0.0.1 The Net of Brahma

1. Thus was heard by me. At one time the Auspicious
One entered upon the high road between Rajagaha and
Nalanda with a large Sangha of bhikkhus, with about five
hundred bhikkhus. The wanderer Suppiya, had also en-
tered upon the high road between Rajagaha and Nalanda
with his pupil, the brahmin youth Brahmadatta. There,
the wanderer Suppiya, in various ways, only spoke in dis-
praise of the Buddha, spoke in dispraise of the Dhamma,
spoke in dispraise of the Sangha. However, the wanderer
Suppiya’s pupil, the brahmin youth Brahmadatta, in var-
ious ways, spoke in praise of the Buddha, spoke in praise
of the Dhamma, spoke in praise of the Sangha. Thus
indeed, both teacher and pupil spoke directly opposing
one another as they followed behind the Auspicious One
and the Bhikkhu Sangha.

2. Later on, the Auspicious One entered the King’s Cot-
tage at Ambalatthika with the Bhikkhu Sangha to spend
one night. The wanderer Suppiya also entered the King’s
Cottage at Ambalatthika with his pupil, brahmin youth
Brahmadatta, to spend one night. There too, the wan-
derer Suppiya, in various ways, only spoke in dispraise
of the Buddha, spoke in dispraise of the Dhamma, spoke
in dispraise of the Sangha. However, the wanderer Sup-
piya’s pupil, the brahmin youth Brahmadatta, in various
ways, spoke in praise of the Buddha, spoke in praise
of the Dhamma, spoke in praise of the Sangha. Thus
indeed, both teacher and pupil spoke directly opposing



0.0.1 pathama brahmajalasuttam

1. evam me sutam ekam samayam bhagava antara
ca rajagaham antara ca nalandam addhanamaggapa-
tipanno hoti mahata bhikkhusanghena saddhim pai-
camattehi bhikkhusatehi. suppiyo'pi kho paribbajako
antara ca rajagaham antara ca nalandam addhana-
maggapatipanno hoti saddhim antevasina brahmadat-
tena manavena. tatra sudam suppiyo paribbajako ane-
kapariyayena buddhassa avannam bhasati, dhammassa
avannam bhasati, sanghassa avannam bhasati. suppi-
yassa pana paribbajakassa antevasi brahmadatto ma-
navo anekapariyayena buddhassa vannam bhasati, dham-
massa vannam bhasati, sanghassa vannam bhasati. itiha
te ubho acariyantevasi ahfiamanfnassa ujuvipaccani-
kavada bhagavantam pitthito pitthito anubaddha' honti
bhikkhusangham ca.

2. athakhobhagava ambalatthikayam rajagarake eka-
rattivasam upagafnchi saddhim bhikkhusanghena. sup-
piyo'pi kho paribbajako ambalatthikayam rajagarake
ekarattivasam upaganchi saddhim antevasina brahma-
dattena manavena. tatra'pi sudam suppiyo paribba-
jako anekapariyayena buddhassa avannam bhasati, dham-
massa avannam bhasati, sanghassa avannam bhasati.
suppiyassa pana paribbajakassa antevasi brahmadatto
manavo buddhassa vannam bhasati, dhammassa van-
nam bhasati, sanghassa vannam bhasati. itiha te ubho
acariyantevasl anfiamafnfassa ujuvipaccanikavada vi-
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one another as they dwelled.

3. Then, as the night [turned to] early morning, many
bhikkhus having arisen, having assembled at the round
pavilion, this topic of conversation arose as they set-
tled: “It is marvellous, O friends. It is unprecedented, O
friends, in so far as the Auspicious One who knows and
sees, the Arahant, the rightly self-awakened One, has
well known the diverse dispositions of beings. Indeed,
this wanderer Suppiya, in various ways, spoke in dis-
praise of the Buddha, spoke in dispraise of the Dhamma,
spoke in dispraise of the Sangha. However, the wanderer
Suppiya’s pupil, the brahmin youth Brahmadatta, in var-
ious ways, spoke in praise of the Buddha, spoke in praise
of the Dhamma, spoke in praise of the Sangha. Thus
indeed, both teacher and pupil spoke directly opposing
one another as they followed behind the Auspicious One
and the Bhikkhu Sangha.”

4. Then the Auspicious One, having known the topic
of conversation of those bhikkhus, went to the round
pavilion. Upon arrival, he sat down on a prepared seat.
Having sat down, the Auspicious One addressed the bhik-
khus: “What form of conversation, O bhikkhus, were
you having now as you have settled here, having assem-
bled? And what was the talk underway that was left
unfinished by you?” When thus was said, those bhikkhus
said this to the Auspicious One: “Here, O Bhante, as
the night turned to early morning, we, having arisen,



haranti.

3. atha kho sambahulanam bhikkhunam rattiya pac-
cusasamayam paccutthitanam mandalamale sannisin-
nanam sannipatitanam ayam sankhiyadhammo uda-
padi: "acchariyam avuso, abbhutam avuso, yavanci-
dam tena bhagavata janata passata arahata samma-
sambuddhena sattanam nanadhimuttikata suppativi-
dita. ayam hi suppiyo paribbajako anekapariyayena
buddhassa avannam bhasati, dhammassa avannam bha-
sati, sanghassa avannam bhasati. suppiyassa pana pa-
ribbajakassa antevasi brahmadatto manavo buddhassa
vannam bhasati, dhammassa vannam bhasati, sanghassa
vannam bhasati. itiha'me ubho acariyantevasi anna-
mannassa ujuvipaccanikavada bhagavantam pitthito
pitthito anubaddha honti bhikkhusangham ca"ti.

4. atha kho bhagava tesam bhikkhunam imam san-
khiyadhammam viditva yena mandalamalo tenupasan-
kami. upasankamitva paffatte asane nisidi. nisajja
kho bhagava bhikkhu amantesi: "kaya nu'ttha bhik-
khave etarahi kathaya sannisinna sannipatita? ka ca
pana vo antara katha vippakata?"ti. evam vutte te
bhikkhu bhagavantam etadavocum: "idha bhante am-
hakam rattiya paccusasamayam paccutthitanam man-
dalamale sannisinnanam sannipatitanam ayam sankhi-
yadhammo udapadi "acchariyam avuso, abbhutam avuso
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having assembled at the round pavilion, this topic of
conversation arose as we settled: “It is marvellous, O
friends. It is unprecedented, O friends, in so far as the
Auspicious One who knows and sees, the Arahant, the
rightly self-awakened One, has well known the diverse
dispositions of beings. Indeed, this wanderer Suppiya,
in various ways, spoke in dispraise of the Buddha, spoke
in dispraise of the Dhamma, spoke in dispraise of the
Sangha. However, the wanderer Suppiya’s pupil, the
brahmin youth Brahmadatta, in various ways, spoke in
praise of the Buddha, spoke in praise of the Dhamma,
spoke in praise of the Sangha. Thus indeed, both teacher
and pupil spoke directly opposing one another as they
followed behind the Auspicious One and the Bhikkhu
Sangha.” This, O Bhante, was the talk underway that was
left unfinished by us. Then the Auspicious One arrived.”

5. “O bhikkhus, should others speak in dispraise of me,
or should speak in dispraise of the Dhamma, or should
speak in dispraise of the Sangha, no malice, no discon-
tentment, no resentment in the mind is to be done by
you. O bhikkhus, should others speak in dispraise of me,
or should speak in dispraise of the Dhamma, or should
speak in dispraise of the Sangha, if there is annoyance
or displeasure in you therein, that is a hindrance for
you alone. O bhikkhus, should others speak in dispraise
of me, or should speak in dispraise of the Dhamma, or
should speak in dispraise of the Sangha, if there is annoy-
ance or displeasure in you therein, would you understand



yavancidam tena bhagavata arahata sammasambud-
dhena sattanam nanadhimuttikata suppatividita. ayam
hi suppiyo paribbajako anekapariyayena buddhassa
avannam bhasati, dhammassa avannam bhasati, san-
ghassa avannam bhasati. suppiyassa pana paribbaja-
kassa antevasi brahmadatto manavo buddhassa van-
nam bhasati, dhammassa vannam bhasati, sanghassa
vannam bhasati. itiha'me ubho acariyantevasi afna-
mannassa ujuvipaccanikavada bhagavantam pitthito
pitthito anubaddha honti bhikkhusanghafnca'ti. ayam
kho no bhante antarakatha vippakata. atha bhagava
anuppatto"ti.

5. "mamam va bhikkhave pare avannam bhaseyyum,
dhammassa va avannam bhaseyyum, sanghassa va avan-
nam bhaseyyum, tatra tumhehi na aghato na appac-
cayo na cetaso anabhiraddhi karaniya. mamam va
bhikkhave pare avannam bhaseyyum, dhammassa va
avannam bhaseyyum, sanghassa va avannam bhasey-
yum, tatra ce tumhe assatha kupita va anattamana

va, tumham yevassa tena antarayo. mamam va bhik-
khave pare avannam bhaseyyum, dhammassa va avan-
nam bhaseyyum, sanghassa va avannam bhaseyyum,
tatra tumhe assatha kupita va anattamana va, api nu
paresam subhasitam dubbhasitam tumhe ajaneyyatha?"ti.
"no hetam bhante. " "mamam va bhikkhave pare avan-
nam bhaseyyum, dhammassa va avannam bhaseyyum,
sanghassa va avannam bhaseyyum, tatra tumhehi abhu-
tam abhutato nibbethetabbam: 'iti'petam abhutam. iti'pe-
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of others [what is] well-spoken and badly-spoken?” “Cer-
tainly not, Bhante.” O bhikkhus, should others speak
in dispraise of me, or should speak in dispraise of the
Dhamma, or should speak in dispraise of the Sangha, you
should unravel the false from the false therein: “Such as
this is false. Such as this is untrue. But there is not this
in us. On the contrary, this is not to be found in us.”

6. “O bhikkhus, should others speak in praise of me, or
should speak in praise of the Dhamma, or should speak
in praise of the Sangha, no rejoicing, no mental pleasure,
no elation in the mind is to be done by you. O bhikkhus,
should others speak in praise of me, or should speak in
praise of the Dhamma, or should speak in praise of the
Sangha, if there is rejoicing or gladness in you therein,
that is a hindrance for you alone. O bhikkhus, should
others speak in praise of me, or should speak in praise
of the Dhamma, or should speak in praise of the Sangha,
you should acknowledge the truth from the truth therein:
“Such as this is true. Such as this is correct. And there is
this in us. And still, this is to be found in us.”

7. “But this, O bhikkhus, is a trifling, insignificant, mere
virtue, by which one who is a puthujjana might say when
speaking in praise of the Tathagata.” “And which, O
bhikkhus, is that trifling, insignificant, mere virtue by
which one who is a puthujjana might say when speaking
in praise of the Tathagata?”



tam ataccham. natthi cetam amhesu. na ca panetam
amhesu samvijjati'ti. "

6. "mamam va bhikkhave pare vannam bhaseyyum,
dhammassa va vannam bhaseyyum, sanghassa va van-
nam bhaseyyum, tatra tumhehi na anando na soma-
nassam na cetaso ubbilavitattam? karaniyam. mamam
va bhikkhave pare vannam bhaseyyum, dhammassa
va vannam bhaseyyum, sanghassa va vannam bhasey-
yum, tatra ce tumhe assatha anandino sumana ub-
bilavino®, tumham yevassa tena antarayo. mamam
va bhikkhave pare vannam bhaseyyum, dhammassa
va vannam bhaseyyum, sanghassa va vannam bhasey-
yum, tatra va tumhehi bhutam bhutato patijanitabbam:
"iti'petam bhutam, iti'petam taccham. atthi cetam am-
hesu. samvijjati ca panetam amhesu'ti. "

7. "appamattakam kho panetam bhikkhave oramat-
takam silamattakam, yena puthujjano tathagatassa van-
nam vadamano vadeyya. katamanca tam bhikkhave
appamattakam oramattakam silamattakam, yena pu-
thujjano tathagatassa vannam vadamano vadeyya. ?

8. '"panatipatam pahaya panatipata pativirato samano
gotamo nihitadando nihitasattho lajji dayapanno sab-
bapanabhutahitanukampi viharati"ti. iti va hi bhik-
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8. “Having abandoned the killing of living beings, the
samana Gotama abstains from the killing of living be-
ings. Having buried the rod, having buried the sword,
he dwells conscientious, with kindness and sympathy,
compassionate for the welfare for all living beings.” It is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

9. “Having abandoned the taking of what is not given,
the samana Gotama abstains from taking what is not
given, accepting what is given, expecting what is given.
By not thieving, he dwells having become pure himself.”
Or it is indeed thus, O bhikkhus, that a puthujjana speak-
ing in praise of the Tathagata might say.

10. “Having abandoned unchastity, the samana Gotama
is a celibate one, living apart, abstaining from sexual
intercourse, the villager’s habit.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

11. “Having abandoned false speech, the samana Go-
tama abstains from false speech. He speaks the truth.
He is dependable, reliable, trustworthy, not a deceiver
of the world.” Or it is indeed thus, O bhikkhus, that a
puthujjana speaking in praise of the Tathagata might
say.
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khave puthujjano tathagatassa vannam vadamano va-
deyya.

9. '"adinnadanam pahaya adinnadana pativirato sa-
mano gotamo dinnaday1 dinnapatikankhi athenena su-
cibhutena attana viharati"ti. iti va hi bhikkhave pu-
thujjano tathagatassa vannam vadamano vadeyya.

10. "abrahmacariyam pahaya brahmacari samano go-
tamo aracari virato methuna gamadhamma"ti. iti va
hi bhikkhave puthujjano tathagatassa vannam vada-
mano vadeyya.

11. "musavadam pahaya musavada pativirato samano
gotamo saccavadi saccasandho theto paccayiko avi-
samvadako lokassa"ti. iti va hi bhikkhave puthujjano

tathagatassa vannam vadamano vadeyya.

12. "pisunam vacam pahaya pisunaya vacaya pativi-
rato samano gotamo. ito sutva na amutra akkhata
imesambhedaya. amutra va sutva na imesam akkhata
amusambhedaya. iti bhinnanam va sandhata samhita-
nam va anuppadata. samaggaramo samaggarato sa-
magganandl samaggakaranim vacam bhasita"ti. itiva
hi bhikkhave puthujjano tathagatassa vannam vada-
mano vadeyya.

pts page 004
bjt page 008



11

12. “Having abandoned divisive speech, the samana Go-
tama abstains from divisive speech. Having heard from
here, he does not tell there to divide these [from those],
or having heard from there, he does not tell here to di-
vide those [from these]. Thus is he, a reconciler of the
divided, a bestower of togetherness. He delights in har-
mony, is delighted with harmony, rejoices in harmony,
utters speech that creates harmony.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

13. “Having abandoned harsh speech, the samana Go-
tama abstains from harsh speech. That speech which
is gentle, pleasant to the ear, endearing, heartwarming,
polite, pleasing to many, agreeable to many, that form of
speech he utters.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

14. “Having abandoned senseless prattle, the samana
Gotama abstains from senseless prattle. He speaks at
the proper time, [speech that is] truthful, meaningful, in
accordance with the Dhamma, in accordance with the
Vinaya, speech worth treasuring, at the proper time he
utters speech that is reasonable, speech worth remember-
ing, speech connected with profit.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.
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13. "pharusam vacam pahaya pharusaya vacaya pa-
tivirato samano gotamo. ya sa vaca nela kannasu-
kha pemaniya hadayangama pori bahujanakanta ba-
hujanamanapa, tatharupim vacam bhasita"ti. iti va
hi bhikkhave puthujjano tathagatassa vannam vada-
mano vadeyya.

14. "samphappalapam pahaya samphappalapa pati-
virato samano gotamo, kalavadi bhutavadi atthavadi
dhammavadivinayavadi, nidhanavatim vacam bhasita
kalena sapadesam pariyantavatim atthasamhitanti" iti
va hi bhikkhave puthujjano tathagatassa vannam va-
damano vadeyya.

15. "bijagamabhutagamasamarambha pativirato sa-
mano gotamo. ekabhattiko samano gotamo rattupa-
rato virato vikalabhojana. naccagitavaditavisukadas-
sana pativirato samano gotamo. malagandhavilepa-
nadharanamandanavibhusanatthana pativirato samano
gotamo. uccasayanamahasayana pativirato samano
gotamo. jataruparajatapatiggahana pativirato samano
gotamo. amakadhannapatiggahana pativirato samano
gotamo. amakamamsapatiggahana pativirato samano
gotamo. itthikumarikapatiggahana pativirato samano
gotamo. dasidasapatiggahana pativirato samano go-
tamo. ajelakapatiggahana pativirato samano gotamo.
kukkutasukarapatiggahana pativirato samano gotamo.
hatthigavassavalavapatiggahana pativirato samano go-
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15. “The samana Gotama abstains from injuring seed
life and vegetation. The samana Gotama eats his meal in
one sitting, refraining from eating in the evening, abstain-
ing from eating outside the proper time. The samana
Gotama abstains from dancing, singing, music and watch-
ing shows. The samana Gotama abstains from the estab-
lishment of wearing adornments and decorations with
garlands, fragrances and ointments. The samana Go-
tama abstains from high and large beds and seats. The
samana Gotama abstains from accepting gold and silver.
The samana Gotama abstains from accepting uncooked
grains. The samana Gotama abstains from accepting
uncooked meat. The samana Gotama abstains from ac-
cepting women and girls. The samana Gotama abstains
from accepting male and female slaves. The samana
Gotama abstains from accepting goat and sheep. The
samana Gotama abstains from accepting chicken and
pigs. The samana Gotama abstains from the acquisition
of elephants, cows, horses and mares. The samana Go-
tama abstains from the acquisition of fields and lands.
The samana Gotama abstains from the practice of go-
ing on errands and going as a messenger. The samana
Gotama abstains from buying and selling. The samana
Gotama abstains from dealing in false weighing, dealing
in fake metals, dealing in false measures, bribery, cheat-
ing and fraud. The samana Gotama abstains from the
crooked ways of slaughtering, imprisoning, execution
and robbery. The samana Gotama abstains from plunder
and violence.” Or it is indeed thus, O bhikkhus, that a
puthujjana speaking in praise of the Tathagata might
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tamo. khettavatthupatiggahana pativirato samano go-
tamo. duteyya pahinagamananuyoga pativirato samano
gotamo. kayavikkaya pativirato samano gotamo. tu-
lakuta - kamsakuta - manakuta pativirato samano go-
tamo. ukkotana - vafnicananikati - saciyoga pativirato
samano gotamo. chedana - vadhabandhana - vipara-
mosa - alopasahasakara pativirato samano gotamo "ti.
iti va hi bhikkhave puthujjano tathagatassa vannam
vadamano vadeyya.

16. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam bijaga-
mabhutagamasamarambham anuyutta viharanti sey-
yathidam: mulabijam khandhabijam phalubijam agga-
bijam bijabijameva paficamam. iti va iti evarupa bi-
jagamabhutagamasamarambha pativirato samano go-
tamo"ti. iti va hi bhikkhave puthujjano tathagatassa
vannam vadamano vadeyya.

17. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupam sanni-
dhikaraparibhogam anuyutta viharanti. seyyathidam:
annasannidhim panasannidhim vatthasannidhim yana-
sannidhim sayanasannidhim gandhasannidhim amisa-
sannidhim. iti va iti evarupa sannidhikaraparibhoga
pativirato samano gotamo"ti. iti va hi bhikkhave pu-
thujjano tathagatassa vannam vadamano vadeyya.
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15
say.

16. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in such
forms of injuring seed life and vegetation, such as: root
seeds, stem seeds, joint seeds, bud seeds and actual seeds
as the fifth. The samana Gotama abstains from such or
such forms of injuring seed life and vegetation.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

17. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of storing up things for use, such as: storing
up boiled rice; storing up drinks; storing up cloths; stor-
ing up vehicles; storing up beds; storing up fragrances;
storing up meats. The samana Gotama abstains from
such or such forms of storing up things for use.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

8. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of the watching of shows, such as: dancing;
singing; music; theatrical performances; story telling;
instrumentals; pictured houses; drumming; shows of the
heavenly musicians; acrobatic performances by Candalas;
elephant battles; horse battles; stick fights; fist fights;
wrestling; sham fights; battle arrays; army battles and
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8. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuiijitva te evarupam visuka-
dassanam anuyutta viharanti. seyyathidam: naccam
gitam vaditam pekkham akkhanam panissaram veta-
lam* kumbhathtnam sobhanakam® candalam vamsam
dhovanam® hatthiyuddham assayuddham dandayud-
dham mutthiyuddham nibbuddham uyyodhikam balag-
gam senabyuham anikadassanam. iti va iti evarupa
visukadassana pativirato samano gotamo"ti. iti va hi
bhikkhave puthujjano tathagatassa vannam vadamano
vadeyya.

19. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam jutap-
pamadatthananuyogam anuyutta viharanti - seyyathi-
dam: atthapadam dasapadam akasam pariharapatham
santikam khalikam ghatikam salakahattham akkham
pangaciram vankakam mokkhacikam cingulakam pat-
talhakam rathakam dhanukam akkharikam manesikam
yathavajjam. iti va iti evarupa jutappamadatthananu-
yoga pativirato samano gotamo"ti. iti va hi bhikkhave
puthujjano tathagatassa vannam vadamano vadeyya.

20. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupam uccasa-
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regimental reviews. The samana Gotama abstains from
such or such forms of the watching of shows.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

19. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of endulging in gambling that are the bases
for negligence, such as: eight-row chess; ten-row chess;
checkers in the air; hopscotch; spillikins; board-games;
tip-cat; drawing straws; dice; leaf-flutes; toy plows; som-
ersaults; pinwheels; toy measures; toy carts; toy bows;
guessing words from syllables; and guessing another’s
thoughts. The samana Gotama abstains from such or
such forms of endulging in gambling that are the bases
for negligence.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

20. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of high and large beds and seats, such as:
spacious couches; thrones with animal figures carved
on the supports; long-haired coverlets; multi-coloured
patchwork coverlets; white woollen coverlets; woollen
coverlets embroidered with flowers; quilts stuffed with
cotton; woollen coverlets embroidered with animal fig-
ures; woollen coverlets with hair on both sides or on
one side; bedspreads embroidered with gems; silk cover-
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yanamahasayanam anuyutta viharanti. seyyathidam:
asandim pallankam gonakam cittakam patikam pata-
likam tulikam vikatikam uddalomim ekantalomim kat-
thissam koseyyam kuttakam hatthattharam assattha-
ram rathattharam ajinappavenim kadalimigapavara-
paccattharanam sauttaracchadam ubhatolohitakupa-
dhanam. itiva iti evarupa uccasayanamahasayana pa-
tivirato samano gotamo"ti. iti va hi bhikkhave puthuj-
jano tathagatassa vannam vadamano vadeyya.

21. ‘'yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupam manda-
navibhusanatthananuyogam anuyutta viharanti - sey-
yathidam: ucchadanam parimaddanam nahapanam sam-
bahanam adasam afijanam malavilepanam mukhacun-
nakam mukhalepanam hatthabandham sikhabandham
dandakam nalikam asim chattam citrupahanam unhi-
sam manim valavijanim odatani vatthani dighadasani.
iti va iti evarupa mandanavibhusanatthananuyoga pa-
tivirato samano gotamo"ti. iti va hi bhikkhave puthuj-
jano tathagatassa vannam vadamano vadeyya.

22. ‘"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhufjitva te evarupam tiraccha-
nakatham anuyutta viharanti. seyyathidam: rajaka-
tham corakatham mahamattakatham senakatham bha-
yakatham yuddhakatham annakatham panakatham vat-
thakatham sayanakatham malakatham gandhakatham
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lets; dance-hall carpets; elephant, horse or chariot rugs;
rugs of antelope-skins; choice spreads made of kadali-
deer hides; spreads with red awnings overhead; couches
with red cushions for the head and feet. The samana
Gotama abstains from such or such forms of high and
large beds and seats.” Or it is indeed thus, O bhikkhus,
that a puthujjana speaking in praise of the Tathagata
might say.

21. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in such
forms of endulging in the establishment of wearings, dec-
orations and adornments, such as: rubbing fragrances on
the body; massaging with oils; being bathed by others;
kneading the limbs; using mirrors; collyrium (for the
eyes); garlands; scents; unguents; face-powders; make-
up; bracelets; head-bands; decorated walking sticks; or-
namented medicine-tubes; rapiers; sunshades; embroi-
dered sandals; turbans; diadems; yaktail whisks; and
long-fringed white robes. The samana Gotama abstains
from such or such forms of endulging in the establish-
ment of wearings, decorations and adornments.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

22. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of animal talk, such as: talk about kings, talk
about thieves, talk about ministers, talk about armies,
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natikatham yanakatham gamakatham nigamakatham
nagarakatham janapadakatham itthikatham surakatham
visikhakatham kumbhatthanakatham pubbapetakatham
nanattakatham lokakkhayikam samuddakkhayikam iti-
bhavabhavakatham. iti va iti evarupaya tiracchana-
kathaya pativirato samano gotamo"ti. iti va hi bhik-
khave puthujjano tathagatassa vannam vadamano va-
deyya.

23. ‘'"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuifijitva te evarupam viggahi-
kakatham anuyutta viharanti. seyyathidam: na tvam
imam dhammavinayam ajanasi. aham imam dham-
mavinayam ajanami. kim tvam imam dhammavina-
yam ajanissasi? micchapatipanno tvamasi, ahamasmi
samma patipanno. sahitam me, asahitam te. pure va-
canlyam paccha avaca. paccha vacaniyam pure avaca.
acinnam te viparavattam. aropito te vado. niggahito
tvamasi. cara vadappamokkhaya. nibbethehi va sace
pahosi'ti. iti va iti evarupaya viggahikakathaya pativi-
rato samano gotamo"ti. iti va hi bhikkhave puthujjano
tathagatassa vannam vadamano vadeyya.

24. 'yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam dutey-
yapahinagamananuyogam anuyutta viharanti. seyya-
thidam: rafiflam rajamahamattanam khattiyanam bra-
hmananam gahapatikanam kumaranam 'idha gaccha.
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talk about dangers, talk about battles, talk about food,
talk about drinks, talk about garments, talk about lodg-
ings, talk about garlands, talk about perfumes, talk about
lineages, talk about vehicles, talk about villages, talk
about towns, talk about cities, talk about countries, talk
about women, talk about heroes, talk about streets, talk
about wells, talk about those of former days who are dead,
talk about diverse topics, speculate about the world, spec-
ulate about the sea, talk about being or non-being as such.
The samana Gotama abstains from such or such forms
of animal talks.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

23. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of quarrelsome talk, such as: “You don’t un-
derstand this dhamma and discipline. I understand this
dhamma and discipline. How can you understand this
dhamma and discipline? You have entered the wrong
path. I have entered the right path. I'm consistent. You
are inconsistent. What should have been said first, you
said last, what should have been said last, you said first.
That practice of yours has been overturned. Your doc-
trine has been invalidated. You are defeated. Go on
and save your doctrine, or disentangle yourself now if
you can.” The samana Gotama abstains from such or
such forms of quarrelsome talk.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
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amutragaccha. idam hara. amutra idam ahara'ti. iti
va iti evarupa duteyyapahinagamananuyoga pativirato
samano gotamo'ti. iti va hi bhikkhave puthujjano ta-
thagatassa vannam vadamano vadeyya.

25. ‘'"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhufjitva te kuhaka ca honti la-
paka ca nemittika ca nippesika ca labhena labham ni-
jigimsitaro. iti va iti evarupa kuhanalapana pativirato
samano gotamo"ti. iti va hi bhikkhave puthujjano ta-
thagatassa vannam vadamano vadeyya.

26. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyya-
thidam: angam nimittam uppatam supinam lakkha-
nam musikacchinnam aggihomam dabbihomam thu-
sahomam kanahomam tandulahomam sappihomam te-
lahomam muckhahomam lohitahomam angavijja vat-
thuvijja khattavijja sivavijja bhutavijja bhurivijja ahi-
vijja visavijja vicchikavijja musikavijja sakunavijja va-
yasavijja pakkajjhanam saraparittanam migapakkham.
iti va iti evarupaya tiracchanavijjaya micchajiva pativi-
rato samano gotamo"ti. iti va hi bhikkhave puthujjano
tathagatassa vannam vadamano vadeyya.
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Tathagata might say.

24. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of the practice of going on errands and going
as a messenger, such as: running errands for kings, king’s
ministers, khattiyas, brahmins, householders, or young
men who say: “Go here, go to such and such a place. Take
this, bring that from such and such a place.” The samana
Gotama abstains from such or such forms of practice of
going on errands and going as a messenger.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

25. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, having strong de-
sires, [engage in] hinting, muttering holy words for pay,
fortune-telling, belittling others good qualities, and pur-
suing gain with gain. The samana Gotama abstains from
such or such forms of hinting and flattering.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

26. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: [interpreting:] signs on limbs, unusual events,
dreams, characteristic marks, cloths gnawed by mice; [of-
fering:] fire oblations, oblations from a ladle, grain husk
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27. ‘'yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyyathi-
dam: manilakkhanam dandalakkhanam vatthalakkha-
nam asilakkhanam usulakkhanam dhanulakkhanam avu-
dhalakkhanam itthilakkhanam purisalakkhanam kuma-
ralakkhanam kumarilakkhanam dasalakkhanam dasi-
lakkhanam hatthilakkhanam assalakkhanam mahisa-
lakkhanam usabhalakkhanam golakkhanam ajalakkha-
nam mendalakkhanam kukkutalakkhanam vattalakkha-
nam godhalakkhanam kannikalakkhanam kacchapa-
lakkhanam migalakkhanam. iti va iti evarupaya tirac-
chanavijjaya micchajiva pativirato samano gotamo'ti.
iti va hi bhikkhave puthujjano tathagatassa vannam
vadamano vadeyya.

28. ‘'yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyyathi-
dam: rafifiam niyyanam bhavissati. rafifiam atiyanam
bhavissati. abbhantaranam ranfnam upayanam bha-
vissati. bahiranam rafinam apayanam bhavissati. ba-
hiranam rafnnam upayanam bhavissati. abbhantara-
nam raifiam apayanam bhavissati. abbhantaranam
rannam jayo bhavissati. bahiranam rannam parajayo
bhavissati. bahiranam rannam jayo bhavissati. ab-
bhantaranam rannam parajayo bhavissati. iti imassa
jayo bhavissati. imassa parajayo bhavissati. iti va iti
evarupaya tiracchanavijjaya micchajiva pativirato sa-
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oblations, broken rice oblations, rice-grain oblations,
ghee oblations, oil oblations, oblations from the mouth,
blood oblations; palmistry, the science of identifying
auspicious sites for building, the science of identifying
auspicious fields, the science of interpreting the cries of
jackals, the science of exorcism, the science of earthen
house, the science of snakes, the science of poisons, the
science of scorpions, the science of rats, the science of
birds, the science of crows, predicting the number of
years left to live, protective charms against arrows, com-
manding animals. The samana Gotama abstains from
such or such forms of wrong livelihood.” Or it is indeed
thus, O bhikkhus, that a puthujjana speaking in praise
of the Tathagata might say.

27. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: telling a person’s fortune from the characteristics
of gems, characteristics of a walking stick, characteristics
of a garment, characteristics of a sword, characteristics
of an arrow, characteristics of a bow, characteristics of
a weapon, characteristics of a woman, characteristics
of a man, characteristics of a boy, characteristics of a
girl, characteristics of a male slave, characteristics of a
female slave, characteristics of an elephant, characteris-
tics of a horse, characteristics of a buffalo, characteristics
of a bull, characteristics of a cow, characteristics of a
goat, characteristics of a sheep, characteristics of a cock,
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mano gotamo'ti. iti va bhikkhave puthujjano tathaga-
tassa vananam vadamano vadeyya.

29. ‘'yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyya-
thidam: candaggaho bhavissati, suriyaggaho bhavis-
sati, nakkhattaggaho bhavissati, candimasuriyanam
pathagamanam bhavissati, candimasuriyanam uppa-
thagamanam bhavissati, nakkhattanam pathagamanam
bhavissati, nakkhattanam uppathagamanam bhavissati,
ukkapato bhavissati, disadaho bhavissati, bhumicalo
bhavissati, devadundubhi bhavissati, candimasuriya-
nakkhattanam uggamanam ogamanam samkilesam vo-
danam bhavissati. evamvipako candaggaho bhavis-
sati, evamvipako suriyaggaho bhavissati, evamvipako
nakkhattaggaho bhavissati, evamvipakam candimasu-
riyanam pathagamanam bhavissati, evamvipakam can-
dimasuriyanam uppathagamanam bhavissati, evam vi-
pakam nakkhattanam pathagamanam bhavissati, evam-
vipakam nakkhattanam uppathagamanam bhavissati,
evamvipako ukkapato bhavissati, evamvipako disadaho
bhavissati, evamvipako bhumicalo bhavissati. evam-
vipako devadundubhi bhavissati, evamvipakam candi-
masuriyanakkhattanam uggamanam ogamanam san-
kilesam vodanam bhavissati. iti va iti evarupaya tirac-
chanavijjaya micchajiva pativirato samano gotamo'ti.
" iti va hi bhikkhave puthujjano tathagatassa vannam
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characteristics of a quail, characteristics of an iguana,
characteristics of a rabbit, characteristics of a turtle, char-
acteristics of a deer. The samana Gotama abstains from
such or such forms of wrong livelihood.” Or it is indeed
thus, O bhikkhus, that a puthujjana speaking in praise
of the Tathagata might say.

28. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: the king will march forth; the king will not
march forth; our king will attack and the foreign king
will retreat; the foreign king will attack and our king will
retreat; our king will triumph and the foreign king will
be defeated; the foreign king will triumph and our king
will be defeated; thus there will be victory for one and
defeat for the other. The samana Gotama abstains from
such or such forms of wrong livelihood.” Or it is indeed
thus, O bhikkhus, that a puthujjana speaking in praise
of the Tathagata might say.

29. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: there will be an eclipse of the moon, there will
be an eclipse of the sun, there will be an eclipse of a
constellation; the sun and the moon will stay on their
proper courses; the sun and the moon will deviate from
their proper courses; the constellations will stay on their
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vadamano vadeyya.

30. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhufjitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyyathi-
dam: subbutthika bhavissati, dubbutthika bhavissati,
subhikkham bhavissati, dubbhikkham bhavissati, khe-
mam bhavissati, bhayam bhavissati, rogo bhavissati,
arogyam bhavissati. mudda ganana sankhanam ka-
veyyam lokayatam. iti va iti evarupaya tiracchanavij-
jaya micchajiva pativirato samano gotamo'ti. " iti va
hi bhikkhave puthujjano tathagatassa vannam vada-
mano vadeyya.

31. 'yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyyathi-
dam: avahanam vivahanam samvadanam vivadanam
sankiranam vikiranam subhagakaranam dubbhagaka-
ranam viruddhagabbhakaranam jivhanitthambhanam
hanusamhananam hatthabhijappanam hanujappanam
kannajappanam adasapanham kumarikapanham deva-
panham adiccupatthanam mahatupatthanam abbhuj-
jalanam sirivhanam. iti va iti evarupaya tiracchana-
vijjaya micchajiva pativirato samano gotamo'ti. " iti
va hi bhikkhave puthujjano tathagatassa vannam va-
damano vadeyya.
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proper courses; the constellations will deviate from their
proper courses; there will be a fall of meteors; there will
be a blaze in the quarters; there will be an earthquake;
there will be an earth-tremor; there will be a thundering
of the [rain] devas; there will be a rising and setting, a
darkening and brightening, of the moon, sun, and con-
stellations; such will be the results of an eclipse of the
moon, such will be the results of an eclipse of the sun,
such will be the results of an eclipse of a constellation;
such will be the results of the sun and the moon staying
on their proper courses; such will be the results of the
sun and the moon deviating from their proper courses;
such will be the results of the constellations staying on
their proper courses; such will be the results of the con-
stellations deviating from their proper courses; such will
be the results of a fall of meteors; such will be the results
of a blaze in the quarters; such will be the results of an
earthquake; such will be the results of an earth-tremor;
such will be the results of a thundering of the [rain]
devas; such will be the results of a rising and setting, a
darkening and brightening, of the moon, sun, and con-
stellations. The samana Gotama abstains from such or
such forms of wrong livelihood.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

30. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences such
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32. '"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupaya tirac-
chanavijjaya micchajivena jivikam kappenti - seyyathi-
dam: santikammam panidhikammam bhurikammam
vassakammam vossakammam vatthukammam vatthu-
parikammam vatthuparikiranam acamanam nahapa-
nam juhanam vamanam virecanam uddhavirecanam
adhovirecanam sisavirecanam kannatelam nettatap-
panam natthukammam anjanam paccanjanam salaki-
yam sallakattiyam darakatikiccha mulabhesajjanam anup-
padanam osadhinam patimokkho. iti va iti evarupaya
tiracchanavijjaya micchajiva pativirato samano gotamo'ti.
"iti va hi bhikkhave puthujjano tathagatassa vannam
vadamano vadeyya.

33. idam kho tam bhikkhave appamattakam oramat-
takam silamattakam yena puthujjano tathagatassa van-
nam vadamano vadeyya.

34. atthi bhikkhave afifieva dhamma gambhira dud-
dasa duranubodha santa panita atakkavacara nipuna
panditavedaniya, ye tathagato sayam abhifnfa sacchi-
katva pavedeti yehi tathagatassa yathabhuccam van-
nam samma vadamana vadeyyum. katame ca te bhik-
khave dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya ye tatha-
gato sayam abhifnfna sacchikatva pavedeti yehi tatha-
gatassa yathabhuccam vannam samma vadamana va-
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as: there will be abundant rain; there will be a drought;
there will be abundant food; there will be a famine;
there will be security; there will be danger; there will be
sickness; there will be health; or they earn their living
by accounting, computation, calculation, the composing
of poetry, and moral philosophy. The samana Gotama
abstains from such or such forms of wrong livelihood.” Or
it is indeed thus, O bhikkhus, that a puthujjana speaking
in praise of the Tathagata might say.

31. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: getting a wife for a young man; getting a hus-
band for a young woman; arranging engagements; ar-
ranging divorces; advising on times for savings; advising
on times for spending; invoking good luck; invoking bad
luck; reviving fetuses; [reciting:] incantations to bind
the tongue; incantations to cause dumbness; incanta-
tions to cause vomiting; incantations to bind the jaw;
whispering in the ear; questioning a mirror as an ora-
cle; questioning a girl as an oracle; questioning a deva
as an oracle; worshiping the sun; worshiping the Great
Brahma; spitting out fire; invoking the goddess of luck.
The samana Gotama abstains from such or such forms of
wrong livelihood.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.
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deyyum?

35. santi bhikkhave eke samanabrahmana pubbanta-
kappika pubbantanuditthino pubbantam arabbha ane-
kavihitani adhivuttipadani abhivadanti atthadasahi vat-
thuhi. te ca bhonto samanabrahmana kimagamma Kki-
marabbha pubbantakappika pubbantanuditthino pub-
bantam arabbha anekavihitani adhivuttipadani abhi-
vadanti attharasahi vatthuhi?

36. santi bhikkhave eke samanabrahmana sassata-
vada sassatam attanafica lokafica pannapenti catuhi
vatthuhi. te ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attanaifca lokanca
pannapenti catuhi vatthuhi?

37. idha bhikkhave ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya ap-
pamadamanvaya sammamanasikaramanvaya tatharu-
pam cetosamadhim phusati yatha samabhite citte ane-
kavihitam pubbenivasam anussarati, seyyathidam: ekampi
jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo pan-
capi jatiyo dasapi jatiyo visatimpi jatiyo timsampi ja-
tiyo cattarisampi jatiyo pannasampi jatiyo jatisatampi
jatisahassampi jatisatasahassampi anekanipijatisatani
anekanipi jatisahassani anekanipi jatisatasahassani amu-
trasim evannamo evangotto evamvanno evamaharo
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32. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their liv-
ing by such forms of wrong livelihood of animal sci-
ences such as: [performing:] rituals for peace, rituals
for aspirations, rituals for wisdom, rituals for rainfall,
rituals for infertility, rituals for sites, ceremonies for
sites, consecration of sites, ceremonial rinsing of the
mouth, ceremonial bathing, offering of sacrifices, admin-
istering emetics, administering purgatives, administering
up-going purgatives, administering down-going purga-
tives, administering head purgatives, administering ear
ointments, administering eye restoratives, administering
nasal medicine, administering ointments and counter-
ointments; practising fine surgery; practising general
surgery; practising as a children’s doctor; the application
of medicinal roots; the binding on of medicinal herbs
and remedies. The samana Gotama abstains from such
or such forms of wrong livelihood.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

33. This, O bhikkhus, is the trifling, insignificant, mere
virtue, by which one who is a puthujjana might say when
speaking in praise of the Tathagata.

34. There are, O bhikkhus, also other dhammas that
are deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to
be directly experienced by the wise, which the Tatha-
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evamsukhadukkhapatisamvedi evamayupariyanto. so
tato cuto amutra upapadim tatrapasim evannamo evan-
gotto evamvanno evamaharo evamsukhadukkhapati-
samvedi evamayupariyanto. so tato cuto idhupapanno'ti.”
iti sakaram sauddesam anekavihitam pubbenivasam
anussarati. so evamaha: 'sassato atta ca loko ca vai-
jho kutattho esikatthayitthito. teva satta sandhavanti
samsaranti cavanti upapajjanti, atthitveva sassatisa-
mam. tam kissa hetu? aham hi atappamanvaya pa-
dhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharupam cetosamadhim
phusami yatha samahite citte anekavihitam pubbeni-
vasam anussarami, seyyathidam: ekampi jatim dvepi
jatiyo tissopi jatiyo catassopi jatiyo pancapi jatiyo da-
sapijatiyo visatimpi jatiyo timsampi jatiyo cattarisampi
jatiyo pannasampi jatiyo jatisatampi jatisahassampi
jatisatasahassampi anekanipi jatisatani anekanipi jati-
sahassani anekanipi jatisatasahassani amutrasim evan-
namo evangotto evamvanno evamaharo evamsukha-
dukkhapatisamvedi evamayupariyanto. so tato cuto
amutra upapadim tatrapasim evannamo evangotto evam-
vanno evamaharo evamsukhadukkhapatisamvedi eva-
mayupariyanto. so tato cuto idhupapanno'ti. iti saka-
ram sauddesam anekavihitam pubbenivasam anussa-
rami. iminamaham etam janami: yatha sassato atta
caloko ca vanjho kutattho esikatthayitthito. teva satta
sandhavanti samsaranti cavanti upapajjanti atthitveva
sassatisama"nti. idam bhikkhave pathamam thanam
yam agamma yam arabbha eke samanabrahmana sas-
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gata, having realized by himself with supreme knowl-
edge, causes to make them known, by which those who
rightly speak in praise of the Tathagata in conformity
with the truth might say. And which, O bhikkhus, are
those dhammas that are deep, difficult to see, difficult to
awaken to, peaceful, excellent, not within the sphere of
reasoning, subtle, to be directly experienced by the wise,
which the Tathagata, having realized by himself with
supreme knowledge, causes to make them known, by
which those who rightly speak in praise of the Tathagata
in conformity with the truth might say?

35. There are, O bhikkhus, some samanas and brah-
manas who are past world-cycle theorists, who [hold]
views in line with the past, who assert various theories
concerning the past by eighteen grounds. Owing to what,
having regard for what, [do] those honorable samanas
and brahmanas who are past world-cycle theorists, who
[hold] views in line with the past, assert various theories
concerning the past by these eighteen grounds?

36. There are, O bhikkhus, some samanas and brah-
manas whose teaching is eternalism, who declare the self
and the world [to be] eternal by four grounds. Owing
to what, having regard for what, [do] those honorable
samanas and brahmanas declare the self and the world
[to be] eternal by four grounds?
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satavada sassatam attanafica lokanca pannapenti.

38. dutiye ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attanainca lokanca
pannapenti? idha bhikkhave ekacco samano va bra-
hmano va atappamanvaya padhanamanvaya anuyoga-
manvaya appamadamanvaya sammamanasikaramanvaya
tatharupam cetosamadhim phusati yatha samahite citte
anekavihitam pubbenivasam anussarati, seyyathidam:
ekampi samvattavivattam dvepi samvattavivattani ti-
nipi samvattavivattani cattaripi samvattavivattani pan-
capi samvattavivattani dasapi samvattavivattani amu-
trasim evannamo evangotto evamvanno evamaharo
evamsukhadukkhapatisamvedi evamayupariyanto. so
tato cuto amutra upapadim tatrapasim evannamo evan-
gotto evamvanno evamaharo evamsukhadukkhapati-
samvedi evamayupariyanto. so tato cutoidhupapanno'ti.
iti sakaram sauddesam anekavihitam pubbenivasam
anussarati. so evamaha: 'sassato atta ca loko ca van-
jho kutattho esikatthayitthito. teva satta sandhavanti
samsaranti cavanti upapajjanti atthitveva sassatisamam.
tam kissa hetu? aham hi atappamanvaya padhanama-
nvaya anuyogamanvaya appamadamanvaya sammama-
nasikaramanvaya tatharupam cetosamadhim phusami
yatha samahite citte anekavihitam pubbenivasam anus-
sarami, seyyathidam: ekampi samvattavivattam dvepi
samvattavivattani tinipi samvattavivattani cattaripi sam-
vattavivattani paficapi samvattavivattani dasapi sam-
vattavivattani amutrasim evannamo evangotto evam-
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37. “Here, O bhikkhus, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches such a form of samadhi where in that state of
mind, he recollects his manifold past abodes, that is: one
birth, two births, three births, four births, five births,
ten births, twenty births, thirty births, forty births, fifty
births, a hundred births, a thousand births, a hundred
thousand births, many hundreds of births, many thou-
sands of births, many hundreds of thousands of births.
“There I was so named, of such a clan, with such an ap-
pearance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared elsewhere; and there too I was so
named, of such a clan, with such an appearance, such
was my nutriment, such my experience of pleasure and
pain, such my life span; and passing away from there, I
appeared here.” Thus with their aspects and particulars,
he recollects his manifold past abodes. He says thus: The
self and the world are eternal, barren, permanent, as
stable as a pillar, immovable. It is just beings that run
through, move about continuously, passing away and
re-arising. There is only this forever and ever. What is
the reason for that? Because I, in consequence of ardour,
in consequence of endeavour, in consequence of applica-
tion, in consequence of vigilance, in consequence of right
attention, mentally touch such a form of samadhi where
in that state of mind, I recollect my manifold past abodes,
that is: one birth, two births, three births, four births,
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vanno evamaharo evamsukhadukkhapatisamvedi eva-
mayupariyanto. so tato cuto amutra upapadim tatra-
pasim evannamo evangotto evamvanno evamaharo evam-
sukhadukkhapatisamvedi evamayupariyanto. so tato
cuto idhupapanno'ti. " iti sakaram sauddesam ane-
kavihitam pubbenivasam anussarami. imina'paham
etam janami yatha sassato atta ca loko ca vafijho ku-
tattho esikatthayitthito. teva satta sandhavanti sam-
saranti cavanti upapajjanti. atthitveva sassatisamam'ti."
idam bhikkhave dutiyam thanam yam agamma yam
arabbha eke samanabrahmana sassatavada sassata
attananca lokafca pannapenti.

39. tatiye ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attananca lokanca
pannapenti? idha bhikkhave ekacco samano va bra-
hmano va atappamanvaya padhanamanvaya anuyoga-
manvaya appamadamanvaya sammamanasikaramanvaya
tatharupam cetosamadhim phusati yatha samabhite citte
anekavihitam pubbenivasam anussarati, seyyathidam:
dasapi samvattavivattani visatimpi samvattavivattani
timsampi samvattavivattani cattarisampi samvattavi-
vattani amutrasim evannamo evangotto evamvanno
evamaharo evamsukhadukkhapatisamvedi evamayupa-
rivanto. so tato cuto amutra upapadim tatrapasim
evannamo evangotto evamvanno evamaharo evamsu-
khadukkhapatisamvedi evamayupariyanto. so tato cuto
idhupapanno'ti. iti sakaram sauddesam anekavihitam
pubbenivasam anussarati. so evamaha: "sassato atta
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five births, ten births, twenty births, thirty births, forty
births, fifty births, a hundred births, a thousand births,
a hundred thousand births, many hundreds of births,
many thousands of births, many hundreds of thousands
of births. “There I was so named, of such a clan, with
such an appearance, such was my nutriment, such my
experience of pleasure and pain, such my life span; and
passing away from there, I appeared elsewhere; and there
too I was so named, of such a clan, with such an appear-
ance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars, I recollect my manifold past abodes. In this
way I understand this: Whereas the self and the world
are eternal, barren, permanent, as stable as a pillar, im-
movable, beings run through, move about continuously,
passing away and re-arising, there is only this forever
and ever.” This, O bhikkhus, is the first ground owing
to which, having regard for which, some samanas and
brahmanas whose teaching is eternalism declare the self
and the world to be eternal.

38. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas whose teaching is eternalism, declare the self and
the world to be eternal? “Here, O bhikkhus, a certain
samana or brahmana, in consequence of ardour, in con-
sequence of endeavour, in consequence of application, in
consequence of vigilance, in consequence of right atten-
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ca loko ca vafijho kutattho esikatthayitthito. teva satta
sandhavanti samsaranti cavanti upapajjanti atthitveva
sassatisamam. tam kissa hetu? aham hi atappama-
nvaya padhanamanvaya anuyogamanvaya appamada-
manvaya sammamanasikaramanvaya tatharupam ce-
tosamadhim phusami yatha samahite citte anekavihi-
tam pubbenivasam anussarami, seyyathidam: dasapi
samvattavivattani visatimpi samvattavivattani timsampi
samvattavivattani cattarisampi samvattavivattani amu-
trasim evannamo evangotto evamvanno evamaharo
evamsukhadukkhapatisamvedi evamayupariyanto. so
tato cuto amutra upapadim tatrapasim evannamo evan-
gotto evamvanno evamaharo evamsukhadukkhapati-
samvedi evamayupariyanto. so tato cutoidhupapanno'ti.
iti sakaram sauddesam anekavihitam pubbenivasam
anussarami. imina maham etam janami. yatha sas-
sato atta ca loko ca vafijho kutattho esikatthayitthito
teva satta sandhavanti samsaranti cavanti upapajjanti
atthitveva sassatisamam'ti." idam bhikkhave tatiyam
thanam yam agamma yam arabbha eke samanabra-
hmana sassatavada sassatam attanam ca lokam ca pan-
napenti.

40. catutthe ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attanafca lokanca
pannapenti? idha bhikkhave ekacco samano va bra-
hmano va takki hoti vimamsi. so takkapariyahatam
vimamsanucaritam sayampatibhanam evamaha: 'sas-
sato atta ca loko ca vanjho kutattho esikatthayitthito.
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tion, mentally touches such a form of samadhi where in
that state of mind, he recollects his manifold past abodes,
that is: one world-contraction and expansion, two world-
contraction and expansion, three world-contraction and
expansion, four world-contraction and expansion, five
world-contraction and expansion, ten world-contraction
and expansion. “There I was so named, of such a clan,
with such an appearance, such was my nutriment, such
my experience of pleasure and pain, such my life span;
and passing away from there, I appeared elsewhere; and
there too I was so named, of such a clan, with such an
appearance, such was my nutriment, such my experience
of pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars, he recollects his manifold past abodes. He
says thus: The self and the world are eternal, barren,
permanent, as stable as a pillar, immovable. It is just be-
ings that run through, move about continuously, passing
away and re-arising. There is only this forever and ever.
What is the reason for that? Because I, in consequence
of ardour, in consequence of endeavour, in consequence
of application, in consequence of vigilance, in conse-
quence of right attention, mentally touch such a form
of samadhi where in that state of mind, I recollect my
manifold past abodes, that is: one world-contraction and
expansion, two world-contraction and expansion, three
world-contraction and expansion, four world-contraction
and expansion, five world-contraction and expansion,
ten world-contraction and expansion. “There I was so
named, of such a clan, with such an appearance, such
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teva satta sandhavanti samsaranti cavanti upapajjanti
atthitveva sassatisamanti. idam bhikkhave catuttham
thanam yam agamma yam arabbha eke samanabra-
hmana sassatavada sassatam attanam ca lokam ca pan-
napenti.

41. imehi kho te bhikkhave samanabrahmana sassa-
tavada sassatam attananca lokafica pannapenti catuhi
vatthuhi. ye hi keci bhikkhave samana va brahmana
va sassatavada sassatam attanafica lokafica pafinapenti,
sabbe te imeheva catuhi etesam va anfiatarena natthi
ito bahiddha.

42. tayidam bhikkhave tathagato pajanati: 'ime kho
ditthitthana evamgahita evamparamattha evamgatika
bhavissanti evamabhisamparaya'ti. tanca tathagato
pajanati tato ca uttaritaram pajanati. tam ca paja-
nanam na paramasati. aparamasato cassa paccattan-
neva nibbuti vidita. vedananam samudayafica attha-
gamafca assadafica adinavafica nissaranafnca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

43. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinfna sacchikatva
pavedeti yehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.
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was my nutriment, such my experience of pleasure and
pain, such my life span; and passing away from there, I
appeared elsewhere; and there too I was so named, of
such a clan, with such an appearance, such was my nu-
triment, such my experience of pleasure and pain, such
my life span; and passing away from there, I appeared
here.” Thus with their aspects and particulars, I recol-
lect my manifold past abodes. In this way I understand
this: Whereas the self and the world are eternal, barren,
permanent, as stable as a pillar, immovable, beings, run
through, move about continuously, passing away and
re-arising, there is only this forever and ever.” This, O
bhikkhus, is the second ground owing to which, having
regard for which some samanas and brahmanas whose
teaching is eternalism declare the self and the world to
be eternal.

39. And in the third place, owing to what, having re-
gard for what, [do] those honorable samanas and brah-
manas whose teaching is eternalism, declare the self and
the world to be eternal? “Here, O bhikkhus, a certain
samana or brahmana, in consequence of ardour, in con-
sequence of endeavour, in consequence of application,
in consequence of vigilance, in consequence of right at-
tention, mentally touches such a form of samadhi where
in that state of mind, he recollects his manifold past
abodes, that is: ten world-contraction and expansion,
twenty world-contraction and expansion, thirty world-
contraction and expansion, forty world-contraction and
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44, santibhikkhave eke samanabrahmana ekaccasas-
satika ekaccaasassatika ekaccam sassatam ekaccam
asassatam attananca lokanca pannapenti catuhi vat-
thuhi. te ca bhonto samanabrahmana kimagamma
kimarabbha ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attananca lokafnca
pannapenti catuhi vatthuhi. ?

45. hoti kho so bhikkhave samayo yam kadaci kara-
haci dighassa addhuno accayena ayam loko samvat-
tati. samvattamane loke yebhuyyena satta abhassa-
rasamvattanika honti. te tattha honti manomaya pi-
tibhakkha sayampabha antalikkhacara subhatthayino
ciram dighamaddhanam titthanti. hoti kho so bhik-
khave samayo yam kadaci karahaci dighassa addhuno
accayena ayam loko vivattati. vivattamane loke sun-
nam brahmavimanam patubhavati. athannataro satto
ayukkhaya va punnakkhaya va abhassarakaya cavitva
sunnam brahmavimanam upapajjati. so tattha hoti
manomayo pitibhakkho sayampabho antalikkhacaro
subhatthayl ciram dighamaddhanam titthati. tassa
tattha ekakassa digharattam nibbusitatta anabhirati
paritassana uppajjati: 'aho vata anne'pi satta itthat-
tam agaccheyyunti'. atha anfiatare'pi satta ayukkhaya
va puhnakkhaya va abhassarakaya cavitva brahmavi-
manam upapajjanti tassa sattassa sahavyatam. te'pi
tattha honti manomaya pitibhakkha sayampabha an-
talikkhacara subhatthayino ciram dighamaddhanam
titthanti. tatra bhikkhave yo so satto pathamam upa-
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expansion. “There I was so named, of such a clan, with
such an appearance, such was my nutriment, such my
experience of pleasure and pain, such my life span; and
passing away from there, I appeared elsewhere; and there
too I was so named, of such a clan, with such an appear-
ance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects
and particulars, he recollects his manifold past abodes.
He says thus: The self and the world are eternal, barren,
permanent, as stable as a pillar, immovable. It is just be-
ings that run through, move about continuously, passing
away and re-arising. There is only this forever and ever.
What is the reason for that? Because I, in consequence of
ardour, in consequence of endeavour, in consequence of
application, in consequence of vigilance, in consequence
of right attention, mentally touch such a form of samadhi
where in that state of mind, I recollect my manifold past
abodes, that is: ten world-contraction and expansion,
twenty world-contraction and expansion, thirty world-
contraction and expansion, forty world-contraction and
expansion. “There I was so named, of such a clan, with
such an appearance, such was my nutriment, such my
experience of pleasure and pain, such my life span; and
passing away from there, I appeared elsewhere; and there
too I was so named, of such a clan, with such an appear-
ance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars, I recollect my manifold past abodes. In this
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panno tassa evam hoti: '‘ahamasmi brahma mahabra-
hma abhibhu anabhibhuito afifiadatthudaso vasavatti
issaro katta nimmata settho sajita vasi pita bhutabha-
vyanam. maya ime satta nimmita. tam kissa hetu?
mamam hi pubbe etadahosi: aho vata anne'pi satta
itthattam agaccheyyunti. iti mamafca’ manopanidhi.
ime ca satta itthattam agata'ti. ye'pi te satta paccha
upapanna® tesampi evam hoti: ayam kho bhavam bra-
hma mahabrahma abhibhu anabhibhuto annadatthu-
daso vasavatti issaro katta nimmata settho sajita vasi
pita bhutabhavyanam. imina mayam bhota brahmuna
nimmita. tam kissa hetu? mamam hi mayam adda-
sama idha pathamam upapannam. mayam panamha
paccha upapanna'ti.

46. tatra bhikkhave yo so satto pathamam upapanno,
so dighayukataro ca hoti vannavantataro ca mahesak-
khataro ca. ye pana te satta paccha upapanna, te
appayukatara ca honti dubbannatara ca appesakkha-
tara ca. thanam kho panetam bhikkhave vijjati yam
anfnataro satto tamha kaya cavitva itthattam agacchati.
itthattam agato samano agarasma anagariyam pab-
bajati. agarasma anagariyam pabbajito samano atap-
pamanvaya padhanamanvaya anuyogamanvaya appa-
madamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati yatha samahite citte tam pub-
benivasam anussarati, tato param nanussarati. so eva-

“mama ca. machasam.[Jj
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way I understand this: Whereas the self and the world
are eternal, barren, permanent, as stable as a pillar, im-
movable, beings, run through, move about continuously,
passing away and re-arising, there is only this forever
and ever.” This, O bhikkhus, is the third ground owing
to which, having regard for which some samanas and
brahmanas whose teaching is eternalism declare the self
and the world to be eternal.

40. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas whose teaching is eternalism, declare the self and
the world to be eternal? “Here, O bhikkhus, a certain
samana or brahmana is a logician, an investigator. Hav-
ing hammered out by argumentations accompanied by
investigation according to his own intelligence, he says
thus: The self and the world are eternal, barren, perma-
nent, as stable as a pillar, immovable. It is just beings
that run through, move about continuously, passing away
and re-arising. There is only this forever and ever.” This,
O bhikkhus, is the fourth ground owing to which, having
regard for which some samanas and brahmanas whose
teaching is eternalism declare the self and the world to
be eternal.

41. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas whose teaching is eternalism
declare the self and the world [to be] eternal by four
grounds. Indeed, O bhikkhus, whichever samanas or
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maha: 'yo kho so bhavam brahma mahabrahma abhi-
bhu anabhibhuto afifnadatthudaso vasavattiissaro katta
nimmata settho sajita vasi pita bhutabhavyanam, yena
mayam bhota brahmuna nimmita, so nicco dhuvo sas-
sato aviparinamadhammo sassatisamam tatheva thas-
sati. ye pana mayam ahumha tena bhota brahmuna
nimmita, te mayam anicca addhuva appayuka cava-
nadhamma itthattam agata'ti. idam bhikkhave patha-
mam thanam yam agamma yam arabbha eke sama-
nabrahmana ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attanafica lokafca
pannapenti.

47. dutiye ca bhonto samanabrahmana kimagamma
kimarabbha ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attananca lokanca
pannapenti? santi bhikkhave khiddapadosika nama
deva. te ativelam hassakhiddaratidhammasamapanna
viharanti. tesam ativelam hassakhiddaratidhamma-
samapannanam viharatam sati mussati. satiya sam-
mosa te deva tamha kaya cavanti. thanam kho pane-
tam bhikkhave vijjati yam afnfataro satto tamha kaya
cavitva itthattam agacchati. itthattam agato samano
agarasma anagariyam pabbajati. agarasma anagari-
yam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasi-
karamanvaya tatharupam cetosamadhim phusati ya-
thasamahite citte tam pubbenivasam anussarati, tato
param nanussarati. so evamaha: ye kho te bhonto
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brahmanas, whose teaching is eternalism, who declare
the self and the world [to be] eternal, all those [do so]
by only these four grounds or by a certain one [among]
these. Aside from these there is none.

42. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

43. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.

44. There are, O bhikkhus, some samanas and brah-
manas who are partial eternal and partial non-eternal
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deva na khiddapadosika, te na ativelam hassakhidda-
ratidhammasamapanna viharanti. tesam na ativelam
hassakhiddaratidhammasamapannanam viharatam sati
na mussati. satiya asammosa te deva tamha kaya na
cavanti, nicca dhuva sassata aviparinamadhamma sas-
satisamam tatheva thassati. ye pana mayam ahum-
bha khiddapadosika, te mayam ativelam hassakhidda-
ratidhammasamapanna viharimbha. tesam no ative-
lam hassakhiddaratidhammasamapannanam viharatam
sati mussi. satiya sammosa evam mayam tambha kaya
cuta anicca addhuva appayuka cavanadhamma itthat-
tam agata'ti. idam bhikkhave dutiyam thanam yam
agamma yam arabbha eke samana brahmana ekacca-
sassatika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attanafca lokafca pannapenti.

48. tatiye ca bhonto samanabrahmana kimagamma
kimarabbha ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attananca lokafnca
pannapenti? santi bhikkhave manopadasika nama deva.
te ativelam annamannam upanijjhayanti. te ativelam
anflamanfiam upanijjhayanta afinamafnamhi cittani
padusenti. te anhamannamhi padutthacitta kilanta-
kaya kilantacitta. te deva tamha kaya cavanti. tha-
nam kho bhikkhave vijjati yam annataro satto tamha
kaya cavitva itthattam agacchati. itthattam agato sa-
mano agarasma anagariyam pabbajati. agarasma ana-
gariyam pabbajito samano atappamanvaya padhana-
manvaya anuyogamanvaya appamadamanvaya samma-
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theorizers, who declare the self and the world [to be] par-
tially eternal and partially non-eternal by four grounds.
Owing to what, having regard for what, [do] those hon-
orable samanas and brahmanas declare the self and the
world [to be] partially eternal and partially non-eternal
by four grounds?

45. At some time or other, O bhikkhus, there comes to
be a long lapse of time which this world contracts. In
a contracting world, the majority of beings are mostly
Abhassara [brahma world] bound. There they are mind-
made, feeding on happiness, self-luminous, roaming through
the air, ever beautiful, and they remain like that for a
very long time. At some time or other, O bhikkhus, there
comes to be a long lapse of time which this world expands.
In an expanding world, an empty brahma palace appears.
Then a certain being, having passed away from the Abhas-
sara group [due to] the exhaustion of life or exhaustion
of merits, arises in the empty brahma palace. There he is
mind-made, feeding on happiness, self-luminous, roam-
ing through the air, ever beautiful, and he remains like
that for a very long time. Of him being alone in that place
for a long time, an uneasiness, discontent and perturba-
tion arises: “O, that other beings too were to come to
this state.” Then certain beings too, having passed away
from the Abhassara group [due to] the exhaustion of life
or exhaustion of merits, arise in the brahma palace in
companionship of that being. Those too are mind-made,
feeding on happiness, self-luminous, roaming through
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manasikaramanvaya tatharupam cetosamadhim phu-
sati yathasamahite citte tam pubbenivasam anussa-
rati tato param nanussarati. so evamaha: ye kho te
bhonto deva na manopadosika, te na ativelam anna-
manfam upanijjhayanti. te na ativelam annamafnnam
upanijjhayanta afinamanfiamhi appadutthacitta akilan
takaya akilantacitta. te deva tamha kaya na cavanti
nicca dhuva sassata aviparinamadhamma sassatisa-
mam tatheva thassanti. ye pana mayam ahumha ma-
nopadosika, te mayam ativelam ainamanfam upanij-
jhayimha. te mayam ativelam afifiamaffiam upanijjha-
yanta afiflamafifiamhi® cittani padisimha. te mayam
anfnamanfamhi padutthacitta kilantakaya kilantacitta
evam tamha kaya cuta anicca addhuva appayuka ca-
vanadhamma itthattam agata'ti. idam bhikkhave ta-
tiyam thanam yam agamma yam arabbha eke sama-
nabrahmana ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attananca lokanca
pannapenti.

49. catutthe cabhonto samanabrahmana kimagamma
kimarabbha ekaccasassatika ekacca asassatika ekac-
cam sassatam ekaccam asassatam attatanafica lokanca
pannapenti? idha bhikkhave ekacco samano va bra-
hmano va takki hoti vimamsi. so takkapariyahatam vi-
mamsanucaritam sayampatibhanam evamaham: yam
kho idam vuccati cakkhunti'pi sotanti'pi ghanam'ti'pi
kayo'ti'pi, ayam atta anicco addhuvo asassato vipari-

®afifiamafifiam. simu.[Jj
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the air, ever beautiful, and they remain like that for a
very long time. There, O bhikkhus, the being who arose
first, it occurs to him thus: “I am Brahma, the Great
Brahma, the Conqueror, the Unconquered, the All See-
ing, the Wielder of Power, the Master, the Maker and
Creator, the Foremost, the Ordainer, the Almighty, the
Father of all that are and are to be. These beings are
created by me. What is the reason for that? Formerly this
occurred to me: “O, that other beings too were to come
to this state;” and because of such mental aspiration of
mine, these beings have come to this state.” Those beings
too who arose afterwards, it occurs to those too: “This is
Brahma, the Great Brahma, the Conqueror, the Uncon-
quered, the All Seeing, the Wielder of Power, the Master,
the Maker and Creator, the Foremost, the Ordainer, the
Almighty, the Father of all that are and are to be. In this
way we were created by Brahma. What is the reason for
that? Because we see that he arose here first. However,
we arose afterwards.”

46. There, O bhikkhus, the being who arose first is
longer lived, more beautiful and possesses greater power.
However, those beings who arose afterwards are shorter
lived, less beautiful and possess less power. But it is pos-
sible, O bhikkhus, it is to be found that a certain being,
having passed away from that group comes to this state
of existence. Having come to this state of existence, he is
one who goes forth from the house [life] into homeless-
ness. Being one who has gone forth from the house [life]



54

namadhammo. yam ca kho idam vuccati cittanti va
mano'ti va viiflananti va ayam atta nicco dhuvo sas-
sato aviparinamadhammo sassatisamam tatheva thas-
satiti. idam bhikkhave catuttham thanam yam agamma
yam arabbha eke samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassa-
tam attananca lokafca pannapenti.

50. ime hi kho te bhikkhave samanabrahmana ekac-
casassatika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attanafica lokafnica pannapenti catuhi
vatthuhi. ye hi keci bhikkhave samana va brahmana
va ekaccasassatika ekaccaasassatika ekaccam sassa-
tam ekaccam asassatam attanafica lokafica panfapenti,
sabbe te imeheva catuhi vatthuhi, etesam va aninata-
rena. natthi ito bahiddha.

51. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evam abhisamparaya"ti. tam ca tathagato
pajanati. tato ca uttaritaram pajanati. tam ca pajana-
nam na paramasati. aparamasato cassa paccattam-
yeva nibbuti vidita. vedananam samudayafica attha-
gamanca assadanca adinanca nissaranafca yathabhu-
tam viditva anupada vimutto bhikkhave tathagato.

bjt page 38
pts page 022




55

into homelessness, in consequence of ardour, in conse-
quence of endeavour, in consequence of application, in
consequence of vigilance, in consequence of right atten-
tion, he mentally touches such a form of samadhi where
in that state of mind, he recollects his former abode, [but
apart] from there, he does not recollect others. He says
thus: “He who is Brahma, the Great Brahma, the Con-
queror, the Unconquered, the All Seeing, the Wielder of
Power, the Master, the Maker and Creator, the Foremost,
the Ordainer, the Almighty, the Father of all that are and
are to be, we were created by Brahma. He is permanent,
stable, eternal, not liable to degenerate. He just remains
thus forever and ever. However, we who were created
by Brahma, we are impermanent, unstable, short lived,
liable to fall away and come to this state of existence.”
This, O bhikkhus, is the first ground owing to which,
having regard for which some samanas and brahmanas
who are partial eternal and partial non-eternal theorizers
declare the self and the world to be partially eternal and
partially non-eternal.

47. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers, declare the self and the world [to be] par-
tially eternal and partially non-eternal? There are, O
bhikkhus, devas named amusement revelers. They dwell
excessively engaged in the habit of laughter and enjoy-
ment. Of those dwelling excessively engaged in the habit
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52. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinna sacchikatva
pavedetiyehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.

53. santi bhikkhave eke samanabrahmana antanan-
tika antanantam lokassa pannapenti catuhi vatthuhi.
te ca bhonto samanabrahmana kimagamma kimarab-
bha antanantika antanantam lokassa pafnfnapenti ca-
tuhi vatthuhi?

54. idha bhikkhave ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya ap-
pamadamanvaya sammamanasikaramanvaya tatharu-
pam cetosamadhim phusati yathasamahite citte anta-
sanni lokasmim viharati. so evamaha: "antava ayam
loko parivatumo. tim kissa hetu? aham hi atappama-
nvaya padhanamanvaya anuyogamanvaya appamada-
manvaya sammamanasikaramanvaya tatharupam ce-
tosamadhim phusami yatha samahite citte antasanni
lokasmim viharami. imina maham etam janami: ya-
tha antava ayam loko parivatumo"ti. idam bhikkhave
pathamam thanam yam agamma yam arabbha eke sa-
manabrahmana antanantika antanantam lokassa pan-
napenti.
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of laughter and enjoyment, [their] mindfulness become
muddled. With muddled mindfulness those devas pass
away from that group. But it is possible, O bhikkhus, it is
to be found, that a certain being from that group, having
passed away, comes to this state of existence. Having
come to this state of existence, he is one who goes forth
from the house [life] into homelessness. Being one who
has gone forth from the house [life] into homelessness, in
consequence of ardour, in consequence of endeavour, in
consequence of application, in consequence of vigilance,
in consequence of right attention, he mentally touches
such a form of samadhi where in that state of mind, he
recollects his former abode, [but apart] from there, he
does not recollect others. He says thus: “Those honor-
able devas who are not amusement revelers, they do not
dwell excessively engaged in the habit of laughter and
enjoyment. For those not dwelling excessively engaged
in the habit of laughter and enjoyment, their mindfulness
is not muddled. With mindfulness not muddled, those
devas do not pass away from that group. They are perma-
nent, stable, eternal, not liable to degenerate. They just
remain thus forever and ever. However, we who were
amusement revelers, dwelling excessively engaged in
the habit of laughter and enjoyment, [our] mindfulness
became muddled. With muddled mindfulness we passed
away from that group. We are impermanent, unstable,
short lived, liable to fall away and come to this state
of existence.” This, O bhikkhus, is the second ground
owing to which, having regard for which some samanas
and brahmanas who are partial eternal and partial non-



58

55. dutiye ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa pafnna-
penti? idhe bhikkhave ekacco samano va brahmano
va atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatha-
rupam cetosamadhim phusati yatha samabhite citte anan-
tasannilokasmim viharati. so evamaha: "ananto ayam
loko apariyanto. ye te samanabrahmana evamahamsu:
antava ayam loko parivatumo'ti, tesam musa. ananto
ayam loko apariyanto. tam kissa hetu? aham hi atap-
pamanvaya padhanamanvaya anuyogamanvaya appa-
madamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusami yathasamahite citte antasanii
lokasmim viharami. iminamaham etam janami yatha
ananto ayam loko apariyanto'ti." idam bhikkhave du-
tiyam thanam yam agamma yam arabbha eke sama-
nabrahmana antanantika antanantam lokassa panna-
penti.

56. tatiye ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa panna-
penti? idha bhikkhave ekacco samano va brahmano
va atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya tatha-
rupam cetosamadhim phusati yatha samahite citte ud-
dhamadho antasanni lokasmim viharati tiriyam anat-
tasanni. so evamaha: "antava ca ayam loko ananto ca.
ye te samanabrahmana evamahamsu: 'antava ayam
loko parivatumo'ti, tesam musa. ye'pi te samanabra-
hmana evamahamsu: 'ananto ayam loko apariyanto'ti,
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eternal theorizers declare the self and the world to be
partially eternal and partially non-eternal.

48. And in the third place, owing to what, having regard
for what, [do] those honorable samanas and brahmanas
who are partial eternal and partial non-eternal theorizers,
declare the self and the world [to be] partially eternal
and partially non-eternal? There are, O bhikkhus, devas
named corrupted in mind. They excessively reflect upon
one another. Those excessively reflecting upon one an-
other, they cause to corrupt one another’s minds. Those
who corrupt one another’s minds, their bodies become
tired and their minds become tired. Those devas pass
away from that group. But it is possible, O bhikkhus, it is
to be found, that a certain being from that group, having
passed away, comes to this state of existence. Having
come to this state of existence, he is one who goes forth
from the house [life] into homelessness. Being one who
has gone forth from the house [life] into homelessness, in
consequence of ardour, in consequence of endeavour, in
consequence of application, in consequence of vigilance,
in consequence of right attention, he mentally touches
such a form of samadhi where in that state of mind, he
recollects his former abode, [but apart] from there, he
does not recollect others. He says thus: “Those honor-
able devas who are not corrupted in mind, they do not
excessively reflect upon one another. Those not exces-
sively reflecting upon one another, they do not cause to
corrupt one another’s minds. Those who do not corrupt
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tesampi musa. antava ca ayam loko ananto ca. tam

kissa hetu? aham hi atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasi-

karamanvaya tatharupam cetosamadhim phusami ya-

tha samahite citte uddhamadho antasanni lokasmim

viharami tiriyam anantasanni. iminamaham etam ja-

nami: yatha antava ca ayam loko ananto" cati. idam

bhikkhave tatiyam thanam yam agamma yam arabbha

eke samanabrahmana antanantika antanantam lokassa
pannapenti.

57. catutthe ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa pafnna-
penti? idha bhikkhave ekacco samano va brahmano
va takki hoti vimamsi. so takkapariyahatam vimam-
sanucaritam sayampatibhanam evamaha: "nevayam
loko antava na panananto. ye te samanabrahmana
evamahamsu: 'antava ayam loko parivatumo'ti, tesam
musa. ye'pi te samanabrahmana evamahamsu: 'ananto
ayam loko apariyanto'ti, tesampi musa. ye'pi te sa-
manabrahmana evamahamsu: 'antava ca ayam loko
ananto ca'ti tesampi musa. nevayam loko antava na
panananto"ti. idam bhikkhave catuttham thanam yam
agamma yam arabbha eke samanabrahmana antanan-
tika antanantam lokassa panfapenti.

58. imehi kho te bhikkhave samanabrahmana anta-
nantika antanantam lokassa pannapenti catiuhi vatthuhi.
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one another’s minds, their bodies do not become tired
and their minds do not become tired. Those devas do not
pass away from that group. They are permanent, stable,
eternal, not liable to degenerate. They just remain thus
forever and ever. However, we who were corrupted in
mind, we excessively reflected upon one another. Exces-
sively reflecting upon one another, we caused to corrupt
one another’s minds. We who corrupted one another’s
minds, our bodies became tired and our minds became
tired. We passed away from that group. We are imper-
manent, unstable, short lived, liable to fall away and
come to this state of existence.” This, O bhikkhus, is the
third ground owing to which, having regard for which
some samanas and brahmanas who are partial eternal
and partial non-eternal theorizers declare the self and the
world to be partially eternal and partially non-eternal.

49. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers, declare the self and the world [to be] partially
eternal and partially non-eternal? Here, O bhikkhus, a
certain samana or brahmana is a logician, an investigator.
Having hammered out by argumentations accompanied
by investigation according to his own intelligence, he
says thus: “That which is said to be this: the eyes, the
ears too, the nose too, the tongue too, the body too,”
this self is impermanent, unstable, not eternal, liable to
degenerate. “And that which is the mental or the mind
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ye hi keci bhikkhave samana va brahmana va antanan-
tika antanantam lokassa pannapenti, sabbe te ime-
heva catuhi vatthuhi, etesam va anfatarena. natthi
ito bahiddha.

59. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evam abhisamparaya"ti. tafica tathagato
pajanati, tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattan-
fieva nibbuti vidita. vedananam samudayaifica attha-
gamafca assadafica adinavaica nissarananca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

60. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinfa sacchikatva
pavedeti yehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.

61. santi bhikkhave eke samanabrahmana amaravik-
khepika tattha tattha pafham puttham samana vaca-
vikkhepam apajjanti amaravikkhepam catuhi vatthuhi.
te ca bhonto samanabrahmana kimagamma kimarab-
bha amaravikkhepika tattha tattha panham puttha sa-
mana vacavikkhepam apajjanti amaravikkhepam ca-
tuhi vatthuhi?
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or consciousness, this self is permanent, stable, eternal,
not liable to degenerate. It just remains thus forever and
ever.” This, O bhikkhus, is the fourth ground owing to
which, having regard for which some samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers declare the self and the world to be partially
eternal and partially non-eternal.

50. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas whose teaching is partial eternal
and partial non-eternal theorizers declare the self and
the world [to be] partially eternal and partially non-
eternal by four grounds. Indeed, O bhikkhus, whichever
samanas or brahmanas are partial eternal and partial non-
eternal theorizers, who declare the self and the world [to
be] partially eternal and partially non-eternal, all those
[do so] by only these four grounds or by a certain one
[among] these. Aside from these there is none.

51. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
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62. idha bhikkhave ekacco samano va brahmano va

idam kusala'nti yathabhutam nappajanati. idam aku-
sala'nti yathabhutam nappajanati. tassa evam hoti:

"aham kho idam kusala'nti yathabhutam nappajanami.
idam akusala'nti yathabhutam nappajanami. ahafnceva
kho pana idam kusala'nti yathabhutam nappajananto,

idam akusala'nti yathabhutam nappajananto, idam ku-
sala'nti va vyakareyyam, idam akusala'nti va vyaka-
reyyam, tattha me assa chando va rago va doso va

patigho va. yattha me assa chando va rago va doso

va patigho va. tam mamassa musa. yam mamassa

musa, so mamassa vighato. yo mamassa vighato, so

mamassa antarayo"ti. iti so musavadabhaya musava-
daparijeguccha nevidam kusala'nti vyakaroti. na pa-
nidam akusala'nti vyakaroti. tattha tattha paftham

puttho samano vacavikkhepam apajjati amaravikkhe-
pam: "evampi me no. tatha'ti'pi me no. annatha'ti'pi

me no. no'ti'pi me no. no no'ti'pi me no"ti. idam bhik-
khave pathamam thanam yam agamma yam arabbha

eke samanabrahmana amaravikkhepika tattha tattha

panham puttha samana vacavikkhepam apajjanti ama-
ravikkhepam.

63. dutiye ca bhonto samanabrahmana kimagamma
kimarabbha amaravikkhepika tattha tattha panham
puttha samana vacavikkhepam apajjanti amaravikkhe-
pam? idha bhikkhave ekacco samano va brahmano va
idam kusala'nti yathabhutam nappajanati. idam aku-
sala'nti yathabhutam nappajanati. tassa evam hoti:
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O bhikkhus, is liberated.

52. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.

53. There are, O bhikkhus, some samanas and brah-
manas who are finite or infinite world theorists, who de-
clare the world to be finite or infinite from four grounds.
Owing to what, having regard for what, [do] those hon-
orable samanas and brahmanas declare the self and the
world [to be] finite or infinite by four grounds?

54. Here, O bhikkhus, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches such a form of samadhi where in that state of
mind, he abides percipient of the world as finite. He
says thus: “This world is finite and bounded. What is
the reason for that? Because I, in consequence of ardour,
in consequence of endeavour, in consequence of applica-
tion, in consequence of vigilance, in consequence of right
attention, mentally touch such a form of samadhi where
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"aham kho idam kusala'nti yathabhutam nappajanami.
idam akusala'nti yathabhutam nappajanami. ahaficeva
kho pana idam kusala'nti yathabhutam nappajananto,
idam akusala'nti yathabhutam nappajananto, idam ku-
sala'nti va vyakareyyam, idam akusala'nti va vyaka-
reyyam, tattha me assa chando va rago va doso va
patigho va. yattha me assa chando va rago va doso va
patigho va. tam mamassa upadanam. yam mamassa
upadanam, so mamassa vighato. yo mamassa vighato,
so mamassa antarayo"ti. iti so upadanabhaya upa-
danaparijeguccha nevidam kusala'nti vyakaroti. na
panidam akusala'nti vyakaroti. tattha tattha pafiham
puttho samano vacavikkhepam apajjati amaravikkhe-
pam: "evampi me no. tatha'ti'pi me no. annatha'ti'pi
me no. no'ti'pi me no. no no'ti'pi me no"ti. idam
bhikkhave dutiyam thanam yam agamma yam arab-
bha eke samanabrahmana amaravikkhepika tattha tat-
tha pahham puttha samana vacavikkhepam apajjanti
amaravikkhepam.

64. tatiye ca bhonto samanabrahmana kimagamma
kimarabbha amaravikkhepika tattha tattha pafiham
puttha samana vacavikkhepam apajjanti amaravikkhe-
pam? idha bhikkhave ekacco samano va brahmano va
idam kusala'nti yathabhutam nappajanati. idam aku-
sala'nti yathabhutam nappajanati. tassa evam hoti:
"aham kho idam kusala'nti yathabhutam nappajanami.
idam akusala'nti yathabhtutam nappajanami. ahaficeva
kho pana idam kusala'nti yathabhutam nappajananto,
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in that state of mind, I abide percipient of the world as
finite. In this way I understand just how this world is
finite and bounded.” This, O bhikkhus, is the first ground,
owing to which, having regard for which some samanas
and brahmanas who are finite or infinite world theorists
declare the world [to be] finite or infinite.

55. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are finite or infinite world theorists declare
the world [to be] finite or infinite? Here, O bhikkhus, a
certain samana or brahmana, in consequence of ardour,
in consequence of endeavour, in consequence of appli-
cation, in consequence of vigilance, in consequence of
right attention, mentally touches such a form of samadhi
where in that state of mind, he abides percipient of the
world as infinite. He says thus: “This world is infinite
and boundless. What is the reason for that? Because I, in
consequence of ardour, in consequence of endeavour, in
consequence of application, in consequence of vigilance,
in consequence of right attention, mentally touch such a
form of samadhi where in that state of mind, I abide per-
cipient of the world as infinite. In this way I understand
just how this world is infinite and boundless.” This, O
bhikkhus, is the second ground, owing to which, having
regard for which some samanas and brahmanas who are
finite or infinite world theorists declare the world [to be]
finite or infinite.
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idam akusala'nti yathabhutam nappajananto, idam ku-
sala'nti va vyakareyyam, idam akusala'nti va vyaka-
reyyam, santi hi kho pana samanabrahmana pandita
nipuna kataparappavada valavedhirupa vobhindanta
manfe caranti pafinagatena ditthigatani, te mam tat-
tha samanuyufijeyyum samanugaheyyum samanubha-
seyyum, tesaham na sampayeyyam. yesaham na sam-
payeyyam, so mamassa vighato. yo mamassa vighato,
so mamassa antarayo"ti. iti so anuyogabhaya anuyo-
gaparijeguccha nevidam kusala'nti vyakaroti. na pa-
nidam akusala'nti vyakaroti. tattha tattha paftham
puttho samano vacavikkhepam apajjati amaravikkhe-
pam: "evampi me no. tatha'ti'pi me no. annatha'ti'pi
me no. no'ti'pi me no. no no'ti'pi me no"ti. idam bhik-
khave tatiyam thanam yam agamma yam arabbha eke
samanabrahmana amaravikkhepika tattha tattha pan-
ham puttha samana vacavikkhepam apajjanti amara-
vikkhepam.

65. catutthe cabhonto samanabrahmana kimagamma
kimarabbha amaravikkhepika tattha tattha pafiham
puttha samana vacavikkhepam apajjanti amaravikkhe-
pam? idha bhikkhave ekacco samano va brahmano va
mando hoti momuho. so mandatta momuhatta tattha
tattha pantham puttho samano vacavikkhepam apaj-
jati amaravikkhepam: "atthi paro loko'ti iti ce mam
pucchasi, atthi paro loko'ti iti ce me assa, atthi paro
loko'ti iti te nam vyakareyyam. evampi me no. ta-
tha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me no.

pts page 27|}
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56. And in the third place, owing to what, having re-
gard for what, [do] those honorable samanas and brah-
manas who are finite or infinite world theorists declare
the world [to be] finite or infinite? Here, O bhikkhus, a
certain samana or brahmana, in consequence of ardour,
in consequence of endeavour, in consequence of appli-
cation, in consequence of vigilance, in consequence of
right attention, mentally touches such a form of samadhi
where in that state of mind, he abides percipient of the
world as finite above and below and as infinite across. He
says thus: “This world is both finite and infinite. Those
samanas and brahmanas who say thus: “This world is
finite and bounded” lie. Those samanas and brahmanas
who also say thus: “This world is infinite and boundless”
also lie. This world is both finite and infinite. What is
the reason for that? Because I, in consequence of ardour,
in consequence of endeavour, in consequence of appli-
cation, in consequence of vigilance, in consequence of
right attention, mentally touch such a form of samadhi
where in that state of mind, I abide percipient of the
world as finite above and below and as infinite across.
In this way I understand just how this world is both fi-
nite and infinite.” This, O bhikkhus, is the third ground,
owing to which, having regard for which some samanas
and brahmanas who are finite or infinite world theorists
declare the world [to be] finite or infinite.

57. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and brah-
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no no'ti'pi me no. natthi paro loko'ti? iti ce mam puc-
chasi, natthi paro loko'ti iti ce me assa, natthi paro
loko'ti iti te nam vyakareyyam. evampi me no. ta-
tha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me no.
no'ti'pi me no. no no'ti'pi me no. atthi ca natthi ca
paro loko? iti ce mam pucchasi, atthi ca natthi ca paro
loko'ti iti ce me assa, atthi ca natthi ca paro loko'ti iti
te nam vyakareyyam. evampi me no. tatha'ti'pi me no.
annatha'ti'pi me no. no'ti'pi me no. no no'ti'pi me no.
"atthi satta opapatika? iti ce mam pucachasi, atthi
satta opapatika iti ce mam assa, atthi satta opapatika
iti te nam vyakareyyam. evampi me no. tatha'ti'pi me
no. annatha'ti'pi me no. no'ti'pi me no. no no'ti'pi me
no. "natthi satta opapatika iti ce mam pucchasi, natthi
satta opapatika iti ce me assa, natthi sattha opapatika
iti te nam vyakareyya. evampi me no. tatha'ti'pi me
no. annatha'ti'pi me no. no'ti'pi me no. no no'ti'pi me
no. "atthi ca natthi ca satta opapatika iti ce mam puc-
chasi, atthi ca natthi ca satta opapatika iti ce me assa,
atthi ca natthi ca satta opapatika iti te nam vyakarey-
yam. evampi me no. tatha'ti'pi me no. annatha'ti'pi
me no. no'ti'pi me no. no no'ti'pi me no. nevatthi
na natthi satta opapatika? iti ce mam pucchasi, ne-
vatthi na natthi satta opapatika iti ce me assa, nevat-
thi na natthi satta opapatika iti ce nam vyakareyyam.
evampi me no. tatha'ti'pi me no. annatha'ti'pi me no.
no'ti'pi me no. no no'ti'pi me no. nevatthi na natthi
satta opapatika iti ce mam pucchasi, nevatthi na nat-
thi satta opapatika iti ce me assa, nevatthi na natthi
satta opapatika iti te nam vyakareyyam. evampi me
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manas who are finite or infinite world theorists declare
the world [to be] finite or infinite? Here, O bhikkhus, a
certain samana or brahmana is a logician, an investigator.
Having hammered out by argumentations accompanied
by investigation according to his own intelligence, he
says thus: “This world is neither finite nor infinite. Those
samanas and brahmanas who say thus: “This world is
finite and bounded” lie. Those samanas and brahmanas
who also say thus: “This world is infinite and bound-
less” also lie. Those samanas and brahmanas who say
thus: “This world is both finite and infinite” also lie. This
world is neither finite nor infinite.” This, O bhikkhus, is
the fourth ground, owing to which, having regard for
which some samanas and brahmanas who are finite or
infinite world theorists declare the world [to be] finite
or infinite.

58. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are finite or infinite world
theorists declare the world [to be] finite or infinite by
four grounds. Indeed, O bhikkhus, whichever samanas or
brahmanas are finite or infinite world theorists, who de-
clare the world [to be] finite or infinite, all those [do so]
by only these four grounds or by a certain one [among]
these. Aside from these there is none.

59. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
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no. tatha'ti'pi me no. annatha'ti'pi me no. no'ti'pi
me no. no no'ti'pi me no. "atthi sukatadukkatanam
kammanam phalam vipako? iti ce mam pucchasi, at-
thi sukatadukkatanam kammanam phalam vipako iti
ce me assa, atthi sukatadukkatanam kammanam pha-
lam vipako iti te nam vyakareyyam. evampi me no. ta-
tha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me no. no
no'ti'pi me no. "natthi sukatadukkatanam kammanam
phalam vipako? iti ce mam pucchasi, natthi sukata-
dukkatanam kammanam phalam vipako iti ce me assa,
natthi sukatadukkatanam kammanam phalam vipako
iti te nam vyakareyyam. evampi me no. tatha'ti'pi me
no. afnnatha'ti'pi me no. no'ti'pi me no. no no'ti'pi
me no. "atthi ca natthi ca sukatadukkatanam kamma-
nam phalam vipako? iti ce mam pucchasi, atthi ca nat-
thi ca sukatadukkatanam kammanam phalam vipako
iti ce me assa, atthi ca natthi ca sukatadukkatanam
kammanam phalam vipako iti te nam vyakareyyam.
evampi me no. tatha'ti'pi me no. annatha'ti'pi me no.
no'ti'pi me no. no no'ti'pi me no. "nevatthi na nat-
thi sukatadukkatanam kammanam phalam vipako? iti
ce mam pucchasi, nevatthi na natthi sukatadukkata-
nam kammanam phalam vipako iti ce me assa, nevat-
thi na natthi sukatadukkatanam kammanam phalam
vipako iti te nam vyakareyyam. evampi me no. ta-
tha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me no.
no no'ti'pi me no. "hoti tathagato parammarana iti ce
mam pucchasi, hoti tathagato parammarana iti ce me
assa, hoti tathagato parammarana iti te nam vyaka-
reyyam. evampi me no. tatha'ti'pi me no. annatha'pi
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state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

60. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

61. There are, O bhikkhus, some samanas and brah-
manas who give evasive answers [when] so and so ques-
tions are brought up. They set about confusing state-
ments and endless equivocation by four grounds. Owing
to what, having regard for what, [do] those honorable
samanas and brahmanas give evasive answers [when] so
and so questions are brought up, and set about confusing
statements and endless equivocation by four grounds?

62. Here, O bhikkhus, a certain samana or brahmana
does not understand as it has come to be, “this is whole-
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me no. no'ti'pi me no. no no'ti'pi me no. hoti tatha-
gato parammarana na hoti tathagato parammarana
iti ce mam pucchasi, na hoti tathagato parammarana
iti ce me assa, na hoti tathagato parammarana iti te
nam vyakareyya. evampi me no. tatha'ti'pi me no. an-
natha'ti'pi me no. no'ti'pi me no. no no'ti'pi me no.
na hoti tathagato parammarana? hoti ca na hoti ca
tathagato parammarana iti ce mam pucchasi, hoti ca
na hoti ca tathagato parammarana iti ce me assa, hoti
ca na hoti ca tathagato parammarana iti te nam vyaka-
reyya. evampi me no. tatha'ti'pi me no. annatha'ti'pi
me no. no'ti'pi me no. nono'ti'pi me no. hoti ca na hoti
ca tathagato parammarana? neva hoti na na hoti ta-
thagato parammarana iti ce mam pucchasi, iti ce me
assa, neva hoti na na hoti tathagato parammarana iti
te nam vyakareyya. evampi me no. tatha'ti'pi me no.
annatha'ti'pi me no. no'ti'pi me no. no no'ti'pi me no.
neva hoti na na hoti tathagato parammarana ti? iti ce
mam pucchasi "neva hoti na na hoti tathagato param-
marana'ti iti ce me assa, neva hoti na na hoti tatha-
gato parammarana'ti iti te nam vyakareyyam. evampi
me no. tatha'ti'pi me no. afifiatha'ti'pi me no. no'ti'pi
me no. no no 'ti'pi me no"ti. idam bhikkhave catut-
tham thanam yam agamma yam arabbha eke samana-
brahmana amaravikkhepika tattha tattha puttha sa-
mana vacavikkhepam apajjanti amaravikkhepam.

66. imehikho te bhikkhave samanabrahmana amara-
vikkhepika tattha tattha pafitham puttha samana vaca-
vikkhepam apajjanti amaravikkhepam catuhi vatthuhi.
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some.” He does not understand as it has come to be, “this
is unwholesome.” It occurs to him thus: “I do not under-
stand as it has come to be, “this is wholesome.” I do not
understand as it has come to be, “this is unwholesome.”
But [if] I, simply not understanding as it has come to be,
“this is wholesome,” not understanding as it has come
to be, “this is unwholesome,” were to declare: “This is
wholesome” or were to declare: “This is unwholesome,”
there might be a desire or lust or hate or aversion for me
therein. Wherein there might be a desire or lust or hate
or aversion for me, that is a lie of mine. That which is a
lie of mine, that is a vexation for me. That which is a vex-
ation for me, that is an obstacle for me.” Thus, for fear of
speaking a lie, disgust with speaking a lie, he neither de-
clares: “This is wholesome,” and yet nor declares: “This
is unwholesome.” [When] so and so question is asked,
he sets about confusing statements and endless equivo-
cation: Thus, is not [declared] by me. “Just so” too, is
not [declared] by me. “Otherwise” too, is not [declared]
by me. “Not so” too, is not [declared] by me. “Not not
s0” too, is not [declared] by me.” This, O bhikkhus is the
first ground, owing to which, having regard for which
some honorable samanas and brahmanas give evasive
answers [when] so and so questions are brought up, and
set about confusing statements and endless equivocation.

63. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and
brahmanas give evasive answers [when] so and so ques-
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ye hi keci bhikkhave samana va brahmana va amara-
vikkhepika tattha tattha paitham puttha samana vaca-
vikkhepam apajjanti, amaravikkhepam, sabbe te ime-
heva catuhi vatthuhi, etesam va anfiatarena. natthi
ito bahiddha.

67. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tafica tathagato
pajanati. tato ca uttaritaram pajanati. tanca pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafica attha-
gamafca assadafca adinavafca nissarananca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

68. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinna sacchikatva

pavedetiyehi tathagatassa yathabhuccam vannam samma

vadamana vadeyyum.

69. santi bhikkhave eke samanabrahmana adhicca-
samuppannika adhiccasamuppannam attanafca lokanca
pannapenti dvihi vatthuhi. te ca bhonto samanabra-
hmana kimagamma kimarabbha adhiccasamuppannika
adhiccasamuppannam attananca lokafca pannapenti
dvihi vatthuhi?

pts page 28
bjt page 50
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tions are brought up, and set about confusing statements
and endless equivocation? Here, O bhikkhus, a certain
samana or brahmana does not understand as it has come
to be, “this is wholesome.” He does not understand as it
has come to be, “this is unwholesome.” It occurs to him
thus: “I do not understand as it has come to be, “this
is wholesome.” I do not understand as it has come to
be, “this is unwholesome.” But [if] I, simply not under-
standing as it has come to be, “this is wholesome,” not
understanding as it has come to be, “this is unwhole-
some,” were to declare: “This is wholesome” or were to
declare: “This is unwholesome,” there might be a desire
or lust or hate or aversion for me therein. Wherein there
might be a desire or lust or hate or aversion for me, that
is an undertaking of mine. That which is an undertaking
of mine, that is a vexation for me. That which is a vex-
ation for me, that is an obstacle for me.” Thus, for fear
of undertaking, disgust with undertaking, he neither de-
clares: “This is wholesome,” and yet nor declares: “This
is unwholesome.” [When] so and so question is asked,
he sets about confusing statements and endless equivo-
cation: Thus, is not [declared] by me. “Just so” too, is
not [declared] by me. “Otherwise” too, is not [declared]
by me. “Not so” too, is not [declared] by me. “Not not
s0” too, is not [declared] by me.” This, O bhikkhus is the
second ground, owing to which, having regard for which
some honorable samanas and brahmanas give evasive
answers [when] so and so questions are brought up, and
set about confusing statements and endless equivocation.
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70. santi bhikkhave asafinasatta nama deva. safinup-
pada ca pana te deva tamha kaya cavanti. thanam kho
panetam bhikkhave vijjati yam annataro satto tamha
kaya cavitva itthattam agacchati. itthattam agato sa-
mano agarasma anagariyam pabbajati. agarasma ana-
gariyam pabbajito samano atappamanvaya padhana-
manvaya anuyogamanvaya appamadamanvaya samma-
manasikaramanvaya tatharupam cetosamadhim phu-
satiyatha samahite citte sannuppadam anussarati tato
param nanussarati. so evamaha: "adhiccasamuppanno
atta ca loko ca. tam kissa hetu? aham hi pubbe naho-
sim. so'mhi etarahi ahutva santattaya'® parinato"ti.
idam bhikkhave pathamam thanam yam agamma yam
arabbha eke samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafca lokafica pannapenti.

71. dutiye ca bhonto samanabrahmana kimagamma
kimarabbha adhiccasamuppannika adhiccasamuppan-
nam attananca lokafica pannapenti? idha bhikkhave
ekacco samano va brahmano va takki hoti vimamsi. so
takkapariyahatam vimamsanucaritam sayampatibha-
nam evamaha: "adhiccasamuppanno atta ca loko ca"ti.
idam bhikkhave dutiyam thanam yam agamma yam
arabbha eke samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafca lokafica pannapenti.

72. imehi kho te bhikkhave samanabrahmana adhic-
casamuppannika adhiccasamuppannam attanafica lo-

"Osattattaya, katthaciJJj
bjt page 52
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64. And in the third place, owing to what, having regard
for what, [do] those honorable samanas and brahmanas
give evasive answers [when] so and so questions are
brought up, and set about confusing statements and end-
less equivocation? Here, O bhikkhus, a certain samana
or brahmana does not understand as it has come to be,
“this is wholesome.” He does not understand as it has
come to be, “this is unwholesome.” It occurs to him thus:
“I do not understand as it has come to be, “this is whole-
some.” I do not understand as it has come to be, “this
is unwholesome.” But [if] I, simply not understanding
as it has come to be, “this is wholesome,” not under-
standing as it has come to be, “this is unwholesome,”
were to declare: “This is wholesome” or were to declare:
“This is unwholesome,” there are indeed samanas and
brahmanas who are ever so wise, clever, accomplished
in other’s doctrines. One would think they roam about
splitting by wisdom [the views of] those who are well-
settled in views, like archers who can split hairs. [We]
might converse together, those might cross question me,
therein might asks for reasons, of those I might not be
able to explain. Of which I might not be able to explain,
that is a vexation for me. That which is a vexation for
me, that is an obstacle for me.” Thus, for fear of inquiry,
disgust with inquiry, he neither declares: “This is whole-
some,” and yet nor declares: “This is unwholesome.”
[When] so and so question is asked, he sets about con-
fusing statements and endless equivocation: Thus, is not
[declared] by me. “Just so” too, is not [declared] by
me. “Otherwise” too, is not [declared] by me. “Not so”
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kafnca pafnnapenti dvihi vatthuhi. ye hi keci bhikkhave

samana va brahmana va adhiccasamuppannika adhic-
casamuppannam attananca lokafica panfiapenti, sabbe
te imeheva dvihi vatthuhi, etesam va annatarena. nat-
thi ito bahiddha.

73. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tafica tathagato
pajanati. tato ca uttaritaram pajanati. tanca pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafica attha-
gamafca assadafica adinavaica nissarananca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

74. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinna sacchikatva
pavedeti yehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.

75. imehi kho te bhikkhave samanabrahmana pub-
bantakappika pubbantanuditthino pubbantam arabbha
anekavihitani adhivuttipadani abhivadanti attharasahi
vatthuhi. ye hi keci bhikkhave samana va brahmana

va pubbantakappika pubbantanuditthino pubbantam
arabbha anekavihitani adhivuttipadani abhivadanti, sabbe

pts page 030]]
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too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” This, O bhikkhus is the third ground,
owing to which, having regard for which some honorable
samanas and brahmanas give evasive answers [when] so
and so questions are brought up, and set about confusing
statements and endless equivocation.

65. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and
brahmanas give evasive answers [when] so and so ques-
tions are brought up, and set about confusing statements
and endless equivocation? Here, O bhikkhus, a certain
samana or brahmana is stupid and dull. [Due to] his stu-
pidity and dullness, [when] so and so question is asked,
he sets about confusing statements and endless equivo-
cation: “Is there another world?” If you ask of me thus,
if of me thus [occurs]: “There is another world,” “there
is another world,” would be declared for you thus. [But]
thus, is not [declared] by me. “Just so” too, is not [de-
clared] by me. “Otherwise” too, is not [declared] by me.
“Not so” too, is not [declared] by me. “Not not so” too,
is not [declared] by me.” “Is there not another world?”
If you ask of me thus, if of me thus [occurs]: “There is
not another world,” “there is not another world,” would
be declared for you thus. [But] thus, is not [declared] by
me. “Just so” too, is not [declared] by me. “Otherwise”
too, is not [declared] by me. “Not so” too, is not [de-
clared] by me. “Not not so” too, is not [declared] by me.”
“Is there both another world and not another world?”
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te imeheva attharasahi vatthuhi, etesam va annata-
rena. natthi ito bahiddha.

76. tayidam bhikkhave tathagato pajanati "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tafica tathagato
pajanati. tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafica attha-
gamafca assadanca adinavainca nissarananca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

77. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinna sacchikatva
pavedeti yehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.

78. santi bhikkhave eke samanabrahmana aparanta-
kappika aparantanuditthino aparantam arabbha ane-
kavihitani adhivuttipadani abhivadanti catucattarisaya
vatthuhi. te ca bhonto samanabrahmana kimagamma

kimarabbha aparantakappika aparantanuditthino apa-
rantam arabbha anekavihitani adhivuttipadani abhi-

vadanti catucattarisaya vatthuhi?

79. santi bhikkhave eke samanabrahmana uddhama-
ghatanika sanfivada uddhamaghatana sanfnim attanam

bjt page 54|}
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If you ask of me thus, if of me thus [occurs]: “There is
both another world and not another world,” “there is
both another world and not another world,” would be
declared for you thus. [But] thus, is not [declared] by
me. “Just so” too, is not [declared] by me. “Otherwise”
too, is not [declared] by me. “Not so” too, is not [de-
clared] by me. “Not not so” too, is not [declared] by me.”
“Is there neither another world nor not another world?”
If you ask of me thus, if of me thus [occurs]: “There is
neither another world nor not another world,” “there is
neither another world nor not another world,” would
be declared for you thus. [But] thus, is not [declared]
by me. “Just so” too, is not [declared] by me. “Other-
wise” too, is not [declared] by me. “Not so” too, is not
[declared] by me. “Not not so” too, is not [declared] by
me.” “Are there beings born spontaneously?” If you ask
of me thus, if of me thus [occurs]: “There are beings born
spontaneously,” “There are beings born spontaneously,”
would be declared for you thus. [But] thus, is not [de-
clared] by me. “Just so” too, is not [declared] by me.
“Otherwise” too, is not [declared] by me. “Not so” too, is
not [declared] by me. “Not not so” too, is not [declared]
by me.” “Are there not beings born spontaneously?” If
you ask of me thus, if of me thus [occurs]: “There are not
beings born spontaneously,” “There are not beings born
spontaneously,” would be declared for you thus. [But]
thus, is not [declared] by me. “Just so” too, is not [de-
clared] by me. “Otherwise” too, is not [declared] by me.
“Not s0” too, is not [declared] by me. “Not not so” too, is
not [declared] by me.” “Are there both beings born spon-



84

pannapenti solasahi vatthuhi. te ca bhonto samana-
brahmana kimagamma kimarabbha uddhamaghatanika
sannivada uddhamaghatana sannim attanam pafnna-
penti solasahi vatthuhi?

80. rup1 atta hoti arogo parammarana sanniti nam
pannapenti. arupi atta hoti arogo parammarana san-
niti nam pannapenti. rupi ca arupi ca atta hoti arogo
parammarana sanniti nam pannapenti. neva rupi na
rupi atta hoti arogo parammarana sanfiiti nam pan-
napenti. antava atta hoti arogo parammarana sai-
niti nam panfapenti. anantava atta hoti arogo param-
marana sanniti nam pafinapenti. antava ca anantava
ca atta hoti arogo parammarana sanniti nam panna-
penti. nevantava!! ca nanantava ca atta hoti arogo pa-
rammarana sanniti nam pannapenti. ekattasanfi atta
hoti arogo parammarana sanifiti nam pafinapenti. na-
nattasanni atta hoti arogo parammarana sanfiiti nam
pannapenti. parittasanni atta hoti arogo paramma-
rana sanniti nam pannapenti. appamanasanni atta
hoti arogo parammarana sanniti nam pannapenti. ekan-
tasukhi atta hoti arogo parammarana saniiti nam pai-
napenti. ekantadukkhi atta hoti arogo parammarana
safiniti nam panfapenti. sukhadukkhi atta hoti arogo
parammarana sanniti nam pannapenti. adukkhama-
sukhi atta hoti arogo parammarana safiniti nam pai-
napenti.

"'nevantava ca. katthaciJJj
bjt page 56|}



85

taneously and not beings born spontaneously?” If you
ask of me thus, if of me thus [occurs]: “There are both
beings born spontaneously and not beings born spon-
taneously,” “There are both beings born spontaneously
and not beings born spontaneously,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
so” too, is not [declared] by me. “Otherwise” too, is
not [declared] by me. “Not so” too, is not [declared]
by me. “Not not so” too, is not [declared] by me.” “Are
there neither beings born spontaneously nor not beings
born spontaneously?” If you ask of me thus, if of me thus
[occurs]: “There are neither beings born spontaneously
nor not beings born spontaneously,” “There are neither
beings born spontaneously nor not beings born sponta-
neously,” would be declared for you thus. [But] thus, is
not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
so” too, is not [declared] by me. “Not not so” too, is
not [declared] by me.” “Are there fruits and results of
kamma, of what is well done and badly done?” If you ask
of me thus, if of me thus [occurs]: “There are fruits and
results of kamma, of what is well done and badly done,”
“There are fruits and results of kamma, of what is well
done and badly done,” would be declared for you thus.
[But] thus, is not [declared] by me. “Just so” too, is not
[declared] by me. “Otherwise” too, is not [declared] by
me. “Not so” too, is not [declared] by me. “Not not so”
too, is not [declared] by me.” “Are there not fruits and
results of kamma, of what is well done and badly done?”
If you ask of me thus, if of me thus [occurs]: “There are
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81. imehikho te bhikkhave samanabrahmana uddha-

maghatanika safifiivada uddhamaghatana safifim at-

tanam panfapenti solasahi vatthuhi. ye hi keci bhik-

khave samana va brahmana va uddhamaghatanika san-
nivada uddhamaghatana safinim attanam pannapenti

sabbe te imeheva solasahi vatthuhi, etesam va anna-

tarena. natthi ito bahiddha.

82. tayidam bhikkhave tathagato pajanati "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tafica tathagato
pajanati tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattan-
nieva nibbuti vidita. vedananam samudayafica attha-
gamafca assadafica adinavafica nissaranafca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

83. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinna sacchikatva
pavedetiyehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.

84. santi bhikkhave eke samanabrahmana uddhama-
ghatanika asannivada uddhamaghatana asafinim atta-
nam pannapenti atthahi vatthuhi. te ca bhonto sama-
nabrahmana kimagamma kimarabbha uddhamagha-
tanika asanfilvada uddhamaghatana asannim attanam
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not fruits and results of kamma, of what is well done and
badly done,” “There are not fruits and results of kamma,
of what is well done and badly done,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
s0” too, is not [declared] by me. “Otherwise” too, is not
[declared] by me. “Not so” too, is not [declared] by me.
“Not not so” too, is not [declared] by me.” “Are there
both fruits and results of kamma, of what is well done
and badly done and not fruits and results of kamma, of
what is well done and badly done?” If you ask of me
thus, if of me thus [occurs]: “There are both fruits and
results of kamma, of what is well done and badly done
and not fruits and results of kamma, of what is well done
and badly done,” “There are both fruits and results of
kamma, of what is well done and badly done and not
fruits and results of kamma, of what is well done and
badly done,” would be declared for you thus. [But] thus,
is not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
s0” too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” “Are there neither fruits and results
of kamma, of what is well done and badly done nor not
fruits and results of kamma, of what is well done and
badly done?” If you ask of me thus, if of me thus [occurs]:
“There are neither fruits and results of kamma, of what
is well done and badly done nor not fruits and results of
kamma, of what is well done and badly done,” “There
are neither fruits and results of kamma, of what is well
done and badly done nor not fruits and results of kamma,
of what is well done and badly done,” would be declared
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pannapenti atthahi vatthuhi?

85. 'rupi atta hoti arogo parammarana asafnni'ti nam
pannapenti. 'arupi atta hoti arogo parammarana asanni'ti
nam panfapenti. 'rupi ca arupi ca atta hoti arogo pa-
rammarana asanni'ti nam panfapenti. 'neva rupi na-
rupi atta hoti arogo parammarana asanfi'ti nam pan-
napenti. 'antava atta hoti arogo parammarana asanni'ti
nam pafinapenti. 'anantava atta hoti arogo paramma-
rana asanni'ti nam pannapenti. 'antava ca anantava
ca atta hoti arogo parammarana asanni'ti nam pafnna-
penti. 'mevantava nanantava atta hoti arogo param-
marana asafnni'ti nam pannapenti.

86. imehikho te bhikkhave samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asannim
attanam pannapenti atthahi vatthuhi. ye hi keci bhik-
khave samana va brahmana va uddhamaghatanika asaf-
fnivada uddhamaghatana asafnfiim attanam panfapenti,
sabbe te imeheva atthahi vatthuhi, etesam va annata-
rena. natthi ito bahiddha.

87. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tanca tathagato
pajanati. tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattam
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for you thus. [But] thus, is not [declared] by me. “Just
s0” too, is not [declared] by me. “Otherwise” too, is not
[declared] by me. “Not so” too, is not [declared] by me.
“Not not so” too, is not [declared] by me.” “Does the
Tathagata exists after death?” If you ask of me thus, if
of me thus [occurs]: “The Tathagata exists after death,”
“the Tathagata exists after death,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
s0” too, is not [declared] by me. “Otherwise” too, is
not [declared] by me. “Not so” too, is not [declared] by
me. “Not not so” too, is not [declared] by me.” “Does
the Tathagata not exist after death?” If you ask of me
thus, if of me thus [occurs]: “The Tathagata does not
exist after death,” “the Tathagata does not exist after
death,” would be declared for you thus. [But] thus, is
not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
s0” too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” “Does the Tathagata both exists and
not exist after death?” If you ask of me thus, if of me
thus [occurs]: “The Tathagata both exists and not exist
after death,” “the Tathagata both exists and not exist
after death,” would be declared for you thus. [But] thus,
is not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
s0” too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” “Does the Tathagata neither exists
nor not exist after death?” If you ask of me thus, if of me
thus [occurs]: “The Tathagata neither exists nor not exist
after death,” “the Tathagata neither exists nor not exist
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yeva nibbuti vidita. vedananam samudayafica attha-
gamafca assadafica adinavafica nissaranafnca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

88. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinna sacchikatva
pavedetiyehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.

89. santi bhikkhave eke samanabrahmana uddhama-
ghatanika nevasanninasannivada uddhamaghatana ne-
vasanninasannim attanam pannapenti atthahi vatthuhi.
te ca bhonto samanabrahmana kimagamma kimarab-
bha uddhamaghatanika nevasanninasannivada uddha-
maghatana nevasafininasafinim attanam pahnapenti
atthahi vatthuhi?

90. '"rupiatta hoti arogo parammarana nevasanni na-
safnni'ti nam pannapenti. 'arupi atta hoti arogo param-
marana nevasaniil nasanni'ti nam pannapenti. 'rupi
ca arupi ca atta hoti arogo parammarana nevasani
nasanni'ti nam pafnnapenti. 'nevarupi narupi atta hoti
arogo parammarana nevasannil nasanni'ti nam pan-
napenti. 'antava atta hoti arogo parammarana neva-
sannil nasanfi'ti nam pannapenti. 'anantava atta hoti
arogo parammarana nevasanfil nasafifii'ti nam paffa-
penti. 'antava ca anantava ca atta hoti arogo param-
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after death,” would be declared for you thus. [But] thus,
is not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
so” too, is not [declared] by me. “Not not so” too, is
not [declared] by me.” This, O bhikkhus is the fourth
ground, owing to which, having regard for which some
honorable samanas and brahmanas give evasive answers
[when] so and so questions are brought up, and set about
confusing statements and endless equivocation.

66. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who give evasive answers [when]
so and so questions are brought up, set about confusing
statements and endless equivocation by four grounds.
Indeed, O bhikkhus, whichever samanas or brahmanas
give evasive answers [when] so and so questions are
brought up and set about confusing statements and end-
less equivocation, all those [do so] by only these four
grounds or by a certain one [among] these. Aside from
these there is none.

67. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
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marana nevasanii nasanni'ti nam pannapenti. 'nevan-
tava nanantava atta hoti arogo parammarana neva-
sanni nasanni"ti nam pannapenti.

91. imehikho te bhikkhave samanabrahmana uddha-
maghatanika nevasanninasannivada uddhamaghatana
nevasanninasaniim attanam pafnnapenti atthahi vat-
thuhi. ye hi keci bhikkhave samana va brahmana va
uddhamaghatanika nevasanninasannivada uddhama-
ghatana nevasanninasannim attanam pafnnapenti, sabbe
te imeheva atthahi vatthuhi, etesam va annatarena.
natthi ito bahiddha.

92. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tanca tathagato
pajanati. tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafca attha-
gamafca assadafica adinavafica nissaranafnca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

93. ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna pan-
ditavedaniya ye tathagato sayam abhinfna sacchikatva
pavedeti yehi tathagatassa yathabhuccam vannam samma
vadamana vadeyyum.
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extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

68. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

69. There are, O bhikkhus, some samanas and brah-
manas who are fortuitous origination theorists, who de-
clare the self and the world to have originated fortu-
itously by two grounds. Owing to what, having regard
for what, do those honorable samanas and brahmanas
who are fortuitous origination theorists, declare the self
and the world to have originated fortuitously by two
grounds?

70. There are indeed, O bhikkhus, devas who are non-
percipient beings. However, those devas pass away from
that group upon the coming into existence of perception.
But it is possible, O bhikkhus, it is to be found, that a cer-
tain being, having passed away from that group, comes
to this state of existence. Having come to this state of
existence, he is one who goes forth from the house [life]
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94. santi bhikkhave eke samanabrahmana uccheda-
vada sato sattassa ucchedam vinasam vibhavam pai-
napenti sattahi vatthuhi. te ca bhonto samanabra-
hmana kimagamma kimarabbha ucchedavada sato sat-
tassa ucchedam vinasam vibhavam pannapenti sattahi
vatthuhi?

95. idha bhikkhave ekacco samano va brahmano va
evamvadi hoti evamditthi: 'yato kho bho ayam atta
rupi catummahabhutiko matapettikasambhavo kayassa
bheda ucchijjati vinassati na hoti parammarana. et-
tavata kho bho ayam atta samma samucchinno hoti'ti.
ittheke sato sattassa ucchedam vinasam vibhavam pan-
napenti.

96. tamanno evamaha: 'atthi kho bho eso atta yam

tvam vadesi. neso natthiti vadami. no ca kho bho

ayam atta ettavata samma samucchinto hoti. atthi

kho bho anno atta dibbo rupi kamavacaro kabalinkara

12 harabhakkho, tam tvam na janasi na passasi. tama-

ham janami passami. so kho bho atta yato kayassa

bheda ucchijjati vinassati na hoti parammarana. et-

tavata kho bho ayam atta samma samucchinno hoti'ti.

ittheke sato sattassa ucchedam vinasam vibhavam pan-
napenti.
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into homelessness. Being one who has gone forth from
the house [life] into homelessness, in consequence of
ardour, in consequence of endeavour, in consequence of
application, in consequence of vigilance, in consequence
of right attention, he mentally touches such a form of
samadhi where in that state of mind, he recollects his for-
mer abode [but apart] from there, he does not recollect
others. He says thus: “The self and the world have arisen
without a cause. What is the reason for that? Because for-
merly, I was not. At present, I am. Not having been, [I]
was transformed into the state of having existence.” This,
O bhikkhus, is the first ground owing to which, having
regard for which some samanas and brahmanas declare
the self and the world to have originated fortuitously.

71. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are fortuitous origination theorists, declare
the self and the world to have originated fortuitously.
Here, O bhikkhus, a certain samana or brahmana is a
logician, an investigator. Having hammered out by ar-
gumentations accompanied by investigation according
to his own intelligence, he says thus: “The self and the
world have arisen without a cause.” This, O bhikkhus,
is the second ground owing to which, having regard for
which some samanas and brahmanas declare the self and
the world to have originated fortuitously.
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97. tamanno evamaha: 'atthi kho bho eso atta yam

tvam vadesi. neso natthiti vadami. no ca kho bho

ayam atta ettavata samma samucchinno hoti. atthi

kho bho afifio atta dibbo rupl manomayo sabbanga-

paccangil ahinindriyo. tam tvam na janasi na passasi.

tamaham janami passami. so kho bho atta yato ka-

yassa bheda ucchijjati vinassati na hoti parammarana.

ettavata kho bho ayam atta samma samucchinno hoti'ti.
ittheke sato sattassa ucchedam vinasam vibhavam pan-
napenti.

98. tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. atthi
kho bho anno atta sabbaso rupasannanam samatik-
kama patighasannanam atthagama nanattasannanam
amanasikara ananto akasoti akasanancayatanupago.
tam tvam na janasi na passasi. tamaham janami pas-
sami. so kho bho atta yato kayassa bheda ucchijjati vi-
nassati na hoti parammarana. ettavata kho bho ayam
atta samma samucchinno hoti'ti. ittheke sato sattassa
ucchedam vinasam vibhavam pannapenti.

99. tamanfo evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. atthi
kho bho afino atta sabbaso akasanaficayatanam sa-
matikkamma anantam vififiananti vinfianafncayatanu-

pts page 035]]



97

72. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are fortuitous origination
theorists, declare the self and the world to have origi-
nated fortuitously by two grounds. Indeed, O bhikkhus,
whichever samanas or brahmanas are fortuitous origi-
nation theorists, declare the self and the world to have
originated fortuitously, all those [do so] by only these
two grounds or by a certain one [among] these. Aside
from these there is none.

73. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

74. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the



98

pago. tam tvam na janasi na passasi. tamaham janami
passami. so kho bho atta yato kayassa bheda ucchij-
jati vinassati na hoti parammarana. ettavata kho bho
ayam atta samma samucchinno hoti'ti. ittheke sato
sattassa ucchedam vinasam vibhavam pannapenti.

100. tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. atthi
kho bho anfio atta sabbaso vifihanahcayatanam sama-
tikkamma natthi kinciti akincannayatanupago tam tvam
na janasi na passasi. tamaham janami passami. so
kho bho atta yato kayassa bheda ucchijjati vinassati
na hoti parammarana. ettavata kho bho ayam atta
samma samucchinno hoti'ti. ittheke sato sattassa uc-
chedam vinasam viditva pannapenti.

101. tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. atthi
kho bho anfio atta sabbaso akifcafinayatanam sama-
tikkamma santametam panitametanti nevasannanasan-
nayatantpago. tam tvam na janasi na passasi. tama-
ham janami passami. so kho bho atta yato kayassa
bheda ucchijjati vinassati na hoti parammarana. et-
tavata kho bho ayam atta samma samucchinno hoti'ti.
ittheke sato sattassa ucchedam vinasam vibhavam pan-
napenti.
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truth might say.

75. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are past world-cycle the-
orists, who [hold] views in line with the past, assert
various theories concerning the past by these eighteen
grounds. Indeed, O bhikkhus, whichever samanas or
brahmanas are past world-cycle theorists, who [hold]
views in line with the past, assert various theories con-
cerning the past, all those [do so] by only these eighteen
grounds or by a certain one [among] these. Aside from
these there is none.

76. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

77. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
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102. imehi kho te bhikkhave samanabrahmana uc-
chedavada sato sattassa ucchedam vinasam vibhavam
pannapenti sattahi vatthuhi. ye hi keci bhikkhave sa-
mana va brahmana va ucchedavada sato sattassa uc-
chedam vinasam vibhavam pannapenti, sabbe te ime-
heva sattahi vatthuhi, etesam va annatarena. natthi
ito bahiddha.

103. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tafica tathagato
pajanati. tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafica attha-
gamafnca assadanca adinavainca nissarananca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

104. ime kho te bhikkhave dhamma gambhira dud-
dasa duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhififia sacchi-
katva pavedeti yehi tathagatassa yathabhuccam van-
nam samma vadamana vadeyyum.

105. santi bhikkhave eke samanabrahmana ditthadham-
manibbanavada sato sattassa paramaditthadhamma-
nibbanam pannapenti pancahi vatthuhi. te ca bhonto
samanabrahmana kimagamma kimarabbha ditthadhamma
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nibbanavada sato sattassa paramaditthadhammanib-
banam panfapenti paincahi vatthuhi?

106. idha bhikkhave ekacco samano va brahmano va
evamvadi hoti evamditthi ' yato kho bho ayam atta
pancahi kamagunehi samappito samangibhuto parica-
reti, ettavata kho bho ayam atta paramaditthadham-
manibbanam patto hoti'ti. ittheke sato sattassa para-
maditthadhammanibbanam panhnapenti.

107. tamanfio evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata paramaditthadhammanibbanam patto
hoti tam kissa hetu? kama hi bho anicca dukkha vipa-
rinamadhamma tesam viparinamannathabhava uppaj-
janti sokaparidevadukkhadomanassupayasa yato kho
bho ayam atta vivicceva kamehi vivicca akusalehi dham-
mehi savitakkam savicaram vivekajam pitisukham pa-
thamam jhanam upasampajja viharati. ettavata kho
bho ayam atta paramaditthadhammanibbanam patto
hoti'ti. ittheke sato sattassa paramaditthadhamma-
nibbanam pannapenti.

108. tamanino evamaha: ' atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata paramaditthadhammanibbanam patto
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hoti. tam kissa hetu? yadeva tattha vitakkitam vicari-
tam etenetam olarikam akkhayati. yato kho bho ayam
atta vitakkavicaranam vupasama ajjhattam sampasa-
danam cetaso ekodibhavam avitakkam avicaram sa-
madhijam pitisukham dutiyam jhanam upasampajja
viharati. ettavata kho bho ayam atta paramadittha-
dhammanibbanam patto hoti'ti. ittheke sato sattassa
paramaditthadhammanibbanam pannapenti.

109. tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata paramaditthadhammanibbanam patto
hoti. tam kissa hetu? yadeva tattha pitigatam cetaso
ubbillavitattam etenetam olarikam akkhayati. yato
kho bho ayam atta pitiya ca viraga upekkhako ca vi-
harati sato ca sampajano sukham ca kayena patisam-
vedeti yantam ariya acikkhanti upekkhako satima su-
khavihariti tatiyam jhanam upasampajja viharati. et-
tavata kho bho ayam atta paramaditthadhammanib-
banam patto hoti'ti. ittheke sato sattassa paramadit-
thadhammanibbanam pannapenti.

110. tamanfo evamaha: 'atthi kho bho eso atta, yam
tvam vadesi, neso natthiti vadami. no ca kho bho
ayam atta ettavata paramaditthadhammanibbanam patto
hoti. tam kissa hetu? yadeva tattha sukhamiti cetaso
abhogo etenetam olarikam akkhayati. yato kho bho
ayam atta sukhassa ca pahana dukkhassa ca pahana
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pubbeva somanassadomanassanam atthagama aduk-
khamasukham upekkhasatiparisuddhim catuttham jha-
nam upasampajja viharati, ettavata kho bho ayam atta
paramaditthadhammanibbanam patto hoti'ti. ittheke
sato sattassa paramaditthadhammanibbanam pafnna-
penti.

111. imehi kho te bhikkhave samanabrahmana dit-
thadhammanibbanavada sato sattassa paramadittha-
dhammanibbanam pafnnapenti paficahi vatthuhi. ye
hi keci bhikkhave samana va brahmana va ditthadham-
manibbanavada sato sattassa paramaditthadhamma-
nibbanam pannapenti, sabbe te imeheva pancahi vat-
thuhi, etesam va annatarena. natthi ito bahiddha.

112. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tafica tathagato
pajanati. tato ca uttaritaram pajanati. tafnca pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafca attha-
gamafca assadafica adinavafica nissaranafnca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

113. ime kho te bhikkhave dhamma gambhira dud-
dasa duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinfa sacchi-
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katva pavedeti yehi tathagatassa yathabhuccam van-
nam samma vadamana vadeyyum.

114. imehi kho te bhikkhave samanabrahmana apa-
rantakappika aparantanuditthino aparantam arabbha
anekavihitani adhivuttipadani abhivadanti catucatta-
risaya vatthuhi. ye hi keci bhikkhave samana va bra-
hmana va aparantakappika aparantanuditthino apa-
rantam arabbha anekavihitani adhivuttipadani abhi-
vadanti, sabbe te imeheva catucattarisaya vatthuhi,
etesam va anfatarena. natthi ito bahiddha.

115. tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamgatika
bhavissanti evamabhisamparaya"ti. tanca tathagato
pajanati. tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattam
yeva nibbuti vidita. vedananam samudayafica attha-
gamafca assadafica adinavaiica nissaranafnca yatha-
bhutam viditva anupada vimutto bhikkhave tathagato.

116. ime kho te bhikkhave dhamma gambhira dud-
dasa duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhififia sacchi-
katva pavedeti yehi tathagatassa yathabhuccam van-
nam samma vadamana vadeyyum.
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117. imehi kho te bhikkhave samanabrahmana pub-
bantakappika ca aparantakappika ca pubbantaparan-
takappika ca pubbantaparantanuditthino pubbantapa-
rantam arabbha anekavihitani adhivuttipadani abhi-
vadanti dvasatthiya vatthuhi. ye hi keci bhikkhave sa-
mana va brahmana va pubbantakappika ca aparanta-
kappika ca pubbantaparantakappika ca pubbantapa-
rantanuditthino pubbantaparantam arabbha anekavi-
hitani adhivuttipadani abhivadanti, sabbe te imeheva
dvasatthiya vatthuhi, etesam va ahfiatarena. natthi
ito bahiddha.

118. tayidam bhikkhave tathagato pajanati: ime dit-
thitthana evam agata evam paramattha evam gahita
bhavissanti evamabhisamparaya'ti. tafnca tathagato
pajanati tato ca uttaritaram pajanati. tafica pajana-
nam na paramasati. aparamasato cassa paccattan-
fieva nibbuti vidita. vedananam samudayafica attha-
gamarfca assadanca adinavainca nissarananca yatha-
bhutam viditva anupadavimutto bhikkhave tathagato.

119. ime kho te bhikkhave dhamma gambhira dud-
dasa duranubodha santa panita atakkavacara nipuna
panditavedaniya, ye tathagato sayam abhifina sacchi-
katva pavedeti, yehi tathagatassa yathabhuccam van-
nam samma vadamana vadeyyum.

120. tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attanafica lokaifica pannapenti catuhi
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vatthuhi, tadapi tesam bhavatam samanabrahmana-
nam ajanatam apassatam vedayitam tanhagatanam pa-
ritasitavipphanditameva.

121. tatra bhikkhave ye te samanabrahmana ekacca-
sassatika ekaccaasassatika ekaccam asassatam atta-
nanca lokanca pannapenti catuhi, tadapi tesam bha-
vatam samanabrahmananam ajanatam apassatam ve-
dayitam tanhagatanam paritasitavipphanditameva.

113. tatra bhikkhave ye te samanabrahmana anta-
nantika antanantam lokassa panfiapenti catuhi vatthuhi,
tadapi tesam bhavatam samanabrahmananam ajana-
tam apassatam vedayitam tanhagatanam paritasita-
vipphanditameva.

113. tatra bhikkhave ye te samanabrahmana amara-
vikkhepika tattha tattha paiham puttha samana vaca-
vikkhepam apajjanti amaravikkhepam catuhi vatthuhi,
tadapi tesam bhavatam samanabrahmananam ajana-
tam apassatam vedayitam tanhagatanam paritasita-
vipphanditameva.

114. tatra bhikkhave ye te samanabrahmana adhic-
casamuppannika adhiccasamuppannam attanafica lo-
kafica pannapenti dvihi vatthuhi, tadapi tesam bhava-
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tam samanabrahmananam ajanatam apassatam veda-
yitam, tanhagatanam paritasitavipphanditameva.

115. tatra bhikkhave ye te samanabrahmana pubban-
takappika pubbantanuditthino pubbantam arabbha ane-
kavihitani adhivuttipadani abhivadanti attharasahi vat-
thuhi, tadapi tesam bhavatam samanabrahmananam
ajanatam apassatam vedayitam, tanhagatanam pari-
tasitavipphanditameva.

116. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika safifiivada uddhamaghatana safnnim at-
tanam pannapenti solasahi vatthuhi, tadapi tesam bha-
vatam samanabrahmananam ajanatam apassatam ve-
dayitam, tanhagatanam paritasitavipphanditameva.

117. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asannim
attanam pannapenti atthahi vatthuhi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam
vedayitam, tanhagatanam paritasitavipphanditameva.

118. tatra bhikkhave ye te samanabrahmana uddha-

maghatanika nevasafifiinasafihivada uddhamaghatana
nevasannim nasannim attanam pannapenti atthahi vat-
thuhi, tadapi tesam bhavatam samanabrahmananam

ajanatam apassatam vedayitam, tanhagatanam pari-
tasitavipphanditameva.
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119. tatra bhikkhave ye te samanabrahmana ucche-
davada sato sattassa ucchedam vinasam vibhavam paii-
napenti sattahi vatthuhi, tadapi tesam bhavatam sa-
manabrahmananam ajanatam apassatam vedayitam,
tanhagatanam paritasitavipphanditameva.

120. tatra bhikkhave ye te samanabrahmana dittha-
dhammanibbanavada sato sattassa paramaditthadham-
manibbanam pafinapenti pancahi vatthuhi, tadapi te-
sam bhavatam samanabrahmananam ajanatam apas-
satam vedayitam, tanhagatanam paritasitavipphandi-
tameva.

121. tatra bhikkhave ye te samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha ane-
kavihitani adhivuttipadani abhivadanti catucattarisaya
vatthuhi, tadapi tesam bhavatam samanabrahmana-
nam ajanatam apassatam vedayitam, tanhagatanam
paritasitavipphanditameva.

122. tatra bhikkhave ye te samanabrahmana pubban-
takappika ca aparantakappika ca pubbantaparantakap-
pika ca pubbantaparantanuditthino pubbantaparantam
arabbha anekavihitani adhivuttipadani abhivadanti dva-
satthiya vatthuhi, tadapi tesam bhavatam samanabra-
hmananam ajanatam apassatam vedayitam, tanhaga-
tanam paritasitavipphanditameva.
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123. tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attanafica lokafica pannapenti catuhi
vatthuhi, tadapi phassapaccaya.

124. tatra bhikkhave ye te samanabrahmana ekacca-
sassatika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attananca lokafca pannapenti catuhi
vatthuhi, tadapi phassapaccaya.

125. tatra bhikkhave ye te samanabrahmana anta-
nantika antanantam lokassa panfiapenti catiuhi vatthuhi,
tadapi phassapaccaya.

126. tatra bhikkhave ye te samanabrahmana amara-
vikkhepika tattha tattha pafitham puttha samana vaca-
vikkhepam apajjanti amaravikkhepam catuhi vatthuhi,
tadapi phassapaccaya.

127. tatra bhikkhave ye te samanabrahmana adhic-
casamuppannika adhiccasamuppannam attanafica lo-
kanca pannapenti dvihi vatthuhi, tadapi phassapac-
caya.

128. tatra bhikkhave ye te samanabrahmana pubban-
takappika pubbantanuditthino pubbantam arabbha ane-
kavihitani adhivuttipadani abhivadanti attharasahi vat-
thuhi, tadapi phassapaccaya.
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129. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika safifiivada uddhamaghatana safinim at-
tanam pannapenti solasahi vatthuhi, tadapi phassa-
paccaya.

130. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asannim
attanam pannapenti atthahi vatthuhi, tadapi phassa-
paccaya.

131. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika nevasanninasannivada uddhamaghatana
nevasannim nasafnnim attanam pannapeti atthahi vat-
thuhi, tadapi phassapaccaya.

132. tatra bhikkhave ye te samanabrahmana ucche-
davada sato sattassa ucchedam vinasam vibhavam pam-
napenti sattahi vatthuhi, tadapi phassapaccaya.

133. tatra bhikkhave ye te samanabrahmana dittha-
dhammanibbanavada sato sattassa paramaditthadham-
manibbanam pafnnapenti paficahi vatthuhi, tadapi phas-
sapaccaya.

134. tatra bhikkhave ye te samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha ane-
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kavihitani adhivuttipadani abhivadanti catucattarisaya
vatthuhi, tadapi phassapaccaya.

135. tatra bhikkhave ye te samanabrahmana pubban-
takappika ca aparantakappika ca pubbantaparantakap-
pika ca pubbantaparantanuditthino pubbantaparantam
arabbha anekavihitani adhivuttipadani abhivadanti dva-
satthiya vatthuhi, tadapi phassapaccaya.

136. tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attanafica lokaifica pannapenti catuhi
vatthuhi, te vata annatra phassa patisamvedissantiti
netam thanam vijjati.

137. tatra bhikkhave ye te samanabrahmana ekacca-
sassatika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attanafca lokanca pannapenti catuhi
vatthuhi, te vata annatra phassa patisamvedissantiti
netam thanam vijjati.

138. tatra bhikkhave ye te samanabrahmana anta-
nantika antanantam lokassa panfiapenti catihi vatthuhi,
te vata annatra phassa patisamvedissantiti netam tha-
nam vijjati.

139. tatra bhikkhave ye te samanabrahmana amara-
vikkhepika tattha tattha paitham puttha samana vaca-
vikkhepam apajjanti amaravikkhepam catuhi vatthuhi,
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te vata annatra phassa patisamvedissantiti netam tha-
nam vijjati.

140. tatra bhikkhave ye te samanabrahmana adhic-
casamuppannika adhiccasamuppannam attanafnca lo-
kanca pannapenti dvihi vatthuhi, te vata afinatra phassa
patisamvedissantiti netam thanam vijjati.

141. tatra bhikkhave ye te samanabrahmana pubban-
takappika pubbantanuditthino pubbantam arabbha ane-
kavihitani adhivuttipadani abhivadanti attharasahi vat-
thuhi, te vata annatra phassa patisamvedissantiti ne-
tam thanam vijjati.

142. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika sannivada uddhamaghatana sannim at-
tanam pannapenti solasahi vatthuhi, te vata annatra
phassa patisamvedissantiti netam thanam vijjati.

143. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika asafnnivada uddhamaghatana asafinim
attanam pannapenti atthahi vatthuhi, te vata annatra
phassa patisamvedissantiti netam thanam vijjati.

144. tatra bhikkhave ye te samanabrahmana uddha-
maghatanika nevasafifinasafihivada uddhamaghatana
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nevasannim nasannim attanam pannapenti atthahi vat-
thuhi, te vata afifatra phassa patisamvedissantiti ne-
tam thanam vijjati.

145. tatra bhikkhave ye te samanabrahmana ucche-
davada sato sattassa ucchedam vinasam vibhavam pafi-
napenti sattahi vatthuhi, te vata annatra phassa pati-
samvedissantiti netam thanam vijjati.

146. tatra bhikkhave ye te samanabrahmana dittha-
dhammanibbanavada sato sattassa paramaditthadham-
manibbanam pannapenti paficahi vatthuhi, te vata an-
natra phassa patisamvedissantiti netam thanam vij-
jati.

147. tatra bhikkhave ye te samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha ane-
kavihitani adhivuttipadani abhivadanti catucattarisaya
vatthuhi, te vata annatra phassa patisamvedissantiti
netam thanam vijjati.

148. tatra bhikkhave ye te samanabrahmana pubban-
takappika ca aparantakappika ca pubbantaparantakap-
pika ca pubbantaparantanuditthino pubbantaparantam
arabbha anekavihitani adhivuttipadani abhivadanti dva-
satthiya vatthuhi, te vata annatra phassa patisamve-
dissantiti netam thanam vijjati.
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149. tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attanafica lokafica pannapenti catuhi
vatthuhi, ye'pi te samanabrahmana ekaccasassatika
ekaccaasassatika, ye'pi te samanabrahmana antanan-
tika, ye'pi te samanabrahmana amaravikkhepika, ye'pi
te samanabrahmana adhiccasamuppannika, ye'pi te
samanabrahmana pubbantakappika, ye'pi te samana-
brahmana uddhamaghatanika sanfiivada, ye'pi te sa-
manabrahmana uddhamaghatanika asannivada, ye'pi
te samanabrahmana uddhamaghatanika nevasannina-
safifiivada, ye'pi te samanabrahmana ucchedavada, ye'pi
te samanabrahmana ditthadhammanibbanavada, ye'pi
te samanabrahmana aparantakappika, ye'pi te sama-
nabrahmana pubbantakappika ca aparantakappika ca
pubbantaparantakappika ca, pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhivutti-
padani abhivadanti dvasatthiya vatthuhi, sabbe te chahi
phassayatanehi phussa phussa patisamvedenti. tesam
vedanapaccaya tanha, tanhapaccaya upadanam, upa-
danapaccaya bhavo, bhavapaccaya jati, jatipaccaya
jaramaranam sokaparidevadukkhadomanassupayasa
sambhavanti. yato kho bhikkhave bhikkhu channam
phassayatananam samudayam ca atthagamam ca as-
sadam ca adinavam ca nissaranam ca yathabhutam
pajanati, ayam imehi sabbeheva uttaritaram pajanati.

150. ye hi keci bhikkhave samana va brahmana va
pubbantakappika va aparantakappika va pubbantapa-
rantakappika va pubbantaparantanuditthino pubban-
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taparantam arabbha anekavihitani adhivuttipadani abhi-
vadanti, sabbe te imeheva dvasatthiya vatthuhi anto-
jalikata ettha sita'va ummujjamana ummujjanti, (ni-
mujjamana nimujjanti. ) ettha pariyapanna antoja-
likata'va ummujjamana ummujjanti, (nimujjamana ni-
mujjanti. )* seyyathapi bhikkhave dakkho kevatto va
kevattantevasi va sukhumacchikena jalena parittam
udakadaham otthareyya, tassa evamassa: "ye kho keci
imasmim udakadahe olarika pana, sabbe te antojali-
kata ettha sita'va ummujjamana ummujjanti, (nimujja-
mana nimujjanti). ettha pariyapanna antojalikata 'va
ummujjamana ummujjanti, (nimujjamana nimujjanti"ti)*
evameva kho bhikkhave ye hi keci samana va brahmana
va pubbantakappika va aparantakappika va pubban-
taparantakappika va pubbantaparantanuditthino pub-
bantaparantam arabbha anekavihitani adhivuttipadani
abhivadanti, sabbe te imeheva dvasatthiya vatthuhi
antojalikata ettha sita'va ummujjamana ummujjanti,
(nimmujjamana nimujjanti. )* ettha pariyapanna anto-
jalikata'va ummujjamana ummujjanti, (nimujjamana
nimujjanti. )*

151. ucchinnabhavanettiko bhikkhave tathagatassa
kayo titthati. yavassa kayo thassati, tava nam dak-
khinti devamanussa. kayassa bheda uddham jivitapa-
riyadana na nam dakkhinti devamanussa.

seyyathapi bhikkhave ambapindiya vantacchinnaya yani
kanici ambani vantapatibaddhani, sabbani tani tada-
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nvayani bhavanti, evameva kho bhikkhave ucchinna-
bhavanettiko tathagatassa kayo titthati. yavassa kayo
thassati, tava nam dakkhinti devamanussa. kayassa
bheda uddham jivitapariyadana na nam dakkhinti de-
vamanussa'ti.

152. evam vutte ayasma anando bhagavantam etada-
voca: 'acchariyam bhante, abbhutam bhante, ko na-
mayam bhante dhammapariyayo?'ti. "tasmatiha tvam
ananda imam dhammapariyayam atthajalanti'pi nam
dharehi. dhammajalanti'pi nam dharehi. brahmaja-
lanti'pi nam dharehi. ditthijalanti'pi nam dharehi. anut-
taro sangamavijayo'ti'pi nam dharehi"ti.

153. idamavoca bhagava. attamana te bhikkhu bha-
gavato bhasitam abhinandunti. imasmim ca pana vey-

yakaranasmim bhannamane dasasahassilokadhatu akam-

pitthati.
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