dhamaghatanika
asannivada uddha-
maghatana asannim
attanam pannapenti,
sabbe te imeheva
atthahi vatthuhi, ete-
sam va afhnatarena.
natthi ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
“ime ditthitthana

evam gahita evam
paramattha evam-
gatika bhavissanti

evamabhisamparaya"ti.

tanca tathagato pa-



gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

88. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
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janati. tato ca ut-
taritaram pajanati.
tafnca pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamaifca assadafica
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinfia sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.
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truth might say.

89. There are, O bhikkhus,
some samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is neither percipient
nor non-percipient [immor-
tality], who declare the self
to be immortal and neither
percipient nor non-percipient
after death by eight grounds.
Owing to what, having regard
for what, do those honorable
samanas and brahmanas who
are immortality after death
theorizers, whose teaching is
neither percipient nor non-
percipient [immortality],
declare the self to be immor-
tal and non-percipient after
death by eight grounds?

90. They declare: “The self
is possessed of form, neither
percipient nor non-percipient
and free from sickness after
death.” They declare: “The
self is formless, neither per-

santi bhikkhave eke
samanabrahmana
uddhamaghatanika
nevasaniinasanni-
vada uddhamagha-
tana nevasannina-
sannim attanam pan-
napenti atthahi vat-
thuhi. te ca bhonto
samanabrahmana
kimagamma kima-
rabbha uddhamagha-
tanika nevasannina-
sannivada uddhama-
ghatana nevasanni-
nasannim attanam
pannapenti atthahi
vatthuhi?

"rupi atta hoti arogo
parammarana neva-
safnni nasanni'ti nam
pannapenti. 'arupi
atta hoti arogo pa-
rammarana neva-



cipient nor non-percipient
and free from sickness after
death.” They declare: “The
self is [both] possessed of
form and formless, neither
percipient nor non-percipient
and free from sickness after
death.” They declare: “The
self is neither possessed of
form nor formless, neither
percipient nor non-percipient
and free from sickness af-

ter death.” They declare:
“The self is finite, neither
percipient nor non-percipient
and free from sickness after
death.” They declare: “The
self is infinite, neither per-
cipient nor non-percipient
and free from sickness after
death.” They declare: “The
self is both finite and infi-
nite, neither percipient nor
non-percipient and free from
sickness after death.” They
declare: “The self is neither
finite nor infinite, neither per-
cipient nor non-percipient
and free from sickness after
death.”
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safinl nasanni'ti nam
pannapenti. 'rupi

ca arupi ca atta hoti
arogo parammarana
nevasannil nasanni'ti
nam pannapenti. 'ne-
varupil narupi atta
hoti arogo param-
marana nevasanni
nasanni'ti nam pan-
napenti. 'antava atta
hoti arogo param-
marana nevasanni
nasanni'ti nam paf-
napenti. '‘anantava
atta hoti arogo pa-
rammarana neva-
safnni nasanni'ti nam
pannapenti. 'antava
ca anantava ca atta
hoti arogo param-
marana nevasanni
nasanni'ti nam paf-
napenti. 'nevantava
nanantava atta hoti
arogo parammarana
nevasanini nasanni"ti
nam pannapenti.
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91. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas who
are immortality after death
theorizers, whose teaching is
neither percipient nor non-
percipient [immortality], de-
clare the self to be immortal
and neither percipient nor
non-percipient after death
by eight grounds. Indeed, O
bhikkhus, whichever samanas
or brahmanas are immortality
after death theorizers, whose
teaching is neither percipient
nor non-percipient [immor-
tality], declare the self to be
immortal and neither per-
cipient nor non-percipient
after death, all those [do so]
by only these eight grounds
or by a certain one [among]
these. Aside from these there
is none.

92. That, O bhikkhus, the

Tathagata understands this:
“These standpoint for views,
thus welcome, thus held

imehi kho te bhik-
khave samanabrah-
mana uddhamagha-
tanika nevasannina-
sannivada uddhama-
ghatana nevasanni-
nasannim attanam
pannapenti atthahi
vatthuhi. ye hi keci
bhikkhave samana
va brahmana va ud-
dhamaghatanika ne-
vasanninasannivada
uddhamaghatana ne-
vasanninasannim at-
tanam pannapenti,
sabbe te imeheva
atthahi vatthuhi, ete-
sam va ahnatarena.
natthi ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana

evam gahita evam
paramattha evam-



on to, thus grasped, they
will lead to such after death
state.” And that the Tatha-
gata understands what tran-
scends that understanding,
and not being attached to
that understanding, and not
holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

93. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,
causes to make them known,
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gatika bhavissanti

evamabhisamparaya"ti.

tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tafica pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamanca assadafnca
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
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by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

94. There are, O bhikkhus,
some samanas and brah-
manas whose teaching is the
annihilation of an existing be-
ing, who declare the annihila-
tion, destruction, non-being
by seven grounds. Owing to
what, having regard for what,
do those honorable samanas
and brahmanas whose teach-
ing is the annihilation of an
existing being, declare the
annihilation, destruction,
non-being by seven grounds?

95. Here, O bhikkhus, a cer-
tain samana or brahmana is
of such doctrine, such view:
“Really, Sir, since this self,
possessed of form, [com-
posed] of the four great el-
ements, originating from
father and mother, at the
break up of the body, will be

vadeyyum.

santi bhikkhave eke
samanabrahmana
ucchedavada sato
sattassa ucchedam
vinasam vibhavam
pannapenti sattahi
vatthuhi. te ca bhonto
samanabrahmana
kimagamma kima-
rabbha ucchedavada
sato sattassa ucche-
dam vinasam vibha-
vam pannapenti sat-
tahi vatthuhi?

idha bhikkhave ekacco
samano va brahmano
va evamvadi hoti
evamditthi: 'yato

kho bho ayam atta
rupi catummaha-
bhutiko matapetti-
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annihilated, destroyed and
does not exist after death, it
is really to this extent, sir,
that this self is rightly well-
annihilated.” In this way,
some declare the annihilation,
destruction, non-being of an
existing being.

96. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.
But sir, it is not to this ex-
tend that this self is rightly
well-annihilated. Sir, there
exists another self which is
divine, possessed of form, be-
longing to the sensual realm,
subsisting on food taking in
lumps. You don’t know it,
you don’t see it. I know it,

I see it. Sir, since, with the
breakup of the body, that self
becomes annihilated and de-
stroyed and does not exist af-
ter death, it is to this extend,
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kasambhavo kayassa
bheda ucchijjati vi-
nassati na hoti pa-
rammarana. etta-
vata kho bho ayam
atta samma samuc-
chinno hoti'ti. ittheke
sato sattassa ucche-
dam vinasam vibha-
vam pannapenti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata samma samuc-
chinto hoti. atthi
kho bho anno atta
dibbo rupi kamava-
caro kabalinkara!'?
harabhakkho, tam
tvam na janasi na
passasi. tamaham
janami passami. so
kho bho atta yato

2kabalikarahara bhakkho,
machasam.[J]
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sir, that this self is rightly
well-annihilated.” In this way,
some declare the annihilation,
destruction, non-being of an
existing being.

97. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.
But sir, it is not to this ex-
tend that this self is rightly
well-annihilated. Sir, there
exists another self which is
divine, possessed of form,
mind-made, not defective of
any sense-organ, complete in
all its parts. You don’t know
it, you don’t see it. I know it,
I see it. Sir, since, with the
breakup of the body, that self
becomes annihilated and de-
stroyed and does not exist af-
ter death, it is to this extend,

kayassa bheda uc-
chijjati vinassati na
hoti parammarana.
ettavata kho bho
ayam atta samma
samucchinno hoti'ti.
ittheke sato sattassa
ucchedam vinasam
vibhavam panna-
penti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata samma samuc-
chinno hoti. atthi
kho bho anno atta
dibbo rupi mano-
mayo sabbangapac-
cangl ahinindriyo.
tam tvam na janasi
na passasi. tama-
ham janami passami.
so kho bho atta yato
kayassa bheda uc-
chijjati vinassati na
hoti parammarana.



sir, that this self is rightly
well-annihilated.” In this way,
some declare the annihilation,
destruction, non-being of an
existing being.

98. To him, another says
thus: “Sir, there exists that
self which you speak of. I do
not say it does not exist. But
sir, it is not to this extend
that this self is rightly well-
annihilated. Sir, there exists
another self which, from the
complete surmounting of
perceptions of form, from
the extinguishing of percep-
tions of resistance, from non-
attention to perceptions of
diversity, “space is infinite,”
reaches the domain of infi-
nite space. You don’t know
it, you don’t see it. I know it,
I see it. Sir, since, with the
breakup of the body, that self
becomes annihilated and de-
stroyed and does not exist af-
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ettavata kho bho
ayam atta samma
samucchinno hoti'ti.
ittheke sato sattassa
ucchedam vinasam
vibhavam panna-
penti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata samma samuc-
chinno hoti. atthi
kho bho anno atta
sabbaso rupasanna-
nam samatikkama
patighasafiinanam at-
thagama nanattasan-
nanam amanasikara
ananto akasoti aka-
sanancayatanupago.
tam tvam na janasi
na passasi. tama-
ham janami passami.
so kho bho atta yato
kayassa bheda uc-
chijjati vinassati na
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ter death, it is to this extend,
sir, that this self is rightly
well-annihilated.” In this way,
some declare the annihilation,
destruction, non-being of an
existing being.

99. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.
But sir, it is not to this ex-
tend that this self is rightly
well-annihilated. Sir, there
exists another self which, hav-
ing completely surmounted
the domain of infinite space,
“consciousness is infinite,”
reaches the domain of infi-
nite consciousness. You don’t
know it, you don’t see it. I
know it, I see it. Sir, since,
with the breakup of the body,
that self becomes annihilated
and destroyed and does not
exist after death, it is to this
extend, sir, that this self is

hoti parammarana.
ettavata kho bho
ayam atta samma
samucchinno hot1'ti.
ittheke sato sattassa
ucchedam vinasam
vibhavam panna-
penti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata samma samuc-
chinno hoti. atthi
kho bho anno atta
sabbaso akasanan-
cayatanam samatik-
kamma anantam vin-
nananti viiifianan-
cayatanupago. tam
tvam na janasi na
passasi. tamaham
janami passami. so
kho bho atta yato
kayassa bheda uc-

pts page 035]



rightly well-annihilated.” In
this way, some declare the
annihilation, destruction,
non-being of an existing be-
ing.

100. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.
But sir, it is not to this ex-
tend that this self is rightly
well-annihilated. Sir, there
exists another self which, hav-
ing completely surmounted
the domain of infinite con-
sciousness, “there is nothing,”
reaches the domain of noth-
ingness. You don’t know it,
you don’t see it. I know it,

I see it. Sir, since, with the
breakup of the body, that
self becomes annihilated and
destroyed and does not ex-
ist after death, it is to this
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chijjati vinassati na
hoti parammarana.
ettavata kho bho
ayam atta samma
samucchinno hoti'ti.
ittheke sato sattassa
ucchedam vinasam
vibhavam panna-
penti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta et-
tavata samma sa-
mucchinno hoti. at-
thi kho bho anno
atta sabbaso vinna-
nancayatanam sa-
matikkamma nat-
thi kinciti akincan-
nayatanupago tam
tvam na janasi na
passasi. tamaham
janami passami. so
kho bho atta yato

bjt page 62}
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extend, sir, that this self is
rightly annihilated.” In this
way, some declare the annihi-
lation, destruction, non-being
of an existing being.

101. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.
But sir, it is not to this ex-
tend that this self is rightly
well-annihilated. Sir, there
exists another self which, hav-
ing completely surmounted
the domain of nothingness,
reaches the domain of nei-
ther perception nor non-
perception. You don’t know
it, you don’t see it. I know it,
I see it. Sir, since, with the
breakup of the body, that self
becomes annihilated and de-
stroyed and does not exist af-
ter death, it is to this extend,

kayassa bheda uc-
chijjati vinassati na
hoti parammarana.
ettavata kho bho
ayam atta samma
samucchinno hoti'ti.
ittheke sato sattassa
ucchedam vinasam
viditva pannapenti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata samma samuc-
chinno hoti. atthi
kho bho anno atta
sabbaso akifican-
nayatanam sama-
tikkamma santame-
tam panitametanti
nevasannanasanna-
yatanupago. tam
tvam na janasi na
passasi. tamaham
janami passami. so
kho bho atta yato
kayassa bheda uc-



sir, that this self is rightly
well-annihilated.” In this way,
some declare the annihilation,
destruction, non-being of an
existing being.

102. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas
whose teaching is the anni-
hilation of an existing being,
declare the annihilation, de-
struction, non-being by seven
grounds. Indeed, O bhikkhus,
whichever samanas or brah-
manas, whose teaching is the
annihilation of an existing be-
ing, declare the annihilation,
destruction, non-being, all
those [do so] by only these
seven grounds or by a certain
one [among] these. Aside
from these there is none.

103. That, O bhikkhus,
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chijjati vinassati na
hoti parammarana.
ettavata kho bho
ayam atta samma
samucchinno hoti'ti.
ittheke sato sattassa
ucchedam vinasam
vibhavam panna-
penti.

imehi kho te bhik-
khave samanabrah-
mana ucchedavada
sato sattassa ucche-
dam vinasam vibha-
vam pannapenti sat-
tahi vatthuhi. ye hi
keci bhikkhave sa-
mana va brahmana
va ucchedavada sato
sattassa ucchedam
vinasam vibhavam
pannapenti, sabbe
te imeheva sattahi
vatthuhi, etesam va
annatarena. natthi
ito bahiddha.
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the Tathagata understands
this: “These standpoint for
views, thus welcome, thus
held on to, thus grasped,
they will lead to such after
death state.” And that the
Tathagata understands what
transcends that understand-
ing, and not being attached
to that understanding, and
not holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

104. These, O bhikkhus, are
really those dhammas that
are deep, difficult to see, dif-
ficult to awaken to, peaceful,
most excellent, not within the
sphere of reasoning, subtle,

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana

evam gahita evam
paramattha evam-
gatika bhavissanti

evamabhisamparaya"ti.

tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tanca pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamafca assadafica
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam



to be directly experienced by
the wise, which the Tatha-
gata, having realized by him-
self with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

105. There are, O bhikkhus,
some samanas and brah-
manas whose teaching is nib-
bana in this life, who declare
the supreme nibbana of an
existing being in this life by
five grounds. Owing to what,
having regard for what, do
those honorable samanas and
brahmanas whose teaching is
nibbana in this life, declare
the supreme nibbana of an
existing being in this life by
five grounds?

106. Here, O bhikkhus, a
certain samana or brahmana
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abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

santi bhikkhave eke
samanabrahmana
ditthadhammanibba-
navada sato sattassa
paramaditthadham-
manibbanam panna-
penti pancahi vat-
thuhi. te ca bhonto
samanabrahmana ki-
magamma kimarab-
bha ditthadhamma
nibbanavada sato
sattassa paramadit-
thadhammanibba-
nam pannapenti pan-
cahi vatthuhi?

idha bhikkhave ekacco
samano va brahmano
va evamvadi hoti
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is of such doctrine, such view:
“Really, sir, from the time
this self, causes to amuse
itself furnished and provided
with the five cords of sensual
pleasure, it is to this extend,
sir, that this self has attained
supreme nibbana in this life.”
In this way, some declare
the supreme nibbana of an
existing being in this life.

107. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.”
But sir, it is not to this extend
that this self attains supreme
nibbana in this life. What is
the reason for that? Because
sir, sensual pleasures are im-
permanent, suffering and
liable to degenerate. Their
changing and becoming oth-
erwise give rise to sorrow,
lamentation, physical suf-
fering, mental suffering and

evamditthi ' yato
kho bho ayam atta
pancahi kamagunehi
samappito saman-
gibhuto paricareti,
ettavata kho bho
ayam atta parama-
ditthadhammanib-
banam patto hoti'ti.
ittheke sato sattassa
paramaditthadham-
manibbanam panna-
penti.

tamanno evamaha:
‘atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata paramadittha-
dhammanibbanam
patto hoti tam kissa
hetu? kama hi bho
anicca dukkha vi-
parinamadhamma
tesam viparinaman-
nathabhava uppaj-

bjt page 64}



despair. Sir, from the time
this self, quite secluded from
sense-desires, secluded from
unwholesome dhammas, en-
ters upon and abides in the
happiness and pleasure born
of seclusion connected with
thinking and pondering, the
first jhana, it is to this extend,
sir, that this self has attained
supreme nibbana in this life.”
In this way, some declare
the supreme nibbana of an
existing being in this life.

108. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.”
But sir, it is not to this extend
that this self attains supreme
nibbana in this life. What

is the reason for that? Be-
cause sir, it is just the think-
ing and pondering therein,
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janti sokaparideva-
dukkhadomanassu-
payasa yato kho bho
ayam atta vivicceva
kamehi vivicca aku-
salehi dhammehi
savitakkam savica-
ram vivekajam piti-
sukham pathamam
jhanam upasampajja
viharati. ettavata
kho bho ayam atta
paramaditthadham-
manibbanam patto
hot1i'ti. ittheke sato
sattassa paramadit-
thadhammanibba-
nam pannapenti.

tamanno evamaha:

' atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata paramadittha-
dhammanibbanam
patto hoti. tam kissa

pts page 037]]
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that is declared coarse. “Sir,
from the time this self, from
the subsiding of thinking
and pondering, with the in-
ternal tranquilization and
unification of mind [due to]
the absence of thinking and
pondering, enters upon and
abides in the happiness and
pleasure born of samadhi,
the second jhana, it is to this
extend, sir, that this self has
attained supreme nibbana in
this life.” In this way, some
declare the supreme nibbana
of an existing being in this
life.

109. To him, another says
thus: “Sir, there exists that
self which you speak of. I

do not say it does not exist.”
But sir, it is not to this extend
that this self attains supreme
nibbana in this life. What is

hetu? yadeva tattha
vitakkitam vicaritam
etenetam olarikam
akkhayati. yato kho
bho ayam atta vitak-
kavicaranam vupa-
sama ajjhattam sam-
pasadanam cetaso
ekodibhavam avitak-
kam avicaram sama-
dhijam pitisukham
dutiyam jhanam upa-
sampajja viharati. et-
tavata kho bho ayam
atta paramadittha-
dhammanibbanam
patto hoti'ti. ittheke
sato sattassa para-
maditthadhamma-
nibbanam panna-
penti.

tamanno evamaha:
'atthi kho bho eso
atta yam tvam va-
desi. neso natthiti
vadami. no ca kho
bho ayam atta et-
tavata paramadit-
thadhammanibba-



the reason for that? Because
sir, it is just the elation of
mind well-settled in happi-
ness therein, that is declared
coarse. “Sir, from the time
that with detachment from
happiness, dwelling mindful
and contemplative, this self
[while] looking on with equa-
nimity experiences pleasure
in the body, of which the No-
ble Ones say: “He is a mind-
ful one who [looks on with]
equanimity, one who dwells
in pleasure,” enters upon and
abides in the third jhana, it
is to this extend, sir, that this
self has attained supreme nib-
bana in this life.” In this way,
some declare the supreme
nibbana of an existing being
in this life.

110. To him, another says
thus: “Sir, there exists that
self which you speak of. I
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nam patto hoti. tam
kissa hetu? yadeva
tattha pitigatam ce-
taso ubbillavitattam
etenetam olarikam
akkhayati. yato kho
bho ayam atta pi-
tiya ca viraga upek-
khako ca viharati
sato ca sampajano
sukham ca kayena
patisamvedeti yan-
tam ariya acikkhanti
upekkhako satima
sukhavihariti tati-
yam jhanam upasam-
pajja viharati. etta-
vata kho bho ayam
atta paramadittha-
dhammanibbanam
patto hoti'ti. ittheke
sato sattassa para-
maditthadhamma-
nibbanam panna-
penti.

tamanno evamaha:
'atthi kho bho eso

bjt page 66|}
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do not say it does not exist.”
But sir, it is not to this extend
that this self attains supreme
nibbana in this life. What

is the reason for that? Be-
cause sir, it is just the men-
tal concern, “I am in plea-
sure” therein, that is declared
coarse. “Sir, from the time
this self, from the abandon-
ing of [physical] pleasure and
pain, from the extinction of
former mental pleasure and
mental pain, enters upon and
abides in the utter purity of
mindfulness and equanimity
without pain, without plea-
sure, the fourth jhana, it is
to this extend, sir, that this
self has attained supreme nib-
bana in this life.” In this way,
some declare the supreme
nibbana of an existing being
in this life.

atta, yam tvam va-
desi, neso natthiti
vadami. no ca kho
bho ayam atta etta-
vata paramadittha-
dhammanibbanam
patto hoti. tam kissa
hetu? yadeva tattha
sukhamiti cetaso
abhogo etenetam
olarikam akkhayati.
yato kho bho ayam
atta sukhassa ca pa-
hana dukkhassa ca
pahana pubbeva so-
manassadomanas-
sanam atthagama
adukkhamasukham
upekkhasatiparisud-
dhim catuttham jha-
nam upasampajja
viharati, ettavata
kho bho ayam atta
paramaditthadham-
manibbanam patto
hot1'ti. ittheke sato
sattassa paramadit-
thadhammanibba-



111. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas
whose teaching is nibbana in
this life, declare the supreme
nibbana of an existing being
in this life by five grounds.
Indeed, O bhikkhus, whichever
samanas or brahmanas, whose
teaching is nibbana in this
life, declare the supreme nib-
bana of an existing being in
this life, all those [do so] by
only these five grounds or

by a certain one [among]
these. Aside from these there
is none.

112. That, O bhikkhus,
the Tathagata understands
this: “These standpoint for
views, thus welcome, thus
held on to, thus grasped,
they will lead to such after
death state.” And that the
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nam pannapenti.

imehi kho te bhik-
khave samanabrah-
mana ditthadham-
manibbanavada sato
sattassa paramadit-
thadhammanibba-
nam pannapenti pan-
cahi vatthuhi. ye hi
keci bhikkhave sa-
mana va brahmana
va ditthadhammanib-
banavada sato sat-
tassa paramadittha-
dhammanibbanam
pannapenti, sabbe

te imeheva pancahi
vatthuhi, etesam va
annatarena. natthi
ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana

evam gahita evam
paramattha evam-
gatika bhavissanti
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Tathagata understands what
transcends that understand-
ing, and not being attached
to that understanding, and
not holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

113. These, O bhikkhus, are
really those dhammas that
are deep, difficult to see, dif-
ficult to awaken to, peaceful,
most excellent, not within the
sphere of reasoning, subtle,
to be directly experienced by
the wise, which the Tatha-
gata, having realized by him-
self with supreme knowledge,
causes to make them known,
by which those who rightly

evamabhisamparaya"ti.

tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tafica pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamanca assadanca
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.



speak in praise of the Tatha-
gata in conformity with the
truth might say.

114. Indeed, it is these, O
bhikkhus, by which those
samanas and brahmanas who
are future world-cycle theo-
rizers, who [hold] views in
line with the future, assert
various theories concerning
the future by these forty four
grounds. Indeed, O bhikkhus,
whichever samanas or brah-
manas, who are future world-
cycle theorizers, who [hold]
views in line with the future,
assert various theories con-
cerning the future, all those
[do so] by only these forty
four grounds or by a certain
one [among] these. Aside
from these there is none.

115. That, O bhikkhus,
the Tathagata understands
this: “These standpoint for
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imehi kho te bhik-
khave samanabrah-
mana aparantakap-
pika aparantanu-
ditthino aparantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti catucat-
tarisaya vatthuhi. ye
hi keci bhikkhave sa-
mana va brahmana
va aparantakappika
aparantanuditthino
aparantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti, sabbe te ime-
heva catucattarisaya
vatthuhi, etesam va
annatarena. natthi
ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
"ime ditthitthana

evam gahita evam
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views, thus welcome, thus
held on to, thus grasped,
they will lead to such after
death state.” And that the
Tathagata understands what
transcends that understand-
ing, and not being attached
to that understanding, and
not holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

116. These, O bhikkhus, are
those dhammas that are deep,
difficult to see, difficult to
awaken to, peaceful, excel-
lent, not within the sphere
of reasoning, subtle, to be
directly experienced by the
wise, which the Tathagata,
having realized by himself
with supreme knowledge,

paramattha evam-
gatika bhavissanti
evamabhisamparaya"ti.
tanca tathagato pa-
janati. tato ca ut-
taritaram pajanati.
tafica pajananam na
paramasati. apara-
masato cassa pac-
cattam yeva nibbuti
vidita. vedananam
samudayanca attha-
gamainca assadafica
adinavanca nissara-
nanca yathabhutam
viditva anupada vi-
mutto bhikkhave ta-
thagato.

ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya ye
tathagato sayam
abhinna sacchika-
tva pavedeti yehi
tathagatassa yatha-
bhuccam vannam



causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

117. Those samanas and
brahmanas, O bhikkhus, who
are past world-cycle theo-
rizers, future world-cycle
theorizers, and past and fu-
ture world-cycle theorizers,
who [hold] views in line with
the past and the future, they
assert various theories con-
cerning the past and the
future by these sixty-two
grounds. Indeed, O bhik-
khus, whichever samanas

or brahmanas are past world-
cycle theorizers, and future
world-cycle theorizers, and
past and future world-cycle
theorizers, who [hold] views
in line with the past and the
future, assert various theories
concerning the past and the
future, all those [do so] by
only these sixty-two grounds,
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samma vadamana
vadeyyum.

imehi kho te bhik-
khave samanabrah-
mana pubbantakap-
pika ca aparantakap-
pika ca pubbanta-
parantakappika ca
pubbantaparantanu-
ditthino pubbanta-
parantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti dvasatthiya
vatthuhi. ye hi keci
bhikkhave samana
va brahmana va pub-
bantakappika ca apa-
rantakappika ca pub-
bantaparantakap-
pika ca pubbanta-
parantanuditthino
pubbantaparantam
arabbha anekavihi-
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or a certain one [among]
these. Aside from these there
is none.

118. That, O bhikkhus,

the Tathagata understands
this: “These standpoint for
views, thus welcome, thus
held on to, thus grasped,
they will lead to such after
death state.” And that the
Tathagata understands what
transcends that understand-
ing, and not being attached
to that understanding, and
not holding to it, he has just
known personal extinguish-
ing by final knowledge. And
having known as they have
come to be the arising, the
extinction, the gratification,
the liability and the stepping
out of feelings, not having
appropriated, the Tathagata,
O bhikkhus, is liberated.

tani adhivuttipadani
abhivadanti, sabbe
te imeheva dvasat-
thiya vatthuhi, ete-
sam va annatarena.
natthi ito bahiddha.

tayidam bhikkhave
tathagato pajanati:
ime ditthitthana evam
agata evam paramat-
tha evam gahita bha-
vissanti evamabhi-
samparaya'ti. tafica
tathagato pajanati
tato ca uttaritaram
pajanati. tanca pa-
jananam na parama-
sati. aparamasato
cassa paccattanneva
nibbuti vidita. veda-
nanam samudayafca
atthagamafca assa-
danca adinavanca
nissaranafnca yatha-
bhutam viditva anu-
padavimutto bhik-
khave tathagato.



119. These, O bhikkhus, are
really those dhammas that
are deep, difficult to see, dif-
ficult to awaken to, peaceful,
most excellent, not within the
sphere of reasoning, subtle,
to be directly experienced by
the wise, which the Tatha-
gata, having realized by him-
self with supreme knowledge,
causes to make them known,
by which those who rightly
speak in praise of the Tatha-
gata in conformity with the
truth might say.

120. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is eter-
nalism, who declare the self
and the world to be eternal
by four grounds, that is only
[expressing] the experience
of disturbance and pertur-
bation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.
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ime kho te bhikkhave
dhamma gambhira
duddasa duranu-
bodha santa panita
atakkavacara nipuna
panditavedaniya, ye
tathagato sayam
abhinfia sacchika-
tva pavedeti, yehi
tathagatassa yatha-
bhuccam vannam
samma vadamana
vadeyyum.

tatra bhikkhave ye
te samanabrahmana
sassatavada sassa-
tam attananca lo-
kafica pannapenti
catuhi vatthuhi, ta-
dapi tesam bhava-
tam samanabrah-
mananam ajanatam
apassatam vedayi-
tam tanhagatanam
paritasitavipphandi-
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121. Therein, O bhikkhus,
those samanas and brah-
manas who are partial eter-
nal and partial non-eternal
theorizers, who declare the
self and the world [to be]
partially eternal and par-
tially non-eternal by four
grounds, that too is only [ex-
pressing] the experience of
disturbance and perturba-
tion of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

113. Therein, O bhikkhus,
those samanas and brah-
manas who are finite or infi-
nite world theorizers, who de-
clare the world to be finite or
infinite by four grounds, that
too is only [expressing] the
experience of disturbance and
perturbation of those hon-
ourable samanas and brah-
manas who, not knowing,

tameva.

tatra bhikkhave ye
te samanabrahmana
ekaccasassatika ekac-
caasassatika ekac-
cam asassatam atta-
nanca lokanca pan-
napenti catuhi, ta-
dapi tesam bhava-
tam samanabrah-
mananam ajanatam
apassatam vedayi-
tam tanhagatanam
paritasitavipphandi-
tameva.

tatra bhikkhave ye
te samanabrahmana
antanantika anta-
nantam lokassa pan-
napenti catuhi vat-
thuhi, tadapi tesam
bhavatam samana-
brahmananam ajana-
tam apassatam veda-
yitam tanhagatanam
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not seeing, are well-settled in
thirsting.

113. Therein, O bhikkhus,
those samanas and brah-
manas who give evasive an-
swers when so and so ques-
tions are brought up, who set
about confusing statements
and endless equivocation by
four grounds, that too is only
[expressing] the experience
of disturbance and pertur-
bation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

114. Therein, O bhikkhus,
those samanas and brah-
manas who assert that things
originate fortuitously, who
declare the self and the world
to be fortuitously originated
by two grounds, that too is
only [expressing] the experi-
ence of disturbance and per-
turbation of those honourable
samanas and brahmanas who,
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paritasitavipphandi-
tameva.

tatra bhikkhave ye
te samanabrahmana
amaravikkhepika tat-
tha tattha panham
puttha samana vaca-
vikkhepam apajjanti
amaravikkhepam ca-
tuhi vatthuhi, tadapi
tesam bhavatam sa-
manabrahmananam
ajanatam apassatam
vedayitam tanhaga-
tanam paritasitavip-
phanditameva.

tatra bhikkhave ye
te samanabrahmana
adhiccasamuppan-
nika adhiccasamup-
pannam attanafica
lokafnca panfiapenti
dvihi vatthuhi, ta-
dapi tesam bhava-
tam samanabrah-
mananam ajanatam
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not knowing, not seeing, are
well-settled in thirsting.

115. Therein, O bhikkhus,
those samanas and brah-
manas who are past world-
cycle theorizers, who [hold]
views in line with the past,
who assert various theories
concerning the past by these
eighteen grounds, that too is
only [expressing] experience
of disturbance and pertur-
bation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

116. Therein, O bhikkhus,
those samanas and brah-
manas who are immortal-
ity after death theorizers,
whose teaching is percipient
[immortality], who declare
the self to be immortal and
percipient after death by six-

apassatam vedayi-
tam, tanhagatanam
paritasitavipphandi-
tameva.

tatra bhikkhave ye
te samanabrahmana
pubbantakappika
pubbantanuditthino
pubbantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti attharasahi
vatthuhi, tadapi te-
sam bhavatam sa-
manabrahmananam
ajanatam apassatam
vedayitam, tanhaga-
tanam paritasitavip-
phanditameva.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
sannivada uddhama-
ghatana sannim at-
tanam pannapenti
solasahi vatthuhi,
tadapi tesam bha-
vatam samanabrah-



teen grounds, that too is only
[expressing] the experience
of disturbance and pertur-
bation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

117. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is percipient [im-
mortality], who declare the
self to be immortal and per-
cipient after death by eight
grounds, that too is only [ex-
pressing] the experience of
disturbance and perturba-
tion of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

118. Therein, O bhikkhus,
those samanas and brah-
manas who are immortal-

ity after death theorizers,
whose teaching is neither per-
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mananam ajanatam
apassatam vedayi-
tam, tanhagatanam
paritasitavipphandi-
tameva.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
asanfiivada uddha-
maghatana asanfim
attanam pannapenti
atthahi vatthuhi, ta-
dapi tesam bhava-
tam samanabrah-
mananam ajanatam
apassatam vedayi-
tam, tanhagatanam
paritasitavipphandi-
tameva.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
nevasanninasanni-
vada uddhamagha-
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cipient nor non-percipient
[immortality], who declare
the self to be immortal and
neither percipient nor non-
percipient after death by
eight grounds, that too is
only [expressing] the experi-
ence of disturbance and per-
turbation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

119. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is the
annihilation of an existing be-
ing, who declare the annihila-
tion, destruction, non-being
by seven grounds, that too is
only [expressing] the experi-
ence of disturbance and per-
turbation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

120. Therein, O bhikkhus,
those samanas and brah-

tana nevasannim
nasannim attanam
pannapenti atthahi
vatthuhi, tadapi te-
sam bhavatam sa-
manabrahmananam
ajanatam apassatam
vedayitam, tanhaga-
tanam paritasitavip-
phanditameva.

tatra bhikkhave ye
te samanabrahmana
ucchedavada sato
sattassa ucchedam
vinasam vibhavam
pannapenti sattahi
vatthuhi, tadapi te-
sam bhavatam sa-
manabrahmananam
ajanatam apassatam
vedayitam, tanhaga-
tanam paritasitavip-
phanditameva.

tatra bhikkhave ye
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manas whose teaching is nib-
bana in this life, who declare
the supreme nibbana of an
existing being in this life by
five grounds, that too is only
[expressing] the experience
of disturbance and pertur-
bation of those honourable
samanas and brahmanas who,
not knowing, not seeing, are
well-settled in thirsting.

121. Therein, O bhikkhus,
those samanas and brah-
manas who are future world-
cycle theorizers, who [hold]
views in line with the future,
who assert various theories
concerning the future by
these forty four grounds, that
too is only [expressing] the
experience of disturbance and
perturbation of those hon-
ourable samanas and brah-
manas who, not knowing,
not seeing, are well-settled in
thirsting.
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te samanabrahmana
ditthadhammanib-
banavada sato sat-
tassa paramadittha-
dhammanibbanam
pannapenti pancahi
vatthuhi, tadapi te-
sam bhavatam sa-
manabrahmananam
ajanatam apassatam
vedayitam, tanhaga-
tanam paritasitavip-
phanditameva.

tatra bhikkhave ye
te samanabrahmana
aparantakappika
aparantanuditthino
aparantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti catucattari-
saya vatthuhi, tadapi
tesam bhavatam sa-
manabrahmananam
ajanatam apassatam
vedayitam, tanhaga-
tanam paritasitavip-
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122. Therein, O bhikkhus,
those samanas and brah-
manas who are past world-
cycle theorizers and future
world-cycle theorizers, who
[hold] views in line with the
past and future, who assert
various theories concerning
the past and the future by
these sixty-two grounds, that
too is only [expressing] the
experience of disturbance and
perturbation of those hon-
ourable samanas and brah-
manas who, not knowing,
not seeing, are well-settled in
thirsting.

123. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is eter-
nalism, who declare the self
and the world to be eternal
by four grounds, that is in
dependence on contact.

phanditameva.

tatra bhikkhave ye
te samanabrahmana
pubbantakappika ca
aparantakappika ca
pubbantaparanta-
kappika ca pubban-
taparantanuditthino
pubbantaparantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti dvasat-
thiya vatthuhi, ta-
dapi tesam bhava-
tam samanabrah-
mananam ajanatam
apassatam vedayi-
tam, tanhagatanam
paritasitavipphandi-
tameva.

tatra bhikkhave ye
te samanabrahmana
sassatavada sassa-
tam attananca lo-
kafnca pannapenti
catuhi vatthuhi, ta-
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124. Therein, O bhikkhus,
those samanas and brah-
manas who are partial eter-
nal, and partial non-eternal
theorizers, who declare the
self and the world to be par-
tially eternal and partially
non-eternal by four grounds,
that too is in dependence on
contact.

125. Therein, O bhikkhus,
those samanas and brah-
manas who are finite or in-
finite world theorizers, who
declare the world to be finite
or infinite by four grounds,
that too is in dependence on
contact.

126. Therein, O bhikkhus,
those samanas and brah-
manas who give evasive an-
swers when so and so ques-
tions are brought up, who set
about confusing statements
and endless equivocation by
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dapi phassapaccaya.

tatra bhikkhave ye

te samanabrahmana
ekaccasassatika ekac-
caasassatika ekac-
cam sassatam ekac-
cam asassatam atta-
nanca lokanca pan-
napenti catuhi vat-
thuhi, tadapi phassa-
paccaya.

tatra bhikkhave ye
te samanabrahmana
antanantika anta-
nantam lokassa pan-
napenti catuhi vat-
thuhi, tadapi phassa-
paccaya.

tatra bhikkhave ye

te samanabrahmana
amaravikkhepika tat-
tha tattha panham
puttha samana vaca-
vikkhepam apajjanti

pts page 042



148

four grounds, that too is in
dependence on contact.

127. Therein, O bhikkhus,
those samanas and brah-
manas who assert that things
originate fortuitously who
declare the self and the world
to be fortuitously originated
by two grounds, that too is in
dependence on contact.

128. Therein, O bhikkhus,
those samanas and brah-
manas who are past world-
cycle theorizers, who [hold]
views in line with the past,
who assert various theories
concerning the past by these
eighteen grounds, that too is
in dependence on contact.

129. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is percipient [im-

amaravikkhepam ca-
tuhi vatthuhi, tadapi
phassapaccaya.

tatra bhikkhave ye
te samanabrahmana
adhiccasamuppan-
nika adhiccasamup-
pannam attanafnca
lokanca pannapenti
dvihi vatthuhi, ta-
dapi phassapaccaya.

tatra bhikkhave ye

te samanabrahmana
pubbantakappika
pubbantanuditthino
pubbantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti attharasahi
vatthuhi, tadapi phas-
sapaccaya.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
sannivada uddha-
maghatana safnim



mortality], who declare the
self to be immortal and per-
cipient after death by sixteen
grounds, that too is in depen-
dence on contact.

130. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is non-percipient
[immortality], who declare
the self to be immortal and
non-percipient after death by
eight grounds, that too is in
dependence on contact.

131. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is neither percipient
nor non-percipient [immor-
tality], who declare the self
to be immortal and neither
percipient nor non-percipient
after death by eight grounds,
that too is in dependence on
contact.

149

attanam pannapenti
solasahi vatthuhi, ta-
dapi phassapaccaya.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
asannivada uddha-
maghatana asannim
attanam pannapenti
atthahi vatthuhi, ta-
dapi phassapaccaya.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
nevasanninasanni-
vada uddhamagha-
tana nevasannim na-
safinim attanam pan-
napeti atthahi vat-
thuhi, tadapi phassa-
paccaya.
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132. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is the
annihilation of an existing be-
ing, who declare the annihila-
tion, destruction, non-being
by seven grounds, that too is
in dependence on contact.

133. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is nib-
bana in this life, who declare
the supreme nibbana of an
existing being in this life by
five grounds, that too is in
dependence on contact.

134. Therein, O bhikkhus,
those samanas and brah-
manas who are future world-
cycle theorizers, who [hold]
views in line with the future,
who assert various theories
concerning future, by these
forty four grounds, that too is
in dependence on contact.

tatra bhikkhave ye

te samanabrahmana
ucchedavada sato
sattassa ucchedam
vinasam vibhavam
pannapenti sattahi
vatthuhi, tadapi phas-
sapaccaya.

tatra bhikkhave ye
te samanabrahmana
ditthadhammanibba-
navada sato sattassa
paramaditthadham-
manibbanam panna-
penti pancahi vat-
thuhi, tadapi phassa-
paccaya.

tatra bhikkhave ye
te samanabrahmana
aparantakappika
aparantanuditthino
aparantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti catucattari-
saya vatthuhi, tadapi



135. Therein, O bhikkhus,
those samanas and brah-
manas who are past world-
cycle theorizers and future
world-cycle theorizers, who
[hold] views in line with the
past and future, who assert
various theories concerning
the past and the future by
these sixty-two grounds, that
too is in dependence on con-
tact.

136. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is eter-
nalism, who declare the self
and the world to be eternal
by four grounds, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.

137. Therein, O bhikkhus,
those samanas and brah-
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phassapaccaya.

tatra bhikkhave ye
te samanabrahmana
pubbantakappika ca
aparantakappika ca
pubbantaparanta-
kappika ca pubban-
taparantanuditthino
pubbantaparantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti dvasat-
thiya vatthuhi, ta-
dapi phassapaccaya.

tatra bhikkhave ye
te samanabrahmana
sassatavada sassa-
tam attananca lo-
kanca pannapenti
catuhi vatthuhi, te
vata annatra phassa
patisamvedissantiti
netam thanam vij-
jati.

tatra bhikkhave ye
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manas who are partial eter-
nal and partial non-eternal
theorizers, who declare the
self and the world to be par-
tially eternal and partially
non-eternal by four grounds,
“indeed, that they will experi-
ence apart from contact,” this
possibility is not to be found.

138. Therein, O bhikkhus,
those samanas and brah-
manas who are finite or in-
finite world theorizers, who
declare the world to be finite
or infinite by four grounds,
“indeed, that they will experi-
ence apart from contact,” this
possibility is not to be found.

139. Therein, O bhikkhus,
those samanas and brah-
manas who give evasive an-
swers when so and so ques-
tions are brought up, who set
about confusing statements
and endless equivocation by

te samanabrahmana
ekaccasassatika ekac-
caasassatika ekac-
cam sassatam ekac-
cam asassatam atta-
nanca lokafnca paf-
napenti catuhi vat-
thuhi, te vata an-
natra phassa pati-
samvedissantiti ne-
tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
antanantika anta-
nantam lokassa pan-
napenti catuhi vat-
thuhi, te vata an-
natra phassa pati-
samvedissantiti ne-
tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
amaravikkhepika tat-
tha tattha panham
puttha samana vaca-
vikkhepam apajjanti
amaravikkhepam ca-



four grounds, “indeed, that
they will experience apart
from contact,” this possibility
is not to be found.

140. Therein, O bhikkhus,
those samanas and brah-
manas who assert that things
originate fortuitously who
declare the self and the world
to be fortuitously originated
by two grounds, “indeed, that
they will experience apart
from contact,” this possibility
is not to be found.

141. Therein, O bhikkhus,
those samanas and brah-
manas who are past world-
cycle theorizers, who [hold]
views in line with the past,
who assert various theories
concerning the past by these
eighteen grounds, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.
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tuhi vatthuhi, te vata
annatra phassa pati-
samvedissantiti ne-
tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
adhiccasamuppan-
nika adhiccasamup-
pannam attanafca
lokafica pannapenti
dvihi vatthuhi, te
vata annatra phassa
patisamvedissantiti
netam thanam vij-
jati.

tatra bhikkhave ye
te samanabrahmana
pubbantakappika
pubbantanuditthino
pubbantam arabbha
anekavihitani adhi-
vuttipadani abhiva-
danti attharasahi
vatthuhi, te vata an-
Natra phassa pati-
samvedissantiti ne-
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142. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is percipient [im-
mortality], who declare the
self to be immortal and per-
cipient after death by sixteen
grounds, “indeed, that they
will experience apart from
contact,” this possibility is
not to be found.

143. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is non-percipient
[immortality], who declare
the self to be immortal and
non-percipient after death by
eight grounds, “indeed, that
they will experience apart
from contact,” this possibility
is not to be found.

tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
sannivada uddha-
maghatana sannim
attanam pannapenti
solasahi vatthuhi, te
vata annatra phassa
patisamvedissantiti
netam thanam vij-
jati.

tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
asannivada uddha-
maghatana asannim
attanam pannapenti
atthahi vatthuhi, te
vata afifatra phassa
patisamvedissantiti
netam thanam vij-
jati.
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144. Therein, O bhikkhus,
those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is neither percipient
nor non-percipient [immor-
tality], who declare the self
to be immortal and neither
percipient nor non-percipient
after death by eight grounds,
“indeed, that they will experi-
ence apart from contact,” this
possibility is not to be found.

145. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is

the annihilation of an ex-
isting being, who declare

the annihilation, destruction,
non-being by seven grounds,
“indeed, that they will experi-
ence apart from contact,” this
possibility is not to be found.

146. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is nib-
bana in this life, who declare
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tatra bhikkhave ye
te samanabrahmana
uddhamaghatanika
nevasanninasanni-
vada uddhamagha-
tana nevasannim
nasannim attanam
pannapenti atthahi
vatthuhi, te vata an-
natra phassa pati-
samvedissantiti ne-
tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
ucchedavada sato
sattassa ucchedam
vinasam vibhavam
pannapenti sattahi
vatthuhi, te vata an-
natra phassa pati-
samvedissantiti ne-
tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
ditthadhammanib-
banavada sato sat-
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the supreme nibbana of an
existing being in this life by
five grounds, “indeed, that
they will experience apart
from contact,” this possibility
is not to be found.

147. Therein, O bhikkhus,
those samanas and brah-
manas who are future world-
cycle theorizers, who [hold]
views in line with the future,
who assert various theories
concerning future by these
forty four grounds, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.

148. Therein, O bhikkhus,
those samanas and brah-
manas who are past world-
cycle theorizers and future
world-cycle theorizers, who
[hold] views in line with the
past and future, who assert

tassa paramadittha-
dhammanibbanam
pannapenti pancahi
vatthuhi, te vata an-
Nnatra phassa pati-
samvedissantiti ne-
tam thanam vijjati.

tatra bhikkhave ye
te samanabrahmana
aparantakappika
aparantanuditthino
aparantam arabbha
anekavihitani adhi-
vuttipadani abhi-
vadanti catucatta-
risaya vatthuhi, te
vata annatra phassa
patisamvedissantiti
netam thanam vij-
jati.

tatra bhikkhave ye
te samanabrahmana
pubbantakappika ca
aparantakappika ca
pubbantaparanta-
kappika ca pubban-
taparantanuditthino
pubbantaparantam



various theories concerning
the past and future, by these
sixty-two grounds, “indeed,
that they will experience
apart from contact,” this pos-
sibility is not to be found.

149. Therein, O bhikkhus,
those samanas and brah-
manas whose teaching is
eternalism, who declare

the self and the world to

be eternal by four grounds,
also those samanas and brah-
manas who are partial eternal
and partial non-eternal the-
orizers, also those samanas
and brahmanas who are fi-
nite or infinite world theo-
rizers, also those samanas
and brahmanas who give
evasive answers, when so
and so questions are brought
up, also those samanas and
brahmanas who assert that
things originate fortuitously,
also those samanas and brah-
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arabbha anekavihi-
tani adhivuttipadani
abhivadanti dvasat-
thiya vatthuhi, te
vata annatra phassa
patisamvedissantiti
netam thanam vij-
jati.

tatra bhikkhave ye

te samanabrahmana
sassatavada sassa-
tam attananca lo-
kafica pafihapenti
catuhi vatthuhi, ye'pi
te samanabrahmana
ekaccasassatika ekac-
caasassatika, ye'pi
te samanabrahmana
antanantika, ye'pi

te samanabrahmana
amaravikkhepika,
ye'pi te samanabrah-
mana adhiccasamup-
pannika, ye'pi te sa-
manabrahmana pub-
bantakappika, ye'pi
te samanabrahmana
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manas who are immortal-
ity after death theorizers,
whose teaching is percipi-
ent [immortality], also those
samanas and brahmanas who
are immortality after death
theorizers, whose teaching is
non-percipient [immortality],
also those samanas and brah-
manas who are immortality
after death theorizers, whose
teaching is neither percipient
nor non-percipient [immor-
tality], also those samanas
and brahmanas whose teach-
ing is the annihilation of an
existing being, also those
samanas and brahmanas
whose teaching is nibbana in
this life, also those samanas
and brahmanas who are fu-
ture world-cycle theorizers,
also those samanas and brah-
manas who are past world-
cycle theorizers and future
world-cycle theorizers, who
[hold] views in line with the
past and future, who assert
various theories concerning
the past and future by these

uddhamaghatanika
sannivada, ye'pi te
samanabrahmana
uddhamaghatanika
asannivada, ye'pi te
samanabrahmana
uddhamaghatanika
nevasanninasanni-
vada, ye'pi te sama-
nabrahmana ucche-
davada, ye'pi te sa-
manabrahmana dit-
thadhammanibba-
navada, ye'pi te sa-
manabrahmana apa-
rantakappika, ye'pi
te samanabrahmana
pubbantakappika ca
aparantakappika ca
pubbantaparanta-
kappika ca, pubban-
taparantanuditthino
pubbantaparantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti dvasat-
thiya vatthuhi, sabbe
te chahi phassayata-
nehi phussa phussa
patisamvedenti. te-



sixty-two grounds, all those
are caused to experience by
contacting again and again
the six domains of contact. In
dependence on feeling, there
is thirsting. In dependence
on thirsting, there is under-
taking. In dependence on un-
dertaking, there is being. In
dependence on being, there is
birth. In dependence on birth,
old age and death, sorrow,
lamentation, physical suf-
fering, mental suffering and
despair arise. From when, O
bhikkhus, a bhikkhu wisely
understands the arising, the
extinction, the gratification,
the liability and the stepping
out of the six domains for
contact as it has come to be,
he wisely understands what
simply transcends all these
[views].

150. Indeed, O bhikkhus,
whichever samanas or brah-
manas are past world-cycle
theorizers or future world-
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sam vedanapaccaya
tanha, tanhapaccaya
upadanam, upada-
napaccaya bhavo,
bhavapaccaya jati,
jatipaccaya jarama-
ranam sokaparideva-
dukkhadomanassu-
payasa sambhavanti.
yato kho bhikkhave
bhikkhu channam
phassayatananam
samudayam ca at-
thagamam ca assa-
dam ca adinavam ca
nissaranam ca ya-
thabhutam pajanati,
ayam imehi sabbe-
heva uttaritaram pa-
janati.

ye hi keci bhikkhave
samana va brahmana
va pubbantakappika
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cycle theorizers or past and
future world-cycle theorizers,
who [hold] views in line with
the past and the future, assert
various theories concerning
the past and the future, all
those are caught in the net of
just these sixty-two grounds.
Emerging, they emerge cer-
tainly trapped here. Emerg-
ing, they emerge certainly
caught in the net, included
within [the net] here. Just as,
O bhikkhus, a skilled fisher-
man or fisherman’s appren-
tice might spread a fine-mesh
net over a small pool of wa-
ter, whichever of those large
living beings are in this pool
of water, all those emerging
emerge caught in the net, cer-
tainly trapped here, emerg-
ing, they emerge certainly
caught in the net, included
within [the net] here, it is
really just so, O bhikkhus,
whichever samanas or brah-
manas are past world-cycle
theorizers or future world-
cycle theorizers or past and

va aparantakappika
va pubbantaparanta-
kappika va pubban-
taparantanuditthino
pubbantaparantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti, sabbe
te imeheva dvasat-
thiya vatthuhi anto-
jalikata ettha sita'va
ummujjamana um-
mujjanti, (nimujja-
mana nimujjanti. )
ettha pariyapanna
antojalikata'va um-
mujjamana ummuj-
janti, (nimujjamana
nimujjanti. )* sey-
yathapi bhikkhave
dakkho kevatto va
kevattantevasi va
sukhumacchikena
jalena parittam uda-
kadaham otthareyya,
tassa evamassa: "ye
kho keci imasmim
udakadahe olarika
pana, sabbe te anto-
jalikata ettha sita'va



future world-cycle theoriz-
ers, who [hold] views in line
with the past and the future,
who assert various theories
concerning the past and the
future, all those are caught
in the net of just these sixty-
two grounds. Emerging, they
emerge certainly trapped
here. Emerging, they emerge
certainly caught in the net,
included within [the net]
here.
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ummujjamana um-
mujjanti, (nimujja-
mana nimujjanti). et-
tha pariyapanna an-
tojalikata ‘va ummuj-
jamana ummujjanti,
(nimujjamana nimuyj-
janti"ti)* evameva
kho bhikkhave ye hi
keci samana va brah-
mana va pubbanta-
kappika va aparan-
takappika va pub-
bantaparantakap-
pika va pubbanta-
parantanuditthino
pubbantaparantam
arabbha anekavihi-
tani adhivuttipadani
abhivadanti, sabbe
te imeheva dvasat-
thiya vatthuhi anto-
jalikata ettha sita'va
ummujjamana um-
mujjanti, (nimmujja-
mana nimujjanti. )*
ettha pariyapanna
antojalikata'va um-
mujjamana ummuj-
janti, (nimujjamana
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151. The body of the Tatha-
gata stands, O bhikkhus, with
the conduit to being cut. For
as long as the body remains,
for that long, devas and hu-
mans [will] see him. With
the breakup of the body, after
the exhaustion of life, devas
and humans [will] see him
no longer.

“Just as, O bhikkhus, when

a bunch of mangoes on a
stalk is cut, that which is the
mango fruit bound to the
stalk, all those follow, it is
really just so, O bhikkhus, the
body of the Tathagata stands
with the conduit to being
cut. For as long as the body
remains, for that long, devas
and humans [will] see him.
With the breakup of the body,
after the exhaustion of life,
devas and humans [will] see
him no longer.”

nimujjanti. )*

ucchinnabhavanet-
tiko bhikkhave tatha-
gatassa kayo titthati.
yavassa kayo thas-
sati, tava nam dak-
khinti devamanussa.
kayassa bheda ud-
dham jivitapariya-
dana na nam dak-
khinti devamanussa.

seyyathapi bhikkhave
ambapindiya vantac-
chinnaya yani kanici
ambani vantapati-
baddhani, sabbani
tani tadanvayani
bhavanti, evameva
kho bhikkhave uc-
chinnabhavanettiko
tathagatassa kayo
titthati. yavassa kayo
thassati, tava nam
dakkhinti devama-
nussa. kayassa bheda
uddham jivitapari-
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152. When thus was said,
the venerable Ananda said
this to the Auspicious One:
“It is marvellous, O Bhante. It
is unprecedented, O Bhante.
What is the name of this
dhamma discourse, O Bhante?’
“Well then, O Ananda, you
bear in mind this Dhamma
discourse as the net of mean-
ing; also bear it in mind as
the net of Dhamma; also
bear it in mind as the net of
Brahma; also bear it in mind
as the net of views; also bear
it in mind as the unsurpassed
victory in battle.”

153. This is what the Aus-
picious One said. Delighted,
those bhikkhus rejoiced in
the Auspicious One’s words.
“And while this exposition
was being expounded, the
ten thousand world system

163

yadana na nam dak-
khinti devamanussa'ti.

evam vutte ayasma
anando bhagavan-
tam etadavoca: 'ac-
chariyam bhante,
abbhutam bhante,
ko namayam bhante
dhammapariyayo?'ti.
“tasmatiha tvam ananda
imam dhammapari-
yayam atthajalanti'pi
nam dharehi. dham-
majalanti'pi nam
dharehi. brahmaja-
lanti'pi nam dharehi.
ditthijalanti'pi nam
dharehi. anuttaro
sangamavijayo'ti'pi
nam dharehi"ti.

idamavoca bhagava.
attamana te bhikkhu
bhagavato bhasitam
abhinandunti. imas-
mim ca pana veyya-
karanasmim bhar-
namane dasasahassi
lokadhatu akampit-
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quaked.” thati.
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