0.0.1 The Net of Brahma

pathama brahmajalasuttam

1. Thus was heard by me. At one time the Auspicious
One entered upon the high road between Rajagaha and
Nalanda with a large Sangha of bhikkhus, with about five
hundred bhikkhus. The wanderer Suppiya, had also en-
tered upon the high road between Rajagaha and Nalanda
with his pupil, the brahmin youth Brahmadatta. There,
the wanderer Suppiya, in various ways, only spoke in dis-
praise of the Buddha, spoke in dispraise of the Dhamma,
spoke in dispraise of the Sangha. However, the wanderer
Suppiya’s pupil, the brahmin youth Brahmadatta, in var-
ious ways, spoke in praise of the Buddha, spoke in praise
of the Dhamma, spoke in praise of the Sangha. Thus
indeed, both teacher and pupil spoke directly opposing
one another as they followed behind the Auspicious One
and the Bhikkhu Sangha.

evam me sutam ekam samayam bhagava antara
ca rajagaham antara ca nalandam addhanamag-
gapatipanno hoti mahata bhikkhusanghena sad-
dhim pancamattehi bhikkhusatehi. suppiyo'pi kho
paribbajako antara ca rajagaham antara ca na-
landam addhanamaggapatipanno hoti saddhim an-
tevasina brahmadattena manavena. tatra sudam
suppiyo paribbajako anekapariyayena buddhassa
avannam bhasati, dhammassa avannam bhasati,
sanghassa avannam bhasati. suppiyassa pana pa-



ribbajakassa antevasi brahmadatto manavo ane-
kapariyayena buddhassa vannam bhasati, dham-
massa vannam bhasati, sanghassa vannam bha-
sati. itiha te ubho acariyantevasi annhamannassa
ujuvipaccanikavada bhagavantam pitthito pitthito
anubaddha' honti bhikkhusangham ca.

2. Later on, the Auspicious One entered the King’s Cot-
tage at Ambalatthika with the Bhikkhu Sangha to spend
one night. The wanderer Suppiya also entered the King’s
Cottage at Ambalatthika with his pupil, brahmin youth
Brahmadatta, to spend one night. There too, the wan-
derer Suppiya, in various ways, only spoke in dispraise
of the Buddha, spoke in dispraise of the Dhamma, spoke
in dispraise of the Sangha. However, the wanderer Sup-
piya’s pupil, the brahmin youth Brahmadatta, in various
ways, spoke in praise of the Buddha, spoke in praise
of the Dhamma, spoke in praise of the Sangha. Thus
indeed, both teacher and pupil spoke directly opposing
one another as they dwelled.

atha kho bhagava ambalatthikayam rajagarake
ekarattivasam upaganchi saddhim bhikkhusanghena.
suppiyo'pi kho paribbajako ambalatthikayam ra-
jagarake ekarattivasam upaganchi saddhim an-
tevasina brahmadattena manavena. tatra'pi su-
dam suppiyo paribbajako anekapariyayena bud-
dhassa avannam bhasati, dhammassa avannam
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bhasati, sanghassa avannam bhasati. suppiyassa

pana paribbajakassa antevasi brahmadatto ma-

navo buddhassa vannam bhasati, dhammassa van-
nam bhasati, sanghassa vannam bhasati. itiha

te ubho acariyantevasl anhfamannassa ujuvipac-

canikavada viharanti.

3. Then, as the night [turned to] early morning, many
bhikkhus having arisen, having assembled at the round
pavilion, this topic of conversation arose as they set-
tled: “It is marvellous, O friends. It is unprecedented, O
friends, in so far as the Auspicious One who knows and
sees, the Arahant, the rightly self-awakened One, has
well known the diverse dispositions of beings. Indeed,
this wanderer Suppiya, in various ways, spoke in dis-
praise of the Buddha, spoke in dispraise of the Dhamma,
spoke in dispraise of the Sangha. However, the wanderer
Suppiya’s pupil, the brahmin youth Brahmadatta, in var-
ious ways, spoke in praise of the Buddha, spoke in praise
of the Dhamma, spoke in praise of the Sangha. Thus
indeed, both teacher and pupil spoke directly opposing
one another as they followed behind the Auspicious One
and the Bhikkhu Sangha.”

atha kho sambahulanam bhikkhunam rattiya pac-
cusasamayam paccutthitanam mandalamale san-
nisinnanam sannipatitanam ayam sankhiyadhammo
udapadi: "acchariyam avuso, abbhutam avuso,
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yavancidam tena bhagavata janata passata ara-
hata sammasambuddhena sattanam nanadhimut-
tikata suppatividita. ayam hi suppiyo paribba-
jako anekapariyayena buddhassa avannam bha-
sati, dhammassa avannam bhasati, sanghassa avan-
nam bhasati. suppiyassa pana paribbajakassa an-
tevasl brahmadatto manavo buddhassa vannam
bhasati, dhammassa vannam bhasati, sanghassa
vannam bhasati. itiha'me ubho acariyantevasi af-
Nnamannassa ujuvipaccanikavada bhagavantam pit-
thito pitthito anubaddha honti bhikkhusangham
ca"ti.

4. Then the Auspicious One, having known the topic
of conversation of those bhikkhus, went to the round
pavilion. Upon arrival, he sat down on a prepared seat.
Having sat down, the Auspicious One addressed the bhik-
khus: “What form of conversation, O bhikkhus, were
you having now as you have settled here, having assem-
bled? And what was the talk underway that was left
unfinished by you?” When thus was said, those bhikkhus
said this to the Auspicious One: “Here, O Bhante, as
the night turned to early morning, we, having arisen,
having assembled at the round pavilion, this topic of
conversation arose as we settled: “It is marvellous, O
friends. It is unprecedented, O friends, in so far as the
Auspicious One who knows and sees, the Arahant, the
rightly self-awakened One, has well known the diverse
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dispositions of beings. Indeed, this wanderer Suppiya,
in various ways, spoke in dispraise of the Buddha, spoke
in dispraise of the Dhamma, spoke in dispraise of the
Sangha. However, the wanderer Suppiya’s pupil, the
brahmin youth Brahmadatta, in various ways, spoke in
praise of the Buddha, spoke in praise of the Dhamma,
spoke in praise of the Sangha. Thus indeed, both teacher
and pupil spoke directly opposing one another as they
followed behind the Auspicious One and the Bhikkhu
Sangha.” This, O Bhante, was the talk underway that was
left unfinished by us. Then the Auspicious One arrived.”

atha kho bhagava tesam bhikkhinam imam san-
khiyvadhammam viditva yena mandalamalo tenu-
pasankami. upasankamitva pafifatte asane ni-
sidi. nisajja kho bhagava bhikkht amantesi: "kaya
nu'ttha bhikkhave etarahi kathaya sannisinna san-
nipatita? ka ca pana vo antara katha vippakata?"ti.
evam vutte te bhikkhu bhagavantam etadavocum:
"idha bhante amhakam rattiya paccusasamayam
paccutthitanam mandalamale sannisinnanam san-
nipatitanam ayam sankhiyadhammo udapadi "ac-
chariyam avuso, abbhutam avuso yavancidam tena
bhagavata arahata sammasambuddhena sattanam
nanadhimuttikata suppatividita. ayam hi suppiyo
paribbajako anekapariyayena buddhassa avannam
bhasati, dhammassa avannam bhasati, sanghassa
avannam bhasati. suppiyassa pana paribbajakassa
antevasi brahmadatto manavo buddhassa vannam
bhasati, dhammassa vannam bhasati, sanghassa



vannam bhasati. itiha'me ubho acariyantevasi an-
namannassa ujuvipaccanikavada bhagavantam pit-
thito pitthito anubaddha honti bhikkhusanghanca'ti.
ayam kho no bhante antarakatha vippakata. atha
bhagava anuppatto"ti.

5. “O bhikkhus, should others speak in dispraise of me,
or should speak in dispraise of the Dhamma, or should
speak in dispraise of the Sangha, no malice, no discon-
tentment, no resentment in the mind is to be done by
you. O bhikkhus, should others speak in dispraise of me,
or should speak in dispraise of the Dhamma, or should
speak in dispraise of the Sangha, if there is annoyance
or displeasure in you therein, that is a hindrance for
you alone. O bhikkhus, should others speak in dispraise
of me, or should speak in dispraise of the Dhamma, or
should speak in dispraise of the Sangha, if there is annoy-
ance or displeasure in you therein, would you understand
of others [what is] well-spoken and badly-spoken?” “Cer-
tainly not, Bhante.” O bhikkhus, should others speak
in dispraise of me, or should speak in dispraise of the
Dhamma, or should speak in dispraise of the Sangha, you
should unravel the false from the false therein: “Such as
this is false. Such as this is untrue. But there is not this
in us. On the contrary, this is not to be found in us.”

"mamam va bhikkhave pare avannam bhaseyyum,
dhammassa va avannam bhaseyyum, sanghassa
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va avannam bhaseyyum, tatra tumhehi na aghato
na appaccayo na cetaso anabhiraddhi karaniya.
mamam va bhikkhave pare avannam bhaseyyum,
dhammassa va avannam bhaseyyum, sanghassa
va avannam bhaseyyum, tatra ce tumhe assatha
kupita va anattamana va, tumham yevassa tena
antarayo. mamam va bhikkhave pare avannam
bhaseyyum, dhammassa va avannam bhaseyyum,
sanghassa va avannam bhaseyyum, tatra tumhe
assatha kupita va anattamana va, api nu paresam
subhasitam dubbhasitam tumhe ajaneyyatha?"ti.
"no hetam bhante. " "mamam va bhikkhave pare
avannam bhaseyyum, dhammassa va avannam bha-
seyyum, sanghassa va avannam bhaseyyum, tatra
tumhehi abhutam abhutato nibbethetabbam: 'iti'pe-
tam abhutam. iti'petam ataccham. natthi cetam
amhesu. na ca panetam amhesu samvijjati'ti. "

6. “O bhikkhus, should others speak in praise of me, or
should speak in praise of the Dhamma, or should speak
in praise of the Sangha, no rejoicing, no mental pleasure,
no elation in the mind is to be done by you. O bhikkhus,
should others speak in praise of me, or should speak in
praise of the Dhamma, or should speak in praise of the
Sangha, if there is rejoicing or gladness in you therein,
that is a hindrance for you alone. O bhikkhus, should
others speak in praise of me, or should speak in praise
of the Dhamma, or should speak in praise of the Sangha,
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you should acknowledge the truth from the truth therein:
“Such as this is true. Such as this is correct. And there is
this in us. And still, this is to be found in us.”

"mamam va bhikkhave pare vannam bhaseyyum,
dhammassa va vannam bhaseyyum, sanghassa va
vannam bhaseyyum, tatra tumhehi na anando na
somanassam na cetaso ubbilavitattam? karaniyam.
mamam va bhikkhave pare vannam bhaseyyum,
dhammassa va vannam bhaseyyum, sanghassa va
vannam bhaseyyum, tatra ce tumhe assatha anan-
dino sumana ubbilavino?, tumham yevassa tena
antarayo. mamam va bhikkhave pare vannam
bhaseyyum, dhammassa va vannam bhaseyyum,
sanghassa va vannam bhaseyyum, tatra va tum-
hehi bhutam bhutato patijanitabbam: "iti'petam
bhutam, iti'petam taccham. atthi cetam amhesu.
samvijjati ca panetam amhesu'ti. "

7. “But this, O bhikkhus, is a trifling, insignificant, mere
virtue, by which one who is a puthujjana might say when
speaking in praise of the Tathagata.” “And which, O
bhikkhus, is that trifling, insignificant, mere virtue by
which one who is a puthujjana might say when speaking
in praise of the Tathagata?”

"appamattakam kho panetam bhikkhave oramat-
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takam silamattakam, yena puthujjano tathagatassa
vannam vadamano vadeyya. katamanca tam bhik-
khave appamattakam oramattakam silamattakam,
yena puthujjano tathagatassa vannam vadamano
vadeyya. ?

8. “Having abandoned the killing of living beings, the
samana Gotama abstains from the killing of living be-
ings. Having buried the rod, having buried the sword,
he dwells conscientious, with kindness and sympathy,
compassionate for the welfare for all living beings.” It is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"panatipatam pahaya panatipata pativirato samano
gotamo nihitadando nihitasattho lajji dayapanno
sabbapanabhutahitanukampi viharati"ti. iti va hi
bhikkhave puthujjano tathagatassa vannam vada-
mano vadeyya.

9. “Having abandoned the taking of what is not given,
the samana Gotama abstains from taking what is not
given, accepting what is given, expecting what is given.
By not thieving, he dwells having become pure himself.”
Or it is indeed thus, O bhikkhus, that a puthujjana speak-
ing in praise of the Tathagata might say.

"adinnadanam pahaya adinnadana pativirato sa-
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mano gotamo dinnaday1 dinnapatikankhi athenena
sucibhutena attana viharati"ti. iti va hi bhikkhave
puthujjano tathagatassa vannam vadamano vadeyya.

10. “Having abandoned unchastity, the samana Gotama
is a celibate one, living apart, abstaining from sexual
intercourse, the villager’s habit.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

"abrahmacariyam pahaya brahmacari samano go-
tamo aracari virato methuna gamadhamma"ti. iti
va hi bhikkhave puthujjano tathagatassa vannam
vadamano vadeyya.

11. “Having abandoned false speech, the samana Go-
tama abstains from false speech. He speaks the truth.
He is dependable, reliable, trustworthy, not a deceiver
of the world.” Or it is indeed thus, O bhikkhus, that a
puthujjana speaking in praise of the Tathagata might
say.

"musavadam pahaya musavada pativirato samano
gotamo saccavadi saccasandho theto paccayiko

avisamvadako lokassa"ti. iti va hi bhikkhave pu-
thujjano tathagatassa vannam vadamano vadeyya.
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12. “Having abandoned divisive speech, the samana Go-
tama abstains from divisive speech. Having heard from
here, he does not tell there to divide these [from those],
or having heard from there, he does not tell here to di-
vide those [from these]. Thus is he, a reconciler of the
divided, a bestower of togetherness. He delights in har-
mony, is delighted with harmony, rejoices in harmony,
utters speech that creates harmony.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

"pisunam vacam pahaya pisunaya vacaya pativi-
rato samano gotamo. ito sutva na amutra akkhata
imesambhedaya. amutra va sutva na imesam ak-
khata amusambhedaya. iti bhinnanam va san-
dhata samhitanam va anuppadata. samaggaramo
samaggarato samagganandi samaggakaranim va-
cam bhasita"ti. iti va hi bhikkhave puthujjano ta-
thagatassa vannam vadamano vadeyya.

13. “Having abandoned harsh speech, the samana Go-
tama abstains from harsh speech. That speech which
is gentle, pleasant to the ear, endearing, heartwarming,
polite, pleasing to many, agreeable to many, that form of
speech he utters.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

"pharusam vacam pahaya pharusaya vacaya pa-
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tivirato samano gotamo. ya sa vaca nela kan-
nasukha pemaniya hadayangama pori bahujana-
kanta bahujanamanapa, tatharupim vacam bha-
sita"ti. iti va hi bhikkhave puthujjano tathaga-
tassa vannam vadamano vadeyya.

14. “Having abandoned senseless prattle, the samana
Gotama abstains from senseless prattle. He speaks at
the proper time, [speech that is] truthful, meaningful, in
accordance with the Dhamma, in accordance with the
Vinaya, speech worth treasuring, at the proper time he
utters speech that is reasonable, speech worth remember-
ing, speech connected with profit.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

"samphappalapam pahaya samphappalapa pati-
virato samano gotamo, kalavadi bhutavadi attha-
vadi dhammavadi vinayavadi, nidhanavatim va-
cam bhasita kalena sapadesam pariyantavatim at-
thasamhitanti" iti va hi bhikkhave puthujjano ta-
thagatassa vannam vadamano vadeyya.

15. “The samana Gotama abstains from injuring seed
life and vegetation. The samana Gotama eats his meal in
one sitting, refraining from eating in the evening, abstain-
ing from eating outside the proper time. The samana
Gotama abstains from dancing, singing, music and watch-
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ing shows. The samana Gotama abstains from the estab-
lishment of wearing adornments and decorations with
garlands, fragrances and ointments. The samana Go-
tama abstains from high and large beds and seats. The
samana Gotama abstains from accepting gold and silver.
The samana Gotama abstains from accepting uncooked
grains. The samana Gotama abstains from accepting
uncooked meat. The samana Gotama abstains from ac-
cepting women and girls. The samana Gotama abstains
from accepting male and female slaves. The samana
Gotama abstains from accepting goat and sheep. The
samana Gotama abstains from accepting chicken and
pigs. The samana Gotama abstains from the acquisition
of elephants, cows, horses and mares. The samana Go-
tama abstains from the acquisition of fields and lands.
The samana Gotama abstains from the practice of go-
ing on errands and going as a messenger. The samana
Gotama abstains from buying and selling. The samana
Gotama abstains from dealing in false weighing, dealing
in fake metals, dealing in false measures, bribery, cheat-
ing and fraud. The samana Gotama abstains from the
crooked ways of slaughtering, imprisoning, execution
and robbery. The samana Gotama abstains from plunder
and violence.” Or it is indeed thus, O bhikkhus, that a
puthujjana speaking in praise of the Tathagata might
say.

"bljjagamabhutagamasamarambha pativirato sa-
mano gotamo. ekabhattiko samano gotamo rat-
tuparato virato vikalabhojana. naccagitavadita-
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visukadassana pativirato samano gotamo. mala-
gandhavilepanadharanamandanavibhusanatthana
pativirato samano gotamo. uccasayanamahasa-
yana pativirato samano gotamo. jataruparajata-
patiggahana pativirato samano gotamo. amaka-
dhannapatiggahana pativirato samano gotamo. ama-
kamamsapatiggahana pativirato samano gotamo.
itthikumarikapatiggahana pativirato samano go-
tamo. dasidasapatiggahana pativirato samano go-
tamo. ajelakapatiggahana pativirato samano go-
tamo. kukkutasukarapatiggahana pativirato sa-
mano gotamo. hatthigavassavalavapatiggahana
pativirato samano gotamo. khettavatthupatigga-
hana pativirato samano gotamo. duteyya pahi-
nagamananuyoga pativirato samano gotamo. ka-
yavikkaya pativirato samano gotamo. tulakuta -
kamsakuta - manakuta pativirato samano gotamo.
ukkotana - vancananikati - saciyoga pativirato sa-
mano gotamo. chedana - vadhabandhana - vipa-
ramosa - alopasahasakara pativirato samano go-
tamo "ti. iti va hi bhikkhave puthujjano tathaga-
tassa vannam vadamano vadeyya.

16. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in such
forms of injuring seed life and vegetation, such as: root
seeds, stem seeds, joint seeds, bud seeds and actual seeds
as the fifth. The samana Gotama abstains from such or
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such forms of injuring seed life and vegetation.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuijitva te evarupam bi-
jagamabhutagamasamarambham anuyutta viha-
ranti seyyathidam: mulabijam khandhabijam pha-
lubjjam aggabijam bijabljameva pancamam. iti
va iti evarupa bijagamabhutagamasamarambha
pativirato samano gotamo"ti. iti va hi bhikkhave
puthujjano tathagatassa vannam vadamano vadeyya.

17. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of storing up things for use, such as: storing
up boiled rice; storing up drinks; storing up cloths; stor-
ing up vehicles; storing up beds; storing up fragrances;
storing up meats. The samana Gotama abstains from
such or such forms of storing up things for use.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam san-
nidhikaraparibhogam anuyutta viharanti. seyya-
thidam: annasannidhim panasannidhim vattha-
sannidhim yanasannidhim sayanasannidhim gan-
dhasannidhim amisasannidhim. iti va iti evarupa
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sannidhikaraparibhoga pativirato samano gotamo"ti.
iti va hi bhikkhave puthujjano tathagatassa van-
nam vadamano vadeyya.

8. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of the watching of shows, such as: dancing;
singing; music; theatrical performances; story telling;
instrumentals; pictured houses; drumming; shows of the
heavenly musicians; acrobatic performances by Candalas;
elephant battles; horse battles; stick fights; fist fights;
wrestling; sham fights; battle arrays; army battles and
regimental reviews. The samana Gotama abstains from
such or such forms of the watching of shows.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam vi-
sukadassanam anuyutta viharanti. seyyathidam:
naccam gitam vaditam pekkham akkhanam pa-
nissaram vetalam* kumbhathtiinam sobhanakam?
candalam vamsam dhovanam® hatthiyuddham as-
sayuddham dandayuddham mutthiyuddham nib-
buddham uyyodhikam balaggam senabyuham ani-
kadassanam. iti va iti evarupa visukadassana pa-
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tivirato samano gotamo"ti. iti va hi bhikkhave pu-
thujjano tathagatassa vannam vadamano vadeyya.

19. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of endulging in gambling that are the bases
for negligence, such as: eight-row chess; ten-row chess;
checkers in the air; hopscotch; spillikins; board-games;
tip-cat; drawing straws; dice; leaf-flutes; toy plows; som-
ersaults; pinwheels; toy measures; toy carts; toy bows;
guessing words from syllables; and guessing another’s
thoughts. The samana Gotama abstains from such or
such forms of endulging in gambling that are the bases
for negligence.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam ju-
tappamadatthananuyogam anuyutta viharanti - sey-
yathidam: atthapadam dasapadam akasam pari-
harapatham santikam khalikam ghatikam salaka-
hattham akkham pangaciram vankakam mokkha-
cikam cingulakam pattalhakam rathakam dhanu-
kam akkharikam manesikam yathavajjam. iti va
iti evarupa jutappamadatthananuyoga pativirato
samano gotamo"ti. iti va hi bhikkhave puthujjano
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tathagatassa vannam vadamano vadeyya.

20. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of high and large beds and seats, such as:
spacious couches; thrones with animal figures carved
on the supports; long-haired coverlets; multi-coloured
patchwork coverlets; white woollen coverlets; woollen
coverlets embroidered with flowers; quilts stuffed with
cotton; woollen coverlets embroidered with animal fig-
ures; woollen coverlets with hair on both sides or on
one side; bedspreads embroidered with gems; silk cover-
lets; dance-hall carpets; elephant, horse or chariot rugs;
rugs of antelope-skins; choice spreads made of kadali-
deer hides; spreads with red awnings overhead; couches
with red cushions for the head and feet. The samana
Gotama abstains from such or such forms of high and
large beds and seats.” Or it is indeed thus, O bhikkhus,
that a puthujjana speaking in praise of the Tathagata
might say.

"yvatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhuiijitva te evarupam uc-
casayanamahasayanam anuyutta viharanti. sey-
yathidam: asandim pallankam gonakam cittakam
patikam patalikam tulikam vikatikam uddalomim
ekantalomim katthissam koseyyam kuttakam hat-
thattharam assattharam rathattharam ajinappa-
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venim kadalimigapavarapaccattharanam sautta-
racchadam ubhatolohitakupadhanam. iti va iti
evarupa uccasayanamahasayana pativirato samano
gotamo"ti. iti va hi bhikkhave puthujjano tatha-
gatassa vannam vadamano vadeyya.

21. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in such
forms of endulging in the establishment of wearings, dec-
orations and adornments, such as: rubbing fragrances on
the body; massaging with oils; being bathed by others;
kneading the limbs; using mirrors; collyrium (for the
eyes); garlands; scents; unguents; face-powders; make-
up; bracelets; head-bands; decorated walking sticks; or-
namented medicine-tubes; rapiers; sunshades; embroi-
dered sandals; turbans; diadems; yaktail whisks; and
long-fringed white robes. The samana Gotama abstains
from such or such forms of endulging in the establish-
ment of wearings, decorations and adornments.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam man-
danavibhusanatthananuyogam anuyutta viharanti
- seyyathidam: ucchadanam parimaddanam na-
hapanam sambahanam adasam anjanam malavi-
lepanam mukhacunnakam mukhalepanam hattha-
bandham sikhabandham dandakam nalikam asim
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chattam citrupahanam unhisam manim valavija-
nim odatani vatthani dighadasani. iti va iti eva-
rupa mandanavibhusanatthananuyoga pativirato
samano gotamo"ti. iti va hi bhikkhave puthujjano
tathagatassa vannam vadamano vadeyya.

22. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of animal talk, such as: talk about kings, talk
about thieves, talk about ministers, talk about armies,
talk about dangers, talk about battles, talk about food,
talk about drinks, talk about garments, talk about lodg-
ings, talk about garlands, talk about perfumes, talk about
lineages, talk about vehicles, talk about villages, talk
about towns, talk about cities, talk about countries, talk
about women, talk about heroes, talk about streets, talk
about wells, talk about those of former days who are dead,
talk about diverse topics, speculate about the world, spec-
ulate about the sea, talk about being or non-being as such.
The samana Gotama abstains from such or such forms
of animal talks.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam ti-
racchanakatham anuyutta viharanti. seyyathidam:
rajakatham corakatham mahamattakatham sena-
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katham bhayakatham yuddhakatham annakatham
panakatham vatthakatham sayanakatham mala-
katham gandhakatham natikatham yanakatham
gamakatham nigamakatham nagarakatham jana-
padakatham itthikatham surakatham visikhaka-
tham kumbhatthanakatham pubbapetakatham na-
nattakatham lokakkhayikam samuddakkhayikam
itibhavabhavakatham. iti va iti evarupaya tirac-
chanakathaya pativirato samano gotamo"ti. iti
va hi bhikkhave puthujjano tathagatassa vannam
vadamano vadeyya.

23. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of quarrelsome talk, such as: “You don’t un-
derstand this dhamma and discipline. I understand this
dhamma and discipline. How can you understand this
dhamma and discipline? You have entered the wrong
path. I have entered the right path. I'm consistent. You
are inconsistent. What should have been said first, you
said last, what should have been said last, you said first.
That practice of yours has been overturned. Your doc-
trine has been invalidated. You are defeated. Go on
and save your doctrine, or disentangle yourself now if
you can.” The samana Gotama abstains from such or
such forms of quarrelsome talk.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.
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"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam vig-
gahikakatham anuyutta viharanti. seyyathidam:
na tvam imam dhammavinayam ajanasi. aham
imam dhammavinayam ajanami. kim tvam imam
dhammavinayam ajanissasi? micchapatipanno tva-
masi, ahamasmi samma patipanno. sahitam me,
asahitam te. pure vacaniyam paccha avaca. pac-
cha vacaniyam pure avaca. acinnam te vipara-
vattam. aropito te vado. niggahito tvamasi. cara
vadappamokkhaya. nibbethehi va sace pahosi'ti.
iti va iti evarupaya viggahikakathaya pativirato
samano gotamo"ti. iti va hi bhikkhave puthujjano
tathagatassa vannam vadamano vadeyya.

24. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, dwell engaged in
such forms of the practice of going on errands and going
as a messenger, such as: running errands for kings, king’s
ministers, khattiyas, brahmins, householders, or young
men who say: “Go here, go to such and such a place. Take
this, bring that from such and such a place.” The samana
Gotama abstains from such or such forms of practice of
going on errands and going as a messenger.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"yvatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupam du-
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teyyapahinagamananuyogam anuyutta viharanti.
seyyathidam: rannam rajamahamattanam khat-
tiyanam brahmananam gahapatikanam kumara-
nam ‘'idha gaccha. amutragaccha. idam hara.
amutra idam ahara'ti. iti va iti evarupa duteyya-
pahinagamananuyoga pativirato samano gotamo'ti.
iti va hi bhikkhave puthujjano tathagatassa van-
nam vadamano vadeyya.

25. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, having strong de-
sires, [engage in] hinting, muttering holy words for pay,
fortune-telling, belittling others good qualities, and pur-
suing gain with gain. The samana Gotama abstains from
such or such forms of hinting and flattering.” Or it is
indeed thus, O bhikkhus, that a puthujjana speaking in
praise of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-

dhadeyyani bhojanani bhunjitva te kuhaka ca honti
lapaka ca nemittika ca nippesika ca labhena la-

bham nijigimsitaro. iti va iti evarupa kuhanala-

pana pativirato samano gotamo"ti. iti va hi bhik-

khave puthujjano tathagatassa vannam vadamano
vadeyya.

26. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
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by such forms of wrong livelihood of animal sciences
such as: [interpreting:] signs on limbs, unusual events,
dreams, characteristic marks, cloths gnawed by mice; [of-
fering:] fire oblations, oblations from a ladle, grain husk
oblations, broken rice oblations, rice-grain oblations,
ghee oblations, oil oblations, oblations from the mouth,
blood oblations; palmistry, the science of identifying
auspicious sites for building, the science of identifying
auspicious fields, the science of interpreting the cries of
jackals, the science of exorcism, the science of earthen
house, the science of snakes, the science of poisons, the
science of scorpions, the science of rats, the science of
birds, the science of crows, predicting the number of
years left to live, protective charms against arrows, com-
manding animals. The samana Gotama abstains from
such or such forms of wrong livelihood.” Or it is indeed
thus, O bhikkhus, that a puthujjana speaking in praise
of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
seyyathidam: angam nimittam uppatam supinam
lakkhanam musikacchinnam aggihomam dabbi-
homam thusahomam kanahomam tandulahomam
sappihomam telahomam muckhahomam lohitaho-
mam angavijja vatthuvijja khattavijja sivavijja bhu-
sikavijja sakunavijja vayasavijja pakkajjhanam sa-
raparittanam migapakkham. iti va iti evarupaya
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tiracchanavijjaya micchajiva pativirato samano go-
tamo"ti. iti va hi bhikkhave puthujjano tathaga-
tassa vannam vadamano vadeyya.

27. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: telling a person’s fortune from the characteristics
of gems, characteristics of a walking stick, characteristics
of a garment, characteristics of a sword, characteristics
of an arrow, characteristics of a bow, characteristics of
a weapon, characteristics of a woman, characteristics
of a man, characteristics of a boy, characteristics of a
girl, characteristics of a male slave, characteristics of a
female slave, characteristics of an elephant, characteris-
tics of a horse, characteristics of a buffalo, characteristics
of a bull, characteristics of a cow, characteristics of a
goat, characteristics of a sheep, characteristics of a cock,
characteristics of a quail, characteristics of an iguana,
characteristics of a rabbit, characteristics of a turtle, char-
acteristics of a deer. The samana Gotama abstains from
such or such forms of wrong livelihood.” Or it is indeed
thus, O bhikkhus, that a puthujjana speaking in praise
of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
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seyyathidam: manilakkhanam dandalakkhanam
vatthalakkhanam asilakkhanam usulakkhanam dha-
nulakkhanam avudhalakkhanam itthilakkhanam
purisalakkhanam kumaralakkhanam kumarilakkha-
nam dasalakkhanam dasilakkhanam hatthilakkha-
nam assalakkhanam mahisalakkhanam usabhalak-
khanam golakkhanam ajalakkhanam mendalakkha-
nam kukkutalakkhanam vattalakkhanam godha-
lakkhanam kannikalakkhanam kacchapalakkhanam
migalakkhanam. iti va iti evarupaya tiracchana-
vijjaya micchajiva pativirato samano gotamo'ti. iti
va hi bhikkhave puthujjano tathagatassa vannam
vadamano vadeyya.

28. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: the king will march forth; the king will not
march forth; our king will attack and the foreign king
will retreat; the foreign king will attack and our king will
retreat; our king will triumph and the foreign king will
be defeated; the foreign king will triumph and our king
will be defeated; thus there will be victory for one and
defeat for the other. The samana Gotama abstains from
such or such forms of wrong livelihood.” Or it is indeed
thus, O bhikkhus, that a puthujjana speaking in praise
of the Tathagata might say.
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"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
seyyathidam: ranfiam niyyanam bhavissati. ran-
nam atiyanam bhavissati. abbhantaranam ran-
nam upayanam bhavissati. bahiranam rannam
apayanam bhavissati. bahiranam ranfiam upa-
yanam bhavissati. abbhantaranam ranfiam apa-
yanam bhavissati. abbhantaranam rafifiam jayo
bhavissati. bahiranam rannam parajayo bhavis-
sati. bahiranam rannam jayo bhavissati. abbhan-
taranam rannam parajayo bhavissati. iti imassa
jayo bhavissati. imassa parajayo bhavissati. iti
va iti evarupaya tiracchanavijjaya micchajiva pa-
tivirato samano gotamo'ti. iti va bhikkhave pu-
thujjano tathagatassa vananam vadamano vadeyya.

29. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: there will be an eclipse of the moon, there will
be an eclipse of the sun, there will be an eclipse of a
constellation; the sun and the moon will stay on their
proper courses; the sun and the moon will deviate from
their proper courses; the constellations will stay on their
proper courses; the constellations will deviate from their
proper courses; there will be a fall of meteors; there will
be a blaze in the quarters; there will be an earthquake;
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there will be an earth-tremor; there will be a thundering
of the [rain] devas; there will be a rising and setting, a
darkening and brightening, of the moon, sun, and con-
stellations; such will be the results of an eclipse of the
moon, such will be the results of an eclipse of the sun,
such will be the results of an eclipse of a constellation;
such will be the results of the sun and the moon staying
on their proper courses; such will be the results of the
sun and the moon deviating from their proper courses;
such will be the results of the constellations staying on
their proper courses; such will be the results of the con-
stellations deviating from their proper courses; such will
be the results of a fall of meteors; such will be the results
of a blaze in the quarters; such will be the results of an
earthquake; such will be the results of an earth-tremor;
such will be the results of a thundering of the [rain]
devas; such will be the results of a rising and setting, a
darkening and brightening, of the moon, sun, and con-
stellations. The samana Gotama abstains from such or
such forms of wrong livelihood.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
seyyathidam: candaggaho bhavissati, suriyaggaho
bhavissati, nakkhattaggaho bhavissati, candima-
suriyanam pathagamanam bhavissati, candima-
suriyanam uppathagamanam bhavissati, nakkhat-
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tanam pathagamanam bhavissati, nakkhattanam
uppathagamanam bhavissati, ukkapato bhavissati,
disadaho bhavissati, bhumicalo bhavissati, deva-
dundubhi bhavissati, candimasuriyanakkhattanam
uggamanam ogamanam samkilesam vodanam bha-
vissati. evamvipako candaggaho bhavissati, evam-
vipako suriyaggaho bhavissati, evamvipako nak-
khattaggaho bhavissati, evamvipakam candima-
suriyanam pathagamanam bhavissati, evamvipa-
kam candimasuriyanam uppathagamanam bhavis-
sati, evam vipakam nakkhattanam pathagamanam
bhavissati, evamvipakam nakkhattanam uppatha-
gamanam bhavissati, evamvipako ukkapato bha-
vissati, evamvipako disadaho bhavissati, evam-
vipako bhumicalo bhavissati. evamvipako deva-
dundubhi bhavissati, evamvipakam candimasuri-
yanakkhattanam uggamanam ogamanam sanki-
lesam vodanam bhavissati. iti va iti evarupaya ti-
racchanavijjaya micchajiva pativirato samano go-
tamo'ti. " iti va hi bhikkhave puthujjano tathaga-
tassa vannam vadamano vadeyya.

30. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences such
as: there will be abundant rain; there will be a drought;
there will be abundant food; there will be a famine;
there will be security; there will be danger; there will be
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sickness; there will be health; or they earn their living
by accounting, computation, calculation, the composing
of poetry, and moral philosophy. The samana Gotama
abstains from such or such forms of wrong livelihood.” Or
it is indeed thus, O bhikkhus, that a puthujjana speaking
in praise of the Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
seyyathidam: subbutthika bhavissati, dubbutthika
bhavissati, subhikkham bhavissati, dubbhikkham
bhavissati, khemam bhavissati, bhayam bhavis-
sati, rogo bhavissati, arogyam bhavissati. mudda
ganana sankhanam kaveyyam lokayatam. iti va
iti evarupaya tiracchanavijjaya micchajiva pativi-
rato samano gotamo'ti. " iti va hi bhikkhave pu-
thujjano tathagatassa vannam vadamano vadeyya.

31. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their living
by such forms of wrong livelihood of animal sciences
such as: getting a wife for a young man; getting a hus-
band for a young woman; arranging engagements; ar-
ranging divorces; advising on times for savings; advising
on times for spending; invoking good luck; invoking bad
luck; reviving fetuses; [reciting:] incantations to bind
the tongue; incantations to cause dumbness; incanta-
tions to cause vomiting; incantations to bind the jaw;
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whispering in the ear; questioning a mirror as an ora-
cle; questioning a girl as an oracle; questioning a deva
as an oracle; worshiping the sun; worshiping the Great
Brahma; spitting out fire; invoking the goddess of luck.
The samana Gotama abstains from such or such forms of
wrong livelihood.” Or it is indeed thus, O bhikkhus, that
a puthujjana speaking in praise of the Tathagata might
say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
seyyathidam: avahanam vivahanam samvadanam
vivadanam sankiranam vikiranam subhagakara-
nam dubbhagakaranam viruddhagabbhakaranam
jivhanitthambhanam hanusamhananam hatthabhi-
jappanam hanujappanam kannajappanam adasa-
panham kumarikapanham devapanham adiccupat-
thanam mahatupatthanam abbhujjalanam sirivha-
nam. iti va iti evarupaya tiracchanavijjaya mic-
chajiva pativirato samano gotamo'ti. " iti va hi
bhikkhave puthujjano tathagatassa vannam vada-
mano vadeyya.

32. “Whereas some honorable samanas and brahmanas,
having eating food offered in faith, they earn their liv-
ing by such forms of wrong livelihood of animal sci-
ences such as: [performing:] rituals for peace, rituals
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for aspirations, rituals for wisdom, rituals for rainfall,
rituals for infertility, rituals for sites, ceremonies for
sites, consecration of sites, ceremonial rinsing of the
mouth, ceremonial bathing, offering of sacrifices, admin-
istering emetics, administering purgatives, administering
up-going purgatives, administering down-going purga-
tives, administering head purgatives, administering ear
ointments, administering eye restoratives, administering
nasal medicine, administering ointments and counter-
ointments; practising fine surgery; practising general
surgery; practising as a children’s doctor; the application
of medicinal roots; the binding on of medicinal herbs
and remedies. The samana Gotama abstains from such
or such forms of wrong livelihood.” Or it is indeed thus,
O bhikkhus, that a puthujjana speaking in praise of the
Tathagata might say.

"yatha va paneke bhonto samanabrahmana sad-
dhadeyyani bhojanani bhunjitva te evarupaya ti-
racchanavijjaya micchajivena jivikam kappenti -
seyyathidam: santikammam panidhikammam bhu-
rikammam vassakammam vossakammam vatthu-
kammam vatthuparikammam vatthuparikiranam
acamanam nahapanam juhanam vamanam vire-
canam uddhavirecanam adhovirecanam sisavire-
canam kannatelam nettatappanam natthukammam
anjanam paccanjanam salakiyam sallakattiyam da-
rakatikiccha mulabhesajjanam anuppadanam osa-
dhinam patimokkho. iti va iti evarupaya tiraccha-
navijjaya micchajiva pativirato samano gotamo'ti.
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"iti va hi bhikkhave puthujjano tathagatassa van-
nam vadamano vadeyya.

33. This, O bhikkhus, is the trifling, insignificant, mere
virtue, by which one who is a puthujjana might say when
speaking in praise of the Tathagata.

idam kho tam bhikkhave appamattakam oramat-
takam sillamattakam yena puthujjano tathagatassa
vannam vadamano vadeyya.

34. There are, O bhikkhus, also other dhammas that
are deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to
be directly experienced by the wise, which the Tatha-
gata, having realized by himself with supreme knowl-
edge, causes to make them known, by which those who
rightly speak in praise of the Tathagata in conformity
with the truth might say. And which, O bhikkhus, are
those dhammas that are deep, difficult to see, difficult to
awaken to, peaceful, excellent, not within the sphere of
reasoning, subtle, to be directly experienced by the wise,
which the Tathagata, having realized by himself with
supreme knowledge, causes to make them known, by
which those who rightly speak in praise of the Tathagata
in conformity with the truth might say?

atthi bhikkhave anneva dhamma gambhira dud-
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dasa duranubodha santa panita atakkavacara ni-
puna panditavedaniya, ye tathagato sayam abhinna
sacchikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum. Kka-
tame ca te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum?

35. There are, O bhikkhus, some samanas and brah-
manas who are past world-cycle theorists, who [hold]
views in line with the past, who assert various theories
concerning the past by eighteen grounds. Owing to what,
having regard for what, [do] those honorable samanas
and brahmanas who are past world-cycle theorists, who
[hold] views in line with the past, assert various theories
concerning the past by these eighteen grounds?

santi bhikkhave eke samanabrahmana pubbanta-
kappika pubbantanuditthino pubbantam arabbha
anekavihitani adhivuttipadani abhivadanti attha-
dasahi vatthuhi. te ca bhonto samanabrahmana
kimagamma kimarabbha pubbantakappika pub-
bantanuditthino pubbantam arabbha anekavihi-
tani adhivuttipadani abhivadanti attharasahi vat-
thuhi?
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36. There are, O bhikkhus, some samanas and brah-
manas whose teaching is eternalism, who declare the self
and the world [to be] eternal by four grounds. Owing
to what, having regard for what, [do] those honorable
samanas and brahmanas declare the self and the world
[to be] eternal by four grounds?

santi bhikkhave eke samanabrahmana sassatavada
sassatam attanafca lokafnca pannapenti catuhi
vatthuhi. te ca bhonto samanabrahmana kima-
gamma kimarabbha sassatavada sassatam atta-
nafca lokanca pannapenti catuhi vatthuhi?

37. “Here, O bhikkhus, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches such a form of samadhi where in that state of
mind, he recollects his manifold past abodes, that is: one
birth, two births, three births, four births, five births,
ten births, twenty births, thirty births, forty births, fifty
births, a hundred births, a thousand births, a hundred
thousand births, many hundreds of births, many thou-
sands of births, many hundreds of thousands of births.
“There I was so named, of such a clan, with such an ap-
pearance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared elsewhere; and there too I was so
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named, of such a clan, with such an appearance, such
was my nutriment, such my experience of pleasure and
pain, such my life span; and passing away from there, I
appeared here.” Thus with their aspects and particulars,
he recollects his manifold past abodes. He says thus: The
self and the world are eternal, barren, permanent, as
stable as a pillar, immovable. It is just beings that run
through, move about continuously, passing away and
re-arising. There is only this forever and ever. What is
the reason for that? Because I, in consequence of ardour,
in consequence of endeavour, in consequence of applica-
tion, in consequence of vigilance, in consequence of right
attention, mentally touch such a form of samadhi where
in that state of mind, I recollect my manifold past abodes,
that is: one birth, two births, three births, four births,
five births, ten births, twenty births, thirty births, forty
births, fifty births, a hundred births, a thousand births,
a hundred thousand births, many hundreds of births,
many thousands of births, many hundreds of thousands
of births. “There I was so named, of such a clan, with
such an appearance, such was my nutriment, such my
experience of pleasure and pain, such my life span; and
passing away from there, I appeared elsewhere; and there
too I was so named, of such a clan, with such an appear-
ance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars, I recollect my manifold past abodes. In this
way I understand this: Whereas the self and the world
are eternal, barren, permanent, as stable as a pillar, im-
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movable, beings run through, move about continuously,
passing away and re-arising, there is only this forever
and ever.” This, O bhikkhus, is the first ground owing
to which, having regard for which, some samanas and
brahmanas whose teaching is eternalism declare the self
and the world to be eternal.

idha bhikkhave ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya ta-
tharupam cetosamadhim phusati yatha samahite
citte anekavihitam pubbenivasam anussarati, sey-
yathidam: ekampi jatim dvepi jatiyo tissopi jatiyo
catassopi jatiyo paficapi jatiyo dasapi jatiyo visa-
timpi jatiyo timsampi jatiyo cattarisampi jatiyo
pannasampi jatiyo jatisatampi jatisahassampi ja-
tisatasahassampi anekanipi jatisatani anekanipi
jatisahassani anekanipi jatisatasahassani amutra-
sim evannamo evangotto evamvanno evamaharo
evamsukhadukkhapatisamvedi evamayupariyanto.
so tato cuto amutra upapadim tatrapasim evan-
namo evangotto evamvanno evamaharo evamsu-
khadukkhapatisamvedi evamayupariyanto. so tato
cuto idhupapanno'ti." iti sakaram sauddesam ane-
kavihitam pubbenivasam anussarati. so evamaha:
'sassato atta ca loko ca vanjho kutattho esikattha-
yitthito. teva satta sandhavanti samsaranti ca-
vanti upapajjanti, atthitveva sassatisamam. tam
kissa hetu? aham hi atappamanvaya padhana-
manvaya anuyogamanvaya appamadamanvaya sam-
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mamanasikaramanvaya tatharupam cetosamadhim
phusami yatha samabhite citte anekavihitam pub-
benivasam anussarami, seyyathidam: ekampi ja-
tim dvepi jatiyo tissopi jatiyo catassopi jatiyo pan-
capi jatiyo dasapi jatiyo visatimpi jatiyo timsampi
jatiyo cattarisampi jatiyo pannasampi jatiyo jati-
satampi jatisahassampi jatisatasahassampi ane-
kanipi jatisatani anekanipi jatisahassani aneka-
nipi jatisatasahassani amutrasim evannamo evan-
gotto evamvanno evamaharo evamsukhadukkha-
patisamvedl evamayupariyanto. so tato cuto amutra
upapadim tatrapasim evannamo evangotto evam-
vanno evamaharo evamsukhadukkhapatisamvedi
evamayupariyanto. so tato cuto idhupapanno'ti.
iti sakaram sauddesam anekavihitam pubbeniva-
sam anussarami. iminamaham etam janami: ya-
tha sassato atta ca loko ca vanjho kutattho esikat-
thayitthito. teva satta sandhavanti samsaranti
cavanti upapajjanti atthitveva sassatisama"nti. idam
bhikkhave pathamam thanam yam agamma yam
arabbha eke samanabrahmana sassatavada sas-
satam attananca lokanca pannapenti.

38. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas whose teaching is eternalism, declare the self and
the world to be eternal? “Here, O bhikkhus, a certain
samana or brahmana, in consequence of ardour, in con-
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sequence of endeavour, in consequence of application, in
consequence of vigilance, in consequence of right atten-
tion, mentally touches such a form of samadhi where in
that state of mind, he recollects his manifold past abodes,
that is: one world-contraction and expansion, two world-
contraction and expansion, three world-contraction and
expansion, four world-contraction and expansion, five
world-contraction and expansion, ten world-contraction
and expansion. “There I was so named, of such a clan,
with such an appearance, such was my nutriment, such
my experience of pleasure and pain, such my life span;
and passing away from there, I appeared elsewhere; and
there too I was so named, of such a clan, with such an
appearance, such was my nutriment, such my experience
of pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars, he recollects his manifold past abodes. He
says thus: The self and the world are eternal, barren,
permanent, as stable as a pillar, immovable. It is just be-
ings that run through, move about continuously, passing
away and re-arising. There is only this forever and ever.
What is the reason for that? Because I, in consequence
of ardour, in consequence of endeavour, in consequence
of application, in consequence of vigilance, in conse-
quence of right attention, mentally touch such a form
of samadhi where in that state of mind, I recollect my
manifold past abodes, that is: one world-contraction and
expansion, two world-contraction and expansion, three
world-contraction and expansion, four world-contraction
and expansion, five world-contraction and expansion,
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ten world-contraction and expansion. “There I was so
named, of such a clan, with such an appearance, such
was my nutriment, such my experience of pleasure and
pain, such my life span; and passing away from there, I
appeared elsewhere; and there too I was so named, of
such a clan, with such an appearance, such was my nu-
triment, such my experience of pleasure and pain, such
my life span; and passing away from there, I appeared
here.” Thus with their aspects and particulars, I recol-
lect my manifold past abodes. In this way I understand
this: Whereas the self and the world are eternal, barren,
permanent, as stable as a pillar, immovable, beings, run
through, move about continuously, passing away and
re-arising, there is only this forever and ever.” This, O
bhikkhus, is the second ground owing to which, having
regard for which some samanas and brahmanas whose
teaching is eternalism declare the self and the world to
be eternal.

dutiye ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attananca lo-
kanca pafinapenti? idha bhikkhave ekacco sa-
mano va brahmano va atappamanvaya padhana-
manvaya anuyogamanvaya appamadamanvaya sam-
mamanasikaramanvaya tatharupam cetosamadhim
phusati yatha samahite citte anekavihitam pub-
benivasam anussarati, seyyathidam: ekampi sam-
vattavivattam dvepi samvattavivattani tinipi sam-
vattavivattani cattaripi samvattavivattani pancapi
samvattavivattani dasapi samvattavivattani amut-
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rasim evannamo evangotto evamvanno evamaharo
evamsukhadukkhapatisamvedl evamayupariyanto.
so tato cuto amutra upapadim tatrapasim evan-
namo evangotto evamvanno evamaharo evamsu-
khadukkhapatisamvedi evamayupariyanto. so tato
cuto idhupapanno'ti. iti sakaram sauddesam ane-
kavihitam pubbenivasam anussarati. so evamaha:
'sassato atta ca loko ca vanjho kutattho esikattha-
yitthito. teva satta sandhavanti samsaranti ca-
vanti upapajjanti atthitveva sassatisamam. tam
kissa hetu? aham hi atappamanvaya padhana-
manvaya anuyogamanvaya appamadamanvaya sam-
mamanasikaramanvaya tatharupam cetosamadhim
phusami yatha samabhite citte anekavihitam pub-
benivasam anussarami, seyyathidam: ekampi sam-
vattavivattam dvepi samvattavivattani tinipi sam-
vattavivattani cattaripi samvattavivattani paficapi
samvattavivattani dasapi samvattavivattani amut-
rasim evannamo evangotto evamvanno evamaharo
evamsukhadukkhapatisamvedl evamayupariyanto.
so tato cuto amutra upapadim tatrapasim evan-
namo evangotto evamvanno evamaharo evamsu-
khadukkhapatisamvedi evamayupariyanto. so tato
cuto idhupapanno'ti. " iti sakaram sauddesam
anekavihitam pubbenivasam anussarami. imina'pa-
ham etam janami yatha sassato atta ca loko ca
vanjho kutattho esikatthayitthito. teva satta san-
dhavanti samsaranti cavanti upapajjanti. atthi-
tveva sassatisamam'ti." idam bhikkhave dutiyam
thanam yam agamma yam arabbha eke samana-
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brahmana sassatavada sassata attananca lokanca
pannapenti.

39. And in the third place, owing to what, having re-
gard for what, [do] those honorable samanas and brah-
manas whose teaching is eternalism, declare the self and
the world to be eternal? “Here, O bhikkhus, a certain
samana or brahmana, in consequence of ardour, in con-
sequence of endeavour, in consequence of application,
in consequence of vigilance, in consequence of right at-
tention, mentally touches such a form of samadhi where
in that state of mind, he recollects his manifold past
abodes, that is: ten world-contraction and expansion,
twenty world-contraction and expansion, thirty world-
contraction and expansion, forty world-contraction and
expansion. “There I was so named, of such a clan, with
such an appearance, such was my nutriment, such my
experience of pleasure and pain, such my life span; and
passing away from there, I appeared elsewhere; and there
too I was so named, of such a clan, with such an appear-
ance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects
and particulars, he recollects his manifold past abodes.
He says thus: The self and the world are eternal, barren,
permanent, as stable as a pillar, immovable. It is just be-
ings that run through, move about continuously, passing
away and re-arising. There is only this forever and ever.
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What is the reason for that? Because I, in consequence of
ardour, in consequence of endeavour, in consequence of
application, in consequence of vigilance, in consequence
of right attention, mentally touch such a form of samadhi
where in that state of mind, I recollect my manifold past
abodes, that is: ten world-contraction and expansion,
twenty world-contraction and expansion, thirty world-
contraction and expansion, forty world-contraction and
expansion. “There I was so named, of such a clan, with
such an appearance, such was my nutriment, such my
experience of pleasure and pain, such my life span; and
passing away from there, I appeared elsewhere; and there
too I was so named, of such a clan, with such an appear-
ance, such was my nutriment, such my experience of
pleasure and pain, such my life span; and passing away
from there, I appeared here.” Thus with their aspects and
particulars, I recollect my manifold past abodes. In this
way I understand this: Whereas the self and the world
are eternal, barren, permanent, as stable as a pillar, im-
movable, beings, run through, move about continuously,
passing away and re-arising, there is only this forever
and ever.” This, O bhikkhus, is the third ground owing
to which, having regard for which some samanas and
brahmanas whose teaching is eternalism declare the self
and the world to be eternal.

tatiye ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attananca lo-
kanca pannapenti? idha bhikkhave ekacco sa-
mano va brahmano va atappamanvaya padhana-
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manvaya anuyogamanvaya appamadamanvaya sam-
mamanasikaramanvaya tatharupam cetosamadhim
phusati yatha samahite citte anekavihitam pub-
benivasam anussarati, seyyathidam: dasapi sam-
vattavivattani visatimpi samvattavivattani timsampi
samvattavivattani cattarisampi samvattavivattani
amutrasim evannamo evangotto evamvanno eva-
maharo evamsukhadukkhapatisamvedi evamayu-
pariyanto. so tato cuto amutra upapadim tatrapa-
sim evannamo evangotto evamvanno evamaharo
evamsukhadukkhapatisamvedl evamayupariyanto.
so tato cuto idhupapanno'ti. iti sakaram saudde-
sam anekavihitam pubbenivasam anussarati. so
evamaha: "sassato atta ca loko ca vanjho kutat-
tho esikatthayitthito. teva satta sandhavanti sam-
saranti cavanti upapajjanti atthitveva sassatisa-
mam. tam kissa hetu? aham hi atappamanvaya
padhanamanvaya anuyogamanvaya appamadaman-
vaya sammamanasikaramanvaya tatharupam ce-
tosamadhim phusami yatha samahite citte aneka-
vihitam pubbenivasam anussarami, seyyathidam:
dasapi samvattavivattani visatimpi samvattavivat-
tani timsampi samvattavivattani cattarisampi sam-
vattavivattani amutrasim evannamo evangotto evam-
vanno evamaharo evamsukhadukkhapatisamvedi
evamayupariyanto. so tato cuto amutra upapa-
dim tatrapasim evannamo evangotto evamvanno
evamaharo evamsukhadukkhapatisamvedi evama-
yupariyanto. so tato cuto idhupapanno'ti. iti sa-
karam sauddesam anekavihitam pubbenivasam
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anussarami. imina maham etam janami. yatha
sassato atta ca loko ca vanjho kutattho esikat-
thayitthito teva satta sandhavanti samsaranti ca-
vanti upapajjanti atthitveva sassatisamam'ti." idam
bhikkhave tatiyam thanam yam agamma yam arab-
bha eke samanabrahmana sassatavada sassatam
attanam ca lokam ca panfapenti.

40. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas whose teaching is eternalism, declare the self and
the world to be eternal? “Here, O bhikkhus, a certain
samana or brahmana is a logician, an investigator. Hav-
ing hammered out by argumentations accompanied by
investigation according to his own intelligence, he says
thus: The self and the world are eternal, barren, perma-
nent, as stable as a pillar, immovable. It is just beings
that run through, move about continuously, passing away
and re-arising. There is only this forever and ever.” This,
O bhikkhus, is the fourth ground owing to which, having
regard for which some samanas and brahmanas whose
teaching is eternalism declare the self and the world to
be eternal.

catutthe ca bhonto samanabrahmana kimagamma
kimarabbha sassatavada sassatam attananca lo-
kanca pannapenti? idha bhikkhave ekacco sa-
mano va brahmano va takki hoti vimamsi. so tak-
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kapariyahatam vimamsanucaritam sayampatibha-
nam evamaha: 'sassato atta ca loko ca vanjho ku-

tattho esikatthayitthito. teva satta sandhavanti

samsaranti cavanti upapajjanti atthitveva sassati-

samanti. idam bhikkhave catuttham thanam yam

agamma yam arabbha eke samanabrahmana sas-

satavada sassatam attanam ca lokam ca pafnna-
penti.

41. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas whose teaching is eternalism
declare the self and the world [to be] eternal by four
grounds. Indeed, O bhikkhus, whichever samanas or
brahmanas, whose teaching is eternalism, who declare
the self and the world [to be] eternal, all those [do so]
by only these four grounds or by a certain one [among]
these. Aside from these there is none.

imehi kho te bhikkhave samanabrahmana sassa-
tavada sassatam attananca lokafca pannapenti
catuhi vatthuhi. ye hi keci bhikkhave samana va
brahmana va sassatavada sassatam attanafca lo-
kafica pannapenti, sabbe te imeheva catuhi ete-
sam va annatarena natthi ito bahiddha.

42. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
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scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: 'ime kho
ditthitthana evamgahita evamparamattha evam-
gatika bhavissanti evamabhisamparaya'ti. tafca
tathagato pajanati tato ca uttaritaram pajanati.
tam ca pajananam na paramasati. aparamasato
cassa paccattanfieva nibbuti vidita. vedananam
samudayanca atthagamafca assadafica adinavafca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

43. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
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duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

44. There are, O bhikkhus, some samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers, who declare the self and the world [to be] par-
tially eternal and partially non-eternal by four grounds.
Owing to what, having regard for what, [do] those hon-
orable samanas and brahmanas declare the self and the
world [to be] partially eternal and partially non-eternal
by four grounds?

santi bhikkhave eke samanabrahmana ekaccasas-
satika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attananca lokanca pannapenti ca-
tuhi vatthuhi. te ca bhonto samanabrahmana ki-
magamma kimarabbha ekaccasassatika ekaccaa-
sassatika ekaccam sassatam ekaccam asassatam
attananca lokanca pannapenti catuhi vatthuhi. ?

45. At some time or other, O bhikkhus, there comes to
be a long lapse of time which this world contracts. In
a contracting world, the majority of beings are mostly
Abhassara [brahma world] bound. There they are mind-
made, feeding on happiness, self-luminous, roaming through
the air, ever beautiful, and they remain like that for a
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very long time. At some time or other, O bhikkhus, there
comes to be a long lapse of time which this world expands.
In an expanding world, an empty brahma palace appears.
Then a certain being, having passed away from the Abhas-
sara group [due to] the exhaustion of life or exhaustion
of merits, arises in the empty brahma palace. There he is
mind-made, feeding on happiness, self-luminous, roam-
ing through the air, ever beautiful, and he remains like
that for a very long time. Of him being alone in that place
for a long time, an uneasiness, discontent and perturba-
tion arises: “O, that other beings too were to come to
this state.” Then certain beings too, having passed away
from the Abhassara group [due to] the exhaustion of life
or exhaustion of merits, arise in the brahma palace in
companionship of that being. Those too are mind-made,
feeding on happiness, self-luminous, roaming through
the air, ever beautiful, and they remain like that for a
very long time. There, O bhikkhus, the being who arose
first, it occurs to him thus: “I am Brahma, the Great
Brahma, the Conqueror, the Unconquered, the All See-
ing, the Wielder of Power, the Master, the Maker and
Creator, the Foremost, the Ordainer, the Almighty, the
Father of all that are and are to be. These beings are
created by me. What is the reason for that? Formerly this
occurred to me: “O, that other beings too were to come
to this state;” and because of such mental aspiration of
mine, these beings have come to this state.” Those beings
too who arose afterwards, it occurs to those too: “This is
Brahma, the Great Brahma, the Conqueror, the Uncon-
quered, the All Seeing, the Wielder of Power, the Master,
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the Maker and Creator, the Foremost, the Ordainer, the
Almighty, the Father of all that are and are to be. In this
way we were created by Brahma. What is the reason for
that? Because we see that he arose here first. However,
we arose afterwards.”

hoti kho so bhikkhave samayo yam kadaci kara-
haci dighassa addhuno accayena ayam loko sam-
vattati. samvattamane loke yebhuyyena satta abhas-
sarasamvattanika honti. te tattha honti mano-
maya pitibhakkha sayampabha antalikkhacara su-
bhatthayino ciram dighamaddhanam titthanti. hoti
kho so bhikkhave samayo yam kadaci karahaci
dighassa addhuno accayena ayam loko vivattati.
vivattamane loke sufifam brahmavimanam patu-
bhavati. athannataro satto ayukkhaya va punnak-
khaya va abhassarakaya cavitva sunnam brahma-
vimanam upapajjati. so tattha hoti manomayo
pitibhakkho sayampabho antalikkhacaro subhat-
thayi ciram dighamaddhanam titthati. tassa tat-
tha ekakassa digharattam nibbusitatta anabhirati
paritassana uppajjati: 'aho vata anne'pi satta it-
thattam agaccheyyunti'. atha anfatare'pi satta
ayukkhaya va punnakkhaya va abhassarakaya ca-
vitva brahmavimanam upapajjanti tassa sattassa
sahavyatam. te'pi tattha honti manomaya piti-
bhakkha sayampabha antalikkhacara subhattha-
yino ciram dighamaddhanam titthanti. tatra bhik-
khave yo so satto pathamam upapanno tassa evam
hoti: 'ahamasmi brahma mahabrahma abhibhu
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anabhibhuto annadatthudaso vasavatti issaro katta
nimmata settho sajita vasi pita bhutabhavyanam.
maya ime satta nimmita. tam kissa hetu? ma-
mam hi pubbe etadahosi: aho vata anne'pi satta
itthattam agaccheyyunti. iti mamafica’ manopa-
nidhi. ime ca satta itthattam agata'ti. ye'pi te
satta paccha upapanna® tesampi evam hoti: ayam
kho bhavam brahma mahabrahma abhibhu ana-
bhibhiuito anfiadatthudaso vasavatti issaro katta
nimmata settho sajita vasi pita bhutabhavyanam.
imina mayam bhota brahmuna nimmita. tam kissa
hetu? mamam hi mayam addasama idha patha-
mam upapannam. mayam panamha paccha upa-
panna'ti.

46. There, O bhikkhus, the being who arose first is
longer lived, more beautiful and possesses greater power.
However, those beings who arose afterwards are shorter
lived, less beautiful and possess less power. But it is pos-
sible, O bhikkhus, it is to be found that a certain being,
having passed away from that group comes to this state
of existence. Having come to this state of existence, he is
one who goes forth from the house [life] into homeless-
ness. Being one who has gone forth from the house [life]
into homelessness, in consequence of ardour, in conse-
quence of endeavour, in consequence of application, in

’mama ca. machasam.[Jj
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consequence of vigilance, in consequence of right atten-
tion, he mentally touches such a form of samadhi where
in that state of mind, he recollects his former abode, [but
apart] from there, he does not recollect others. He says
thus: “He who is Brahma, the Great Brahma, the Con-
queror, the Unconquered, the All Seeing, the Wielder of
Power, the Master, the Maker and Creator, the Foremost,
the Ordainer, the Almighty, the Father of all that are and
are to be, we were created by Brahma. He is permanent,
stable, eternal, not liable to degenerate. He just remains
thus forever and ever. However, we who were created
by Brahma, we are impermanent, unstable, short lived,
liable to fall away and come to this state of existence.”
This, O bhikkhus, is the first ground owing to which,
having regard for which some samanas and brahmanas
who are partial eternal and partial non-eternal theorizers
declare the self and the world to be partially eternal and
partially non-eternal.

tatra bhikkhave yo so satto pathamam upapanno,
so dighayukataro ca hoti vannavantataro ca ma-
hesakkhataro ca. ye pana te satta paccha upa-
panna, te appayukatara ca honti dubbannatara
ca appesakkhatara ca. thanam kho panetam bhik-
khave vijjati yam annataro satto tamha kaya cavi-
tva itthattam agacchati. itthattam agato samano
agarasma anagariyam pabbajati. agarasma ana-
gariyam pabbajito samano atappamanvaya padha-
namanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharupam cetosama-
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dhim phusati yatha samabhite citte tam pubbeni-
vasam anussarati, tato param nanussarati. so
evamaha: 'yo kho so bhavam brahma mahabrahma
abhibhu anabhibhuto annadatthudaso vasavatti
issaro katta nimmata settho sajita vasi pita bhu-
tabhavyanam, yena mayam bhota brahmuna nim-
mita, so nicco dhuvo sassato aviparinamadhammo
sassatisamam tatheva thassati. ye pana mayam
ahumha tena bhota brahmuna nimmita, te ma-
yam anicca addhuva appayuka cavanadhamma it-
thattam agata'ti. idam bhikkhave pathamam tha-
nam yam agamma yam arabbha eke samanabrah-
mana ekaccasassatika ekaccaasassatika ekaccam
sassatam ekaccam asassatam attananca lokanca
pannapenti.

47. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers, declare the self and the world [to be] par-
tially eternal and partially non-eternal? There are, O
bhikkhus, devas named amusement revelers. They dwell
excessively engaged in the habit of laughter and enjoy-
ment. Of those dwelling excessively engaged in the habit
of laughter and enjoyment, [their] mindfulness become
muddled. With muddled mindfulness those devas pass
away from that group. But it is possible, O bhikkhus, it is
to be found, that a certain being from that group, having
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passed away, comes to this state of existence. Having
come to this state of existence, he is one who goes forth
from the house [life] into homelessness. Being one who
has gone forth from the house [life] into homelessness, in
consequence of ardour, in consequence of endeavour, in
consequence of application, in consequence of vigilance,
in consequence of right attention, he mentally touches
such a form of samadhi where in that state of mind, he
recollects his former abode, [but apart] from there, he
does not recollect others. He says thus: “Those honor-
able devas who are not amusement revelers, they do not
dwell excessively engaged in the habit of laughter and
enjoyment. For those not dwelling excessively engaged
in the habit of laughter and enjoyment, their mindfulness
is not muddled. With mindfulness not muddled, those
devas do not pass away from that group. They are perma-
nent, stable, eternal, not liable to degenerate. They just
remain thus forever and ever. However, we who were
amusement revelers, dwelling excessively engaged in
the habit of laughter and enjoyment, [our] mindfulness
became muddled. With muddled mindfulness we passed
away from that group. We are impermanent, unstable,
short lived, liable to fall away and come to this state
of existence.” This, O bhikkhus, is the second ground
owing to which, having regard for which some samanas
and brahmanas who are partial eternal and partial non-
eternal theorizers declare the self and the world to be
partially eternal and partially non-eternal.

dutiye ca bhonto samanabrahmana kimagamma
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kimarabbha ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attananca lo-
kanca pannapenti? santi bhikkhave khiddapado-
sika nama deva. te ativelam hassakhiddaratidham-
masamapanna viharanti. tesam ativelam hassa-
khiddaratidhammasamapannanam viharatam sati
mussati. satiya sammosa te deva tamha kaya ca-
vanti. thanam kho panetam bhikkhave vijjati yam
anfnataro satto tamha kaya cavitva itthattam agac-
chati. itthattam agato samano agarasma anagari-
yam pabbajati. agarasma anagariyam pabbajito
samano atappamanvaya padhanamanvaya anuyo-
gamanvaya appamadamanvaya sammamanasika-
ramanvaya tatharupam cetosamadhim phusati ya-
thasamahite citte tam pubbenivasam anussarati,
tato param nanussarati. so evamaha: ye kho te
bhonto deva na khiddapadosika, te na ativelam
hassakhiddaratidhammasamapanna viharanti. te-
sam na ativelam hassakhiddaratidhammasamapan-
nanam viharatam sati na mussati. satiya asam-
mosa te deva tamha kaya na cavanti, nicca dhuva
sassata aviparinamadhamma sassatisamam tatheva
thassati. ye pana mayam ahumbha khiddapado-
sika, te mayam ativelam hassakhiddaratidham-
masamapanna viharimbha. tesam no ativelam
hassakhiddaratidhammasamapannanam viharatam
sati mussi. satiya sammosa evam mayam tam-
bha kaya cuta anicca addhuva appayuka cavana-
dhamma itthattam agata'ti. idam bhikkhave du-
tiyam thanam yam agamma yam arabbha eke sa-
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mana brahmana ekaccasassatika ekaccaasassa-
tika ekaccam sassatam ekaccam asassatam atta-
nanca lokanca pannapenti.

48. And in the third place, owing to what, having regard
for what, [do] those honorable samanas and brahmanas
who are partial eternal and partial non-eternal theorizers,
declare the self and the world [to be] partially eternal
and partially non-eternal? There are, O bhikkhus, devas
named corrupted in mind. They excessively reflect upon
one another. Those excessively reflecting upon one an-
other, they cause to corrupt one another’s minds. Those
who corrupt one another’s minds, their bodies become
tired and their minds become tired. Those devas pass
away from that group. But it is possible, O bhikkhus, it is
to be found, that a certain being from that group, having
passed away, comes to this state of existence. Having
come to this state of existence, he is one who goes forth
from the house [life] into homelessness. Being one who
has gone forth from the house [life] into homelessness, in
consequence of ardour, in consequence of endeavour, in
consequence of application, in consequence of vigilance,
in consequence of right attention, he mentally touches
such a form of samadhi where in that state of mind, he
recollects his former abode, [but apart] from there, he
does not recollect others. He says thus: “Those honor-
able devas who are not corrupted in mind, they do not
excessively reflect upon one another. Those not exces-
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sively reflecting upon one another, they do not cause to
corrupt one another’s minds. Those who do not corrupt
one another’s minds, their bodies do not become tired
and their minds do not become tired. Those devas do not
pass away from that group. They are permanent, stable,
eternal, not liable to degenerate. They just remain thus
forever and ever. However, we who were corrupted in
mind, we excessively reflected upon one another. Exces-
sively reflecting upon one another, we caused to corrupt
one another’s minds. We who corrupted one another’s
minds, our bodies became tired and our minds became
tired. We passed away from that group. We are imper-
manent, unstable, short lived, liable to fall away and
come to this state of existence.” This, O bhikkhus, is the
third ground owing to which, having regard for which
some samanas and brahmanas who are partial eternal
and partial non-eternal theorizers declare the self and the
world to be partially eternal and partially non-eternal.

tatiye ca bhonto samanabrahmana kimagamma
kimarabbha ekaccasassatika ekaccaasassatika ekac-
cam sassatam ekaccam asassatam attananca lo-
kafica pannapenti? santi bhikkhave manopada-
sika nama deva. te ativelam annamannam upa-
nijjhayanti. te ativelam annamannam upanijjha-
yanta ahnhamanfnambhi cittani padusenti. te anna-
mannamhi padutthacitta kilantakaya kilantacitta.
te deva tamha kaya cavanti. thanam kho bhik-
khave vijjati yam anfataro satto tamha kaya cavi-
tva itthattam agacchati. itthattam agato samano
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agarasma anagariyam pabbajati. agarasma ana-
gariyam pabbajito samano atappamanvaya padha-
namanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharupam cetosama-
dhim phusati yathasamahite citte tam pubbeniva-
sam anussarati tato param nanussarati. so eva-
maha: ye kho te bhonto deva na manopadosika,
te na ativelam annamafifam upanijjhayanti. te
na ativelam anfnamafnfnam upanijjhayanta anfa-
mannamhi appadutthacitta akilantakaya akilan-
tacitta. te deva tamha kaya na cavanti nicca dhuva
sassata aviparinamadhamma sassatisamam tatheva
thassanti. ye pana mayam ahumha manopado-
sika, te mayam ativelam anfiamannam upanijjha-
yimha. te mayam ativelam afifiamanfiam upanij-
jhayanta annamafifiamhi® cittani padusimha. te
mayam afilamanfamhi padutthacitta kilantakaya
kilantacitta evam tamha kaya cuta anicca addhuva
appayuka cavanadhamma itthattam agata'ti. idam
bhikkhave tatiyam thanam yam agamma yam arab-
bha eke samanabrahmana ekaccasassatika ekac-
caasassatika ekaccam sassatam ekaccam asassa-
tam attananca lokanca pannapenti.

49. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are partial eternal and partial non-eternal
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theorizers, declare the self and the world [to be] partially
eternal and partially non-eternal? Here, O bhikkhus, a
certain samana or brahmana is a logician, an investigator.
Having hammered out by argumentations accompanied
by investigation according to his own intelligence, he
says thus: “That which is said to be this: the eyes, the
ears too, the nose too, the tongue too, the body too,”
this self is impermanent, unstable, not eternal, liable to
degenerate. “And that which is the mental or the mind
or consciousness, this self is permanent, stable, eternal,
not liable to degenerate. It just remains thus forever and
ever.” This, O bhikkhus, is the fourth ground owing to
which, having regard for which some samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers declare the self and the world to be partially
eternal and partially non-eternal.

catutthe ca bhonto samanabrahmana kimagamma
kimarabbha ekaccasassatika ekacca asassatika ekac-
cam sassatam ekaccam asassatam attatananca
lokafica pannapenti? idha bhikkhave ekacco sa-
mano va brahmano va takki hoti vimamsi. so tak-
kapariyahatam vimamsanucaritam sayampatibha-
nam evamaham: yam kho idam vuccati cakkhunti'pi
sotanti'pi ghanam'ti'pi kayo'ti'pi, ayam atta anicco
addhuvo asassato viparinamadhammo. yam ca
kho idam vuccati cittanti va mano'ti va vinnananti
va ayam atta nicco dhuvo sassato aviparinama-
dhammo sassatisamam tatheva thassati ti. idam
bhikkhave catuttham thanam yam agamma yam
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arabbha eke samanabrahmana ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asas-
satam attananca lokanca pannapenti.

50. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas whose teaching is partial eternal
and partial non-eternal theorizers declare the self and
the world [to be] partially eternal and partially non-
eternal by four grounds. Indeed, O bhikkhus, whichever
samanas or brahmanas are partial eternal and partial non-
eternal theorizers, who declare the self and the world [to
be] partially eternal and partially non-eternal, all those
[do so] by only these four grounds or by a certain one
[among] these. Aside from these there is none.

ime hi kho te bhikkhave samanabrahmana ekac-
casassatika ekaccaasassatika ekaccam sassatam
ekaccam asassatam attananca lokanca pannapenti
catuhi vatthuhi. ye hi keci bhikkhave samana
va brahmana va ekaccasassatika ekaccaasassa-
tika ekaccam sassatam ekaccam asassatam atta-
nanca lokanca pannapenti, sabbe te imeheva ca-
tuhi vatthuhi, etesam va annatarena. natthi ito
bahiddha.

51. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
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state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evam abhisamparaya"ti. tam

ca tathagato pajanati. tato ca uttaritaram paja-
nati. tam ca pajananam na paramasati. aparama-
sato cassa paccattamyeva nibbuti vidita. vedana-
nam samudayanca atthagamanca assadanca adi-
nafca nissarananca yathabhutam viditva anupada
vimutto bhikkhave tathagato.

52. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.
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ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

53. There are, O bhikkhus, some samanas and brah-
manas who are finite or infinite world theorists, who de-
clare the world to be finite or infinite from four grounds.
Owing to what, having regard for what, [do] those hon-
orable samanas and brahmanas declare the self and the
world [to be] finite or infinite by four grounds?

santi bhikkhave eke samanabrahmana antanan-

tika antanantam lokassa panfiapenti catuhi vat-

thuhi. te ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa pan-
napenti catuhi vatthuhi?

54. Here, O bhikkhus, a certain samana or brahmana,
in consequence of ardour, in consequence of endeav-
our, in consequence of application, in consequence of
vigilance, in consequence of right attention, mentally
touches such a form of samadhi where in that state of
mind, he abides percipient of the world as finite. He
says thus: “This world is finite and bounded. What is
the reason for that? Because I, in consequence of ardour,
in consequence of endeavour, in consequence of applica-
tion, in consequence of vigilance, in consequence of right
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attention, mentally touch such a form of samadhi where
in that state of mind, I abide percipient of the world as
finite. In this way I understand just how this world is
finite and bounded.” This, O bhikkhus, is the first ground,
owing to which, having regard for which some samanas
and brahmanas who are finite or infinite world theorists
declare the world [to be] finite or infinite.

idha bhikkhave ekacco samano va brahmano va
atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya ta-
tharupam cetosamadhim phusati yathasamahite
citte antasanii lokasmim viharati. so evamaha:
"antava ayam loko parivatumo. tim kissa hetu?
aham hi atappamanvaya padhanamanvaya anu-
yogamanvaya appamadamanvaya sammamanasi-
karamanvaya tatharupam cetosamadhim phusami
yatha samahite citte antasannilokasmim viharami.
imina maham etam janami: yatha antava ayam
loko parivatumo"ti. idam bhikkhave pathamam
thanam yam agamma yam arabbha eke samana-
brahmana antanantika antanantam lokassa paf-
napenti.

55. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are finite or infinite world theorists declare
the world [to be] finite or infinite? Here, O bhikkhus, a
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certain samana or brahmana, in consequence of ardour,
in consequence of endeavour, in consequence of appli-
cation, in consequence of vigilance, in consequence of
right attention, mentally touches such a form of samadhi
where in that state of mind, he abides percipient of the
world as infinite. He says thus: “This world is infinite
and boundless. What is the reason for that? Because I, in
consequence of ardour, in consequence of endeavour, in
consequence of application, in consequence of vigilance,
in consequence of right attention, mentally touch such a
form of samadhi where in that state of mind, I abide per-
cipient of the world as infinite. In this way I understand
just how this world is infinite and boundless.” This, O
bhikkhus, is the second ground, owing to which, having
regard for which some samanas and brahmanas who are
finite or infinite world theorists declare the world [to be]
finite or infinite.

dutiye ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa pam-
napenti? idhe bhikkhave ekacco samano va brah-
mano va atappamanvaya padhanamanvaya anu-
yogamanvaya appamadamanvaya sammamanasi-
karamanvaya tatharupam cetosamadhim phusati
yatha samahite citte anantasanni lokasmim viha-
rati. so evamaha: "ananto ayam loko apariyanto.
ye te samanabrahmana evamahamsu: antava ayam
loko parivatumo'ti, tesam musa. ananto ayam
loko apariyanto. tam kissa hetu? aham hi atappa-
manvaya padhanamanvaya anuyogamanvaya ap-
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pamadamanvaya sammamanasikaramanvaya ta-
tharupam cetosamadhim phusamiyathasamahite
citte antasanni lokasmim viharami. iminamaham

etam janami yatha ananto ayam loko apariyanto'ti.

idam bhikkhave dutiyam thanam yam agamma
yam arabbha eke samanabrahmana antanantika
antanantam lokassa pannapenti.

56. And in the third place, owing to what, having re-
gard for what, [do] those honorable samanas and brah-
manas who are finite or infinite world theorists declare
the world [to be] finite or infinite? Here, O bhikkhus, a
certain samana or brahmana, in consequence of ardour,
in consequence of endeavour, in consequence of appli-
cation, in consequence of vigilance, in consequence of
right attention, mentally touches such a form of samadhi
where in that state of mind, he abides percipient of the
world as finite above and below and as infinite across. He
says thus: “This world is both finite and infinite. Those
samanas and brahmanas who say thus: “This world is
finite and bounded” lie. Those samanas and brahmanas
who also say thus: “This world is infinite and boundless”
also lie. This world is both finite and infinite. What is
the reason for that? Because I, in consequence of ardour,
in consequence of endeavour, in consequence of appli-
cation, in consequence of vigilance, in consequence of
right attention, mentally touch such a form of samadhi
where in that state of mind, I abide percipient of the
world as finite above and below and as infinite across.
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In this way I understand just how this world is both fi-
nite and infinite.” This, O bhikkhus, is the third ground,
owing to which, having regard for which some samanas
and brahmanas who are finite or infinite world theorists
declare the world [to be] finite or infinite.

tatiye ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa pan
napenti? idha bhikkhave ekacco samano va brah-
mano va atappamanvaya padhanamanvaya anu-
yogamanvaya appamadamanvaya sammamanasi-
karamanvaya tatharupam cetosamadhim phusati
yatha samahite citte uddhamadho antasafifi lo-
kasmim viharati tiriyam anattasanni. so evamaha:
"antava ca ayam loko ananto ca. ye te samana-
brahmana evamahamsu: 'antava ayam loko pa-
rivatumo'ti, tesam musa. ye'pi te samanabrah-
mana evamahamsu: '‘ananto ayam loko apariyanto'ti,
tesampi musa. antava ca ayam loko ananto ca.
tam kissa hetu? aham hi atappamanvaya padha-
namanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharupam cetosama-
dhim phusami yatha samahite citte uddhamadho
antasannilokasmim viharami tiriyam anantasanni.
iminamaham etam janami: yatha antava ca ayam
loko ananto" cati. idam bhikkhave tatiyam tha-
nam yam agamma yam arabbha eke samanabrah-
mana antanantika antanantam lokassa pannapenti.
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57. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are finite or infinite world theorists declare
the world [to be] finite or infinite? Here, O bhikkhus, a
certain samana or brahmana is a logician, an investigator.
Having hammered out by argumentations accompanied
by investigation according to his own intelligence, he
says thus: “This world is neither finite nor infinite. Those
samanas and brahmanas who say thus: “This world is
finite and bounded” lie. Those samanas and brahmanas
who also say thus: “This world is infinite and bound-
less” also lie. Those samanas and brahmanas who say
thus: “This world is both finite and infinite” also lie. This
world is neither finite nor infinite.” This, O bhikkhus, is
the fourth ground, owing to which, having regard for
which some samanas and brahmanas who are finite or
infinite world theorists declare the world [to be] finite
or infinite.

catutthe ca bhonto samanabrahmana kimagamma
kimarabbha antanantika antanantam lokassa pan-
napenti? idha bhikkhave ekacco samano va brah-
mano va takkil hoti vimamsi. so takkapariyaha-
tam vimamsanucaritam sayampatibhanam evamaha:
"nevayam loko antava na panananto. ye te sa-
manabrahmana evamahamsu: 'antava ayam loko
parivatumo'ti, tesam musa. ye'pi te samanabrah-
mana evamahamsu: '‘ananto ayam loko apariyanto'ti,
tesampi musa. ye'pi te samanabrahmana evama-
hamsu: 'antava ca ayam loko ananto ca'ti tesampi
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musa. nevayam loko antava na panananto"ti. idam
bhikkhave catuttham thanam yam agamma yam
arabbha eke samanabrahmana antanantika anta-
nantam lokassa pannapenti.

58. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are finite or infinite world
theorists declare the world [to be] finite or infinite by
four grounds. Indeed, O bhikkhus, whichever samanas or
brahmanas are finite or infinite world theorists, who de-
clare the world [to be] finite or infinite, all those [do so]
by only these four grounds or by a certain one [among]
these. Aside from these there is none.

imehi kho te bhikkhave samanabrahmana anta-
nantika antanantam lokassa pannapenti catuhi
vatthuhi. ye hi keci bhikkhave samana va brah-
mana va antanantika antanantam lokassa panna-
penti, sabbe te imeheva catuhi vatthuhi, etesam
va annatarena. natthi ito bahiddha.

59. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
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having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evamga-
tika bhavissanti evam abhisamparaya"ti. tanca
tathagato pajanati, tato ca uttaritaram pajanati.
tafica pajananam na paramasati. aparamasato
cassa paccattanneva nibbuti vidita. vedananam
samudayanca atthagamanca assadafica adinavafnca
nissaranafnca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

60. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
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cam vannam samma vadamana vadeyyum.

61. There are, O bhikkhus, some samanas and brah-
manas who give evasive answers [when] so and so ques-
tions are brought up. They set about confusing state-
ments and endless equivocation by four grounds. Owing
to what, having regard for what, [do] those honorable
samanas and brahmanas give evasive answers [when] so
and so questions are brought up, and set about confusing
statements and endless equivocation by four grounds?

santi bhikkhave eke samanabrahmana amaravik-
khepika tattha tattha panham puttham samana
vacavikkhepam apajjanti amaravikkhepam catuhi
vatthuhi. te ca bhonto samanabrahmana kima-
gamma kimarabbha amaravikkhepika tattha tat-
tha panham puttha samana vacavikkhepam apaj-
janti amaravikkhepam catuhi vatthuhi?

62. Here, O bhikkhus, a certain samana or brahmana
does not understand as it has come to be, “this is whole-
some.” He does not understand as it has come to be, “this
is unwholesome.” It occurs to him thus: “I do not under-
stand as it has come to be, “this is wholesome.” I do not
understand as it has come to be, “this is unwholesome.”
But [if] I, simply not understanding as it has come to be,
“this is wholesome,” not understanding as it has come
to be, “this is unwholesome,” were to declare: “This is
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wholesome” or were to declare: “This is unwholesome,”
there might be a desire or lust or hate or aversion for me
therein. Wherein there might be a desire or lust or hate
or aversion for me, that is a lie of mine. That which is a
lie of mine, that is a vexation for me. That which is a vex-
ation for me, that is an obstacle for me.” Thus, for fear of
speaking a lie, disgust with speaking a lie, he neither de-
clares: “This is wholesome,” and yet nor declares: “This
is unwholesome.” [When] so and so question is asked,
he sets about confusing statements and endless equivo-
cation: Thus, is not [declared] by me. “Just so” too, is
not [declared] by me. “Otherwise” too, is not [declared]
by me. “Not so” too, is not [declared] by me. “Not not
s0” too, is not [declared] by me.” This, O bhikkhus is the
first ground, owing to which, having regard for which
some honorable samanas and brahmanas give evasive
answers [when] so and so questions are brought up, and
set about confusing statements and endless equivocation.

idha bhikkhave ekacco samano va brahmano va
idam kusala'nti yathabhutam nappajanati. idam
akusala'nti yathabhutam nappajanati. tassa evam
hoti: "aham kho idam kusala'nti yathabhtutam nap-
pajanami. idam akusala'nti yathabhutam nappa-
janami. ahanceva kho pana idam kusala'nti ya-
thabhutam nappajananto, idam akusala'nti yatha-
bhutam nappajananto, idam kusala'nti va vyaka-
reyyam, idam akusala'nti va vyakareyyam, tattha
me assa chando va rago va doso va patigho va.
yattha me assa chando va rago va doso va patigho
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va. tam mamassa musa. yam mamassa musa, SO

mamassa vighato. yo mamassa vighato, so ma-
massa antarayo"ti. iti so musavadabhaya musa-
vadaparijeguccha nevidam kusala'nti vyakaroti.
na panidam akusala'nti vyakaroti. tattha tattha

panham puttho samano vacavikkhepam apajjati

amaravikkhepam: "evampi me no. tatha'ti'pi me

no. anhnatha'ti'pi me no. no'ti'pi me no. no no'ti'pi

me no"ti. idam bhikkhave pathamam thanam yam
agamma yam arabbha eke samanabrahmana ama-
ravikkhepika tattha tattha panham puttha samana
vacavikkhepam apajjanti amaravikkhepam.

63. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and
brahmanas give evasive answers [when] so and so ques-
tions are brought up, and set about confusing statements
and endless equivocation? Here, O bhikkhus, a certain
samana or brahmana does not understand as it has come
to be, “this is wholesome.” He does not understand as it
has come to be, “this is unwholesome.” It occurs to him
thus: “I do not understand as it has come to be, “this
is wholesome.” I do not understand as it has come to
be, “this is unwholesome.” But [if] I, simply not under-
standing as it has come to be, “this is wholesome,” not
understanding as it has come to be, “this is unwhole-
some,” were to declare: “This is wholesome” or were to
declare: “This is unwholesome,” there might be a desire
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or lust or hate or aversion for me therein. Wherein there
might be a desire or lust or hate or aversion for me, that
is an undertaking of mine. That which is an undertaking
of mine, that is a vexation for me. That which is a vex-
ation for me, that is an obstacle for me.” Thus, for fear
of undertaking, disgust with undertaking, he neither de-
clares: “This is wholesome,” and yet nor declares: “This
is unwholesome.” [When] so and so question is asked,
he sets about confusing statements and endless equivo-
cation: Thus, is not [declared] by me. “Just so” too, is
not [declared] by me. “Otherwise” too, is not [declared]
by me. “Not so” too, is not [declared] by me. “Not not
s0” too, is not [declared] by me.” This, O bhikkhus is the
second ground, owing to which, having regard for which
some honorable samanas and brahmanas give evasive
answers [when] so and so questions are brought up, and
set about confusing statements and endless equivocation.

dutiye ca bhonto samanabrahmana kimagamma
kimarabbha amaravikkhepika tattha tattha pan-
ham puttha samana vacavikkhepam apajjanti ama-
ravikkhepam? idha bhikkhave ekacco samano va
brahmano va idam kusala'nti yathabhutam nap-
pajanati. idam akusala'nti yathabhutam nappaja-
nati. tassa evam hoti: "aham kho idam kusala'nti
yathabhutam nappajanami. idam akusala'nti ya-
thabhutam nappajanami. ahanceva kho pana idam
kusala'nti yathabhutam nappajananto, idam aku-
sala'nti yathabhutam nappajananto, idam kusala'nti
va vyakareyyam, idam akusala'nti va vyakarey-
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yam, tattha me assa chando va rago va doso va

patigho va. yattha me assa chando va rago va

doso va patigho va. tam mamassa upadanam. yam
mamassa upadanam, SO mamassa vighato. yo ma-
massa vighato, so mamassa antarayo"ti. iti so

upadanabhaya upadanaparijeguccha nevidam ku-
sala'nti vyakaroti. na panidam akusala'nti vya-
karoti. tattha tattha pafiham puttho samano va-
cavikkhepam apajjati amaravikkhepam: "evampi

me no. tatha'ti'pi me no. annatha'ti'pi me no.
no'ti'pi me no. no no'ti'pi me no"ti. idam bhik-
khave dutiyam thanam yam agamma yam arab-
bha eke samanabrahmana amaravikkhepika tat-
tha tattha panhham puttha samana vacavikkhepam
apajjanti amaravikkhepam.

64. And in the third place, owing to what, having regard
for what, [do] those honorable samanas and brahmanas
give evasive answers [when] so and so questions are
brought up, and set about confusing statements and end-
less equivocation? Here, O bhikkhus, a certain samana
or brahmana does not understand as it has come to be,
“this is wholesome.” He does not understand as it has
come to be, “this is unwholesome.” It occurs to him thus:
“I do not understand as it has come to be, “this is whole-
some.” I do not understand as it has come to be, “this
is unwholesome.” But [if] I, simply not understanding
as it has come to be, “this is wholesome,” not under-
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standing as it has come to be, “this is unwholesome,”
were to declare: “This is wholesome” or were to declare:
“This is unwholesome,” there are indeed samanas and
brahmanas who are ever so wise, clever, accomplished
in other’s doctrines. One would think they roam about
splitting by wisdom [the views of] those who are well-
settled in views, like archers who can split hairs. [We]
might converse together, those might cross question me,
therein might asks for reasons, of those I might not be
able to explain. Of which I might not be able to explain,
that is a vexation for me. That which is a vexation for
me, that is an obstacle for me.” Thus, for fear of inquiry,
disgust with inquiry, he neither declares: “This is whole-
some,” and yet nor declares: “This is unwholesome.”
[When] so and so question is asked, he sets about con-
fusing statements and endless equivocation: Thus, is not
[declared] by me. “Just so” too, is not [declared] by
me. “Otherwise” too, is not [declared] by me. “Not so”
too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” This, O bhikkhus is the third ground,
owing to which, having regard for which some honorable
samanas and brahmanas give evasive answers [when] so
and so questions are brought up, and set about confusing
statements and endless equivocation.

tatiye ca bhonto samanabrahmana kimagamma
kimarabbha amaravikkhepika tattha tattha pan-
ham puttha samana vacavikkhepam apajjanti ama-
ravikkhepam? idha bhikkhave ekacco samano va
brahmano va idam kusala'nti yathabhutam nap-



76

pajanati. idam akusala'nti yathabhutam nappaja-
nati. tassa evam hoti: "aham kho idam kusala'nti
yathabhutam nappajanami. idam akusala'nti ya-
thabhutam nappajanami. ahanceva kho pana idam
kusala'nti yathabhutam nappajananto, idam aku-
sala'nti yathabhutam nappajananto, idam kusala'nti
va vyakareyyam, idam akusala'nti va vyakarey-
yam, santi hi kho pana samanabrahmana pandita
nipuna kataparappavada valavedhirupa vobhin-
danta manne caranti pannagatena ditthigatani,
te mam tattha samanuyunjeyyum samanugahey-
yum samanubhaseyyum, tesaham na sampayey-
yam. yesaham na sampayeyyam, SO mamassa Vi-
ghato. yo mamassa vighato, so mamassa anta-
rayo"ti. iti so anuyogabhaya anuyogaparijeguc-
cha nevidam kusala'nti vyakaroti. na panidam
akusala'nti vyakaroti. tattha tattha panham put-
tho samano vacavikkhepam apajjati amaravikkhe-
pam: "evampi me no. tatha'ti'pi me no. anna-
tha'ti'pi me no. no'ti'pi me no. no no'ti'pi me
no"ti. idam bhikkhave tatiyam thanam yam agamma
yam arabbha eke samanabrahmana amaravikkhe-
pika tattha tattha panham puttha samana vaca-
vikkhepam apajjanti amaravikkhepam.

65. And in the fourth place, owing to what, having
regard for what, [do] those honorable samanas and
brahmanas give evasive answers [when] so and so ques-
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tions are brought up, and set about confusing statements
and endless equivocation? Here, O bhikkhus, a certain
samana or brahmana is stupid and dull. [Due to] his stu-
pidity and dullness, [when] so and so question is asked,
he sets about confusing statements and endless equivo-
cation: “Is there another world?” If you ask of me thus,
if of me thus [occurs]: “There is another world,” “there
is another world,” would be declared for you thus. [But]
thus, is not [declared] by me. “Just so” too, is not [de-
clared] by me. “Otherwise” too, is not [declared] by me.
“Not so” too, is not [declared] by me. “Not not so” too,
is not [declared] by me.” “Is there not another world?”
If you ask of me thus, if of me thus [occurs]: “There is
not another world,” “there is not another world,” would
be declared for you thus. [But] thus, is not [declared] by
me. “Just so” too, is not [declared] by me. “Otherwise”
too, is not [declared] by me. “Not so” too, is not [de-
clared] by me. “Not not so” too, is not [declared] by me.”
“Is there both another world and not another world?”
If you ask of me thus, if of me thus [occurs]: “There is
both another world and not another world,” “there is
both another world and not another world,” would be
declared for you thus. [But] thus, is not [declared] by
me. “Just so” too, is not [declared] by me. “Otherwise”
too, is not [declared] by me. “Not so” too, is not [de-
clared] by me. “Not not so” too, is not [declared] by me.”
“Is there neither another world nor not another world?”
If you ask of me thus, if of me thus [occurs]: “There is
neither another world nor not another world,” “there is
neither another world nor not another world,” would
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be declared for you thus. [But] thus, is not [declared]
by me. “Just so” too, is not [declared] by me. “Other-
wise” too, is not [declared] by me. “Not so” too, is not
[declared] by me. “Not not so” too, is not [declared] by
me.” “Are there beings born spontaneously?” If you ask
of me thus, if of me thus [occurs]: “There are beings born
spontaneously,” “There are beings born spontaneously,”
would be declared for you thus. [But] thus, is not [de-
clared] by me. “Just so” too, is not [declared] by me.
“Otherwise” too, is not [declared] by me. “Not so” too, is
not [declared] by me. “Not not so” too, is not [declared]
by me.” “Are there not beings born spontaneously?” If
you ask of me thus, if of me thus [occurs]: “There are not
beings born spontaneously,” “There are not beings born
spontaneously,” would be declared for you thus. [But]
thus, is not [declared] by me. “Just so” too, is not [de-
clared] by me. “Otherwise” too, is not [declared] by me.
“Not s0” too, is not [declared] by me. “Not not so” too, is
not [declared] by me.” “Are there both beings born spon-
taneously and not beings born spontaneously?” If you
ask of me thus, if of me thus [occurs]: “There are both
beings born spontaneously and not beings born spon-
taneously,” “There are both beings born spontaneously
and not beings born spontaneously,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
s0” too, is not [declared] by me. “Otherwise” too, is
not [declared] by me. “Not so” too, is not [declared]
by me. “Not not so” too, is not [declared] by me.” “Are
there neither beings born spontaneously nor not beings
born spontaneously?” If you ask of me thus, if of me thus
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[occurs]: “There are neither beings born spontaneously
nor not beings born spontaneously,” “There are neither
beings born spontaneously nor not beings born sponta-
neously,” would be declared for you thus. [But] thus, is
not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
so” too, is not [declared] by me. “Not not so” too, is
not [declared] by me.” “Are there fruits and results of
kamma, of what is well done and badly done?” If you ask
of me thus, if of me thus [occurs]: “There are fruits and
results of kamma, of what is well done and badly done,”
“There are fruits and results of kamma, of what is well
done and badly done,” would be declared for you thus.
[But] thus, is not [declared] by me. “Just so” too, is not
[declared] by me. “Otherwise” too, is not [declared] by
me. “Not so” too, is not [declared] by me. “Not not so”
too, is not [declared] by me.” “Are there not fruits and
results of kamma, of what is well done and badly done?”
If you ask of me thus, if of me thus [occurs]: “There are
not fruits and results of kamma, of what is well done and
badly done,” “There are not fruits and results of kamma,
of what is well done and badly done,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
s0” too, is not [declared] by me. “Otherwise” too, is not
[declared] by me. “Not so” too, is not [declared] by me.
“Not not so” too, is not [declared] by me.” “Are there
both fruits and results of kamma, of what is well done
and badly done and not fruits and results of kamma, of
what is well done and badly done?” If you ask of me
thus, if of me thus [occurs]: “There are both fruits and
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results of kamma, of what is well done and badly done
and not fruits and results of kamma, of what is well done
and badly done,” “There are both fruits and results of
kamma, of what is well done and badly done and not
fruits and results of kamma, of what is well done and
badly done,” would be declared for you thus. [But] thus,
is not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
s0” too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” “Are there neither fruits and results
of kamma, of what is well done and badly done nor not
fruits and results of kamma, of what is well done and
badly done?” If you ask of me thus, if of me thus [occurs]:
“There are neither fruits and results of kamma, of what
is well done and badly done nor not fruits and results of
kamma, of what is well done and badly done,” “There
are neither fruits and results of kamma, of what is well
done and badly done nor not fruits and results of kamma,
of what is well done and badly done,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
s0” too, is not [declared] by me. “Otherwise” too, is not
[declared] by me. “Not so” too, is not [declared] by me.
“Not not so” too, is not [declared] by me.” “Does the
Tathagata exists after death?” If you ask of me thus, if
of me thus [occurs]: “The Tathagata exists after death,”
“the Tathagata exists after death,” would be declared
for you thus. [But] thus, is not [declared] by me. “Just
so” too, is not [declared] by me. “Otherwise” too, is
not [declared] by me. “Not so” too, is not [declared] by
me. “Not not so” too, is not [declared] by me.” “Does
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the Tathagata not exist after death?” If you ask of me
thus, if of me thus [occurs]: “The Tathagata does not
exist after death,” “the Tathagata does not exist after
death,” would be declared for you thus. [But] thus, is
not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
so0” too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” “Does the Tathagata both exists and
not exist after death?” If you ask of me thus, if of me
thus [occurs]: “The Tathagata both exists and not exist
after death,” “the Tathagata both exists and not exist
after death,” would be declared for you thus. [But] thus,
is not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
s0” too, is not [declared] by me. “Not not so” too, is not
[declared] by me.” “Does the Tathagata neither exists
nor not exist after death?” If you ask of me thus, if of me
thus [occurs]: “The Tathagata neither exists nor not exist
after death,” “the Tathagata neither exists nor not exist
after death,” would be declared for you thus. [But] thus,
is not [declared] by me. “Just so” too, is not [declared]
by me. “Otherwise” too, is not [declared] by me. “Not
so” too, is not [declared] by me. “Not not so” too, is
not [declared] by me.” This, O bhikkhus is the fourth
ground, owing to which, having regard for which some
honorable samanas and brahmanas give evasive answers
[when] so and so questions are brought up, and set about
confusing statements and endless equivocation.

catutthe ca bhonto samanabrahmana kimagamma
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kimarabbha amaravikkhepika tattha tattha pan-
ham puttha samana vacavikkhepam apajjanti ama-
ravikkhepam? idha bhikkhave ekacco samano va
brahmano va mando hoti momuho. so mandatta
momuhatta tattha tattha panham puttho samano
vacavikkhepam apajjati amaravikkhepam: "atthi
paro loko'ti iti ce mam pucchasi, atthi paro loko'ti
iti ce me assa, atthi paro loko'ti iti te nam vyaka-
reyyam. evampi me no. tatha'ti'pi me no. afnna-
tha'ti'pi me no. no'ti'pi me no. no no'ti'pi me no.
natthi paro loko'ti? iti ce mam pucchasi, natthi
paro loko'ti iti ce me assa, natthi paro loko'ti iti te
nam vyakareyyam. evampi me no. tatha'ti'pi me
no. annatha'ti'pi me no. no'ti'pi me no. no'ti'pi
me no. no no'ti'pi me no. atthi ca natthi ca paro
loko? iti ce mam pucchasi, atthi ca natthi ca paro
loko'tiiti ce me assa, atthi ca natthi ca paro loko'ti
iti te nam vyakareyyam. evampi me no. tatha'ti'pi
me no. ahnatha'ti'pi me no. no'ti'pi me no. no
no'ti'pi me no. "atthi satta opapatika? iti ce mam
pucachasi, atthi satta opapatika iti ce mam assa,
atthi satta opapatika iti te nam vyakareyyam. evampi
me no. tatha'ti'pi me no. annatha'ti'pi me no.
no'ti'pi me no. no no'ti'pi me no. "natthi satta
opapatika iti ce mam pucchasi, natthi satta opa-
patika iti ce me assa, natthi sattha opapatika iti
te nam vyakareyya. evampi me no. tatha'ti'pi
me no. ahnatha'ti'pi me no. no'ti'pi me no. no
no'ti'pi me no. "atthi ca natthi ca satta opapa-
tika iti ce mam pucchasi, atthi ca natthi ca satta



83

opapatika iti ce me assa, atthi ca natthi ca satta
opapatika iti te nam vyakareyyam. evampi me no.
tatha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me
no. no no'ti'pi me no. nevatthi na natthi satta
opapatika? iti ce mam pucchasi, nevatthi na nat-
thi satta opapatika iti ce me assa, nevatthi na
natthi satta opapatika iti ce nam vyakareyyam.
evampi me no. tatha'ti'pi me no. anhnatha'ti'pi
me no. no'ti'pi me no. no no'ti'pi me no. nevatthi
na natthi satta opapatika iti ce mam pucchasi, ne-
vatthi na natthi satta opapatika iti ce me assa, ne-
vatthi na natthi satta opapatika iti te nam vyaka-
reyyam. evampi me no. tatha'ti'pi me no. anna-
tha'ti'pi me no. no'ti'pi me no. no no'ti'pi me no.
"atthi sukatadukkatanam kammanam phalam vi-
pako? iti ce mam pucchasi, atthi sukatadukka-
tanam kammanam phalam vipako iti ce me assa,
atthi sukatadukkatanam kammanam phalam vi-
pako iti te nam vyakareyyam. evampi me no. ta-
tha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me
no. no no'ti'pi me no. "natthi sukatadukkata-
nam kammanam phalam vipako? iti ce mam puc-
chasi, natthi sukatadukkatanam kammanam pha-
lam vipako iti ce me assa, natthi sukatadukkata-
nam kammanam phalam vipako iti te nam vyaka-
reyyam. evampi me no. tatha'ti'pi me no. an-
natha'ti'pi me no. no'ti'pi me no. no no'ti'pi me
no. "atthi ca natthi ca sukatadukkatanam kam-
manam phalam vipako? iti ce mam pucchasi, at-
thi ca natthi ca sukatadukkatanam kammanam
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phalam vipako iti ce me assa, atthi ca natthi ca
sukatadukkatanam kammanam phalam vipako iti
te nam vyakareyyam. evampi me no. tatha'ti'pi
me no. ahnatha'ti'pi me no. no'ti'pi me no. no
no'ti'pi me no. "nevatthi na natthi sukatadukka-
tanam kammanam phalam vipako? iti ce mam
pucchasi, nevatthi na natthi sukatadukkatanam
kammanam phalam vipako iti ce me assa, nevat-
thi na natthi sukatadukkatanam kammanam pha-
lam vipako iti te nam vyakareyyam. evampi me
no. tatha'ti'pi me no. annatha'ti'pi me no. no'ti'pi
me no. no no'ti'pi me no. "hoti tathagato param-
marana iti ce mam pucchasi, hoti tathagato pa-
rammarana iti ce me assa, hoti tathagato param-
marana iti te nam vyakareyyam. evampi me no.
tatha'ti'pi me no. anfiatha'pi me no. no'ti'pi me
no. no no'ti'pi me no. hoti tathagato paramma-
rana na hoti tathagato parammarana iti ce mam
pucchasi, na hoti tathagato parammarana iti ce
me assa, na hoti tathagato parammarana iti te
nam vyakareyya. evampi me no. tatha'ti'pi me no.
annatha'ti'pi me no. no'ti'pi me no. no no'ti'pi me
no. na hoti tathagato parammarana? hoti ca na
hoti ca tathagato parammarana iti ce mam puc-
chasi, hoti ca na hoti ca tathagato parammarana
iti ce me assa, hoti ca na hoti ca tathagato param-
marana iti te nam vyakareyya. evampi me no. ta-
tha'ti'pi me no. annatha'ti'pi me no. no'ti'pi me
no. no no'ti'pi me no. hoti ca na hoti ca tathagato
parammarana? neva hoti na na hoti tathagato pa-
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rammarana iti ce mam pucchasi, iti ce me assa,
neva hoti na na hoti tathagato parammarana iti
te nam vyakareyya. evampi me no. tatha'ti'pi
me no. annatha'ti'pi me no. no'ti'pi me no. no
no'ti'pi me no. neva hoti na na hoti tathagato pa-
rammarana ti? iti ce mam pucchasi "neva hoti
na na hoti tathagato parammarana'ti iti ce me
assa, neva hoti na na hoti tathagato paramma-
rana'ti iti te nam vyakareyyam. evampi me no.
tatha'ti'pi me no. annatha'ti'pi me no. no'ti'pi
me no. no no 'ti'pi me no"ti. idam bhikkhave ca-
tuttham thanam yam agamma yam arabbha eke
samanabrahmana amaravikkhepika tattha tattha
puttha samana vacavikkhepam apajjanti amara-
vikkhepam.

66. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who give evasive answers [when]
so and so questions are brought up, set about confusing
statements and endless equivocation by four grounds.
Indeed, O bhikkhus, whichever samanas or brahmanas
give evasive answers [when] so and so questions are
brought up and set about confusing statements and end-
less equivocation, all those [do so] by only these four
grounds or by a certain one [among] these. Aside from
these there is none.

imehi kho te bhikkhave samanabrahmana amara-
vikkhepika tattha tattha panham puttha samana
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vacavikkhepam apajjanti amaravikkhepam catuhi
vatthuhi. ye hi keci bhikkhave samana va brah-
mana va amaravikkhepika tattha tattha panham
puttha samana vacavikkhepam apajjanti, amara-
vikkhepam, sabbe te imeheva catuhi vatthuhi, ete-
sam va annatarena. natthi ito bahiddha.

67. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tafnca
tathagato pajanati. tato ca uttaritaram pajanati.
tafica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayanca atthagamanca assadanca adinavafca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.
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68. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

69. There are, O bhikkhus, some samanas and brah-
manas who are fortuitous origination theorists, who de-
clare the self and the world to have originated fortu-
itously by two grounds. Owing to what, having regard
for what, do those honorable samanas and brahmanas
who are fortuitous origination theorists, declare the self
and the world to have originated fortuitously by two
grounds?

santi bhikkhave eke samanabrahmana adhiccasa-
muppannika adhiccasamuppannam attananca lo-
kainca pannapenti dvihi vatthuhi. te ca bhonto sa-
manabrahmana kimagamma kimarabbha adhic-
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casamuppannika adhiccasamuppannam attananca
lokanca pannapenti dvihi vatthuhi?

70. There are indeed, O bhikkhus, devas who are non-
percipient beings. However, those devas pass away from
that group upon the coming into existence of perception.
But it is possible, O bhikkhus, it is to be found, that a cer-
tain being, having passed away from that group, comes
to this state of existence. Having come to this state of
existence, he is one who goes forth from the house [life]
into homelessness. Being one who has gone forth from
the house [life] into homelessness, in consequence of
ardour, in consequence of endeavour, in consequence of
application, in consequence of vigilance, in consequence
of right attention, he mentally touches such a form of
samadhi where in that state of mind, he recollects his for-
mer abode [but apart] from there, he does not recollect
others. He says thus: “The self and the world have arisen
without a cause. What is the reason for that? Because for-
merly, I was not. At present, I am. Not having been, [I]
was transformed into the state of having existence.” This,
O bhikkhus, is the first ground owing to which, having
regard for which some samanas and brahmanas declare
the self and the world to have originated fortuitously.

santi bhikkhave asannasatta nama deva. sannup-
pada ca pana te deva tamha kaya cavanti. tha-
nam kho panetam bhikkhave vijjati yam annataro
satto tamha kaya cavitva itthattam agacchati. it-
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thattam agato samano agarasma anagariyam pab-
bajati. agarasma anagariyam pabbajito samano
atappamanvaya padhanamanvaya anuyogamanvaya
appamadamanvaya sammamanasikaramanvaya ta-
tharupam cetosamadhim phusati yatha samahite
citte sannuppadam anussarati tato param nanus-
sarati. so evamaha: "adhiccasamuppanno atta
ca loko ca. tam kissa hetu? aham hi pubbe na-
hosim. so'mhi etarahi ahutva santattaya!® pari-
nato"ti. idam bhikkhave pathamam thanam yam
agamma yam arabbha eke samanabrahmana adhic-
casamuppannika adhiccasamuppannam attananca
lokanca pannapenti.

71. And in the second place, owing to what, having
regard for what, [do] those honorable samanas and brah-
manas who are fortuitous origination theorists, declare
the self and the world to have originated fortuitously.
Here, O bhikkhus, a certain samana or brahmana is a
logician, an investigator. Having hammered out by ar-
gumentations accompanied by investigation according
to his own intelligence, he says thus: “The self and the
world have arisen without a cause.” This, O bhikkhus,
is the second ground owing to which, having regard for
which some samanas and brahmanas declare the self and
the world to have originated fortuitously.

'9sattattaya, katthaci.Jj
bjt page 52J]



90

dutiye ca bhonto samanabrahmana kimagamma
kimarabbha adhiccasamuppannika adhiccasamup-
pannam attananca lokanca pannapenti? idha bhik-
khave ekacco samano va brahmano va takki hoti
vimamsl. so takkapariyahatam vimamsanucari-
tam sayampatibhanam evamaha: "adhiccasamup-
panno atta ca loko ca"ti. idam bhikkhave dutiyam
thanam yam agamma yam arabbha eke samana-
brahmana adhiccasamuppannika adhiccasamup-
pannam attananca lokafnca pannapenti.

72. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are fortuitous origination
theorists, declare the self and the world to have origi-
nated fortuitously by two grounds. Indeed, O bhikkhus,
whichever samanas or brahmanas are fortuitous origi-
nation theorists, declare the self and the world to have
originated fortuitously, all those [do so] by only these
two grounds or by a certain one [among] these. Aside
from these there is none.

imehi kho te bhikkhave samanabrahmana adhic-
casamuppannika adhiccasamuppannam attanainca
lokafica panfiapenti dvihi vatthuhi. ye hi keci bhik-
khave samana va brahmana va adhiccasamuppan-
nika adhiccasamuppannam attananca lokanca pan-
napenti, sabbe te imeheva dvihi vatthuhi, etesam
va anhnatarena. natthi ito bahiddha.



91

73. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tafica
tathagato pajanati. tato ca uttaritaram pajanati.
tanica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayanca atthagamarnca assadanca adinavanca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

74. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
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truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

75. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are past world-cycle the-
orists, who [hold] views in line with the past, assert
various theories concerning the past by these eighteen
grounds. Indeed, O bhikkhus, whichever samanas or
brahmanas are past world-cycle theorists, who [hold]
views in line with the past, assert various theories con-
cerning the past, all those [do so] by only these eighteen
grounds or by a certain one [among] these. Aside from
these there is none.

imehi kho te bhikkhave samanabrahmana pub-
bantakappika pubbantanuditthino pubbantam arab-
bha anekavihitani adhivuttipadani abhivadanti at-
tharasahi vatthuhi. ye hi keci bhikkhave samana
va brahmana va pubbantakappika pubbantanu-
ditthino pubbantam arabbha anekavihitani adhi-
vuttipadani abhivadanti, sabbe te imeheva attha-
rasahi vatthuhi, etesam va annatarena. natthi ito
bahiddha.
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76. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tafica
tathagato pajanati. tato ca uttaritaram pajanati.
tanica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayanca atthagamarnca assadanca adinavanca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

77. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
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truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

78. There are, O bhikkhus, some samanas and brah-
manas who are future world-cycle theorizers, who [hold]
views in line with the future, who assert various theories
concerning the future by these forty four grounds. Ow-
ing to what, having regard for what, do those honorable
samanas and brahmanas who are future world-cycle the-
orizers, who [hold] views in line with the future, assert
various theories concerning the future by these forty four
grounds?

santi bhikkhave eke samanabrahmana aparanta-
kappika aparantanuditthino aparantam arabbha
anekavihitani adhivuttipadani abhivadanti catu-
cattarisaya vatthuhi. te ca bhonto samanabrah-
mana kimagamma kimarabbha aparantakappika
aparantanuditthino aparantam arabbha anekavi-
hitani adhivuttipadani abhivadanti catucattarisaya
vatthuhi?

79. There are, O bhikkhus, some samanas and brah-
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manas who are immortality after death theorizers, whose
teaching is percipient [immortality], who declare the
self to be immortal and percipient after death by six-
teen grounds. Owing to what, having regard for what,
do those honorable samanas and brahmanas who are
immortality after death theorizers, whose teaching is
percipient [immortality], declare the self to be immortal
and percipient after death by sixteen grounds?

santi bhikkhave eke samanabrahmana uddhama-
ghatanika sannivada uddhamaghatana sannim at-
tanam pannapenti solasahi vatthuhi. te ca bhonto
samanabrahmana kimagamma kimarabbha uddha-
maghatanika sanfiivada uddhamaghatana sanfiim
attanam pannapenti solasahi vatthuhi?

80. They declare: “The self is possessed of form, per-
cipient and free from sickness after death.” They declare:
“The self is formless, percipient and free from sickness af-
ter death.” They declare: “The self is [both] possessed of
form and formless, percipient and free from sickness after
death.” They declare: “The self is neither possessed of
form nor formless, percipient and free from sickness after
death.” They declare: “The self is finite, percipient and
free from sickness after death.” They declare: “The self
is infinite, percipient and free from sickness after death.”
They declare: “The self is both finite and infinite, percip-
ient and free from sickness after death.” They declare:
“The self is neither finite nor infinite, percipient and free
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from sickness after death.” They declare: “The self is of
unified perception and free from sickness after death.”
They declare: “The self is of diversified perception and
free from sickness after death.” They declare: “The self is
of limited perception and free from sickness after death.”
They declare: “The self is of boundless perception and
free from sickness after death.” They declare: “The self
is percipient of only pleasure and free from sickness after
death.” They declare: “The self is percipient of only pain
and free from sickness after death.” They declare: “The
self is percipient of both pleasure and pain and free from
sickness after death.” They declare: “The self is percipi-
ent of neither pleasure nor pain and free from sickness
after death.”

rupi atta hoti arogo parammarana sanniti nam
pannapenti. arupi atta hoti arogo parammarana
safnniti nam pannapenti. rupi ca arupi ca atta
hoti arogo parammarana sanniti nam pannapenti.
neva rupil na rupi atta hoti arogo parammarana
sanniti nam pannapenti. antava atta hoti arogo
parammarana sanfiiti nam pannapenti. anantava
atta hoti arogo parammarana sanniti nam panna-
penti. antava ca anantava ca atta hoti arogo pa-
rammarana sanniti nam pannapenti. nevantava
1 ca nanantava ca atta hoti arogo parammarana
sanniti nam pannapenti. ekattasanni atta hoti
arogo parammarana sanniti nam pannapenti. na-

"'nevantava ca. katthaci.JJj
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nattasanni atta hoti arogo parammarana sanniti
nam pannapenti. parittasanni atta hoti arogo pa-
rammarana sanniti nam pannapenti. appamana-
sanni atta hoti arogo parammarana sanniti nam
pannapenti. ekantasukhi atta hoti arogo param-
marana sanniti nam pannapenti. ekantadukkhi
atta hoti arogo parammarana sanfiiti nam pan-
napenti. sukhadukkhi atta hoti arogo paramma-
rana sanfiti nam panfiapenti. adukkhamasukhi
atta hoti arogo parammarana sanniti nam panna-
penti.

81. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are immortality after death
theorizers, whose teaching is percipient [immortality],
declare the self to be immortal and percipient after death
by sixteen grounds. Indeed, O bhikkhus, whichever
samanas or brahmanas are immortality after death the-
orizers, whose teaching is percipient [immortality], de-
clare the self to be immortal and percipient after death,
all those [do so] by only these sixteen grounds or by a
certain one [among] these. Aside from these there is
none.

imehi kho te bhikkhave samanabrahmana uddha-
maghatanika sannivada uddhamaghatana sannim
attanam pannapenti solasahi vatthuhi. ye hi keci
bhikkhave samana va brahmana va uddhamagha-
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tanika sannivada uddhamaghatana sannim atta-
nam pannapenti sabbe te imeheva solasahi vat-
thuhi, etesam va annatarena. natthi ito bahid-
dha.

82. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tanca
tathagato pajanati tato ca uttaritaram pajanati.
tafica pajananam na paramasati. aparamasato
cassa paccattanfieva nibbuti vidita. vedananam
samudayafca atthagamafica assadafica adinavafca
nissaranainca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

83. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
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excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

84. There are, O bhikkhus, some samanas and brah-
manas who are immortality after death theorizers, whose
teaching is non-percipient [immortality], who declare
the self to be immortal and non-percipient after death by
eight grounds. Owing to what, having regard for what,
do those honorable samanas and brahmanas who are
immortality after death theorizers, whose teaching is
non-percipient [immortality], declare the self to be im-
mortal and non-percipient after death by eight grounds?

santi bhikkhave eke samanabrahmana uddhama-
ghatanika asannivada uddhamaghatana asannim
attanam pannapenti atthahi vatthuhi. te ca bhonto
samanabrahmana kimagamma kimarabbha uddha-
maghatanika asannivada uddhamaghatana asan-
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nim attanam pannapenti atthahi vatthuhi?

85. They declare: “The self is possessed of form, non-
percipient and free from sickness after death.” They de-
clare: “The self is formless, non-percipient and free from
sickness after death.” They declare: “The self is [both]
possessed of form and formless, non-percipient and free
from sickness after death.” They declare: “The self is
neither possessed of form nor formless, non-percipient
and free from sickness after death.” They declare: “The
self is finite, non-percipient and free from sickness after
death.” They declare: “The self is infinite, non-percipient
and free from sickness after death.” They declare: “The
self is both finite and infinite, non-percipient and free
from sickness after death.” They declare: “The self is
neither finite nor infinite, non-percipient and free from
sickness after death.”

'rupl atta hoti arogo parammarana asanni'ti nam
pannapenti. 'arupi atta hoti arogo parammarana
asanni'ti nam pannapenti. 'rupi ca arupi ca atta
hoti arogo parammarana asanfi'ti nam pannapenti.
'neva rupi narupi atta hoti arogo parammarana
asanfi'ti nam pafinapenti. 'antava atta hoti arogo
parammarana asanni'ti nam pannapenti. 'anan-
tava atta hoti arogo parammarana asanni'ti nam
pannapenti. 'antava ca anantava ca atta hoti arogo
parammarana asanni'ti nam pannapenti. 'nevan-
tava nanantava atta hoti arogo parammarana asanni'ti
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nam pannapenti.

86. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are immortality after death
theorizers, whose teaching is non-percipient [immortal-
ity], declare the self to be immortal and non-percipient af-
ter death by eight grounds. Indeed, O bhikkhus, whichever
samanas or brahmanas are immortality after death theo-
rizers, whose teaching is non-percipient [immortality],
declare the self to be immortal and non-percipient after
death, all those [do so] by only these eight grounds or
by a certain one [among] these. Aside from these there
is none.

imehi kho te bhikkhave samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asan-
nim attanam pannapenti atthahi vatthuhi. ye hi
keci bhikkhave samana va brahmana va uddha-
maghatanika asannivada uddhamaghatana asan-
nim attanam pannapenti, sabbe te imeheva at-
thahi vatthuhi, etesam va annatarena. natthi ito
bahiddha.

87. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
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that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tanca
tathagato pajanati. tato ca uttaritaram pajanati.
tafica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayafca atthagamafca assadafica adinavafca
nissaranafca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

88. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
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chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

89. There are, O bhikkhus, some samanas and brah-
manas who are immortality after death theorizers, whose
teaching is neither percipient nor non-percipient [im-
mortality], who declare the self to be immortal and nei-
ther percipient nor non-percipient after death by eight
grounds. Owing to what, having regard for what, do
those honorable samanas and brahmanas who are immor-
tality after death theorizers, whose teaching is neither
percipient nor non-percipient [immortality], declare the
self to be immortal and non-percipient after death by
eight grounds?

santi bhikkhave eke samanabrahmana uddhama-
ghatanika nevasanninasannivada uddhamaghatana
nevasanninasannim attanam pannapenti atthahi
vatthuhi. te ca bhonto samanabrahmana kima-
gamma kimarabbha uddhamaghatanika nevasan-
ninasannivada uddhamaghatana nevasanninasan-
nim attanam pannapenti atthahi vatthuhi?

90. They declare: “The self is possessed of form, nei-
ther percipient nor non-percipient and free from sickness
after death.” They declare: “The self is formless, neither
percipient nor non-percipient and free from sickness after
death.” They declare: “The self is [both] possessed of
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form and formless, neither percipient nor non-percipient
and free from sickness after death.” They declare: “The
self is neither possessed of form nor formless, neither per-
cipient nor non-percipient and free from sickness after
death.” They declare: “The self is finite, neither per-
cipient nor non-percipient and free from sickness after
death.” They declare: “The self is infinite, neither per-
cipient nor non-percipient and free from sickness after
death.” They declare: “The self is both finite and infi-
nite, neither percipient nor non-percipient and free from
sickness after death.” They declare: “The self is neither
finite nor infinite, neither percipient nor non-percipient
and free from sickness after death.”

"rupi atta hoti arogo parammarana nevasanmi na-
sanni'ti nam pannapenti. 'arupi atta hoti arogo
parammarana nevasainnl nasanni'ti nam panna-
penti. 'rupi ca arupi ca atta hoti arogo paramma-
rana nevasanmni nasanni'ti nam pannapenti. 'ne-
varupl narupi atta hoti arogo parammarana ne-
vasanii nasanii'ti nam pannapenti. 'antava atta
hoti arogo parammarana nevasanfil nasanni'ti nam
panfapenti. 'anantava atta hoti arogo paramma-
rana nevasanni nasanni'ti nam pannapenti. 'an-
tava ca anantava ca atta hoti arogo paramma-
rana nevasanni nasanni'ti nam pannapenti. 'ne-
vantava nanantava atta hoti arogo parammarana
nevasanni nasanni'ti nam pannapenti.
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91. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are immortality after death
theorizers, whose teaching is neither percipient nor non-
percipient [immortality], declare the self to be immortal
and neither percipient nor non-percipient after death by
eight grounds. Indeed, O bhikkhus, whichever samanas
or brahmanas are immortality after death theorizers,
whose teaching is neither percipient nor non-percipient
[immortality], declare the self to be immortal and nei-
ther percipient nor non-percipient after death, all those
[do so] by only these eight grounds or by a certain one
[among] these. Aside from these there is none.

imehi kho te bhikkhave samanabrahmana uddha-
maghatanika nevasanninasannivada uddhamagha-
tana nevasanninasannim attanam pannapenti at-
thahi vatthuhi. ye hi keci bhikkhave samana va
brahmana va uddhamaghatanika nevasanninasan-
nivada uddhamaghatana nevasanninasannim at-
tanam pannapenti, sabbe te imeheva atthahi vat-
thuhi, etesam va ahnatarena. natthi ito bahid-
dha.

92. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
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known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tanca
tathagato pajanati. tato ca uttaritaram pajanati.
tafica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayafca atthagamafnca assadafica adinavafca
nissaranafca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

93. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
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cam vannam samma vadamana vadeyyum.

94. There are, O bhikkhus, some samanas and brah-
manas whose teaching is the annihilation of an existing
being, who declare the annihilation, destruction, non-
being by seven grounds. Owing to what, having regard
for what, do those honorable samanas and brahmanas
whose teaching is the annihilation of an existing being,
declare the annihilation, destruction, non-being by seven
grounds?

santi bhikkhave eke samanabrahmana uccheda-
vada sato sattassa ucchedam vinasam vibhavam
pannapenti sattahi vatthuhi. te ca bhonto sama-
nabrahmana kimagamma kimarabbha uccheda-
vada sato sattassa ucchedam vinasam vibhavam
pannapenti sattahi vatthuhi?

95. Here, O bhikkhus, a certain samana or brahmana is
of such doctrine, such view: “Really, Sir, since this self,
possessed of form, [composed] of the four great elements,
originating from father and mother, at the break up of
the body, will be annihilated, destroyed and does not
exist after death, it is really to this extent, sir, that this
self is rightly well-annihilated.” In this way, some declare
the annihilation, destruction, non-being of an existing
being.

bjt page 60
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idha bhikkhave ekacco samano va brahmano va
evamvadi hoti evamditthi: 'yato kho bho ayam
atta rupi catummahabhutiko matapettikasambhavo
kayassa bheda ucchijjati vinassati na hoti param-
marana. ettavata kho bho ayam atta samma sa-
mucchinno hoti'ti. ittheke sato sattassa ucche-
dam vinasam vibhavam pannapenti.

96. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not exist.
But sir, it is not to this extend that this self is rightly
well-annihilated. Sir, there exists another self which is
divine, possessed of form, belonging to the sensual realm,
subsisting on food taking in lumps. You don’t know it,
you don’t see it. I know it, I see it. Sir, since, with
the breakup of the body, that self becomes annihilated
and destroyed and does not exist after death, it is to
this extend, sir, that this self is rightly well-annihilated.”
In this way, some declare the annihilation, destruction,
non-being of an existing being.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho
bho ayam atta ettavata samma samucchinto hoti.
atthi kho bho anno atta dibbo rupi kamavacaro
kabalinkara!? harabhakkho, tam tvam na janasi
na passasi. tamaham janami passami. so kho
bho atta yato kayassa bheda ucchijjati vinassati

'?kabalikarahara bhakkho, machasam.JJj



109

na hoti parammarana. ettavata kho bho ayam
atta samma samucchinno hoti'ti. ittheke sato sat-
tassa ucchedam vinasam vibhavam pannapenti.

97. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not exist.
But sir, it is not to this extend that this self is rightly
well-annihilated. Sir, there exists another self which is
divine, possessed of form, mind-made, not defective of
any sense-organ, complete in all its parts. You don’t know
it, you don’t see it. I know it, I see it. Sir, since, with
the breakup of the body, that self becomes annihilated
and destroyed and does not exist after death, it is to
this extend, sir, that this self is rightly well-annihilated.”
In this way, some declare the annihilation, destruction,
non-being of an existing being.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. at-
thi kho bho afino atta dibbo rupi manomayo sab-
bangapaccangi ahinindriyo. tam tvam na janasi
na passasi. tamaham janami passami. so kho
bho atta yato kayassa bheda ucchijjati vinassati
na hoti parammarana. ettavata kho bho ayam
atta samma samucchinno hoti'ti. ittheke sato sat-
tassa ucchedam vinasam vibhavam pannapenti.

98. To him, another says thus: “Sir, there exists that



110

self which you speak of. I do not say it does not exist.
But sir, it is not to this extend that this self is rightly well-
annihilated. Sir, there exists another self which, from
the complete surmounting of perceptions of form, from
the extinguishing of perceptions of resistance, from non-
attention to perceptions of diversity, “space is infinite,”
reaches the domain of infinite space. You don’t know
it, you don’t see it. I know it, I see it. Sir, since, with
the breakup of the body, that self becomes annihilated
and destroyed and does not exist after death, it is to
this extend, sir, that this self is rightly well-annihilated.”
In this way, some declare the annihilation, destruction,
non-being of an existing being.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. at-
thi kho bho anno atta sabbaso rupasannanam sa-
matikkama patighasannanam atthagama nanat-
tasannanam amanasikara ananto akasoti akasa-
nancayatanupago. tam tvam na janasi na passasi.
tamaham janami passami. so kho bho atta yato
kayassa bheda ucchijjati vinassati na hoti param-
marana. ettavata kho bho ayam atta samma sa-
mucchinno hoti'ti. ittheke sato sattassa ucche-
dam vinasam vibhavam pannapenti.

99. To him, another says thus: “Sir, there exists that
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self which you speak of. I do not say it does not exist.
But sir, it is not to this extend that this self is rightly
well-annihilated. Sir, there exists another self which,
having completely surmounted the domain of infinite
space, “consciousness is infinite,” reaches the domain of
infinite consciousness. You don’t know it, you don’t see
it. I know it, I see it. Sir, since, with the breakup of the
body, that self becomes annihilated and destroyed and
does not exist after death, it is to this extend, sir, that
this self is rightly well-annihilated.” In this way, some
declare the annihilation, destruction, non-being of an
existing being.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho
bho ayam atta ettavata samma samucchinno hoti.
atthi kho bho anno atta sabbaso akasanancaya-
tanam samatikkamma anantam vinnananti vinna-
nafncayatanupago. tam tvam na janasi na passasi.
tamaham janami passami. so kho bho atta yato
kayassa bheda ucchijjati vinassati na hoti param-
marana. ettavata kho bho ayam atta samma sa-
mucchinno hoti'ti. ittheke sato sattassa ucche-
dam vinasam vibhavam pannapenti.

100. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not exist.
But sir, it is not to this extend that this self is rightly
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well-annihilated. Sir, there exists another self which,
having completely surmounted the domain of infinite
consciousness, “there is nothing,” reaches the domain
of nothingness. You don’t know it, you don’t see it. I
know it, I see it. Sir, since, with the breakup of the body,
that self becomes annihilated and destroyed and does
not exist after death, it is to this extend, sir, that this
self is rightly annihilated.” In this way, some declare the
annihilation, destruction, non-being of an existing being.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho
bho ayam atta ettavata samma samucchinno hoti.
atthi kho bho anno atta sabbaso vinfianancayata-
nam samatikkamma natthi kificiti akincannayata-
nupago tam tvam na janasi na passasi. tamaham
janami passami. so kho bho atta yato kayassa
bheda ucchijjati vinassati na hoti parammarana.
ettavata kho bho ayam atta samma samucchinno
hoti'ti. ittheke sato sattassa ucchedam vinasam
viditva pannapenti.

101. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not exist.
But sir, it is not to this extend that this self is rightly
well-annihilated. Sir, there exists another self which,
having completely surmounted the domain of nothing-
ness, reaches the domain of neither perception nor non-
perception. You don’t know it, you don’t see it. I know
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it, I see it. Sir, since, with the breakup of the body, that
self becomes annihilated and destroyed and does not
exist after death, it is to this extend, sir, that this self is
rightly well-annihilated.” In this way, some declare the
annihilation, destruction, non-being of an existing being.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata samma samucchinno hoti. at-
thi kho bho afnno atta sabbaso akincannayatanam
samatikkamma santametam panitametanti neva-
safiifanasannayatanupago. tam tvam na janasi
na passasi. tamaham janami passami. so kho
bho atta yato kayassa bheda ucchijjati vinassati
na hoti parammarana. ettavata kho bho ayam
atta samma samucchinno hoti'ti. ittheke sato sat-
tassa ucchedam vinasam vibhavam pannapenti.

102. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas whose teaching is the annihi-
lation of an existing being, declare the annihilation, de-
struction, non-being by seven grounds. Indeed, O bhik-
khus, whichever samanas or brahmanas, whose teaching
is the annihilation of an existing being, declare the an-
nihilation, destruction, non-being, all those [do so] by
only these seven grounds or by a certain one [among]
these. Aside from these there is none.

imehi kho te bhikkhave samanabrahmana ucche-
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davada sato sattassa ucchedam vinasam vibha-
vam pannapenti sattahi vatthuhi. ye hi keci bhik-
khave samana va brahmana va ucchedavada sato
sattassa ucchedam vinasam vibhavam pannapenti,
sabbe te imeheva sattahi vatthuhi, etesam va an-
natarena. natthi ito bahiddha.

103. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tafnca
tathagato pajanati. tato ca uttaritaram pajanati.
tafica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayanca atthagamanca assadanca adinavafca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.
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104. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

105. There are, O bhikkhus, some samanas and brah-
manas whose teaching is nibbana in this life, who declare
the supreme nibbana of an existing being in this life by
five grounds. Owing to what, having regard for what, do
those honorable samanas and brahmanas whose teaching
is nibbana in this life, declare the supreme nibbana of an
existing being in this life by five grounds?

santi bhikkhave eke samanabrahmana ditthadham-
manibbanavada sato sattassa paramaditthadham-
manibbanam panfapenti pancahi vatthuhi. te ca
bhonto samanabrahmana kimagamma kimarab-
bha ditthadhamma nibbanavada sato sattassa pa-
ramaditthadhammanibbanam pannapenti paficahi
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vatthuhi?

106. Here, O bhikkhus, a certain samana or brahmana
is of such doctrine, such view: “Really, sir, from the time
this self, causes to amuse itself furnished and provided
with the five cords of sensual pleasure, it is to this extend,
sir, that this self has attained supreme nibbana in this
life.” In this way, some declare the supreme nibbana of
an existing being in this life.

idha bhikkhave ekacco samano va brahmano va
evamvadi hoti evamditthi ' yato kho bho ayam
atta pancahi kamagunehi samappito samangibhuto
paricareti, ettavata kho bho ayam atta parama-
ditthadhammanibbanam patto hoti'ti. ittheke sato
sattassa paramaditthadhammanibbanam panna-
penti.

107. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not ex-
ist.” But sir, it is not to this extend that this self attains
supreme nibbana in this life. What is the reason for that?
Because sir, sensual pleasures are impermanent, suffering
and liable to degenerate. Their changing and becoming
otherwise give rise to sorrow, lamentation, physical suf-
fering, mental suffering and despair. Sir, from the time
this self, quite secluded from sense-desires, secluded from
unwholesome dhammas, enters upon and abides in the
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happiness and pleasure born of seclusion connected with
thinking and pondering, the first jhana, it is to this ex-
tend, sir, that this self has attained supreme nibbana in
this life.” In this way, some declare the supreme nibbana
of an existing being in this life.

tamanno evamaha: 'atthi kho bho eso atta yam

tvam vadesi. neso natthiti vadami. no ca kho bho

ayam atta ettavata paramaditthadhammanibba-

nam patto hoti tam kissa hetu? kama hi bho anicca
dukkha viparinamadhamma tesam viparinaman-
nathabhava uppajjanti sokaparidevadukkhadoma-
nassupayasa yato kho bho ayam atta vivicceva

kamehi vivicca akusalehi dhammehi savitakkam

savicaram vivekajam pitisukham pathamam jha-
nam upasampajja viharati. ettavata kho bho ayam
atta paramaditthadhammanibbanam patto hot1'ti.
ittheke sato sattassa paramaditthadhammanibba-
nam pannapenti.

108. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not ex-
ist.” But sir, it is not to this extend that this self attains
supreme nibbana in this life. What is the reason for that?
Because sir, it is just the thinking and pondering therein,
that is declared coarse. “Sir, from the time this self, from
the subsiding of thinking and pondering, with the in-
ternal tranquilization and unification of mind [due to]
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the absence of thinking and pondering, enters upon and
abides in the happiness and pleasure born of samadhi,
the second jhana, it is to this extend, sir, that this self
has attained supreme nibbana in this life.” In this way,
some declare the supreme nibbana of an existing being
in this life.

tamanno evamaha: ' atthi kho bho eso atta yam

tvam vadesi. neso natthiti vadami. no ca kho bho

ayam atta ettavata paramaditthadhammanibba-
nam patto hoti. tam kissa hetu? yadeva tattha

vitakkitam vicaritam etenetam olarikam akkha-
yati. yato kho bho ayam atta vitakkavicaranam

vupasama ajjhattam sampasadanam cetaso eko-
dibhavam avitakkam avicaram samadhijam piti-
sukham dutiyam jhanam upasampajja viharati. et-
tavata kho bho ayam atta paramaditthadhamma-
nibbanam patto hoti'ti. ittheke sato sattassa pa-
ramaditthadhammanibbanam pannapenti.

109. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not exist.” But
sir, it is not to this extend that this self attains supreme
nibbana in this life. What is the reason for that? Because
sir, it is just the elation of mind well-settled in happiness
therein, that is declared coarse. “Sir, from the time
that with detachment from happiness, dwelling mindful
and contemplative, this self [while] looking on with
equanimity experiences pleasure in the body, of which
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the Noble Ones say: “He is a mindful one who [looks on
with] equanimity, one who dwells in pleasure,” enters
upon and abides in the third jhana, it is to this extend,
sir, that this self has attained supreme nibbana in this
life.” In this way, some declare the supreme nibbana of
an existing being in this life.

tamanno evamaha: 'atthi kho bho eso atta yam
tvam vadesi. neso natthiti vadami. no ca kho bho
ayam atta ettavata paramaditthadhammanibba-
nam patto hoti. tam kissa hetu? yadeva tattha
pitigatam cetaso ubbillavitattam etenetam olari-
kam akkhayati. yato kho bho ayam atta pitiya ca
viraga upekkhako ca viharati sato ca sampajano
sukham ca kayena patisamvedeti yantam ariya
acikkhanti upekkhako satima sukhavihariti tati-
yam jhanam upasampajja viharati. ettavata kho
bho ayam atta paramaditthadhammanibbanam patto
hoti'ti. ittheke sato sattassa paramaditthadham-
manibbanam pannapenti.

110. To him, another says thus: “Sir, there exists that
self which you speak of. I do not say it does not ex-
ist.” But sir, it is not to this extend that this self attains
supreme nibbana in this life. What is the reason for that?
Because sir, it is just the mental concern, “I am in plea-
sure” therein, that is declared coarse. “Sir, from the time
this self, from the abandoning of [physical] pleasure and
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pain, from the extinction of former mental pleasure and
mental pain, enters upon and abides in the utter purity
of mindfulness and equanimity without pain, without
pleasure, the fourth jhana, it is to this extend, sir, that
this self has attained supreme nibbana in this life.” In this
way, some declare the supreme nibbana of an existing
being in this life.

tamanno evamaha: 'atthi kho bho eso atta, yam
tvam vadesi, neso natthiti vadami. no ca kho bho
ayam atta ettavata paramaditthadhammanibba-
nam patto hoti. tam kissa hetu? yadeva tattha su-
khamiti cetaso abhogo etenetam olarikam akkha-
yati. yato kho bho ayam atta sukhassa ca pahana
dukkhassa ca pahana pubbeva somanassadoma-
nassanam atthagama adukkhamasukham upekkha-
satiparisuddhim catuttham jhanam upasampajja
viharati, ettavata kho bho ayam atta paramadit-
thadhammanibbanam patto hoti'ti. ittheke sato
sattassa paramaditthadhammanibbanam panna-
penti.

111. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas whose teaching is nibbana in
this life, declare the supreme nibbana of an existing
being in this life by five grounds. Indeed, O bhikkhus,
whichever samanas or brahmanas, whose teaching is
nibbana in this life, declare the supreme nibbana of an
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existing being in this life, all those [do so] by only these
five grounds or by a certain one [among] these. Aside
from these there is none.

imehi kho te bhikkhave samanabrahmana dittha-

dhammanibbanavada sato sattassa paramadittha-
dhammanibbanam pannapenti pancahi vatthuhi.

ye hi keci bhikkhave samana va brahmana va dit-

thadhammanibbanavada sato sattassa paramadit-

thadhammanibbanam pannapenti, sabbe te ime-

heva pancahivatthuhi, etesam va annatarena. nat-
thi ito bahiddha.

112. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tafica
tathagato pajanati. tato ca uttaritaram pajanati.
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tafica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayanca atthagamanca assadanca adinavanca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

113. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

114. Indeed, it is these, O bhikkhus, by which those
samanas and brahmanas who are future world-cycle the-
orizers, who [hold] views in line with the future, assert
various theories concerning the future by these forty four
grounds. Indeed, O bhikkhus, whichever samanas or
brahmanas, who are future world-cycle theorizers, who
[hold] views in line with the future, assert various theo-
ries concerning the future, all those [do so] by only these
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forty four grounds or by a certain one [among] these.
Aside from these there is none.

imehi kho te bhikkhave samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha
anekavihitani adhivuttipadani abhivadanti catu-
cattarisaya vatthuhi. ye hi keci bhikkhave samana
va brahmana va aparantakappika aparantanudit-
thino aparantam arabbha anekavihitani adhivut-
tipadani abhivadanti, sabbe te imeheva catucat-
tarisaya vatthuhi, etesam va annatarena. natthi
ito bahiddha.

115. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: "ime dit-
thitthana evam gahita evam paramattha evam-
gatika bhavissanti evamabhisamparaya"ti. tafica
tathagato pajanati. tato ca uttaritaram pajanati.
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tafica pajananam na paramasati. aparamasato
cassa paccattam yeva nibbuti vidita. vedananam
samudayanca atthagamanca assadanca adinavanca
nissarananca yathabhutam viditva anupada vimutto
bhikkhave tathagato.

116. These, O bhikkhus, are those dhammas that are
deep, difficult to see, difficult to awaken to, peaceful,
excellent, not within the sphere of reasoning, subtle, to be
directly experienced by the wise, which the Tathagata,
having realized by himself with supreme knowledge,
causes to make them known, by which those who rightly
speak in praise of the Tathagata in conformity with the
truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya ye tathagato sayam abhinna sac-
chikatva pavedeti yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

117. Those samanas and brahmanas, O bhikkhus, who
are past world-cycle theorizers, future world-cycle theo-
rizers, and past and future world-cycle theorizers, who
[hold] views in line with the past and the future, they
assert various theories concerning the past and the fu-
ture by these sixty-two grounds. Indeed, O bhikkhus,
whichever samanas or brahmanas are past world-cycle
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theorizers, and future world-cycle theorizers, and past
and future world-cycle theorizers, who [hold] views in
line with the past and the future, assert various theories
concerning the past and the future, all those [do so] by
only these sixty-two grounds, or a certain one [among]
these. Aside from these there is none.

imehi kho te bhikkhave samanabrahmana pub-
bantakappika ca aparantakappika ca pubbanta-
parantakappika ca pubbantaparantanuditthino pub-
bantaparantam arabbha anekavihitani adhivutti-
padani abhivadanti dvasatthiya vatthuhi. ye hi
keci bhikkhave samana va brahmana va pubban-
takappika ca aparantakappika ca pubbantaparan-
takappika ca pubbantaparantanuditthino pubban-
taparantam arabbha anekavihitani adhivuttipadani
abhivadanti, sabbe te imeheva dvasatthiya vat-
thuhi, etesam va annatarena. natthi ito bahid-
dha.

118. That, O bhikkhus, the Tathagata understands this:
“These standpoint for views, thus welcome, thus held
on to, thus grasped, they will lead to such after death
state.” And that the Tathagata understands what tran-
scends that understanding, and not being attached to
that understanding, and not holding to it, he has just
known personal extinguishing by final knowledge. And
having known as they have come to be the arising, the
extinction, the gratification, the liability and the stepping
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out of feelings, not having appropriated, the Tathagata,
O bhikkhus, is liberated.

tayidam bhikkhave tathagato pajanati: ime dit-
thitthana evam agata evam paramattha evam ga-
hita bhavissanti evamabhisamparaya'ti. tafica ta-
thagato pajanati tato ca uttaritaram pajanati. tanca
pajananam na paramasati. aparamasato cassa
paccattanneva nibbuti vidita. vedananam samu-
dayanca atthagamanca assadanca adinavanca nis-
sarananca yathabhutam viditva anupadavimutto
bhikkhave tathagato.

119. These, O bhikkhus, are really those dhammas that
are deep, difficult to see, difficult to awaken to, peace-
ful, most excellent, not within the sphere of reasoning,
subtle, to be directly experienced by the wise, which
the Tathagata, having realized by himself with supreme
knowledge, causes to make them known, by which those
who rightly speak in praise of the Tathagata in confor-
mity with the truth might say.

ime kho te bhikkhave dhamma gambhira duddasa
duranubodha santa panita atakkavacara nipuna
panditavedaniya, ye tathagato sayam abhinna sac-
chikatva pavedeti, yehi tathagatassa yathabhuc-
cam vannam samma vadamana vadeyyum.

120. Therein, O bhikkhus, those samanas and brah-



127

manas whose teaching is eternalism, who declare the self
and the world to be eternal by four grounds, that is only
[expressing] the experience of disturbance and perturba-
tion of those honourable samanas and brahmanas who,
not knowing, not seeing, are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attanafnca lokanca pannapenti ca-
tuhi vatthuhi, tadapi tesam bhavatam samanabrah-
mananam ajanatam apassatam vedayitam tanha-
gatanam paritasitavipphanditameva.

121. Therein, O bhikkhus, those samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers, who declare the self and the world [to be] par-
tially eternal and partially non-eternal by four grounds,
that too is only [expressing] the experience of distur-
bance and perturbation of those honourable samanas
and brahmanas who, not knowing, not seeing, are well-
settled in thirsting.

tatra bhikkhave ye te samanabrahmana ekacca-
sassatika ekaccaasassatika ekaccam asassatam
attananca lokanca pannapenti catuhi, tadapi te-

sam bhavatam samanabrahmananam ajanatam apas-

satam vedayitam tanhagatanam paritasitavipphan-
ditameva.
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113. Therein, O bhikkhus, those samanas and brah-
manas who are finite or infinite world theorizers, who
declare the world to be finite or infinite by four grounds,
that too is only [expressing] the experience of distur-
bance and perturbation of those honourable samanas
and brahmanas who, not knowing, not seeing, are well-
settled in thirsting.

tatra bhikkhave ye te samanabrahmana antanan-
tika antanantam lokassa pannapenti catuhi vat-
thuhi, tadapi tesam bhavatam samanabrahmana-
nam ajanatam apassatam vedayitam tanhagata-
nam paritasitavipphanditameva.

113. Therein, O bhikkhus, those samanas and brah-
manas who give evasive answers when so and so ques-
tions are brought up, who set about confusing statements
and endless equivocation by four grounds, that too is only
[expressing] the experience of disturbance and perturba-
tion of those honourable samanas and brahmanas who,
not knowing, not seeing, are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana amara-
vikkhepika tattha tattha panham puttha samana
vacavikkhepam apajjanti amaravikkhepam catuhi
vatthuhi, tadapi tesam bhavatam samanabrahma-
nanam ajanatam apassatam vedayitam tanhaga-
tanam paritasitavipphanditameva.

bjt page 070]}



129

114. Therein, O bhikkhus, those samanas and brah-
manas who assert that things originate fortuitously, who
declare the self and the world to be fortuitously origi-
nated by two grounds, that too is only [expressing] the
experience of disturbance and perturbation of those hon-
ourable samanas and brahmanas who, not knowing, not
seeing, are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana adhicca-
samuppannika adhiccasamuppannam attananca
lokafica pannapenti dvihi vatthuhi, tadapi tesam
bhavatam samanabrahmananam ajanatam apas-
satam vedayitam, tanhagatanam paritasitavipphan-
ditameva.

115. Therein, O bhikkhus, those samanas and brah-
manas who are past world-cycle theorizers, who [hold]
views in line with the past, who assert various theories
concerning the past by these eighteen grounds, that too
is only [expressing] experience of disturbance and pertur-
bation of those honourable samanas and brahmanas who,
not knowing, not seeing, are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana pubban-
takappika pubbantanuditthino pubbantam arab-
bha anekavihitani adhivuttipadani abhivadanti at-
tharasahi vatthuhi, tadapi tesam bhavatam sama-
nabrahmananam ajanatam apassatam vedayitam,
tanhagatanam paritasitavipphanditameva.
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116. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is percipient [immortality], who declare the
self to be immortal and percipient after death by six-
teen grounds, that too is only [expressing] the experi-
ence of disturbance and perturbation of those honourable
samanas and brahmanas who, not knowing, not seeing,
are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika sanfiilvada uddhamaghatana sannim
attanam pannapenti solasahi vatthuhi, tadapi te-
sam bhavatam samanabrahmananam ajanatam apas-
satam vedayitam, tanhagatanam paritasitavipphan-
ditameva.

117. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is percipient [immortality], who declare the
self to be immortal and percipient after death by eight
grounds, that too is only [expressing] the experience
of disturbance and perturbation of those honourable
samanas and brahmanas who, not knowing, not seeing,
are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asan-
nim attanam pannapenti atthahi vatthuhi, tadapi
tesam bhavatam samanabrahmananam ajanatam



131

apassatam vedayitam, tanhagatanam paritasita-
vipphanditameva.

118. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is neither percipient nor non-percipient [im-
mortality], who declare the self to be immortal and nei-
ther percipient nor non-percipient after death by eight
grounds, that too is only [expressing] the experience
of disturbance and perturbation of those honourable
samanas and brahmanas who, not knowing, not seeing,
are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika nevasanfninasannivada uddhamagha-
tana nevasannim nasannim attanam pannapenti
atthahi vatthuhi, tadapi tesam bhavatam samana-
brahmananam ajanatam apassatam vedayitam, tan-
hagatanam paritasitavipphanditameva.

119. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is the annihilation of an existing
being, who declare the annihilation, destruction, non-
being by seven grounds, that too is only [expressing]
the experience of disturbance and perturbation of those
honourable samanas and brahmanas who, not knowing,
not seeing, are well-settled in thirsting.
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tatra bhikkhave ye te samanabrahmana uccheda-
vada sato sattassa ucchedam vinasam vibhavam
pannapenti sattahi vatthuhi, tadapi tesam bhava-
tam samanabrahmananam ajanatam apassatam
vedayitam, tanhagatanam paritasitavipphandita-
meva.

120. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is nibbana in this life, who de-
clare the supreme nibbana of an existing being in this
life by five grounds, that too is only [expressing] the
experience of disturbance and perturbation of those hon-
ourable samanas and brahmanas who, not knowing, not
seeing, are well-settled in thirsting.

tatra bhikkhave ye te samanabrahmana dittha-
dhammanibbanavada sato sattassa paramadittha-
dhammanibbanam pannapenti pancahi vatthuhi,
tadapi tesam bhavatam samanabrahmananam aja-
natam apassatam vedayitam, tanhagatanam pari-
tasitavipphanditameva.

121. Therein, O bhikkhus, those samanas and brah-
manas who are future world-cycle theorizers, who [hold]
views in line with the future, who assert various theories
concerning the future by these forty four grounds, that
too is only [expressing] the experience of disturbance
and perturbation of those honourable samanas and brah-
manas who, not knowing, not seeing, are well-settled in
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tatra bhikkhave ye te samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha
anekavihitani adhivuttipadani abhivadanti catu-
cattarisaya vatthuhi, tadapi tesam bhavatam sa-
manabrahmananam ajanatam apassatam vedayi-
tam, tanhagatanam paritasitavipphanditameva.

122. Therein, O bhikkhus, those samanas and brah-
manas who are past world-cycle theorizers and future
world-cycle theorizers, who [hold] views in line with the
past and future, who assert various theories concerning
the past and the future by these sixty-two grounds, that
too is only [expressing] the experience of disturbance
and perturbation of those honourable samanas and brah-
manas who, not knowing, not seeing, are well-settled in
thirsting.

tatra bhikkhave ye te samanabrahmana pubban-
takappika ca aparantakappika ca pubbantaparan-
takappika ca pubbantaparantanuditthino pubban-
taparantam arabbha anekavihitani adhivuttipadani
abhivadanti dvasatthiya vatthuhi, tadapi tesam
bhavatam samanabrahmananam ajanatam apas-
satam vedayitam, tanhagatanam paritasitavipphan-
ditameva.
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123. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is eternalism, who declare the self
and the world to be eternal by four grounds, that is in
dependence on contact.

tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attananca lokanca pannapenti ca-
tuhi vatthuhi, tadapi phassapaccaya.

124. Therein, O bhikkhus, those samanas and brah-
manas who are partial eternal, and partial non-eternal
theorizers, who declare the self and the world to be par-
tially eternal and partially non-eternal by four grounds,
that too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana ekacca-
sassatika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attananca lokanca pannapenti ca-
tuhi vatthuhi, tadapi phassapaccaya.

125. Therein, O bhikkhus, those samanas and brah-
manas who are finite or infinite world theorizers, who
declare the world to be finite or infinite by four grounds,
that too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana antanan-
tika antanantam lokassa panfiapenti catuhi vat-
thuhi, tadapi phassapaccaya.
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126. Therein, O bhikkhus, those samanas and brah-
manas who give evasive answers when so and so ques-
tions are brought up, who set about confusing statements
and endless equivocation by four grounds, that too is in
dependence on contact.

tatra bhikkhave ye te samanabrahmana amara-
vikkhepika tattha tattha panham puttha samana
vacavikkhepam apajjanti amaravikkhepam catuhi
vatthuhi, tadapi phassapaccaya.

127. Therein, O bhikkhus, those samanas and brah-
manas who assert that things originate fortuitously who
declare the self and the world to be fortuitously orig-
inated by two grounds, that too is in dependence on
contact.

tatra bhikkhave ye te samanabrahmana adhicca-
samuppannika adhiccasamuppannam attanafnca
lokanca pannapenti dvihi vatthuhi, tadapi phas-
sapaccaya.

128. Therein, O bhikkhus, those samanas and brah-
manas who are past world-cycle theorizers, who [hold]
views in line with the past, who assert various theories
concerning the past by these eighteen grounds, that too
is in dependence on contact.

tatra bhikkhave ye te samanabrahmana pubban-
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takappika pubbantanuditthino pubbantam arab-
bha anekavihitani adhivuttipadani abhivadanti at-
tharasahi vatthuhi, tadapi phassapaccaya.

129. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is percipient [immortality], who declare the
self to be immortal and percipient after death by sixteen
grounds, that too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika sanfiivada uddhamaghatana sannim
attanam pannapenti solasahi vatthuhi, tadapi phas-
sapaccaya.

130. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is non-percipient [immortality], who declare
the self to be immortal and non-percipient after death
by eight grounds, that too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asan-
nim attanam pannapenti atthahi vatthuhi, tadapi
phassapaccaya.

131. Therein, O bhikkhus, those samanas and brah-
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manas who are immortality after death theorizers, whose
teaching is neither percipient nor non-percipient [im-
mortality], who declare the self to be immortal and nei-
ther percipient nor non-percipient after death by eight
grounds, that too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika nevasanninasannivada uddhamagha-
tana nevasannim nasannim attanam pannapeti at-
thahi vatthuhi, tadapi phassapaccaya.

132. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is the annihilation of an existing
being, who declare the annihilation, destruction, non-
being by seven grounds, that too is in dependence on
contact.

tatra bhikkhave ye te samanabrahmana ucche-
davada sato sattassa ucchedam vinasam vibha-
vam pannapenti sattahi vatthuhi, tadapi phassa-
paccaya.

133. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is nibbana in this life, who declare
the supreme nibbana of an existing being in this life by
five grounds, that too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana dittha-
dhammanibbanavada sato sattassa paramadittha-
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dhammanibbanam pannapenti pancahi vatthuhi,
tadapi phassapaccaya.

134. Therein, O bhikkhus, those samanas and brah-
manas who are future world-cycle theorizers, who [hold]
views in line with the future, who assert various theories
concerning future, by these forty four grounds, that too
is in dependence on contact.

tatra bhikkhave ye te samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha
anekavihitani adhivuttipadani abhivadanti catu-
cattarisaya vatthuhi, tadapi phassapaccaya.

135. Therein, O bhikkhus, those samanas and brah-
manas who are past world-cycle theorizers and future
world-cycle theorizers, who [hold] views in line with the
past and future, who assert various theories concerning
the past and the future by these sixty-two grounds, that
too is in dependence on contact.

tatra bhikkhave ye te samanabrahmana pubban-
takappika ca aparantakappika ca pubbantaparan-
takappika ca pubbantaparantanuditthino pubban-
taparantam arabbha anekavihitani adhivuttipadani
abhivadanti dvasatthiya vatthuhi, tadapi phassa-
paccaya.
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136. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is eternalism, who declare the
self and the world to be eternal by four grounds, “in-
deed, that they will experience apart from contact,” this
possibility is not to be found.

tatra bhikkhave ye te samanabrahmana sassata-
vada sassatam attanafnca lokanca pannapenti ca-
tuhi vatthuhi, te vata annatra phassa patisamve-
dissantiti netam thanam vijjati.

137. Therein, O bhikkhus, those samanas and brah-
manas who are partial eternal and partial non-eternal
theorizers, who declare the self and the world to be par-
tially eternal and partially non-eternal by four grounds,
“indeed, that they will experience apart from contact,”
this possibility is not to be found.

tatra bhikkhave ye te samanabrahmana ekacca-
sassatika ekaccaasassatika ekaccam sassatam ekac-
cam asassatam attanafica lokafica pannapenti ca-
tuhi vatthuhi, te vata annatra phassa patisamve-
dissantiti netam thanam vijjati.

138. Therein, O bhikkhus, those samanas and brah-
manas who are finite or infinite world theorizers, who
declare the world to be finite or infinite by four grounds,
“indeed, that they will experience apart from contact,”
this possibility is not to be found.
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tatra bhikkhave ye te samanabrahmana antanan-
tika antanantam lokassa pannapenti catuhi vat-
thuhi, te vata annatra phassa patisamvedissantiti
netam thanam vijjati.

139. Therein, O bhikkhus, those samanas and brah-
manas who give evasive answers when so and so ques-
tions are brought up, who set about confusing statements
and endless equivocation by four grounds, “indeed, that
they will experience apart from contact,” this possibility
is not to be found.

tatra bhikkhave ye te samanabrahmana amara-
vikkhepika tattha tattha panham puttha samana
vacavikkhepam apajjanti amaravikkhepam catuhi
vatthuhi, te vata annatra phassa patisamvedis-
santiti netam thanam vijjati.

140. Therein, O bhikkhus, those samanas and brah-
manas who assert that things originate fortuitously who
declare the self and the world to be fortuitously origi-
nated by two grounds, “indeed, that they will experience
apart from contact,” this possibility is not to be found.

tatra bhikkhave ye te samanabrahmana adhicca-
samuppannika adhiccasamuppannam attananca
lokafica panfiapenti dvihi vatthuhi, te vata annatra
phassa patisamvedissantiti netam thanam vijjati.
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141. Therein, O bhikkhus, those samanas and brah-
manas who are past world-cycle theorizers, who [hold]
views in line with the past, who assert various theories
concerning the past by these eighteen grounds, “indeed,
that they will experience apart from contact,” this possi-
bility is not to be found.

tatra bhikkhave ye te samanabrahmana pubban-
takappika pubbantanuditthino pubbantam arab-
bha anekavihitani adhivuttipadani abhivadanti at-
tharasahi vatthuhi, te vata annatra phassa pati-
samvedissantiti netam thanam vijjati.

142. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is percipient [immortality], who declare the
self to be immortal and percipient after death by sixteen
grounds, “indeed, that they will experience apart from
contact,” this possibility is not to be found.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika sannivada uddhamaghatana sannim
attanam pannapenti solasahi vatthuhi, te vata an-
natra phassa patisamvedissantiti netam thanam
vijjati.

143. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
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teaching is non-percipient [immortality], who declare
the self to be immortal and non-percipient after death by
eight grounds, “indeed, that they will experience apart
from contact,” this possibility is not to be found.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika asannivada uddhamaghatana asan-
nim attanam pannapenti atthahi vatthuhi, te vata
annatra phassa patisamvedissantiti netam thanam
vijjati.

144. Therein, O bhikkhus, those samanas and brah-
manas who are immortality after death theorizers, whose
teaching is neither percipient nor non-percipient [im-
mortality], who declare the self to be immortal and nei-
ther percipient nor non-percipient after death by eight
grounds, “indeed, that they will experience apart from
contact,” this possibility is not to be found.

tatra bhikkhave ye te samanabrahmana uddha-
maghatanika nevasanfiinasanfiivada uddhamagha-
tana nevasannim nasannim attanam pannapenti
atthahi vatthuhi, te vata annatra phassa patisam-
vedissantiti netam thanam vijjati.

145. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is the annihilation of an existing
being, who declare the annihilation, destruction, non-
being by seven grounds, “indeed, that they will expe-
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rience apart from contact,” this possibility is not to be
found.

tatra bhikkhave ye te samanabrahmana ucche-
davada sato sattassa ucchedam vinasam vibha-
vam pafnnapenti sattahi vatthuhi, te vata anfiatra
phassa patisamvedissantiti netam thanam vijjati.

146. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is nibbana in this life, who declare
the supreme nibbana of an existing being in this life by
five grounds, “indeed, that they will experience apart
from contact,” this possibility is not to be found.

tatra bhikkhave ye te samanabrahmana dittha-
dhammanibbanavada sato sattassa paramadittha-
dhammanibbanam pannapenti pancahi vatthuhi,
te vata annatra phassa patisamvedissantiti netam
thanam vijjati.

147. Therein, O bhikkhus, those samanas and brah-
manas who are future world-cycle theorizers, who [hold]
views in line with the future, who assert various theories
concerning future by these forty four grounds, “indeed,
that they will experience apart from contact,” this possi-
bility is not to be found.

tatra bhikkhave ye te samanabrahmana aparan-
takappika aparantanuditthino aparantam arabbha
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anekavihitani adhivuttipadani abhivadanti catu-
cattarisaya vatthuhi, te vata annatra phassa pati-
samvedissantiti netam thanam vijjati.

148. Therein, O bhikkhus, those samanas and brah-
manas who are past world-cycle theorizers and future
world-cycle theorizers, who [hold] views in line with the
past and future, who assert various theories concerning
the past and future, by these sixty-two grounds, “indeed,
that they will experience apart from contact,” this possi-
bility is not to be found.

tatra bhikkhave ye te samanabrahmana pubban-
takappika ca aparantakappika ca pubbantaparan-
takappika ca pubbantaparantanuditthino pubban-
taparantam arabbha anekavihitani adhivuttipadani
abhivadanti dvasatthiya vatthuhi, te vata annatra
phassa patisamvedissantiti netam thanam vijjati.

149. Therein, O bhikkhus, those samanas and brah-
manas whose teaching is eternalism, who declare the
self and the world to be eternal by four grounds, also
those samanas and brahmanas who are partial eternal
and partial non-eternal theorizers, also those samanas
and brahmanas who are finite or infinite world theoriz-
ers, also those samanas and brahmanas who give evasive
answers, when so and so questions are brought up, also
those samanas and brahmanas who assert that things orig-
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inate fortuitously, also those samanas and brahmanas
who are immortality after death theorizers, whose teach-
ing is percipient [immortality], also those samanas and
brahmanas who are immortality after death theorizers,
whose teaching is non-percipient [immortality], also
those samanas and brahmanas who are immortality after
death theorizers, whose teaching is neither percipient
nor non-percipient [immortality], also those samanas
and brahmanas whose teaching is the annihilation of an
existing being, also those samanas and brahmanas whose
teaching is nibbana in this life, also those samanas and
brahmanas who are future world-cycle theorizers, also
those samanas and brahmanas who are past world-cycle
theorizers and future world-cycle theorizers, who [hold]
views in line with the past and future, who assert var-
ious theories concerning the past and future by these
sixty-two grounds, all those are caused to experience by
contacting again and again the six domains of contact.
In dependence on feeling, there is thirsting. In depen-
dence on thirsting, there is undertaking. In dependence
on undertaking, there is being. In dependence on be-
ing, there is birth. In dependence on birth, old age and
death, sorrow, lamentation, physical suffering, mental
suffering and despair arise. From when, O bhikkhus, a
bhikkhu wisely understands the arising, the extinction,
the gratification, the liability and the stepping out of the
six domains for contact as it has come to be, he wisely
understands what simply transcends all these [views].

tatra bhikkhave ye te samanabrahmana sassata-
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vada sassatam attananca lokanca pannapenti ca-
tuhi vatthuhi, ye'pi te samanabrahmana ekacca-
sassatika ekaccaasassatika, ye'pi te samanabrah-
mana antanantika, ye'pi te samanabrahmana ama-
ravikkhepika, ye'pi te samanabrahmana adhicca-
samuppannika, ye'pi te samanabrahmana pubban-
takappika, ye'pi te samanabrahmana uddhama-
ghatanika sanfiivada, ye'pi te samanabrahmana
uddhamaghatanika asafnnivada, ye'pi te samana-
brahmana uddhamaghatanika nevasanninasanni-
vada, ye'pi te samanabrahmana ucchedavada, ye'pi
te samanabrahmana ditthadhammanibbanavada,
ye'pi te samanabrahmana aparantakappika, ye'pi
te samanabrahmana pubbantakappika ca aparan-
takappika ca pubbantaparantakappika ca, pub-
bantaparantanuditthino pubbantaparantam arab-
bha anekavihitani adhivuttipadani abhivadanti dva-
satthiya vatthuhi, sabbe te chahi phassayatanehi
phussa phussa patisamvedenti. tesam vedana-
paccaya tanha, tanhapaccaya upadanam, upada-
napaccaya bhavo, bhavapaccaya jati, jatipaccaya
jaramaranam sokaparidevadukkhadomanassupa-
yasa sambhavanti. yato kho bhikkhave bhikkhu
channam phassayatananam samudayam ca attha-
gamam ca assadam ca adinavam ca nissaranam
ca yathabhutam pajanati, ayam imehi sabbeheva
uttaritaram pajanati.
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150. Indeed, O bhikkhus, whichever samanas or brah-
manas are past world-cycle theorizers or future world-
cycle theorizers or past and future world-cycle theorizers,
who [hold] views in line with the past and the future,
assert various theories concerning the past and the fu-
ture, all those are caught in the net of just these sixty-two
grounds. Emerging, they emerge certainly trapped here.
Emerging, they emerge certainly caught in the net, in-
cluded within [the net] here. Just as, O bhikkhus, a
skilled fisherman or fisherman’s apprentice might spread
a fine-mesh net over a small pool of water, whichever
of those large living beings are in this pool of water,
all those emerging emerge caught in the net, certainly
trapped here, emerging, they emerge certainly caught in
the net, included within [the net] here, it is really just so,
O bhikkhus, whichever samanas or brahmanas are past
world-cycle theorizers or future world-cycle theorizers or
past and future world-cycle theorizers, who [hold] views
in line with the past and the future, who assert various
theories concerning the past and the future, all those are
caught in the net of just these sixty-two grounds. Emerg-
ing, they emerge certainly trapped here. Emerging, they
emerge certainly caught in the net, included within [the
net] here.

ye hi keci bhikkhave samana va brahmana va pub-
bantakappika va aparantakappika va pubbanta-
parantakappika va pubbantaparantanuditthino pub-
bantaparantam arabbha anekavihitani adhivutti-
padani abhivadanti, sabbe te imeheva dvasatthiya
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vatthuhi antojalikata ettha sita'va ummujjamana
ummujjanti, (nimujjamana nimujjanti. ) ettha pa-
riyapanna antojalikata'va ummujjamana ummuj-
janti, (nimujjamana nimujjanti. )* seyyathapi bhik-
khave dakkho kevatto va kevattantevasi va su-
khumacchikena jalena parittam udakadaham ot-
thareyya, tassa evamassa: "ye kho keci imasmim
udakadahe olarika pana, sabbe te antojalikata et-
tha sita'va ummujjamana ummujjanti, (nimujja-
mana nimujjanti). ettha pariyapanna antojalikata
'Va ummujjamana ummujjanti, (nimujjamana ni-
mujjanti"ti)* evameva kho bhikkhave ye hi keci
samana va brahmana va pubbantakappika va apa-
rantakappika va pubbantaparantakappika va pub-
bantaparantanuditthino pubbantaparantam arab-
bha anekavihitani adhivuttipadani abhivadanti, sabbe
te imeheva dvasatthiya vatthuhi antojalikata et-
tha sita'va ummujjamana ummujjanti, (nimmujja-
mana nimujjanti. )* ettha pariyapanna antojali-
kata'va ummujjamana ummujjanti, (nimujjamana
nimujjanti. )*

151. The body of the Tathagata stands, O bhikkhus,
with the conduit to being cut. For as long as the body
remains, for that long, devas and humans [will] see him.
With the breakup of the body, after the exhaustion of
life, devas and humans [will] see him no longer.
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ucchinnabhavanettiko bhikkhave tathagatassa kayo
titthati. yavassa kayo thassati, tava nam dakkhinti
devamanussa. kayassa bheda uddham jivitapari-
yadana na nam dakkhinti devamanussa.

“Just as, O bhikkhus, when a bunch of mangoes on a stalk
is cut, that which is the mango fruit bound to the stalk,
all those follow, it is really just so, O bhikkhus, the body
of the Tathagata stands with the conduit to being cut.
For as long as the body remains, for that long, devas and
humans [will] see him. With the breakup of the body,
after the exhaustion of life, devas and humans [will] see
him no longer.”

seyyathapi bhikkhave ambapindiya vantacchinnaya
yani kanici ambani vantapatibaddhani, sabbani
tani tadanvayani bhavanti, evameva kho bhikkhave
ucchinnabhavanettiko tathagatassa kayo titthati.
yavassa kayo thassati, tava nam dakkhinti deva-
manussa. kayassa bheda uddham jivitapariyadana
na nam dakkhinti devamanussa'ti.

152. When thus was said, the venerable Ananda said
this to the Auspicious One: “It is marvellous, O Bhante.
It is unprecedented, O Bhante. What is the name of this
dhamma discourse, O Bhante?” “Well then, O Ananda,
you bear in mind this Dhamma discourse as the net of
meaning; also bear it in mind as the net of Dhamma;
also bear it in mind as the net of Brahma; also bear it
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in mind as the net of views; also bear it in mind as the
unsurpassed victory in battle.”

evam vutte ayasma anando bhagavantam etada-
voca: 'acchariyam bhante, abbhutam bhante, ko
namayam bhante dhammapariyayo?'ti. "tasma-
tiha tvam ananda imam dhammapariyayam attha-
jalanti'pi nam dharehi. dhammajalanti'pi nam dha-
rehi. brahmajalanti'pi nam dharehi. ditthijalanti'pi
nam dharehi. anuttaro sangamavijayo'ti'pi nam
dharehi"ti.

153. This is what the Auspicious One said. Delighted,
those bhikkhus rejoiced in the Auspicious One’s words.
“And while this exposition was being expounded, the ten
thousand world system quaked.”

idamavoca bhagava. attamana te bhikkhu bhaga-
vato bhasitam abhinandunti. imasmim ca pana
veyyakaranasmim bhafinamane dasasahassi loka-
dhatu akampitthati.
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