0.0.1 The Nigantha

0. Source: Vesali.

1. At one time, the vener-
able Ananda was dwelling

at Vesali in the Great Wood,
at the Hall with the Peaked
Roof. Then Abhaya, the Lic-
chavi and Panditakumara,
the Licchavi, visited with the
venerable Ananda. Upon ar-
rival, having bowed down to
the venerable Ananda, they
sat down to one side. Having
sat down to one side, Abhaya,
the Licchavi said this to the
venerable Ananda:

2. Nigantha Nataputta, O
Bhante, is all knowing and
all seeing and acknowledges
complete knowledge and vi-
sion thus: “Whether I am
walking or standing or sleep-
ing or awake, knowledge and
vision are continuously and

nigantha suttam

vesalinidanam

ekam samayam ayasma

anando vesaliyam
viharati mahavane
kutagarasalayam.
atha kho abhayo ca
licchavi panditaku-

maro ca licchavi yena'yasma

anando tenupasan-
kamimsu. upasanka-
mitva ayasmantam
anandam abhivade-
tva ekamantam nisi-
dimsu. ekamantam
nisinno kho abhayo
licchavi ayasmantam
anandam etadavoca:

nigantho bhante na-
taputto! sabbattu
sabbadassavi apa-
risesa tanadassa-
nam patijanati: ca-
rato ca me titthato
ca suttassa ca jaga-
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uninterruptedly present to
me.” He says thus: “There

is for you, O friend Nigan-
thas, evil kamma done in
the past. Wear them away
by this sharp and gruelling
austerities. When you are
now restrained by body, re-
strained by speech and re-
strained by mind here, that is
the non-doing of evil kamma
for the future. Thus, by the
elimination of past kamma
with exertion, and the non-
doing of new kamma, [there
is] no oozings in the future.
From no oozings in the fu-
ture comes the extinction

of kamma. From the extinc-
tion of kamma comes the
extinction of suffering. From
the extinction of suffering
comes the extinction of feel-
ing. From the extinction of
feeling, all suffering will be
worn away?” Thus, this sur-
mounting by wearing away
purification is visible, here
and now.

rassa ca satatam
samitam tanadas-
sanam paccupat-
thitanti. so pura-
nanam kammanam
tapasa vyantibha-
vam pafnnapeti, na-
vanam kammanam
akarana setughatam.
iti kammakkhaya
dukkhakkhayo, duk-
khakkhaya vedanak-
khayo, vedanakkhaya
sabbam dukkham
nijjinnam bhavissati.
evametissa sandit-
thikaya nijjaravisud-
dhiya samatikkamo
hoti.



3. “Here, O Bhante, what
does the Auspicious One say
[about this]?”

4. There are these three
wearing away purifications,
O Abhaya, rightly declared
by the Auspicious One who
knows and sees, the arahant,
the rightly self-awakened
one, for the purification of
beings, for the surmounting
of sorrow and lamentation,
for the subsiding of mental
and physical suffering, for the
attainment of the know-how,
for the realization of nibbana.

5. What three? “Here, O Ab-
haya, a bhikkhu is virtuous.
He dwells restrained by the
restraint of the patimokkha,
endowed with conduct and
resort, seeing danger in the
slightest faults. Having under-
taken the training rules, he
trains in them. He does not
do any new kamma and elim-

idha bhante bhagava
kimaha'ti.

tisso kho ima abhaya,
nijjaravisuddhiyo
tena bhagavata ja-
nata passata ara-
hata sammasambud-
dhena sammadak-
khata sattanam vi-
suddhiya sokaparid-
davanam? samatikka-
maya dukkhadoma-
nassanam atthanga-
maya nayassa adhi-
gamaya nibbanassa
sacchikiriyaya.

katama tisso: idha
abhaya, bhikkhu si-
lava hoti, patimok-
khasamvarasamvuto
viharati acaragoca-
rasampanno anumat-
tesu vajjesu bhaya-
dassavi samadaya
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inates the old kamma contact
after contact. The wearing
away is visible here and now,
not involving time, inviting
witness, leading onwards, to
be experienced by the wise
for themselves.”

6. That bhikkhu, O Abhaya,
thus endowed with virtue,
quite secluded from sense-
desires, secluded from un-
wholesome dhammas, he
enters upon and abides in the
happiness and pleasure born
of seclusion connected with
thinking and pondering, the
first jhana. From the subsid-
ing of thinking and ponder-
ing, with the internal tran-
quilization and unification of
mind [due to] the absence of
thinking and pondering, he
enters upon and abides in the
happiness and pleasure born
of samadhi, the second jhana.

sikkhati sikkhapa-
desu. so navanca
kammam na karoti.
purananca kammam
phussa phussa vyan-
tikaroti. sanditthika
nijjara akalika ehi-
passika opanayika?
paccattam veditabba
vinnuhi'ti.

sa kho so abhaya,
bhikkhu evam sila-
sampanno vivicceva
kamehi vivicca aku-
salehi dhammehi
savitakkam savica-
ram vivekajam piti-
sukham pathamaj-
jhanam upasampajja
viharati. vitakkavi-
caranam vupasama
ajjhattam sampasa-
danam cetaso ekodi-
bhavam avitakkam
avicaram samadhi-
jam pitisukham duti-
yajjhanam upasam-
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With the fading away of hap-
piness, dwelling mindful and
contemplative, he looks on
with equanimity as he expe-
riences pleasure in the body,
of which the Noble Ones say:
“He is a mindful one who
[looks on with] equanimity,
one who dwells in pleasure.”
He enters upon and abides
in the third jhana. From the
abandoning of [physical]
pleasure and pain, from the
extinction of former mental
pleasure and mental pain, he
enters upon and abides in the
utter purity of mindfulness
and equanimity without pain,
without pleasure, the fourth
jhana. He does not do any
new kamma and eliminates
the old kamma contact after
contact. The wearing away
is visible here and now, not
involving time, inviting wit-
ness, leading onwards, to be
experienced by the wise for
themselves.”

pajja viharati. pi-
tiya ca viraga upek-
khako ca viharati
sato ca sampajano
sukham ca kayena
patisamvedeti, yam
tam ariya acikkhanti
' upekkhako satima
sukhavihari'ti tam
tatiyajjhanam upa-
sampajja viharati.
sukhassa ca pahana
dukkhassa ca pa-
hana pubbe'va so-
manassadomanas-
sanam atthangama
adukkham asukham
upekkhasatiparisud-
dhim catuttham jha-
nam upasampajja
viharati.

7. so navainca kam-
mam na karoti. pu-
rananca kammam
phussa phussa vyan-
tikaroti. sanditthika
nijjara akalika ehi-
passika opanayika



8. That bhikkhu, O Abhaya,
thus endowed with virtue,
thus endowed with samadhi,
with the extinction of the
asavas, having realized for
himself with direct knowl-
edge, in this very life, the
asava-free mind liberation,
wisdom liberation, and hav-
ing entered upon it, dwells in
it. He does not do any new
kamma and eliminates the
old kamma contact after con-
tact. The wearing away is
visible here and now, not
involving time, inviting wit-
ness, leading onwards, to be
experienced by the wise for
themselves.”

9. These are the three wear-
ing away purifications, O Ab-
haya, rightly declared by the
Auspicious One who knows
and sees, the arahant, the
rightly self-awakened one, for

paccattam veditabba
vinnuhi'ti.

so abhaya bhikkhu
evam sillasampanno
evam samadhisam-
panno asavanam
khaya anasavam ce-
tovimuttim panna-
vimuttim ditthe'va
dhamme sayam abhinna
sacchikatva upasam-
pajja viharati. so na-
vafnica kammam na
karoti. puranafca
kammam phussa
phussa vyantikaroti.
sanditthika nijjara
akalika ehipassika
opanayika paccat-
tam veditabba vin-
nuhi'ti.

ime kho abhaya, tisso
nijjara visuddhiyo
tena bhagavata ja-
nata passata ara-
hata sammasambud-
dhena sammadak-



the purification of beings, for
the surmounting of sorrow
and lamentation, for the sub-
siding of mental and physical
suffering, for the attainment
of the know-how, for the real-
ization of nibbana.

10. When thus was said,
Panditakumara, the Licchavi,
said this to Abhaya, the Lic-
chavi:

11. “But why, O dear Ab-
haya, do you not rejoice in
the venerable Ananda’s well-
spoken words?”

12. “Indeed [if] I, O dear,
were not to rejoice in the
venerable Ananda’s well-
spoken words, even my head
would split open. For who
wouldn’t rejoice in the ven-
erable Ananda’s well-spoken
words?”

khata sattanam vi-
suddhiya sokaparid-
davanam samatikka-
maya dukkhadoma-
nassanam atthanga-
maya nayassa adhi-
gamaya nibbanassa
sacchikiriyaya'ti.

evam vutte pandi-
takumaro licchavi
abhayam licchavim
etadavoca:

kim pana tvam samma
abhaya, ayasmato
anandassa subhasi-
tam subhasitato nab-
bhanumodasi'ti.

kyaham samma* ayas-
mato anandassa su-
bhasitam subhasi-
tato nabbhanumo-
dissami, muddhapi
tassa vipateyya, yo
ayasmato anandassa
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subhasitam subha-
sitato nabbhanumo-
deyya'ti.
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