0.0.1 Intention

safilcetanasuttam

0. At Savatthi

savatthiyam

1. When there is body, O Bhikkhus, then with bodily
intention as cause, there arises internal pleasure and pain.
When there is speech, O Bhikkhus, then with verbal
intention as cause, there arises internal pleasure and
pain. When there is mind, O Bhikkhus, then with mental
intention as cause, there arises internal pleasure and pain,
only in dependence on ignorance.

kaye va bhikkhave sati kayasancetanahetu uppaj-
jati ajjhattam sukhadukkham. vacaya va bhikkhave
sati vacisancetanahetu uppajjati ajjhattam sukha-
dukkham. mane va bhikkhave sati manosafcata-
nahetu uppajjati ajjhattam sukhadukkham. avij-
japaccaya va.

2. Either one’s self activates that bodily activity, condi-
tioned by which there arises that internal pleasure and
pain. Or else others activate for one that bodily activity,
conditioned by which there arises that internal pleasure
and pain. Either with contemplation, one activates that
bodily activity, conditioned by which there arises that



internal pleasure and pain. Or else without contempla-
tion, one activates that bodily activity, conditioned by
which there arises that internal pleasure and pain.

samam va tam bhikkhave kayasankharam abhi-

sankharoti, yam paccayassa tam uppajjati ajjhat-
tam sukhadukkham. pare vassa tam bhikkhave

kayasankharam abhisankharonti, yam paccayassa
tam uppajjati ajjhattam sukhadukkham. sampa-

jano va tam bhikkhave kayasankharam abhisan-

kharoti, yam paccayassa tam uppajjati ajjhattam

sukhadukkham. asampajano va tam bhikkhave

kayasankharam abhisankharoti, yam paccayassa

tam uppajjati ajjhattam sukhadukkham.

3. Either one’s self activates that verbal activity, condi-
tioned by which there arises that internal pleasure and
pain. Or else others activate for one that verbal activity,
conditioned by which there arises that internal pleasure
and pain. Either with contemplation, one activates that
verbal activity, conditioned by which there arises that
internal pleasure and pain. Or else without contempla-
tion, one activates that verbal activity, conditioned by
which there arises that internal pleasure and pain.

samam va tam bhikkhave vacisankharam abhisan-
kharoti, yam paccayassa tam uppajjati ajjhattam

sukhadukkham. pare vassa tam bhikkhave vaci-
sankharam abhisankharonti, yam paccayassa tam



uppajjati ajjhattam sukhadukkham. sampajano
va tam bhikkhave vacisankharam abhisankharoti,
yam paccayassa tam uppajjati ajjhattam sukha-
dukkham. asampajano va tam bhikkhave vaci-
sankharam abhisankharoti, yam paccayassa tam
uppajjati ajjhattam sukhadukkham.

4. Either one’s self activates that mental activity, con-
ditioned by which there arises that internal pleasure and
pain. Or else others activate for one that mental activity,
conditioned by which there arises that internal pleasure
and pain. Either with contemplation, one activates that
mental activity, conditioned by which there arises that
internal pleasure and pain. Or else without contempla-
tion, one activates that mental activity, conditioned by
which there arises that internal pleasure and pain.

samam va tam bhikkhave manosankharam abhi-
sankharoti, yam paccayassa tam uppajjati ajjhat-
tam sukhadukkham. pare vassa tam bhikkhave
manosankharam abhisankharonti, yam paccayassa
tam uppajjati ajjhattam sukhadukkham. sampa-
jano va tam bhikkhave manosankharam abhisan-
kharoti, yam paccayassa tam uppajjati ajjhattam
sukhadukkham. asampajano va tam bhikkhave
manosankharam abhisankharoti, yam paccayassa
tam uppajjati ajjhattam sukhadukkham.

5. Immersion in ignorance, O bhikkhus, is the nature



of these [activities]. But with the remainderless fading
away and cessation of that very ignorance, there is not
that body, conditioned by which there arises that internal
pleasure and pain. There is not that speech, conditioned
by which there arises that internal pleasure and pain.
There is not that mind, conditioned by which there arises
that internal pleasure and pain. There is not that field,
there is not that ground, there is not that domain, there
is not that location conditioned by which there arises
that internal pleasure and pain.

imesu bhikkhave dhammesu avijja anupatita. avij-
jayatveva asesaviraganirodha so kayo na hoti, yam
paccayassa tam uppajjati ajjhattam sukhadukkham.
sa vaca na hoti, yam paccayassa tam uppajjati aj-
jhattam sukhadukkham.so mano na hoti,yam pac-
cayassa tam uppajjati ajjhattam sukhadukkham.
khettam tam na hoti, vatthum tam na hoti, ayata-
nam tam na hoti, adhikaranam tam na hoti, yam
paccayassa tam uppajjati ajjhattam sukhadukkhanti.

6. There are, O bhikkhus, these four acquisitions of
self-begetting. Which four?

cattarome bhikkhave attabhavapatilabha. katame
cattaro?

7. “Thereis, O bhikkhus, an acquisition of self-begetting,
whereby in that acquisition of self-begetting, one goes ow-



ing to one’s own intention, not another’s intention. There
is, O bhikkhus, an acquisition of self-begetting, whereby
in that acquisition of self-begetting, one goes owing to
another’s intention, not one’s own intention. There is,
O bhikkhus, an acquisition of self-begetting, whereby
in that acquisition of self-begetting, one goes owing to
both one’s own intention and another’s intention. There
is, O bhikkhus, an acquisition of self-begetting, whereby
in that acquisition of self-begetting, one goes owing to
neither one’s own intention nor another’s intention.”

atthi bhikkhave attabhavapatilabho, yasmim at-
tabhavapatilabhe attasancetana, kamati no para-
saficetana. atthi bhikkhave attabhavapatilabho,
yasmim attabhavapatilabhe parasaficetana kamati
no attasancetana. atthi bhikkhave attabhavapati-
labho, yasmim attabhavapatilabhe attasancetana
ca kamati parasancetana ca. atthi bhikkhave at-
tabhavapatilabho, yasmim attabhavapatilabhe neva
attasancetana kamati no parasancetana. ime kho
bhikkhave cattaro attabhavapatilabhati.

8. When thus was said, the venerable Sariputta said
this to the Auspicious One: “I, O Bhante, understand the
detailed meaning of what the Auspicious One has stated
in brief thus: The acquisition of self-begetting, whereby
in that acquisition of self-begetting, one goes owing to
one’s own intention, not another’s intention, the passing
away of beings from that group is caused by one’s own



intention. The acquisition of self-begetting, whereby
in that acquisition of self-begetting, one goes owing to
another’s intention, not one’s own intention, the passing
away of beings from that group is caused by another’s
intention. The acquisition of self-begetting, whereby
in that acquisition of self-begetting, one goes owing to
both one’s own intention and another’s intention, the
passing away of beings from that group is caused by
both one’s own intention and another’s intention. [But]
this acquisition of self-begetting, O Bhante, whereby in
that acquisition of self-begetting, one goes conditioned
by neither one’s own intention nor another’s intention,
what type of devas are to be seen [as such]?”

evam vutte ayasma sariputto bhagavantam eta-
davoca: imassa kho aham bhante bhagavata san-
khittena bhasitassa evam vittharena attham aja-
nami: tatra bhante yvayam attabhavapatilabho,
yasmim attabhavapatilabhe attasancetana kamati
no parasaicetana. attasancetanahetu tesam sat-
tanam tamha kaya cuti hoti. tatra bhante yvayam
attabhavapatilabho, yasmim attabhavapatilabhe
parasaficetana kamati no attasaficetana. para-
safiicetanahetu tesam sattanam tamha kaya cuti
hoti. tatra bhante yvayam attabhavapatilabho,
yasmim attabhavapatilabhe attasancetana ca ka-
mati parasancetana ca. attasancetana ca para-
sancetana ca hetu tesam sattanam tamha kaya
cuti hoti. tatra bhante yvayam attabhavapatila-
bho, yasmim attabhavapatilabhe neva attasafce-



tana kamati no parasafncetana. katame tena deva
datthabbati?

9. “They are to be seen, O Sariputta, as the devas gone
to the domain of neither perception nor non-perception.”

nevasafinanasannayatanupaga sariputta deva tena
datthabbati.

10. What is the cause, O Bhante, what is the reason why
some beings here pass away from that group as returners,
coming back to this world? Yet, what is the cause, O
Bhante, what is the reason why some beings here pass
away from that group as non-returners, not coming back
to this world?

ko nu kho bhante hetu ko paccayo yena midhe-
kacce satta tamha kaya cuta agamino honti agan-
taro itthattam? ko pana bhante hetu ko paccayo
yena midhekacce satta tamha kaya cuta anaga-
mino honti anagantaro itthattanti?

11. Here, O Sariputta, a certain individual has not aban-
doned the five lower fetters. In this very life, he enters
upon and abides in the domain of neither perception nor
non-perception. He enjoys that, strives after that, and
enters upon happiness by it. Settled therein, resolved
on it, a frequent dweller in that, not fallen away from
it when passing away, he rises in companionship with



the devas pertaining to the domain of neither perception
nor non-perception. Passing away from there, he is a
returner, one who comes back to this world.

idha sariputta ekaccassa puggalassa orambhagi-
yani sanfojanani appahinani honti. so dittheva
dhamme nevasannanasannayatanam upasampajja
viharati. so tadassadeti. tannikameti, tena ca vit-
tim apajjati. tattha thito tadadhimutto tabbahula-
vihari. aparihino kalam kurumano nevasannana-
sannayatanupaganam devanam sahavyatam upa-
pajjati. so tato cuto agami hoti aganta itthattam.

12. But here, O Sariputta, a certain individual has aban-
doned the five lower fetters. In this very life, he enters
upon and abides in the domain of neither perception nor
non-perception. He enjoys that, strives after that, and
enters upon happiness by it. Settled therein, resolved
on it, a frequent dweller in that, not fallen away from
it when passing away, he rises in companionship with
the devas pertaining to the domain of neither perception
nor non-perception. Passing away from there, he is a
non-returner, one who does not come back to this world.

idha pana sariputta ekaccassa puggalassa oram-
bhagiyani safinojanani pahinani honti. so dittheva
dhamme nevasannanasannayatanam upasampajja
viharati. so tadassadeti. tannikameti, tena ca vit-
tim apajjati. tattha thito tadadhimutto tabbahula-



vihari. aparihino kalam kurumano nevasannana-
sannayatanupaganam devanam sahavyatam upa-
pajjati. so tato cuto anagami hoti anaganta itthat-
tam.

13. “This, O Sariputta, is the cause, this is the reason
why some beings here pass away from that group as re-
turners, coming back to this world. And this, O Sariputta,
is the cause, this is the reason why some beings here pass
away from that group as non-returners, not coming back
to this world.”

ayam kho sariputta hetu ayam paccayo, yena mi-
dhekacce satta tamha kaya cuta agamino honti
agantaro itthattam. ayam pana sariputta hetu
ayam paccayo, yenamidhekacce satta tamha kaya
cuta anagamino honti anagantaro itthattanti.
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