0.0.1 AN 130 Commentaries

dutiyapamadadivaggavannana

1. From this they explain among [one] another “non-
dhamma as dhamma.” Beginning with the suttanta method,
the extent of the ten courses of wholesome actions is
dhamma, the ten courses of unwholesome actions is non-
dhamma. [Also] “the four establishments of mindfulness,
the four right exertions, the four bases for superhuman
powers, the five faculties, the five powers, the seven
awakening factors, the noble eight factored path”. Thus,
the thirty seven bodhipakkhiya dhammas, is called dham-
ma. “The three establishments of mindfulness, the three
right exertions, the three bases for superhuman powers,
the six faculties, the six powers, the eight awakening fac-
tors, the nine factored path” and the four appropriations,
the five hindrances, the seven underlying tendencies, and
the eight falsehoods, this is called non-dhamma.

ito paresu adhammam dhammoti dipenti'ti adisu
suttantapariyayena tava dasa kusalakammapatha
dhammo, dasa akusalakammapatha adhammo. ta-
tha cattaro satipatthana cattaro sammappadhana
cattaro iddhipada pancindriyani panca balani satta
bojjhanga ariyo atthangiko maggoti sattatimsa bo-
dhipakkhiyvadhamma dhammo nama; tayo satipat-
thana tayo sammappadhana tayo iddhipada cha
indriyani cha balani attha bojjhanga navangiko
maggoti ca cattaro upadana pafica nivaranani satta



anusaya attha micchattani ca ayam adhammo.

2. So having seized whichever one portion of non-dhamma,
“we will make this non-dhamma [become] dhamma.
Thus for us, the family of our teacher will be led out
to salvation, and we will be well-known in the world.”
“That non-dhamma as dhamma is the cause.” Indeed, this
is the extent of how they explain non-dhamma as dham-
ma. Also thus, having seized whichever one portion of
dhamma saying, “this is non-dhamma,”is what is meant
by: “they explain dhamma as non-dhamma.” However,
by the vinaya method, by true grounds, having reproved,
having reminded, having made a claim as it is, that legal
action should be done, this is called dhamma. By false
grounds, not having reproved, not having reminded, not
having made a claim, that legal action should be done,
this is called non-dhamma.

tattha yamkifnci ekam adhammakotthasam gahe-
tva imam adhammam dhammoti karissama, evam
amhakam acariyakulam niyyanikam bhavissati, ma-
yam ca loke pakata bhavissama'ti tam adhammam
dhammo aya'nti kathayanta adhammam dhammoti
dipenti nama. tatheva dhammakotthasesu ekam
gahetva ayam adhammo'ti kathenta dhammam
adhammoti dipenti nama. vinayapariyayena pana
bhutena vatthuna codetva saretva yathapatinnaya
kattabbam kammam dhammo nama, abhutena vat-
thuna acodetva asaretva apatinnaya kattabbam



kammam adhammo nama.

3. By the suttanta method, “removal of lust, removal of
hate, removal of delusion, restraint, abandoning, reflec-
tion,” this is called vinaya. Non-depression of lust, non-
removal, non-restraint, non-abandoning non-reflection,
this is called non-vinaya. By the vinaya method, “valid
grounds, valid motion declaration, valid proclamation,
valid boundary, valid assembly,” this is called vinaya.
“Invalid grounds, invalid motion declaration, invalid
proclamation, invalid boundary, invalid assembly,” this
is called non-vinaya.

suttantapariyayena ragavinayo dosavinayo moha-
vinayo samvaro pahanam patisankhati ayam vi-
nayo nama, ragadinam avinayo asamvaro appa-
hanam apatisankhati ayam avinayo nama. vina-
yapariyayena vatthusampatti, nattisampatti, anus-
savanasampatti, stimasampatti, parisasampattiti
ayam vinayo nama. vatthuvipatti, hattivipatti, anus-
savanavipatti, simavipatti parisavipattiti ayam avi-
nayo nama.

4. By the suttanta method, the four establishments of
mindfulness, the four right exertions, ...pe... noble eight
factored path, this is said by, is spoken by the Tathagata;
The three establishments of mindfulness, the three right
exertions, the three bases for superhuman powers, the
six faculties, the six powers, the eight awakening factors,



the nine factored path, this is not said by, is not spo-
ken by the Tathagata. By the vinaya method, “the four
parajikas, the thirteen sanghadisesas, the two aniyatas,
the thirty nissaggiya pacittiyas,” this is said by, is spo-
ken by the Tathagata; “The three parajikas, the fourteen
sanghadisesas, the three aniyatas, the thirty one nissag-
giya pacittiyas,” this is not said by, is not spoken by the
Tathagata.

suttantapariyayena cattaro satipatthana cattaro
sammappadhana...pe.... ariyo atthangiko maggoti
idam bhasitam lapitam tathagatena; tayo satipat-
thana tayo sammappadhana tayo iddhipada cha
indriyani cha balani attha bojjhanga navangiko
maggoti idam abhasitam alapitam tathagatena.
vinayapariyayena cattaro parajika terasa sangha-
disesa dve aniyata timsa nissaggiya pacittiyati idam
bhasitam lapitam tathagatena; tayo parajika cud-
dasa sanghadisesa tayo aniyata ekatimsa nissag-
giya pacittiyati idam abhasitam alapitam tathaga-
tena.

5. By the suttanta method, “daily entering upon the
attainment of fruition, entering upon the attainment of
great compassion, examination of the world with the
Buddha Eye, mastery over the eight attainments, sutta
discourses, talks on birth stories,” this is exemplified [by
the Tathagata]. “Not daily entering upon the attainment
of fruition, ...pe... not talks on birth stories,” this is not



exemplified [by the Tathagata]. By the vinaya method,
having stayed upon invitation for entering upon the rains,
going away on wandering without having obtained per-
mission, going away on wandering having celebrated the
pavarana, by first receiving those visiting with friendli-
ness, this is exemplified [by the Tathagata]. Only the
non-doing of that which is exemplified is called not ex-
emplified.

suttantapariyayena devasikam phalasamapattisa-
mapajjanam mahakarunasamapattisamapajjanam
buddhacakkhuna lokavolokanam atthuppattivasena
suttantadesana jatakakathati idam acinnam, na
devasikam phalasamapattisamapajjanam...pe.... na
jatakakathatiidam anacinnam. vinayapariyayena
nimantitassa vassavasam vasitva apaloketva ca-
rikapakkamanam pavaretva carikapakkamanam,
agantukehi saddhim pathamam patisantharaka-
rananti idam acinnam, tasseva acinnassa akara-
nam anacinnam nama.

6. By the suttanta method, the four establishments of
mindfulness ...pe... eight factored path, this is called
made known; the three establishments of mindfulness
...pe... the nine factored path, this is called not made
known [by the Tathagata]. By the vinaya method, “the
four parajikas ...pe... thirty nissaggiya pacittiyas,” this
is called made known [by the Tathagata]; “the three
parajikas ...pe... the thirty one nissaggiya pacittiyas,”



this is called not made known.

suttantapariyayena cattaro satipatthana...pe.... at-
thangiko maggoti idam pafihattam nama; tayo sa-
tipatthana...pe.... navangiko maggoti idam apan-
Nattam nama. vinayapariyayena cattaro parajika...pe....
timsanissaggiya pacittiyati idam pannattam nama;

tayo parajika...pe.... ekatimsa nissaggiya pacitti-

yati idam apannattam nama.

7. But this which is said in the end of all suttas: “these
cause the true Dhamma to disappear.” There are five
disappearances, called disappearance of attainments, dis-
appearance of practice, disappearance of learning, disap-
pearance of signs, disappearance of relics. Therein, the
attainments are: “the four path, the four fruition, the
four analytical knowledges, the triple noble knowledges,
and the six supreme knowledges.”. Its dwindling away
begins with the dwindling away of analytical knowledges.
Indeed from the final nibbana of the Buddha, they are ca-
pable of causing to bring forth analytical knowledges only
for a thousand years. From there after, the six supreme
knowledges, from there, even they cause to bring forth
the triple noble knowledges, they are unable to cause to
bring forth. As time goes on, even they become unable to
cause to bring forth dry insight. Only by this means: “a
non-returner, a once-returner, a stream enterer,” in them,
their attainment persists and indeed does not disappear.
However, with the last sotapanna’s dissolution of life,



indeed attainment disappearance comes to be. This is
called the dissapearance of attainments.

yam panetam sabbasuttanam pariyosane tecimam
saddhammam antaradhapentiti vuttam, tattha pafnca
antaradhanani nama adhigamantaradhanam, pa-
tipattiantaradhanam, pariyattiantaradhanam, lin-
gantaradhanam, dhatuantaradhananti . tattha adhi-
gamoti cattaro magga, cattari phalani, catasso
rihayamano patisambhidato patthaya parihayati.
buddhanam hi parinibbanato vassasahassameva
patisambhida nibbattetum sakkonti, tato param
cha abhinna, tato tapi nibbattetum asakkonta tisso
vijja nibbattenti. gacchante gacchante kale tapi
nibbattetum asakkonta sukkhavipassaka honti. ete-
neva upayena anagamino sakadagamino sotapan-
nati. tesu dharantesu adhigamo anantarahito nama
na hoti. pacchimakassa pana sotapannassa jivi-
takkhayena adhigamo antarahito nama hoti. idam
adhigamantaradhanam nama.

8. Indeed [with] the disappearance of practice, they
are unable to cause to bring forth jhana, vipassana, path
and fruits. They merely protect the four purifications
of virtue. As time goes on, [thinking]: “having made
virtue go to fulfillment, we must protect [virtue]. There
does not exist now attainments of the noble ones’ dham-
ma, for [one] engaging in striving will not be able to



realize the paths or fruits.” Having met with the end
[of the dispensation], [due to] much laziness, they do
not incite one another, they do not lead, they do not
become scrupulous. From there, they trample on [the
vinaya], beginning with the minor disciplinary rules. As
time goes on, they get into the pacittiya and thullaccaya
[offences]. From there, [they commit] grave offenses.
Only as much as the parajika remains. For bhikkhus
protecting the four parajikas, even a hundred, even a
thousand, the practice lasts and indeed does not come to
disappearance. However, with the last bhikkhu’s breach
of virtue or dissolution of life, indeed practice disappear-
ance comes to be. “This is called the dissapearance of
practice.”

patipattiantaradhanam nama jhanavipassanamag-
gaphalani nibbattetum asakkonta catuparisuddhi-
silamattam rakkhanti. gacchante gacchante kale
silam paripunnam katva rakkhama, padhananca
anuyunjama, na ca maggam va phalam va sac-
chikatum sakkoma, natthi idani ariyadhammapa-
tivedho'ti vosanam apajjitva kosajjabahula anna-
manfiam na codenti na sarenti akukkuccaka honti,
tato patthaya khuddanukhuddakani maddanti. gac-
chante gacchante kale pacittiyathullaccayani apaj-
janti, tato garukapattim. parajikamattameva tit-
thati. cattari parajikani rakkhantanam bhikkhu-
nam satepi sahassepi dharamane patipatti anan-
tarahita nama na hoti. pacchimakassa pana bhik-
khuno silabhedena va jivitakkhayena va antara-



hita hotiti idam patipattiantaradhanam nama.

9. “Learning,” the three pitakas, Buddha’s words, the
Teacher’s talks, pali. To the extent that it stands, to that
extent learning indeed goes to fulfillment. As time goes
on, the king’s commands become unrighteous, in those
[unrighteous kindoms] the royal ministers become un-
righteous. From there, those dwelling in the town and
country-side [become unrighteous]. For their unrigh-
teousness, the [rain] deva does not [pour down] proper
rainfall. Because of that the crops do not prosper. Among
those not prospering, supporters of bhikkhu sangha’s req-
uisites are not able to give. From the bhikkhus becoming
weary [due to shortness of] requisites, they are not able
to [pass on] the compilations to apprentices. As time
goes on, learning dwindles away, with [this] special rea-
son they are not able to bear [the learning] in mind. They
only bear the pali language in mind. From there, as time
goes on, they are not able to bear in mind the entire pali
too, first abhidhamma pitaka dwindles away, beginning
with the outlines dwindling away. Indeed first, the great
literary works of the patthana dwindles away, then the
yamaka dwindles away, then the point of dispute, the
concept of individuals, the explanation of the elements
and the classification of kind treatments of the dhamma.

pariyattiti tepitakam buddhavacanam satthakatha
pali. yava sa titthati, tava pariyatti paripunna
nama hoti. gacchante gacchante kale rajayuva-
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rajano adhammika honti, tesu adhammikesu ra-
jamaccadayo adhammika honti, tato ratthajana-
padavasinoti. etesam adhammikataya devo na
samma vassati, tato sassani na sampajjanti. tesu
asampajjantesu paccayadayaka bhikkhusanghassa
paccaye datum na sakkonti, bhikkhu paccayehi
kilamanta antevasike sangahetum na sakkonti. gac-
chante gacchante kale pariyatti parihayati, attha-
vasena dharetum na sakkonti, palivaseneva dha-
renti. tato gacchante gacchante kale palimpi sa-
kalam dharetum na sakkonti, pathamam abhidham-
mapitakam parihayati. parihayamanam mattha-
kato patthaya parihayati . pathamameva hi pat-
thanamahapakaranam parihayati, tasmim parihine
yamakam, kathavatthu, puggalapafnnatti, dhatu-
katha, vibhango, dhammasangahoti.

10. Thus the abhidhamma pitaka [having] dwindled
away [starting] from the outlines, the dwindling away
of the suttanta pitaka begins. Indeed first, the anguttara
nikaya dwindles away. Within that too, first the book of
elevens. From there, the book of tens ...pe... from there
the book of ones. Thus the anguttara nikaya [having]
dwindled away [starting] from the outlines, the dwin-
dling away of the samyutta nikaya begins. Indeed first,
the great chapter dwindles away. From there the six
sense domains chapter, the aggregates chapter, the cause
chapter, the heavens chapter. Thus the samyutta nikaya
[having] dwindled away [starting] from the outlines, the
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dwindling away of the majjhima nikaya begins. Indeed
first, the upper fifty book dwindles away. From there,
the middle fifty book. From there, the root fifty book.
Thus the majjhima nikaya [having] dwindled away [start-
ing] from the outlines, the dwindling away of the digha
nikaya begins. Indeed first, the pathika chapter dwin-
dles away. From there, the great chapter. From there,
the aggregate of virtue chapter. Thus, the dwindling
away of the digha nikaya is called the dwindling away of
the suttanta pitaka. They bear in mind only the vinaya
pitaka and the jataka. Being consciencious, they bear the
vinaya pitaka in mind. However, desiring gain, consider-
ing that “those who boasts of the suttanta do not exist,”
they only bear the jataka in mind. As time goes on, they
are not able to bear in mind the jataka too. So first, the
vessantara jataka dwindles away. From there, from the
patilomakkama to the punnaka jataka, the great narada
jataka. In the end, the apannaka jataka dwindles away.
Thus the jataka [having] dwindled away, they only bear
in mind the vinaya pitaka.

evam abhidhammapitake parihine matthakato pat-
thaya suttantapitakam parihayati. pathamanhi
anguttaranikayo parihayati, tasmimpi pathamam
ekadasakanipato, tato dasakanipato...pe.... tato
ekakanipatoti. evam anguttare parihine mattha-
kato patthaya samyuttanikayo parihayati. patha-
mam hi mahavaggo parihayati, tato salayatana-
vaggo, khandhavaggo, nidanavaggo, sagathavag-
goti. evam samyuttanikaye parihine matthakato
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patthaya majjhimanikayo parihayati. pathamam
hi uparipannasako parihayati, tato majjhimapan-
nasako, tato mulapannasakoti. evam majjhimani-
kaye parihine matthakato patthaya dighanikayo
parihayati. pathamanhi pathikavaggo parihayati,
tato mahavaggo, tato silakkhandhavaggoti. evam
dighanikaye parihine suttantapitakam parihinam
nama hoti. vinayapitakena saddhim jatakameva
dharenti. vinayapitakam lajjinova dharenti, la-
bhakama pana “suttante kathitepi sallakkhenta
natthi”ti jatakameva dharenti. gacchante gacchante
kale jatakampi dharetum na sakkonti. atha te-
sam pathamam vessantarajatakam parihayati, tato
patilomakkamena punnakajatakam, mahanarada-
jatakanti pariyosane apannakajatakam parihayati.
evam jatake parihine vinayapitakameva dharenti.

11. As time goes on, the vinaya pitaka too dwindles
away, starting with the outlines. Indeed first, the old
commentaries dwindle away. From there, gradually,
the khandhaka, the bhikkhuni vibhanga, the great vib-
hanga. They bear in mind only the aggregate of uposatha
kamatta. That then is how the disappearance of learn-
ing comes to be. However, to the extent that among
humans, four-line stanza remains, to that extent the non-
disappearance of learning comes to be. “When a faithful
and devoted king, having placed a thousand bags [worth]
of gold in a casket on the back of an elephant, having
caused one of the king’s service men to roam the city and
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have a drum beaten to announce: “Anyone who knows
a four-line stanza of the Buddha’s words can acquire
this thousand bags worth of gold.” If the king’s service
man announces up to the third time [so that] those who
did not hear will hear, but no learned person obtains
[the gold] and the king’s service man again returns that
thousand bags [worth of gold] to the royal family, then
indeed learning disappearance comes to be. This is called
the disappearance of learning.

gacchante gacchante kale vinayapitakampi mat-
thakato patthaya parihayati. pathamanhi pari-
varo parihayati, tato khandhako, bhikkhunivibhango,
mahavibhangoti anukkamena uposathakkhandha-
kamattameva dharenti. tadapi pariyatti antara-
hita na hoti. yava pana manussesu catuppadika-
gathapi pavattati, tava pariyatti anantarahitava
hoti. yada saddho pasanno raja hatthikkhandhe
suvannacankotakamhi sahassatthavikam thapape-
tva buddhehi kathitam catuppadikagatham jananto
imam sahassam ganhatu'ti nagare bherim cara-
petva ganhanakam alabhitva ekavaram carapite
nama sunantapi honti assunantapiti yavatatiyam
carapetva ganhanakam alabhitva rajapurisa tam
sahassatthavikam puna rajakulam pavesenti, tada
pariyatti antarahita nama hoti. idam pariyattian-
taradhanam nama.

12. As time goes on, the taking of robes, the taking of



14

bowl, bending back and stretching out, looking forward
and looking backwards do not become graceful. As if
[they are] the Nigantha ascetics, the bhikkhus attained
long white gourd and bowl, having taken and put on the
top of their arms, they wander, it is to this extent too, only
the sign’s non-disappearance comes to be. However, as
time goes on, from the top of their arms having lowered
down, having hanged down by the hand or by string
they wander. The robe too not having made proper dye
having spread over the color, they wander. As time
goes on, they do not dye [the robes]. Having made a
mere resemblance of the ten cutting and the waist-band
piercing, they use. Later on, they do not [even] make
a resemblance of the waist-band having pierced. From
there too, not having made the ten cuttings, they go about
as if wanderers. As time goes on, [thinking]: “what is
the benefit for us in this way?” small peace of yellow
robe on hand or or having tied around the neck, they
sew on the hair of the head, or having prepared for the
livelihood of plowing and sowing, maintenance of a wife,
they wander. Then on the account of these they give the
giving of offerings to the Sangha. It is with reference to
this that the Auspicious One said — “But in the future,
Ananda, there will be members of the clan yellow-robe
necked, immoral, evil natured. For those who bestow
gifts on these immoral ones on behalf of the Sangha, even
then I say, O Ananda, that the offering to the Sangha
would be incalculable, would be immeasurable.” (ma. ni.
3.380). From there as time goes on, they make manifold
kamma [thinking]: “What is this? This is an obstacle for
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us.” Having cut off the peace of yellow-robe, they throw
it in the forest. At this time, indeed the disappearance of
the sign comes to be. They say of Kassapa of ten powers
(Buddha Kassapa): From the time beginning with the
yonas. Having put on white garmet robe, conduct and
practice has happened. This is called the disappearance
of the signs.

gacchante gacchante kale civaraggahanam pat-
taggahanam samminjanapasaranam alokitaviloki-
tam na pasadikam hoti. niganthasamana viya ala-
bupattam bhikkhu pattam aggabahaya pakkhipi-
tva adaya vicaranti, ettavatapi lingam anantara-
hitameva hoti. gacchante gacchante pana kale
aggabahato otaretva hatthena va sikkaya va olam-
bitva vicaranti, civarampi rajanasaruppam aka-
tva otthatthivannam katva vicaranti. gacchante
gacchante kale rajanampi na hoti dasacchinda-
nampi ovattikavijjhanampi, kappamattam katva
valanjenti. puna ovattikam vijjhitva kappam na
karonti. tato ubhayampi akatva dasa chetva pa-
ribbajaka viya caranti. gacchante gacchante kale
“ko imina amhakam attho'ti khuddakam kasava-
khandam hatthe va givaya va bandhanti, kesesu
va alliyapenti, darabharanam va karonta kasitva
vapitva jivikam kappetva vicaranti. tada dakkhi-
nam denta sangham uddissa etesam denti. idam
sandhaya bhagavata vuttam -- bhavissanti kho,
panananda, anagatamaddhanam gotrabhuno ka-
savakantha dussila papadhamma, tesu dussilesu
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sangham uddissa danam dassanti, tadapaham, ananda,
sanghagatam dakkhinam asankheyyam appamey-

yam vadami'ti (ma. ni. 3.380). tato gacchante

kale nanavidhani kammani karonta “papafnco esa,

kim imina amhaka'nti kasavakhandam chinditva
aranne khipanti. etasmim kale lingam antarahi-

tam nama hoti. kassapadasabalassa kira kalato
patthaya yonakanam setavattham parupitva ca-
ranam carittam jatanti. idam lingantaradhanam
nama.

13. Moreover, the disappearance of the relics should be
known thus: — There are three final nibbanas: the defile-
ments final nibbana, the aggreggates final nibbana, and
the relics final nibbana. So the defilements’ final nibbana
came to be at the seat of awakening. The aggregates’
final nibbana was in Kusinara. The relics’ final nibbana
will be in the future. How? Thence, here and there the
Buddha’s relics not obtaining the right worship, by the
strength of resolution non-right worshipers do not go [to
the cetiyas]. As time goes on, all remaining right worship
will not exist. Indeed for the dispensation at the time of
decline on this island of Tambapanni, all relics having
assembled at the great cetiya, from there, they will go
to the island of Naga Rajayatana cetiya, from there, the
seat of awakening. Only from the dwelling place of the
Nagas, also from the deva world, also from the Brahma
world, they will go to the relics at the great seat of awak-
ening. Meanwhile, even a measure of mustard seed of
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relics will not disappear. All relics having assembled at
the great grounds under the bodhi tree, having taken on
the form of the Buddha at the grounds under the bodhi
tree, will teach sitting cross-legged in the effigy of the
Buddha. The thirty two marks of a great man and the
eighty secondary marks will all shine forth just perfectly.
From there, they will perform the twin-miracle. Having
performed the miracle, they will teach. Then indeed,
there will not be any human beings present at that place.
However, all devas from the ten thousand world-systems
having assembled [thinking]: “today is the final nibbana
of the ten powers, from now on is the beginning of dark-
ness here,” they will lament. Then from the relics-body,
fire having originated, will cause that body to become
non-designatable. A net originating from the relics-body
will rise as far as the Brahma world. For even a measure
of mustard seed of relics will not be left, there being just
one net. In the relics’ exhaustion having come to a con-
dition will be cut short. Thus, the relics having caused
to show a great splendor, will disappear. Then the deva
sangha of the Buddha will assemble on the day of final
nibbana to honor [the Buddha] with celestial perfumes,
flowers, musical instruments, having circumambulated
three times, having payed homage, [thinking]: “We will
gain the coming into existence in the future to see the
Buddha, the Auspicious One.” Having said, it is just not
possible going to the presence [of the Buddha now]. This
is called the disappearance of the relics.

dhatuantaradhanam pana evam veditabbam -- tini
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parinibbanani, kilesaparinibbanam -- khandhapa-
rinibbanam, dhatuparinibbananti. tattha kilesa-
parinibbanam bodhipallanke ahosi, khandhapari-
nibbanam kusinarayam, dhatuparinibbanam ana-
gate bhavissati. katham? tato tattha tattha sak-
karasammanam alabhamana dhatuyo buddhanam
adhitthanabalena sakkarasammanalabhanakattha-
nam gacchanti. gacchante gacchante kale sab-
batthanesu sakkarasammano na hoti. sasanassa
hi osakkanakale imasmim tambapannidipe sabba
dhatuyo sannipatitva mahacetiyam, tato nagadipe
rajayatanacetiyam, tato bodhipallankam gamis-
santi. nagabhavanatopi devalokatopi brahmalo-
katopi dhatuyo mahabodhipallankameva gamis-
santi. sasapamattapi dhatu antara na nassissati.
sabba dhatuyo mahabodhimande sannipatitva bud-
dharupam gahetva bodhimande pallankena nisin-
nabuddhasarirasirim dassenti. dvattimsa maha-
purisalakkhanani asiti anubyanjanani byamappa-
bhati sabbam paripunnameva hoti. tato yamaka-
patihariyadivase viya patihariyam katva dassenti.
tada manussabhutasatto nama tattha gato nat-
thi, dasasahassacakkavale pana devata sabbava
sannipatitva “ajja dasabalo parinibbayati, itodani
patthaya andhakaram bhavissati'ti paridevanti. atha
dhatusarirato tejo samutthaya tam sariram apan-
nattikabhavam gameti. dhatusarirato samutthita
jala yava brahmaloka uggacchissati, sasapamat-
taya sesayapi dhatuya sati ekajalava bhavissati.
dhatusu pariyadanam gatasu pacchijjissati. evam
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mahantam anubhavam dassetva dhatuyo antara-
dhayanti. tada sannipatita devasangha buddha-
nam parinibbutadivase viya dibbagandhamalatu-
riyadihi sakkaram katva tikkhattum padakkhinam
katva vanditva “anagate uppajjanakam buddham
passitum labhissama bhagava'ti vatva sakasakat-
thanameva gacchanti. idam dhatuantaradhanam
nama.

14. These five kinds of disappearance are rooted only in
the disappearance of learning. “Because learning’s disap-
pearance is the disappearance of practice. When learning
endures, practice remains.” Even on this island, [there
was the great disaster known as] Candalatissa, the great
fear. Sakka, the king of the gods, having constructed a
great raft for the bhikkhus, foretold of the great fear that
will befall [the island]: “The [rain] deva will not [pour
down] proper rainfall. The bhikkhus will become weary
[due to shortness of] requisites, they will not be able to
bear in mind their learning. It is proper for you mas-
ters to protect your lives having gone to the other shore.
Having ascended this great raft, you must go, venerable
sirs. For those who are here, it is not possible to stay, not
adequate. For you having set aside even a chip splinter
in the chest, you must go [so that] the entire fear will
be avoided.” Then having reached the ocean shore, sixty
bhikkhus having made an agreement [said]: “For us here
this journey is not to be done. Having remained here,
only we must protect the tipitaka.” Having remained
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behind, having gone to the mountainous country on the
southern region [of Sri Lanka], they lived sustaining their
livelihood on tubers and roots. Those bearing a body
[of scriptures], having sat down, they rehearsed. Those
not bearing [a body of scriptures], having raised sand
[to beautify the place] attended upon the leaders, hav-
ing made it possible for those ones to thoroughly learn
the scriptures. In this way, by this method they com-
pleted the memorization of the Teacher’s talks in the
three pitakas in twelve years.

imassa pancavidhassa antaradhanassa pariyatti-
antaradhanameva mulam. pariyattiya hi antara-
hitaya patipatti antaradhayati, pariyattiya thitaya
patipatti patitthati. teneva imasmim dipe canda-
latissamahabhaye sakko devaraja mahaulumpam
mapetva bhikkhunam arocapesi mahantam bha-
yam bhavissati, na samma devo vassissati, bhik-
khu paccayehi kilamanta pariyattim sandharetum
na sakkhissanti, paratiram gantva ayyehi jivitam
rakkhitum vattati. imam mahaulumpam aruyha
gacchatha, bhante. yesam ettha nisajjatthanam
nappahoti, te katthakhandepi uram thapetva gac-
chantu, sabbesampi bhayam na bhavissati'ti. tada
samuddatiram patva satthi bhikkhu katikam ka-
tva “amhakam ettha gamanakiccam natthi, ma-
yam idheva hutva tepitakam rakkhissama”ti tato
nivattitva dakkhinamalayajanapadam gantva kan-
damulapannehi jivikam kappenta vasimsu. kaye
vahante nisiditva sajjhayam karonti, avahante va-
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likam ussaretva parivaretva sisani ekatthane ka-
tva pariyattim sammasanti. imina niyamena dva-
dasa samvaccharani satthakatham tepitakam pa-
ripunnam katva dharayimsu.

15. With fear allayed, the seven hundred bhikkhus
themselves not causing even one syllable of the Teacher’s
talks in the three pitakas to disappear, gone to the place
in just this island country belonging to Kallagama vil-
lage, entered the Mandalarama vihara. Upon the elders
arrival, having heard: on this island sixty bhikkhus were
left behind, [said]: “we must see the elders.” Having
gone to the elders with the three pitakas purified, indeed
they did not see even one syllable not in agreement. For
the elders in that place this talk arose: “Is learning or
practice the root of the dispensation?” The pamsukulika
elders said: “practice is the root.” The dhamma speakers
[said]: “Learning [is the root].” Then many elders said:
“Even for you two, we will not make a person [victori-
ous] by mere speech only. You must bring forth [quotes]
from the suttas [to gain] victory by what is spoken.”
“To bring forth [a quote] from the suttas is not a bur-
den,” [said the pamsukulika elders] “But Subhadda, if
the bhikkhus dwell rightly, the world will not be empty
of arahants.” (di. ni. 2.214). “Practice is the root of
the Teacher’s dispensation, O great king, practice is its
essence. By practice it persists, it remains.” (mi. pa.
4.1.7) They brought forth [these quotes from] the suttas.
Having heard this sutta the dhamma speakers brought
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forth these verses for their own doctrinal position. —

bhaye vupasante sattasata bhikkhu attano gatat-
thane satthakathe tepitake ekakkharampi ekabyan-
janampi anasetva imameva dipamagamma kalla-
gamajanapade mandalaramaviharam pavisimsu.
theranam agamanappavattim sutva imasmim dipe
ohina satthi bhikkhu “there passissama”ti gantva
therehi saddhim tepitakam sodhenta ekakkharampi
ekabyanjanampi asamentam nama na passimsu.
tasmim thane theranam ayam katha udapadi pa-
riyatti nu kho sasanassa mulam , udahu patipatti'ti.
pamsukulikatthera “patipattimula”nti ahamsu, dham-
makathika pariyatti'ti. atha ne thera tumhakam
dvinnampi jananam vacanamatteneva na karoma,
jinabhasitam suttam aharatha'ti ahamsu. suttam
aharitum na bharoti ime ca, subhadda , bhikkhu
samma vihareyyum, asunno loko arahantehi as-
sati (di. ni. 2.214). patipattimulakam, maha-
raja, satthusasanam patipattisarakam. patipat-
tiya dharantaya titthati'ti (mi. pa. 4.1.7) suttam
aharimsu. imam suttam sutva dhammakathika
attano vadathapanatthaya imam suttam aharimsu

“For as long as suttanta remains, as long as
vinaya shines.

For that long they see the light, just as the sun
rises.

In the suttanta’s non-existence, and the vinaya
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forgotten,

the world will be in darkness, just as the sun’s
disappearance.

In the suttanta being so protected, the practice
comes to be protected.

With the endurance of the practice, the wise
ones release from attachments, do not
perish.”

yava titthanti suttanta, vinayo yava dip-
pati.

tava dakkhanti alokam, suriye abbhut-
thite yatha.

suttantesu asantesu, pamutthe vinayamhi
ca.

tamo bhavissati loke, suriye atthangate
yatha.

suttante rakkhite sante, patipatti hoti rak-
khita.

patipattiyam thito dhiro, yogakkhema na
dhamsati'ti.

16. When these verses were brought forth, the pam-
sukulika elders became silent. Only the dhamma speaker
elders words were first-placed. “Indeed just as between
a breed of hundred or thousand bulls there is not a [sin-
gle] cow in that lineage, its succession is not going to be
continued. So too for a bhikkhu who has begun to win in-
sight, even for a hundred bhikkhus, even for a thousand
bhikkhus, if there is not learning [of the scriptures] exist-
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ing, indeed there is not the noble path penetration. And
just as a syllable put down on the surface of a stone to
make known [the location] of a treasure-pot, for as long
as the syllable remains, indeed that long the treasure-
pot is not lost. Just so, [as long as] learning lasts, the
dispensation does not disappear.”

imasmim sutte ahate pamsukulikatthera tunhi ahe-
sum, dhammakathikattheranamyeva vacanam pu-
rato ahosi. yatha hi gavasatassa va gavasahas-
sassa va antare pavenipalikaya dhenuya asati so
vamso sa paveni na ghatiyati, evamevam arad-
dhavipassakanam bhikkhunam satepi sahassepi
samvijjamane pariyattiya asati ariyamaggapative-
dho nama na hoti. yatha ca nidhikumbhiya jana-
natthaya pasanapitthe akkharesu thapitesu yava
akkharani dharanti, tava nidhikumbhi nattha nama
na hoti. evamevam pariyattiya dharamanaya sa-
sanam antarahitam nama na hotiti.
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