0.0.1 The Kalamas

kalamasuttam

1. At one time the Auspicious One was wandering on
tour in Kosala with a large Sangha of bhikkhus when they
arrived at the market town of the Kalamas named Kesa-
putta. The Kalamas of Kesaputta heard: “The samana
Gotama, son of the Sakyans, having gone forth from the
Sakyan clan, has arrived at Kessaputta. Now a good
reputation has been spread about that Auspicious Go-
tama thus: “Truly is he the Auspicious One, the Arahant,
rightly self-awakened, excelling in knowledge and con-
duct, well-farer, knower of worlds, incomparable char-
ioteer of tamed persons, teacher of devas and humans,
awakened, auspicious.” Having realized this world with
its devas, maras and brahmas, together with the popula-
tion of samanas and brahmanas, devas and humans, he
causes to make it known. He teaches the Dhamma that
is good in the beginning, good in the middle, good in
the end, with the right meaning and phrasing, making
known the life of purity that is utterly perfect and pure.
Now good is the sight of such arahants.”

ekam samayam bhagava kosalesu carikam cara-
mano mahata bhikkhusanghena saddhim yena ke-
saputtam nama kalamanam nigamo tadavasari.
assosum kho kesaputtiya kalama samano khalu
bho gotamo sakyaputto sakyakula pabbajito ke-



saputtam anuppatto, tam kho pana bhavantam!
gotamam evam kalyano kittisaddo abbhuggato:
iti'pi so bhagava araham sammasambuddho vij-
jacaranasampanno sugato lokavidu anuttaro pu-
risadammasarathi sattha devamanussanam bud-
dho bhagava. so imam lokam sadevakam samara-
kam sabrahmakam sassamanabrahmanim pajam
sadevamanussam sayam abhinna sacchikatva pa-
vedeti, so dhammam deseti adikalyanam majjhe-
kalyanam pariyosanakalyanam sattham sabyan-
janam kevalaparipunnam parisuddham brahma-
cariyam pakaseti. sadhu kho pana tatharupanam
arahatam dassanam hoti"ti.

2. So then, the Kalamas of Kesaputta went to see the
Auspicious One. Upon arrival, some having bowed down
to the Auspicious One, sat down to one side. Some hav-
ing exchanged friendly greetings and cordial talk with
the Auspicious One, sat down to one side. Some hav-
ing put their palms together in anjali [in reverence] to
the Auspicious One, sat down to one side. Some having
announced their name and clan, sat down to one side.
Some having kept silent, sat down to one side. Then
the Kalamas, of Kesaputta said this to the Auspicious
One: There are, O Bhante, some samanas and brahmanas
who upon coming to Kesaputta, they explain and eluci-
date only their own doctrine but they ridicule, disparage,
revile and despise the doctrines of others. Then there
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are other samanas and brahmanas who upon coming to
Kesaputta, they explain and elucidate only their own
doctrine but they ridicule, disparage, revile and despise
the doctrines of others. Regarding this, O Bhante, we in-
deed have perplexity, we have doubt as to which among
these venerable samanas and brahmanas are speaking
the truth, and which are speaking a lie?”

atha kho kesaputtiya kalama yena bhagava tenu-
pasankamimsu. upasankamitva appekacce bha-
gavantam abhivadetva ekamantam nisidimsu. ap-
pekacce bhagavata saddhim sammodimsu, sam-
modaniyam katham saraniyam vitisaretva ekaman-
tam nisidimsu. appekacce yena bhagava tenanja-
lim panametva ekamantam nisidimsu. appekacce
namagottam savetva ekamantam nisidimsu appe-
kacce tunhibhuta ekamantam nisidimsu. ekaman-
tam nisinna kho kesaputtiya kalama bhagavan-
tam etadavocum: santi bhante eke samanabrah-
mana kesaputtam agacchanti, te sakanfieva va-
dam dipenti, jotenti, paravadam pana? khumsenti,
vambhenti, opapakkhim? karonti, paribhavanti. apare'pi
bhante eke samanabrahmana kesaputtam agac-
chanti, te'pi sakanneva vadam dipenti, jotenti, pa-
ravadam pana khumsenti, vambhenti, opapakkhim
karonti, paribhavanti. tesam no bhante amha-
kam hoteva kankha, hoti vicikiccha: ko su nama
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imesam bhavantanam samanabrahmananam sac-
cam aha, ko musa'ti.

3. It is indeed enough, O kalamas, for you to doubt;
enough to be perplexed. For certainly, doubt has arisen
for you on a perplexing subject. “Come you, O Kalamas,
do not go by tradition, do not go by lineage, do not go
by hearsay, do not go by the handing down of scriptures,
do not go by logical reasoning, do not go by inferential
reasoning, do not go by mode of reasoning, do not go
by submission to view after reflection, do not go by
suitability of appearance, do not go by “[because] the
samana is our teacher.” When, O Kalamas, you know
for yourself, these dhammas are unwholesome, these
dhammas are blameworthy, these dhammas are censured
by the wise, these dhammas when taken upon oneself
leads to harm and suffering, then you abandon them.”

alam hi vo kalama kankhitum alam vicikicchitum,
kankhaniye ca pana vo thane vicikiccha uppanna,
etha tumhe kalama ma anusasavena, ma param-
paraya, ma itikiraya, ma pitakasampadanena, ma
takkahetu, ma nayahetu, ma akaraparivitakkena,
ma ditthinijjhanakkhantiya, ma bhabbarupataya,
ma samano no garu'ti. yada tumhe kalama at-
tana'va janeyyatha: ime dhamma akusala, ime
dhamma savajja, ime dhamma vinnugarahita, ime
dhamma samatta samadinna ahitaya dukkhaya
samvattanti'ti: atha tumhe kalama pajaheyyatha.



4. What do you think, O Kalamas? “When greed is
arising in a person, does it arise for his welfare or harm?”

tam kimmannatha kalama lobho purisassa ajjhat-
tam uppajjamano uppajjati hitaya va ahitaya va'ti?

5. Harm, Bhante.

ahitaya bhante.

6. “But a greedy person, O Kalamas, with his mind
overwhelmed and obssessed by greed, kills living beings,
also takes what is not given, also goes to others wives,
also speaks falsehood, and causes others to do likewise,
which lead to his harm and suffering for a long time.”

luddho pana'yam kalama purisapuggalo lobhena
abhibhuto pariyadinnacitto panampi hanti* adin-
nampi adiyati. paradarampi gacchati, musapi bha-
nati, parampi tathattaya samadapeti, yam sa hoti
digharattam ahitaya dukkhaya'ti.

7. That is so, Bhante.

evam bhante.

8. What do you think, O Kalamas? “When hatred is
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arising in a person, does it arise for his welfare or harm?”

tam kimmafnnatha kalama doso purisassa ajjhat-
tam uppajjamano uppajjati hitaya va ahitaya va'ti.

9. Harm, Bhante.

ahitaya bhante.

10. “But an angry person, O Kalamas, with his mind
overwhelmed and obssessed by anger, Kkills living beings,
also takes what is not given, also goes to others wives,
also speaks falsehood, and causes others to do likewise,
which lead to his harm and suffering for a long time.”

duttho pana'vam kalama purisapuggalo dosena
abhibhuto pariyadinnacitto panampi hanti adin-
nampi adiyati. paradarampi gacchati, musapi bha-
nati, parampi tathattaya samadapeti, yam sa hoti
digharattam ahitaya dukkhaya'ti.

11. That is so, Bhante.

evam bhante.

12. What do you think, O Kalamas? “When delusion is
arising in a person, does it arise for his welfare or harm?”



tam kimmannatha kalama moho purisassa ajjhat-
tam uppajjamano uppajjati hitaya va ahitaya va'ti.

13. Harm, Bhante.

ahitaya bhante.

14. “But a deluded person, O Kalamas, with his mind
overwhelmed and obssessed by delusion, kills living be-
ings, also takes what is not given, also goes to others
wives, also speaks falsehood, also causes others to do
likewise, which lead to his harm and suffering for a long
time.”

mulho panayam kalama purisapuggalo mohena
abhibhuto pariyadinnacitto panampi hanti adin-
nampi adiyati. paradarampi gacchati, musapi bha-

nati, parampi tathattaya samadapeti, yam sa hoti
digharattam ahitaya dukkhaya'ti.

15. That is so, Bhante.

evam bhante.

16. What do you think, O Kalamas? “Are these dham-
mas wholesome or unwholesome?”

tam kimmannatha kalama ime dhamma kusala va



akusala va'ti?

17. Unwholesome, Bhante.

akusala bhante.

18. “Blameworthy or blameless?”
savajja va anavajja va'ti?
19. Blameworthy, Bhante.

savajja bhante.

20. “Censured by the wise or praised by the wise?”
vinnugarahita va viniuppasattha vati?
21. Censured by the wise, Bhante.

vinnugarahita bhante.

22. “When taken upon oneself, does it lead to harm and
suffering or not, or how [do you see it] here?”

samatta samadinna ahitaya dukkhaya samvattanti
no va katham va hettha hoti'ti?



23. “When taken upon oneself, O Bhante, it leads to
harm and suffering. [We see it] here thus.”

samatta bhante samadinna ahitaya dukkhaya sam-
vattanti evam ne hettha hoti'ti.

24. That which was said thus: “Come you, O Kalamas,
do not go by tradition, do not go by lineage, do not go
by hearsay, do not go by the handing down of scriptures,
do not go by logical reasoning, do not go by inferential
reasoning, do not go by mode of reasoning, do not go
by submission to view after reflection, do not go by
suitability of appearance, do not go by “[because] the
samana is our teacher.” When, O Kalamas, you know
for yourself, these dhammas are unwholesome, these
dhammas are blameworthy, these dhammas are censured
by the wise, these dhammas when taken upon oneself
leads to harm and suffering, then you abandon them,” it
was on account of this here, that it was said.

iti kho kalama yantam avocumha. etha tumhe ka-
lama ma anussavena, ma paramparaya, ma itiki-
raya, ma pitakasampadanena, ma takkahetu, ma
nayahetu, ma akaraparivitakkena, ma ditthinij-
jhanakkhantiya, ma bhabbarupataya, ma samano
no garu'ti. yada tumhe kalama attana'va janeyya-
tha: ime dhamma akusala, ime dhamma savajja,
ime dhamma vinnugarahita, ime dhamma samatta
samadinna ahitaya dukkhaya samvattanti'ti. atha
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tumhe kalama pajaheyyatha'ti iti yantam vuttam
idametam paticca vuttam.

25. “Come you, O Kalamas, do not go by tradition, do
not go by lineage, do not go by hearsay, do not go by
the handing down of scriptures, do not go by logical
reasoning, do not go by inferential reasoning, do not go
by mode of reasoning, do not go by submission to view
after reflection, do not go by suitability of appearance,
do not go by “[because] the samana is our teacher.”
When, O Kalamas, you know for yourself, these dhammas
are wholesome, these dhammas are blameless, these
dhammas are praised by the wise, these dhammas when
taken upon oneself leads to welfare and happiness, then
having entered upon them you dwell in them.”

etha tumhe kalama ma anussavena, ma param-
paraya, ma itikiraya, ma pitakasampadanena, ma
takkahetu, ma nayahetu, ma akaraparivitakkena,

ma ditthinijjhanakkhantiya, ma bhabbarupataya,

ma samano no garu'ti. yada tumhe kalama at-
tana'va janeyyatha, ime dhamma kusala, ime dhamma
anavajja, ime dhamma vinfiuppasattha, ime dhamma
samatta samadinna hitaya sukhaya samvattanti'ti.
atha tumhe kalama upasampajja vihareyyatha.

26. What do you think, O Kalamas? “When non-greed
is arising in a person, does it arise for his welfare or
harm?”
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tam kimmannatha kalama alobho purisassa ajjhat-
tam uppajjamano uppajjati hitaya va ahitaya va'ti.

27. For his welfare, Bhante.

hitaya bhante.

28. “Butanon-greedy person, O Kalamas, with his mind
not overwhelmed and obssessed by greed, does not kill
living beings, also does not take what is not given, also
does not go to others wives, also does not speak falsehood,
also does not cause others to do likewise, which lead to
his welfare and happiness for a long time.”

aluddho panayam kalama purisapuggalo lobhena
anabhibhuto apariyadinnacitto nevapanam hanti,
na adinnam adiyati, na paradaram gacchati, na
musa bhanati, parampi tathattaya samadapeti, yam
sa hoti digharattam hitaya sukhaya'ti.

29. That is so, Bhante.

evam bhante.

30. What do you think, O Kalamas? “When non-hatred
is arising in a person, does it arise for his welfare or
harm?”
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tam kimmannatha kalama adoso purisassa ajjhat-
tam uppajjamano uppajjati hitaya va ahitaya va'ti;

31. For his welfare, Bhante.

hitaya bhante.

32. “Butanon-hating person, O Kalamas, with his mind
not overwhelmed and obssessed by hate, does not kill
living beings, also does not take what is not given, also
does not go to others wives, also does not speak falsehood,
also does not cause others to do likewise, which lead to
his welfare and happiness for a long time.”

aduttho panayam kalama purisapuggalo dosena
anabhibhuto apariyadinnacitto nevapanam hanti
na adinnam adiyati, na paradaram gacchati, na
musa bhanati, parampi tathattaya samadapeti. yam
sa hoti digharattam hitaya sukhaya'ti.

33. That is so, Bhante.

evam bhante.

34. Whatdo you think, O Kalamas? “When non-delusion
is arising in a person, does it arise for his welfare or
harm?”
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tam kimmannatha kalama amoho purisassa ajjhat-
tam uppajjamano uppajjati hitaya va ahitaya va'ti?

35. For his welfare, Bhante.

hitaya bhante.

36. “But a non-deluded person, O Kalamas, with his
mind not overwhelmed and obssessed by delusion, does
not kill living beings, also does not take what is not
given, also does not go to others wives, also does not
speak falsehood, also does not cause others to do likewise,
which lead to his welfare and happiness for a long time.”

amulho panayam kalama purisapuggalo mohena
anabhibhuto apariyadinnacitto nevapanam hanti
na adinnam adiyati, na paradaram gacchati, na

musa bhanati, parampi tathattaya samadapeti. yam
sa hoti digharattam hitaya sukhaya'ti.

37. That is so, Bhante.

evam bhante.

38. What do you think, O Kalamas? “Are these dham-
mas wholesome or unwholesome?”

tam kimmannatha kalama ime dhamma kusala va
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akusala va'ti?

39. Wholesome, Bhante.

kusala bhante.

40. “Blameworthy or blameless?”
savajja va anavajja va'ti?
41. Blameless, Bhante.

anavajja bhante.

42. “Censured by the wise or praised by the wise?”
vinnugarahita va viniuppasattha vati?
43. Praised by the wise, Bhante.

vinnuppasattha bhante.

44. “When taken upon oneself, does it lead to welfare
and happiness or not, or how [do you see it] here?”

samatta samadinna hitaya sukhaya samvattanti
no va katham va hettha hoti'ti?
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45. “When taken upon oneself, O Bhante, it leads to
welfare and happiness. [We see it] here thus.”

samatta bhante samadinna hitaya sukhaya sam-
vattanti evam ne hettha hoti'ti.

46. That which was said thus: “Come you, O Kalamas,
do not go by tradition, do not go by lineage, do not go
by hearsay, do not go by the handing down of scriptures,
do not go by logical reasoning, do not go by inferential
reasoning, do not go by mode of reasoning, do not go
by submission to view after reflection, do not go by
suitability of appearance, do not go by “[because] the
samana is our teacher.” When, O Kalamas, you know for
yourself, these dhammas are wholesome, these dhammas
are blameless, these dhammas are praised by the wise,
these dhammas when taken upon oneself leads to welfare
and happiness, then having entered upon them you dwell
in them,” it was on account of this here, that it was said.

iti kho kalama yantam avocumha: etha tumhe ka-
lama ma anussavena, ma paramparaya, ma itiki-
raya, ma pitakasampadanena, ma takkahetu, ma
nayahetu, ma akaraparivitakkena, ma ditthinij-
jhanakkhantiya, ma bhabbarupataya, ma samano
no garu'ti. yada tumhe kalama attana'va janey-
yatha: ime dhamma kusala, ime dhamma ana-
vajja, ime dhamma vinfiuppasattha, ime dhamma
samatta samadinna hitaya sukhaya samvattanti'ti.
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atha tumhe kalama upasampajja vihareyyatha'ti
iti yantam vuttam idametam paticca vuttam.

47. That noble disciple, O Kalamas, thus rid of covetous-
ness, rid of ill-will, unconfused, mindful and contempla-
tive, with a mind imbued with metta, dwells pervading
one direction, likewise the second direction, likewise
the third direction, likewise the fourth direction, above,
below, around, to all beings in the entire world he dwells
pervading with a mind imbued with metta, abundant,
exalted, immeasurable, and free from enmity and ill-will.

sa kho so kalama ariyasavako evam vigatabhij-
jho vigatabyapado asammulho sampajano patis-
sato mettasahagatena cetasa ekam disam phari-
tva viharati. tatha dutiyam, tatha tatiyam, tatha
catutthim, iti uddhamadho tiriyam sabbadhi sab-
battataya sabbavantam lokam mettasahagatena
cetasa vipulena mahaggatena appamanena ave-
rena abyapajjhena pharitva viharati.

48. With a mind imbued with compassion, he dwells
pervading one direction, likewise the second direction,
likewise the third direction, likewise the fourth direction,
above, below, around, to all beings in the entire world he
dwells pervading with a mind imbued with compassion,
abundant, exalted, immeasurable, and free from enmity
and ill-will.
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karunasahagatena cetasa ekam disam pharitva
viharati. tatha dutiyam, tatha tatiyam, tatha ca-
tutthim, iti uddhamadho tiriyam sabbadhi sabbat-
tataya sabbavantam lokam karunasahagatena ce-
tasa vipulena mahaggatena appamanena averena
abyapajjhena pharitva viharati.

49. With a mind imbued with mudita, he dwells pervad-
ing one direction, likewise the second direction, likewise
the third direction, likewise the fourth direction, above,
below, around, to all beings in the entire world he dwells
pervading with a mind imbued with mudita, abundant,
exalted, immeasurable, and free from enmity and ill-will.

muditasahagatena cetasa ekam disam pharitva
viharati. tatha dutiyam, tatha tatiyam, tatha ca-
tutthim, iti uddhamadho tiriyam sabbadhi sabbat-
tataya sabbavantam lokam muditasahagatena ce-
tasa vipulena mahaggatena appamanena averena
abyapajjhena pharitva viharati.

50. With a mind imbued with equanimity, he dwells
pervading one direction, likewise the second direction,
likewise the third direction, likewise the fourth direction,
above, below, around, to all beings in the entire world he
dwells pervading with a mind imbued with equanimity,
abundant, exalted, immeasurable, and free from enmity
and ill-will.
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upekkhasahagatena cetasa ekam disam pharitva
viharati, tatha dutiyam tatha tatiyam, tatha catut-
thim, iti uddhamadho tiriyam sabbadhi sabbat-
tataya sabbavantam lokam upekkhasahagatena
cetasa vipulena mahaggatena appamanena ave-
rena abyapajjhena pharitva viharati.

51. That noble disciple, O Kalamas, with a mind thus
free from enmity, a mind thus free from ill-will, a mind
thus undefiled, a mind thus purified, has gained four
consolations in this very life.

sa kho so kalama ariyasavako evam averacitto

evam abyapajjhacitto evam asankilitthacitto evam
visuddhacitto tassa dittheva dhamme cattaro as-
sasa adhigata honti:

52. “If there is another world, if there are fruits and
results of kamma, of what is well done and badly done, it
is the case that with the breakup of the body, after death,
I will arise in a happy destination, a heavenly world.”
This is the first consolation he has gained.

sace kho pana atthi paro loko, atthi sukatadukka-
tanam kammanam phalam vipako, thanamaham
kayassa bheda parammarana sugatim saggam lo-
kam upapajjami'ti, ayamassa pathamo assaso adhi-
gato hoti.
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53. “But if there is no other world, if there are no fruits
and results of kamma, of what is well done and badly
done, then here in this very life, I maintain myself free
from enmity, free from affliction, untroubled and happy.”
This is the second consolation he has gained.

sace pana kho natthi paro loko, natthi sukataduk-
katanam kammanam phalam vipako, idaham dit-
theva dhamme averam abyapajjham anigham su-
kham attanam pariharamiti, ayamassa dutiyo as-
saso adhigato hoti.

54. “But if evil befalls the doer [of evil], then I do not
intend any evil. [Since] there is non-doing of evil kamma
by me, from where will suffering touch me?” This is the
third consolation he has gained.

sace kho pana karoto kariyyati papam, na kho
panaham kassaci papam cetemi, akarontam kho
pana mam papam kammam kuto dukkham phu-
sissati'ti ayamassa tatiyo assaso adhigato hoti.

55. “But if evil does not befall the doer [of evil], then
here I certainly see myself purified in both respects.” This
is the fourth consolation he has gained.

sace kho pana karoto na kariyyati papam, idaham
ubhayene'va visuddham attanam samanupassami'ti
ayamassa catuttho assaso adhigato hoti.
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56. “That noble disciple, O Kalamas, with a mind thus
free from enmity, a mind thus free from ill-will, a mind
thus undefiled, a mind thus purified, has gained these
four consolations in this very life.”

sakho so kalama ariyasavako evam averacitto evam
abyapajjhacitto evam asankilitthacitto, evam vi-
suddhacitto tassa ditthe'va dhamme ime cattaro
assasa adhigata honti'ti?

57. “That is so, O Auspicious One, that is so, O Well-
farer. That noble disciple, O Bhante, with a mind thus
free from enmity, a mind thus free from ill-will, a mind
thus undefiled, a mind thus purified, has gained four
consolations in this very life.

evametam bhagava, evametam sugato, sakho so

bhante ariyasavako evam averacitto evam abya-

pajjhacitto evam asankilitthacitto, evam visuddha-
citto tassa dittheva dhamme cattaro assasa adhi-

gata honti.

58. “If there is another world, if there are fruits and
results of kamma, of what is well done and badly done, it
is the case that with the breakup of the body, after death,
I will arise in a happy destination, a heavenly world.”
This is the first consolation he has gained.

sace kho pana atthi paro loko, atthi sukatadukka-
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tanam kammanam phalam vipako, thanamaham
kayassa bheda parammarana sugatim saggam lo-
kam upapajjami'ti, ayamassa pathamo assaso adhi-
gato hoti.

59. “But if there is no other world, if there are no fruits
and results of kamma, of what is well done and badly
done, then here in this very life, I maintain myself free
from enmity, free from affliction, untroubled and happy.”
This is the second consolation he has gained.

sace pana kho natthi paro loko, natthi sukataduk-
katanam kammanam phalam vipako, idaham dit-
theva dhamme averam abyapajjham anigham su-
kham attanam pariharamiti, ayamassa dutiyo as-
saso adhigato hoti.

60. “But if evil befalls the doer [of evil], then I do not
intend any evil. [Since] there is non-doing of evil kamma
by me, from where will suffering touch me?” This is the
third consolation he has gained.

sace kho pana karoto kariyyati papam, na kho
panaham kassaci papam cetemi, akarontam kho
pana mam papam kammam kuto dukkham phu-
sissati'ti ayamassa tatiyo assaso adhigato hoti.

61. “But if evil does not befall the doer [of evil], then
here I certainly see myself purified in both respects.” This
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is the fourth consolation he has gained.

sace kho pana karoto na kariyyati papam, idaham
ubhayene'va visuddham attanam samanupassami'ti
ayamassa catuttho assaso adhigato hoti.

62. That noble disciple, O Bhante, with a mind thus
free from enmity, a mind thus free from ill-will, a mind
thus undefiled, a mind thus purified, has gained these
four consolations in this very life.”

sa kho so bhante ariyasavako evam averacitto evam
abyapajjhacitto evam asankilitthacitto evam visud-
dhacitto tassa dittheva dhamme ime cattaro as-
sasa adhigata hontiti.

63. “Excellent, O Bhante! Excellent, O Bhante! Just
as, O Bhante, one might set upright what has been over-
turned, or open up what has been closed, or show a path
to one who is lost, or bear an oil lamp in the darkness so
that those with good eyesight can see forms, just so has
the Dhamma been explained by the venerable Gotama
in countless ways. We go, O Bhante, to the Auspicious
Gotama, as refuge, and to the Dhamma, and to the San-
gha of bhikkhus. May Master Gotama bear it in mind,
that we are lay disciples who have gone for refuge from
today for as long as life lasts.”

abhikkantam bhante, abhikkantam bhante, gotama,
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seyyathapi bhante nikkujjitam va ukkujjeyya, pa-
ticchannam va vivareyya, mulhassa va maggam
acikkheyya, andhakare va telapajjotam dhareyya,
cakkhumanto rupani dakkhintiti. evamevam bhota
gotamena anekapariyayena dhammo pakasito. ete
mayam bhante bhavantam gotamam saranam gac-
chama, dhammarfica bhikkhusanghafnca. upasake
no bhavam gotamo dharetu ajjatagge panupete
saranam gate'ti.
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