0.0.1 To Vappa

1. Atone time the Aus-
picious One was dwelling
among the Sakkians at Kapilav
in Nigrodha’s Park. Then
Vappa the Sakkian, a disciple
of the Niganthas, visited with
the venerable Mahamoggal-
lana. Upon arrival, having
bowed down to the venera-
ble Mahamoggallana, he sat
down to one side. Having sat
down to one side, the vener-
able Mahamoggallana said
this to Vappa the Sakkian, a
disciple of the Niganthas:

2. Here, O Vappa, for one
who is restrained in body, re-
strained in speech, restrained
in mind, and with the fading
away of ignorance has given
rise to noble knowledge, do
you see, O Vappa, that pos-
sible source for a man from

vappasuttam

ekam samayam bha-
gava sakkesu viha-

artdii kapilavatthus-

mim nigrodharame.
atha kho vappo sakko
niganthasavako yena
ayasma mahamog-
gallano tenupasan-
kami. upasankami-
tva ayasmantam ma-
hamoggallanam abhi-
vadetva ekamantam
nisidi. ekamantam
nisinnam kho vap-
pam sakkam nigan-
thasavakam ayasma
mahamoggallano
etadavoca:

idhassa vappa ka-
yena samvuto va-

caya samvuto ma-
nasa samvuto avij-
javiraga vijjuppada.
passasi no tvam vappa
tam thanam yato ni-
danam purisam duk-
khavedaniya asava



which asavas to be felt as
pain might ooze in his after-
life?

3. Isee, O Bhante, that
possibility. For one here, O
Bhante, who has done an evil
kamma whose results have
not ripened, from that as a
source for a man, asavas to
be felt as pain might ooze in
his afterlife.

4. But this talk between the
venerable Mahamoggallana
and Vappa the Sakkian, a dis-
ciple of the Niganthas, was
left unfinished [for] then, in
the evening, having emerged
from seclusion, the Auspi-
cious One went to the assem-
bly hall. Upon arrival, he

sat down on a prepared seat.
Having sat down, the Aus-
picious One said this to the
venerable Mahamoggallana:
“What form of conversation,
O Moggallana, were you hav-

assaveyyum abhi-
samparayanti?

passamaham bhante
tam thanam; idhassa
bhante pubbe pa-
pakammam katam
avipakkavipakam
tato nidanam puri-
sam dukkhavedaniya
asava assaveyyum
abhisamparayanti.

ayanca kho pana-
yasmato mahamog-
gallanassa vappena
sakkena nigantha-
savakena saddhim
katha vippakata hoti.
atha kho bhagava
sayanhasamayam
patisallana vutthito
yenupatthanasala
tenupasankami. upa-
sankamitva pannatte
asane nisidi. nisajja
kho bhagava ayas-
mantam mahamog-
gallanam etadavoca:



ing now as you have settled
here, having assembled? And
what was the talk underway
that was left unfinished by
you?”

5. “Here, O Bhante, I said
this to Vappa the Sakkian,

a disciple of the Niganthas:
“Here, O Vappa, for one who
is restrained in body, re-
strained in speech, restrained
in mind, and with the fad-
ing away of ignorance has
given rise to noble knowl-
edge, do you see, O Vappa,
that possible source for a
man from which asavas to
be felt as pain might ooze

in his afterlife?” When thus
was said, O Bhante, Vappa
the Sakkian, a disciple of
the Niganthas said this to
me:“I see, O Bhante, that
possibility. For one here, O
Bhante, who has done an evil
kamma whose results have
not ripened, from that as a
source for a man, asavas to

kaya nuttha mog-
gallana etarahi ka-
thaya sannisinna ka
ca pana vo antara
katha vippakatati.

idaham bhante vap-
pam sakkam nigan-
thasavakam etadavo-
cam: idhassa vappa
kayena samvuto va-
caya samvuto ma-
nasa samvuto avij-
javiraga vijjuppada.
passasi no tvam vappa
tam thanam yato ni-
danam purisam duk-
khavedaniya asava
assaveyyum abhi-
samparayanti? evam
vutte bhante vappo
sakko niganthasa-
vako mam etada-
voca: passamaham
bhante tam thanam:
idhassa bhante pubbe
papakammam katam
avipakkavipakam
tato nidanam puri-
sam dukkhavedaniya



be felt as pain might ooze in
his afterlife.” This, O Bhante,
was the talk underway that
was left unfinished by us.
Then the Auspicious One ar-
rived.”

6. So then, the Auspicious
One said this to Vappa the
Sakkian, a disciple of the
Niganthas: “If you, O Vappa,
would only accept what is
acceptable, reject what is
rejectable, and when you do
not understand the meaning
of my statements you would
question me further thus:
“How is this, O Bhante? What
is the meaning of this?” then
we might have a conversation
here.”

7. “Now I, O Bhante, will
only accept what is accept-

asava assaveyyum
abhisamparayanti.
ayam kho bhante
vappena sakkena ni-
ganthasavakena sad-
dhim katha vippa-
kata, atha bhagava
anuppattoti.

atha kho bhagava
vappam sakkam ni-
ganthasavakam eta-
davoca: sace kho me
tvam vappa anui-
neyyafceva anuja-
neyyasi, patikkosi-
tabbanca patikko-
seyyasi, yassa ca

me bhasitassa at-
tham na janeyyasi,
mamevettha utta-
rim patipuccheyyasi:
idam bhante katham,
imassa ko attho?ti
siya no ettha katha-
sallapoti.

anunneyyam ceva-
ham bhante bhaga-
vato anujanissami.



able, reject what is rejectable,
and when I do not under-
stand the meaning of the
Auspicious One’s statements [
will question the Auspicious
One further thus: “How is
this, O Bhante? What is the
meaning of this?” so let us
have a conversation here.”

8. What do you think, O
Vappa: “Whatever vexing
and feverish asavas might
arise in dependence on bod-
ily recklessness, those vex-
ing and feverish asavas do
not come to be for one who
refrains from bodily reck-
lessness. He does not do any
new kamma and eliminates
the old kamma contact after
contact. The wearing away
is visible here and now, not
involving time, inviting wit-
ness, leading onwards, to be
experienced by the wise for
themselves. Do you see, O

patikkositabbanca
patikkosissami. yassa
caham bhagavato
bhasitassa attham
na janissami, bha-
gavantam yevettha
uttarim patipucchis-
sami: idam bhante
katham imassa kvat-
thoti? hotu no ettha
kathasallapoti.

tam kim mannasi
vappa, ye kayasa-
marambhapaccaya
uppajjanti asava vi-
ghataparilaha kaya-
samarambha pativi-
ratassa evamsa te
asava vighatapari-
laha na honti. so na-
vailca kammam na
karoti. puranafnca
kammam phussa
phussa byantikaroti.
sanditthika nijjara
akalika ehipassika
opanayika paccat-
tam veditabba vinnu-
hiti. passasi no tvam



Vappa, that possible source
for a man from which asavas
to be felt as pain might ooze
in his afterlife?”

9. Certainly not, Bhante.

10. What do you think, O
Vappa: “Whatever vexing
and feverish asavas might
arise in dependence on ver-
bal recklessness, those vex-
ing and feverish asavas do
not come to be for one who
refrains from verbal reck-
lessness. He does not do any
new kamma and eliminates
the old kamma contact after
contact. The wearing away
is visible here and now, not
involving time, inviting wit-
ness, leading onwards, to be
experienced by the wise for
themselves. Do you see, O
Vappa, that possible source
for a man from which asavas
to be felt as pain might ooze
in his afterlife?”

vappa tam thanam
yato nidanam puri-
sam dukkhavedaniya
asava assaveyyum
abhisamparayanti?

no hetam bhante.

tam kim mannasi
vappa, ye vacisa-
marambhapaccaya
upapajjanti asava
vighataparilaha. va-
cisamarambha pati-
viratassa evamsa te
asava vighatapari-
laha na honti. so na-
vanca kammam na
karoti. purananca
kammam phussa
phussa byantikaroti.
sanditthika nijjara
akalika ehipassika
opanayika paccat-
tam veditabba vinnu-
hiti. passasi no tvam
vappa tam thanam
yato nidanam puri-
sam dukkhavedaniya



11. Certainly not, Bhante.

12. What do you think, O
Vappa: “Whatever vexing
and feverish asavas might
arise in dependence on men-
tal recklessness, those vex-
ing and feverish asavas do
not come to be for one who
refrains from mental reck-
lessness. He does not do any
new kamma and eliminates
the old kamma contact after
contact. The wearing away
is visible here and now, not
involving time, inviting wit-
ness, leading onwards, to be
experienced by the wise for
themselves. Do you see, O
Vappa, that possible source
for a man from which asavas
to be felt as pain might ooze
in his afterlife?”

asava assaveyyum
abhisamparayanti?

no hetam bhante.

tam kim mannasi
vappa, ye manosa-
marambhapaccaya
upapajjanti asava
vighataparilaha ma-
nosamarambha pa-
tiviratassa evamsa
te asava vighatapari-
laha na honti. so na-
vailca kammam na
karoti. purananca
kammam phussa
phussa byantikaroti.
sanditthika nijjara
akalika ehipassika
opanayika paccat-
tam veditabba vinnu-
hiti. passasi no tvam
vappa tam thanam
yatho nidanam puri-
sam dukkhavedaniya
asava assaveyyum
abhisamparayanti?



13. Certainly not, Bhante.

14. What do you think, O
Vappa: “Whatever vexing
and feverish asavas might
arise in dependence on ig-
norance, those vexing and
feverish asavas do not come
to be for one who, with the
fading away of ignorance, has
given rise to noble knowl-
edge. He does not do any
new kamma and eliminates
the old kamma contact after
contact. The wearing away
is visible here and now, not
involving time, inviting wit-
ness, leading onwards, to be
experienced by the wise for
themselves. Do you see, O
Vappa, that possible source
for a man from which asavas
to be felt as pain might ooze
in his afterlife?”

15. Certainly not, Bhante.

16. For a bhikkhu rightly
liberated in mind thus, O

no hetam bhante.

tam kim mannasi
vappa, ye avijjapac-
caya uppajjanti asava
vighataparilaha. avij-
javiraga vijjuppada
evamsa te asava vi-
ghataparilaha na
honti. so navanca
kammam na karoti.
purananca kammam
phussa phussa byan-
tikaroti sanditthika
nijjara akalika ehi-
passika opanayika
paccattam veditabba
vinnuhiti. passasi no
tvam vappa tam tha-
nam yato nidanam
purisam dukkhave-
daniya asava assa-
veyyum abhisampa-
rayanti?

no hetam bhante.

evam samma vimut-
tacittassa kho vappa



Vappa, there are six contin-
uous dwellings he has at-
tained. Having seen a form
with the eye, he is neither
gladdened nor saddened but
dwells equanimous, mindful
and contemplative. Having
heard a sound with the ear,
he is neither gladdened nor
saddened but dwells equani-
mous, mindful and contem-
plative. Having smelled a
aroma with the nose, he is
neither gladdened nor sad-
dened but dwells equani-
mous, mindful and contem-
plative. Having tasted a fla-
vor with the tongue, he is nei-
ther gladdened nor saddened
but dwells equanimous, mind-
ful and contemplative. Hav-
ing touched a tangible with
the body, he is neither glad-
dened nor saddened but
dwells equanimous, mindful
and contemplative. Having
cognized a dhamma with the
mind, he is neither gladdened
nor saddened but dwells
equanimous, mindful and

bhikkhuno cha san-
tatavihara adhigata
honti. so cakkhuna
rupam disva neva su-
mano hoti. na dum-
mano upekkhako vi-
harati sato sampa-
jano. sotena saddam
sutva neva sumano
hoti. na dummano
upekkhako viharati
sato sampajano. gha-
nena gandham gha-
yitva neva sumano
hoti. na dummano
upekkhako viharati
sato sampajano. jiv-
haya rasam sayitva
neva sumano hoti,
na dummano upek-
khako viharati sato
sampajano. kayena
potthabbam phusi-
tva neva sumano
hoti. na dummano
upekkhako viharati
sato sampajano. ma-
nasa dhammam vin-
naya neva sumano
hoti na dummano
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contemplative. Feeling a feel-
ing limited to the body, he
wisely understands: “I feel a
feeling limited to the body.”
Feeling a feeling limited to
life, he wisely understands: “I
feel a feeling limited to life.”
He wisely understands: “With
the body’s breakup, following
the exhaustion of life, all that
is felt, not being delighted in,
will become cool right here.”

17. Suppose, O vappa, that
on account of a tree trunk,

a shadow is evident. A man
would come along having
taken a hoe and a basket. He
would cut that tree trunk

at the root. Having cut the
roots, he would dig all around.
Having dug, he would pull
out the roots, even so much
as the root fibers. He would

upekkhako viharati
sato sampajano. so
kayapariyantikam
vedanam vediyamano
kayapariyantikam
vedanam vediyamiti
pajanati. jivitapari-
yantikam vedanam
vediyamano jivitapa-
riyantikam vedanam
vediyamiti pajanati.
kayassa bheda ud-
dham jivitapariya-
dana idheva sabba-
vedayitani anabhi-
nanditani sitibhavis-
santiti pajanati.

seyyathapi vappa
thunam paticca chaya
pannayati. atha pu-
riso agaccheyya kud-
dalapitakam'® adaya.
so tam thunam maule
chindeyya. mule che-
tva? palikhaneyya.
palikhanitva mulani
'kudalapikam (machasam)[j
*miile chinditva (machasam)[fj



cut the trunk into fragments.
Having cut into fragments,
he would split them. Having
split them, he would turn
them into splinters. Having
turned them into splinters,
he would dry them up in the
wind and heat. Having dried
them up in the wind and
heat, he would burn them

in a fire. Having burnt them
in a fire, he would make
them ashes. Having made
them ashes, he would win-
now them in a strong wind
or he would cause them to
be carried away in a swift
flowing river. Thus, O Vappa,
that tree trunk on account of
which that shadow existed
would be cut off at the root,
made like palm stump, oblit-
erated so that it is no longer
subject to future arising.
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uddhareyya. anta-
maso usiranala® mat-
tanipi. so tam thu-
nam khandakhan-
dikam chindeyya,
khandakhandikam
chetva phaleyya. pha-
letva sakalikam sa-
kalikam kareyya.
sakalikam sakali-
kam karitva* vata-
tape visoseyya. va-
tatape visosetva ag-
gina daheyya. ag-
gina dahitva® masim
kareyya. masim ka-
ritva mahavate va
opuneyya. nadiya
va sighasotaya pava-
heyya. evam hissa
vappa ya thunam pa-
ticca chaya, sa uc-
chinnamula talavat-
thukata anabhava-
kata ayatim anuppa-
dadhamma.

Susiranalimattanipi (macha-
sam)f

*katva (machasam)ff

®dahetva (machasam)j
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18. So too, O Vappa, for

a bhikkhu rightly liberated
in mind thus, there are six
continuous dwellings he has
attained. Having seen a form
with the eye, he is neither
gladdened nor saddened but
dwells equanimous, mindful
and contemplative. Having
heard a sound with the ear,
he is neither gladdened nor
saddened but dwells equani-
mous, mindful and contem-
plative. Having smelled a
aroma with the nose, he is
neither gladdened nor sad-
dened but dwells equani-
mous, mindful and contem-
plative. Having tasted a fla-
vor with the tongue, he is nei-
ther gladdened nor saddened
but dwells equanimous, mind-
ful and contemplative. Hav-
ing touched a tangible with
the body, he is neither glad-
dened nor saddened but
dwells equanimous, mindful
and contemplative. Having
cognized a dhamma with the
mind, he is neither gladdened

evameva kho vappa
evam samma vimut-
tacittassa bhikkhuno
cha santatavihara
adhigata honti: so
cakkhuna rupam
disva neva sumano
hoti, na dummano
upekkhako viharati
sato sampajano. so-
tena saddam sutva
neva sumano hoti.
na dummano upek-
khako viharati sato
sampajano. ghanena
gandham ghayitva
neva sumano hoti.
na dummano upek-
khako viharati sato
sampajano. jivhaya
rasam sayitva neva
sumano hoti, na dum-
mano upekkhako
viharati sato sam-
pajano. kayena pot-
thabbam phusitva
neva sumano hoti.
na dummano upek-
khako viharati sato
sampajano manasa



nor saddened but dwells
equanimous, mindful and
contemplative. Feeling a feel-
ing limited to the body, he
wisely understands: “I feel a
feeling limited to the body.”
Feeling a feeling limited to
life, he wisely understands: “I
feel a feeling limited to life.”
He wisely understands: “With
the body’s breakup, following
the exhaustion of life, all that
is felt, not being delighted in,
will become cool right here.”

19. When thus was said,
Vappa the Sakkian, a disci-
ple of the Niganthas, said
this to the Auspicious One:
“Just as, O Bhante, a man
seeking profit would raise
horses for sale. He would
not gain any profit, further-
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dhammam vinnaya
neva sumano hoti
na dummano upek-
khako viharati sato
sampajano. so ka-
yapariyantikam ve-
danam vediyamano
kayapariyantikam
vedanam vediyamiti
pajanati. jivitapari-
yantikam vedanam
vediyamano jivitapa-
riyantikam vedanam
vediyamiti pajanati.
kayassa bheda ud-
dham jivitapariya-
dana idheva sabba-
vedayitani anabhi-
nanditani sitibhavis-
santiti pajanatiti.

evam vutte vappo
sakko niganthasa-
vako bhagavantam
etadavoca: seyya-
thapi bhante puriso
udayatthiko assa-
paniyam poseyya,
so udayaficeva na
labheyya, uttarim
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more he would reap only
trouble and vexation. So too,
O Bhante, I, seeking profit,
attended on the foolish Ni-
ganthas. But I did not gain
any profit and furthermore,
reaped only trouble and vex-
ation. From this day forth,
O Bhante, whatever confi-
dence I had for the foolish
Niganthas, I winnow them in
a strong wind or cause them
to be carried away in a swift
flowing river. Excellent, O
Bhante! Excellent, O Bhante!
Just as, O Bhante, one might
set upright what has been
overturned, or open up what
has been closed, or show a
path to one who is lost, or
bear an oil lamp in the dark-
ness so that those with good
eyesight can see forms, just
so, O Bhante, has the Dham-
ma been explained by the
Auspicious One in countless
ways. I go, O Bhante, to the
Auspicious One as refuge,
and to the Dhamma, and to
the Sangha of bhikkhus. O

ca kilamathassa vi-
ghatassa bhagi assa.
evameva kho aham
bhante udayatthiko
bale niganthe payi-
rupasim. soham® .
udayanceva nadhi-
gacchim’ . uttarinca
kilamathassa vigha-
tassa bhagi ahosim.
esaham bhante ajja-
tagge yo me balesu
niganthesu sampa-
sado, tam mahavate
va opunami, nadiya
va sighasotaya pa-
vahemi. abhikkan-
tam bhante, abhik-
kantam bhante, sey-
yathapi bhante nik-
kujjitam va ukkuj-
jeyya, paticchannam
va vivareyya, mu-
lhassa va maggam
acikkheyya, andha-
kare va telapajjetam
dhareyya, cakkhu-

®svaha (machasam)ff
"nadhigacchesyam (macha-

sam)fl



Bhante, may the Auspicious
One bear it in mind, that I am
a lay disciple who has gone
for refuge from today for as
long as life lasts.”
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manto rupani eva-
meva bhante bha-
gavata anekapariya-
yena dhammo paka-
sito. esaham bhante
bhagavantam sa-
ranam gacchami
dhammarfca bhik-
khusanghafica. upa-
sakam mam bhante
bhagava dharetu aj-
jatagge panupetam
saranam gatanti.
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