0.0.1 AN 130 Commen-
taries

1. From this they explain
among [one] another “non-
dhamma as dhamma.” Be-
ginning with the suttanta
method, the extent of the ten
courses of wholesome actions
is dhamma, the ten courses of
unwholesome actions is non-
dhamma. [Also] “the four es-
tablishments of mindfulness,
the four right exertions, the
four bases for superhuman
powers, the five faculties, the
five powers, the seven awak-
ening factors, the noble eight
factored path”. Thus, the
thirty seven bodhipakkhiya
dhammas, is called dhamma.
“The three establishments of
mindfulness, the three right
exertions, the three bases

for superhuman powers, the
six faculties, the six powers,
the eight awakening factors,
the nine factored path” and
the four appropriations, the
five hindrances, the seven un-

dutiyapamadadivagga-
vannana

ito paresu adham-
mam dhammoti di-
penti'ti adisu suttan-
tapariyayena tava
dasa kusalakamma-
patha dhammo, dasa
akusalakammapa-
tha adhammo. tatha
cattaro satipatthana
cattaro sammappa-
dhana cattaro iddhi-
pada pancindriyani
panca balani satta
bojjhanga ariyo at-
thangiko maggoti
sattatimsa bodhi-
pakkhiyadhamma
dhammo nama; tayo
satipatthana tayo
sammappadhana
tayo iddhipada cha
indriyani cha balani
attha bojjhanga na-
vangiko maggoti

ca cattaro upadana
pafca nivaranani
satta anusaya attha



derlying tendencies, and the
eight falsehoods, this is called
non-dhamma.

2. So having seized whicheve
one portion of non-dhamma,

“we will make this non-dhamma

[become] dhamma. Thus for
us, the family of our teacher
will be led out to salvation,
and we will be well-known
in the world.” “That non-
dhamma as dhamma is the
cause.” Indeed, this is the
extent of how they explain
non-dhamma as dhamma.
Also thus, having seized
whichever one portion of
dhamma saying, “this is non-
dhamma,”is what is meant
by: “they explain dhamma
as non-dhamma.” However,
by the vinaya method, by
true grounds, having re-
proved, having reminded,
having made a claim as it

is, that legal action should
be done, this is called dham-

=

ma. By false grounds, not

micchattani ca ayam
adhammo.

tattha yamkifici ekam
adhammakottha-

sam gahetva imam
adhammam dham-
moti karissama, evam
amhakam acariyaku-
lam niyyanikam bha-
vissati, mayam ca
loke pakata bhavis-
sama'ti tam adham-
mam dhammo aya'nti
kathayanta adham-
mam dhammoti di-
penti nama. tatheva
dhammakotthasesu
ekam gahetva ayam
adhammo'ti kathenta
dhammam adham-
moti dipenti nama.
vinayapariyayena
pana bhutena vat-
thuna codetva sare-
tva yathapatinnaya
kattabbam kammam
dhammo nama, abhu-
tena vatthuna aco-



having reproved, not hav-
ing reminded, not having
made a claim, that legal ac-
tion should be done, this is
called non-dhamma.

3. By the suttanta method,
“removal of lust, removal of
hate, removal of delusion,
restraint, abandoning, reflec-
tion,” this is called vinaya.
Non-depression of lust, non-
removal, non-restraint, non-
abandoning non-reflection,
this is called non-vinaya. By
the vinaya method, “valid
grounds, valid motion dec-
laration, valid proclamation,
valid boundary, valid assem-
bly,” this is called vinaya.
“Invalid grounds, invalid
motion declaration, invalid
proclamation, invalid bound-
ary, invalid assembly,” this is
called non-vinaya.

4. By the suttanta method,

detva asaretva apa-
tinnaya kattabbam
kammam adhammo
nama.

suttantapariyayena
ragavinayo dosavi-
nayo mohavinayo
samvaro pahanam
patisankhati ayam
vinayo nama, ragadi-
nam avinayo asam-
varo appahanam
apatisankhati ayam
avinayo nama. vina-
yapariyayena vat-
thusampatti, nat-
tisampatti, anussa-
vanasampatti, sima-
sampatti, parisasam-
pattiti ayam vinayo
nama. vatthuvipatti,
nattivipatti, anussa-
vanavipatti, simavi-
patti parisavipattiti
ayam avinayo nama.

suttantapariyayena
cattaro satipatthana



the four establishments of
mindfulness, the four right
exertions, ...pe... noble eight
factored path, this is said by,
is spoken by the Tathagata;
The three establishments of
mindfulness, the three right
exertions, the three bases for
superhuman powers, the six
faculties, the six powers, the
eight awakening factors, the
nine factored path, this is
not said by, is not spoken by
the Tathagata. By the vinaya
method, “the four parajikas,
the thirteen sanghadisesas,
the two aniyatas, the thirty
nissaggiya pacittiyas,” this

is said by, is spoken by the
Tathagata; “The three para-
jikas, the fourteen sanghadis-
esas, the three aniyatas, the
thirty one nissaggiya pacit-
tiyas,” this is not said by, is
not spoken by the Tathagata.

5. By the suttanta method,

cattaro sammappa-
dhana...pe.... ariyo
atthangiko maggoti
idam bhasitam la-
pitam tathagatena;
tayo satipatthana
tayo sammappadhana
tayo iddhipada cha
indriyani cha balani
attha bojjhanga na-
vangiko maggoti
idam abhasitam ala-
pitam tathagatena.
vinayapariyayena
cattaro parajika te-
rasa sanghadisesa
dve aniyata timsa
nissaggiya pacitti-
yati idam bhasitam
lapitam tathagatena;
tayo parajika cud-
dasa sanghadisesa
tayo aniyata eka-
timsa nissaggiya pa-
cittiyati idam abhasi-
tam alapitam tatha-
gatena.

suttantapariyayena
devasikam phala-



“daily entering upon the at-
tainment of fruition, enter-
ing upon the attainment of
great compassion, examina-
tion of the world with the
Buddha Eye, mastery over
the eight attainments, sutta
discourses, talks on birth sto-
ries,” this is exemplified [by
the Tathagata]. “Not daily
entering upon the attainment
of fruition, ...pe... not talks
on birth stories,” this is not
exemplified [by the Tatha-
gata]. By the vinaya method,
having stayed upon invita-
tion for entering upon the
rains, going away on wander-
ing without having obtained
permission, going away on
wandering having celebrated
the pavarana, by first receiv-
ing those visiting with friend-
liness, this is exemplified

[by the Tathagata]. Only the
non-doing of that which is
exemplified is called not ex-
emplified.

samapattisamapaj-
janam mahakaru-
nasamapattisama-
pajjanam buddha-
cakkhuna lokavolo-
kanam atthuppatti-
vasena suttantade-
sana jatakakathati
idam acinnam, na
devasikam phalasa-
mapattisamapajja-
nam...pe.... na jata-
kakathati idam ana-
cinnam. vinayapari-
yayena nimantitassa
vassavasam vasitva
apaloketva carika-
pakkamanam pava-
retva carikapakka-
manam, agantukehi
saddhim pathamam
patisantharakara-
nanti idam acinnam,
tasseva acinnassa
akaranam anacin-
nam nama.

suttantapariyayena



6. By the suttanta method,
the four establishments of
mindfulness ...pe... eight
factored path, this is called
made known; the three es-
tablishments of mindfulness
...pe... the nine factored path,
this is called not made known
[by the Tathagata]. By the
vinaya method, “the four
parajikas ...pe... thirty nissag-
giya pacittiyas,” this is called
made known [by the Tatha-
gata]; “the three parajikas
...pe... the thirty one nissag-
giya pacittiyas,” this is called
not made known.

7. But this which is said in
the end of all suttas: “these
cause the true Dhamma to
disappear.” There are five
disappearances, called dis-
appearance of attainments,
disappearance of practice, dis-
appearance of learning, disap-
pearance of signs, disappear-
ance of relics. Therein, the at-
tainments are: “the four path,

cattaro satipatthana...pe....
atthangiko maggoti
idam pannattam nama;
tayo satipatthana...pe....
navangiko maggoti
idam apannattam
nama. vinayapari-
yayena cattaro pa-
rajika...pe.... tim-
sanissaggiya pacit-
tiyati idam pannat-

tam nama; tayo para-
jika...pe.... ekatimsa
nissaggiya pacitti-

yati idam apannat-

tam nama.

yam panetam sab-
basuttanam pariyo-
sane tecimam sad-
dhammam antara-
dhapentiti vuttam,
tattha panca antara-
dhanani nama adhi-
gamantaradhanam,
patipattiantaradha-
nam, pariyattianta-
radhanam, linganta-
radhanam, dhatuan-



the four fruition, the four
analytical knowledges, the
triple noble knowledges, and
the six supreme knowledges.”.
Its dwindling away begins
with the dwindling away of
analytical knowledges. In-
deed from the final nibbana
of the Buddha, they are capa-
ble of causing to bring forth
analytical knowledges only
for a thousand years. From
there after, the six supreme
knowledges, from there, even
they cause to bring forth the
triple noble knowledges, they
are unable to cause to bring
forth. As time goes on, even
they become unable to cause
to bring forth dry insight.
Only by this means: “a non-
returner, a once-returner,

a stream enterer,” in them,
their attainment persists and
indeed does not disappear.
However, with the last sota-
panna’s dissolution of life,
indeed attainment disappear-
ance comes to be. This is
called the dissapearance of

taradhananti . tat-
tha adhigamoti cat-
taro magga, cattari
phalani, catasso pati-
sambhida, tisso vijja,
parihayamano pati-
sambhidato patthaya
parihayati. buddha-
nam hi parinibba-
nato vassasahassa-
meva patisambhida
nibbattetum sak-
konti, tato param
cha abhinfa, tato
tapi nibbattetum
asakkonta tisso vijja
nibbattenti. gacchante
gacchante kale tapi
nibbattetum asak-
konta sukkhavipas-
saka honti. eteneva
upayena anagamino
sakadagamino sota-
pannati. tesu dha-
rantesu adhigamo
anantarahito nama
na hoti. pacchima-
kassa pana sotapan-
nassa jivitakkhayena



attainments.

8. Indeed [with] the disap-
pearance of practice, they
are unable to cause to bring
forth jhana, vipassana, path
and fruits. They merely pro-
tect the four purifications

of virtue. As time goes on,
[thinking]: “having made
virtue go to fulfillment, we
must protect [virtue]. There
does not exist now attain-
ments of the noble ones’
dhamma, for [one] engaging
in striving will not be able to
realize the paths or fruits.”
Having met with the end [of
the dispensation], [due to]
much laziness, they do not
incite one another, they do
not lead, they do not become
scrupulous. From there, they
trample on [the vinaya], be-
ginning with the minor dis-
ciplinary rules. As time goes

adhigamo antara-
hito nama hoti. idam
adhigamantaradha-
nam nama.

patipattiantaradha-
nam nama jhana-
vipassanamagga-
phalani nibbatte-
tum asakkonta ca-
tuparisuddhisilamat-
tam rakkhanti. gac-
chante gacchante
kale silam paripun-
nam katva rakkhama,
padhananca anuyun-
jama, na ca maggam
va phalam va sacchi-
katum sakkoma, nat-
thi idani ariyadham-
mapativedho'ti vosa-
nam apajjitva kosaj-
jabahula ahnamani-
nam na codenti na
sarenti akukkuccaka
honti, tato patthaya
khuddanukhudda-
kani maddanti. gac-
chante gacchante
kale pacittiyathul-



on, they get into the pacittiya
and thullaccaya [offences].
From there, [they commit]
grave offenses. Only as much
as the parajika remains. For
bhikkhus protecting the four
parajikas, even a hundred,
even a thousand, the prac-
tice lasts and indeed does not
come to disappearance. How-
ever, with the last bhikkhu’s
breach of virtue or dissolu-
tion of life, indeed practice
disappearance comes to be.
“This is called the dissapear-
ance of practice.”

9. “Learning,” the three
pitakas, Buddha’s words, the
Teacher’s talks, pali. To the
extent that it stands, to that
extent learning indeed goes
to fulfillment. As time goes
on, the king’s commands be-
come unrighteous, in those
[unrighteous kindoms] the
royal ministers become un-
righteous. From there, those
dwelling in the town and

laccayani apajjanti,
tato garukapattim.
parajikamattameva
titthati. cattari pa-
rajikani rakkhanta-
nam bhikkhtunam sa-
tepi sahassepi dhara-
mane patipatti anan-
tarahita nama na
hoti. pacchimakassa
pana bhikkhuno si-
labhedena va jivitak-
khayena va antara-
hita hotiti idam pati-
pattiantaradhanam
nama.

pariyattiti tepita-
kam buddhavaca-
nam satthakatha
pali. yava sa titthati,
tava pariyatti pari-
punna nama hoti.
gacchante gacchante
kale rajayuvarajano
adhammika honti,
tesu adhammikesu
rajamaccadayo adham-
mika honti, tato rat-
thajanapadavasinoti.
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country-side [become un-
righteous]. For their unrigh-
teousness, the [rain] deva
does not [pour down] proper
rainfall. Because of that the
crops do not prosper. Among
those not prospering, sup-
porters of bhikkhu sangha’s
requisites are not able to give.
From the bhikkhus becom-
ing weary [due to shortness
of] requisites, they are not
able to [pass on] the compila-
tions to apprentices. As time
goes on, learning dwindles
away, with [this] special rea-
son they are not able to bear
[the learning] in mind. They
only bear the pali language
in mind. From there, as time
goes on, they are not able to
bear in mind the entire pali
too, first abhidhamma pitaka
dwindles away, beginning
with the outlines dwindling
away. Indeed first, the great
literary works of the patthana
dwindles away, then the ya-
maka dwindles away, then
the point of dispute, the con-

etesam adhammika-
taya devo na samma
vassati, tato sassani
na sampajjanti. tesu
asampajjantesu pac-
cayadayaka bhikkhu-
sanghassa paccaye
datum na sakkonti,
bhikkhu paccayehi
kilamanta anteva-
sike sangahetum na
sakkonti. gacchante
gacchante kale pa-
riyatti parihayati,
atthavasena dhare-
tum na sakkonti, pa-
livaseneva dharenti.
tato gacchante gac-
chante kale palimpi
sakalam dharetum
na sakkonti, patha-
mam abhidhamma-
pitakam parihayati.
parihayamanam mat-
thakato patthaya
parihayati . patha-
mameva hi pattha-
namahapakaranam
parihayati, tasmim
parihine yamakam,



cept of individuals, the ex-
planation of the elements
and the classification of kind
treatments of the dhamma.

10. Thus the abhidhamma
pitaka [having] dwindled
away [starting] from the out-
lines, the dwindling away

of the suttanta pitaka be-
gins. Indeed first, the angut-
tara nikaya dwindles away.
Within that too, first the book
of elevens. From there, the
book of tens ...pe... from
there the book of ones. Thus
the anguttara nikaya [hav-
ing] dwindled away [start-
ing] from the outlines, the
dwindling away of the samyutt
nikaya begins. Indeed first,
the great chapter dwindles
away. From there the six
sense domains chapter, the
aggregates chapter, the cause
chapter, the heavens chapter.
Thus the samyutta nikaya
[having] dwindled away
[starting] from the outlines,
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kathavatthu, pugga-
lapannatti, dhatuka-
tha, vibhango, dham-
masangahoti.

evam abhidhamma-
pitake parihine mat-
thakato patthaya sut-
tantapitakam pari-
hayati. pathamanhi
anguttaranikayo pa-
rihayati, tasmimpi
pathamam ekadasa-
kanipato, tato dasa-
kanipato...pe.... tato
ekakanipatoti. evam
anguttare parihine
matthakato patthaya
samyuttanikayo pari-
{éyati. pathamam

i mahavaggo pa-
rihayati, tato sala-
yatanavaggo, khan-
dhavaggo, nidana-
vaggo, sagathavag-
goti. evam samyut-
tanikaye parihine
matthakato patthaya
majjhimanikayo pari-
hayati. pathamam hi
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the dwindling away of the
majjhima nikaya begins. In-
deed first, the upper fifty
book dwindles away. From
there, the middle fifty book.
From there, the root fifty
book. Thus the majjhima
nikaya [having] dwindled
away [starting] from the out-
lines, the dwindling away

of the digha nikaya begins.
Indeed first, the pathika chap-
ter dwindles away. From
there, the great chapter. From
there, the aggregate of virtue
chapter. Thus, the dwindling
away of the digha nikaya is
called the dwindling away
of the suttanta pitaka. They
bear in mind only the vinaya
pitaka and the jataka. Being
consciencious, they bear the
vinaya pitaka in mind. How-
ever, desiring gain, consid-
ering that “those who boasts
of the suttanta do not exist,”
they only bear the jataka

in mind. As time goes on,
they are not able to bear in
mind the jataka too. So first,

uparipannasako pa-
rihayati, tato majjhi-
mapannasako, tato
mulapannasakoti.
evam majjhimani-
kaye parihine mat-
thakato patthaya di-
ghanikayo pariha-
yati. pathamafihi
pathikavaggo pari-
hayati, tato maha-
vaggo, tato silak-
khandhavaggoti. evam
dighanikaye pari-
hine suttantapita-
kam parihinam nama
hoti. vinayapitakena
saddhim jatakameva
dharenti. vinayapita-
kam lajjinova dha-
renti, labhakama
pana “suttante ka-
thitepi sallakkhenta
natthi”ti jatakameva
dharenti. gacchante
gacchante kale ja-
takampi dharetum
na sakkonti. atha
tesam pathamam
vessantarajatakam



the vessantara jataka dwin-
dles away. From there, from
the patilomakkama to the
punnaka jataka, the great
narada jataka. In the end, the
apannaka jataka dwindles
away. Thus the jataka [hav-
ing] dwindled away, they
only bear in mind the vinaya
pitaka.

11. As time goes on, the
vinaya pitaka too dwindles
away, starting with the out-
lines. Indeed first, the old
commentaries dwindle away.
From there, gradually, the
khandhaka, the bhikkhuni
vibhanga, the great vibhanga.
They bear in mind only the
aggregate of uposatha ka-
matta. That then is how the
disappearance of learning
comes to be. However, to
the extent that among hu-
mans, four-line stanza re-
mains, to that extent the non-
disappearance of learning
comes to be. “When a faith-
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parihayati, tato pa-
tilomakkamena pun-
nakajatakam, maha-
naradajatakanti pa-
riyosane apannaka-
jatakam parihayati.
evam jatake parihine
vinayapitakameva
dharenti.

gacchante gacchante
kale vinayapitakampi
matthakato patthaya
parihayati. patha-
manhi parivaro pa-
rihayati, tato khan-
dhako, bhikkhuni-
vibhango, mahavi-
bhangoti anukka-
mena uposathak-
khandhakamatta-
meva dharenti. ta-
dapi pariyatti anta-
rahita na hoti. yava
pana manussesu ca-
tuppadikagathapi
pavattati, tava pari-
yatti anantarahitava
hoti. yada saddho
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ful and devoted king, hav-
ing placed a thousand bags
[worth] of gold in a casket
on the back of an elephant,
having caused one of the
king’s service men to roam
the city and have a drum
beaten to announce: “Anyone
who knows a four-line stanza
of the Buddha’s words can
acquire this thousand bags
worth of gold.” If the king’s
service man announces up to
the third time [so that] those
who did not hear will hear,
but no learned person obtains
[the gold] and the king’s
service man again returns
that thousand bags [worth
of gold] to the royal family,
then indeed learning disap-
pearance comes to be. This is
called the disappearance of
learning.

12. As time goes on, the

taking of robes, the taking
of bowl, bending back and
stretching out, looking for-

pasanno raja hat-
thikkhandhe suvan-
nacankotakamhi sa-
hassatthavikam tha-
papetva buddhehi
kathitam catuppadi-
kagatham jananto
imam sahassam gan-
hatu'ti nagare bhe-
rim carapetva gan-
hanakam alabhitva
ekavaram carapite
nama sunantapi honti
assunantapiti yava-
tatiyam carapetva
ganhanakam ala-
bhitva rajapurisa
tam sahassatthavi-
kam puna rajakulam
pavesenti, tada pa-
riyatti antarahita
nama hoti. idam pa-
riyattiantaradhanam
nama.

gacchante gacchante
kale civaraggaha-
nam pattaggahanam
sammifnjanapasara-
nam alokitavilokitam



ward and looking backwards
do not become graceful. As
if [they are] the Nigantha
ascetics, the bhikkhus at-
tained long white gourd

and bowl, having taken and
put on the top of their arms,
they wander, it is to this ex-
tent too, only the sign’s non-
disappearance comes to be.
However, as time goes on,
from the top of their arms
having lowered down, having
hanged down by the hand or
by string they wander. The
robe too not having made
proper dye having spread
over the color, they wan-
der. As time goes on, they
do not dye [the robes]. Hav-
ing made a mere resemblance
of the ten cutting and the

waist-band piercing, they use.

Later on, they do not [even]
make a resemblance of the
waist-band having pierced.
From there too, not having
made the ten cuttings, they
go about as if wanderers. As
time goes on, [thinking]:
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na pasadikam hoti.
niganthasamana
viya alabupattam
bhikkhu pattam ag-
gabahaya pakkhipi-
tva adaya vicaranti,
ettavatapi lingam
anantarahitameva
hoti. gacchante gac-
chante pana kale ag-
gabahato otaretva
hatthena va sikkaya
va olambitva vica-
ranti, clvarampi ra-
janasaruppam aka-
tva otthatthivannam
katva vicaranti. gac-
chante gacchante
kale rajanampi na
hoti dasacchinda-
nampi ovattikavij-
jhanampi, kappamat-
tam katva valanjenti.
puna ovattikam vij-
jhitva kappam na
karonti. tato ubha-
yampi akatva dasa
chetva paribbajaka
viya caranti. gac-
chante gacchante
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“what is the benefit for us

in this way?” small peace of
yellow robe on hand or or
having tied around the neck,
they sew on the hair of the
head, or having prepared for
the livelihood of plowing and
sowing, maintenance of a
wife, they wander. Then on
the account of these they give
the giving of offerings to the
Sangha. It is with reference
to this that the Auspicious
One said — “But in the future,
Ananda, there will be mem-
bers of the clan yellow-robe
necked, immoral, evil na-
tured. For those who bestow
gifts on these immoral ones
on behalf of the Sangha, even
then I say, O Ananda, that
the offering to the Sangha
would be incalculable, would
be immeasurable.” (ma. ni.
3.380). From there as time
goes on, they make manifold
kamma [thinking]: “What is
this? This is an obstacle for
us.” Having cut off the peace
of yellow-robe, they throw

kale “ko imina amha-
kam attho'ti khudda-
kam kasavakhandam
hatthe va givaya va
bandhanti, kesesu
va alliyapenti, da-
rabharanam va ka-
ronta kasitva vapi-
tva jivikam kappe-
tva vicaranti. tada
dakkhinam denta
sangham uddissa
etesam denti. idam
sandhaya bhaga-
vata vuttam -- bha-
vissanti kho, pana-
nanda, anagatamad-
dhanam gotrabhuno
kasavakantha dus-
sila papadhamma,
tesu dussilesu san-
gham uddissa da-
nam dassanti, ta-
dapaham, ananda,
sanghagatam dak-
khinam asankhey-
yam appameyyam
vadami'ti (ma. ni.
3.380). tato gacchante
kale nanavidhani



it in the forest. At this time,
indeed the disappearance of
the sign comes to be. They
say of Kassapa of ten pow-
ers (Buddha Kassapa): From
the time beginning with the
yonas. Having put on white
garmet robe, conduct and
practice has happened. This
is called the disappearance of
the signs.

13. Moreover, the disap-
pearance of the relics should
be known thus: — There are
three final nibbanas: the de-
filements final nibbana, the
aggreggates final nibbana,
and the relics final nibbana.
So the defilements’ final nib-
bana came to be at the seat
of awakening. The aggre-
gates’ final nibbana was in
Kusinara. The relics’ final

nibbana will be in the future.

17

kammani karonta
“papanco esa, kim
imina amhaka'nti ka-
savakhandam chindi-
tva aranne khipanti.
etasmim kale lingam
antarahitam nama
hoti. kassapadasa-
balassa kira kalato
patthaya yonakanam
setavattham paru-
pitva caranam ca-
rittam jatanti. idam
lingantaradhanam
nama.

dhatuantaradhanam
pana evam veditab-
bam -- tini parinib-
banani, kilesapari-
nibbanam -- khan-
dhaparinibbanam,
dhatuparinibbananti.
tattha kilesapari-
nibbanam bodhipal-
lanke ahosi, khan-
dhaparinibbanam
kusinarayam, dhatu-
parinibbanam ana-
gate bhavissati. ka-
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How? Thence, here and there
the Buddha’s relics not ob-
taining the right worship,

by the strength of resolution
non-right worshipers do not
go [to the cetiyas]. As time
goes on, all remaining right
worship will not exist. In-
deed for the dispensation at
the time of decline on this
island of Tambapanni, all
relics having assembled at
the great cetiya, from there,
they will go to the island of
Naga Rajayatana cetiya, from
there, the seat of awakening.
Only from the dwelling place
of the Nagas, also from the
deva world, also from the
Brahma world, they will go
to the relics at the great seat
of awakening. Meanwhile,
even a measure of mustard
seed of relics will not disap-
pear. All relics having as-
sembled at the great grounds
under the bodhi tree, having
taken on the form of the Bud-
dha at the grounds under the
bodhi tree, will teach sitting

tham? tato tattha
tattha sakkarasam-
manam alabhamana
dhatuyo buddha-
nam adhitthanaba-
lena sakkarasam-
manalabhanakattha-
nam gacchanti. gac-
chante gacchante
kale sabbatthanesu
sakkarasammano na
hoti. sasanassa hi
osakkanakale imas-
mim tambapanni-
dipe sabba dhatuyo
sannipatitva maha-
cetiyam, tato naga-
dipe rajayatanaceti-
yam, tato bodhipal-
lankam gamissanti.
nagabhavanatopi
devalokatopi brah-
malokatopi dhatuyo
mahabodhipallan-
kameva gamissanti.
sasapamattapi dhatu
antara na nassissati.
sabba dhatuyo ma-
habodhimande san-
nipatitva buddharu-



cross-legged in the effigy of
the Buddha. The thirty two
marks of a great man and the
eighty secondary marks will
all shine forth just perfectly.
From there, they will perform
the twin-miracle. Having per-
formed the miracle, they will
teach. Then indeed, there
will not be any human beings
present at that place. How-
ever, all devas from the ten
thousand world-systems hav-
ing assembled [thinking]:
“today is the final nibbana
of the ten powers, from now
on is the beginning of dark-
ness here,” they will lament.
Then from the relics-body,
fire having originated, will
cause that body to become
non-designatable. A net orig-
inating from the relics-body
will rise as far as the Brahma
world. For even a measure
of mustard seed of relics will
not be left, there being just
one net. In the relics’ exhaus-
tion having come to a condi-
tion will be cut short. Thus,
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pam gahetva bodhi-
mande pallankena
nisinnabuddhasa-
rirasirim dassenti.
dvattimsa mahapu-
risalakkhanani asiti
anubyafjanani bya-
mappabhati sabbam
paripunnameva hoti.
tato yamakapatihari-
yadivase viya patiha-
riyam katva dassenti.
tada manussabhuta-
satto nama tattha
gato natthi, dasa-
sahassacakkavale
pana devata sabbava
sannipatitva “ajja da-
sabalo parinibbayati,
itodani patthaya an-
dhakaram bhavis-
sati'ti paridevanti.
atha dhatusarirato
tejo samutthaya tam
sariram apannatti-
kabhavam gameti.
dhatusarirato samut-
thita jala yava brah-
maloka uggacchis-
sati, sasapamattaya
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the relics having caused to
show a great splendor, will
disappear. Then the deva
sangha of the Buddha will
assemble on the day of final
nibbana to honor [the Bud-
dha] with celestial perfumes,
flowers, musical instruments,
having circumambulated
three times, having payed
homage, [thinking]: “We will
gain the coming into exis-
tence in the future to see the
Buddha, the Auspicious One.”
Having said, it is just not pos-
sible going to the presence
[of the Buddha now]. This is
called the disappearance of
the relics.

14. These five kinds of dis-
appearance are rooted only in
the disappearance of learning.
“Because learning’s disappear-
ance is the disappearance

sesayapi dhatuya
sati ekajalava bha-
vissati. dhatusu pari-
yadanam gatasu pac-
chijjissati. evam ma-
hantam anubhavam
dassetva dhatuyo an-
taradhayanti. tada
sannipatita devasan-
gha buddhanam pa-
rinibbutadivase viya
dibbagandhamala-

katva tikkhattum pa-
dakkhinam katva
vanditva “anagate
uppajjanakam bud-
dham passitum la-
bhissama bhagava'ti
vatva sakasakattha-
nameva gacchanti.
idam dhatuantara-
dhanam nama.

imassa pancavidhassa
antaradhanassa pa-
riyattiantaradhana-
meva mulam. pari-
yattiya hi antarahi-
taya patipatti anta-



of practice. When learning
endures, practice remains.”
Even on this island, [there
was the great disaster known
as] Candalatissa, the great
fear. Sakka, the king of the
gods, having constructed a
great raft for the bhikkhus,
foretold of the great fear that
will befall [the island]: “The
[rain] deva will not [pour
down] proper rainfall. The
bhikkhus will become weary
[due to shortness of] requi-
sites, they will not be able to
bear in mind their learning.
It is proper for you masters
to protect your lives having
gone to the other shore. Hav-
ing ascended this great raft,
you must go, venerable sirs.
For those who are here, it

is not possible to stay, not
adequate. For you having
set aside even a chip splin-
ter in the chest, you must

go [so that] the entire fear
will be avoided.” Then hav-
ing reached the ocean shore,
sixty bhikkhus having made
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radhayati, pariyat-
tiya thitaya patipatti
patitthati. teneva
imasmim dipe can-
dalatissamahabhaye
sakko devaraja ma-
haulumpam mapetva
bhikkhunam aroca-
pesi mahantam bha-
yam bhavissati, na
samma devo vassis-
sati, bhikkhu pac-
cayehi kilamanta
pariyattim sandha-
retum na sakkhis-
santi, paratiram gan-
tva ayyehi jivitam
rakkhitum vattati.
imam mahaulumpam
aruyha gacchatha,
bhante. yesam et-
tha nisajjatthanam
nappahoti, te kat-
thakhandepi uram
thapetva gacchantu,
sabbesampi bhayam
na bhavissati'ti. tada
samuddatiram pa-
tva satthi bhikkhu
katikam katva “am-
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an agreement [said]: “For us
here this journey is not to be
done. Having remained here,
only we must protect the
tipitaka.” Having remained
behind, having gone to the
mountainous country on

the southern region [of Sri
Lanka], they lived sustain-
ing their livelihood on tubers
and roots. Those bearing a
body [of scriptures], having
sat down, they rehearsed.
Those not bearing [a body
of scriptures], having raised
sand [to beautify the place]
attended upon the leaders,
having made it possible for
those ones to thoroughly
learn the scriptures. In this
way, by this method they
completed the memorization
of the Teacher’s talks in the
three pitakas in twelve years.

15. With fear allayed, the
seven hundred bhikkhus
themselves not causing even
one syllable of the Teacher’s

hakam ettha gama-
nakiccam natthi, ma-
yam idheva hutva
tepitakam rakkhis-
sama”ti tato nivatti-
tva dakkhinamalaya-
janapadam gantva
kandamulapannehi
jivikam kappenta va-
simsu. kaye vahante
nisiditva sajjhayam
karonti, avahante
valikam ussaretva
parivaretva sisani
ekatthane katva pa-
riyattim sammasanti.
imina niyamena dva-
dasa samvaccharani
satthakatham tepi-
takam paripunnam
katva dharayimsu.

bhaye vupasante sat-
tasata bhikkhu at-
tano gatatthane sat-
thakathe tepitake
ekakkharampi eka-



talks in the three pitakas to
disappear, gone to the place
in just this island country be-
longing to Kallagama village,
entered the Mandalarama
vihara. Upon the elders ar-
rival, having heard: on this
island sixty bhikkhus were
left behind, [said]: “we must
see the elders.” Having gone
to the elders with the three
pitakas purified, indeed they
did not see even one syllable
not in agreement. For the
elders in that place this talk
arose: “Is learning or practice
the root of the dispensation?”
The pamsukulika elders said:
“practice is the root.” The
dhamma speakers [said]:
“Learning [is the root].” Then
many elders said: “Even for
you two, we will not make a
person [victorious] by mere
speech only. You must bring
forth [quotes] from the sut-
tas [to gain] victory by what
is spoken.” “To bring forth
[a quote] from the suttas

is not a burden,” [said the
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byanjanampi anase-
tva imameva dipa-
magamma kallaga-
majanapade manda-
laramaviharam pa-
visimsu. theranam
agamanappavattim
sutva imasmim dipe
ohina satthi bhik-
khu “there passis-
sama”ti gantva the-
rehi saddhim tepita-
kam sodhenta ekak-
kharampi ekabyan-
janampi asamentam
nama na passimsu.
tasmim thane the-
ranam ayam katha
udapadi pariyatti
nu kho sasanassa
mulam , udahu pa-
tipatti'ti. pamsuku-
likatthera “patipat-
timula”nti ahamsu,
dhammakathika pa-
riyatti'ti. atha ne
thera tumhakam
dvinnampi jananam
vacanamatteneva na
karoma, jinabhasi-
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pamsukulika elders] “But
Subhadda, if the bhikkhus
dwell rightly, the world will
not be empty of arahants.”
(di. ni. 2.214). “Practice is
the root of the Teacher’s dis-
pensation, O great king, prac-
tice is its essence. By prac-
tice it persists, it remains.”
(mi. pa. 4.1.7) They brought
forth [these quotes from]

the suttas. Having heard this
sutta the dhamma speakers
brought forth these verses for
their own doctrinal position.

“For as long as suttanta
remains, as long as
vinaya shines.

For that long they see the
light, just as the sun
rises.

In the suttanta’s non-
existence, and the
vinaya forgotten,

tam suttam ahara-
tha'ti ahamsu. sut-
tam aharitum na
bharoti ime ca, su-
bhadda , bhikkhu
samma vihareyyum,
asunno loko arahan-
tehi assati (di. ni.
2.214). patipatti-
mulakam, maharaja,
satthusasanam pati-
pattisarakam. pati-
pattiya dharantaya
titthati'ti (mi. pa.
4.1.7) suttam aha-
rimsu. imam suttam
sutva dhammaka-
thika attano vada-
thapanatthaya imam
suttam aharimsu --

yava titthanti suttanta,
vinayo yava dippati.

tava dakkhanti alo-
kam, suriye abbhut-
thite yatha.

suttantesu asantesu,
pamutthe vinayamhi
ca.

tamo bhavissati loke,



the world will be in dark-
ness, just as the sun’s
disappearance.

In the suttanta being so
protected, the practice
comes to be protected.

With the endurance of
the practice, the wise
ones release from at-

tachments, do not per-
ish.”

16. When these verses were
brought forth, the pamsuku-
lika elders became silent.
Only the dhamma speaker el-
ders words were first-placed.
“Indeed just as between a
breed of hundred or thousand
bulls there is not a [single]
cow in that lineage, its suc-
cession is not going to be con-
tinued. So too for a bhikkhu
who has begun to win insight,
even for a hundred bhikkhus,
even for a thousand bhikkhus,
if there is not learning [of the
scriptures] existing, indeed
there is not the noble path
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suriye atthangate
yatha.

suttante rakkhite sante,
patipatti hoti rak-
khita.

patipattiyam thito
dhiro, yogakkhema
na dhamsati'ti.

imasmim sutte ahate
pamsukulikatthera
tunhi ahesum, dham-
makathikatthera-
namyeva vacanam
purato ahosi. yatha
hi gavasatassa va
gavasahassassa va
antare pavenipali-
kaya dhenuya asati
SO vamso sa paveni
na ghatiyati, evame-
vam araddhavipas-
sakanam bhikkhu-
nam satepi sahas-
sepi samvijjamane
pariyattiya asati ari-
yamaggapativedho
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penetration. And just as a syl-
lable put down on the surface
of a stone to make known
[the location] of a treasure-
pot, for as long as the syllable
remains, indeed that long
the treasure-pot is not lost.
Just so, [as long as] learning
lasts, the dispensation does
not disappear.”

nama na hoti. yatha
ca nidhikumbhiya
jananatthaya pasa-
napitthe akkharesu
thapitesu yava ak-
kharani dharanti,
tava nidhikumbhi
nattha nama na hoti.
evamevam pariyat-
tiya dharamanaya
sasanam antarahi-
tam nama na hotiti.
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