0.0.1 Penetrative

0. Source: Savatthi.

1. “O bhikkhus, I will ex-
pound for you a Dhamma
exposition in its penetra-
tive unfolding. Listen to that
and do mind it well, T will
speak.”.“Yes Bhante,” those
bhikkhus replied to the Aus-
picious One. The Auspicious
One said this:

2. And what, O bhikkhus, is
the Dhamma exposition in its
penetrative unfolding.

3. Sensual pleasures, O
bhikkhus, should be known.
The source and origin of
sensual pleasures should

be known. The diversity of
sensual pleasures should be
known. The results of sensual
pleasures should be known.

nibbedhikasuttam
savatthinidanam

nibbedhikapariya-
yam vo bhikkhave
dhammariyayam de-
sissami. tam suna-
tha, sadhukam ma-
nasi karotha. bhasis-
samiti. evambhan-
teti kho te bhikkhu
bhagavato paccasso-
sum bhagava etada-
voca:

katamo ca so bhik-
khave nibbedhikapa-
riyayo dhammapari-
yayo

kama bhikkhave ve-
ditabba, kamanam
nidanasambhavo ve-
ditabbo, kamanam
vemattata veditabba,
kamanam vipako ve-
ditabbo, kamaniro-
dho veditabbo, ka-
manirodhagaminipa-



The cessation of sensual plea-
sures should be known. The
path leading to the cessation
of sensual pleasures should
be known.

4. Feeling, O bhikkhus,
should be known. The source
and origin of feeling should
be known. The diversity of
feeling should be known. The
results of feeling should be
known. The cessation of feel-
ing should be known. The
path leading to the cessation
of feeling should be known.

5. Perception, O bhikkhus,
should be known. The source
and origin of perception
should be known. The di-
versity of perception should
be known. The results of per-
ception should be known.
The cessation of perception
should be known. The path
leading to the cessation of
perception should be known.

tipada veditabba.

vedana bhikkhave
veditabba, vedana-
nam nidanasambhavo
veditabbo, vedana-
nam vemattata vedi-
tabba, vedananam
vipako veditabbo,
vedananirodho ve-
ditabbo, vedananiro-
dhagaminipatipada
veditabba.

sanna bhikkhave ve-
ditabba, sanfianam
nidanasambhavo ve-
ditabbo, sahnanam
vemattata veditabba,
sannanam vipako ve-
ditabbo, sanfaniro-
dho veditabbo, san-
nanirodhagaminipa-
tipada veditabba.



6. Asavas, O bhikkhus,
should be known. The source
and origin of asavas should
be known. The diversity of
asavas should be known. The
results of asavas should be
known. The cessation of
asavas should be known. The
path leading to the cessation
of asavas should be known.

7. Kamma, O bhikkhus,
should be known. The source
and origin of kamma should
be known. The diversity of
kamma should be known.
The results of kamma should
be known. The cessation of
kamma should be known.
The path leading to the ces-
sation of kamma should be
known.

8. Suffering, O bhikkhus,
should be known. The source
and origin of suffering should
be known. The diversity of
suffering should be known.
The results of suffering should

asava bhikkhave ve-
ditabba, asavanam
nidanasambhavo ve-
ditabbo, asavanam
vemattata veditabba,
asavanam vipako ve-
ditabbo, asavaniro-
dho veditabbo, asa-
vanirodhagaminipa-
tipada veditabba.

kammam bhikkhave
veditabba, kamma-
nam nidanasambhavo
veditabbo, kamma-
nam vemattata vedi-
tabba, kammanam
vipako veditabbo,
kammanirodho ve-
ditabbo, kammaniro-
dhagaminipatipada
veditabba.

dukkham bhikkhave
veditabba, dukkhassa
nidanasambhavo ve-
ditabbo, dukkhassa
vemattata veditabba,
dukkhassa vipako



be known. The cessation of
suffering should be known.
The path leading to the ces-
sation of suffering should be
known.

9. “Sensual pleasures, O
bhikkhus, should be known.
The source and origin of
sensual pleasures should

be known. The diversity of
sensual pleasures should be
known. The results of sensual
pleasures should be known.
The cessation of sensual plea-
sures should be known. The
path leading to the cessation
of sensual pleasures should
be known.” Yet, this was said
thus. On account of what was
this said?

10. There are, O bhikkhus,
these five cords of sensual
pleasure. Which five? Forms
cognizable by the eye that
are agreeable, lovely, pleas-
ing, endearing, connected
with sensual pleasures, provocs:

veditabbo, dukkha-
nirodho veditabbo,
dukkhanirodhaga-

minipatipada vedi-
tabba.

kama bhikkhave ve-
ditabba, kamanam
nidanasambhavo ve-
ditabbo, kamanam
vemattata veditabba,
kamanam vipako ve-
ditabbo, kamaniro-
dho veditabbo, ka-
manirodhagamini
patipada veditabbati
iti kho panetam vut-
tam. kificetam pa-
ticca vuttanti.

paficime bhikkhave
kamaguna: cakkhu-
vitteyya rupa ittha
kantamanapa piya-
rupa kamupasam-
hita rajaniya. sota-
,Vitteyya saddaittha




tive of lust. Sounds cogniz-
able by the ear that are agree-
able, lovely, pleasing, endear-
ing, connected with sensual
pleasures, provocative of
lust. Aromas cognizable by
the nose that are agreeable,
lovely, pleasing, endearing,
connected with sensual plea-
sures, provocative of lust. Fla-
vors cognizable by the tongue
that are agreeable, lovely,
pleasing, endearing, con-
nected with sensual pleasures,
provocative of lust. Tangi-
bles cognizable by the body
that are agreeable, lovely,
pleasing, endearing, con-
nected with sensual pleasures,
provocative of lust. These, O
bhikkhus, are called the five
cords of sensual pleasure.

“Lustful motives are sen-
sual pleasures for a
man,

the beautiful things in
the world are not sen-
sual pleasures;

lustful thoughts are sen-

kantamanapa piya
sadda kamupasam-
hita rajaniya. gha-
navitteyya gandha
ittha kantamanapa
piya kandha kamu-
pasambhita rajaniya.
jivhavitteyya rasa it-
tha kanta manapa
piyarasa kamupa-
sambhita rajaniya.
kayavitteyya phot-
thabba ittha kanta-
manapa piyarupa
kamupasambhita raja-
niya. apica kho bhik-
khave nete kama,
kamaguna namete
ariyassa vinaye vuc-
canti.

sankapparago puri-
sassa kamo,

nete kama yani cit-
rani loke;

sankapparago puri-
sassa kamo,

titthanti citrani ta-



sual pleasures for a
man,

the beautiful things in
the world remain as
they are,

the wise remove the de-
sire with regard to
them.”

11. And what, O bhikkhus,
is the source and origin of
sensual pleasures? Contact, O
bhikkhus, is the source and
origin of sensual pleasures.

12. And what, O bhikkhus,
is the diversity of sensual
pleasures? Sensual pleasures
in forms, O bhikkhus, is one.
Sensual pleasures in sounds is
another. Sensual pleasures in
aromas is still another. Sen-
sual pleasures in flavors is
still another. Sensual plea-
sures in tangibles is still an-
other. This, O bhikkhus, is
called the diversity of sensual
pleasures.

theva loke,
athettha dhira vina-
yanti chandanti.

katamo ca bhikkhave
kamanam nidana-
sambhavo: phasso
bhikkhave kamanam
nidana sambhavo.

katama ca bhikkhave
kamanam vemattata:
anno bhikkhave kamo
rupesu, anno kamo
saddesu, anno kamo
gandhesu, afifio kamo
rasesu, aino kamo
photthabbesu. ayam
vuccati bhikkhave
kamanam vemattata.



13. And what, O bhikkhus,
is the result of sensual plea-
sures? While experiencing
sensual pleasures, O bhik-
khus, one actualizes that very
corresponding self-begetting
which results in either merit
or demerit. This, O bhikkhus,
is called the result of sensual
pleasures.

14. And what, O bhikkhus,
is the cessation of sensual
pleasures? From the cessa-
tion of contact, O bhikkhus,
there is the cessation of sen-
sual pleasures.

15. It is just this very no-
ble eightfold path that leads
to the cessation of sensual
pleasures. That is: right view,
right thought, right speech,
right action, right livelihood,
right effort, right mindful-
ness, right samadhi.

katamo ca bhikkhave
kamanam vipako:
yam kho bhikkhave
kamayamano taj-
jam tajjam attabha-
vam abhinibbatteti
pufinabhagiyam va
apunnabhagiyam va,
ayam vuccati bhik-
khave kamanam vi-
pako.

katamo ca bhikkhave
kamanirodho: phas-
sanirodho bhikkhave
kamanirodho.

ayameva ariyo at-
thangiko maggo ka-
manirodhagamini
patipada. seyyathi-
dam: sammaditthi
sammasankappo
sammavaca samma-
kammanto samma
ajlvo sammavayamo
sammasati sammasa-



16. When, O bhikkhus, a
noble disciple wisely un-
derstands sensual pleasures
thus, wisely understands the
source and origin of sensual
pleasures thus, wisely un-
derstands the diversity of
sensual pleasures thus, wisely
understands the results of
sensual pleasures thus, wisely
understands the cessation of
sensual pleasures thus, wisely
understands the path leading
to the cessation of sensual
pleasures thus, he wisely un-
derstands this penetrative life
of purity to be the cessation
of sensual pleasures.

17. “Sensual pleasures, O
bhikkhus, should be known.
The source and origin of
sensual pleasures should

be known. The diversity of
sensual pleasures should be
known. The results of sensual
pleasures should be known.

madhi.

yato ca kho bhik-
khave ariyasavako
evam kame pajanati,
evam kamanam ni-
dana sambhavam
pajanati, evam ka-
manam vemattatam
pajanati, evam kama-
nam vipaka pajanati,
evam kamanam ni-
rodham' pajanati,
evam kamanam ni-
rodhagaminim? pa-
tipada pajanati, so
imam nibbedhikam
brahmacariyam paja-
nati kamanirodham.

kama bhikkhave ve-
dittabba, kamanam
nidanasambhavo ve-
ditabbo, kamanam
vemattata veditabba,

!nama nirodham - machasam.

Zkama nirodha gaminim -
machasam; kamanam nirodha-
gamini - simu.JJj



The cessation of sensual plea-
sures should be known. The
path leading to the cessation
of sensual pleasures should
be known.” That which was
said thus, it is on account of
this here that it was said.

18. “Feeling, O bhikkhus,
should be known. The source
and origin of feeling should
be known. The diversity of
feeling should be known. The
results of feeling should be
known. The cessation of feel-
ing should be known. The
path leading to the cessation
of feeling should be known.”
Yet, this was said thus. On ac-
count of what was this said?

19. There are, O bhikkhus,
these three feelings. Pleas-
ant feeling, painful feeling,
neither painful nor pleasant
feeling.

kamanam vipako ve-
ditabbo, kama niro-
dho veditabbo, ka-
manirodhagamini pa-
tipada veditabbati iti
yattam vuttam ida-
metam paticca vut-
tam.

vedana bhikkhave
veditabba, vedana-
nam nidanasambhavo
veditabbo, vedana-
nam vemattata vedi-
tabba, vedananam
vipako viditebbo, ve-
dananirodho vedi-
tabbo, vedananiro-
dhagamini patipada
veditabba'ti iti kho
panetam vuttam, kin-
cetam paticca vut-
tam.

tisso ima bhikkhave
vedana, sukha ve-
dana dukkha vedana
adukkhamasukha ve-
dana,
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20. And what, O bhikkhus,
is the source and origin of
feeling? Contact, O bhikkhus,
is the source and origin of
feeling.

21. And what, O bhikkhus,
is the diversity of feeling?
There is, O bhikkhus, sen-
sual pleasant feeling, there

is non-sensual pleasant feel-
ing, there is sensual painful
feeling, there is non-sensual
painful feeling, there is sen-
sual neither painful nor pleas-
ant feeling, there is non-
sensual neither painful nor
pleasant feeling. This O bhik-
khus, is called the diversity of
feeling.

22. And what, O bhikkhus,
is the result of feeling? While
experiencing feeling, O bhik-
khus, one actualizes that very
corresponding self-begetting
which results in either merit

katamo ca bhikkhave
vedananam nidana-
sambhavo: phasso
bhikkhave vedana-
nam nidanasambhavo.

katama ca bhikkhave
vedananam vemat-
tata: atthi bhikkhave
samisa sukha ve-
dana, atthi niramisa
sukha vedana, atthi
samisa dukkha ve-
dana atthi niramisa
dukkha vedana, at-
thi samisa adukkha-
masukha vedana, at-
thi niramisa aduk-
khamasukha vedana,
ayam vuccati bhik-
khave vedananam
vemattata.

katamo ca bhikkhave
vedananam vipako:
yam bhikkhave ve-
diyamano tajjam
tajjam attabhavam
abhinibbatteti pun-
nabhagiyam va apun-



or demerit. This, O bhikkhus,
is called the result of feeling.

23. And what, O bhikkhus,
is the cessation of feeling?
With the cessation of con-
tact, O bhikkhus, there is the
cessation of feeling?

24. It is just this very noble
eightfold path that leads to
the cessation of feeling. That
is: right view, right thought,
right speech, right action,
right livelihood, right ef-
fort, right mindfulness, right
samadhi.

25. When, O bhikkhus, a
noble disciple wisely under-
stands feeling thus, wisely
understands the source and
origin of feeling thus, wisely
understands the diversity

of feeling thus, wisely un-

11

nabhagiyam va, ayam
vuccati bhikkhave
vedananam vipako.

katamo ca bhikkhave
vedananirodho. phas-
sanirodho bhikkhave

vedananirodho.

ayameva ariyo at-
thangiko maggo ve-
dana nirodhagamini
patipada. seyyathi-
dam: sammaditthi
sammasankappo
sammavaca samma-
kammanto samma
ajlvo sammavayamo
sammasati sammasa-
madhi

yato ca kho bhik-
khave ariyasavako
evam vedanam pa-
janati, evam vedana
nidanasambhavam
pajanati, evam veda-
nanam vemattatam
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derstands the results of feel-
ing thus, wisely understands
the cessation of feeling thus,
wisely understands the path
leading to the cessation of
feeling thus, he wisely under-
stands this penetrative life of
purity to be the cessation of
feeling.

26. “Feeling, O bhikkhus,
should be known. The source
and origin of feeling should
be known. The diversity of
feeling should be known. The
results of feeling should be
known. The cessation of feel-
ing should be known. The
path leading to the cessation
of feeling should be known.”
That which was said thus, it
is on account of this here that
it was said.

27. “Perception, O bhik-
khus, should be known. The
source and origin of percep-

pajanatim, evam ve-
dananam vipakam
pajanati, evam ve-
dananam nirodham?
pajanati, evam veda-
nanirodhagaminim
patipadam pajanati,
so imam nibbedhi-
kam brahmacariyam
pajanati vedananiro-
dham.

vedana bhikkhave
veditabba vedana-
nam nidanasambhavo
veditabbo, vedana-
nam vemattata vedi-
tabba, vedananam
vipako veditabbo ve-
dananirodho vedi-
tabbo, vedananiro-
dhagamini patipada
veditabbati iti yan-
tam vuttam, idame-
tam paticci vuttam.

sanna bhikkhave ve-
ditabbasannanam

*vedananirodham - machasamif



tion should be known. The
diversity of perception should
be known. The results of per-
ception should be known.
The cessation of perception
should be known. The path
leading to the cessation of
perception should be known.”
Yet, this was said thus. On ac-
count of what was this said?

28. There are, O bhikkhus,
these six perceptions. Percep-
tion of forms, perception of
sounds, perception of aromas,
perception of flavors, percep-
tion of tangibles, perception
of dhammas.

29. And what, O bhikkhus,
is the source and origin of
perception? Contact, O bhik-
khus, is the source and origin
of perception.

30. And what, O bhikkhus,
is the diversity of perception?
Perception of forms, O bhik-
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nidanasambhavo ve-
ditabbo, sannanam
vemattata veditabba,
sainanam vipako ve-
ditabbo, sanfaniro-
dho veditabbo, san-
nanirodhagamini pa-
tipada veditabba'ti
iti kho panetam vut-
tam, kincetam pa-
ticca vuttam:

chayima bhikkhave
safnna: rupasanna
saddasanna gandha-
safina rasasanna
photthabbasanna
dhammasanna.

katamo ca bhikkhave
sannanam nidana-
sambhavo, phasso
bhikkhave sanna-
nam nidanasambhavo.

katama ca bhikkhave
sannanam vemat-
tata: anna bhikkhave
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khus, is one. Perception of
sounds is another. Percep-
tion of aromas is still another.
Perception of flavors is still
another. Perception of tangi-
bles is still another. This, O
bhikkhus, is called the diver-
sity of perception.

31. And what, O bhikkhus,
is the result of perception?
Perception, O bhikkhus, ripens
in expression, I say. For what-
ever one perceives, it is just
that, that one expresses: “I
was percipient thus.” This, O
bhikkhus, is called the results
of perception.

32. And what, O bhikkhus,
is the cessation of perception?
With the cessation of con-
tact, O bhikkhus, there is the
cessation of perception.

33. It is just this very no-

safnna rupesu, anna
sanna saddesu, anna
sanna gandhesu,
anna sanna rasesu,
anna sanna phot-
thabbesu, anna sanna
dhammesu. ayam
vuccati bhikkhave
safilanam vemat-
tata.

katamo ca bhikkhave
sannanam vipako:
vohara cepakkaham
bhikkhave safinam
vadami. yatha yatha
nam sanjanati, tatha
tatha voharati evam
satti ahosinti. ayam
vuccati bhikkhave
sannanam vipako.

katamo ca bhikkhave
sannanirodho: phas-
sanirodho bhikkhave
sannanirodho.

ayameva ariyo at-



ble eightfold path that leads
to the cessation of percep-
tion. That is: right view,
right thought, right speech,
right action, right livelihood,
right effort, right mindful-
ness, right samadhi.

34. When, O bhikkhus, a
noble disciple wisely under-
stands perception thus, wisely
understands the source and
origin of perception thus,
wisely understands the di-
versity of perception thus,
wisely understands the results
of perception thus, wisely
understands the cessation of
perception thus, wisely un-
derstands the path leading to
the cessation of perception
thus, he wisely understands
this penetrative life of purity
to be the cessation of percep-
tion.
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thangiko maggo san-
nanirodhagamini pa-
tipada seyyathidam:
sammaditthi sam-
masankappo sam-
mavaca sammakam-
manto samma ajivo
sammavayamo Sam-
masati sammasama-
dhi.

yato ca ko bhikkhave
ariyasavako evam
safinam pajakati,
evam sanfiianam ni-
danasambhavam
pajanati, evam san-
nanam vemattatam
pajanati, evam sata-
tonam vipakam pa-
janati, evam sanna-
nirodham pajanati,
evam sanfianirodha-
gaminim patipadam
pajanati, so imam
nibbedhikam brah-
macariyam pajanati
sannanirodham.
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35. “Perception, O bhik-
khus, should be known. The
source and origin of percep-
tion should be known. The
diversity of perception should
be known. The results of per-
ception should be known.
The cessation of perception
should be known. The path
leading to the cessation of
perception should be known.”
That which was said thus, it
is on account of this here that
it was said.

36. “Asavas, O bhikkhus,
should be known. The source
and origin of asavas should
be known. The diversity of
asavas should be known. The
results of asavas should be
known. The cessation of
asavas should be known. The
path leading to the cessation
of asavas should be known.”
Yet, this was said thus. On ac-
count of what was this said?

sanna bhikkhave ve-
ditabba, sannanam
nidanasambhavo ve-
ditabbo, sannanam
vemattata veditabba,
sannanam vipako ve-
ditabbo, sanfianiro-
dho veditabbo, san-
nanirodhagamini pa-
tipada veditabba'ti.
iti yantam vuttam,
idametam paticca
vuttam.

asava bhikkhave ve-
ditabba asavanam
nidanasambhavo ve-
ditabbo, asavanam
vemattata veditabba,
asavanam vipako ve-
ditabbo, asavaniro-
dho veditabbo, asa-
vanirodhagamini pa-
tipada veditabba'ti
iti kho panetam vut-
tam, kincetam pa-
ticca vuttam:

tayo me bhikkhave



37. There are, O bhikkhus,

these three asavas. The asava
of sensual desire, the asava of
being, the asava of ignorance.

38. And what, O bhikkhus,
is the source and origin of
asavas? Ignorance, O bhik-
khus, is the source and origin
of asavas.

39. And what, O bhikkhus,
is the diversity of asavas?
There are, O bhikkhus, asavas
leading to hell; there are
asavas leading to the animal
womb; there are asavas lead-
ing to the realm of ghosts;
there are asavas leading to
the world of human beings;
there are asavas leading to
the deva world. This, O bhik-
khus, is called the diversity of
asavas.
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asava: kamasavo
bhavasavo avijja-
savo.

katamo ca bhikkhave
asavanam nidana-
sambhavo: avijja
bhikkhave asavanam
nidanasambhavo.

katama ca bhikkhave
asavanam vemat-
tata: atthi bhikkhave
asava nirayagami-
niya, atthi bhikkhave
asava tiracchana-
yonigaminiya, atthi
bhikkhave* asava
pettivisayagaminiya,
atthi bhikkhave asava
manussalokagami-
niya, atthi bhikkhave
asava devalokagami-
niya, ayam vuccati
bhikkhave asavanam
vemattata.

“bhikkhave marammapotthake
natthif]
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40. And what, O bhikkhus,
is the result of asavas? One
entrenched in ignorance, O
bhikkhus, actualizes that very
corresponding self-begetting
which results in either merit
or demerit. This, O bhikkhus,
is called the result of asavas.

41. And what, O bhikkhus,
is the cessation of asavas?
With the cessation of igno-
rance, O bhikkhus, there is
the cessation of asavas.

42. It is just this very noble
eightfold path that leads to
the cessation of asavas. That
is: right view, right thought,
right speech, right action,
right livelihood, right ef-
fort, right mindfulness, right
samadhi.

katamo ca bhikkhave
asavanam vipako:
yam kho bhikkhave
avijjagato tajjam
tajjam attabhavam
abhinibbatteti pufi-
nabhagiyam va apun-
nabhagiyam va, ayam
vuccati bhikkhave
asavanam vipako.

katamo ca bhikkhave
asavanirodho. avijja-
nirodho bhikkhave
asavanirodho.

ayameva ariyo at-
thangiko maggo asa-
vanirodhagamini pa-
tipada. seyyathidam:
sammaditthi sam-
masankappo sam-
mavaca sammakam-
manto samma ajivo
sammavayamo sam-
masati sammasama-
dhi



43. When, O bhikkhus, a
noble disciple wisely under-
stands asavas thus, wisely
understands the source and
origin of asavas thus, wisely
understands the diversity of
asavas thus, wisely under-
stands the results of asavas
thus, wisely understands

the cessation of asavas thus,
wisely understands the path
leading to the cessation of
asavas thus, he wisely under-
stands this penetrative life of
purity to be the cessation of
asavas.

44. “Asavas, O bhikkhus,
should be known. The source
and origin of asavas should
be known. The diversity of
asavas should be known. The
results of asavas should be
known. The cessation of
asavas should be known. The
path leading to the cessation
of asavas should be known.”
That which was said thus, it
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yato ca kho bhik-
khave ariyasavako
evam asave paja-
nati, evam asavani-
danasambhavam?®
pajanati, evam asa-
vanam vemattatam
pajanati, evam asa-
vanam vipakam pa-
janati, evam asava-
nirodham pajanati,
evam asavanirodha-
gaminim® patipadam
pajanati, so imam
nibbedhikam brah-
macariyam pajanati
asavanirodham.

asava bhikkhave ve-
ditabba asavanam
nidanasambhavo ve-
ditabbo, asavanam
vemattata veditabba,
asavanam vipako ve-
ditabbo asavaniro-
dho veditabbo, asa-

Sasavanam nidanasambhavam -
machasamif

asavanam nirodhagaminim -
machasamif
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is on account of this here that
it was said.

45. “Kamma, O bhikkhus,
should be known. The source
and origin of kamma should
be known. The diversity of
kamma should be known.
The results of kamma should
be known. The cessation of
kamma should be known.
The path leading to the ces-
sation of kamma should be
known.” Yet, this was said
thus. On account of what was
this said?

46. It is intention, O bhik-
khus, that I call kamma. For
having intended, one acts by
body, speech, or mind.

47. And what, O bhikkhus,
is the source and origin of

vanirodhagamini pa-
tipada veditabbati
iti yantam vuttam,
idametam paticca
vuttam.

kammam bhikkhave
veditabbam kam-
manam nidanasam-
bhavo veditabbo,
kammanam vemat-
tata veditabba, kam-
manam vipako vedi-
tabbo, kammaniro-
dho veditabbo, kam-
manirodhagamini pa-
tipada veditabba'ti
iti kho panetam vut-
tam, kinncetam pa-
ticca vuttam:

cetanaham bhikkhave
kammam vadami, ce-
tayitva kammam ka-
roti kayena vacaya
manasa,

katamo ca bhikkhave
kammanam nidana-
sambhavo: phasso



kamma? Contact, O bhikkhus,
is the source and origin of
kamma.

48. And what, O bhikkhus,
is the diversity of kamma?
There is, O bhikkhus, kamma
to be experienced in hell;
there is kamma to be experi-
enced in the animal womb;
there is kamma to be ex-
perienced in the realm of
ghosts; there is kamma to

be experienced in the world
of human beings; there is
kamma to be experienced in
the deva world. This, O bhik-
khus, is called the diversity of
kamma.

49. And what, O bhikkhus,
is the results of kamma? The
results of kamma, O bhik-
khus, is threefold, I say: In
this life or in the [next] aris-
ing or some other [arisings]
in succession. This, O bhik-
khus, is called the results of

21

bhikkhave kamma-
nam nidanambhavo.

katama ca bhikkhave
kammanam vemat-
tata: atthi bhikkhave
kammam nirayave-
daniyam, atthi kam-
mam tiracchanayo-
nivedaniya, atthi
kammam pettivisa-
yavedaniyam, atthi
kammam manussalo-
kavedaniyam, atthi
kammam devaloka-
vedanlyam. ayam
vuccati bhikkhave
kammanam vemat-
tata.

katamo ca bhikkhave
kammanam vipako:
tividhaham bhikkhave
kammanam vipakam
vadami: dittheva
dhamme, upajje va,
apare va pariyaye.
ayam vuccati bhik-
khave kammanam
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kamma.

50. And what, O bhikkhus,
is the cessation of kamma:
With the cessation of con-
tact, O bhikkhus, there is the
cessation of kamma.

51. It is just this very noble
eightfold path that leads to
the cessation of kamma. That
is: right view, right thought,
right speech, right action,
right livelihood, right ef-
fort, right mindfulness, right
samadhi.

52. When, O bhikkhus, a
noble disciple wisely under-
stands kamma thus, wisely
understands the source and
origin of kamma thus, wisely
understands the diversity of
kamma thus, wisely under-
stands the results of kamma
thus, wisely understands the

vipako.

katamo ca bhikkhave
kammanirodho: phas-
sanirodho bhikkhave

kammanirodho.

ayameva ariyo at-
thangiko maggo kam-
manirodhagamini pa-
tipada. seyyathidam:
sammaditthi sam-
masankappo sam-
mavaca sammakam-
manto samma ajivo
sammavayamo Ssam-
masati sammasama-
dhi.

yato ca kho bhik-
khave ariyasavako
evam kammam paja-
nati, evam kammana
nidanasambhavam
pajanati, evam kam-
manam vemattatam
pajanati, evam kam-
manam vipakam pa-



cessation of kamma thus,
wisely understands the path
leading to the cessation of
kamma thus, he wisely under-
stands this penetrative life of
purity to be the cessation of
kamma.

53. “Kamma, O bhikkhus,
should be known. The source
and origin of kamma should
be known. The diversity of
kamma should be known.
The results of kamma should
be known. The cessation of
kamma should be known.
The path leading to the ces-
sation of kamma should be
known.” That which was said
thus, it is on account of this
here that it was said.

54. “Suffering, O bhikkhus,
should be known. The source
and origin of suffering should
be known. The diversity of
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janati, evam kamma-
nirodham pajanati,
evam kammaniro-
dhagamini patipa-
dam pajanati. so
imam nibbedhikam
brahmacariyam pa-
janati kammaniro-
dham.

kammam bhikkhave
veditabbam kam-
manam nidanasam-
bhavo veditabbo,
kammanam vemat-
tata veditabba, kam-
manam vipako vedi-
tabbo, kammaniro-
dho veditabbo, kam-
manirodhagamini pa-
tipada veditabba'ti
iti yantam vuttam,
idametam paticca
vuttam.

dukkham bhikkhave
veditabbam, duk-
khassa nidanasam-
bhavo veditabbo,
dukkhassa vemat-
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suffering should be known.
The results of suffering should
be known. The cessation of
suffering should be known.
The path leading to the ces-
sation of suffering should be
known.” Yet, this was said
thus. On account of what was
this said?

55. Birth is suffering; also
old age is suffering; also sick-
ness is suffering; also death is
suffering; also sorrow; lamen-
tation; physical suffering;
mental suffering and despair
are suffering; also not to gain
what one wishes is suffering.
In brief, the five appropriable
khandhas are suffering.

56. And what, O bhikkhus,
is the source and origin of
suffering? Thirsting, O bhik-
khus, is the source and origin
of suffering.

tata veditabba, duk-
khassa vipako vedi-
tabbo, dukkhassa
nirodho’ veditabbo,
dukkhassa nirodha-
gamini® patipada ve-
ditabba'ti iti kho pa-
netam vuttam, kifice-
tam paticca vuttam

jatipi dukkha jarapi
dukkha vyadhipi duk-
kho maranampi duk-
kham soka paride-
vadukkhadomanas-
supayasapi dukkha
yampiccham na la-
bhati tampi dukkham,
sankhittena pafncu-
padanakkhandha
dukkha.

katamo ca bhikkhave
dukkhassa nidana-
sambhavo: tanha
bhikkhave dukkhassa
nidanasambhavo:

7 dukkhanirodho - machasam.[Jj
8dukkhanirodhagamini - macha-

sam.JJ]



57. And what, O bhikkhus,
is the diversity of suffering?
There is, O bhikkhus, suffer-
ing that is extreme; there is
suffering that is slight; there
is suffering that fades away
slowly, there is suffering that
fades away quickly. This, O
bhikkhus, is called the diver-
sity of suffering.

58. And what, O bhikkhus,
are the results of suffering?
Here, O bhikkhus, a certain
person overpowered by suf-
fering, with his mind over-
whelmed by it, grieves, be-
comes distressed, laments,
wails beating his breast, falls
into confusion. Yet another
person overpowered by suf-
fering, with his mind over-
whelmed by it, embarks on
a search outside [thinking:]
“Who wisely understands a
thing or two for the cessation
of suffering without a trace?”
Suffering, O bhikkhus, ripens
in bewilderment or ripens in
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katama ca bhikkhave
dukkhassa vemat-
tata: atthi bhikkhave
dukkham adhimat-
tam, atthi parittam,
atthi dandhaviragl

° atthi khippaviragi.
ayam vuccati bhik-
khave dukkhassa ve-
mattata.

katamo ca bhikkhave
dukkhassa vipako:
idha bhikkhave ekacco
yena dukkhena ahi-
bhuto pariyadinna-
citto socati, kilamati,
paridecati, uratta-
lim kandati, sammo-
hamapajjati. yena va
pana dukkhena abhi-
bhuto pariyadinna
citto bahiddha pa-
riyetthim ajjati ko
ekapadam dipadam
pajanati imassa duk-
khassa nirodhaya'ti.
sammohavepakkam

°dandhaviragam - katthaci.JJj
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a search, I say.

59. And what, O bhikkhus,
is the cessation of suffering:

With the cessation of thirst-

ing, O bhikkhus, there is the
cessation of suffering.

60. It is just this very noble
eightfold path that leads to
the cessation of suffering.
That is: right view, right
thought, right speech, right
action, right livelihood, right
effort, right mindfulness,
right samadhi.

61. When, O bhikkhus, a
noble disciple wisely un-
derstands suffering thus,
wisely understands the source
and origin of suffering thus,
wisely understands the diver-
sity of suffering thus, wisely

vaham bhikve duk-
kham vadami pari-
yetthivepakkam va.

katamo ca bhikkhave
dukkhanirodho: tan-
hanirodho bhikkhave
dukkhanirodho.

ayameva ariyo at-
thangiko maggo duk-
khanirodhagamini
patipada. seyyathi-
dam: sammaditthi
sammasankappo
sammavaca samma-
kammanto samma
ajlvo sammavayamo
sammasati sammasa-
madhi.

yato ca kho bhik-
khave ariyasavako
evam dukkham pa-
janati, evam duk-
khassa nidana sam-
bhavam pajanati,
evam dukkhassa ve-



understands the results of
suffering thus, wisely under-
stands the cessation of suffer-
ing thus, wisely understands
the path leading to the ces-
sation of suffering thus, he
wisely understands this pene-
trative life of purity to be the
cessation of suffering.

62. “Suffering, O bhikkhus,
should be known. The source
and origin of suffering should
be known. The diversity of
suffering should be known.
The results of suffering should
be known. The cessation of
suffering should be known.
The path leading to the ces-
sation of suffering should be
known.” That which was said
thus, it is on account of this
here that it was said.

63. “This, O bhikkhus, is
the Dhamma exposition in its
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mattatam pajanati,
evam dukkhassa
vipakam pajanati,
evam dukkhaniro-
dham pajanati, evam
dukkhanirodhaga-
minim patipadam
pajanati, so imam
nibbedhikam brah-
macariyam pajanati
dukkhanirodham.

dukkham bhikkhave
veditabbam, duk-
khassa nidanasam-
bhavo veditabbo,
dukkhassa vemat-
tata veditabba, duk-
khassa vipako vedi-
tabbo, dukkhaniro-
dho veditabbo, duk-
khanirodhagamini
patipada veditabbati
iti yantam vuttam,
idametam paticca
vuttam.

ayam so kho bhik-
khave nibbedhikapa-
riyayo dhammapari-
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penetrative unfolding.” yayoti.
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