0.0.1 Standpoints

0. Source: Savathi.

1. These three standpoints,
O bhikkhus, when being
cross-questioned, being cross-
examined, being scrutinized
to its conclusion by the wise,
is established on non-doing.
What three? There are, O
bhikkhus, some samanas
and brahmanas who hold
such doctrine, such view:
“Whatever this individual per-
son experiences, whether
pleasure, pain or neither
pain nor pleasure, all that

is caused by what was done
in the past.” There are, O
bhikkhus, some samanas and
brahmanas who hold such
doctrine, such view: “What-
ever this individual person
experiences, whether plea-
sure, pain or neither pain nor
pleasure, all that is caused by
God’s creation.” There are, O
bhikkhus, some samanas and

titthayatana
savatthinidanam:

tinimani bhikkhave
titthayatanani, yani
panditehi samanu-
yufijjiyamanani sa-
manugahiyamanani
samanubhasiyama-
nani parampi gan-
tva akiriyaya santha-
hanti. katamani tini:
santi bhikkhave eke
samanabrahmana
evamvadino evam-
ditthino: yam kifica-
yam purisapuggalo
patisamvedeti su-
khamva dukkham va
adukkhamasukham
va, sabbam tam pub-
bekatahetu'ti. santi
bhikkhave eke sama-
nabrahmana evam-
vadino evamditthino:
yam kificayam puri-
sapuggalo patisam-
vedeti sukham va
dukkham va, aduk-



brahmanas who hold such
doctrine, such view: “What-
ever this individual person
experiences, whether plea-
sure, pain or neither pain nor
pleasure, all that is condi-
tioned without a cause.”

2. Therein, O bhikkhus,
those samanas and brah-
manas who hold such doc-
trine, such view: “Whatever
this individual person experi-
ences, whether pleasure, pain
or neither pain nor pleasure,
all that is caused by what
was done in the past,” having
approached them, I say thus:
“Is it true as reported, O ven-
erables, that you hold such
doctrine, such view: “What-
ever this individual person
experiences, whether plea-

khamasukham va,
sabbam tam issa-
ranimmanahetu'ti.
santi bhikkhave eke
samanabrahmana
evamvadino evamdit-
thino: yam kincayam
purisapuggalo pati-
samvedeti sukham
va dukkham va aduk-
khamasukham va,
sabbam tam ahetu-
appaccaya'ti.

tatra bhikkhave ye

te samanabrahmana
evamvadino evamdit-
thino: yam kincayam
purisapuggalo pati-
samvedeti sukham
va dukkham va aduk-
khamasukham va,
sabbam tam pubbe
katahetu'ti. tyaham
upasankamitva evam
vadami: saccam kira
tumhe ayasmanto
evamvadino evamdit-
thino: yam kincayam
purisapuggalo pati-



sure, pain or neither pain nor
pleasure, all that is caused
by what was done in the
past”? Being asked by me
thus, if they acknowledge
“yes”, I say to them thus: if
that is so, O venerables, the
killing of living beings will be
caused by what was done in
the past, the taking of what
is not given will be caused
by what was done in the past,
non-celibacy will be caused
by what was done in the past,
[uttering of] false speech will
be caused by what was done
in the past, [uttering of] di-
visive speech will be caused
by what was done in the past,
[uttering of] harsh speech
will be caused by what was
done in the past, [uttering
of] senseless prattle will be
caused by what was done in
the past, being covetous will
be caused by what was done
in the past, harboring the
mind of ill-will will be caused
by what was done in the past.

samvedeti sukham
va dukkham va aduk-
khamasukham va,
sabbam tam pub-
bekatahetu'ti?. te

! ce me evam put-
tha ama'ti patija-
nanti, tyaham evam
vadami: tenahayas-
manto panatipatino
bhavissanti pubbe-
katahetu, adinnada-
yino bhavissanti pub-
bekatahetu, abrah-
macarino bhavis-
santi pubbekatahetu-
musavadino bhavis-
santi pubbekatahetu,
pisunavaca bhavis-
santi pubbekatahetu.
pharusavaca bhavis-
santi pubbekatahetu,
samphappalapino
bhavissanti pubbeka-
tahetu, abhijjhaluno
bhavissanti pubbe-
katahetu, byapan-
nacitta bhavissanti

'te ca me - machasam.[J]



3. For those, O bhikkhus,
who rely on what was done
in the past as the essence,
there is not the desire or ef-
fort: this ought to be done,
this ought not to be done.
Since what ought to be done
and what ought not to be
done is not being found [by
them] as real and actual,
their mindfulness is muddled,
they dwell unguarded, and
the designation as samana by
their Dhamma companions
does not personally apply

to them. This, O bhikkhus,
is my first reproach in ac-
cordance with the Dhamma
of those samanas and brah-
manas who hold such doc-
trine, such view.

4. Therein, O bhikkhus,
those samanas and brah-

pubbekatahetu- mic-
chaditthika bhavis-
santi pubbekatahetu.

pubbekatam kho
pana bhikkhave sa-
rato paccagaccha-
tam na hoti chando
va vayamo va, idam
va karaniyam idam
va akaraniyanti. iti
karaniyakaraniye
kho pana saccato
thetato anupalab-
bhiyamane mutthas-
satinam anarakkha-
nam viharatam na
hoti paccattam sa-
hadhammiko sama-
navado. ayam kho
me bhikkhave tesu
samanabrahmanesu
evamvadisu evamdit-
thisu pathamo saha-
dhammiko niggaho
hoti.

tatra bhikkhave ye
te samanabrahmana
evamvadino evamdit-



manas who hold such doc-
trine, such view: “Whatever
this individual person experi-
ences, whether pleasure, pain
or neither pain nor pleasure,
all that is caused by God’s
creation,” having approached
them, I say thus: “Is it true as
reported, O venerables, that
you hold such doctrine, such
view: “Whatever this indi-
vidual person experiences,
whether pleasure, pain or
neither pain nor pleasure, all
that is caused by God’s cre-
ation”? Being asked by me
thus, if they acknowledge
“yes”, I say to them thus: if
that is so, O venerables, the
killing of living beings will be
caused by God’s creation, the
taking of what is not given
will be caused by God’s cre-
ation, non-celibacy will be
caused by God’s creation, [ut-
tering of] false speech will be
caused by God’s creation, [ut-
tering of] divisive speech will
be caused by God’s creation,
[uttering of] harsh speech

thino: yam kincayam
purisapuggalo pati-
samvedeti sukham
va dukkham va aduk-
khamasukham va,
sabbam tam issa-
ranimmanahetu'ti,
tyaham upasanka-
mitva evam vadami:
saccam kira tumhe
ayasmanto evamva-
dino evamditthino:
yam kificayam puri-
sapuggalo patisam-
vedeti sukham va
dukkham va aduk-
khamasukham va,
sabbam tam issara-
nimmanahetu'ti. te
ce me evam puttha
amati? patijananti,
tyaham evam va-
dami: tena hayas-
manto panatipatino
bhavissanti issara-
nimmanahetu adin-
nadayino bhavissanti
issaranimmanahetu,

*amoti- machasam, sya, ptsjfj



will be caused by God’s cre-
ation, [uttering of] sense-
less prattle will be caused

by God’s creation, being cov-
etous will be caused by God’s
creation, harboring the mind
of ill-will will be caused by
God’s creation.

5. For those, O bhikkhus,
who rely on God’s creation as
the essence, there is not the
desire or effort: this ought to
be done, this ought not to be
done. Since what ought to be
done and what ought not to
be done is not being found

abrahmacarino bha-
vissanti issaranim-
manahetuti, musa-
vadino bhavissanti
issaranimmanahetu,
pisunavaca bhavis-
santi issaranimma-
nahetu, pharusavaca
bhavissanti issara-
nimmanahetu, sam-
phappalapino bhavis-
santi issaranimma-
nahetu, abhijjhaluno
bhavissanti issara-
nimmanahetu, bya-
pannacitta bhavis-
santi issaranimmana-
hetu. micchaditthika
bhavissanti issara-
nimmanahetu.

issaranimmanam
kho pana bhikkhave
sarato paccagaccha-
tam na hoti chando
va vayamo va, idam
va karaniyam idam
va akaraniyanti. iti
karaniyakaraniye
kho pana saccato



[by them] as real and actual,
their mindfulness is muddled,
they dwell unguarded, and
the designation as samana
by their Dhamma compan-
ions does not personally ap-
ply to them. This, O bhik-
khus, is my second reproach
as a Dhamma companion
among those samanas and
brahmanas who hold such
doctrine, such view.

6. Therein, O bhikkhus,
those samanas and brah-
manas who hold such doc-
trine, such view: “Whatever
this individual person expe-
riences, whether pleasure,
pain or neither pain nor plea-
sure, all that is conditioned
without a cause,” having ap-
proached them, I say thus:
“Is it true as reported, O ven-
erables, that you hold such
doctrine, such view: “What-
ever this individual person
experiences, whether plea-

thetato anupalab-
bhiyamane mutthas-
satinam anarakkha-
nam viharatam na
hoti paccattam sa-
hadhammiko sama-
navado. ayam kho
me bhikkhave tesu
samanabrahmanesu
evamvadisu evam-
ditthisu dutiyo saha-
dhammiko niggaho
hoti.

tatra bhikkhave ye

te samanabrahmana
evamvadino evamdit-
thino: yam kincayam
purisapuggalo pati-
samvedeti sukham
va dukkham va aduk-
khamasukham va,
sabbam tam ahetu-
appaccayati. tya-
ham upasankami-
tva evam vadami:
saccam kira tumhe
ayasmanto evamva-
dino evamditthino:
yam kificayam puri-



sure, pain or neither pain
nor pleasure, all that is con-
ditioned without a cause?”
Being asked by me thus, if
they acknowledge “yes”, 1
say to them thus: if that is so,
O venerables, the killing of
living beings will be condi-
tioned without a cause, the
taking of what is not given
will be conditioned without
a cause, non-celibacy will be
conditioned without a cause,
[uttering of] false speech will
be conditioned without a
cause, [uttering of] divisive
speech will be conditioned
without a cause, [uttering
of] harsh speech will be con-
ditioned without a cause,
[uttering of] senseless prattle
will be conditioned without a
cause, being covetous will be
conditioned without a cause,
harboring the mind of ill-will
will be conditioned without a
cause.

sapuggalo patisam-
vedeti sukham va
dukkham va aduk-
khamasukham va,
sabbam tam ahe-
tuappaccaya'ti? te
ce me evam puttha
ama'ti patijananti:
tyaham evam va-
dami: tenahayas-
manto panatipatino
bhavissanti ahetu-
appaccaya, dinna-
dayino bhavissanti
ahetuappaccaya,
abrahmacarino bha-
vissanti ahetuappac-
caya , musavadino
bhavissanti ahetuap-
paccaya, pisunavaca
bhavissanti ahetu-
appaccaya pharu-
savaca bhavissanti
ahetuappaccaya,
samphappalapino
bhavissanti ahetuap-
paccaya, , abhijjha-
luno bhavissanti ahe-
tuappaccaya, bya-
pannacitta bhavis-



7. For those, O bhikkhus,
who rely on non-causality as
the essence, there is not the
desire or effort: this ought to
be done, this ought not to be
done. Since what ought to be
done and what ought not to
be done is not being found
[by them] as real and actual,
their mindfulness is muddled,
they dwell unguarded, and
the designation as samana
by their Dhamma compan-
ions does not personally ap-
ply to them. This, O bhik-
khus, is my third reproach
as a Dhamma companion
among those samanas and
brahmanas who hold such
doctrine, such view.

santi ahetuappac-
caya, micchaditthika
bhavissanti ahetuap-
paccaya.

ahetum appacca-
yam? kho pana bhik-
khave sarato pacca-
gacchatam na hoti
chando va vayamo
va, idam va karani-
yam, idam va aka-
raniyanti. iti kara-
niyakaraniye kho
pana saccato thetato
anupalabbhiyamane
mutthassatinam ana-
rakkhanam vihara-
tam na hoti paccat-
tam sahadhammiko
samanavado. ayam
kho me bhikkhave
tesu samanabrah-
manesu evamvadisu
evamditthisu. tatiyo
sahadhammiko nig-
gaho hoti.

ahetum - simu. ahetu - sya,
kam. ahetu appaccaya - pts,
machasamif]
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8. These, O bhikkhus, are
the three standpoints which
when being cross-questioned,
being cross-examined, being
scrutinized to its conclusion
by the wise, is established on
non-doing.

9. On the other hand, O
bhikkhus, this Dhamma taught
by me is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas. And What, O bhik-
khus, is the Dhamma taught
by me that is irrefutable, un-
corrupted, blameless, unde-
spised by wise samanas and
brahmanas. “These are the
six elements”, O bhikkhus,

is the Dhamma taught by
me that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas or brah-
manas. “These are the six
contact domains”, O bhik-
khus, is the Dhamma taught

imani ko bhikkhave
tini titthayatanani:
yani panditehi sama-
nuyufjiyamanani sa-
manugahiyamanani
samanubhasiyama-
nani parampi gan-
tva akiriyaya santha-
hanti.

ayam kho pana bhik-
khave maya dhammo
desito aniggahito
asankilittho anupa-
vajjo appatikuttho
samanehi brahma-
nehi vinnuhi. ka-
tamo ca bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi vifi-
nuhi. ima cha dha-
tuyo'ti bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi



by me that is irrefutable, un-
corrupted, blameless, un-
despised by wise samanas
and brahmanas. “These are
the eighteen mental pon-
derings”, O bhikkhus, is

the Dhamma taught by me
that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas. “These are the four
noble truths”, O bhikkhus,

is the Dhamma taught by
me that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas.

10. ““These are the six
elements”, O bhikkhus, is
the Dhamma taught by me
that is irrefutable, uncor-
rupted, blameless, undespised
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vinnuhi. imani cha
phassayatanani'ti
bhikkhave maya dhammo
desito aniggahito
asankilittho anupa-
vajjo appatikuttho
samanehi brahma-
nehi vinnuhi. ime
attharasa manopa-
vicara'ti bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi vin-
nuhi. imani cattari
ariyasaccani'ti bhik-
khave maya dhammo
desito aniggahito
asankilittho anupa-
vajjo appatikuttho
samanehi brahma-
nehi vinnuhi.

ima cha dhatuyoti
bhikkhave maya dhammo
desito aniggahito
asankilittho anupa-

vajjo appatikuttho
samanehi brahma-
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by wise samanas and brah-
manas.” Yet this was said
thus. On account of what
was this said? These, O bhik-
khus, are the six elements:
the earth element, the wa-
ter element, the fire element,
the air element, the space
element, the consciousness
element. ““These are the

six elements”, O bhikkhus,

is the Dhamma taught by

me that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas.” That which was said
thus, it is on account of this
here that it was said.

11. ““These are the six con-
tact domains”, O bhikkhus,
is the Dhamma taught by

me that is irrefutable, un-
corrupted, blameless, un-
despised by wise samanas
and brahmanas.” Yet this
was said thus. On account of
what was this said? These,

O bhikkhus, are the six con-

nehi vinnuhi'ti: iti
kho panetam vuttam,
kincetam paticcavut-
tam: chayima bhik-
khave dhatuyo: pa-
thavidhatu apodhatu
tejodhatu vayodhatu
akasadhatu vinna-
nadhatu. ima cha
dhatuyoti bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi vin-
nuhi'ti. iti yam tam
vuttam, idametam
paticca vuttam.

imani cha phassaya-
tanani'ti bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi
vinnuhi'ti, iti kho
panetam vuttam,
kincetam paticca
vuttam: chayimani



tact domains: the eye con-
tact domain, the ear contact
domain, the nose contact
domain, the tongue contact
domain, the body contact
domain, the mind contact
domain. ““These are the six
contact domains”, O bhik-
khus, is the Dhamma taught
by me that is irrefutable, un-
corrupted, blameless, unde-
spised by wise samanas and
brahmanas.” That which was
said thus, it is on account of
this here that it was said.

12. ““These are the eighteen
mental ponderings”, O bhik-
khus, is the Dhamma taught
by me that is irrefutable, un-
corrupted, blameless, un-
despised by wise samanas
and brahmanas.” Yet this
was said thus. On account
of what was this said? Hav-
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bhikkhave phassa-
yatanani: cakkhum
4 phassayatanam so-
tam phassayatanam
ghanam phassayata-
nam jivha phassaya-
tanam kayo phassa-
yatanam mano phas-
sayatanam. imani
cha phassayatana-
niti bhikkhave maya
dhammo desito anig-
gahito asankilittho
anupavajjo appa-
tikuttho samanehi
brahmanehi vinfiuhi'ti.
iti yam tam vuttam
idametam paticca
vuttam.

ime attharasa ma-
nopavicara'ti bhik-
khave maya dhammo
desito aniggahito
asankilittho anupa-
vajjo appatikuttho
samanehi brahma-

4cakkhuphassayatanam - macha-

sam.J]
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ing seen forms with the eye,
one ponders a mental plea-
sure based on forms, one
ponders a mental pain based
on forms, one ponders equa-
nimity based on forms. Hav-
ing heard sounds with the
ear, one ponders a mental
pleasure based on sounds,
one ponders a mental pain
based on sounds, one ponders
equanimity based on sounds.
Having smelled aromas with
the nose, one ponders a men-
tal pleasure based on aromas,
one ponders a mental pain
based on aromas, one pon-
ders equanimity based on
aromas. Having tasted fla-
vors with the tongue, one
ponders a mental pleasure
based on flavors, one pon-
ders a mental pain based on
flavors, one ponders equanim-
ity based on flavors. Having
touched tangibles with the
body, one ponders a mental
pleasure based on tangibles,
one ponders a mental pain
based on tangibles, one pon-

nehi vinnuhi'ti. iti
kho panetam vuttam,
kincetam paticca
vuttam: cakkhuna
rupam disva soma-
nassatthaniyam ru-
pam upavicarati, do-
manassatthaniyam
rupam upavicarati,
upekkhatthaniyam
rupam upavicarati.
sotena saddam sutva
somanassatthaniyam
saddam upavicarati,
domanassatthani-
yam saddam upavi-
carati, upekkhattha-
niyam saddam upa-
vicarati. ghanena
gandham ghayitva
somanassatthaniyam
gandham upavica-
rati, domanassattha-
niyam gandham upa-
vicarati, upekkhat-
thaniyam gandham
upavicarati. jivhaya
rasam sayitva soma-
nassatthaniyam ra-
sam upavicarati, do-



ders equanimity based on
tangibles. Having cognized
dhammas with the mind, one
ponders a mental pleasure
based on dhammas, one pon-
ders a mental pain based on
dhammas, one ponders equa-
nimity based on dhammas.
““These are the eighteen men-
tal ponderings”, O bhikkhus,
is the Dhamma taught by

me that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas.” That which was said
thus, it is on account of this
here that it was said.

15

manassatthaniyam
rasam upavicarati,
upekkhatthaniyam
rasam upavicarati.
kayena photthabbam
phusitva somanas-
satthaniyam phot-
thabba upavicarati,
domanassatthani-
yam photthabbam
upavicarati, upek-
khatthaniyam phot-
thabbam upavicarati.
manasa dhammam
vinaya somanas-
satthaniyam dham-
mam upavicarati, do-
manassatthaniyam
dhammam upavica-
rati, upekkhattha-
niyam dhammam
upavicarati. ime at-
tharasa manopavi-
carati bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi vin-
nuhi'ti. iti yam tam
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13. ““These are the four
noble truths”, O bhikkhus,

is the Dhamma taught by
me that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas.” Yet this was said
thus. On account of what was
this said? Having undertaken
the six elements, O bhikkhus,
the descent of the embryo
comes to be. There being
the descent, there is name-
and-form. In dependence

on name-and-form, there is
the six-sense domain, in de-
pendence on the six-sense
domain, there is contact, in
dependence on contact, there
is feeling. Now O bhikkhus,
it is for one [experiencing]
feeling that I declare: “This
is suffering”; that I declare:
“This is the origination of suf-
fering”; that I declare: “This
is the cessation of suffering”;

vuttam idametam pa-
ticca vuttam.

imani cattari ariya-
saccani'ti bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi
vinnuhi'ti. iti kho
panetam vuttam,
kincetam paticca
vuttam: channam
bhikkhave dhatunam
upadaya gabbhas-
savakkanti hoti, ok-
kantiya sati namaru-
pam, namarupapac-
caya salayatanam,
salayatanapaccaya
phasso, phassapac-
caya vedana. vedi-
yamanassa kho pa-
naham bhikkhave
idam dukkhanti pan-
napemi. ayam duk-
khasamudayo'ti pan-
napemi. ayam duk-
khanirodho'ti panna-



that I declare: “This is the
path leading to the cessation
of suffering.”

14. And what, O bhikkhus,
is suffering, a noble truth:
Birth is suffering, old age is
also suffering, sickness is also
suffering, death is also suf-
fering, sorrow, lamentation,
physical suffering, mental
suffering and despair are also
suffering, not to gain that
which one wishes for is also
suffering, in brief, the five
appropriable khandhas is
suffering. This, O bhikkhus,
is called suffering, a noble
truth.

15. And what, O bhikkhus,
is the origination of suffer-
ing, a noble truth? In depen-
dence on ignorance, there are
sankharas. In dependence
on sankharas, there is con-
sciousness. In dependence on
consciousness, there is name-
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pemi®. ayam dukkha-
nirodhagamini pati-
pada'ti pannapemi.

katamanca bhikkhave
dukkham ariyasac-
cam: jati'pi dukkha,
jara'pi dukkha, vya-
dhi'pi dukkho ma-
ranampi dukkham,
sokaparidevadukkha-
domanassupayasa'pi
dukkha®, yampic-
cham na labhati, tampi
dukkham. sankhit-
tena pancupadanak-
khandha dukkha.
idam vuccati bhik-
khave dukkham ari-
yasaccam.

katamanca bhikkhave
dukkhasamudayo’
ariyasaccam: avijja-
paccaya sankhara,

®pafifiapeti - machasam.JJj

Sappiyehi sampayogo dukkho.
piyehi vippayogo dukkho -sya.
kam.J]

7 dukkhasamudayam-simu.JJj
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and-form. In dependence

on name-and-form, there is
the six-sense domain. In de-
pendence on the six-sense
domain, there is contact. In
dependence on contact, there
is feeling. In dependence

on feeling, there is thirsting.
In dependence on thirsting,
there is undertaking. In de-
pendence on undertaking,
there is being. In dependence
on being, there is birth. In de-
pendence on birth, there are
old age and death, sorrow,
lamentation, physical suf-
fering, mental suffering and
despair. Just so, is the arising
of this entire amassment of
suffering. This, O bhikkhus,
is called the origination of
suffering, a noble truth.

16. And what, O bhikkhus,
is the cessation of suffer-
ing, a noble truth? From the
complete fading away and
cessation of this very igno-

sankharapaccaya
vinhanam, vinna-
napaccaya namaru-
pam, namarupapac-
caya salayatanam,
salayatanapaccaya
phasso, phassapac-
caya vedana, veda-
napaccaya tanha,
tanhapaccaya upa-
danam, upadanapac-
caya bhavo, bhava-
paccaya jati, jatipac-
caya jaramaranam
sokaparidevadukkha-
domanassupayasa
sambhavanti. eva-
metassa kevalassa
dukkhakkhandhassa
samudayo hoti. idam
vuccati bhikkhave
dukkhasamudayo
ariyasaccam.

katamanca bhikkhave
dukkhanirodho?® ari-
yasaccam: avijjaya-
tveva asesaviraga-

8dukkhanirodham - simu.[Jj



rance, there is the cessation
of sankharas. From the ces-
sation of sankharas, there is
the cessation of conscious-
ness. From the cessation of
consciousness, there is the
cessation of name-and-form.
From the cessation of name-
and-form, there is the cessa-
tion of the six-sense domain.
From the cessation of the six-
sense domain, there is the
cessation of contact. From
the cessation of contact, there
is the cessation of feeling.
From the cessation of feel-
ing, there is the cessation of
thirsting. From the cessation
of thirsting, there is the ces-
sation of undertaking. From
the cessation of undertaking,
there is the cessation of be-
ing. From the cessation of
being, there is the cessation
of birth. From the cessation
of birth, there is the cessa-
tion of old age and death,
sorrow, lamentation, physical
suffering, mental suffering
and despair. Just so, is the
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nirodha sankharani-
rodho, sankharani-
rodha vinnananiro-
dho, vinnhananirodha
namarupanirodho,
namarupanirodha
salayatananirodho,
salayatananirodha
phassanirodho, phas-
sanirodha vedanani-
rodho, vedananiro-
dha tanhanirodho,
tanhanirodha upada-
nanirodho, upadana-
nirodha bhavaniro-
dho, bhavanirodha
jatinirodho, jatiniro-
dha jaramaranam
sokaparidevaduk-
khadomanassupa-
yasa nirujjhanti. eva-
metassa kevalassa
dukkhakkhandhassa
nirodho hoti. idam
vuccati bhikkhave
dukkhanirodho ari-
yasaccam.
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cessation of this entire stock
of suffering. This, O bhik-
khus, is called the cessation
of suffering, a noble truth.

17. And what, O bhikkhus,
is the path leading to the ces-
sation of suffering, a noble
truth? It is just this noble
eight-fold path. That is, right
view, right thought, right
speech, right action, right
livelihood, right effort, right
mindfulness, right samadhi.
This, O bhikkhus, is called
the path leading to the ces-
sation of suffering, a noble
truth. ““These are the four
noble truths”, O bhikkhus,

is the Dhamma taught by
me that is irrefutable, uncor-
rupted, blameless, undespised
by wise samanas and brah-
manas.” That which was said
thus, it is on account of this
here that it was said.

katamanca bhikkhave
dukkhanirodhaga-
mini patipada ari-
yasaccam: ayameva

ariyo atthangiko maggo.

seyyathidam: sam-
maditthi sammasan-
kappo sammavaca
sammakammanto
sammaajlvo sam-
mavayamo samima-
sati sammasama-
dhi. idam vuccati
bhikkhave dukkha-
nirodhagamini pati-
pada ariyasaccam.
imani cattari ariya-
saccani'ti bhikkhave
maya dhammo de-
sito aniggahito asan-
kilittho anupavajjo
appatikuttho sama-
nehi brahmanehi vin-
nuhi'ti iti yam tam
vuttam, idametam



paticca vuttanti.
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